This document was supplied for free educational purposes.
Unless it is in the public domain, it may not be sold for profit
or hosted on a webserver without the permission of the
copyright holder.

If you find it of help to you and would like to support the
ministry of Theology on the Web, please consider using the
links below:

https://www.buymeacoffee.com/theology

I. PATREON https://patreon.com/theologyontheweb

PayPal https://paypal.me/robbradshaw

A table of contents for Theological Students Fellowship (TSF)
Bulletin (US) can be found here:

https://biblicalstudies.org.uk/articles_tsfbulletin-us.php


https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb
https://paypal.me/robbradshaw
https://paypal.me/robbradshaw
https://biblicalstudies.org.uk/articles_tsfbulletin-us.php
https://www.buymeacoffee.com/theology
https://patreon.com/theologyontheweb

BULLETIN

Introducing This Issue
MAY-JUNE 1987 Vernon Ground% 3
VOL. 10, NO. 5 o . .
$4.50 Singing With The Fundamentalists
Annie Dillard 4
American Evangelicalism: Quo Vadis?
Vernon Grounds 7
From Truth to Authority to Responsibility:
The Shifting Focus of Evangelical
Hermeneutics, 1915-1986 (Part II)
Douglas Jacobsen 10
The Theology of Acts
EF. Bruce 15
Bibliography on Aging for Pastors and Other
Church Leadets
David O. Moberg 17
Leadership ‘88 Conference - 20
REVIEW ESSAYS:
The Chronology of the Apostle Paul
James D.G. Dunn 21
Reading the New Testament as a Canonical Text
Scot McKnight 22
Childs Responds to McKnight 24
Taking Mennonite History Seriously
Dennis D. Martin 25
Early Christians in the Roman Empire
A Publica’ € Christopher Haas 27
THEOLC ) Book Reviews and Comments 29
STUDEN)
FELLOWSHIP Vol. 10 Index 46




THEOLOGICAL STUDENTS FELLOWSHIP

Theological Students Fellowship is a professional organization dedicated to furthering the Gospel of Jesus Christ. We
provide context and content for theological reflection and spiritual formation in the classical Christian tradition. TSF
1) supports local chapters at seminaries and universities, providing students, pastors and professors a context for
encouragement, prayer and theological reflection; 2) publishes TSF BULLETIN, offering biblical and theological resources
of classical Christianity necessary for continued reflection on and growth in ministry; 3) provides reprints, bibliographies,
longer monographs, books and tapes on topics relevant to persons seeking to minister with integrity, in light of biblical
faith in today’s complex milieu.

Membership is open to all pastors, students, professors and laypersons engaged in or preparing for ministry. Membership
package including letter, articles, discounts on conferences, books and services and subscription to TSF BULLETIN will
be mailed on receipt of dues. Individuals, libraries, and institutions may subscribe to TSF BULLETIN separately.

TSF Bulletin

PUBLISHER
Gordon MacDonald
EDITOR
Vernon C, Grounds

ASSISTANT EDITOR
William L. Mangrum

ADVISORY EDITORS
Ray S. Anderson Systematic Theology
Edith Blumhofer Church History
Mark Lau Branson Cross-cultural Ministry
Donald Dayton News Analysis
Robert L. Hubbard Old Testament
Scot McKnight New Testament
Paul A, Mickey Pastoral Theology
Ed Miller Philosophy
Stephen C. Mott Ethics
Grant R. Osborne New Testament

Clark H. Pinnock Systematic Theology
Gary Sattler Spirituality
Greg Spencer Cultural Studies
John Vayhinger Psychology

David Lowes Watson
Marvin Wilson

Evangelism & Missions
Jewish Studies

TSF RESOURCE SCHOLARS
Bernard Adeney
Donald Bloesch

Keith Bolton
Geoffrey W. Bromiley
Richard Bube
Harvie M. Conn
Luis Cortes
Stephen T. Davis
Charles Ellenbaum
Vernard Eller
Elouise Renich Fraser
David Gill
Larry Hurtado
Susanne Johnson
Richard Lovelace
Richard Mouw
Pheme Perkins
Bernard Ramm
Gerald Sheppard
Thomas F. Stransky
Charles R, Taber
Sze-Kar Wan
Keith Yandell

STUDENT CONTRIBUTORS

TSF RESEARCH
EDITORS

William L. Mangrum

Glen Brown Emmanuel School Alan Padgett

John Goertz Dubuque Seminary
Charles Herrell Duke Seminary
Stacy Johnson Union Seminary (VA)
Peter Larson Princeton Seminary

Copy Editor and Advertising Manager

Les Longden Drew University .Nell Bartle:ct .
Mark Roberts Vanderbilt University Production and Circulation
Stephen Rost Dallas Seminaty Debbie Blessinger
Simon Steer Wesley Seminary

Rich Wall Unijon Seminary (NY)

Theological Students Fellowship

INTERNATIONAL CONTRIBUTORS INTERIM DIRECTOR

Thomas Hanks Latin America William Tiffan
Harold Netland Japan NATIONAL REPRESENTATIVE
Paul Woodbridge United Kingdom

William L. Mangrum

SECRETARY
Debbie Blessinger

TSF BULLETIN (ISSN 0272-3913) publishes five issues bimonthly during the academic year (September-June). Editorial address is Theological
Students Fellowship, P.O. Box 7895, Madison, WI 53707. Membership package including a subscription to TSF Bulletin costs $20/year; student
membership $16/year; library and institutions subscriptions cost $25/year; individual subscriptions are available at $18/year. Add $4.00 per
year for postage to addresses outside the U.S. U.S. currency only. Send address changes to TSF, P.O. Box 7895, Madison, WI 53707-7895. Allow
six weeks for address changes to become effective. Manuscripts: Unsolicited material is welcomed, but editors cannot assure response in less
than three months. Please enclose a self-addressed envelope and return postage.

