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Covenant" and a "Statement of Concern," which have caught the at
tention of many church leaders around the world. Indeed this part
nership in radical discipleship has already begun, and only the Lord 
can tell what it may mean for the future of Christianity around the 
world, but especially in the United States. 

The United States today is one of the most challenging mission 
fields on the globe. Not only does it have millions who find them
selves outside the frontier of the gospel, but its own culture and soci
ety, its churches and their theologies have become inescapable mis
sionary frontiers. Walbert Biihlmann is certainly right in stating, "We 
are not at the end of the missions but rather at the beginning of a new 
and extraordinary missionary era."22 In this new era the clarion call 
comes particularly to the offspring of the former missionary era to go 
to the land whence came many of their missionary forebears and wit
ness there to the liberating Word of God. For third world Christians 
the United States has become truly a "new Macedonia." 
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FOUNDATIONS 
(Doing theology on the basics of classical faith) 

''Real Presence'' Hermeneutics: 
Reflections on Wainwright, Thielicke, and Torrance 

by Ray S. Anderson 

"The fundamental motivation of Christian exegesis and herme
neutics should be doxological," suggests Geoffrey Wainwright in his 
monumental new work in systematic theology, Doxology: The Praise 
of God in Worship, Doctrine, and Life (p. 176). This important book 
raises provocative questions which ought to demand the serious atten
tion of evangelical interpreters of the Scripture. As has already been 
pointed out in a review published earlier in this journal (TSF Bulletin, 
May/June, 1982), Wainwright ranges widely over the terrain of his
torical, ecumenical, and contemporary theology to argue his main 
thesis: the worshipping community, through its life of obedient hear
ing of the Word, incorporates a "hermeneutical continuum" (p. 175) in 
its witness to and praise of God. Through this hermeneutical contin
uum the teaching of the church (doctrine) and the living out of the 
Christian faith (ethics) re-enact the power and authority of the original 
Word in a new and living way. 

Wainwright is not the first to suggest that theology should be 

Ray S. Anderson is Associat(;! Professor of Th(;!ology at Fuller Theologi
cal Seminary. 

grounded first of all in doxology. If that were the single note he plays 
upon his instrument, there would be little in his book to warrant our 
attention. To accuse him of substituting doxology for theology would 
be misleading and unfair. What has attracted me in this book is his 
underlying refrain concerning the presence of God himself in the con
text of reading, preaching, and hearing Scripture, and concerning the 
presence of Christ in the liturgical life of the church. Consequently, I do 
not read Wainwright as suggesting that the experience of God in wor
ship is a substitute for the revelation of God through his Word. Rather, 
he points us to the "real presence" of Christ as an exegetical and her
meneutical assumption. 

Wainwright cites Augustine, who once said, "So let us listen to the 
Gospel as though the Lord himself were present" (p. 179), a twelfth
century abbot who made the same appeal, and the words of the Sec
ond Vatican Council: "He is present in his word, since it is he himself 
who speaks when the holy scriptures are read in church" (p. 181). Not 
to leave out classical Protestantism, he points out the "real presence" 
indicated by the language of the Second Helvetic Confession of 1566: 
"Praedicatio verbi divini est verbum divinum" (The preaching of the 
divine word is the divine word) (p. 511 ). 

TSF Bulletin November-December 1982 5 



For Wainwright, the implications of this "real presence" in the litur
gical use of Scripture are basically three-fold, so far as I can see. First, 
he suggests that there is a resulting edification of the church in its 
doxological life (p. 176); second, there is an ethical result, a growing 
conformity to Christ in his self-giving love (p. 106); and third, there is a 
process of doctrinal development as the confession of faith assumes 
creedal form (pp. 190ft). Thus, a desirable theological pluralism can 
become a reality just to the extent that creedal confessions are no 
longer viewed absolutely, but are related to the singularity and abso
lute character of the presence of God in the liturgical events of preach
ing, the sacraments, and the hymns of faith and praise of God. 

What I find missing in Wainwright are criteria for hermeneutics that 
can draw out the implications of the real presence of Christ in the read
ing of Scriptures. My own sense of lack, no doubt, is caused by my 
questioning whether edification, spiritual conformity to Christ, and the 
creedal status of hymns constitutes the substance of what is meant by 
hermeneutics. What I suspect is at stake here is the contrast between 
revelation as "truth" and revelation as "presence." 

