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relationship to man.16 This is the theological basis for his con
demnation of same-sex relations. The relationship between 
man and woman is not an interchangeable one; they have 
different natures. One is created to stimulate, lead and inspire, 
and the other is created to respond and follow. 17 Thus they 
cannot be who they are except in relationship to each other
male and female. Homosexuality and lesbianism therefore vi
olate this divinely instituted hierarchical order. 

As heirs of this theological tradition, many within the mod
ern Christian community feel unable to support any theolog
ical statement which moves toward a theological acceptance 
of homosexuality or lesbianism.18 The official position of the 
Catholic hierarchy housed at the Vatican, as expressed by the 
Congregation for the Doctrine of the Faith, upholds the tra
ditional condemnation of homosexual practices, and considers 
the current efforts to elicit the support of the clergy for leg
islation decriminalizing such practices as manipulative and 
detrimental to the common good of society. Bishops are there
fore advised to keep the defense and promotion of family life 
as their uppermost concern when they assess proposed leg
islation. Moreover, the Congregation for the Doctrine of the 
Faith advises that support "be withdrawn from any organi
zations that seek to undermine the teaching of the church."19 

Other Christian organizations try to keep the theological 
issues of same-sex relations separate from the civil issues. These 
organizations attempt to maintain a theological disapproval 
of the practice of same-sex love and then couple this disap
proval with a call for tolerance of these practices in the public 
sphere in the name of human rights. This is evidenced in many 
official Protestant church statements on homosexuality and 
lesbianism, in various theological and exegetical writings, as 
well as in the statement of the EWCI itself.20 The EWCI res-

olution was clearly an attempt to make a resolution which 
was limited to the issue of civil rights, to avoid the theological 
furor that would have arisen had the resolution made a clear 
bid for the theological acceptance of the practice of lesbianism. 
Virginia Ramey Mollenkott, on the last day of the Seventh 
Plenary Conference, pointed out that the organization had 
"not made a theological judgement concerning homosexual
ity."21 Due to the diverse nature of the EWCI membership, 
the resolution was limited to a call for civil rights to allow 
many members to remain within the organization and con
tinue to participate in the ongoing discussion of the theological 
and exegetical issues on both the local and national level. The 
statement itself, however, has been taken by some as an im
plicit acceptance of lesbianism as a valid life-style for certain 
Christian women, although that was not the intent of the 
EWCI. 

Important as it is for Christian organizations to support 
human rights in the secular sphere, even though they are not 
able to offer theological justification for those rights, in light 
of the current abuse of Christian religious authority within the 
dominant society, does not the Christian church also have a 
moral responsibility to begin to critique and reevaluate the 
theological and exegetical arguments that are being used to 
deny civil rights to homosexual persons? As the denial of 
human rights for homosexual persons is based on historically 
religious moral precepts, can the church hope to affirm and 
procure the civil rights for homosexual persons without being 
willing to examine the theological foundation within their own 
tradition upon which the anti-sodomy laws are based? One 
could argue that no hope of a solid basis for change on the 
civil level can take place without any support for that change 
on a theological level. Although it is important that Christians 

Carl Henry on Hierarchy 
There are a lot of references to women in God, Revelation 

and Authority, 5 and 6. Look women up in the index. I think 
women are great. Life would be terribly monotonous without 
them. 

First, what is our question? Christ is the head of the church. 
Second, in New Testament times we have the universal priest
hood of believers, male and female. Women are priests no 
less in that universal priests are all believers. So Paul is surely 
not a male chauvinist and anti-feminist when he says that the 
exclusive male priesthood of the Hebrew theocracy is gone 
forever. Christ has destroyed it. Next, prophecy in New Tes
tament times, which is not prophecy in the Old Testament 
understanding but nevertheless prophecy, is the proclamation 
of Christ and belongs to women no less than to men in the 
New Testament era by the work of the Holy Spirit. "I shall 
pour out my Spirit upon all flesh and they shall prophesy." 
And Peter says that in a sense, Pentecost is the beginning of 
this. That doesn't mean inspired teaching but testimony of 
Christ in the New Testament. And certainly the New Testa
ment says there is a service ministry from women, deacon
esses, they're in the New Testament. Service ministry as I 
understand it can be temporary or it can be permanent. I have 
no problem with deaconesses in the Lutheran churches as a 
life vocation and that sort of thing. 