TSF BULLETIN is a member of the Associated Church Press and of the Evangelical Press Association, and is indexed with abstracts in Religion
Index One: Periodicals, American Theological Library Association, Chicago available online through BRS (Bibliographic Retrieval Services), Latham,
New York and DIALOG, Palo Alto, California. Back issues are available from TSF, and are available on microfiche from Vision Press, 15781
Sherbeck, Huntington Beach, CA 92647. An annual index is published in the May /June issue. TSF is a division of Inter-Varsity Christian Fellowship,
though TSF BULLETIN does not speak for IVCF in its articles and reviews. Although editors personally sign the IVCF basis of faith, our purpose
is to provide evangelical resources for biblical thinking and living rather than formulating “dogmas.” © 1987 by Inter-Varsity Christian Fellowship,
U.S.A. Second-class postage paid at Madison, Wisconsin. POSTMASTER: send address changes to P.O. Box 7895, Madison, WI 53707-7895.

Advertising in TSF BULLETIN does not necessarily imply editorial endorsement. Rate card available on request.

2 TSF Bulletin May-June 1987



Introducing This Issu€}| VIl | IBRARY

JUN 08 1987

When our publisher sends me page proofs of a forthcoming Bulletin, I find myself impressed with the quality
and breadth of its content. That was my reaction (ignoring, please, the article which I have contributed), as I read
through this May-June issue. Here, I reflected, is a journal which makes a significant, wide-ranging contribution
to evangelicalism. In fact, I decided it would not be inappropriately gauche to share with you the encomium which
Mark Noll pays to TSF and the Bulletin in his book, Between Faith and Criticism, which I discuss at some length
in my review-essay. He lauds the leadership of TSF for providing through its publications “more exposure to
excellent scholarship and more intense concentration on what it means to pursue that scholarship as an evangelical.”
With, I hope, a proper degree of modesty may I remark that this issue justifies Noll's praise?

I often affirm that, if a fundamentalist is a Christian who subscribes to the fundamentals of the faith—its core
convictions, its essential dogmas—I am sincerely willing to call myself a fundamentalist. Any of us who know
the culture of fundamentalism first-hand, especially those who have participated in outdoor meetings on campus,
will appreciate Annie Dillard’s wryly evocative “Singing With the Fundamentalists” (page 4).

One of the crucial issues which Protestantism faces is its view of scripture. In the second part of his very helpful
survey, “From Truth to Authority to Responsibility” (page 10), Douglas Jacobsen traces what he perceives to be
pivotal shifts in attitudes towards the Bible among American evangelicals. His interpretive account may be profitably
compared with Mark Noll’s booklength study of so-called higher criticism and its impact on beliefs about God's
revelatory Word.

E.F. Bruce is internationally known and respected as a leading New Testament scholar. “The Theology of Acts”
(page 15) is an impressive example of how masterfully he handles the inspired text.

As a septuagenarian and a one-tiime pastor, I appreciated, as I know you will, David Moberg’s bibliography
on ministry to the geriatric set (page 17). Incidentally, Dr. Moberg and I recently shared in a conference at Claremont
College on religion and aging,.

Preceding a splendid section of review essays and book notices is an interesting statement issued by participants
in another conference which I was privileged to attend. Under the sponsorship of the Lausanne Committee for
World Evangelization, the Senior Advisory Council for Leadership ‘88 met early last December to draft a kind
of Pastoral Letter for younger Christians who will be gathering next year, June 27-July 1, in Washington, D.C.
While eschewing any claim to apostolic authority, the statement (page 20) sets forth the considered judgment of
older evangelical leaders regardingg the problems and needs of the Church in the third millenium.

Now let me make an announcement which I confess fills me with regret. This is the last issue of the Bulletin.
Inter-Varsity is undertaking an evaluation of all its multiple activities in order to determine which do or do not
fulfill its central purpose of evangelizing and discipling college students. Since TSF and the Bulletin are tangential
to that purpose and, in addition, require an annual subsidy, a decision has reluctantly been reached to terminate
this branch of Inter-Varsity’s ministry. Details regarding unexpired subscriptions are explained in a letter that I
have already mailed out. I think these arrangements are equitable and will prove satisfactory.

In God’s providence individuals and agencies are raised up generation after generation to communicate the
Gospel. They perform that task with an effectiveness and fidelity which only our sovereign Lord can judge. And
_only He knows when their usefulness is ended. Thus I take comfort in that old realistic epigram, “God buries
His workmen, but His work goes on.”” So God has written finis to the brief history of TSF and its Bulletin. But
by other witnesses and other means the Gospel will continue to be communicated until history’s denouement and
the Kingdom'’s inauguration.

