
 

This document was supplied for free educational purposes. 
Unless it is in the public domain, it may not be sold for profit 
or hosted on a webserver without the permission of the 
copyright holder. 

If you find it of help to you and would like to support the 
ministry of Theology on the Web, please consider using the 
links below: 
 

 
https://www.buymeacoffee.com/theology 

 

https://patreon.com/theologyontheweb 

PayPal https://paypal.me/robbradshaw 
 

A table of contents for Theological Students Fellowship (TSF) 
Bulletin (US) can be found here: 

htps://biblicalstudies.org.uk/ar�cles_ts�ulle�n-us.php 

https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb
https://paypal.me/robbradshaw
https://paypal.me/robbradshaw
https://biblicalstudies.org.uk/articles_tsfbulletin-us.php
https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb


F NEWS & REVIEWS VOL.3 NO. 5 
blished by Theological Swdents Fellow
P, 233 Langdon, Medlaon, WI 53703 

itor: Mark Lau Branson 
(TSF General Secretary) 

1visory Editors: Clark H. Pinnock 
(Toronto School of Theology) 

Paul A. Mickey 
(Duke Divinity School) 

1nagln11 Editor: Edwin Blum 
(TSF Director) 

sociate Editors: Stephen T. Davis 
laremont Men's College) Philosophy; 
,bert E. Frykenburg (University of 
sconsin) World Religions: David W. Gill 
ew College, Berkeley) Ethics; Robert 

Hubbard • (Denver Seminary) Old 
stament: Grant R. Osborne (Trinity 
angelical Divinity School) New Testa
mt; Keith Yandell (University of 
sconsin) World Religions, 

,ntributing Editors (Pro1-ors} :Donald 
:iesch (University of Dubuque Theo-
1ical Seminary); Russell Burck (Rush
isbyterian-St. Lukes Medical Center, 
icago); Donald Buteyn (San Francisco 
eological Seminary); Donald Dayton 
orthern Baptist Theological Seminary); 
,ncy Hardesty (Chandler School of 
eology); Bernard Ramm (American 
ptist Seminary of the West, Berkeley); 
,raid Sheppard (Union Theological 
minary, New York); Donald Tinder 
ew College, Berkeley}; David Watson 
irkins School of Theoiogy). 

,ntributing Editors (Swdents}: Douglas 
1derson (Graduate Theological Union, 
rkeley); Terry DoQaldson (Toronto 
hool of Theology); ·charles Ellenbaum 
orthern Baptist Theological Seminary}; 
1pp Johnson (Claremont Graduate 
hool); William Lindner, Jr. (Fuller 
1eological Seminary); Nancy Roberts 
arvard Divinity School); Gregory 
iungchild (General Theological 
minary, New York). 

::>NTENTS: 
·eation and Vocational Options ...... 1 
y Roy Carlisle 
aws Briefs . . . . . . . . . . . . . . . . . . 3 
~eders Respond . . . . . . . . . . . . . . . 4 
1iritual Formation, . . . . . . . . ..... 5 
y Gregory Youngchild 
arvey of Newsletters . . . . ........ 6 
dices of N&R Vols. 1-3 ... , . , ... , 7 
orthwhile Reeding ............ 10 
>ok Reviews ................ 11 
;F Research, Monographs and Forum 
1pes (Order Forms} . . ........ .' . 22 
embership Survey and Tyndale Bulletin 
rder Form ........... (enclosures) 

$F Nitws & Reviews is published five 
11es during the school year (October
ay). Membership in TSF ($5/yr; $9/2 
s.) includes both N&R and THEMELIOS 

Issues), the theological journal of the 
ternatlonal Fellowship of Evangelical 
udents. Separate subscription rates are: 
ll,,R-$4/yr; Themelios-$3/Yr. Bulk rates 
e available on request. All subscriptions 
,d correspondence (except as noted on 
ecial order forms) should be sent to 
1eological Students Fellowship, 23 3 
rngdon, Madison, WI 53703. TSF is a 
vision of Inter-Varsity Christian 
,11owship. 

April 1'980, 

THE CREATION AND VOCATIONAL OPTIONS 

By Roy Carlisle 

Theological students, like those in other fields, face the 
often awesome decisions about vocation. The crisis of 
choice is heightened by the stakes: religious background, 
family wishes, convictions of faith, peer pressure, the 
authority of institutions, personal abilities, all possibly 
complicated further by ethnic particulars, the preference 
of a spouse and financial obligations. 

Creating an aphorism always seemed a display of intellect
ual cleverness to me. This article offered 1ne the chance 
to try my hand at it, rather presumptuous--but fun. So, 
here goes: The secret to a fulfilled life is in the art 
of focus. Not exactly stunning, but, I think, true none
theless. But now we 1nust define "focus," "the art of," 
and then show why this aphorism makes theological sense. 
If we succeed I hope we will have all taken one step 
closer to understanding the "will" of God for our lives. 

It all begins with a Story, of course. God created, and 
there was the Story, and all of our stories. Many friends 
have been trying to tell us about this theological reality: 
John Dunne, Mcclendon, Wiggens, D. Crossan, J.B. Rogers, 
H. Cox, O.F. Williams and others, I'1n sure, Somehow we 
are able to discover more about the Story when we "get a 
handle" on our own stories. The precise beginning point 
of the Story is Creation, and all of our stories is~ue 
from the matrix of Story/Creation. In the process we find 
that we are made in the imageo dei. The center of that 
image, at least, contains "creativity." _So our individual 
lives proceed from Story/Creation, and fundamentally par
ticipate in "creativity." There you have my presupposi
tions. 

Said another way. We are all living out our own stories 
by just being alive. And we are either becoming a char
acter in the Grand Story, or we are closing the book and 
becoming a part of the grand Illusion. One may appear to 
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Klaus Bockmuehl, Evangelism, Salvation, and Social Justice by Ronald J. Sider, Christianity in 
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Prophecy and Hermeneutic in Early Christianity by E. Earle Ellis, Glory in the Cross: A Study ill 
Atonement by Leon Morris, Canon and Authority: Essays in Old Testament Religion and Theology 
edited by George W. Coats and Burke O. Long. 



be in the middle of the Story simply because one 
-chose a "normal" career. However, in that fears 
or deceits may have brought one to that job, the 
Illusion actually won. Becoming a character full 
of light and love in the Gr.and Story has some
thing to do with discovering and exercising our 
"human creativity." The human act of sub- or re
creating helps one to feel like some meaningful 
contribution is being made to life, self, and 
others. And it probably captures an essential 
ingredient in the workings of the Kingdom of ·God. 
Only God (in the person of Jesus) knows my story, 
though there are parts I wouldn't tell my Mother 
(she probably knows anyway) but we are interested 
here in the art of focusing our creativity not in 
gossip. 

Well, what is the art of focus? Simply stated it 
is the ability to ascertain the true "calling or 
vocation" of one's life and then pursue it single
mindedly and creatively. Simple'.? Egads, no'. 
It took me years to find my own focus, and the 
oain was great--the pain of insecurity, self
doubt, worthlessness, etc. etc. etc. The rites 
of passages (maturation) even for the sincere 
Christian are no less traumatic than for anyone 
else. In fact they are more strenuous, if the 
biblical concepts of chastening and testing have 
any reality. For example, even raising the issue 
"should I consider options other than being on a 
church staff?" elicits all the insecurities, 
fears and.paralysis of crisis. But before I ask 
you the reader to begin the narration of your own 
story (on paper or orally to friends), which is 
often the key to finding your own focus, let me 
give you an historical context. 

Paul in II Thessalonians clarified the notion of 
"call." To this end we always pray for you, 
that our God may make you worthy of his call, 
and may fulfill every good resolve and work of 
faith by his power, so that the name of our Lord 
Jesus may be glorified in you, and you in him, 
according to the grace of our God and the Lord 
Jes.us Christ." (II Thess. 1:11-12,RSV). So 
every Christian has a call, or in the modern 
vernacular, every one has a vocation. Up to the 
beginning of the fourth Century, Christians had 
worked out their vocations by being in the world 
but not of it. Then the Church began to set up 
two classes of Christians, Eusebius writes in 
315 AD: 

Two ways of life were thus given by the law 
of Christ to His Church. The one is above 
nature, and beyond common human living; it 
admits not marriage, child-bearing, property 
nor the possession of wealth, but, wholly 
and permanently separate from the common 
customary life of mankind, it devotes itself 
to the service of God alone in its wealth of 
heavenly love'. Such then is the per
fect form of the Christian life. And the 
other, more humble, more human, permits men 
to join in pure nuptials and to produce 
children, to undertake government, to give 
orders to soldiers fighting for right; it 
allows them to have minds for farming, for 
trade, and the other more secular interests 
as well as for religion; and it is for them 
that times of retreat and instruction, and 
days for hearing the sacred things are set 
apart. And a kind of secondary grade of 
piety is attributed to them ... 

The rapid growth of monasticism followed with the 
insidious notion that only celibate withdrawal 
from human society had the full approval of God. 
By the time of Martin Luther that division was 
complete. Only the monk, the nun, and the priest 
had "callings." Christians in the secular world 
had no vocations or callings. Luther rebelled. 
His theological understanding of justification 
by faith contradicted the medieval system. No 
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one was better in God's eyes by virtue of their 
self abnegation. He then extended vocations to 
include all stations in life clerical and lay, 
spiritual and secular. He wrote extensively on 
the subject. That full blown theological posi
tion is not our concern here; what we now know 
is that the direction of the Church changed. 
Vocation or call now included not only the call 
of the gospel to the life in Christ but the call 
of service in whatever "work" one was doing or 
planned to do. In other words all ~eople (not 
just clerics) were called to a life of holiness 
and service. Luther spent time overemphasizing 
this strand of his thought because of the need 
to counter the medieval Catholic position. I 
say overemphasize because there is room in the 
Kingdom for the monastic calling, not that it is 
better but that it may very well be the outwork
ing of one's true creative center. That is my 
point of course, that, for the church in our day: 
the very most important lesson to learn concerns 
the integration of calling, vocation, work, ser
vice, and creativity. 

Back to my story. My initial Christian years 
subtly trained me in the heresy of maturity= 
performance, and personal worth= performance. 
It was not anybody's fault. But the evangelical
ism of the late 60's was dominated by disguised 
fundamentalism. Its notions of propositional 
truth--letter over spirit; and ethical donothingisrr 
--activity for good was "fleshly" or evil, reduced 
the gospel to a form of individual merit badge 
activities and credal affirmations. One of those 
activities was to respond positively to the "call" 
to seminary. We naively thought that training 
for the ministry was a higher calling that pre
cluded any need to pursue self-knowledge. In 
other words, one's natural created temperament 
and personality, replete with 'gifts, talents, was 
infinitely malleable. It could be forced into a 
pastoral (or maybe teaching) mode. The effects 
were disastrous. I dropped out of seminary (with 
many others) to re-evaluate the nature of the 
"secular" culture, wondering if indeed that was 
where many of us belonged. Some said the secular 
culture was the "real world," implying that leav
ing the seminary-to-clergy track was in itself an 
act of holier courage; others believed such a 
move was "downward" spiritually. Fortunately, 
many winsome leaders were honestly struggling out 
loud and thus helped all of us become men and 
women who desired an alternative to the illusion 
we began perceiving. The changes we wanted in
cluded this increased awareness about "vocations" 
and being "in the world but not of it." The re
newal movements began to spring up and the age
old tension between clergy/laity was again felt 
and debated. 

The result today has been a resurgence of "exper
imental ministries" and visionary careers. On 
the job or off the job we can begin to explore 
the ways and means of expressing creativity. 
This freedom, if it is pursued, will often bring 
one to the nexus of natural talent and super
natural calling. For some it seems easy, they 
have known what they wanted to do and be since 
junior high. For others low self-esteem prevents 
them from believing that they can do anything. 
For some the abundance of talent leaves them per
plexed because there seems to be many challenging 
and fulfilling options. 

My own experience and the counsel of others prompti 
roe to assert that you should "do what you really 
want to do." Imagination, while God-given, is too 
often unemployed as a sanctified guide. The crea
tive impulse is a divine impulse, it is a part of 
our created temperament. Notwithstanding original 
sin, and flawed natural impulses, a person who 
knows some freedom in the Spirit along with the 
discipline of prayer, accountability to a commun
ity and faithfulness to the Scriptures, will find 



honoring and fulfilling "every good resolve ... " 
,lve (cooo~(av) can mean choice, or even de-
. ~hr theological Dictionary of the New 
ament (Kittel) states that the word implies 
tion, though with an emotional element. We 

, passed over this verse too quickly. God 
,rs and fulfills (blesses) our creative (good 

unique) impulses (choices and desires). 
,gelicals have been so steeped in disguised 
lamentalism (specifically some sort of separ
:m) that anything hinting of pleasure or 
,tive joy is immediately condemned. A more 
'ound understanding of Creation will not allow 
lemnation of the creative act. An atmosphere 
mich we give each other the freedom and sup-
: amidst exploration, failure, redemption, re
Ltion will move us all toward vocations which 
be on the cutting edge of the Kingdom. 

:tically, there are several tips that are, 
,ful. First, begin to narrate your. own story 
illy or via journalizing) noting the activi-
; that released your creative impulses. You 
find help in Elizabeth O'Conner's Letters to 

,tered Pilgrims (1979) as she delineates dif
mt ":!enters" in us (historical, intellectual, 
:ional and how they together form a "moving 
:er"). Secondly, stay tuned to God for dir
lonal signals (risky, but rewarding). This 
, of listening needs practice and "fine-tuning." 
ri Nouwen's CZowning in Rome (1979) offers 
dance on God's values on human vocations 
ergy or lay). God may push and pull you to 
inary but not necessarily for an ordination 
ck. If you are already a seminarian and ex-
ring vocational options, allow your directions 
be influenced as much by your imagination as 
the "usual" employment structures. So, third-
take time to explore inner motivations on your 

, taking seriously hints and glimmers that 
nt to what you really like and want to do, 
in to believe that you could be called of God 
function out of the creative center even though 
seems impractical and absurd. Four out of five 
bs" I have had in the last decade did not exist 
ore I entered them. God creatively produced 
ocational position to match my talents/inter-
s. That is His way, it was not a special dis
sation for me alone. Lastly, desire nothing 
s than total professionalism and excellence in 
tever "call" comes to your life. Anything less 
cures the gospel and tarnishes respect for the 
who calls us. 

array of options covers the horizon for the 
who can escape the blindness of panic. An 

lity to "distance" oneself helps provide the 
edom for pursuing alternatives. Theologically 
ined professionals are needed in many fields, 
ther the well-known church, para-church, edu
ional and missions institutions or in media, 
s, social services, business (ethical consul
ion), medicine (ethics, counseling), govern-
t (ethics, chaplaincy), law (ethics, compas
n), ad infinitum. One's community can help 
h imagination and implementation. 

re is no doubt in my mi_nd that the Spirit of 
is doing a new thing today. Christians are 

ng called to serious theological preparation 
they can work out their ministries at the same 
fessional level as those who function profes
nally as doctors, lawyers, businesspeople, 
chers, etc, Training the laity is not new, 
training "clergy" (you and me) to be pro

sional laypeople may be. It sounds just like 
to me. 
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Roy Carlisle is an editor with Harper and Row 
in San Francisco 

News briefs 
SUBSCRIPTIONS - This mailing finishes the 1979-80 
subscription year. You will find a renewal notice 
if appropriate. Please re-subscribe as soon as ~ 
possible to make our work easier. 

ADDRESS CHANGE - Effective June 15, do not use 
the Los Angeles address. By July 8, Branson and 
his files will arrive at headquarters in Madison 
Wisconsin - 233 Langdon; zip 53203; (608) 257-\.0263. 

MEMBERSHIP SURVEY - Please notice and respond to 
the enclosed survey. TSF leadership relied heav
ily on last years responses in setting ministry 
priorities. Again, we are offering TSF Research 
materials gratis to those who particinate with us 
in this. 

TYNDALE BULLETIN - Through special arrangements 
past issues are available. Please use the en
closed order form. 

GOSPEL PERSPECTIVES: STUDIES OF HISTORY AND 
TRADITION IN THE FOUR GOSPELS - This collection 
of essays (reviewed in the March, 1980, N&R) was 
produced for the Tyndale House Gospels Research 
Project and edited by R.T. France and David Wenham. 
TSF mem·oers can order this volume from Eisenbrauns, 
P.O. Box 275, Winona Lake, Indiana 46590. Identify 
yourself as a member 0£ TSF. It is being published 
by JSOT Press, Dept. of Biblical Studies, University 
of Sheffield, Sheffield, SlO 2TN ENGLAND. , 

BAKER BOOK HOUSE continues to offer excellent dis-
counts on volumes from various publishers. 
(P.O. Box 6287, Grand Rapids, MI 49506) 

CHRISTIAN CENTURY - Don It miss an article "TSF: ' 
A Quest to be Conservative and Contemporary" by 
Lewis Rambo in the February 6-13 issue. 

THE ENCYCLOPEDIA OF PHILOSOPHY has again been 
offered as bait to join Book-of-the-Month Club 
and it's worth the hassle to get the bargain, 
(Book-of-the-Month Club, Inc,, Camp Hill, PA. 17012) 

EDITORS NEEDED: Once again, applications are being 
received for Contributing Edi.tors for TSP News and 
Reviews. Write to Mark Branson (16221 Mulholland 
Dr., Los Angeles, CA "'1049), including a sample of 
your writing and the , •· ea of study in which you 
would like to review ··w books. Contributors work 
with an Associate Editor to supply one or two re
views for the 1980-81 publishing year. 
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NEW SUBSCRIBERS: Because we have received an un
expectedly large number of new subscriptions re
cently, two op~ions are being pro,1ided. Formerly, 
you would receive the curren1 year's mailings 
(October, 1979: May, 1980) This means you 
would also receive a renewa • 1otice with this 
ma~ling. With option #2, you can choose to accept 
this copy of :i.~R free and have your actual sub
scription begin with the October, 1980 mailing. 
Unless we hear otherwise, we will follow option #2. 

Readers Respond 

Mark, 

I've been a TSF member for 3 years now, and I 
believe we are seriously limiting our breadth in 
the evangelical student community. There seems 
to be a growing shift leftward in much that comes 
from N&R. Our chapter at Dallas Seminary is, of 
course, in the midst of a very traditional and 
conservative setting. However, if we are to iden
tify TSF with a particular part of the evangelical 
spectrum we will eliminate a large (largest I'm 
sure) group of individuals. 

For example, reprinting Todd Putney's review 
of Johnston's book seems to be a ~oor move. The 
review becomes a forum for Putney s particular 
viewpoint--which he already has in Partnerscan 
Sojourners, The Other Side, etc. Why not a more 
judicious review which is not self-serving as 
this one was? 

"Noteworthy Articles" and "Noteworthy Reviews" 
also evidences this problem. Each issue N&R re
commends several Other Side and/or Sojourners type 
articles. My point is not that these have little 
to offer, they are an important part of the church, 
but TSF should not be a clearinghouse for paci
fistic/social concern. If we do this we are no 
longer an association designed to help evangeli
cal students, but a source and forum for a par
ticular viewpoint. There is much which needs 
correction in the conservative status quo, but 
TSF need not be a reactionary association. It 
can and should be balanced, and thereby it will 
be helpful to those of us who are working at 
sorting out the truth from tradition. 

In Christ, 
T. Scott Baker 

P.S. Is it really necessary to run down disp~n
sat~onalism and inerrancy at least once in every 
N&R? 

(Note: During a conversation at the November, 
1980 AAR meeting, I benefited from thoughtful 
comments by Tim Phillips, who is st.1dying toward 
a Ph.D. at Vanderbilt University. At my request, 
he has responded to Pinnock's "The Study of 
Theology" A Guide for Evangelical" which 
appeared in the March issue of N&R. I have 
excerpted parts of his reply. - MLB) 

Pinnock has rightly noted the need for evan
gelicals to avoid an "anti-intellectual posture". 
Indeed, far too often evangelical theology has not 
effectively met or critiqued its theological 
opponents, due to its cloistered existence, its 
simplistic thinking, and its frequent caricatures. 
However, I fail to see how evangelicals will ever 
break out of this mold by continuing to study solely 
within our own schools or even at institutions 
noted for their sympathy to evangelical thought. 
Will we ever really learn what the liberal is say-
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ing and the reasons for that stance unless we ha, 
encountered liberalism firsthand? Will we ever 
r~ally be a~le to credibly challenge liberalism 
without having to honestly struggle with the prot 
lems posed by modern critical thought? While 
s~udring wi~hin a pluralistic context is always 
difficult, it can be very fruitful. For within" 
pluralistic setting the distinctive options offe1 
by ~vangelicalism and liberalism concerning theo
logical method, Biblical criticism,the doctrines 
God, Jesus, anthropology ... should become more 
apparent. You continually will be forced to turr 
back to the primary sources of orthodox thought 
such as Auiustine, Luther, Calvin and Edwards ar 
to the mo7e ~odern prophetic voices of Forsyth, 
Barth, Thielicke and Torrance, and to discover fc 
yourself the value and even the necessity of the 
evangelical alternative. 