Carl F. H. Henry, in his four-volume argument for the validity of 
divine revelation as exclusively propositional, states flatly: "The 
emphasis on divine presence, unless related to an explicitly rational 
revelational content, can therefore lead to conflicting interpretations of 
the religious reality" (Henry, III, p. 459). Making an absolute distinc
tion between truth as an ontological reality and truth as an epistemo
logical reality, Henry decisively opts for the latter. As a result, the 
divine Word of God is revealed truth only to the extent that it is iden
tical with divine Logos. Furthermore, to insure absolute objectivity in 
revelation, Henry argues that revelation as truth is also a sheer mental 
apprehension of the Word of God, where the human mind (logos) is in 
a univocal (not analogical) relation with the divine mind (Logos) (III, 
p. 364). Viewed in this way, it is clear that doxology has no place in the 
hermeneutical process. 

There is little doubt that Henry is reacting against the so-called "con
sciousness theology" which became the distinguishing mark of nine
teenth-century German liberalism. Schleiermacher (1768-1834) in 

Wainwright, Thielicke and Torrance 
point toward a hermeneutic which takes 
quite seriously the presence of Christ 
through the Holy Spirit in the 
theological, liturgical and ethical life of 
the church. 

particular, building upon the earlier work of Lessing (1729-81), who 
argued that revelation cannot be historically mediated, posited an 
inherent religious apprehension of the divine in the human self. This 
intuitive movement takes place on a continuum of consciousness 
which has its end in a "feeling of absolute dependence" upon God. 
Thus, revelation is not "objectifiable" precisely because it is not an ob
ject of thought but, rather, a subjective event of religious experience. 
Later, W. Herrmann (1846-1922), the celebrated Marburg theologian 
and a teacher of the early Karl Barth (1886-1968), gave a more expli
citly christological content to this subjective experience of revelation. 
Revelation, argued Herrmann, is a "secret of the soul," by which 
one perceives the "inner life of Jesus" which is hidden in his "outer 
life." While appreciating the christological content which this gave 
revelation, Barth rejected the latent "kernel and husk" assumption 
(Semler, 1725-91) in the thought of his former teacher. Barth argued
that the divine Word comes to expression through an indissoluble, but 
inexplicable, union of form and content. The Scripture becomes reve
lation, wrote Barth, because the divine Word comes to the human 
word in the sheer objectivity of divine presence over and against the 
human subject, both as a center of rational thought as well as a center 
of self-consciousness (Barth 1 / 1 pp. 95, 175-76). 

The question which Barth poses for us is this: given the indissoluble 
union in Jesus Christ between the human and divine (homoousion), 
what is the relation between Christ and truth in contemporary reve
lation? Both seventeenth-century orthodoxy and twentieth-century 
conservative rational orthodoxy, as espoused by Carl Henry, tend to 
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separate the personal being of Christ from the truth of Christ for the 
sake, of an objective, propositional revelation. Nineteenth-century 
liberalism placed greater emphasis on religious experience and what 
one might call a univocal relation between self-consciousness and 
divine revelation. This latter movement resulted in what might be 
termed an "empathetic hermeneutic," which stressed a psychological 
and ontological solidarity with the source of revelation, as in Schleier
macher and Herrmann. 

Helmut Thielicke, in his own recently-completed three-volume 
work, The Evangelical Faith, suggests that both of the above alterna
tives can be called "Cartesian theology." This is so, Thielicke argues, 
because both conservative rationalism and liberalism assume a start
ing point located within the human self as either a thinking self or an 
experiencing self (Thielicke, vol. 1, pp. 38ff). As a result, revelation is 
"appropriated" to categories of self-understanding, whether they be ra
tional, existential, or ethical. A non-Cartesian theology," Thielicke re
sponds, is one which moves in the opposite direction. It begins with 
the ontic reality of the Holy Spirit, preserit in the event of reading and 
hearing the Scriptures, as the presence of Christ himself. The thinking 
and experiencing self is then appropriated to the objective Word by the 
Holy Spirit (pp. 129ft). The "sacramental presence" of Christ, argues 
Thielicke, is not determined by faith as religious experience, nor is it 
separated from the truth of God's saving act in Jesus Christ within 
history. Christ does not simply relate us to meaning (logos), he is the 
Logos. Truth is incarnate in him and identical with him as personal be
ing (p. 205). It is the work of the Holy Spirit to bring those who read 
and hear the Scripture as the Word of God "into the truth," which 
means correspondence to the divine self-knowledge which takes place 
objectively in the inner relations between Father, Son and Holy Spirit, 
in the very being of God himself. 

If, theri, there is a "real presence" of Christ in the reading (and hear
ing) of Scripture as the divine Word, as both Wainwright and Thielicke 
have suggested, what are the epistemological and hermeneutical 
implications of this "presence"? Is it possible to have an objective and 
"true" revelation, a concern of Carl Henry, if God reveals himself as 
personally present in our own subjective apprehension of the Word of 
God? What will revelation as the "truth of God" mean for doctrine, 
faith, and ethics if this direction be taken? 