What that doesn't settle is the question of women in the 
role of pastoral leadership in the churches, whether they should 
be ordained or not. Well, first the New Testament does not 
stipulate ordination; it does not mandate ordination for any
body. The cases of ordination are rather simple and they rep
resent a recognition on the part of the church that the Holy 

Spirit has set aside a person for a particular work. I don't see 
any necessity in the New Testament for ordaining. You don't 
have the same mandate-as you do in the great commission
for ordaining men who are called to ministry in the modern 
sense. That whole question of ordination in those universal 
terms is something that needs to be squared with the New 
Testament. 

But in any case, I have read Paul many times and reread 
him within the last few years because I was on the committee 
of the Southern Baptist Convention when this issue of wom
en's ordination came on the floor. I cannot get around the fact 
that Paul seems to say that there is a basis in the order of 
creation and in the order of redemption for restricting the role 
of pastoral leadership in the church to the male or at least 
excluding the woman from that realm. And it is quite possible 
to get around this by saying this is a cultural accomodation. 
But if you do, I think there is a hermeneutical shift and I don't 
think those who do it on the basis of an hermeneutical shift 
have clearly worked out the implications of what this implies 
for apostolic teaching generally. I might wish it were not so. 
I know gifted women and certainly have no objection to them 
teaching Sunday School classes. I know that the bottom would 
fall out of the mission field if it weren't for the women who 
go, bless their hearts. I know many gals, even from the earlier 
years, seminarians and collegians who went out. They were 
as interested in marriage as we were. They just put it all onto 
the cross. So there I am. I've sort of wrestled with that in 
volume 5, I think in God, RefJelation and Authority. 

Taken from a conversation with Carl F.H. Henry by Diana 
Hochstedt Butler for TSF Bulletin. 
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continue to support the separation of mor~l and legal iss~es, 
it could be that in the case of homosexuality, the theological 
disapproval of homosexual and lesbi~n _behavior ba_sed ?n 
unexamined interpretation of the few biblical texts which dis
cuss it would weaken an intent to support rights for homo
sexual individuals. Even though certain evangelical organi
zations like the EWCI may not be able to resolve the theological 
problems surrounding homosexuality for many years to come, 
surely discussion can take place in church goverm:~_ental bod
ies as it has in such denominations as the Presbyterian Church 
(USA) and the UCC. The open discussion _of homosexuality 
and lesbianism on the local and congregat10nal level would 
also do much to alleviate the unfounded fears and prejudices 
that many Christians have for those with a homosexual ori
entation. The EWCI attempts to allow for such discussion and 
diversity of opinion by offering numerous workshops in its 
plenary sessions, and by encouraging discussion in local EWC 
chapters throughout the country. 

Where does such a reappraisal begin? First, it must begin 
with careful consideration of those biblical texts which pros
cribe homosexuality and lesbianism, particularly since the tra
ditional interpretations of these texts and their significance for 
the modern church have come under question in the past few 
decades.22 Although an article of this scope cannot hope to 
discuss or settle such complicated issues as the relevance of 
the Holiness Code and its purity laws for the Christian Church 
(Lev. 18:22) or the lexical pr~ble1;-1-s surrounding the tran~la
tion of malakos and arsenokottes m I Cor. 6:9-10 and I Tim. 
1:9-10, we would like to discuss briefly the one clear prohi
bition of lesbianism by Paul in Romans 1:26-27, as it is often 
this text which leads even the most compassionate of Christian 
theologians, biblical scholars and ethicists to conclude that 
homosexuality and lesbianism are "unnatural." Why does Paul 
call same-sex relations "unnatural?" That is a question all 
Christians must ask, biblical feminists in particular. Lewis B. 
Smedes, in his sensitive discussion of homosexuality in his 
well known book, Sex for Christians, while affirming that Paul 
must be right in his rejection of same-sex relations, also com
ments, "I do wish we had a clearer grasp of why homosex
uality is unnatural," and points out that Paul also calls long 
hair on men "unnatural" (I Cor. 11:14). "Nature does not 
speak as clearly to me abo~t long hair as it ?id to Paul," 
Smedes writes, "but long hair and homosexuality are hardly 
in the same category."23 What has hairstyles to do with ho
mosexuality? More importantly for biblical feminists, what has 
hairstyles to do with a rejection of same-sex relations between 
women? 