In that confidence and with deepest gratitude for all who have helped to make the Bulletin a strong testimony
to the Christian faith, I bid you godspeed through your future years of life and ministry.

(N
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Singing with the Fundamentalists
by Annie Dillard

IT IS EARLY SPRING. I have a temporary office at a state
university on the West Coast. The office is on the third floor.
It looks down on the Square, the enormous open courtyard
at the center of campus. From my desk I see hundreds of
people moving between classes. There is a large circular foun-
tain in the Square’s center.

Early one morning, on the first day of spring quarter, I hear
singing. A pack of students has gathered at the fountain. They
are singing something which, at this distance, and through
the heavy window, sounds good.

I know who these singing students are: they are the Fun-
damentalists. This campus has a lot of them. Mornings they
sing on the Square; it is their only perceptible activity. What
are they singing? Whatever it is, I want to join them, for I like
to sing; whatever it is, I want to take my stand with them, for
I am drawn to their very absurdity, their innocent indifference
to what people think. My colleagues and students here, and
my friends everywhere, dislike and fear Christian Fundamen-
talists. You may never have met such people, but you've heard
what they do: they pile up money, vote in blocs, and elect
right-wing crazies; they censor books; they carry handguns;
they fight fluoride in the drinking water and evolution in the
schools; probably they would lynch people if they could get
away with it. I'm not sure my friends are correct. I close my
pen and join the singers on the Square.

There is a clapping song in progress. I have to concentrate
to follow it:

Come on, rejoice, And let your heart sing, Come on,
rejoice, Give praise to the king. Singing alleluia- He is
the king of kings; Singing alleluia- He is the king of
kings.

Two song leaders are standing on the broad rim of the foun-
tain; the water is splashing just behind them. The boy is short,
hard-faced, with a moustache. He bangs his guitar with the
back of his fingers. The blonde girl, who leads the clapping,
is bouncy; she wears a bit of make-up. Both are wearing blue
jeans.

The students beside me are wearing blue jeans too—and
athletic jerseys, parkas, football jackets, turtlenecks, and hik-
ing shoes or jogging shoes, They all have canvas or nylon
book bags. They look like any random batch of seventy or
eighty students at this university. They are grubby or scrubbed,
mostly scrubbed; they are tall, fair, or red-headed in large
proportions. Their parents are white-collar workers, blue-col-
lar workers, farmers, loggers, orchardists, merchants, fisher-
men; their names are, I'll bet, Olsen, Jensen, Seversen, Han-
sen, Klokker, Sigurdsen.

Despite the vigor of the clapping song, no one seems to be
giving it much effort. And no one looks at anyone else; there
are no sentimental glances and smiles, no glances even-of
recognition. These kids don’t seem to know each other. We
stand at the fountain’s side, out on the broad, bricked Square
in front of the science building, and sing the clapping song
through three times.

Annie Dillard is a Pulitzer Prize winning author. This article is
being reprinted from Yale Review and reprinted with the author’s
permission,
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It is quarter to nine in the morning. Hundreds of people
are crossing the Square, These passersby—faculty, staff, stu-
dents—pay very little attention to us; this morning singing has
gone on for years. Most of them look at us directly, then ignore
us, for there is nothing to see: no animal sacrifices, no lynch-
ings, no collection plate for Jesse Helms, no seizures, snake
handling, healing, or glossolalia. There is barely anything to
hear. I suspect the people glance at us to learn if we are really
singing: how could so many people make so little sound? My
fellow singers, who ignore each other, certainly ignore pass-
ersby as well. Within a week, most of them will have their
eyes closed anyway.

We move directly to another song, a slower one.

He is my peace Who has broken down every wall; He
is my peace, He is my peace. Cast all your cares on him,
For he careth for you—oo—oo He is my peace, He is my
peace.

I am paying strict attention to the song leaders, for I am
singing at the top of my lungs and I've never heard any of
these songs before. They are not the old American low-church
Protestant hymns; they are not the old European high-church
Protestant hymns. These hymns seem to have been written
just yesterday, apparently by the same people who put out
lyrical Christian greeting cards and bookmarks.

“Where do these songs come from?” I ask a girl standing
next to me. She seems appalled to be addressed at all, and
startled by the question. “They’re from the praise albums!”
she explains, and moves away.

The songs’ melodies run dominant, subdominant, domi-
nant, tonic, dominant. The pace is slow, about the pace of
“Tell Laura I Love Her,” and with that song’s quavering, long
notes. The lyrics are simple and repetitive; there are very few
of them to which a devout Jew or Mohammedan could not
give whole-hearted assent. These songs are similar to the things
Catholics sing in church these days. I don’t know if any studies
have been done to correlate the introduction of contemporary
songs into Catholic churches with those churches” decline in
membership, or with the phenomenon of Catholic converts’
applying to enter cloistered monasteries directly, without pass-
ing through parish churches,

I'm set free to worship I'm set free to praise him, I'm
set free to dance before the Lord . ..

At nine o’clock sharp we quit and scatter. I hear a few quiet
““See you”’s, Mostly the students leave quickly, as if they didn't
want to be seen, The Square empties.

THE NEXT DAY we show up again, at twenty to nine. The
same two leaders stand on the fountain’s rim; the fountain is
pouring down behind them.