In reflecting on Pinnock's suggested reading: 
I believe a few should be added. To comprehend 
most of the developments in modern liberal theol, 
an understanding of Kant's critical turn in Phil, 
sophr and Schleiermacher' s appropriation of it L 
crucial. These connections are implicitly delin, 
in Thielicke's brilliant explication of theology 
and"~". In fact, this penetrating analysis in 
the first volume of his Evangelical Faith(l974) 
should be required reading for every evangelical 
theology st~dent. Torrance's Theology in 
R~c~nstruct"on(l965) and Theological Science(l96 
similarly deals with this Kantian influence. 

On the doctrine of God, Merold Wesphal's 
"Temporality and Finitism in Hartshorne' s Theism 
in Review of Metaphysics XIX, 3 (1966), pp. 550-
ought to be mentioned. As Hartshorne noted in h 
response (Review of Metaphysics XIX pp. 273-289, 
1967) this was one of the most penetrating defens 
of.classical theism in recent years; that 
still holds true. Furthermore, there is an 
alternative to the classical and neo-classical 
understandings of God. I.A. Darner's essay, "On 
the Proper Version of the Dogmatic Concept of tl 
Immutability of God with special reference to tl 
interrelation between God's trans-historical anc 
historical clife" in Claude Welch (ed.), 
God and Incarnation points 
to such a mediation. This conception of God wa1 

furtl_ier developed by Barth whose own view has bE 
explic'!-t~d by Eberhard Jungel in The Doctrine o· 
th~ Tr"~"ty: ?o1's Being is in Becoming (1976)

0 

This thi7d ~osition effectively critiques both 
tl_ie Thomi~tic and Process view of God. The di£· 
~iculty with Thomism is that if God was simoly 
~mmutable 1;nd eternal, He could not truly ente, 
into rel1;tion with historical beings, but would 
necess1;rily revealsomething other than Himself. 
Accordingly, for revelation to be truly a self· 
revelation of God we need a God who demands 
historical predicates! On the ~ther hand, insof, 
as process theology makes God dependent on the 
~orld ont?logically, the freeness of grace and 
is undermined. Accordingly, Dorner and Barth 
understand r,od as being free from, as well as f 
for the world. • 

~egarding apologetics, some of the writers 
mentioned are severely hampered because they ha· 
not taken seriously the Kantian revolution in 
~hi~osophy and.what that portends for a rationa 
istic metaphysic. Arthur F. Holmes in Christia· 
Philosophy in the 20th Century (1969) has at- ' 
tempted to explicate the limited role of reason 
and thus by implication apologetics in our 
post-Kantian situation. C.Stephen Evans in Subje, 
and Religious Belief (1978) deals with this 
is~ue even more explicitly. Both are evangelic 
~hilo~oph~rs of stature; insofar as their analy 
is being ignored, our apologetic will remain 
unconvincing. 

Finally, and I believe Pinnock would agree 
evangelicalism is more than just doctrines, it' 



ssarily includes a vital piety. I have dis
red throughout my education that my ability to 
. rly perceive and think about the object of 
.his relative to my own loving delight in God 
a whole-hearted obedient response to Hirn in 

:y and practice. Wherever we study, our lives, 
work and our influence must be grounded upon 
:h in and a love for Jesus Christ. 

--Timothy R. Phillips 
Vanderbilt University 

RKING OUT OUR SALVATION 
r-t Five: Poverty of Spirit 
regory A. Youngchild 

oughout this series I have stressed the irnport
e of our being aware that spiritual formation 
the life of the Spirit lived out in us. There 
1 be readers, I am sure, who will have pre-
red that I concern myself more with the tech
ues of spiritual formation, with the practical 

concrete "how to's" of the spiritual life. 
I deeply believe that in this area "how to" 

es sense only when there is a firm and heart
t understanding of "why to," and it is on the 
ter that I have chosen to focus my attention. 
too easily we can be led to think that if we 

all the right "how to's," we will be a spirit
ly mature person. But the fact is that the 
ritual life is much more organic and vital 
n that, and indeed much more elusive; "the 
rit blows where it wills." Hence our attitude, 
ould suggest, needs to be more that of appro
ating what God has already done than that of 
king what we must do. 

I am very aware that there is a decidedly 
ive dimension to our sPiritual formation, and 
is this which I would like to bring to the 
e in this last part of the series. The terri
ng truth of being human is the possibility of 
osing to live in the darkness rather than in 
light. Of all creation only humans can be 

s than God created them to be; only humans 
t choose to become fully what they are in . 
ist. "Becoming a human being," writes Johannes 
z in his little classic Poverty of Spirit, 
volves more than conception and birth. It is 
tandate and a mission, a command and a decision." 

Rev. Dr. Alan Jones, Professor of Christian 
rituality at the General Theological Seminary 
New York City, once remarked that we have only 
, options, two ways of being in the world: 
her we contemplate or we exploit. That is, 
her we see the world through the vision of God 
. thus act in accordance with the revelation of 
.t God has created us to be in Christ; or we 

the world solely through our own eyes, through 
own schemes and prejudices, and thus act out 

ego-centricity and for our own advantage. 

we choose to refuse the mandate, we shall have 
,sen the wide and easy path that leads in a 
mward spiral to exploitation. If we choose to 
:ept the mandate, we must enter by the narrow 
:e that leads in an upward climb to contempla
,n. There is no middle ground, no way to cir-
1Vent having to decide; and everything we think, 
or say has behind it a decision. 

·adoxically, however, the downward spiral feels 
:e ascent because it is the way of the world. 
carries with it the worldly rewards for "getting 
,ad;" it is a conquering, competitive, ruthless 
I efficient way of living; it is self-promoting 
others' expense. It's label of "success" is. 
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measurable, exciting, enticing, and often very 
satisfying. In contrast the upward climb actually 
feels like descent because it is the way of Christ . 
It is the way of kenosis, the way of self-emptying, 
the way of entering into the poverty of ourselves 
--in all its sordidness, arnbigu~ty and sinfulness. 
It carries with it few obvious rewards; it is a 
celebrating, cooperative, gentle and organic way 
of living; it seeks others' welfare as well as 
one's own and counts others equal before God. 
It's process is inward and brings one to recogniz
ing ultimate dependence on God for everything; yet 
it is as difficult to hide as a city built on a 
hilltop and it is as compelling as a light held up 
in the darkness. 

"Working out our salvation," as Paul calls the 
spiritual life; is the active participation in 
Christ's saving way, the way of self-emptying. It 
is our entering into the true poverty of our human
ity, a free acceptance of our fragile condition of 
total deuendence on God. Like Christ, as Metz 
explains· so well, we must enter into the heart of 
our inner human darkness; meet the temptations of' 
"strength, security and spiritual abundance" in 
that desert which would have us believe we are 
not who we are; and cling only to our real iden
tity as ones loved and saved by the Father- through 
the Son in the Spirit. We IT1ust choose to have in 
and among us the-mind of Christ, not merely our 
own individual, self-centered and self-absorbed 
minds. 

And this is not easy. It is so difficult, in fact, 
because it is precisely the opposite direction we 
naturally would choose to go. We prefer moving 
do,mward into the world's success which gives our 
egos such a "boost." It gives us the sense of 
being "in control," of "having it all together," 
of being "on top." We would rather earn our sal
vation than receive it. And even when we would 
choose the effort of self-emptying, we discover 
as Paul did that "I do not understand my own 
actions. For I do not do what I want, but I do 
the very thing I hate." (Rom. 7:15) Fe confront 
face-to-face our o,m sinfulness, and these re
peated confrontations can cause us to feel dis
heartened. 

Int ~ first part of this series, I mentioned that 
I ·-10,.,.d like to discuss the role of a spiritual 
director in our spiritual formation for a final 
topic. "fuat I have said here gives me an oppor
tunity to address that issue and to suggest a 
practical way to find help on our journey into 
Christ. 

For those not familiar with spiritual direction, 
a word of description is very much in order. A 
good way to see spiritual direction is as part of 
the larger task of pastoral care and counseling 
which has as its particular focus the process of 
one's maturation in faith. In the broad sense, 
we receive spiritual direction most obviously 
through every sermon we hear, though the nature . 
of a sermon prohibits its addressing the specific 
spiritual issues of each individual; less directly 
we also receive it through the celebration of the 
Lord's Supper, and less often--for obvious r 7asons 
--through the support and advice we may receive 
from a pastor at moments of personal crisis. All 
this is spiritual direction because it is grounded 
in faith for the building of faith. Personal 
spiritual direction presupposes the more general 
kind. of pastoring yet extends beyond it to the 
individual's own faith and the way that faith is 
shaping one's life. In this narrower sense, 
spiritual direction is a mutual listening to the 
Spirit, by both the director and the one directed,· 
to discern how and where the Spirit is active in 
one's life so that one may participate more fully 
and freely in the creative work of the one who 
"makes all things new." 
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From this description it is clear that one task 
of the spiritual- director is that of listening-
to us and to God--so that he/she may help us dis
cern the Spirit and distinguish God's will from 
our own. He/she is also a c]~rifier, helping us 
to perceive and sort out our lxed motives, recog
nize our desire to avoid sel emptying, and en
couraging us to enter deeply ,to the darkness in 
our own hearts so that we ma_ discover the light 
of Christ in us. Sometimes~ director will also 
advise, sometimes teach, som, ·:imes simply be an 
abiding presence in Christia, friendship. Always 
the spiritual director will l ' a person of prayer 
who prays for us, who carriec. us and our joys and 
burdens in his/her heart to the Father in love. 
He/she sees us and loves us through God's eyes-
not only for who we are, but for who we are 
becoming in Christ. 

Entering spiritual direction, therefore, is enter
ing into a personal commitment: to strive for 
perfection (Mt. 5:48) and purity of heart (Mt. 5:8), 
to submit our prayer and our life to another's 
gentle scrutiny (Col. 3:16), to enter into Christ's 
own self-emptying (Phil. 2:5ff) that we might 
learn to grow more vulnerable to God and more 
available to the transformative power of the 
Spirit within us. 

A spiritual director may be an ordained minister 
or a layperson, perhaps even a close friend whom 
we trust and with whom we can share our journey. 
Whether he/she has "the wisdom of the mystics" is 
not crucial. But three qualities are necessary: 
(1) a willingness to .see and love us solely in the 
Spirit of the gospels; (2) an indefatigable commit
ment to begin, again and again, to face the inner 
struggle and to endure it in hope; and (3) an 
ability and desire to keep him/herself and us 
mindful that our calling--above all else·--is to 
be in truth what we are in Christ. Of course, 
the more experienced one's director is in this 
practice of the "care of souls," as it is tradi
tionally called, the more beneficial will be our 
work with him/her. The key operative principle 
here, how~ver, is the opening of our hearts to 
another's eyes in faith, recognizing that the 
Spirit--and hence our spiritual life--is by nature 
corporate, not private, and that all our growth 
or failure to grow helps or hinders not just us 
but the who(;; ch-;_;rch of Christ. Through spiritual 
direction we make incarnate the submission, mut
uality of responsibility and oneness of which Paul 
writes so often in his letters. Ideally, this is 
the relationship of every member of the church to 
one another. 

Finaily, let's recognize also that'we are not all 
called to be St. Francis! The exigencies of life 
are such that many of us will find ourselves as 
laypeople a part of an ascending corpor.ation, as 
parents with families to raise and support, as 
pastors with many administrative responsibilities 
to bear and decisions to make. To seek a spiritual 
life does not mean the abandoning of these normal, 
natural functions and needs. Rather it requires 
of us a decisive commitment to remain true to our 
calling-in-Christ in the.midst of these, a commit
ment not to foster a dual existence where our 
inner life is utterly divorced from our outer one. 
This will be the greatest challenge to us and the 
greatest source of temptations to self-delusion. 
A spiritual director can be very helpful in our 
gaining insight and clarity about the way to 
travel on our journey Christward through these 
trials and deserts, but no one can take·our steps 
for us. The choices are and must always be our 
own to make and abide by. 

"If we live, we live to the Lord, and if we die, 
we die to the Lord; so, then, whether we live or 
whether we die, we are the Lord's." (Rom. 14:8) 
The spiritual life is the Christian life of sal
vation worked out in prayer and in every part of 
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our day. It is difficult and personally costly 
at times; wisely did Paul qualify, "with fear and 
trembling," calling to be mindful we, too, live 
under judgment. Yet it is also full of joy and 
hope, "for God is at work in you, both to will 
and to work for his good pleasure." We needn't 
be afraid; indeed we have every reason to have 
the utmost confidence: "It is no longer I who 
live, but Christ who lives in me." (Ga.l. 2:20) 
For indeed God in Christ has made all things new. 

'Tho TSF does not publish again until October, the 
varied and (sometimes) exciting reading available 
in other newsletters is waiting for your discovery. 
Denominational, educational and para-church 
organizations publish many such short periodicals. 
If unavailable in a nearby library, copies can be 
obtained by reauesting s.amples from the addresses 
given. 

Context by Martin E. Marty is often the highpoint 
of my newsletter reading. Offered as "A commentary 
on the interaction of religion and culture," Contex 
gives us Marty's•reflections on his readings of oth 
~esources (NY Times, Psychology Today, Esquire, 
NY Times Book Review, Chronicle of Higher Educatior 
America, Commentary, et al). Six pages long, 22. 
times a year at $18.95 - so encourage your seminar) 
or church library to pay for this. Or gather some 
friends, it's worth the price. Clairetian Publicat 
221 W. Madison St., Chicago IL 60606. 

Sources and Resources, published by The Wittenburg 
Door gang (don't stop reading yet) monthly. A 
considerable crew of contributors write brief reviE 
(movies, book, articles), comments, news and 
connections with other resources. Not only highly 
informative but also fun (wierd?). 'It'll cost you 
$12/yr. - to Youth Specialities, 1224 Greenfield D1 
El Cajon CA 92021. 

Partnerscan is published bi-monthly by Partnership 
Missions. As "a six-continent reading service for 
renewal of church and mission" Partnerscan surveys 
artic~es and happenings throughout the world as 
topics like '·'Is England Ready For Evangelism, Chur 
Growth Style?", an outreach in India for "Transfer: 
Rural Villages Into 'Missionary Congregations'", 
"The Place Of Women In Three Filipino Mission Grou 
and "Who Are the Poor" -all from December, 1979 is 
In addition, 20-25 other articles are recommended 
full size book reviews or condensed articles are 
included. Averaging 16 pages, Partnec·•1wan comes f 
$9 /yr. ($ 6/yr for students) from 1564 Edge Hill Ro 
Abington CA 19001. 

Theological News is published four times each year 
the Theological Commission of the World Evangelica 
Fellowship. The eight pages give brief summaries 
international activities (conferences, publicatior 
movements) . Formerly the editor of 'L"her•e i~·-os, Br\: 
Nicholls edits this newsletter from India. 
Subscriptions cost $2/yr. ($3 for air mail) ·and ar 
obtainable from the publishers: John E. Langlois, 
Les Emrais, Castel, Guernsey, C.I., England. 

Theological Fraternity Bulletin is published by th 
Latin American Theological Fraternity. Several ti 
each year one or two major articles focus on theol 
church, society and evangelism. Creative, relevar. 
in-depth writers like Kirk, Escobar, Costas and 
Padilla provide excellent reflective, hopeful eval 
ations and challenges for the Latin church. Price 
not mentioned. LATF is at Casilla 4, Sue. Puente 
Saavedra; 1602 Florida; Pcia, de Buenos Aires; 
Argentina. 

IN/ (Inter-Seminary Student Missions Newsletter) 
a new ministry sponsored by Artists in Christian 
Testimony (ACT). Through reprinted articles, intE 
views and discussions about various seminary missJ 
programs, IN/ seeks to encourage seminarians towa1 
frontier missions. Individual subscriptions are 
free - P.O. Box 13053, Portland OR 97213. 



"Neiisletter is "designed for the instruction of 
11 churches - motivating, training, and equipping 
:ches for increased effective participation in 
;ion." Published by the Association of Church 
;ions Committees as a bi-monthly for members, they 
:ure articles on short and long term mission 
cons, finances, agencies, conferences - all focus
on the local church's role. Inquire at 1021 E. 

1ut, Suite 202; Pasadena CA 91106. 

Christian Leadership Letter, a ministry of World 
lon, International, is edited by Ted Engstrom and 
1rd Dayton. This monthly four-page mailing deals 
Leadership, usually focusing or one issue like 
to evaluate or coping with stress. Free subscrip-

1s are available from 919 West Huntington Drive, 
:ovia CA :1016 (indicate if you are receiving any 
"r World Vision material). 

'.ic Justice, edited by James Skiller, offers 
aents on topics like international justice, energy, 
ltics, medical ethics. Published ten times per year, 
r are "committed to education and research that 
Laid the development of a biblical understanding 
mblic policy and political service." For further 
irmation write to the Association for Public 
:ice Education Fund, Box 5769, Washington, D.C. 
L4. 

is is "a magazine for Southern Baptists concerned 
1 hunger." It began as a newsletter, but has 
ime an excellent monthly magazine. From a "grass
:s" beginning, ,c:qe,7s helps the church discern its 
Lstry as it responds to hunger, agriculture, relief, 
development, foreign aid, public policy, etc. 

/year c.'o Oakhurst Baptist Church, 222 E. Lake Dr., 
1tur GA 30030. 

toral Renewal serves an incredible ecumenical 
iership within evangelical and charismatic circles 
i probably wider). The emphasis on church health, 
cwal, personal spiritual and emotional health, and 
er parish concerns makes this an excellent resource 
clergy. Subscriptions (monthly) are on a donation 

Ls - P.O. Box 8617, Ann Arbor MI 48107. 

Newslet~er (Spiritual Counterfeits Project) offers 
Jrmation and a Christian perspective on various 
igious groups like TM, Gudjieff, The Way, EST, 
Unification Church, Eckankar, etc. The monthly 

,letter and periodic journals (including some 
=llent articles on holistic medicine and modern 
=nee) are sent free (with a $4 or $5/yr. suggested 
~tion). Write to SCP, P.O. Box 4308, Berkeley, 
:l4704. 

1lyst offers "contemporary evangelical resource's 
United Methodist Seminarians". News, bibliographies, 

sette tapes, book reviews and articles on theological 
church renewal within the Wesleyan tradition are 

ered. Published four times each academic year, 
2lyst is free for United Methodist seminarians and 
y'r. for others - write to P.O. Box 8301, Bruton 
d, Dallas TX 75217. 
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TSF NEWS AND REVIEWS~ VOLS. 1-3 
Index of Major Articles 
Vol.l No.l (Fall, 1977) KINZIE, Charles E., 
"Correspondence Among the Called" (reprinted 
from Sojourners). 

Vol.l No.2 (January, 1978) PINNOCK, Clark H., 
"Langdon Gilkey: A Guide to his Theology". 

Vol.l No.3 (April, 1978) BRANSON, Mark R., 
"Berkeley Lectures" (summaries of comments 
from Helmut Thielicke and Darrell Guder); 
GILKEY, Langdon, "Dear Prof. Pinnock" (a 
response to Pinnock's bibliography on Gilkey). 

Vol.l No.4 (}~ay, 1978) MICKEY, Paul, "Why Go 
National?" (concerning affiliation with TSF); 
NORTHRUP, Peter B., "Statement Regarding the 
IVCF (including TSF) Basis of Faith". 
Vol. 2 No .1 (October, 1978) BRANSON, Mark R., 
"An Open Letter to Seminarians" (fellowship, 
academics and spiritual development). 
Vol.2 No.2 (November, 1978) DAYTON, Donald W., 
"On Getting Acquainted with a Theological 
Library". ' 

Vol.2 No.3 (January, 1979) YOUNGCHILD, Gregory, 
"Journeying Through the Wilderness: A Refle.ction 
on Developing a Contemplative Life in Academia". 
Vol.2 No.4 (March, 1979) PARKER, James, III., 
"The Seminarian and Social Justice". 
Vol 2 No.5 (May, 1979) BURCK, Russell, "Clinical 
Pastoral Education in Education for Ministry"; 
PINNOCK, Clark H., "A Response to the ICBI 
'Chicago Statement on Biblical In_errancy' 11

• 

Vol.3 No.l (October, 1979) BRANSON, Mark, 
"Open Letter 1f.2" (on scholarship, spiritual 
formation and justice); HALLETT, Martin, 
"Across the Atlantic" (report on TSF related 
conferences) ; YOUNGCHILD, Gregory A. , "Working 
Out Our Salvation: I. An Exploration into 
Spiritual Formation". 

Vol.3 No.2 (November, 1979) JONES, David N., 
"Theological Education Amidst Pluralism"; 
BRANSON, Mark R., - comments on the role of 
the "General Secretary" and the May, 1979 
survey of TSF members; YOUNGCHILD, Gregory A., 
Working Out Our Salvation: II. Prayer and 
Scripture". 
Vol.3 No.3 (February, 1980) ROBINSON, Haddon, 
"Expository Preaching for Today"; BRANSON, 
Mark R., reports on the November, 1979 
"Colloquy on the Loss and Recovery of the 
Sacred" and the AAR "Consultation on Evan
gelical Theology"; DAYTON, Donald W., -
report on the "Wesleyan Theological Society"; 
YOUNGCHILD, Gregory, - correspondence which 
includes a basic bibliography on spirituality, 
and "Working Out Our Salvation: III. Marriage". 