In terms of our knowledge of divine revelation, it certainly means 
that we, with T. F. Torrance, must take seriously the epistemological 
relevance of the Holy Spirit. The Holy Spirit is not a psychological "em
pathy" with the source of revelation, either in the inner life of the 
authors of Scripture, or in the inner life of Jesus himself (Herrmann). 
Rather, the Holy Spirit is the presence of the transcendent God in his 
unity and differentiation. In the presence of the Spirit, the Son and the 
Father are present (John 14: 15-17, 23). The presence of the Spirit 
opens up the human self to a fully rational and spiritual corres
pondence to the self-knowledge of God, anchored on the human side 
through the indissoluble relation of divine and human in Jesus Christ 
(homoousion). Real presence, therefore, means "real" knowledge of 
God as opposed to that which is merely speculative, abstract, and 
therefore "unreal." Propositions, as logical forms of thought, are not 
thereby excluded from theological statements. For that knowledge 
which God reveals through Word and Spirit, indissolubly united with 
his own being, also entails true knowledge as against that which is 
false. "Let God be true though every man be false," says the Apostle 
Paul (Romans 3:4). "By their very nature," says T. F. Torrance, 

theological statements involve propositional relations with God 
and propositional relations between human subjects .... They 
take place, so to speak, within historical conversation between 
God and His people, as through the Spirit God's Word continues 
to be uttered, and in the Communion of the Spirit conjoint hear
ing and understanding take place; they emerge out of the 
Church's obedient acknowledgement from age to age of the 
divine Self-revelation in Jesus Christ and are progressively 
deepened and clarified through the Church's worship and dia
logue.and repentant rethinking within the whole communion 
of saints. (Torrance, p. 190) 

Much the same emphasis can be found in Otto Weber's recently trans
lated Foundations of Dogmatics, Vol. 1. Revelation, says Weber, is an 
event which breaks through the rationally objectivized selfhood of 
man/woman in order to create a new structure of rationality in corres-



pondence to the Logos as divine being (Weber, pp. 35ft). The text of 
Scripture, suggests Weber, can only be meaningfully understood 
within a specific set of relationships. The Scripture says "something," 
but also says this "something" for someone (p. 314). 

True knowledge of God is revealed knowledge. There should be no 
debate over that within evangelical theology. Jesus Christ is both the 
form and content of that revelation of God, with an indissoluble but 
inexplicable union of form and content expressed through his incar
nation. Here is where the debate emerges. If content (Logos) is bound 
to form (historical existence) in such a way that the relation remains 
both indissoluble and inexplicable, then revelation must include a 
contemporary experience of the person of Christ in order for there to 
be true knowledge of God. Liberal theology tended to separate form 
and content for the sake of an immediate experience of the Logos as 
divine revelation. Rational orthodoxy tends to separate Logos from 
personal being, and then to equate the truth of form (historical iner
rancy) with the truth of revelation as propositional statement. In this 
article we have seen that three contemporary theologians, a Wesleyan 
(Wainwright), a Lutheran (Thielicke) and a Calvinist (Torrance), all 
tend to agree that revelation of God entails wh!t I have called the "real 
presence" of Christ in the reading and understanding of Scripture. 
While each takes a somewhat different emphasis, all point in the direc
tion of a hermeneutic which takes quite seriously the presence of 
Christ through the Holy Spirit in the theological, liturgical, and ethical 
life of the church. 

What these theologians must contend with, given the assumption 
that the real presence of Christ inheres in the form of revelation itself, 
is the implication of this assumption exegetically and hermeneutically. 
It is not enough for Wainwright to say, "The fundamental motivation of 
Christian exegesis and hermeneutics should be doxological." For 
while no one would wish to deny that the motivation for seeking the 
truth of divine revelation is to give God the glory and to praise him in 
worship, the authority upon which saving faith rests is not dependent 
upon the motivation of the one who hears the Word of God, but upon 
the truth of God revealed in that Word. 

Nor is it enough for Thielicke to say that "truth in person" cannot be 
argued, but only "told" in narrative form (III, p. 363). For hermeneutics 
involves not only the responsibility to "tell the truth," but to under
stand the truth of divine revelation in such a way that Christian doc
trine, Christian proclamation, and Christian ethics meaningfully inter
pret the truth and will of God at all times and in all places. 