After the first song, the boy with the moustache hollers,
“Move on up! Some of you guys aren’t paying attention back
there! You're talking to each other. I want you to concentrate!”
The students laugh, embarassed for him. He sounds like a
teacher. No one moves. The girl breaks into the next song,
which we join at once:



In my life, Lord, Be glorified, be glorified, be glorified;
In my life, Lord, Be glorified, be glorified, today.

At the end of this singularly monotonous verse, which is
straining my tolerance for singing virtually anything, the boy
with the moustache startles me by shouting, “Classes!”

At once, without skipping a beat, we sing, “In my classes,
Lord, be glorified, be glorified . ..” I give fleet thought to the
class I'm teaching this afternoon. We're reading a little “Talk
of the Town” piece called “Eggbag,” about a cat in a magic
store on Eighth Avenue, “Relationships!” the boy calls. The
students seem to sing “In my relationships, Lord,” more easily
than they sang “classes.” They seemed embarassed by
“classes.” In fact, to my fascination, they seem embarassed
by almost everything. Why are they here? I will sing with the
Fundamentalists every weekday morning all spring; I will de-
cide, tenatively, that they come pretty much for the same
reasons I do: each has a private relationship with “the Lord”
and will put up with a lot of junk for it.

I HAVE TAUGHT some Fundamentalist students here, and
know a bit of what they think. They are college students above
all, worried about their love lives, their grades, and finding
jobs. Some support moderate Democrats; some support mod-
erate Republicans. Like their classmates, most support nuclear
freeze, ERA, and an end to the draft. I believe they are divided
on abortion and busing. They are not particularly political.
They read Christianity Today and Campus Life and Eternity—
moderate, sensible magazines, I think; they read a lot of C.S.
Lewis. (One such student, who seemed perfectly tolerant of
me and my shoddy Christianity, introduced me to C.S. Lewis’s
critical book on Charles Williams). They read the Bible. I think
they all “believe in” organic evolution. The main thing about
them is this: there isn’t any “them.” Their views vary. They
don’t know each other.

Their common Christianity puts them, if anywhere, to the
left of their classmates. I believe they also tend to be more
able than their classmates to think well in the abstract, and
also to recognize the complexity of moral issues. But.I may
be wrong,

IN 1980, the media were certainly wrong about television
evangelists, Printed estimates of Jerry Falwell’s television au-
dience ranged from 18 million to 30 million people. In fact,
according to Arbitron’s actual counts, fewer than 1.5 million
people were watching Falwell. And, according to an Emory
University study, those who did watch television evangelists
didn’t necessarily vote with them. Emory University sociol-
ogist G. Melton Mobley reports, “When that message turns
political, they cut it off.” Analysis of the 1982 off-year election
turned up no Fundamentalist bloc voting. The media were
wrong, but no one printed retractions.

The media were wrong, too, in a tendency to identify all
fundamentalist Christians with Falwell and his ilk, and to at-
tribute to them, across the board, conservative views.

Someone has sent me two recent issues of Eternity: The
Evangelical Monthly. One lead article criticizes a television
preacher for saying that the United States had never used
military might to take land from another nation. The same
article censures Newspeak, saying that government rhetoric
would have us believe in a “clean bomb,” would have us
believe that we “defend” America by invading foreign soil,
and would have us believe that the dictatorships we support
are “democracies.” “When the President of the United States
says that one reason to support defense spending is because
it creates jobs,” this lead article says, “a little bit of 1984 begins

to surface.”” Another article criticizes a “heavy-handed” opin-
ion of Jerry Falwell Ministries—in this case a broadside attack
on artificial insemination, surrogate motherhood, and lesbian
motherhood. Browsing through Eternity, I find a double cross-
tic. I find an intelligent, analytical, and enthusiastic review of
the new London Philharmonic recording of Mahler’s second
symphony—a review which stresses the “glorious truth” of
the Jewish composer’s magnificent work, and cites its recent
performance in Jerusalem to celebrate the recapture of the
Western Wall following the Six Day War. Surely, the evan-
gelical Christians who read this magazine are not book-burn-
ers. If by chance they vote with the magazine’s editors, then
it looks to me as if they vote with the American Civil Liberties
Union and Americans for Democratic Action.

Every few years some bold and sincere Christian student
at this university disagrees with a professor in class—usually
about the professor’s out-of-hand dismissal of Christianity.
Members of the faculty, outraged, repeat the stories of these
rare and uneven encounters for years on end, as if to prove
that the crazies are everywhere, and gaining ground. The no-
tion is, apparently, that these kids can’t think for themselves.
Or they wouldn't disagree.

NOW AGAIN the moustached leader asks us to move up.
There is no harangue, so we move up. (This will be a theme
all spring. The leaders want us closer together. Our instinct
is to stand alone). From behind the tall fountain comes a wind;
on several gusts we get sprayed. No one seems to notice.

We have time for one more song. The leader, perhaps sen-
sing that no one likes him, blunders on. “I want you to pray
this one through,” he says. “We have a lot of people here
from a lot of different fellowships, but we're all one body.
Amen?” They don't like it. He gets a few polite Amens. We
sing:

Bind us together, Lord, With a bond that can’t be broken;

Bind us together, Lord, With love.

Everyone seems to be in a remarkably foul mood today. We
don't like this song. There is no one here under seventeen,
and, I think, no one here believes that love is a bond that
can’t be broken. We sing the song through three times; then
it is time to go.