Vol.3 No.4 (March, 1980) PINNOCK, Clark H., 
"The Study of Theology: A Guide for Evangel
icals"; BRANSON, Mark, -report on TSF Urbana 
Seminary (Universalism, Theology for Missions, 
and Liberation Theology) and the continuation 
of the report on the "Consultation on Evan
gelical Theology"; YOUNGCHILD, Gregory, 
"Working Out Our Sa}.vation: IV. Social Action". 
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Index of Reviews 
guthor title reviewer issue 

Albrecht, Paul (ed.), Faith, Science and the 
Future, Richard H. Bube, Vol.3 No.3. 

fanderson, Bernhard W., ~he Living Word of God, 
Kenneth Litwak, Vol.3 No.5. 

Armstrong, Richard Stoll, Service Evaneelism, 
David L. Watson, Vol.3 No.l. 

Baker, D.L. ,T1,'o Testaments: One Bible, Klyne 
Snodgrass, Vol.II No.4. 

Barr, James, Fundamentalism, Clark H. Pinnock, 
Vol.lNo.3. 

Blamires, Harry, The Christia;1 M1:nd, Jack 
Buckley, Vol.2 No.2. 

Bloesch, Donald, Essentials of Evan?elical 
':heology, Vol. 1: God, Authority, and 
Salvation, Clark H. Pinnock, Vol.2 No.l. 

Bloesch, Donald, Essentials of Evangelical 
Theology, Vol. 2: Life, Ministry, and Hope, 
Clark H. Pinnock, Vol.2 No.4. 

Bockmuehl, Klaus, Evangelicals and Social 
~thics, Donald W. Dayton, Vol.3 No.5. 

Eoff, Leonardo, Jesus Christ Liberator, 
Stephen Smith, Vol.3 No.2. 

Boice, James M., The Foundation of r{blical 
A,dhority, Stanley N. Gundry, Vol.2 No.5. 

Broadus, John A., On the PreFaPation and 
Delivery of Sermons (4th ed.), JaiHes W 
Cox, Vol.3 No.5. 

Bromiley·;. Geoffrey W., tlistorical Theo ~o 
An Introduction, Bernard Ramm, Vol.· 

Brown, Colin, (ed), New Intepnational L•i 
ary of New Testament Theology, Peter 
Richardson, Vol.3 No.4. 

Brown, Dale, UndePs·tanding Pietism, Dona 
Bloesch, Vol.3 No.2. 

Brown, Raymond, The Birth of the Messiah, 
Grant Osborne, Vol.l No.2. 

Browning, Don S., The Moral Context of 
Pastoral Care, Paul A. Mickey, Vol.l No.4. 

Bucy, Ralph D. (ed), The New Laity: Between 
the Church and the fvorld, Mark R. Branson, 
Vol.3 No.3. 

Butt, Howard and Elliott Wright (eds), At the 
Edge of Hope: ChPistian Laity in Paradox, 
Mark R. Branson, Vol.3 No.3. 

Cairns, Earle E., God and Man in Time: A 
Christian Approach to Historiography, 
Charles, 0. F.llenbaum, Vol.3 No.3. 

Carson, Don, The Sermon on the Mount: An 
Evangelical Exposition of Matthew 5-7, 
H. Wayne House, Vol.3 No.l. 

Childs, Brevard S., Introduction to the Old 
Testament as Scpipture,Gerald Shepperd, 
Vol.3No.1. 

Childs, Brevard S., Old Testament Books for 
Pastor and Teacher, Vol.2 No.l. 

Clouse, Robert G. (ed.), The Meaning of the 
11i l lennium, John E. Phelan, Vol. 1 No. 4. 

Coats, George W. and Burke 0. Long.(eds), 
Canon and Authority: Essays in Old Testament 
Religion and Theology, Gerald T. Shepperd, 
Vol. 3 No. 5. 

Cobb, John B., Jr., Theology an~ Pastoral Care, 
Paul A. Mickey, Vol. l Ho. 2. 

Davis, StepheT1 T., The Debate About the Bible, 
Clark·E. Pinnock, Vol.l No.2. 

Davis, Stephen T., Faith, Skepticism and 
Evidences, Keith E. Yandell, Vol.3 No.5. 

De Braucher, Jos~, Dom Hender Camara: The 
Conversations of a Bishop, Lowell (;reathouse 
and Dana Brown, Vol.3 No.5. 

Demarest, Bruce, A History of the Interpretation 
of Hebrews 7:1-10 [Pam the Reformation to +he 
Present, Grant R. Osborne, Vol.l ~o.4. 

Dulles, Avery, The Resilient rhurch, Clark H. 
Pinnock, Vol.l No.3. 

Dunn, James D.G., Unity and Diversity in the 
Ne~ Testament, (three reviews) Paul Byer, 
Clark Pinnock, Vol.2 No.l, Grant Osborne, 
Vol.2 No.2. 
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Ebeling, Gerhard, The Study of Theology, Clark 
H. Pinnock, Vol.3 No.l. 

Ellis, E. Earle, Prophecy and Hermeneutic in 
Early ChPistianity, Grant R. Osborne, 
Vol.3 No.5. 

Erickson, Millard J., Contemporary Options in 
Escatology, John E. Phelan, Vol.l No.4. 

Erickson, Millard J., The Living God; Man's 
need and God's Gift; The New Life, Clark 
H. Pinnock, Vol.3 No.4. 

Evans, C. Stephen, Subjectivity and Religious 
Belief, Ste,hen T. Davis, Vol.2 No.5. 

Fackre, Gabriel, The Christian Story, Bernard 
Ramm, Vol.3 No.2. 

Finney, Charles G., Finney's Systematic Theologt 
The AutobiobPapgy of Charles Finney; The 
Heart of the Trut~; Revival Fire; Love 
Is Not a Special Way of Feeling; Finney on 
Revival, Paul A. Mickey, Vol.l No.4. 

Foster, Richard J., Celebration of Discipline, 
Mark R. Branson, Vol.2 No.5. 

Fracchia, Charles, Living Together Alone (The 
New American Monasticism), Gregory 
Youngchild, Vol. 3 No. 1. 

France, R.T. and David Wenham (eds), Gospel 
Perspectives: Studies of History and 
Tradition in the Four Gospels, Grant 
R. Osborne, Vol.3 No.5. 

Gilkey, Langdon, Message and E,dstcnce, An 
Introduction to Christian Theology, 
Clark H. Pinnock, Vol.3 No.4. 

Goldingay, John, Songs from a Sh,1,11ge Land, 
Raymond B. Dillard, Vol.3 No.3. 

Griffin, David R., God, Power, and Evil: A 
P.~cess Theodicy, Stephen T. Davis, 
Vol.3 No.1. 

Harrison, R.K., B.K. Waltke, D. Guthrie and 
G.D. Fee, Biblical Criticism: Historical, 
Litera .' and Textual, Ralph P. l"!artin, 
Vol.2 No.4; Robert Hubbard Vol.2 No.5. 

Hasel, Gerhard, New Testament Theology: Basic 
Issues in the Current Debate, George E. 
Ladd, Vol.2 No.3. 

Hayes,John H. and J. Maxwell Miller (eds), 
Israelite and Judaean History, Meredith 
G. Kline, Vol.2 No.5. 

Hendrickson, William, New Testament Commentary, 
Exposition of the Gospel According to Luke, 
Grant R. Osborne, Vol.2 No.3. 

Henry, Carl F.H., God, Revelation and History 
Vols. III and IV, Clark H. Pinnock, 
Vol.3 No.3. 

Hick, John, Death and Eternal Life, Keith E. 
Yandell, Vol.l No.4. 

Hoekema, Anthony, The Bible and teh Future, 
Robert H. Mounce, Vol.3 No.3. 

Hoekstra, Harvey T., The World Council and the 
Demise of Evangelism, David L. Watson, 
Vol. 3 No. 5. 

Hoke, DonaldE. (cd), Evangelicals F:1ce the 
Future, Mark R. Branson, Vol.3 No.3. 

Houlden, J.L., Ethics and the New Testament, 
Peter H. Davids, Vol.2 No.4. 

Huey, F.B., Jr., Exodus: A Study Guide 
Commentary, Samuel J. Shultz, Vol.7 No.2. 

Hughes, Phillip E., A Commentary on the Epistl 
to the Hebrews, Grant R. Osborne, Vol.l No.• 

Hummel, Charles E., Fire in the Fi1°eplace, 
Ray S. Anderson, Vol.2 No.3. 

Jaki, Stanley L., The Road of Science and the 
Ways to Gori, Clark H. Pinnock, Vol.3 No.3. 

Jersild, Paul, :··nvitation to Faith: Chy,istian 
Belief Today, Gabriel Fackre, Vol.3 ~o.l. 

Johnston, Arthur, The Battle for fvorld 
Evangelism, Todd Putney, Vol.3 No.3. 

Judisch, Douglas, An Education of Ciaims to 
the Charismatic Gi[tc·, J. ,,.adman Williams, 
Vol. 3 No, 1. 

Kaiser. Waltl ,-, Jr., Toward an Old Testament 
Theology, Stephen A. Reed, Vol.3 No.4. 

Kitchen, Kenneth H., The Bible in its fvorld: 
The Bible and Archeology Today, Robert L. 
Alden, Vol.2 No.l. 
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Kraft, Charles H., Christianity in Culture: A 
Study in Dynamic Biblical Theologizing in 
Cross-Cultural Perspective, Charles 0. 
Ellenbaum, Vol.3 No.5. 

Krass, Alfred, Five Lanterns at Sundown, 
David L. Watson, Vo. 3 No.5. 

Kuyser, Lester T., The Scripture Unbroken, 
Klyne Snodgrass, Vol.2 No.4. 

Lampe, G.W.H., God as Spirit, Ray S. Anderson, 
Vol.2 No.3. 

Lee, Jung Young, The Theology of Change, Stan 
Slade, Vol.3 No.5. 

Limburg, James, The Prophets and the Powerleas, 
Elmer A. Martens, Vol. 2 No.3. 

Lovelace, Richard, The American Pietism of 
Cotton Mathew, Donald W. Dayton, Vol.3 No.4. 

MacKay, Donald, Human Science and Human Dignity, 
Archibald Hart, Jr., Vol.3 No.4. 

Maier, Gerhard, The· End of the Historical 
Critical Method, Robert L. Hubbard, Vol.2 No.2. 

Malony, H. Newton, Understanding Your Faith, 
Stan Bowen, Vol.3 No.2. 

Marshall, I. Howard, The Gospel of Luke: A 
Commentary, Grant R. Osborne, Vol.2 No.3. 

Martyn, J.C., History and Theology in the 
Fourth Gospel, Don Carson, Vol.3 No.l. 

Marxsen, Willi, The Beginnings of Christology, 
Together with the Lord's Supper as a 
Christological Problem, Larry W. Hurtado, 
Vol.3 No.5. 

Metzger, Bruce, The Early Version of the New 
Testament, Granr. R. O~borne, Vol.l No.2. 

M{quez Bonino, Jnse, Room to be People, Donald 
P. Buteyn, Vol.3 No.4. 

Morris, Leon, Glory in the Cross: A Study in 
Atonement, David Wells, Vol.3 No.5. 

Moule, C.F.D., The Holy Spirit, William Lindner, 
Jr., Vol.3 No.2. 

Maule, C.F.D., The Origin of Christology, 
Larry W. Hurtado, Vol.2 No.l. 

Mounce, Robert H., The Book of Revelation, 
Douglas J. Moo, Vol. 1 No.3, 

Mountcastle, William W. , Religion in Planetary 
Perspective, Keith E. Yandell, Vol.2 No.5. 

Oden, Thomas C., Agenda for Theology, Recovering 
Christian Roots, Clark H. Pinnock, Vol.2 No.5. 

Otwell, John H., And Sarah Laughed, Patricia 
Gisburne, Vol.l No.4. 

Pancaro-,-S-.-,-The Law and the Fourth Gospel, 
Don Carson, Vol.3 No.l. 

Pippert, Rebecca Manley, Out of the Saltshaker 
·and Into the World, Vaughn W. Baker, 

Vol.3 No.5. 
Plantinga, Alvin, God, Freedom and Evil, Stephen 

T. Davis, Vol.2 No.l. 
Rahman, Fazhur, Islam, Charles 0. Ellenbaurn, 

Vol. 3 No. 2. 
Raitt, Thomas M., A Theology of Exile: Judgement/ 

Deliverance in Jeremiah and Ezekiel, John 
D.W. Watts, Vol.2 No.3. 

Ramm, Bernard, The Devil, ·seven Wormwoods and 
God, Stephen T. Davis, Vol.2 No.3. 

Ramsey, Michael, Holy Spirit, Ray S. Anderson, 
Vol.2 No.3. 

Ravenhill, Leonard, Why Revival Tarries, 
Vaughn W. Baker, Vol.3 No.5. 

Ravenhill, Leonard, America Is Too Young To 
Die, Vaughn W. Baker, Vol.3 No.5. 

Robertson~ bavid,-The- Old Testament and the 
Literary Critic, Robert and Pamela Hubbard, 
Vol.l No.3. 

Safrai, ·S. and M. Stern (eds), The Jewish 
People in the First Century, E. Earle 
Ellis, Vol.2 No.2. 

Sanders, E.P., Paul and Palestinian Judaism, 
Grant R. Osborne, Vol.l No.3. 

Sanders, J.T., Ethics in the New Testament, 
Peter H, Davids, Vol.2 No.4. 

Sanner, Elwood and A.F. Harper, Exploring 
Christian Education, John Westerhoff, 
Vol.3 No.2 .. 
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Scott, Waldron, Karl Barth's Theology of 
Mission, Donald W. Dayton, Vol.2 No.5. 

Sider, Ronald J., Evangelism, Salvation, and 
Social Justice, Donald W. Dayton, Vol.2 No.5. 

Sloan, Robert B., The Favorable Year of the Lord: 
A Study of Jubilary Theology in the Gospel 
of Luke, James Parker, III, Vol.2 No.2. 

Sproul, R.C., If There Is a God, Why Are There 
Athiests?, Stephen T. Davis, Vol.2 No.l. 

Soulen, Richard N., Handbook of Biblical 
Criticism, John E. Hartley, Vol.2 No.2. 

Theissen, Gerd, A Critical Faith, A Case for 
Religion, Clark H. Pinnock, Vol.3 No.3. 

Thielicke, Helmut, The Evangelical Faith, Vol. 2 
The Doctrine of God and of Christ, Bernard 
Ramm, Vol.l No.2. 

Thompson, John, Christ, in Perspective: 
Christological Perspectives in the Theology 
of Karl Barth, Donald W. Dayton, Vol.2 No.5. 

Toon, Peter, The Development of Doctrine, 
Clark H. Pinnock, Vol.3 No.2. 

Topel, L. John, The Way to Peace, Liberation 
• Through the Bible, Clark H. Pinnock, 

Vol. 3 No. 2. 
Tuttle, Gary (ed), Biblical and Near Eastern 

Studies: Essays in Honor of William Sanford 
LaSor, Rolf Knierim, Vol.3 No.2. 

Tuttle, Robert, John Wesley: His Life and 
Theology, Steve Harper, Vol.2 No.4. 

Vitz, Paul C., Psychology and Religio_n: The 
cult of Self-Worship, Paul Mickey, Vol.l No.2. 

Walterstorff, Nicholas, Reason within the Bounds 
of Religion, Kelly James Clark, Vol.3 No.5. 

Wenger, J.C., How Mennonites Came to Be; What 
Mennonites. Believe; The Way to a New Life; 
The Way of Peace; Disciples of Jesus, 
Mark R. Branson, Vol.3 No.2. 

Willi?ms, Donald, The Apostle Paul and Women 
in the .Church, Mark R. Branson, Vol. 1 No. 1. 

Wilson, Clifford A., Rocks, Relics and Biblical 
Reliability, Robert L. Hubbard, Vol.2 No.5. 

Wirt, Sherwood (ed), Evangelism: The Next Ten 
Years, David L. Watson, Vol. 3 No.2. 

Wolff, Pierre, May I Hate God?, Gregory 
Youngchild, Vol.2 No.4. 

Yoder, John H., The Politics of Jesus, Peter H. 
Davids, Vol.2 No.4. 

Zimmerli, Walter, Old Testament Theology in 
Outline, Gerhard F. Hasel, Vol. 2 No.4. 

Note: All past issues of N&R are available from 
TSP Research (16221 Mulholland Drive, Los 
Angeles, CA 90049). When supplies are 
exhausted, photocopies will be sent. Send 50¢ 
for each isaue plus 25¢ for handling with each 
order. After June 15, send all orders to the 
Madison, Wisconsin TSP office. 
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WORTHWHILE 
WORTHWHILE 
An Introduction 

ARTICLES 
REVIEWS 

AND: 

Let it be known that I do not read all of 
the periodicals I receive, much less all 
those available and beneficial to theolo
gical pursuits. These columns have a 
limited - yet, I hope, useful - purpose. 
Articles are not recommended because I 
agree with them, nor to encourage all 
members to read them, nor to frustrate 
you with yet more "I wish I had time to 
read that" items. Very simply, I hope to 
help you to use whatever reading time you 
have to the greatest advantage. Articles 
here may (1) provide material to further 
your current directions in reflective 
thought; (2) offer views different than 
yours to allow you to gain practice in 
hearing and understanding others, or (3) 
provide a brief inLroduction to an area 
which cannot currently be accorded much 
time yet which is important enough to 
warrant a beginning study. It might be 
wise to set aside a half hour per week 
(perhaps between clasc.es) to visit the 
periodicals of your library. Keep N&R 
with you so this guidance is available. 
Try to become acquainted with various 
publications so you will know which would 
best serve you when you leave the campus. 

As with the suggested articles, the book 
reviews noted here are to help you find 
the best reviews - critiques of new 
volumes. N&R cannot review everything, 
so I attempt to discover the most valuable 
reviews elsewhere. In addition, some sug
gested reviews will complement those in 
N&R. 

So - use these suggestions only as guides. 
I will attempt to gear them to concerns I 
hear as I travel to campuses. You, too, 
~an send in suggestions. -MLB 

WORTHWHILE READING 
"Models of Ministry For the 1980' s" by 
Harvie H. Conn in The ,TouP>uil of Pastoral, 
:'ractice Vol. 3 No. 3. 

"Black Theology: Retrospect And Prospect" 
by Noel Leo Erskine in Theology Today 
(July, 1979). 

11 Redactional Trajectories in the 
Crucifixion Narrative" by Grant R. 
Osborne (a model for evangelical use of 
redaction criticism) in ThP. E1JongeZ1:caZ 
(uartaly (April-June 1979). 

"Women and Church Leadership" by E. 
}largaret Howe, Assistant Professor of 
Religion at Western Kentucky University, 
in The Evangelical QuaptePly (April-June 
1979). 

"Reviews and Notices" The Bi1°trc of the 
Messiah. A commentary on the inf'a~cy 
narPatives in lJatthec' and Luke, by 
Raymond E, Brown (Doubleday). Reviewed 
by I. Howard Marshall (Aberdeen) in The 
Evangelical Quarterlu (Paril-June 1979). 
"W. W. Finlator: Risk-Taker" Profile of 
a Southern Baptist ~!averick by Bill Finger 
in ~/'he Chridt1~an (r:,:t;J.r;1 (January 30, 1980). 
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"A Life Vision" A History 
analysis by Reuben Fine. 
R. Rambo in The Christian 
(January 30, 1980). 

of Psycho
Reviewed by 
Century 

Lewis 

"Thought and Action" Love and Living by 
Thomas Merton. Reviewed by John B. Bell, 
pastor of Prospect Heights Community 
Church in Prospect Heights, Ill. in 
The Christian Century (January 30, 1980). 

"How My Mind Has Changed: Previewing 'the 
Series for This Decade" (The presence 
of the series will be reassuring as a sign 
of continuity in the ever-shifting worlds 
of journalism, theology and autobiography.) 
by Martin E. Marty in The Christiun 
Century (December 26, 1979). 

"A Fundamentalist Social Gospel?" (A 
certain hermeneutical naivete mars the 
otherwise admirable consciousness-raising 
that is now occurring among evangelicals.) 
by Robert M. Price (Drew) in The Christian 
Century (November 28, 1979). 

"From Secularity to World Religions" 
by Peter L. Berger (Professor of 
Sociology at Boston University describes 
his move further "left" theologically 
and "right" politically) in The 
Ch1'i!Stian Century (January 16, 1980). 

"Mir O a Eliade: Attitudes Toward 
Hist,-,,-y" bv Seymour Cain in Religious 
Stv-' F:Jiew (Vol.h No.l Jan 1980). 

"The Outsiders" (What George Gallup's 
latest poll shows about Americans who 
avoid church religiously.) a conversation 
among Jack Balswick, Thomas H. Dunkerton, 
Leighton Ford, Rebecca Manley Pippert 
and C. Peter Wagner in Eternity 
(January 1980). 

"Finding the Energy to Continue" by 
Mark O. Hatfield in Christianity Todau 
(February 8, 1980). 

"Martyn Lloyd-Jones: From Buckingham 
to Westminster" an interview with Co.r1 
F. H. Henry in Christianity Today 
(February 8, 1980). 

"Toward a Holiness Beyond the Obvious" 
by Earl G. Hunt, Jr. in Christianit~1 
Today (February 8, 1980). 

"The Pope Draws the Theological Line" 
( the Kung episode) in Christianity 
Today (January 25, 1980). 

"Evangelicals: Out of the Closet but 
Going Nowhere?" (Evangelicals have 
failed to penetrate the public mood and 
conscience.) by Carl F. H. Henry in 
ChFistianity Today (January 4, 1980), 

"Bob Dylan Finds His Source" by 
Noel Paul Stookey in Christianity Today 
(January 4, 1980). 