Nor can Torrance be permitted to stop short with his assertion that 
the Holy Spirit is the "presence of the transcendent Being of God," 
opening us up to the eternal truth of the divine Word as witnessed to in 
Holy Scripture (p. 175). For the purpose of divine revelation is not only 
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PROCLAMATION EVANGELISM: 
A PRACTI~AL FIELD SEMINAR FOR SEMINARIANS 

This week-long seminal}' course is a strategic part of a larger beach evan
gelism project which is sponsored each March by Inter-Varsity Christian 
Fellowship in Fort Lauderdale, Florida. The course is offered for academic 
credit through the Florida Theological Center of Westminster Theological 
Seminal)'. Students' participation in the project will be supplemented in 
the seminal}' track by reflection on such issues as audience analysis, the
ological translation of gospel jargon, and the transferability of beach evan
gelism strategy and skills for use in other settings. The seminar is avail
able either of two weeks: March 20-26 or March 27-April 2, 1983. Further 
information can be obtained from Inter-Varsity Christian Fellowship, 233 
Langdon, Madison, WI 53703 or from Dr. James Hurley, Director of 
Studies, Florida Theological Center, 2150 SW 8th St., Miami, FL 33135. 

that we, through Jesus Christ, are brought "into the truth," but also 
that the truth should "be in us" in thought, word and deed. For to be in 
the truth in a biblical sense is faithfully to be deciding for the truth in 
concrete situations. 

Let me put it this way. If hermeneutics involves ascertaining the 
meaning of the Word of God as written Scripture, does the hermeneu
tical function of the living, personal Word of God (Jesus Christ in his 
mode of being present through Holy Spirit), include, among other ele
ments, the syntactical structure of the inspired words? If the answer is 
yes, as I assume it must be for these theologians, then does not the con
cept of the authority of Scripture as divine revelation mean something 
quite different from that which a more rationalist orthodoxy has meant 
by it? And if the authority of the Word of God is now interpreted to 
mean a responsibility to order one's thought, behavior and practice in 
accordance with the present and coming Lord Jesus Christ, will not 
hermeneutics need criteria to make that decision for the truth which 
goes beyond (but does not forsake) grammatico-historical exegesis? 

Is doxology such a criterion? If, as Wainwright suggests, doxology is 
understood as a liturgical expression of a living community of faith, 
then it might be thought of as a "hermeneutical continuum" (p. 175). 
This is an attractive alternative to a hermeneutic which excludes by 
definition the presence of the one who said, "I am the way, the truth 
and the life" (John 14:6). 

Evangelical theology, which has as one of its distinctives the resur
rection of Christ and the continuing presence of Christ in a personal 
relationship of faith and experience, should think very carefully before 
ruling out the real presence of Christ from the hermeneutical task. And 
if such theologians as Wainwright, Thielicke and Torrance are pointing 
the way toward the development of criteria by which the authority of 
Christ as his own interpreter of Scripture may be understood, this 
would seem to set before us an agenda for continued dialogue. If the 
Apostle Paul, who did not hesitate to speak with the authority of Christ 
himself, refused to rule out as a hermeneutical criterion the eschato
logical reality of the "real presence" of Christ (I Cor. 4:5), we who 
believe in that second coming as more than an abstract truth might 
well pay heed to his admonition. 
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IS ANYIHING HAPPENING ON YOUR CAMPUS? 

If there _are seminal}' or religion students on your campus meeting for 
fellowship, discussion or service, we would like to hear about it. TSF can 
make available to such groups its resources. Also, by mentioning what is 
happening on various campuses in the "Academe" section of TSF Bulletin, 
we may be able to suggest ideas and encouragement to students at other 
schools. Please write Theological Students Fellowship, 233 Langdon, 
Madison, WI 53703. 

THE WHOLE GOSPEL FOR THE WHOLE WORLD 
OMSC JANUARY MISSION SEMINARS 
FOR THEOLOGICAL STUDENTS. 

This year Theological Students Fellowship is joining twenty-nine sem
inaries in co-sponsoring the Janual}' term for seminarians at the Overseas 
Ministries Study Center. Each of the four-week courses is an independent 
unit, but together they give a comprehensive survey. Students may 
register for any week or combination of weeks, and one may receive aca
demic credit at one's own school if prior arrangement is made with the 
seminal}' administration. The topics for the four weeks are "Crucial 
Dimensions in Mission" (Jan. 3-7); "Points of Tension in Mission" (Jan. 
10-14); "The Universal Scope and Scandal of the Gospel: Tribal Gods and 
the Triune God," with Kosuke Koyama (Jan. 17-21); and "Evangelism and 
Liberation in Mission: The Latin American Experience," with Jose Miguez 
Bonino (Jan. 24-28). For more information write the Overseas Ministries 
Study Center, P.O. Box 2057, Ventnor, NJ 08406. 
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