The leader calls after our retreating backs, “Hey, have a
good day! Praise Him all day!” The kids around me roll up
their eyes privately. Some groan; all flee.

THE NEXT MORNING is very cold. I am here early. Two
girls are talking on the fountain’s rim; one is part Indian. She
says, “‘I've got all the Old Testament, but I can’t get the New.
I screw up the New.” She takes a breath and rattles off a long
list, ending with “Jonah, Micah, Nahum, Habakkuk, Zephan-
iah, Haggai, Zechariah, Malachi.” The other girl produces a
slow, sarcastic applause. I ask one of the girls to help me with
the words to a song. She is agreeable, but says, “I'm sorry, I
can’t. I just became a Christian this year, so I don’t know all
the words yet.”

The others are coming; we stand and separate. The boy
with the moustache is gone, replaced by a big, serious fellow
in a green down jacket. The bouncy girl is back with her guitar;
she’s wearing a skirt and wool knee socks. We begin, without
any preamble, by singing a song that has so few words that
we actually stretch one syllable over eleven separate notes,
Then we sing a song in which the men sing one phrase and
the women echo it. Everyone seems to know just what to do.
In the context of our vapid songs, the lyrics of this one are
extraordinary:
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I was nothing before you found me. Heartache! Broken
people! Ruined lives Is why you died on Calvary!

The last line rises in a regular series of half-notes. Now at last
some people are actually singing; they throw some breath into
the business. There is a seriousness and urgency to it: “Heart-
ache! Broken people! Ruined lives . .. I was nothing.”

We don't look like nothing. We look like a bunch of stu-
dents of every stripe, ill-shaven, dressed up or down, but
dressed warmly against the cold: jeans and parkas, jeans and
heavy sweaters, jeans and scarves and blow-dried hair. We
look ordinary. But I think, quite on my own, that we are here
because we know this business of nothingness, brokenness,
and ruination, We sing this song over and over.

Something catches my eye. Behind us, up in the science
building, professors are standing alone at opened windows.

The long brick science building has three upper floors of
faculty offices, thirty-two windows. At one window stands a
bearded man, about forty; his opening his window is what
caught my eye. He stands full in the open window, his hands
on his hips his head cocked down toward the fountain. He is
drawn to look, as I was drawn to come. Up on the building’s
top floor, at the far right window, there is another: an Asian-
American professor, wearing a white shirt, is sitting with one
hip on his desk, looking out and down. In the middle of the
row of windows, another one, an old professor in a checked
shirt, stands stock-still, his long, old ear to the air. Now an-
other window cranks open, another professor—or maybe a
graduate student—leans out, his hands on the sill.

We are all singing, and I am watching these five still men,
my colleagues, whose office doors are surely shut—for that is
the custom here: five of them alone in their offices in the
science building who have opened their windows on this very
cold morning, who motionless hear the Fundamentalists sing,
utterly unknown to each other.

We sing another four songs, including the clapping song,
and on which repeats, “This is the day which the Lord hath
made; rejoice and be glad in it.”” All the professors but one
stay by their opened windows, figures in a frieze. When after
ten minutes we break off and scatter, each cranks his window
shut. Maybe they have nine o’clock classes too.

IMISS a few sessions. One morning of the following week,
I rejoin the Fundamentalists on the Square. The wind is blow-
ing from the north; it is sunny and cold. There are several
new developments.

Someone has blown up rubber gloves and floated them in
the fountain. I saw them yesterday afternoon from my high
office window, and couldn’t quite make them out: I seemed
to see hands in the fountain waving from side to side, like
those hands wagging on springs which people stick in the
back windows of their cars. I saw these many years ago in
Quito and Guayaquil, where they were a great fad long before
they showed up here. The cardboard hands said, on their
palms, HOLA GENTE, hello people. Some of them just said
HOLA, hello, with a little wave to the universe at large, in
case anybody happened to be looking. It is like our sending
radio signals to planets in other galaxies: HOLA, if anyone is
listening. Jolly folk, these Ecuadorians, I thought.

Now, waiting by the fountain for the singing, I see that
these particular hands are long surgical gloves, yellow and
white, ten of them, tied at the cuff. They float upright and
they wave, hola, hola, hols; and mill around like a crowd,
bobbing under the fountain’s spray and back again to the
pool’s rim, hola. It is a good prank. It is far too cold for the
university’s maintenance crew to retrieve them without turn-
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ing off the fountain and putting on rubber boots.

From all around the Square, people are gathering for the
singing. There is no way I can guess which kids, from among
the masses crossing the Square, will veer off to the fountain.
When they get here, I never recognize anybody except the
leaders.

The singing began without ado as usual, but there is some-
thing different about it. The students are growing prayerful,
and they show it this morning with a peculiar gesture. I'm
glad they weren't like this when I first joined them, or I never
would have stayed.