"The Greatness of Wilberforce" lvi lberforce 
by John Pollock. Reviewed by Richard V. 
Pierard, professor of history, Indiana 
State University, Terre Haute, Indiana 
i.n Christianity Today (January 4, 1980). 

"The Power of Preaching" by Stephen F. 
Olford in Christiam'.ty Today December 7, 
1979. 
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"Latin Evangelicals Chart Their Own 
Course" (Report on ELAM II) in Christ
ianitlJ Today (December 7, 1979). 

"We Poll the Pollster" An interview wi 
George Gallup, Jr. (plus two further 
news articles on the Christianity Toda 
Gallup Poll about religion in the US) 
in Christianity Today (December 21, 19 

"Two Bumbling Giants" by Richard Barne 
in SojouY'ners (February, 1980). 

"The Pain and Joy of Ministry" (A revi 
of Freedom for Ministry, Harper & Row, 
1979, by Richard John Neuhaus) by Dona 
K. McKim in The Reformed Journal (Janl 
ary, 1980). 

"Looking for Jesus" (A review of Norm, 
Geisler's To Understand the Bible Looi 
for Jesus: The Bible Student's Guide 
the Bible's Central Theme. Baker, 197' 
by James Daane, professor emeritus of 
theology at Fuller Theological Semina: 
in The Reformed Journal (January, 1981 

"The God of Job (A review of The Elus
Presence: Toward a New Biblical Theo 
by Samuel Terrien) by John D.W. Watts 
associate professor of Old Testament, 
Fuller Theological Seminary in The 
Reformed Journal (January, 1980). 

"Do Beliefs Matter?" (A review of Liv 
in the Shadow of the Second Coming: 
American Premillennialism 1875-1925 b 
Timothy P. Weber, Oxford University 
Press, 1979) by George M. Marsden, pr 
fessor of history at Calvin College a 
an editor of The Reformed Journal in 
The Reformed Journal (January, 1980). 

"Maximally Conservative" (A review of 
The Bible in its Vlorld: The Bible or 
Archeology Today by Kenneth A. Kitch, 
Inter-Varsity Press, 1977) by Edward 
Cook in The Reformed JouY'nal (Januar, 
1980). 

The fvittenburg Door on divorce--severa 
articles, plus an excellent interview 
with Lewis Smedes (Fuller) in the Augl 
September, 1979, issue. 

With one year behind them CRUX editors 
(Regent College faculty and alumni, s, 
eral now at Berkeley's New College) h, 
given us a superb journal. Articles j 

the first year of the quarterly incluc 
"Humanism and the Kingdom of God" by 
Klaus Bockmuel, and "Dogmatic Theo log: 
and Relative Knowledge" by Bruce K. W, 
in March, 1979. 

"The Male-Female Debate: Can We R.,ad 
Bible Objectively?" by Linda Mercadan 
in CRUX (June, 1979). 

"The Kingdom & Community: Can the Ki 
dom of God Satisfy Man's Search for L 

,by John R.W. Stott in CRUX (September 

"The Desert: 
<lorn" by James 
ber, 1979). 

A Motif of Spiritual Fr 
M. Houston in CRUX (Dec 

"The Ten Commandments: Are They Stil 
Valid?" by Klaus Bockmuehl in CRUX (D 
ember, 1979). 

Full Value: Cases in Christian Bush 
Ethics by Oliver F. Williams and Johr 
Houck. Reviewed by David Knight in C 
(June, 1979) 



3sentials of Evangelical Theology, Vol-
ne One and Volume TWo by Donald G. Bloesch. 
2viewed by Robert K. Johnson in CRUX 
June, 1979) 

¼e Emerging Order by Jeremy Rifkin. 
2viewed by Peter H. Davids in CRUX (June, 
979). 

~e Hundred Years of Old Testament Inter
retation by Ronald E. Clements. Reviewed 
r Carl E. Armerding in CRUX (June, 1979). 

¼e Bible in the Balance by Harold Lindsell. 
eviewed by J.I. Packer in CRUX (December, 
979). 

iOOK REVIEWS ..... 
'be World Council of Churches and the 
~mise of Evangelism by Harvey T. 
loekstra 

reviewed by David Lowes Watson 
'ive Lanterns at Sundown by Alfred C. 
:rass 

reviewed by David Lowes Watson 
Vhy Revival Tarries and America ls Too 
'oung To Die by Leonard Ravenhill 

reviewed by Vaughn W. Baker 
tut of the Saltshaker & Into the World 
y Rebecca Manley Pippert 

reviewed by Vaughn W. Baker 
»om Helder Camara: The Conversions of 
Bishop by Jose de Broucker 

reviewed by Lowell Greathouse and 
Dana Brown 

In the Preparation and Delivery of 
ermons by John A Broadus 

reviewed by James W. Cox 
:vangelicals and Social Ethics by Klaus 
lockmuehl 
:vangelism, Salvation, and Social Justice 
,y Ronald J. Sider 

reviewed by Donald W. Dayton 
:hristianity in Culture: A Study in 
rynamic Biblical Theologizing in Cross
:ultural Perspective by Charles H. Kraft 

reviewed by Charles Ellenbaum 
'be Theology of Change by Jung Young 
. ee reviewed by Stan Slade 
'be Beginnings of Christology, Together 
iith the Lord's Supper as a Christological 
'roblem by Willi Marxsen 

reviewed by Larry W. Hurtado 
'be Living Word of God by Bernhard W. 
\nderson reviewed by Kenneth Litwak 
i'aith, Skeptism, and Evidences: An Essay 
i Religious Epistemology by Stephen T. 
>avid reviewed by Keith E. Yandell 
teason Within The Bounds of Religion 
,y Nicholas Wolterstorff 

reviewed by Kelly James Clark 
'be Long Search by Nini an Smart 

reviewed by Keith E. Yandell 
'rophecy and Hermeneutic in Early 
:hristianity by E. Earle Ell is 

reviewed by Grant R. Osborne 
;Jory in the Cross: A Study in 
ltonement by Leon Morris. 

reviewed by David Wells 
:anon and Authority: Essays in Old 
"estament Religion and Theology edited 
,y George W. Coats and Burke O. Long 

reviewed by Gerald T. Sheppard 

The Grammar of Faith by Paul L. Holmer. 
Reviewed by Harold W. Dawes in CRUX 
(December, 1979). 

"God and the Scientists: Reflections 
on the Big Bang" by Paul Arveson & 
Walter Hearn in RADIX (July/August, 1979). 

"A Dialoge with Theodore Roszak on 
Person/Planet" in RADIX (July/August, 
1979). 

"A Bernard Ramm Restschrift in The o·our
naZ of the American Scientific Affilia
tion (December, 1979) - articles and an 
interview focusing on The Christian View 
of Science and Scriptur:e by Bernard Rannn. 

The rvor,Zd Council of Churches and the 
Demise of Evangelism by Har,vey T. 
Hoekstra. 
Tyndale House, 1979. 300 pp. $5.95. 
Reviewed by David Lowes Watson, 
Assistant Professor Evangelism at 
Perkins School of Theology, Southern 
Methodist University, Dallas, Texas. 

This could have been an important book. 
Mr. Hoekstra's thesis is that the mission
al priority of evangelism has been 
neglected by the Protestant churches 
since the International Missionary 
Council was succeeded by the Commission 
and Divisior, of World Mission and 
Evangelism following merger with the World 
Council of Churches at New Delhi in 
1961. He give us a clear view of the 
serious misgivings with which a number 
of missionary leaders entered into this 
integration, and provides not only an 
historical framework for the subsequent 
pattern of mission, but also a confirma
tion that the most urgent task of the 
church today is the development of a 
disciplined approach to evangelism . 
Unfortunately, even though he bases many 
of his conclusions on the fruits of 
research at the WCC headquarters in 
Geneva, he fails to address this task. 
His book is of interest therefore as a 
statement of the missional problem rather 
than. a guide to its resolution. 

The opening chapters are an informative 
and evaluative survey of world missions 
since the Edinburgh Conference of 1910, 
the purpose being to trace the origins 
of :;,,,· ,'. .. :,sion. This is a concept which 
Mr. Hoekstra feels has broken with 
historic Christianity by re-formulating 
the.missional identity of God-Church
World into Gorl-f✓orld-Church (p. 75), thus 
blurring the distinction between the 
connnunity of God's people and the world 
(p.77). Instead of a vertical concept 
of salvation which calls persons to 
reconciliation with God, New Mission 
propon.nds an horizontal approach which 
seeks to change the world with a gospel 
of liberation from injustice and freedom 
from oppr-e_:=-,sion. 
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The sources of this New Mission are 
traced to the influence of secularizing 
theologies such as those of Bonhoeffer, 
Hoekendijk and Moltmann, and thence to 
liberation theologi~s such as those of 
Gutierrez, Miguez and Cone. Most 
especially, Mr. Hoekstra argues, the 
utopian idealisms of Marxism have 
influenced evangelism to the point where 
the WCC has come to regard the classical 
concept of mission as outdated and 
irrelevant. Warnings at the integrating 
New Delhi Assembly--those of M.A.C. 
Warren are cited with particular effect-
have gone unheeded at great cost to the 
church's evangelistic connnission. The 
Mexico meeting of the CWME in 1963, 
the 1966 World Conference on Church and 
Society in Geneva, the crucial Uppsala 
Assembly of the WCC in 1968 where New 
Mission was conceptualized, and the 1973 
Bangkok Assembly of the CWME where it was 
implemented, are presented as a persistent 
and intentional emasculation of the CWME 
to the point where it had l~s1: all 
evangelistic purpose. 

It was at the Nairobi WCC Assembly in 
1975 that this policy was finally 
challenged effectively, Bishop Mortimer 
Arias of the Bolivian Methodist Church 
delivering what many have since regarded 
as a prophetic address. (Bishop Arias 
subsequently spent a period of residence 
at Perkins School of Theology, publishing 
the results of his research in the ?,:',,kins 
Joumai, XXXII.2 (Winter, 1979), entitled 
"In Search of a New Evangelism.") He 
suggested to the Assembly that evangelism 
had been regarded as "the Cinderella of 
the WCC," whereas it ought to be the 
permanent and primary task of the church 
(pp.135-36), a direction affirmed by the 
new director of the CWME, Emilio Castro, 
and by the whole Assembly in its document, 
"A Call to Confess and Proclaim." This is 
reproduced in the book as one of ten 
appendixes, which include several other 
helpful background papers for Nairobi 
(though the pagination has not been 
collated with the textual footnotes, making 
it difficult to pursue references). 
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These 1975 decisions are viewed as 
evidence of a movement from within the 
WCC to 11 recover something lost in the 
pos t-Uppsala trends," a new hope and a 
11 perspective about missions, missionaries, 
and evangelism more nearly akin to the 
views that characterized the earlier IMC" 
(pp.143,147). If this can be channelled 
into cross-cultural evangelism, argues 
Mr. Hoekstra, thereby communicating the 
gospel to new communities of unreached 
peoples, the WCC member churches will once 
again work towards the unfinished 
missionary task of giving all persons ~n 
opportunity to hear the gospel, believe 
in Jesus Christ, and become his disciples. 

All of this assumes that a return to the 
classical view of mission will motivate 
and equip the church for evangelism, 
classical mission being those "basic truths 
about God and mission which have always 
been held by Bible believing Christians" 
(p.98). Yet this assumption begs sorn.a 
verv important q~stions. The need for 
an evangelistic priority in the church is 
indeed urgent, but it must address a post
colonial and post-Auschwitz world, concerns 
to which Mr. Hoekstra does not give ade
quate consideration. There is no point 
in the book, for example, where he 
acknowledges tnat there might have been 
some valid reasons for the emergence of 
New Mission. He concedes that there was 
a need for change: "We may be thankful 
for what the churches were urged to do 
at Uppsala--to side with the poor and 
deprived in struggles for human values and 
a better way of life. Churches do 
need to be shaken out of a comfortable, 
middle class complacency and mentality" 
(p.80). Not to develop this, however, 
is to argue with the benefit of hindsight 
and to gloss over some weighty theological 
questions. Of course Christians ouuht to 
side with the poor if they are persona~ly 
committed to Christ, but the fact of the 
matter is that in too many instances 
this is precisely what we have not done. 
The minority Response to the Lausanne 
Covenant and the subsequent work of Third 
World evangelical scholars have made this 
patently clear, because an emphasis on 
personal conversion has been found to.be 
far from a sufficient motivation to shake 
evangelicals of the western world out of 
their middle class complaceny. Even our 
discipleship has had to be re-defined for 
us. 

As a further example, we can take the 
frequent references in the book to 
Marxism as a major ideological assumption 
underlying the concept -of Ne1,, Mission, 
and the verdict that the WCC has been 
"enamoured with socialism" (p .117). 
This is an important questions to raise, 
sine~ idealisms and nationalisms can 
indeed prove a pitfall in the hermeneutics 
of liberation theology. What does not 
emergy in Mr. Hoekstra' s arguemen t, how
ever, is any appreciation of tl1c function 
of Marxist analyses merelv as a tool. The 
distinction needs to be made, as indeed 
it must he made for many stages in the 
history of Christian doctrine. If one 
regards liberation theology as Marxist 
;, Pr-·, one must then regard tl1c theology 
of ·Z.1.srie-d ~·:,fsrdou as Nee-Platonic, since 
it is derived from Augustine (via Luti1cr 

and Calvin) just as much as from St. Paul. 
Wh0n the appropriate distincl.ion is made, 
however, we accept that J\ugustinl' used 
N00-Platonic concepts merely ns n tool ln 
[ormulating an understanding of the gospel. 

TSF News & Reviews - April '19so 

The WCC has in fact been wrestling for a 
concept of mission distinct from <f!l/ 1 

worldly thought system, and of course- has 
stumbled in the process. But if it has 
seemed at tim~s to criticize western social 
and political values more than those of 
Marxism, this may well be due to our 
not being accustomed to making a 
distinction between our own values and 
the gospel, Mr. Hoekstra is right to 
censure· an indiscriminate rejection of 
western missionary attitudes (pp.127-31), 
and to offer a co~rective to a concept of 
evangelism which lacks an imperative to 
reach those millions who have not heard 
the gospel (pp.165-73), but he gives no 
consideration in his thesis to the extent 
of the Third World's rejection of 
Christianity precisely because of its 
identification with western colonialism-
and the failure of the western church for 
so long to realize this. 

Nor are we helped by the omission from the 
book of any reference to the work of the 
Faith and Order Comission of the WCC. Its 
major contribution to our understanding of 
the Christian tradition_ is directly 
relevan, to the content of our evangel
istic message, and to ignore the fruits of 
its dialogue is to evince a Protestantism 
which is in danger of becoming 
introspective, The four minimal factors 
which Mr. Hoekstra offers to the WCC for 
consideration in the re-struc.turing of its 
evangelism, for example, begin with the 
dictum that "God's intention for world 
evangelization is based on his self
disclosure found in Scripture" (p.201), 
But God's self-disclosure is surely found 
in Christ, the living, Risen Lord, present 
in the power of the Holy Spirit[ The 
primacy of the authority of Scripture is 
the great contribution of Protestantism 
to the world church, but with the 
inherent risk that the Word made flesh 
might become word again, thus supplanting 
Christ as the flaming center of our faith 
(K.E.Skydsgaard). The proliferating 
dispute over biblical interpretation shows 
this to be a lesson which evangelicals 
will learn at great cost in coming years 
if the work of Faith and Order goes un
heeded. 

With issues such as these stated inadequately, 
it is no surprise to find that Mr. 
Hoekstra's research at the WCC in Geneva, 
in many ways the occasion of his book, 
seems to have been undertaken in a spirit 
of examination and evaluation rather than 
Christian fellowship--to see if (quoting 
the cover of the book) the WCC is worth 
saving. He designed and submitted to 
the WCC staff, for example, a questionnaire 
to evaluat,, their concern for and 
involvement in evangelism (Appendix I, 
pp.271-81). His conclusion is that the 
results "should not be taken too seriously" 
since the research device was "far from a 
success" (p.165). Yet the results are 
included in the book nonetheless, rather 
like an attorney who presents inadmissible 
evidence, knowing that all the judge can 
do is to ask the jury to disregard it; 
which of course they cannot. Indeed, it 
is difficult to avoid the inference that 
Mr. Hoekstra has approached his whole 
project like an attorney, and it must be 
asked whether such an approach is 
appropriate at a time when collegiality 
in the world church is of paramount 
importance. 
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The book leaves us with a crucial 
question, pertinently raised but not 
really answered, Evangelism most 
certainly needs to be restored to 

, prominence in the WCC, and in the local 
congregation, It is a task about 
which the church is theologically, an,1 

therefore functionally confused, and 
evangelicals have a vital part to play 
in its clarification. But this must b, 
done in a spirit of fellowship, and 
not with the polemics implicit in the 
title and pervasive in the text of 
Mr. Hoekstra's study. 

• •• 
Five LanteY'l'ls at Sundo1Jn by Alfred C. 
Krass. 
Eerdmans, 1978, 225 pp,, $5,95 
Reviewed by David Lowes Watson, Assist, 
Professor of Evangelism at Perkins Schc 
of Theology, Dallas, Texas. 

This ls an important book for t1vo rea
sons: it furthers the development of 
evangelism as a discipline of practical 
theology; and it does much to set the 
evangelistic a3enda of the chu,·ch for 
the coming decade. Indeed, given the 
attention jt deserves, it may well pro, 
to be a crucial document, Alfred Kras, 
hss written a disturbing book which, a, 
with all prophetic statements, is at 
times abrasive. But, as a definitive 
statement of the radical evangelicalisr 
affirmed in the Response to L,iusanne ar 
enunciated through publications such a, 
The Other Side and So,iourners, 1 ts dis
tinctive content sh0uld be noted by al: 
who are engaged in or 'preparing for 
Christian minis try. The scriptural rel 
ent for the title (Matthew 25:1-13) es
tablishes an identity for the contempoc 
ary Christian •.·1,ich can only be accept, 
or rejected--rnost certainly not ignore< 

As Krass points out in his fifth and 
focal chapter, "to get involved in eva, 
gelism--the real thing, that is--one i, 
inevitably tinkering with eschatology" 
(p. 66). In contrast to the wildly 
imaginative and often irresponsible 
reactions to the Iranian and Afghan 
crises in recent months, however, his 
is an eschatology with sound scriptura 
theological, historical and sociologic, 
criteria. He explores the Matthean 
parable of the wise and foolish virgin 
as a call to the service of the One wh, 
through pPople' s response, and beyond , 
in spite of their response, is fulfill 
the purposes of the Kingdom. It is a 
call to expectant service, acknowledgi 
that as we move towards lhe future, th 
is a future• of God which moves towards 
introducing a novwn into the human pro 
pect. 

Not that tlii ,, leads Krass to a radical 
futu~ity or God. In Christ there is a 
feast with new wine here and now, a 
celebrati0n of a new order already in 
the world, rendering tl1e present as a 
timt-.' of judgment, a timo to respond an 
act decisiv~ly. But the• fulfillment o 
this new order is vet to COffil', and the 
difference between the wise and foolis 
virgins is the ability 0f tlit> former t 
perceive this, to read tl1c Higns of th 
times, to take seriously Jesus 1 11nnoun 



,nt that the Kingdom is ot hand. For 
1 exegetical ke~, Krnss citPs Karl 
)nfriL•d, who points to thL' oil in till' 
.imps as 11 

'ohL•<liL'nCl' to thL' wi l] of tile• 
lther, t spvcifically, tiiL' performance 

'good works. 1 
••• ()net_' this idL'nt i-

lcation of 'o]l 1 with 'good JL1 L•ds' is 
Lear it bL~cornes most intvlligib1c why 
1e five wise virgin~ would not trnnsfl•r 
1eir oil to the fivt:' fool i~-d1 virgins: 

is impossible to tran~fer 'good Jvvds' 
-

1 obedience I from one person to tlH' 
:her and it is equally obsurd to pur-
1ase good deeds from the dc'ah•rn (25:9)" 
,.35). Five of tl1c virgins wvro ready: 
.ve were not. 

1e of the most helpful clements of the 
>0k is Kras.s's rejection of fnlst• escha
ilogies, providing a clear and con,·ise 
rnopsis of those misunderstandings which 
1n present problems in this central 
:riptural teaching. Wo must have noth-
1g to do, for example, wit11 an c,scl1a
)logy of spiritunlizing transcendonc~, 
lich expects nothing of the presont 
:cept its dissolution in a kingdom 
~-and history. Nor yet can we accept a 
,ctarian dispensationalism which tries 
, outguess God by establishing more than 
~ can know. Such misrepresentations 
!YVe to effect a separation between 
·esent and future hope, leading at best 
l a passive alienation from the world, 
~ at worst to a tacit approval of global 
•press ions. The support of Ccmrpuc cr,u
•cle of the Park regime in Korea is cited 
1 this context as "the most notorious 
1erican example" (p, 83). On the other 
1nd, Krass also rejects an evolutionary 
:chatology in which the Kingdom is 
'fecte~ through a process of liberation, 
; well as the hyper-individualism which 
.chotomizes our perception of God's 
:tivity between the private and the 
Lstorical. The metaphor is vivid: if 
~ separate God's personal and social 
1lvation, we 11 cut the nerve of our 
,cial action" (p. 80). The sphere of 
,d's saving-righteousness is the pre-
ent as well as the future. The gospel 
; social pronouncement as well as per
>nal invitation. We cannot pietize the 
esurrection of Jesus--it is the creative 
rent which transforms history (p.129). 