That the prohibition of same-sex love in Rom. 1:26-27 is 
related to the question of hairstyles in I Cor. 11 has not escaped 
the notice of certain scholars. 24 Just how the two are related, 
however has been somewhat unclear. A recent study of I Cor. 
11 by Je;ome Murphy O'Conner, how.ev_er, ~as argu_ed t~at it 
is possibly same-sex love and gender d1stmction t~at ~s at ~ss~e 
in Paul's concern for hairstyles, and that the Cormthians dis
regard for gender distinction in their dress reflects an inter
pretation of Gal. 3:28.25 Bernadette J. Brooten, in her recent 
article on Rom. 1:26, has clarified the relationship between 
Rom. 1:26 and I Cor. 11 by indicating Paul's hierarchical world 
view inherent in both passages.26 What is "unnatural" about 
same-sex relations between women and gender differentiation 
in appearance is that both reflect an upsetting of the hierar
chical ordering of creation. Brooten writes: 

The discussion of headress and hairstyle is quite remi
niscent of the ancient discussions of same-sex love. For 
the man, the fear is that by looking like a woman a man 
loses his masculinity and can sink to the level of a woman. 
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Short hair on a woman is one of the signs of her be
coming like, or trying to become like a man ... A woman 
cannot sink to the level of a man. She can only make 
ridiculous, yet nevertheless threatening, attempts to rise 
to that level.27 

The ancient sources Brooten cites object to women either 
dressing like or behaving like men, especially when they at
tempt to imitate the aggressive sexual role usually assigned 
to males in the order of creation. It is therefore Paul's hier
archical definition of maleness and femaleness which leads 
him to reject same-sex relations between women, a hier~r
chical definition which he shared with the Greco-Roman writ
ers around him who objected to women overstepping the pas
sive sexual role assigned to them in Greco-Roman culture. 

Discussions of homosexual behavior in antiquity do not 
parallel discussions of lesbianism in antiquity. Althoug~ there 
is a relationship between discussions of same-sex relations of 
men and women in that such behavior in both cases calls into 
question the order of society, the practice of homosexu~lity is 
not uniformly objected to in Greco-Roman sources as 1s les
bianism. On the contrary, although the common argument 
against homosexuality is that it is also "contrary to nature" 
or "unnatural,"28 there are many positive arguments for it, 
even to the extent that it is considered by some to be more 
"according to nature" than heterosexuality. Robin Scroggs ar
gues that this is precisely because it avoids any _move~~nt 
towards the female, and is therefore a more masculme activity 
which indicates a superior nature.29 Scroggs also argues that 
the dominant form of homosexual relationships in antiquity 
were primarily that of an adult male and a boy or youth (i.e. 
pederasty).30 Another view is that of John Boswell, who does 
not conclude that the apparent prevalence of homosexual re
lationships between adults and boys is truly indicative of real
ity in the ancient world.31 Neither of these authors, however, 
sufficiently differentiates between male and female homoero
ticism in their analysis of same-sex relationships in antiquity. 
This discrepancy between ancient views on lesbianism and 
homosexuality should warn us away from subsuming discus
sions of lesbianism under discussions of homosexuality. 