Last night there was an educational television special, part
of “Middletown.” It was a segment called ““Community of
Praise,” and I watched it because it was about Fundamental-
ists. It showed a Jesus-loving family in the Midwest; the treat-
ment was good and complex. This family attended the prayer
meetings, healing sessions, and church services of an un-
named sect—a very low-church sect, whose doctrine and cul-
ture were much more low-church than those of the kids I sing
with. When the members of this sect prayed, they held their
arms over their heads and raised their palms, as if to feel or
receive a blessing or energy from above.,

Now today on the Square there is a new serious mood.
The leaders are singing with their eyes shut. I am impressed
that they can bang their guitars, keep their balance, and not
fall into the pool. It is the same bouncy girl and earnest boy.
Their eyeballs are rolled back a bit. I look around and see that
almost everyone in this crowd of eighty or so has his eyes
shut and is apparently praying the words of this song or pray-
ing some other prayer.

Now as the chorus rises, as it gets louder and higher and
simpler im melody—

I exalt thee, I exalt thee, I exalt thee, Thou art the Lord—

then, at this moment, hands start rising. All around me, hands
are going up—that tall girl, that blond boy with his head back,
the red-headed boy up front, the girl with the MacDonald’s
jacket. Their arms rise as if pulled on strings. Some few of
them have raised their arms very high over their heads and
are tilting back their palms. Many, many more of them, as
inconspicuously as possible, have raised their hands to the
level of their chins.

What is going on? Why are these students today raising
their palms in this gesture, when nobody did it last week? Is
it because this gesture always accompanies this song, just as
clapping accompanies other songs? Or is it, as I suspect, that
these kids watched the widely publicized documentary last
night just as I did, and are adopting, or trying out, the gesture?

It is a sunny morning, and the sun is rising behind the
leaders and the fountain, so those students have their heads
tilted, eyes closed, and palms upraised toward the sun. I glance
up at the science building and think my own prayer: thank
God no one is watching this.

The leaders cannot move around much on the fountain’s
rim. The girl has her eyes shut; the boy opens his eyes from
time to time, glances at the neck of his guitar, and closes his
eyes again.

When the song is over, the hands go down, and there is
some desultory chatting in the crowd, as usual: can I borrow
your library card? And, as usual, nobody looks at anybody.

All our songs today are serious. There is a feudal theme to
them, or feudal analogue:

I'will eat from abundance of your household. I will dream
beside your streams of righteousness. You are my king,
Enter his gates with thanksgiving in your heart; come



before his courts with praise. He is the king of kings.
Thou art the lord.

All around me, eyes are closed and hands are raised. There
is no social pressure to do this, or anything else. I've never
known any group to be less cohesive, imposing fewer controls.
Since no one looks at anyone, and since passersby no longer
look, everyone out here is inconspicuous and free. Perhaps
the palm-raising has begug because the kids realize by now
that they are not on display; they're praying in their closets,
right out here on the Square. Over the course of the next
weeks, I will learn the the palm-raising is here to stay.

The sun is rising higher. We are singing our last song. We
are praying. We are alone together.

He is my peace Who has broken down every wall . . .

When the song is over, the hands go down. The heads
lower, the eyes open and blink. We stay still a second before
we break up. We have been standing in a broad current; now
we have stepped aside. We have dismantled the radar cups;
we have closed the telescope’s vault. Students gather their
book bags and go. The two leaders step down from the foun-
tain’s rim and pack away their guitars. Everyone scatters, I
am in no hurry, so I stay after everyone is gone. It is after
nine o’clock, and the Square is deserted. The fountain is play-
ing to an empty house. In the pool the cheerful hands are
waving over the water, bobbing under the fountain’s veil and
out again in the current, hola.

American Evangelicalism: Quo Vadis?

by Vernon Grounds

I

Long months ago I received a rather flattering invitation.
Would I participate in a conference of older evangelical lead-
ers? Older? Yes, indeed, since I was born in 1914. As for being
a leader, well, if in the judgment of the conference sponsors
I could still so qualify, I as a semi-retiree would be happy to
accept the invitation, So I found myself sometime later sharing
in the discussions and deliberations of a group which included
many individuals who are well-known in Christian circles.
Looking back on our experiences, we pondered the probable
needs and possible problems of younger Christians who will
be leading the Church in the third millennium. It was an
interesting experience. Though not endowed with prophetic
foresight, we were in effect functioning as spiritual futurolo-
gists. A hazardous undertaking! Since God alone knows what
will be happening in the years ahead, any attempt at prog-
nosticating the shape of the events after A.D. 2000 runs the
risk of presuming to possess a scintilla of omniscience.

I recalled that conference as I was interacting with James
Davison Hunter’s Evangelicalism: The Coming Generation (The
University of Chicago Press, 1987). It is one of those books
every self-respecting evangelical must read, as well as anyone
concerned about religion per se. A sociologist who in 1983
published American Evangelicalism: Contemporary Religion and
the Quandary of Modernism, Hunter is a probing analyst of
Protestant orthodoxy, that species of the genus Christianity
to which I personally adhere. So does Inter-Varsity as an or-
ganization. Hunter gives a report and an interpretation of the
data he accumulated from surveys of students in represen-
tative evangelical colleges and seminaries. The statistical find-
ings of his research are set forth in charts that even I with my
anti-statistical bias could understand (p. 9ff; pp. 240-248). In-
cluded too are verbatim comments made by interviewees, can-
did responses to specific inquiries about beliefs and attitudes.
All of this, I am sure, Hunter’s fellow sociologists will certify
as warranting his guarded forecasts regarding the future of
evangelicalism.