1e task of the evangeli.st is therefore 
, interpret what is happening in his-
,ry in preparation for the fulfillment 
f the radically new age. Our interpre-
1tions will always be debatable because 
f the ambiguities of our particular 
Ls torical contexts, but this must not 
wiate what is an unavoidable duty of 
1e Christian in the world. Prophetic 
,angelism is a ministry which few con
regations have as yet conceived, but 
Jr perceptive skills must be sharpened 
J that God's saving activity in the 
Jrld can be presented dynamically 
1ther than inertly. The signs of the 
Lngdom require constant interpretation 
ecause the grace of God is breaking 
1rough all dykes and spilling through 
oe world, to use another of the vivid 
etaphors in the book (p.161), and we 
1D rejoice that it is the supreme 
rivilege of the church to understand 
hat is happening and proclaim it to 
he ends of the earth. 

••• 

flhy Revival Tarries .\ Leonard Havenhill. 
Bethany Fellowship Inc,, 1959, $2.95, 
168pp. 
America Is Too Young To Die by Leonard 
Havenhill. 
Bethany Fellowship, Inc., 1979, $2.95, 
123pp. 
Reviewed by Vaughn W. Baker, Master of 
Theology student, Perkins School of 
Theology, Dallas, Texas. 

In the forward of Why Revival Tarries, 
A.W. Tozer compares Leonard Ravenhill to 
the religious specialist who like some 
of the Old Testament prophets has come 
to reprove, rebuke, and exhort in the 
name of God and righteousness. Raven
hill is a spiritual "trouble-shooter" 
who is sent from God to locate the 
reasons why the Church is failing in 
her task and mission, i.e. why revival 
tarries. 

Throughout the rest of the hook be lo
cates those reasons. Those who occupy 
the pulpits of our churches, who put 
more confidence in their intellectual 
pedigree than in the power of God are a 
major reason why we have no awakening. 
Ravenhill ealls us back to prayer--that 
is taking the fact of God seriously and 
seeking His power through prayer and 
fasting. He rebukes those whose self
reliance denies the need for God Him
self to act. While Ravenhill's theme 
of a call to prayer and repentanc~ could 
apply to anyone, it seems that he has 
the pastor and religious leader in mind 
in his writings. He exhorts preachers 
to r0turn to the prophetic role to which 
they were called. Words and phrases 
such as prayer, repentance, the power of 
the Holy Spirit and revival are central 
to Ravenhill's theme which is that we 
who are called of God to proclaim His 
Word must seek His power (unction), His 
direction for our lives and ministries, 
and repent of our God-denying self
reliance, When the preachers of America 
take sin, prayer and God's holiness 
seriously then we shall see our churches 
and our nation revived. 

In this book Ravenhill spares no one. 
Modernist as well as fundamentalist; 
Roman Catholic as well as big-time 
evangelist fall under his chastisement. 

fvhy Revival Tm,ries is a must for those 
pastors and seminary students who are 
not willing to accept things as they are 
but want the fullness of God's imprint 
in their ministry. It may J.ack the 
depth of a Gadamer or Heidegger, but it 
i.s more difficult to put down and to 
forget. For those who feel that God is 
not only a doctrine to ponder over but 
One to be reckoned with; for those who 
aren't willing to accept the "norm" and 
"status quo" of being a minister of the 
Word, but want to take God seriously 
this book is excellent. 

While in the earlier book, f!h11 P..'V-ival 
TarriP-s, Leonard Ravenhill ca.lls the 
Church back to prayer and fasting, to 
seek the power and r'ghteousness of God, 
in Amel'ica Is Too Young To Die he laments 
over the condition of our nation morally, 
spiritually, even economically. The 
nation is tolerant of sin: lying in 
previous recent administrations sets the 
example for lying elsewhere; the publi-
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cation of pornography and trash on tele
vision has polluted the minds of our 
youth; the products of our distilleries 
and breweries have contributed to alco
holism and rising death tolls on our 
highways. The tragedy is that religious 
people own the distilleries. Those who 
belong to churches contribute to and 
even own the publications which pollute. 
Those who worshipped in the house of God 
one day, the next ordered the bombing of 
Cambodia. Hence Ravenhill concludes that 
the Church isn't suffering for the sins 
of the nation, rather America--and Brit
ain--are suffering for the sins of this 
present-day Laodicean church. 

For an America bent towards suicide and 
self-destruction, what is ne•i>ded is a 
revived Church. And what the Church 
needs, Ravenhill says, are prophets-
those who are God's emergency men in 
crisis times. There is a famine in the 
land for want of hearing the Word of God, 
even amidst all the television and radio 
gospel shows, even amidst all the reli
gious publications and 75% of American 
adults who claim t~ have had a borq
again experience. Ravenhill is con
vinced that judgment is not too far off 
for America, yet God has his prophets 
who are willing and determined like 
John the Baptist, to preach righteous
ness, judgment and repentance, both 
individual and national. 

America Is Too Young To Die is another 
book for those who are grieved by the 
permissiveness and indifference which 
is characteristic of America today. 
But this book especially speaks to us 
who are either going into the ministry 
or are already in it, It asks us, "Are 
we willing to be God's spokesmen and 
spokeswomen no matter what the cost?" 
By reading such a book one is called to 
do some soul-searching and to count the 
cost of being one of Christ's followers. 
The temptation is to feel that Ravenhill 
is too extreme, too radical; but then 
the same could be said of Jesus, John 
the Baptist, the Old Testament Prophets, 
or even in our day men such as Dietrich 
Bonhoeffer or Martin Luther King. This 
book is for those who want to know the 
radical servanthood of the Church and 
the righteousness of God. 

••• 
Out of the SaltshakeP & Into the Woy,lc/ 
by Rebecca Manleu Pippey,t 
Inter-Varsity Press, 1979, $3.95, 188pp. 
Reviewed by Vaughn W. Baker, Master of 
Theology student, Perkins School of 
Theology, Dallas, Texas. 

In her book Out of the Salt-Shaker 
Rebecca Manley Pippert states that many 
Christians are apprehensive and even 
anxious about personal evangelism. What 
is needed is not technique but an evan
gelistic lifestyle in order to communi
cat~ the faith naturally. When we take 
on Jl-~sus' values and priorities as our 
own cond live as Jesus did in his power 
and with his presence, seekers will_ be 
drawn to us. In addition to getting 
our lifestyle together therefore, we 
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need to learn to get beyond ourselves 
and reach out to others with the good 
news. 

We also need to get our message together. 
Along with the offer of salvation thEre 
needs to be proclaimed the Lordship c,f 
Jesus Christ. The cost of dis,·ipleship 
and the call to obedience need to be 
communicated as we witness to others, 
and in addition to our personal testi
mony, there needs to be a reasonable 
defense of the faith. In short, we need 
to be honest in our evangelism: honest 
both about our own humanity and about 
the gospel and what are the costs for 
being a disciple of Christ. 

One of the treats in her book is the in
depth investigation which Ms. Pippert 
does on the Pharisees of Jesus' own day. 
Her review of the Pharisees goes against 
the age-old prejudice against this Jew
ish party, and investigates their be
liefs, laws, ceremonies and their under
standing of holiness. She also examines 
why the Pharisees clashed with Jesus so 
often and how their shortcomings are 
similar to our own which hinder our 
evangelism. 

This book is primarily aimed at the 
college student who is struggling with 
how to share the faith, but the book is 
also readily applicable to those in the 
church, business or other places of per
sonal contact. Pippert has gleaned many 
helpful suggestions from her own personal 
experience~ and those of us in seminary 
who are going into the pastorate will 
find much that is applicable, especially 
the last chapter on the need for corpor
ate witness in the local church and out
side it. 

If there is a missing dimension to the 
book, it is a failure to deal with the 
relation between personal and social 
witness. In what way does our evangel
ism on the personal level concretely 
lead to the conversion of an unjust 
society? In this area I feel the book 
does present regeneration as an indivi
dual occurrence, but doesn't go far 
enough in social reform. One other 
point is that while it can be agreed 
that Christianity must present a reason
able defense for the gospel, the use of 
empirical and historical evidence to 
support its truth claims is debatable 
among theologians. The evidences which 
Pippert gives for the faith (ch. 11) are 
important, but in evangelism it is the 
personal encounter with the Risen Christ 
in the fellowship of the Church which 
has the greatest-impact on others. 

I found Salt-Shaker scholarly, instruct
ive, and inspiring. But most of all I 
found it a challenge and an encourage
ment to give away my own faith. 

••• 
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[)om l-:'eld<'ri Canar1a: ':he ~~(11n)e1'lsior:s of 
~i Pi sh,.,,;-, l-·:• ,/.::isr d• !11,.,.:-:1e:t~~1-i, 

William Collins Publishers, 1977, 222 pp. 
$9.95 
Reviewed by Lowell Greathou~e and Dana 
Brown, students at San Francisco Theo
logical Seminary. 

This book is about one of Christ's de
voted and humble servants, Dom Helder 
Camara, the 70 year old Archbishop of 
Recife and Olinda in Brazil. Dom Helder 
has actively campaigned for social jus
tice in Latin 'America; he has hel~ num
erous government posts; he has published 
poetry; he helped create the Latin 
American Conference of Bishops (CELAM); 
he was nominated for the Nobel Peace 
Prize three times; and he was awarded 
the People's Peace Prize in 1974. Dom 
Helder has been threatened and persecuted, 
as well. Nany of his colleagues have 
been tortured, even killed. Mention of 
him is now banned from all Brazilian 
media. 

Who is this man? Jose de Broucker at
tempts to disclose the person of Dom 
Helder through a series of interviews 
that explore his life from his childhood 
in northeastern Brazil to his present 
circumstances. His story is deeply 
involved in the history of a nation 
developing under an international economy. 

Dom Helder describes many conversations, 
events, and relationships that demonstrate 
such a strong sense of Christian life that 
the concerned Christian reader must pause 
and reflect. 

While sharing his hindsight abo11t parti
cipating in integralism (a popular 
Brazilian facism) as a young man and 
other more recent 1tdelusions, 11 Camara 
remarks, "the Lord helped me to discover 
that it is impossible to achieve true 
humility without major large-scale 
humil-'-ations." (p.107) As much as we 
falsely congratulate ourselves on our 
own humility or self-styled poverty, God 
will set us straight on this matter. 
In Camara 1 s words, 11 

••• • true poverty is 
not the kind we choose ourselves. The 
poverty that each of .us needs at every 
stage in his life is chosen by the 
Lord .... " (p. 109) 

Dom Helder maintains his identity as a 
servant even when God bas called him to 
teach. He views it this way, "The pro
blem is that Christianity, like truth, 
is so huge and rich that each of us can 
manage to see only certain aspects of it, 
Christianity, like truth, does not change: 
it is we who from time to time discover 
new aspects of it." (p. 214) Because of 
Camara's awareness of our inability to 
see and act on the whole Gospel, he is 
able by example to demonstrate the diver
sity of the believing body, the patience 
needed to understand one another, and 
the humility resulting from following 
Christ. 

Dom Helder Camara is also a bold Christ
ian, one ready to articulate and correct 
injustice. A small example but one per
tinent especially to students, is from 
his youth as a seminarian. Camara con
fronted his Rector concerning prohibi
tions against talking in corriders and 
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in a study room. "Well, it's easy enough 
to force people to be silent: far easier 
than getting them to talk to one anothe, 
·with respect and consideration, like 
human beings .... We are being taught to 
enclose ourselves in selfishness, in 

- individualism. Is that the way to teach 
us to be priests? ... I talk, I consult 
my friends when I need to, and I help 
them when I can." (p. 38) The Rector 
agreed to an experiment making coopera
tion and dialogue possible. 

Through his struggle for justice, Camara 
has lost any hope that institutions will 
themselves promote social change. Dom 
Helder now believes that " ... the moral 
pressure to liberate Iilankinc~ will come 
not from institutions as a whole, but 
from the minorities that I call ... 
Abrahamic." (p.181) These "Abrahamic 
minorities," small groups of people on a 
grass-roots level who "thirst for justice 
as the path of peace," carry our hope for 
the Kingdom of God. 

Camara is one of these "Abrahamic minor
ities." And for this reason, be has 
much to teach us as fellow Christians. 
His unceasing desire to promote God's 
Kingdom is something that will move any 
reader who picks up this book. We com
mend it to all who "thil;st for justice 
as the path of peace." 

••• 
On the Preparation and Delivery of 
Sermons by John A. Broadus. 
Fourth Edition, Revised by Vernon L. 
Stanfield. 
Harper and Row, 1979. 338pp. $8.95. 
Reviewed by James W. Cox, Professor 
of Christian Preaching, The Southern 
Baptist Theological Seminary, Louisville 

The publication of the Fourth Edition of 
this work is a significant event. Broad, 
book has a classical, timeless quality 
that makes its main substance capable of 
adaptation to the needs of preachers of 
every generation. It has been continual 
in print since it was first published 
in 1870. 

The work, according to Broadus, was 
designed to be a textbook for the 
homiletics classroom and for the pastor' 
study. Actual work in the classroom wit 
students provided the material and the 
motivation to write it. 

Broadus made extensive use of the best 
rhetorical and homiletical works, 
including those of Aristotle, Cicero, 
Quintilian, Whately, and Vinet, while 
adding his own creative contribution. 
The last editions have deleted material 
that was once useful, but which is now 
of little practical value. The revision 
by Professor Stanfield has deleted a 
large part of Broadus' discussion of the 
interpretation of the text, but has adde 
helpful material on sermonic patterns. 

Following the introduction and each of 
eight major sections of the book is an 
up-t?-da,~e bibliography "for further 
reading. 



'his is a solid textbook for student 
1inisters and a reference book for their 
~ntire ministry. I read it in the second 
~dition before I entered seminary; I 
;tudierl it in the third edition as a 
;eminarian; and now I am using it as a 
:ext book in the fourth edition. I 
1ighly recommend it. 

••• 
Evangelicals and Social Ethics by Klaus 
Bockrrruehl. 
Inter-Varsity Press, 1979, $2.25, 47pp. 
Evangelism, Salvation, and Social 
Justice by Ronald J. Sider with a 
response by John R. W. Stott. 
Grove Books, 1979 (second edition), 
$1. 25, 24pp. 
Reviewed by Donald W. Dayton, Librarian 
and Assistant Professor of Historical 
Theology, Northern Baptist Theological 
Seminary, Lombard, Illinois. 

These two booklets are both products of 
and attempts to critique and advance 
the recent resurgence .among 11 evangeli
cals" of a concern for social ethics. 
Both essays appear in slightly esoteric 
pamphlet series that deserve to be 
known among TSF members. (The essay by 
Klaus Bockmuehl of Regent College 
appears as 114 in the "Outreach and 
Identity" series of the World Evangel
ical Fellowship while that by Ron Sider 
of Eastern Baptist Theological Seminary 
appears as 1/16 in the British "Grove 
Booklets on Ethics."). Both studies 
were prepared in the wake of the Lausanne 
Congress of 1974, largely in response to 
discussions of social ethics that took 
place at that meeting. (Sider' s essay 
expands ah article that appeared in the 
July, 1975, issue of the InteY'Y!ational 
Review of Mission while Bockmuehl's is 
a new English translation of a 1975 
German essay.) And both efforts direct
ly or indirectly offer a critique of 
Article Five of the Lausanne Covenant. 

Bockmuehl summarizes the_Lausanne papers 
on social ethics by Rene Padilla, Samuel 
Escobar, and Carl F. H. Henry, traces 
the negotioations that led to.the form
ulation of Article Five, and then offers 
a commentary on nine verbs used in the 
article to describe the social task ,,'f 
the Christian (share God's concern for 
justice, share God's concern for 
reconciliation, share God's concern for 
liberation from every kind of oppression, 
respect the dignity of every person, 
exploit no one, serve every person, 
denounce evil, exhibit the righteous-
ness of the Kingdom, and seek to spread 
the righteousness of the Kingdom) before 
appending a few concluding remarks. The 
commentary provides a helpful "mini
concordance" to biblical social ethics; 
Bockmuehl adduces a wide range of texts 
to support each point. The idea of 
"exhibiting the righteousness of the 
Kingdom11 receives the most extended 
analysis and Bockmuehl's most hearty 
endorsement in view of the tendency of 
classical Protestantism (and thus 
evangelicalism) to slight this theme. 

Bockmuehl by and large supports Article 
Five, but objects to three themes 

inserted into the original draft from 
the floor during the Lausanne deliber
ations. The first of these is the word 
"liberation" which for Bockmuehl has a 
legitimate biblical base, but is in 
danger of being confused with "salva
tion"--and also apparently of misuse in 
support of revolutionary movements of 
self help rather than as an appeal to 
oppressors to 11 emancipate 11 those in 
bondage. Similarly, he fears that the 
mode of "Prophetic denunciation of evil" 
will not find a sufficiently strict de
limitation--in his view only directly 
to the sinner himself and including a 
call to repentance. Finally, Bockmuehl 
objects to the expression "spreading 
the righteousness of the Kingdom" be-

, cause it seems to allow for a wider 
means than the extension of the Kingdom 
by the calling of individuals to con
version. 

Sider seems to share some of Bockmuehl's 
concerns, especially that "evangelism" 
not be "depersonalized" and that 
"Salvation" not be confused with "social 
justice"--though his method is to 
develop a typology of recent efforts to 
relate these themes. He first describes 
four unsatisfactory positions: (1) that 
"evangelism is the primary mission of 
the church" (attributed to ·Billy Graham 
in the keynote address at Lausanne), 
(2) the "radical anabaptist" position 
that the "primary mission of the church 
is the corporate body of believers" 
(attributed, at least generally, to 
Jim Wallis, Sojourners, and John Howard 
Yoder), (3) the dominant "ecumenical" 
position that "the conversion of indi
viduals and political restructuring of 
society are equally important parts of 
salvation" (attributed to the 1973 
"Bangkok Assembly" of the WCC as well as 
to Reformed philosopher Richard Mouw in 
his Political EvangeUsm and to third 
world evangelical missiologist Orlando 
Costas), and (4) the "secular theology" 
holding tbat "evangelism is politics 
because salvation is social justice" 
(attributed to Harvey Cox and Gibson 
Winter--at least in their late 1960's 
phase). 

Sider critiques these positions through 
a series of "word studies 11 in the New 
Testament that for him reveal that the 
gospel has four elements (justification, 
regeneration, the Lordship of Christ, 
and the fact of the Kingdom) and that 
words like 11 salvation11 and "redemption" 
will not in the New Testament usage 
permit an expansion to include "social 
justice" or the "redemption of social 
structures." This leads him to formu
late a fifth alternative to the positions 
above: that "evangelism and social 
action are equally important, but quite 
distinct aspects of the total mission of 
the church." 

Both of these essays are important for 
the ongoing discussion, but both reveal 
at the same time the primitiveness of 
much of the current evangelical groping 
toward an adequate social ethic. This 
is especially evident in the essay by 
Ron Sider, which for all its efforts to' 
achieve a comprehensive statement still 
seems to be dealing with discrete and 
unconnect,·d biblical themes in search of 
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a full theology to reveal their inter
connectedness. Thus his themes of 
justification, sanctification, Lordship 
and Kingdom are a commendable effort to 
give fuller reading of the gospel, but 
they still seem like so many beads 
strung on a string. It is surely impor
tant to supplement the first two (more 
Pauline?) themes with the latter two 
(more Synoptic?) themes, but what will 
it really mean to correct the Protestant 
Paullne bias by restoring the canonical 
priority of the Gospels and reading Paul 
as their explication? 

Similarly, the limitation of Sider's 
word studv to the New Testament begs 
~any of the most pressing questions and 
skewers his results in his own direction. 
It is the Old Testament that raises the 
interesting questions: How is redemp
tion related to creation and thus to 
God's purpose for the whole cosmos? Does 
not the Old Testament speak of "salva
tion" with a more explicit horizontal 
dimension? And are not 11 righteousness 11 

and 11 peace11 to be associated with 
"salvation11 and "redemption" there? 
And when such questions are pursued, 
will we not read the New Testament 
(especially its groaning for a cosmic 
redemption--anticipated among other 
places in the Synoptic healings and the 
"resurrection of the body"--facts that 
Sider slights in his word studies) in a 
different light--and put the "personal 
salvation" categories of both Sider and 
Bockmuehl into a larger picture? Only 
when we pick up such questions can we 
understand that the recovery of evangel
ical social ethics involves more than 
restoring a missing element to an other
wise sound structure. And I would 
guess that full consideration of such 
questions would push Ron Sider somewhat 
more in the direction of Richard Mouw, 
Orlando Costas, and the Bangkok formu
lations. At least they have done that 
for me. 