Paul's rejection of lesbianism reflects the rejection of female 
homoeroticism found within the literature of the Greco-Ro
man world. Although Paul allowed celibacy for women, which 
would have circumvented the male headship of a spouse (I 
Cor. 7:8-9, 25-35, 39-40), and although Paul recognizes the 
work of women in their ministry to the church (Rom. 16:1-
16; Phil. 4:2-3) and permits them to prophesy in the assembly 
(I Cor. 11:5), "What he could not accept was women expe
riencing their power through the erotic in a way that chal
lenged the hierarchical ladder: God, Christ, man, woma11.."32 

It would appear then that in Paul issues of sexuality are 
theologically related to hierarchy, an~ therefore t_he issu_es of 
biblical feminism and lesbianism are irrefutably mtertwmed. 
For biblical feminists, how one deals with the issue of hier
archy is central. Some argue that the New Testament does not 
support a strictly hierarchical pattern for relations between the 
sexes. Others argue that even if the New Testament does re
flect a hierarchical world view, as that world view is not spe
cifically Christian, there is no reason to inflict such world view 
on the modern church. The opinions on the significance of 
hierarchy for both church structure and ordination as well as 
sexual relations are diverse. Many denominations have in ef
fect dismissed possible biblical mandates for a hierarchical 
church structure which place women under the authority of 
men (such as I Tim. 2:llff) by their ordination of women to 
positions in which they will have spiritual authority over men 
in the congregation. Even the assertion that wives should sub-



mit to their husbands found in the household codes (Eph. 
5:21ff; Col. 3:18), which is also based on a hierarchy which 
makes the husband the head of the wife (Eph. 5:23), has been 
called into question by certain interpreters, particularly those 
who wish to emphasize the notion of "mutual submission" 
within marital relationships.33 Clearly, the larger evangelical 
community needs to reach a consensus on whether or not the 
maintenance of hierarchy between the sexes is important within 
either sexual relationships or church structures. A determi
nation of the significance of a hierarchical world view for the 
Evangelical churches becomes central, particularly if it will 
help us in our struggle over the issues of homosexuality and 
lesbianism. 

In the end, it would seem that if the church is going to 
deal with the issues of sexuality it is also going to have to 
deal with hierarchy. We need to grapple with the possibility 
that our conflicts over the appropriate use of human sexuality 
may rather be conflicts rooted in a need to legitimate the tra
ditional social structure which assigns men and women spe
cific and unequal positions. Could it be that the continued 
affirmation of the primacy of heterosexual marriage is possibly 
also the affirmation of the necessity for the sexes to remain 
in a hierarchically structured relationship? Is the threat to the 
"sanctity of marriage" really a threat to hierarchy? Is that what 
makes same-sex relations so threatening, so frightening? Cer
tain theologians and ethicists have begun to ask these ques
tions. 34 Evangelical Christians need to begin to question their 
unexamined positions on sexuality and hierarchy, particularly 
if they wish to have a voice in the call for equality for all men 
and women, not just a few. 
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Japanese Christians and the 
Yasukuni Shrine Issue 

Introduction 

Regardless of the social and cultural matrix within which a 
given Christian community may find itself, sooner or later it will 
inevitably be forced to grapple with the problem of competing 
demands for allegiance. 

Since its inception in the 16th century, the Christian church 
in Japan has been acutely aware of the conflicting demands of 
Christ and Caesar for loyalty, And although the post-World War 
II Constitution guarantees complete freedom of religion, there has 
been recently an increase in activity linked to attempts to provide 
official government sanction of religious values and traditions 
closely associated with Shintoism, Japan's major indigenous re
ligion, 

The focus of the current controversy is the Yasukuni Shrine in 
Tokyo, which was established in 1869 to venerate those who had 
died in battle in service of the Emperor, Those killed in action 
were automatically enshrined as kami (divine). Over 2,4 million 
persons have been enshrined there, including the group of A-class 
war criminals from World War II headed by General Tojo, There 
have been repeated attempts to place the Shrine under official 
government sponsorship, but so far without success, However, the 
Christian community is alarmed by increasing support for such 
a move, and has been actively opposing it for several reasons. Not 
only would this be a clear violation of the constitutional principle 
of separation of religion and state, but it would have disastrous 
consequences for Christian evangelism in Japan. Throughout its 
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