Let me mention that, in seeking to ascertain the beliefs and
attitudes of today’s younger evangelicals, Hunter investigates
their thinking regarding theology, work, morality, selfhood,
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family, and politics. Taking for granted the correctness of his
statistics and the validity of his extrapolations, we are shut up
to his tentative prediction: “The world of the coming gener-
ation of Evangelicals may bear little resemblance to the Evan-
gelical world of many previous generations” (p. 15). It may.
Hunter eschews the role of a dogmatic futurologist, heavily
qualifying all his projections from the known of today to the
unknown of tomorrow. Thus at the outset of his study, he
admits that, “One may well wonder whether an attempt is
going to be made to predict the future of Evangelicalism.”
And he informs us that “The answer is a qualified no.” While
insisting that prediction is “not the central concern here,” he
nevertheless acknowledges that “there is, then, a qualified
sense in which we can speak of predicting the future of Amer-
ican evangelicalism” (p. 14).

And what does Hunter foresee? “’American evangelicalism
seems to face an uncertain future, a future as ambivalent as
its own present nature” (p. 208). Assuredly—I am assuming
that Hunter is sure of this—it will not disappear, but it may
differ significantly from traditional evangelicalism and suffer
a decline numerically. Though consistently refusing to dog-
matize, Hunter at any rate ventures to assert that “the pros-
pects are not at all bright” (ibid). Indeed, he even goes so far
as to say that there are “reasonable grounds for pessimism”
(p. 203). He holds, essentially, that, as an orthodoxy struggling
to maintain continuity with its past and fidelity to its heritage,
evangelicalism is inescapably subject to the modifying pres-
sures of its social context. Modernity is bearing down inex-
orably on this paradigmatic form of orthodoxy as it is on all
orthodoxies whether Roman Catholic, Jewish, Islamic, or Bud-
dhist {(pp. 214-236). The acids of modernity, as Walter Lipp-
man termed them, include “philosophical (or scientific) and
functional 'rationality,” intensive sociocultural pluralism, the
bureaucratization of public life, the subjectivization of private
life” (p. 182) and other corrosive elements summed up under
the comprehensive rubric of secularization. Hence evangeli-
calism is not only “broadening” (p. 163); it is likewise “weak-
ening” (p. 172) and losing its power of “binding address.” In
other words, it is less and less able “to communicate its ideals
... in ways that are inwardly motivating or emotionally com-
pelling” (p. 210). Pervaded by “movement and fluctuation,
restlessness, fluster, and even turbulence” (p. 157), it is “a
theological tradition in disarray” (p. 32). There are, conse-
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quently, “reasonable grounds for pessimism” regarding the
future of evangelicalism.

At the same time, referring to the somewhat wistful spec-
ulations of “prominent experts in social science and social
criticism” like Daniel Bell, Peter Berger, Robert Nisbet, and
Alexandr Solzhenitsyn, who wonder about a religious renewal
of culture, Hunter discusses such a possibility. He concedes
that it is a possibility. Certainly! “Anything is possible,” es-
pecially if one is willing to hypothesize “that extra-empirical
dynamics could be at play.” But it is at best a low-order pos-
sibility. Reluctantly, therefore, Hunter registers his agnostic
opinion: “the likelihood that contemporary Protestantism will
be a prominent and autonomous source of cultural renewal
and contemporary society is not very high” (pp. 198-292).

II

At the same time that I was interacting with Hunter’s anal-
ysis I was reading Mark Noll's Between Faith and Criticism
(Harper and Row, 1986). Since he has already established
himself as a sort of shining luminary in the American theo-
logical sky, Noll cannot accurately be called a rising star; and
this new work, which is simply superb, will greatly enhance
his reputation as a creative and critical historian. At my age,
I only occasionally encounter a solid, substantial, scholarly
book of an evangelical genre to which I react with uncondi-
tional enthusiasm. This is one of those mind-stretching rari-
ties. Anyone, especially a student, who wants to understand
American evangelicalism can do no better than invest as long
as it may take to give Between Faith and Criticism a careful
perusal. It deserves that by all means, not a casual retinizing.

Traditional evangelicals, though by no means in jot-and-
tittle agreement on many subsidiary issues, have defended the
Bible’s supernatural origin and total trustworthiness while en-
deavoring to function at the same time as responsible and
competent scholars. Noll suggests that their defensive schol-
arship has passed through four stages. First, they were full
partners in the critical enterprise from 1880 to 1900. During
this period, as Charles Briggs contended, “The great majority
of professional Biblical scholars in the various universities and
Theological Halls of the world” were demanding “a revision
of traditional theories from the Bible on account of the large
induction of new facts from the Bible and history” (p. 17). But
the evangelicals, particularly members of the faculty at Prince-
ton Theological Seminary, A. A. Hodge, Charles Hodge, Fran-
cis Paton, William Henry Green, and Benjamin Breckinridge
Warfield, felt no compulsion to abandon the traditional the-
ories. Instead, with commanding scholarship they effectively
contended for the validity of those theories in the academic
arena. Through their efforts and those of other able evangel-
icals, the major Protestant denominations refused to counte-
nance the new views. Even a moderate advocate of Biblical
criticism like Briggs was officially suspended from the ministry
and forced out of the Presbyterian communion.