•• 
Christianity in Culture: A Study 1'.n 
Dynamic Biblical Theologizing in Cross
Cultu:r>al Perspective by Chax,Zes H. Kraft 
Orbis, $12.50, 445 pp. 
Reviewed by Charles Ellenbaum, Anthro
pology/Religious Studies, College of 
DuPage and a Master of Divhlity Student 
at Northern Baptist Theological Seminary 

In 1977 I was struggling with my Seminar 
and trying hard not to compartmentalize 
my anthropological training from my on
going theological education. It was 
hard to listen to the arguments about 
scriptural inerrancy and the almost 
"magical" claims made for language. The 
arguments seemed to fly in the face of 
everything l had ever studied about lin
guistics and culture. I ran across an 
article by Charles Kraft ("Can Anthro
pological Insight Assist Evangelical 
The, , ?". Christian Scho Zar' s Reviec', 
7: l< -202). It was water to a thirsty 
man I began to integrate my anthro
pology and my theology and not worry 
about the odd looks from my professors 
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or questions about orthodoxy, or the 
lack of same. I realized that I was 
being very ethnocentric, culture-bound 
in my theological thinking. This arti
cle freed me up to do some very stimu
lating research and writing. I was, 
saddened not to see these concepts devel
oped. I am sad no longer. I highly rec
commend this book to everyone who is 
serious about their faith and their 
thinking about their faith. I think 
that it should be required reading in 
every seminary, for students and faculty 
alike. If you agreed with Biblical Auth
ority (edited by Jack Rogers), I think 

, you will agree with Christianity in Cul
ture. I don't think you need much of a 
background in the Behavioral Sciences 
(Psychology, Sociology, Anthropology) to 
be able to easily follow and analyze 
this book. If you are doubtful about 
your abilities, I would recommend 
Christianity Confronts Culture: A Strat
egy for Cross-Cultural Evangelism by 
Marvin Mayers (Zondervan, 1974); Message 
and Mission: The Communication of the 
Christian Faith by Eugene Nida (William 
Carey Library, 1960); and Cultural Anthro
pology: A Christian Perspective by 
Stephan A. Grunlan and Marvin K. Mayers 
(Zondervan, 1979). 

This review, in its allotted space, can
not do justice to all the points made by>· 
Kraft in his book. Let me deal with aCl!!N 
of his premises. He believes that Chri,st:
ian theology is too much defined by West
ern culture and its associated thought 
forms. Are the insights of other culture, 
heresy? Do we confuse our culture and its 
values with the Christian Gospel? Kraft . 
begins with some cross-cultural case stuii.~· 
ies which illustrate his premises. He • 
certainly called me to task when he as1te,f. 
if we separate our theological training 
from our other skills. We must integrate, 
not compartmentalize. Kraft reminds us 
that the Bible is a multicultural book,· 
made up of Hebrew and Greek parts, among 
others. Do we in the West tend to empha
size the Greek portion and minimize the 
Hebrew portioo? Do you carry a pocket 
edition of the New Testament.and Psalms, 
forgetting the rest of Scripture? As a 
multi-cultural book the Bible can guide 
us in our attempts to be cross-cultural. 
Kraft says (p. 10), "Perhaps the guide
lines concerning what God seeks to do to
day should come from those parts of the 
Scriptures that record what he did in 
similar cultures in times past, rather 
than from those portions of the Scriptures 
that we believe show his ideals. Perhaps 
there is a range of behavior within which 
God is willing to work, even though it is 
less than ideal. Perhaps God wants·us to 
seek to understand (emphasis is author's) 
and, in love, to accept people within 
their cultural context rather than simply 
to impose upon them what we have come to 
understand from within our cultural con
text to be the proper rules." 'Kraft asks 
if this might be considered "creeping 
liberalism" and decides that though indi-

. viduals such as Schaeffer might think so, 
it isn't. Instead it seems to fulfill 
John 16:12-13. 

' What are the aims of his book? 
to develop biblically grounded 
cal models which would be more 

He seeks 
theologi
effective 

in communicating the Christian message 
in a multi-cultural world. He wants to 
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develop (or stimulate the development) 
of a broader, cross-culturally valid, 
theological perspective. He calls this 
cross-cultural Christian theology, 
Christian Ethnotheology. I think he 
fulfills his aims. 

He deals with the timeless questions of 
contextualization. What is absolute and 
what is relative? :fuat are the relation
ships among God, Christianity, and cul
ture? What is the relationship between 
the biblical content and the linguistic 
symbol which presents that content? In 
examining and communicating Christian 
truth, what is core (which must be com
municated) and what is peripheral? I 
fully agree with Kraft when he argues 
that we need to risk and attempt to 
translate traditional formulations of 
theological truth out of the language 
and concepts of traditional theology in
to those of the behavioral sciences. 
He challenges us by asking (p. 20) 
"Have we loved the past too long?". 
Theology must be culturally relevant, 
regardless of what that culture may be. 
Kraft quotes (pp 21-22) Bengt Sundkler 
in saying that theology should be "an 
ever-renewed re-interpretation to the 
new generations and peoples of the 
given Gospel, a re-presentation of the 
will and the way of the one Christ in a 
dialogue with new thought-forms and 
culture patterns .... Theology ... is to 
understand the fact of Christ .... " 

Read this book and think. You will not 
be satisfied with pat answers which are 
hallowed only by tradition again. You 
will not passively accept biblical. 
translations or Christian theology with
out questioning methodology. Reading 
Kraft was, for me, akin to doing my 
first exegesis paper and entering a much 
deeper and broader world than I thought 
could exist. 

••• 
The Theology of Change by Jung Young 
Lee. 
Orbis, 1979, 146 pp., $5.95. 
Reviewed by Stan Slade, Assistant 
Professor of Philosophy and Sociology, 
Jamestown College, North Dakota. 

The contextualization of theology is 
receiving a growing amount of attention 
in theological and missionary circles 
these days. What this imposing phrase 
stands for is the attempt to articulate 
our Christian convictions in ways that 
are not only faithful to Scripture but 
also appropriate to the variety of 
concrete contexts in which Christians 
operate. It is analogous to translation: 
taking the biblical wine (message) and 
putting it into contextually-appropriate 
wines kins (lang·uage and conceptuality). 
Those familiar with Don Richardson's 
Peace Child, or the "Translation 
Treasures" in Wycliffe's In Other Words, 
will have a preliminary feel for what is 
meant here. Evangelicals wishing to 
learn more about contextualization will 
find helpful the journal edited by 
Charles Taber, Gospel in Context. 
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Jung Young Lee sets out in The Theology 
of Change to contextualize theology with 
an Eastern framework. His specific goal 
is to develop a Christian concept of 
God in terms of the metaphysics of the 
I ching. His work here builds upon a 
number of previously published books and 
articles on the I ching and its relatiou 
ship to Christianity. 

In the introduction, Lee expresses his 
intention to serve a broad audience, 
ranging from "theologians and theologic, 
students" to "informed lay people." Upc 
completing the book however, one wishes 
Lee.had narrowed his focus. For those 
who are theologically informed and 
sympathetic with Lee will find the book 
'overly redundant yet not fully worked 
out. Those who are theologically 
informed but not sympathetic will nowhe· 
find Lee adequately interacting with th, 
serious peoblems raised by his work. 
Nor is the book an adequate "popular" 
treatment, for its use of traditional 
terms from western philosophy and 
Christian theology and its explanation 
certain eastern terms, both seem to 
presuppose more background than the 
typical layperon or beginning· 
theological student possesses. In othe 
words, the book lacks depth: depth of 
articulation and critical reflection fo 
informed readers, depth of background 
presentation for beginners. 

For Lee, to recast Christian theology 
in eastern terms is to work out the 
implications of two central principl0.s: 
fundamental reality is change, and the 
most adequate form of logic is inclusiv 
("both-and") rather than exclusive 
("either-or"). Concerning the first 
principle, Lee notes that western think 
ing has tended to focus on substance or 
being rather than dynamism or becoming. 
He argues that both eastern thinking 
and recent developments in physics call 
this perspective into question. In 
place of being, Lee asserts the fundame 
lity of change, going on to characteriz 
God as "change itself." 

Lee sees his second principle, the 
necessity for "both-and" thinking, as 
even more difficult for western minds 
than that of change. On this score he 
criticizes process theology for its on] 
partial transcendence of western tradit 
while it does stress becoming over beir 
process theology retains "either-or" 
thinking (17-19). Lee argues that 
"both-and" thinking enables us to see 
God as the most inclusive reality: beJ 
and becoming, male and female, personal 
and impersonal, spiritual and material 1 

creator and creature, good and evil. 

After presenting God as "change itself' 
and "inclusiveness," Lee goes on to 
discuss God as creator, Jesus Christ, 
the Holy Spirit, and the Trinity. Lee 
asserts, "That God is creator of the 
world is the most important affirmatio1 
of Judea-Christian faith" (67) . 
Seeking to correct our over-emphasis 01 

God's otherness as redeemer, Lee 
characterizes the creator as essential: 
united with creation. Such an under
standing enables Lee then to portray 
Jesus Christ's uniqueness as a matter 
of degree rather than a difference in 
kind. (Consequently, Christ brings 



alvation sulely as a model: to those 
fraid to change (sinners), Jesus 
emonstrates harmony with change, so that 
Salvation, then, means to follow the 

1ay of change without nostalgia" (93).) 
~he creator-creation unity also bears 
·ruit in Lee's characterization of the 
{oly Spirit as the "power of change, 11 

:ssentially one with matter, and the inner 
essence of human beings (such that 
cesponding to God is responding to our 
essence). Having thus joined divine, 
1uman, spiritual, and material, it is 
:rivial for Lee to account for the 
'.rinity "free of mystery of paradox" (117), 

)uring the course of his exposition Lee 
~aises a number of interesting and 
_mportant problems. The reader is 
continually stimulated to question re
::eived notions and basic assumptions. 
lowever, Lee does not adequately address 
:he problems he raises, so the reader is 
Left both dissatisfied and unconvinced. 
1urther, the volume is often marred hy 
;ross overstatement ("The Jt, lea-Christian 
ielief in a personal God as the ultimate 
:eality is certainly the original cause 
if our ecological crisis" [25] .), the 
'allacy of misplaced concreteness 
("Everything ... changes because of 
:hange itself" (25).), and a variety of 
lnformal logical fallacies. 

_,ee tackles an important, even crucial, 
:ask. Contextualizing the gospel in 
~astern thought-forms is even more 
lmportant for us than it was for Matteo 
{icci. However, The Thrology of Change 
cannot be regarded as an adequate response 
to the contextualization challenge. 
,vangelicals will probably nol hnd the 
JOok helpful, for many of their concerns 
are either ignored or brushed aside. And, 
to the extent that such concerns are faith
ful to Scripture, Lee's own fidelity to 
the biblical foundations of fe·i th is not 
clearly worked out. 

The Beginnings of Christology, Together 
with the Lord's Supper as c, Chr•istological 
Problem by fliUi Marxsen. Tv:mslated by 
P. ,.T, Achtemeier, L. Nieting. 
Fortress, 1979. 127pp., $4.95. 
Reviewed by Larry W. Hurtado, Assistant 
Professor, Department of Religion, 
University of Hanitoba, Wirniipeg. 

This book is a reissue of two book
lets published separately in 1969 and 
1970 respectively; and the German 
originals appeared in 1 %0 and 1963. 
The presenl edition is an unchanged 
reprint of t .. e English editions but 
contains a new introduction by John 
Reumann which helpfully sets Marxsen's 
ec;says in the context of other major 
work on both early Christology and the 
Eucharist. 

The book is designed especially for 
students and pastors ,~ho desire to keep 
abreast of sc.hcilarly discussion, and 
so TSF readers will want to take note. 
The editor has placed footnotes at 

various points expL-,_ining certain 
technical terms and there is a reading 
list at the end of the book containing 
other writing, by Marxsen and a very short 
selection of i terns on 11 Son of Man", 
11 Faith", and 11 The Lord's Supper". 

In substance, the first essay presents 
llarxsen I s thinking on the question of 
whether Christology can be said to be 
based on Jesus' own ministry. The 
first chapter "On Methodology" is the 
most interesting and indeed the only 
point at which innovative ideas can be 
found. Here Marxsen dialogues with 
Bultmann, Kasemann, Conzelmann 1 Bornkamm 
and others, arguing that all attempts 
to distill an uninterpreted and 
indisputably authentic body of Jesus 
tradition are unconvincing. It is not 
that Marxsen knows that nothing is reliable 
in the Gospel portrait of Jesus; it is 
simply that Marxsen wishes to emphasize 
how difficult it is to justify claims for 
reliability: "to put it another way, 
I am not aple to differentiate between 
historlcal and tendentious elements. 
Everything is tendentious. The historical 
element has been screened by the 
tendency" (p. 36), 

This firm emphasis on the "tendentious" 
nature of the Gospel records leads Marxsen 
to posit that the only access to the 
beginnings of Christology available to 
us are early Christian statements 
indicative of a faith "relationship" 
to Jesus. In the following chapters 
Marxsen examines reflections of this 
relationship including "Jesus and the Son 
of Man", 11 Jesus and Faith 11

, and 11 Jesus 
and the Lord's Supper". In each chapter 
Marxsen tries to distlnruish between the 
early faith relationship to Jesus and 
the way it came to expression, for 
example, in titles like "Son of Man". 
His work is rendered questionably, how
ever, by his reliance upon out-of-date 
and incorrect notions about the origin 
and development of the Son of Man 
conception; for example, the tired old 
idea that the term was borrowed from 
Jewish apocalyptic and cannot have 
been used by Jesus with reference to 
himself. This faulty grasp of the historical 
evidence puts his whole discussion on the 
wrong track, and demonstrates how very 
much exegesis is often only as good as one's 
historical information. 

In bis treatme,it of faith Marxsen is 
both vague and heavily indebted to 
existentialist ideas, making his discussion 
less than jmpressive for those not taken 
up in this direction of thought. Marxsen 
nowhere defines the "relationship" to 
Jesus that he tries to contrast with all 
the "cihjec.tifying" c.hristologjcal tern.,,, 
and at timL~: 1-·(' scPnw to be saying nothing 
mc,n.:. IJ l•.'11~ &11 ... 1:f ,si-1~ 1 -,citr,i,jtf)l@OfjtC-;-el,9 ••• , .• ,..,. 
articulation ls hisLorically-conditioned 
by the conceptual environment of the 
speaker. 

Narxsen's discussion of hJesus and the 
Lord's Supper 11 is expanded upon in the 
second essay in this book, and his t>esis 
is the not terribly original idea that the 
eucharist meal began as an eschatological 
celebration (in Palestinian settings) 
that became more and more sacramentalist 
nnder the influence of 11 Hellenistic 11 

ideas in the Gentile churches. This basic 
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idea is, of course borrowed from H. 
Lietzmann (Mass Lord's Suppe1°, ET, 
Leiden: Brill, 1953), and Marxsen's 
own attempt to document the development 
of sacramentalist ideas seems to me quite 
unconvincin5. Essential to his C8Se is 

the widely-held, but highly questionable 
idea that the earliest Christian communi.
t:,, as revealed by 11 Q11 material, placed 
no theological meaning on Jesus' death. 
Further, Marxsen's attempt to distinquish 
shar'ply between the eucharistic ideas in 
I Cor. 11:23-25 and Mk. 14:22-24 involves 
placing an enormous exegetical load on 
minor. items in the text that will simply 
not bear the weight. For Marxsen, 
the variation between Paul's "this cup 
is the new covenant in my blood 11

, and 
Mark's "this is my blood of the covenant" 
is a momentous change indicating that 
"sacramental reality is now attached to 
the elements" (in Mark). This whole 
discussion, however, seems to reflect a 
reading into NT texts of notions of 
"holy food" drawn from later periods of 
the church. Marxsen's naively simplistic 
distinction between 11 Palestinian11 and 
"Hellenistic" Christianity is surely 
part of his problem, but his entire· 
presentation also seems troubled by the 
desire to extr4et sermonic points for 
modern liturgical discussion. 

The major value of the book is that it 
affords a handy glimpse of the views of 
Marxsen on th,• issues of christology and 
eucharistic developments in the NT period 
It is handy to have his views translated 
and still in print, but the editor would 
have made the book more useful to student 
if he had indicated how the uiscussion 
of certain issues (~.g., Son of Man) has 
moved on and now outdates some of Marxsen' 
views. In short, the book tells us a 
good deal about the Marxsen of the 19lo•s 
but is not an adequate introductlon to 
NT Christology or to the earliest 
development of the eucharist. 

ThP Divin{} fiord o.f God by Bernhard fl. 
AndPrson 
Westminster Press, 1979, 117pp, $4.95 
Reviewed by Kenneth Litwak. Student, 
Fuller Theological Seminary 

This book is a collection of four lec
tures delivered by Dr, Bernhard Ander
son, professor of Old Testament Theology 
Princeton Theological Seminary. The 
book's emphasis is upon practical mat
ters rather than purely systematic 
theology. Hence Anderson has provided 
a refreshing work on Scripture, although 
from a perspective outside of evangeli
calism. 

Unswayed by modern trends, he argt1es 
that "Word of God 11 language is not dead 
but essential to the life of the church. 
He sees "Word of God" talk as 11 funda-
m·:>-ntal and inescapable" as ever, Oper-
ating from the "assured rl::'sults" ,Jf 
'Tiodern scholarship, he asks: In the 
light of what modern critical studies 
have shown about the Bible, how t·an 
pastors preach with conviction that 
Scripture is "Word l~f Gud in human 
wnrd s?" (p, 14 7). 
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Four lectures speak to this problem: 
Word of Imaginatit1n: Wtlrd of NarratiuG: 
Word of Liberation: and Word of Obliga
tion. The first two largely discuss the 
problem while th_e others seek te imple
ment a solution. Frequent discussions 
of Old Testament Theology and exegesis 
interrupt the discussion -- I say 
"interrupt" because several pages cno
tain detailed descriptions of Old Testa
ment stories thoroughly familiar to mc,st 
readers. While written apparently to 
help pastors, the book will best be 
understood by those acquainted with 
theological German terms and the form 
critical studies of Gunkel and others. 
It could be useful to those without such 
a background. 

The issue is not merely theological; it 
meets us in the context of worship. 
Anderson sees "Word of God 11 as meta
phorical language referring to God estab
lishing a personal I-thou relationship 
with His people. ThC1ugh God used human 
wordR, those words are not equal to 
human words. They are "Word of God" in 
human words. The Bible is a human book 
of human words, God is the Author of 
Scripture in that He is the "Originator" 
or 11 Insriga tor. 11 That is how we are to 
understand God speaking through human 
words. 

Anderson's immediate and practical con
cern is to illustrate modern criticism's 
cnntribution tu preaching- Using histor
ical form and literary criticism he seeks 
to resurrect Scripture from a dead l~tter 
into a Living Word of spiritual vitality. 
This vitality is evident in the life
setting from which the Biblical text 
emerged. To illustrate this, he uses 
the story of Abraham sacrificing Isaac 
in Genesis 22, Critical studies show 
that the story was included by the 
yahwist to call Israel to radical obed
ieoce in a time of national testing and 
crisis Thus form and historical criti
cism show the life pulsating in the text, 
and thus will aid preaching. though 
Anderson does not say how. 

Yet he sees problems with these methods. 
They tend to take the reader behind the 
text and then leave him in that "far 
country," They often fail to deal with 
the Word of God as Scripture. Anderson 
prefers a literary criticism which sees 
the whole as greater than the sum of its 
parts, which appreciates the internal 
characteristics of the whole, and which 
considers a story's theological and nar
rative place in the context of the canon. 
Anderson believes that the final text 
transcends prehistory and thus can speak 
to future ages. As stories involve the 
reader, the Word of God becomes Word of 
Imagination. God speaks through inspired 
writings to the "inspired reader" in the 
imagination. where Scripture becomes His 
Word. 

The chapter "Word 0f Liberation" offers 
a valuable critique of theologies of 
liberati0n. Anderson antes that the 
Biblical story is one of liberation and, 
as a "Word of Obligation," calls us to 
be liberators. While liberati0n theol-
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ogy has this n0tion at its core, its 
methods and ideal ogy--it s s tor y--mus t 
not he equated with the Biblical st0ry, 

The book's major asset is its practical 
emphasis, Its major drawback is Ander
son's pres11ppositi00s about Scripture. 
To one who like this reviewer is skepti
~al of his critical methods, and more so 
of his results, the problems with which 
the book deals do not exist, For those 
who embrA.ce his views, the bonk may be 
helpful. Although the issue Anderson 
raises is importaot, its practical 
ideas are often too vague to be readily 
implemented, Despite all these weak-· 
nesses Anderson's call to social justice 
is not untimely. 

••• 
Fa•:th, Skept·ism, and Evidences: An Essay 
in Religious Epistemology by Stepl:cn T. 
Davis. 
Bucknell University Press, 1978, 
233 pp. $13.50. 
Reviewed by Keith E. Yandell, Professor 
of Philosophy and S. Asian Studies, 
University of Wisconsin, Madison. 

Faith, Skepticism, and Evidence contains 
eleven chapters divided into three parts: 
Skepticism and Evidence, James and 
the Right to Believe, and The Justifica
tion of Religious Belief. Davis' involved 
and interesting argument could receive 
austere brevity with a 0 ummation: because 
the sceptics are right, it is as reason
able to accept the doctrines of Christ
ianity as it is to reject them. 

Davis notes that skepticism has its 
varieties, not all of which are consisteut 
with one another. So, anyone who proffers 
skepticism must tell us what sort one 
has in mind - and Davis does. Anyone 
who wants the detailed story will, of 
course, have to follow the full argument. 
The gist of the argument goes as follows. 

A claim to know something, if rational, 
is based on adequate evidence. What Davis 
calls "adequate skepticism" follows a 
strategy: a person who claims to know 
something is asked what evidence supports 
that claim; then, the evidence provided 
receives the same qustion, and so on -
in principle - forever. Davis b< 1 l ieves 
that it is impossible to eventually 
provide adequate evidence for such a 
skeptic. Each claim will only receive 
a further question, "And what is your 
adequate evidence for that most recent 
claim?" Even tho.:e statements which 
are plainly supported (like necessary 
truths or reports on one's own conscious 
state like "I am in pain") cannot be 
used as foundational for other claims. 
In particular, one cannot start .-.ut with 
necessary truths or first person 
p:;ychological reports and end with claims 
about God, Christ, sin and s,!l vation. 
So the skeptic wins the game of e1·Ldence. 
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StiJ_l, skeptics buy groceries and take 
buses. Even a skeptic must act, and to 
act is to select one course rather than 
another. A skeptic who argues "it is no 
more reasonable to think that food 
nourishes than that it poisons" nonethe
less eats. Thereby, the skeptic acts 
on, or at least in accordance with, the 
belief that food nourishes. When the 
skeptic joins the non-skeptic in acting 
on propositions, justification may 
simply be pragmatic. The propositions 
are not supported by evidence, but are 
presupposed by practice. 

A skeptic need not accept any theologica 
claims in order to buy groceries and eat 
them. But, argues Davis, there is no 
significant religious difference between 
believinq that God does not exist and 
not beli~ving God exists. Pragmatically 
agnosticism and atheism melt into one. 
So, belief that God does exist (theism) 
has but one pragmatic opposite. Further 
the decision between theism and non-t]1ei 
is inescapable, or forced, in the sense 
that one must live in accord with one 
alternative or the other. In such 
circumstances, a theist is justified in 
believing that theism is true without 
therefore having justified (with adequat 
evidence) theism. Also, Davis admits, 
the atheist/agnostic is justified in beJ 
such, though he or she has not justifiec 
(with adequate evidence) al-heism/ agnos·
ticism. Thus does Davis argue in the 
manner of a latter day William James. 

This account does not do justice to the 
book's argument, which is developed wi ti 
considerable clarity and sophistication. 
Still, there are problems. Skeptics 
and non-sketpics work for survival. Ou1 
alleged knowledge of that work will (on 
Davis' view) fall prey to the adequate 
skeptic's question. So, we will be unal 
to appeal to that knowledge in trying t, 
answer the skeptic. The pragmatic 
theory of truth, in order to be ad"f! 1'dt 1 

would-have to be true in a sense of 
"true" other than the pragmatic. 
Similarly, the pragmatic reply Davis 
offers to the skeptic must itself be 
based on claims about the world (includ 
skeptics and groceries and ourselves). 
In turn, Davis must know, or ri_·asonably 
believe, these claims on some grounds 
other than the pragmatic in order for 
his reply to develop. So if the ~dequa 
skeptic is right, Davis' reply fails. 
It is along these lines, I think, that 
at least one sort of fruitful critique 
be made of Davis' volume. 

Davis gives pragmaticisrn an interesting 
contemporary rPstatemPnt, more precise 
and defensible than James' variety. 
That I think pragmatist epistemology 
fails, even in this form, does not keep 
from recommending this volume to those 
interested in contemporary epistemology 
and philosophy of religion. It is easi 
to critique this perspective than it is 
to produce a better one. 

••• 



won Within The Bounds o.f Religion 
Nicholas Wolterstor.ff. 

. B. Eerdmans, 1976, 115 pp. $2.45. 
viewed by Kelly James Clark, Graduate 
udent, Western Kentucky University. 

undationalism is the belief that knowledge 
built upon certain undoubtable founda

ons. Ideally, one need only discern 
e indoubtable foundations, either 
rough reason or experience, in order to 
nstruct a theory of knowledge. All 
bsequent propositions are justified by 
eir relationship to those certain 
undations. One may proceed by 
ductive logic, inductive inference, etc. 
om the certain foundations to certain 
owledge in scienc.P ("science" is used 
oadly to refer to, for example, theology, 
ilosophy, physics, and the social 
iences). Excluding the past thirty or 
rty years, nearly all approaches to 
ience were foundationalist. 

his short book Dr. Wolterstorff 
:plores the serious defects of founda
onalism. This provocative book is very 
tportant as an attempt to describe the 
tpact of the decline of foundationalism 
,on Christians involved in the sciences. 
•. Wolterstorff rejects foundationalism 
,r two major reasons: (1) the 
.fficulty in finding indubitable 
·opositions for the foundations, (2) the 
_fficulty in explaining the relation 
,tween a theory and the foundations. 
, argues that sense-perception cannot 
:ovide an indubitable foundation because 
, do not know if our perceptions of things 
,rrespond to what really is. For 
rnmple, statemen1;s like "my desk is 
:own" are neither certain nor indubitable. 
r desk could merely appear to be brown, 
1en it is really black. The distinction 
etween something appearing to be the case 
1d actually being the case leads us to 
,ubt statements based on sense perception 
,p.42-51). Even if there were a body 
E indubitable propositions for the 
,undations, the method of demonstrating 
he relation between a theory and the 
oundations is by no means certain. 
either deductive logic, inductive 
nference, nor falsifiability provide 
dequate means for justifying the 
elation of a theory to the foundations. 
alters tor ff I s conclusion is: "On all
rants foundationalism is in bad shape. 
t seems to me that there is nothing to 
o but give it up for mortally ill and 
earn to live in its absenr.e. Theoriz-
ng is without a foundation of indubi
ables" (p. 53). 

,est some claim that the Bible provides 
s with the foundation for theorizing, 
>r. Wolterstorff argues that the Bible 
•ill not save foundationalism. Even if 
he Bible were the foundation it would 
1ot be adequate for justifying the great 
1aj ori ty of theories, for example 
iohr's theory of the atom. Also the 
. nevitability of textual corruption in 
:ransmission leads one to deny that one 
:an know indubitably that a copy contains 
,xactly what God revealed. Even if our 
copies were exactly what God revealed it 
.snot possible for us to claim that 
1e have indubitably understood what God 
1as revealed. "Scripture does not provide 
1s with a body of indubitably known 

propositions by reference to which we can 
govern all our acceptance and non
acceptance of theories" (p.58). 

In light of the collapse of foundational
ism Dr. Wolterstorff describes a method 
for the acceptance and nonacceptance of 
theories. He makes the distinction 
between data beliefs and control beliefs. 
Certain of one's beliefs are taken as data 
for one's weighing of a theory. Control 
beliefs are "beliefs about what constitutes 
an acceptable sort of theory on the 
matter under consideration" (p.63). 
Control beliefs lead one to accept and 
reject certain sorts of theories. For 
example, the control belief that the 
physical world is all there is would lead 
one to reject theories concerning a mind 
as distinct from the body. 

Dr, Wolterstorff argues that it is 
legitimate for the Christian to let 
one's authentic Christian commitments 
function as control beliefs (p.66). Given 
a certain body of beliefs the Christian 
scholar seeks to discern if one is warrant
ed in accepting a particula.: cneory. For 
example, Christian control beliefs might 
lead one to reject behaviorism and 
Fre11dianism· because-of--t:11eir denial of 
human responsibility. 

Dr. Wolterstorff's book is very 
stimulating and it should encourage vital 
discussion among Christian thinkers 
concerning foundationalism and concern
ing the relationship of one's Christian 
beliefs to one's theorizing. Several 
questions still need to be answered. 
How does one justify control beliefs? 
Are they merely accepted without justifi
cation? In regards to control beliefs 
and their justification it should be 
recognized that the Christian and non
Christian are in the same epistemo
logical boat. Both must operate from 
control beliefs which affect the outcome 
of their theorizing. There is no "belief
less" theorizing. The Christian is not 
the only thinker who allows one's beliefs 
to affect ore's theories. This leads to 
a final question: Why is the Christian 
justified in letting one's authentic 
Christian commitment function as control 
beliefs? I trust that Dr. Wolterstorff's 
book will inspire Christians to ~ruitful 
dialogue about thes~ important issues. 

• •• 
The Long Search by Nirtian Smart. 
Littl~, Brown and Company, 1977. 
316 pp .. $17.50. 
Reviewed by Keith E. Yandell, Professor 
of Philosophy and South Asian Studies, 
University of Wisconsin, Madison . 

Written in conjunction with the BBC tele
vision series of the same title, here is 
a "coffee table" book, replete with a 
dozen "Illustration secti.ons" (eleven 
series of photographs and a map). There 
is also a brief bibliography, and a rather 
comprehensive index. 
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The author has written extensively in 
philosophy of religion, comparative 
religion, and history of religion. He 
works here under various severe con
straints. One is that his words are 
intended for wide consumption. 
Another is that he is expected to cover 
the whole waterfront of world religion. 
Presumably a third is that he is to be 
honest but als<' positive in his treatment 
of various traditions. 

':'hr; :.,c;:g Seor1ch is a very personal, 
idiosyncratic book, perhaps inevitably 
so when one must choose from among so 
much material and present it within so 
comparatively brief a scope. It is not 
clear to me the degree to which it would 
be fair, or profitable, to ·try to discern 
the details of Smart's own perspective, 
nor, I suppose, is this the most 
important question to raise about the 
book. 

As one might expect, the book contains 
a wealth of information, covering as it 
does Hinduism, Buddhism, Christianity, 
Judaj_sm, Isalm, Chinese and Japanese 
religions, plus various modern cults. 
It endeavors to place these within some 
sort of historical and cultural context, 
and to communicate some notion of the 
relevant beliefs, institutions and 
practices. From all this, one can learn 
much, though this ~ype of volume is 
inevitably (so to say) an appetizer 
rather than a main course. 

There are some features of 'the ~olume 
that give one pause. One is Smart's 
suggestion that "we need constant re
minding of the 'other side' of God; the 
impersonal model provided by the Great 
Ultimate and also by Shankara~concept 
of Brahman is thus salutary" (page 294) 
which (by page 297) has developed into 
"the impersonal Ultimate lying beyond 
the faces which God presents ·to mankind" 
and (same page) "the ineffable, non
personal divine essence". These remarks 
appear in Smart's assessment of "the 
meaning of the search" - a section 
which I find rather vague. It is 
puzzling how one could accept the sort 
of views just noted and ali'b suppose 
that Christianity at lease (perhaps 
Judaism and Islam as well) are anything 
other than literally false. Behind 
Smart's contentions are an emphasis that 
appears in various places: symbolic 
over literal religious discourse; and 
alleged "limit of speech", a desire 
to find truth in all traditions; a wish 
to combine the monistic experience of 
some traditions with the numinous 
experience of others; and, it seems to 
me, a backward move in the di1ection of 
the less cognitive approach which 
characterized Reasons and Faiths much 
more than the other works that came 
between it and The Long Search. 

There is little point, however, in 
trying to chase down the themes of the 
last paragraph, since Smart (as 
appropriate in this sort of volume) does 
not elaborate or defend them. I do not 
think these themes are limited in their 
influence only to the last section of 
the book; it would be surprising if they 
were. But I confess to having the deep
est reservations, both philosophical 
and theological, about them. 
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Prophecy and Hermeneutic in F <y 
Christianity by E. Earle Elli_ 
Eerdmans, 1978. 
Reviewd by Grant R. Osborne 

Students of the New Testament have long 
been aware of the quality of work 
produced by Professor Ellis. His work 
indeed has become a standard of excel·· 
lence towards which other evangelicals 
have strived. This compendium of essays 
is no exception, for it represents ten 
years of research into areas which have 
become key items for scholarly debate, 
The collection, however, is not totally 
eclectic, for they had their origin 
during a sabbatical year at the University 
of Gottingen in 1968-69 and are held 
together by two interlocking themes, the 
prophetic or pneunatic background of the 
New Testament writings and the early 
Christian hermeneutic employed in the 
writings. While one naturally would 
not agree with every conclusion. there 
is no doubt as to either the academic 
excellence or the clarity of expression 
~xhibited in the volume. 

The first section is entitled "The 
Pneumatics and the Early Christian 
Mission" and contains a series of 
articles centering upon Acts and the 
epistle of Paul. In the first article, 
"Paul and His Co-Workers," he argues 
against many that they formed a definite 
authoritarian and charismatic group which 
stressed ministry over structure. It is 
a welcome corrective to the emphases on 
"early catholicism" in some circles. He 
then follows with "Spiritual Gifts in the 
Pauline. Community," in which he argues 
the i. nn,17;;t1!. (:7:r·;':~n\'!ll-7'1f. /)·c.·:· refers primarily 
to the areas of inspired utterance while 
cl1m-,ismn is the more general term. These 
inspired individuals are primarily Paul's 
co-workers (a point that is disputable) 
and are associated with angelic inter
mediaries as well as endowed with prophetic 
gifts. The next two papers center on 
I .Corinthians and "Wisdom and Knowledge" 
and "Christ and Spirit" respectively. In 
the first article he argues interestingly 
that the two are united for Paul in the 
pneumatic leader and in the second he 
asserts that the Spirit is united with the 
exalted Christ "specifically with 
refere~ce to the prophetic gifts of 
inspired speech and discernment" (p.69). 
Both articles exhibit a wealth of detail 
and application of background material. 
While the conclusions may be overstated, 
they are must reading for students of 
I Corinthians. The brief article on 
"Christ Crucified," a study of I Cor. 1-4, 
argues that Paul sees a sacrificial 
servant attitude as essential for one 
manifesting spiritual gifts. 

One of the most important essays in this 
volume is "Paul and His Opponents." In 
the first half he provides a concise but 
valuable historical survey of views 
regarding the heresies of the first cen·· 
tury, which centered on whether there were 
two opposing movements, the Judaizers and 
a gnostic libertinism (e.g. Phil. 3:12-19) 
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or a single group, Judaizers with 
gnosticizing tendencies. As he points 
out, to date no clear consensus may be 
demarcated, either as to origin (from the 
Jerusalem Church or the dinsporate 
communities) or philosnphy (pharisaic 
Judaizers, pneumatics or full-blown 
gnostics). As one might surmise from the 
trend of the discussion in the previous 
aYticles herein, he identifies the 
opponents in II Cor. 10-13 as 
pneumatics (12:1, 11) with gnostic 
-.tendencies, whose ori ~in is Pa1 stinian 
and probably the Judaizing party ("Hebrews," 
10:22), similarly, there is only one party 
in Phil. 3:2f, 12f, rather than two, a 
position which in the opinion of this 
reviewer is eminently suitable to the 
conlexl. Nore controversial would be 
links with Galatians and Colossians, both 
of which he sees as Essenic (Judaizing) 
movements which "pervert the Christian 
pneumatic (prophetic) experiences," Many 
(myself included) would doubt whether so 
easy a link between all these situations 
could be est~blished. In short, Professor 
Ellis would stand with Lightfoot and others 
in that stream of opinion which identifies 
only one opponent in all the Pauline 
epistles, a position which is eminently 
suitable in many respects but which may 
not represent the extremely complex 
situation in all the epistles (especially 
Colossians). His position is further 
explicated in the following article, 
"The Circumcision Party and the Early 
Christian Mission" which argues that the 
movement began not among the "Hellenists" 
or diasporate communities but among the 
ritually strict "Hebrew" Christians, 

The final article, "The Role of the 
Christian Prophet in Acts," argues that 
prophecy is a pneumatic gift, "an escha
tological power of the Holy Spirit" 
which endows certain leaders in the com
munity, The role includes prediction, 
declaration of judgment and the prophetic 
"~.cted parable" or symbolic act as well 
as "exhortation, 11 interpretation of 
Scriptures, a specific work of the Spirit 
attributed to prophets in Acts. In so 
doing he follows Kasemann in the latter's 
discussion of the activity of Christian 
prophets in forming AEYEl KU910s quota
tions, certainly one of the widely de
bated aspects of New Testament criticism. 

The second half of this collection then 
elaborates this latter topic, i.e. "Pro
phecy as Exegesis: Early Christian 
Hermeneutic." In "How the New Testament 
Uses the Old," he provides a useful sum
mary of the field and details the thesis 
which will pervade the remainder of his 
essays, i.e. the NT employs an implicit 
midrash perspective which contemporizes 
both the Old Testament and Jesus' teach
ings, applying both to the needs of the 
later church. He then details examples 
of the synagogue "proem" midrash, Qumran's 
pesher midrash and testimonia texts in 
support of this thesis. The NT perspec
tive then is governed by the concept of 
salvation as history and a typology 
which is characterized by the christo
logical fulfillment of OT events in the 
present. 

The following four essays elaborate de
tails of this thesis. In "Midrash Pesher 
in Pauline Hermeneutics" he discusses 
the 38 occasions when OT quotes in Paul 
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deviate from either the LXX or MT, argu
ing that it is insufficient to attempt 
an explanation of all via a variant 
textual source, e.g. Targum or Peshitta. 
Most likely, he asserts, Paul is insert
ing his own midrashic commentary on the 
text, following pesher exegetical pro
cedure. His study of the "_r,egei Kyrios 
Quotations in the New Testament" con
cludes that the formula is a "prophetic 
epigraph" which denotes a prophetic mid
rash on the OT text. "Midrash, Targum 
and New Testament Quotations" then ex
amines the broader issue, the relation
ship between midrash, both Qumran and 
normative Judaism, the Targumic methods 
of Jubilees et al and NT practices. He 
states parallels are seen especially in 
the testimonia passages and may mean 
that a Christian midrash tradition lay 
behind many independent NT quotations. 
Finally, "Midrashic Features in the 
Speeches of Acts" argues that the inde
pendent quotes, e.g. in Acts 2 and 13, 
stem from a midrashic approach and in
deed exhibit "a transition patter in the 
early Christian use of Scripture." These 
essays and the theory behind them pro
vide an extremely interesting look into 
an approach which is coming to the fore 
in critical circles; Professor Ellis 
clearly steers a middle path between 
theories which denigrate a midrashic ap
proach and those which extend it not only 
to the use of the OT but also to the 
whole:::.ale creation of stories such as 
the infancy narrations. The major weak
nesses are the absence of an exact defi
nition of midrash which would allow us 
to establish more clearly th<Jse passages 
which follow such a method as well as 
the failure to demarcate clearly between 
intertestamental practices and those in 
the NT. 11any feel that parallels are 
established too easily and differences 
in both perspective and method need to b, 
detailed more distinctly. 

The rest of the essays follow no set pat
tern but are individual studies on exe
getical techniques. "A Note on I. Cor. 
10:4," examines the possibility that a 
rabbinic legend on Numbers 21:17 is behi1 
Paul's exposition of the "spiritual rock 
which followed" the Israelites in the 
wilderness, concluding that Paul proba
bly follows a similar Targunic typology 
which later led to the "rock" legend. 
"Exegetical Patterns in I Corinthians 
and Romans" examines primarily the open
ing sections of the two passages and 
concludes that literary form as well as 
OT citations exhibit patterns similar 
to the "proem" midrash; Rom 9-11 follows 
the yd.rmmcdenu midrash style with a 
question is posed then answered a bibli
cal exposition. "Prophecy and Hennen
eutic in Jude" traces the same phenomen
on in Jude, which follows traditional 
Christian prophetic midrashim in its 
invective against the heretics; it then 
is "a midrash on the theme of judgment" 
for which the letter form provides a 
convenient dress. Professor Ellis then 
further hypothesizes that the author is 
the prophet Jude of Acts 14 ("brother 
of James" in Jude 1 = "fellow-worker 
with James") who opposes the same Judai
sing movement which formed the antagon
ists of Paul. Finally, "New Directions 
in Form Criticism" attempts to build on 
Schurmann' s thesis that the "disciple
circle" formed a link between the pre-



Easter and post-Easter community and 
preserved a tradition strata. The arti
cle argues two further points: (1) Some 
traditions were transmitted in written 
as well as oral form; and (2) Exegetical 
patterns are among the earliest trans
mitted forms." This is a welcome cor
rectiv~ and balanced attempt to find a 
more accurate yardstick to measure that 
obscure time between the historical 
events and the written records in the 
Gospels. 

In conclusion, Professor Ellis has pro
vided an extremely helpful and criti
cally important work on the early lPad
ers of the Church and the exegetical 
methods they employ, While few will 
agree entirely with the conclusions, all 
will profit tremendously from the qual
ity of the research and the thoroughness 
of the discussion. This is a must book 
for hermeneutical study; and, in spite 
of the pitfalls which all collections of 
essays face, it exhibits a remarkable 
homogeneity and development of thought 
throughout. I recommend it highly. 

Glory in the Cr>oss: A Study 1'.n 
Atonement b1J [,eon Morris. 
Baker Book House, 1979, $2,50, 94pp. 
Reviewed by David Wells, Professor of 
Theology, Gordon-Conwell Theological 
Seminary, South Hamilton, MA. 

This book by Leon Morris, the well
known evangelical New Testament 
scholar, is a brief and popular sum
mary of the findings in his weightier 
pieces on Christ's work. Indeed, 
Philip Hughes and Frank Colquhoun in 
their introduction express the hope 
that the reading of this volume will 
"stimulate many to move on to the 
reading of the larger volumbes" (p. 5), 
these being his The Aposto/,ic Preach
ing of the Cro.s.s and The Cross in the 
Neul Testament. It is these other 
volumes which are reflecting on the 
biblical material at a level of con
siderable usefulness to TSF readers; 
this present volume will find a niche 
in churches amongst lay people who do 
not know Greek and feel no great need 
to be in convers,ation with current 
theological writing. 

Originally published in 1966 and now 
republished in 1979, these pages, 
though entitled a study on the atone
ment, actually constitute something 
much broader. Morris sets out in 
careful biblical fashion to explain 
the Gospel, taking as his invitation 
for the task the objection raised by 
John Robinson, "how anything done two 
thousand years ago on the cross could 
'affect me now"' (p. 9). In answer he 
develops the biblical doctrine of sin, 
explains its consequences, speaks 
boldly of punishment in its retribu
tive aspect, and points to the sub
stitutionary role of Christ's death, 
the initiative for which lies in divine 
love. Morris will not allow divine 
law and divine love to be played off 
against one another as some are prone 
to do. In maintaining his law, God 

vindicates his character of holiness~ 
in absorbing the punishment himself in 
the Son, he displays his character of 
love. The response to th is act of 
God is faith and works. We are saved 
by faith alone, but faith never lives 
alone. 11 The cross, 11 he concludes, "has 
been the means uf bringing men salva
tion through the centuries and it is 
still doing so. It is still God's 
answer to that most intractable of 
human problems, the problem of sin. 
Preaching that exalts Christ crucified 
can still be dynamic, the very power 
of God unto salvation for everyone who 
believes. There is glory in the cross." 
(p. 94). 

This is a fine book. It is popularizing 
at its best: simple, lucid, bold and 
serious. 

••• 
Canan and Authority: Essays in Old 
Testament RP1i9ion and ThPology e,'!i.ted 
hy GPor,:re W. Cr,ats and Burke 0. Lon('I 
Fortress Press, 1977, 190 pp., $13.95. 
Reviewed by Gerald T. Sheppard 
Union Theological Seminary, New York. 

This collection of ten articles around 
the theme of "canon and authority" is 
divided evenly between those concerned 
with "Stages in the Formation of Canon" 
and those discussing "Aspects of Canon
ical Hermeneutics." The former sub
section includes: Burke 0. Long, "Pro
phetic Authority as Social Reality"; 
James A. Sanders, 0 Hermeneutics in True 
and False Prophecy"; Ronald E. Clements, 
"Patterns in the Prophetic Canon"; Gene 
M. Tucker, "Prophetic Superscriptions 
and the Growth of a Canon"; and Peter R. 
Ackroyd, "A Judgment Narrative between 
Kings and Chronicles? An Approach to 
Amos 7:9-17." The latter section offers: 
George W. Coats, "The King's Loyal Oppo
sition: Obedience and Authority in 
Exodus 3Z-34"; Paul D, Hanson, "The 
Theological Significance of Contradict
ion within the Book of the Covenant"; 
Wayne Sibley Towner, "The Renewed Author
ity of Old Testament Wisdom for Contem
po~ary Faith"; Bernhard W. Anderson, "A 
Stylistic Study of the Priestly Creation 
St~ry"; and Rolf P. Knierim, "'I will not 
cause it (identified as probably the 
anger of the Lord) to return' in Amos 
and 2." 

All the writers are distinguished Ameri
can and British Old Testament scholars. 
Although the articles do not always fit 
the theme of the book, they represent, 
nonetheless~ an impressive demonstration 
of contemporarly scholarship in a period 
of methodological uncertainty. The book 
is aimed at the scholarly audience, one 
already familiar with the basic critical 
tools and biblical languages, Contri
butions which seem the most concerned 
with canon, authority, and hermeneutics 
include those by Long, Sanders, Clements, 
T0wner, Tucker and Hanson. 

Both Long and Sanders engage in differ
ent ways the classic problem of how true 
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and false prophecy was djstln~t1i;-,1·rl 

ancient Israel. L0ng loins a cddn· 
s,~holars who hope t,1 penPtr.qtl~ snm(• 

thP ft'maining ambiguities (if t>arli1-r 

critical SL'h<..::,lar.ship with the c1id pf re
cent comparative sociolngical and anthn,
pnlngical insights. For Lon~, 11 authnr
ity is ff-;'al in societal terms only in 
the interaction h~tween prophet and his 
pub! ic" (p. 4). 1.Jith the help of \fober 
and contemporary ethnographic studies in 
ecstatic or praphetic religion he plaus
ibly suggests several "signs" in the 
prophet's personal claims, social stand
ing, and performance which determined 
the authority a prophet's message was 
likely to have in a particular social 
group at a particular time. 

While Long concentrates his analysis 
sociologically on stages prior to the 
collecting and canonization of prophetic 
books. Sanders attempts to address theo
logically the same problem in tennu of 
the guiding hermeneutics within the pro
cess nf canonization itself. For Sanders 
henneneutics is the ancient art of inter
preting older texts or traditions for new 
situations or contexts (cf. his "Hermen
eutics" in the IDB Supplement). The 
prophets, therefore, appear as competing 
interpreters in the stream of Israel's 
traditions, The history of the forma
tion of the Hebrew Bible, like that of 
earlier attempts in Israel to distin
guish true from false prophets, turns 
on the recognition by the faithful com
munity of the most Appropriate theologi
cal applicµtion of the past texts to 
their present situation, an application 
which mirrored their identity as the 
people of God. The normative clue to 
distinguish the true from the false pro
phet lies in the proof of the tnw pro
phet's compelling interpretation within 
"the canonical monotheizing process 11 

(p. 40). As in his Torah and Canon (1972) 
and his more recent, "Biblical Criticism 
and the Bible as Canon," Um:on Seminarif 
QuortPrl.y RP1!i0,, 32 (1977) 157-65, Sanders 
postulates the formation of the Bible as 
an unfolding of 11monotheistic pluralism." 
The recent socio-historical approach has 
different strengths and weaknesses from 
those studies which emphasize canoniza
tion. At a minimum, these studies fur
ther deepen our awareness of the diver
sity of the Old Testament when the ques
tion of the unity of the Bible is being 
raised most forcefully by the churches. 
On the other hand, Sanders' canon criti
cism demystifies the complexity of the 
biblical text and offers an innnediate 
theological claim for the church's use 
of the Scripture. But sncio-historical 
critics like Long (and Robert Wilson of 
Yale) stress the ecstatic element of 
prophecy and the differing social func
tions of authority in the various com
m11nities which legitimate and interpret 
such phenomena. This latter portrait of 
competing religious sub-groups challen
ges Sanders' somewhat rationalistic and 
individualistic portrait of the propbets 
as hermeneutically sensitive interpreters 
of "monotheistic pluralism. 11 

The other articles on this same theme nf 
canon and authority often reflect San
ders' theological hope without his her
meneDtical method. P. Hanson) who is 
the closest ta Sanders' method, seeks to 
find in the Book of the Covenant (Exnd "-q 
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20:22-23:33) "the crystalization point 
in the process of oral and literary 
growth" (p, 122). He finds this "dyna
mic confessional center" (p, 122) of laws, 
which are admittedly "c0ntradictory" in 
their degree of humaneness, summarized 
in the preamble in Exodus 19:3-6 and its 
recollection of the liberation of op
pressed Israel from Egypt. Towner seeks 
to rarify the proposal, popularized by 
scholars such as Walter Brueggemann, that 
Israel's wisdom literature provides• 
uniquely helpful notes in a "secular" 
society. Tucker re-examines the super
scriptions to prophetic books and evalu
ates their significance as evidence of 
the views of later collectors and redac
tors. He .suggests that the additions re
flect various stages in prophetic col
lections when the words of the prophets 
were viewed as "a written form of divine 
revelation," (p, 70). 

The work of ClPments calls attention to 
the final shaping of prophetic hooks in 
order to appreciate their later function 
as Scripture. In this respect, he is 
similar to Brevard S. Childs, who is con
spicuously missing from the volume (see 
his "The Canonic-al Shape of the Propheti
cal Literature," Interpr1-1tation. 32 (1978) 
46-55). The strongest critics of both 
Clement and Childs may be the socio
historian critics, Sanders similarly 
challenges any implication of a closed 
canon which might provide a normative 
standing place in the growth of tradition, 
These eonflicts in viewpoint remain at 
the center of the current debates in 
biblical studies. 

The rest of the articles are, likewise, 
excellent essays and mndels of contem
porary critical scholarship. Ackroyd 
continues his work in the tradition 
history of the prophets; Coats offers an 
intriguing literary discussion of the 
relation between loyal opposition and 
disloyal rebellion in Exodus 32-34; and 
Knierim provides a good example of 
formula analysis. Evangelical students 
should find in this book a collection of 
essays worthy of their most rigorous 
e>mulation and criticism. The meager 
theological dimension to current biblical 
scholarship, which the>se essays also 
represent. presents once again a challenge 
to evangelical and non-evangelical schol
ars alike, 

••• 

NOTE: In the March 1980 
"News & Reviews", the 
last paragraph of the 
reviews of Gilkey and 
Kaiser were switched 
around. Our apologies. 
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by Brevard Childs. 



Account nf an Impromptu 
gesis for Preaching on Matthew 
26-33" by R.H. Fuller. 
response prompted by a critique 
Fuller in ~h8 Challenge of 
igious Studies by Howkins). 

blical Theology's Responsibil-
, to the Communities of Faith" 
Paul D. Hanson. (OT, Harvard) 

Simple View of Prayer" by George 
1singer. 

Monographs 
ir by Codell, title and author. 
nent must accompany order -- $1.95 
monograph: $1. 55 each (20% savings) 
orders of 5 or more. Add 50¢ 
order for handling. Prices for 

~swill be listed individually. 

54)-7 Outreach and Identity 
Monographs 

The Outreach and Identity 
Monograph series is sponsored 
by the World Evangelical Fellow
ship Theological Commission 
whose membership includes thirty
six of the most influential 
evangelical theologians in the 
world. The goal of the series is 
to present Christians worldwide 
with a strong biblical alternative 
to the inadequate theologjes which 
reign in many quarters. 'l'J 1is 
series is edited by Dr. Klaus 
Bockmuehl. 

~322-8 The Biblical Doctrine of 
Regeneration 

Helmut Burkhardt discusses the 
reformation, liberal and dialectical 
perspectives on regeneration, 
analyzes the biblical testimony and 
challenges Christi;:,.ns to rediscover 
this doctrine. 48 pages .... $1.55 

#456-9 Contextualization: A Theology 
of Gospel and Culture 

Bruce J. Nicholls proposes that 
the gospel be p~esented in forms 
which are characteristic of the 
culture to which it is being taken. 
72 pages .... $2.25 

#491-7 Evangelicals and Social Ethics 
Klaus Bockmuehl analyses the 
formation, structure and nine 
action verbs used by the 
Lausanne Covenant to delineate 
Christian social obligation. 
48 pages .... $1. 75 

#541-7 Karl Barth's Theology of 
Mission 

Waldron Scott surnmai:.i.zes and 
critiques Barth's theology of 
mission, stressing whdt we can 
learn and identifying views we 
should reject. 48 pages ... $1.55 

Articles by Clark Pinnock: 

"A Call for Triangular Christianity" 
(address to Canadian Baptist on 
Ministry)_. 

"The Need for a Scriptural, and 
Therefore Neo-Classical Theism." 

"Evangelical Theology: Conservative 
and Contemporary." 

"Evangelicals and Inerrancy:· The 
Current Debate." 

"A Theology of Public Disciplesnip." 

"An Evangelical Theology of the 
Charismatic Renewal." 
"Where is North American Theology 
Going." 

#201 What did the Cross Aahieve 
This is an excellent, clear pre
sentation of the evangelical doc
trine of the atonement. Pacl,er, 
a British theologian/pastor inter
acts with various modern theolo
gies and defends a Reformed or
thodox position. 

#203 The Pastorai Epistles and the Mind 
of Paui by Donald Guthrie. 
In this work Guthrie, authoi of 
the standard and definitive !:ew 
Testament Introduction, addresses 
the various issues that bear on 
the question of Pauline author
ship of the Pastorals: vocabulary, 
style, theology and unity. He 
seeks to show that Pauline author
ship, although not without diffi
culties, is reasonable, and that 
we should treat them as true pro
ducts of the mind of Paul. 

#205 'l'he Meaning of the Word "Blood" in 
Saripture by A. M. Stibbs. 
Like Leon Morris, Stibbs disagrees 
with those who interpret the blood 
of Christ as signifying new life 
released through death and now av
ailable for us, and advocates the 
view that blood refers to-the 
death of Jesus in its redemptive 
significance. Through his death 
·and the shedding of his blood 
Jesus has reconciled us to God, 
cleansing us and putting away all 
our_ sins. 

0207 The Speeahes of Peter in the Aats 
of the Aposties by"· N. Ridd~rbos 
The monograph examines the speech
es in the first ten chapters in 
Acts ~ttributed to the Apostle 
Peter, containing the first theo
logical reflections on the resur
rection of Jesus. He finds them 
to be historically authentic, 
truly representing the theology 
of the Jerusalem church, and to 
contain important and fundamen-
tal New Testament theology. 
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"The Christian Seminary: Bulwark 
of the Status Quo or Beachhead of 
the Coming Kingdom" by Ronald Sider. 

"Vocation: The Crisis of Choice 
and the Problem of Discerning 
God's Will" by Gregory Youngchild. 

BOOK OFFER (including handling 
and postage) 

A Histcry of the Crit{ci~m of the 
Acts of the Apostles iy W. Ward 
Gasque (Eerdmans). $10.75 

11208 Esahatofogy and the Pa:r>abies 
by I. H. Marshall 
Marshall is fast becoming one 
of the top-flight New Testament 
scholars. Since this title ap
peared, he has given us several 

·works on Christology, a major 
study on perseverance, and com-
mentary on Luke. In this study 
Marshall comes to the defense of the 
integrity of the Gospel parables 
and argues their authenticity 
in their original setting. 

#210 New Testament Commentary Sur-
& vey by Anthony Thistleton (up-
211 dated by Don Carson) and oid 

Testament Commentary SUI'Vey by 
John Goldingay (updated and edited 
by Mark Branson and Robert Hub
bard). 
The aim of these booklets is to 
survey and comment on the best re
sources available in English for 
understanding the theological 
significance of both the OT and 
NT. It has in mind the average 
seminary student or religion ma
jor rather than the research scho
lar. After explaining the func
tions of a commentary, it goes on 
to describe and evaluate one-vol
ume commentaries and series. Af
ter that, it examines commentar
ies on each and every OT and NT 
book, providing brief, but high-
ly illuminating remarks on each. 
It closes with a presentation of 
the "best buys". Anyone con
cerened with preaching and teach
ing the OT or NT will find these 
useful, perhaps iridispensable. 

#212 A Positive Approaah to the Gospeis 
by Gernais Angel. 
These three lectures were given 
at the TSF Conference in England. 
Angel is Dean of Studies at Trin-
ity College, Bristol. In dealing 
with issues of gospel criticism, 
he covers "History and the Gos
pels", "Principles of Interpreba
tion of the Gospels" and "The Re
lationship between the Synoptic 

TSF News & Reviews - April 19130 



Gospels and the Fourth Gospel." 
Finally, he deals with specific 
problems encountered by "conserva
tives" who work with "liberal fac
ulties." 

#213 Faith in the Old Testament 
What was the meaujng and importance 
of faith in the OT? Wenham exp
lores these questions in three 
lectures: the Pentateuch, the Pro
phets, and the Psalms. 

1/215 pl,,_;, ~i"poim:s :; and Ch.-nistoZogy 
In studying Philippians 2:5-11, 
MacLeod focuses on the purpose 
for us of "Have this mind among 

FCRL:!,1 TAPES: Fl ease order tapes by 
number and title. Make cte=ks payable 
to "Forum Tapes." We cannot bill, so 
payment in U.S. dollars must accompany 
each order. 
Asterisked(*) items are available for 
the general public. All other tapes are 
available only to seminarians because of 
copyright agreements. 
Tapes are $2.25 each and $1 extra per 
tape for foreign air mail. Order 
directly from Forum Tape·s ,· 8301 
Bruton Road, Dallas, TX 75217. 

*MARTINE. MARTY SERIES 
#160 The Christian Faith 
#161 and the Historian 
#162 (3 lectures) 
---Entire Series only $6.00---

NEW CASSETTE TAPES: 
* CLARK PINNOCK 
#170 Why Believe the Bible? 
#171 How ~rue is the Bible? 

*BRUCE METZGER SERIES 
#10 God in Light (from I John) 
#71 God is Righteous (from I John) 
#72 God is Love (from I John) 
#13 Unity and Diversity in the NT, I 
#14 Unity and Diversity in the NT, II 
----Entire Series only $10.00----

*TSF CHICAGO CONFERENCE (12/78) 
#119 Classical Theism: Some Questio~s 

by Clark Pinnock. 
#120 Church Renewal: Its Possibilities 

al!d Limits by Paul Mickey. 
#121 The Church as Theological Commun

ity and Howard Snyder 
The Authority of the Word of 
Jesus: A Sermon on Mark 4 by 
Mark Branson. 

#122 The Future of the Evangelical 
Church by Donald Bloesch. 

----Entire series only$ b.00----

yourselves that Christ Jesus had." 
The focus is on the ethical im
plications. This emphasis is de
veloped within the context and the 
Christological base for behavior 
is expounded. 

!IVP BOOK SPECIALS! (we pay postage) 

History, Criticism and Fa;'th edited by 
Colin Brown. $3 - we pay postage. 

Rich Christians in an Age of Hunger 
by Ronald Sider. $3 - we pay postage. 

Christ and the Bible by John Wenham. 
$2 - we pay postage. 

*DAVID HUBBARD SERIES Living Issues 
from the Old Testament - Berkeley '79. 
#140 Creation: The Divine Context 
#14l Covenant:The Divine Commitment 
#142 Community:The Divine Company 
#143 Consummation:The Divine Climax 
#145 Seminarians:Spiritual Formation 

and Scholarship (includes Mark 
Branson). 

----Entire series only $10.00----

HELMUT THIELICKE SERIES - The tapes 
are best used as a set, but tapes 
#135 and #136 are usable by themselves 
for an introduction to Thielicke's 
thought. 
#131 The Godless World and the World

less God 
#132 The Problem of Love 
#133 Proclamation as a Political 

Factor 
#134 Proclamation in Confrontation 

with Modern Man 
#135 Questions answered by Theilicke 
#136 American Theological Education 

including comments by Thielicke, 
Guder and Branson plus Questions 
answered by Thielicke 

----Entire series only $12.00---

MISCELLANEOUS SUBJECTS 
#13 The Present Confusion in the 

Church's Use of the Bible by 
Brevard Childs 

*#76 Problems of the OT and NT in 
Translation by Bruce Metzger 

#94 I Believe in the Historical Jesus 
by I. Howard Marshall 

*#91 Evangelical Theology: Conservative 
and Contemporary by Clark Pinnock 

•~102 The Old Testament and Criticism 
by Carl Armerding 

*#113 Feminism and the Churches by 
Donald Dayton 

*#114 Jesus and the Theology of 
Liberation by John H. Yoder 

*#115 What's Ahead for the Urdan Church? 
by William Pannell 

*#117 The Behaviorist Bandwagon by 
118 Mary Stewart VanLeeuwcn 
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Forum Tapes 

*NEW COLLEGE (BERKELEY) - SUMMER' 
#150 Evangelicals, Ethics and Esca 

tology by David Gill 
#151 Cults: CL6sed Minds/ Closed 

Systems? by Ronald Enroth 
#152 c.s. Lewis: Reason and 

Imagination by Kathryn Lindsk 
#153 Land as Turf and Symbol in th 

by Elmer Martens 
#154 Salvation Without Faith? by 

Clark Pinnock 
#155 Models of Worship in the NT 

by Ralph P. Martin 
• #156 Rich Christians / Hungry Worl 

by Ronald Sider 
#157 Ishmael, OPEC and Evangelism 

by Mirian Adeney 
----Entire series only $16.00----

FRANCIS ANDERSEN SERIES 
#80 YAHWEH - The Only God (Deut.32) 
#81 The Old Testament, the First 

Christian Bible 
#82 Questions and Answers on 

Biblical Studies 
#83 YAHWEH - The Kind and Sensitive 

God (Ex. 32-34) 
#84 YAHWEH - You Alone are My Joy 

(selected Psalms) 
----Entire Series only $10.00----

MICHAEL GREEN SERIES 
#44 The Secret of NT Evangelism 
#45 The Quality of Early Church Lif, 
#46 The Shape of the Early Church's 

Message 
#41 Motives ~f Early Church 

Evangelism 
----Entire Series only $8.00----

FROM TSF, ENGLAND - 2 LECTURES PERT 
#101 Philosophical Influences on 

Weilhausen and Company by R.K. 
Harrison - Introducing the 
Documentary Hypothesis of the 
Pentateuch by Stephen Motyer 

#111 A Christian Approach to Theolog 
Study by Nigel Cameron - An 
Approach to Modein Theology by 
Donald Allister 

#112 Biblical Authority pnd Biblical 
Criticism by David Wenham -
Early Church Christology by 
I. Howard Marshall 

#116 An Introduction to Process Theo 
by Paul Mickey and Mark Branson 
Religious Language by Paul Helm 

#124 Thinking Theologically by Tom 
Wright - Making the Most of 
Religious Studies by Peter Cous 

#125 Introduction to Gospel Criticis 
by R.T. France - John's Gospel 
by Leon Morris 

JOHN R.W. STOTT SERIES 
#60 Faithfulness in Preaching 
#61 Reality in Worship 
#62 Warmth in Fellowship 
#63 Marks of a Spirit Filled Churcl 
#64 Compassion in Service 
----Entire series only $10.00----
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