In the second period, however, from 1900 to 1935, as Noll
rehearses the story, there was a sad decline in evangelical
learning. Radical change occurred in Protestant beliefs about
Scripture. The professionalization of Biblical scholarship put
into key faculty positions more and more critics who modified
or abandoned traditional theories. Liberalism was now in the
ascendancy. Evangelical scholars, increasingly estranged from
academia, turned to a popular audience. Pari passu, academia
paid less and less attention to their work if it was of high
quality as in many cases it indisputably was. To be sure, some
evangelical scholars continued to command the attention of
their liberal counterparts. Princeton Seminary particularly was
a stronghold of traditionalism which not even radical critics
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could dismiss as obscurant. Yet, Noll points out, “Princeton
scholars were becoming increasingly isolated. Because their
work was so forthrightly conservative, it no longer had much
of a place in the academic world” (p. 47). One exception was
J. Gresham Machen whose two major works, The Origin of
Paul’s Religion and The Virgin Birth of Christ, did elicit appre-
ciative responses from liberal quarters. But, according to Noll's
account, at this point in time Protestant Biblical scholarship
had reached its nadir. It had acquired “a reputation for atav-
ism, anti-institutionalism, and even anti-intellectualism” (p.
57).

Noll pauses in rehearsing the development of Biblical crit-
icism among American evangelicals to pay high and deserved
tribute to the British scholars who betwen 1860 and 1937
developed a believing criticism which effectively held its own
against the onslaughts of a more radical criticism. He applauds
the outstanding labors of the great Cambridge trio, Fenton
A.].Hort, B. F. Westcott and]. B. Lightfoot, who demonstrated
that the most objective and meticulous scholarship could be
employed in the cause of traditionalism. They “provided the
most powerful model for critical study of the Bible by evan-
gelicals” (p. 72). Later, through the strategy deliverately
adopted by far-sighted leaders of Inter-Varsity Christian Fel-
lowship, evangelicals pursued grduate study at the university
level and eventually gained significant academic appoint-
ments, All of this, when British theological publications were
re-issued in the U.S.A., helped tremendously in the revitali-
zation of American evangelical scholarship.

That revitalization, beginning in the mid-1930s, pushed
beyond fundamentalism into a new evangelicalism, a term
minted by Harold John Ockenga. Fresh and vigorous voices
began to argue the case for Christian orthodoxy. Evangeli-
cals—neo if one chooses to so designate them—like Carl Henry,
Edward J. Carnell, and Bernard Ramm (these are only three
of many more who might be mentioned), once more made
Biblical Christianity a live-option academically. Roger Shinn
could lampoon “the new generation of brainy fundamentalists
who have studied at Harvard in order to learn the arguments
they will spend the rest of their lives attacking,” but evan-
gelicals who had earned their doctorates at Harvard and other
citadels of critical erudition could not be brushed aside with
a humorous quip. They were prepared to engage non-evan-
gelicals on their own ground with indisputable expertise. As
George Ladd, one of the “Harvard fundamentalists” wrote in
1967, these are scholars “whose theological heritage is the
older fundamentalism, who are convinced of the truthfulness
of the fundamentals of the Christian faith but who do not
reflect the basic defensive, apologetic stance of fundamental-
ism. They acknowledge their indebtedness to critical schol-
arship. They believe that if the traditional orthodox interpre-
tation of the Gospel is true, it should be capable of defense,
not by the negative technique of attacking other positions, but
by expounding its own view in critical but creative interaction
with other theologies. These modern successors of funda-
mentalism, for whom we prefer the term evangelicals, wish,
in brief, to take their stand within the contemporary stream
of philosophical, theological, and critical thought” (p. 121).

In a chapter which calls to mind Hunter’s research, Noll
documents statistically “The Recent Achievement” of resur-
gent evangelicalism, an achievement which even liberals have
been constrained to acknowledge and applaud, with reser-
vations of course. Noll affirms that “The emergence of an
evangelical believing criticism is certainly one of the most
significant developments of the recent history of American
Biblical scholarship, quite apart from its importance for the
internal history of evangelicalism” (p. 163). But Noll devotes



a long section of that same chapter to warning his fellow-
evangelicals about the “perils” which they face: (1) the ines-
capable tendency, given the nature of their ecclesiastical com-
munities, for academic arguments to become matters of public
debate; (2) the “immense diversity, both theologically and
academically among evangelicals”; and (3) the danger of re-
ducing believing criticism to “a piously veneered replica of
naturalistic scholarship” (pp. 166-173).

Noll also points out that evangelicals by and large lack a
theology adequate and comprehensive enough to serve as a
solid foundation for their Biblical convictions. They likewise
lack a sufficiently sophisticated understanding of hermeneu-
tics. Above all, they lack, in the words of David Wright, “a
satisfactory doctrine of Scripture for an era of Biblical criti-
cism.” We must, Wright urges his co-believers, “work out
what it means to be faithful at one and the same time both to
a doctrinal approach to Scripture as the Word of God and to
the historical treatment of Scripture as thee words of men”
(p. 178).

P What, then, returning now to Hunter’s concern in The Com-

ing Generation, may we speculate regarding the future of
American evangelicalism? Unlike Hunter, Noll focuses on a
single issue, that of Biblical scholarship. Evangelical scholars
must “(1) speak out against the irresponsible Biblical inter-
pretations to which the evangelical tradition is heir; (2) resist
the distinctively American pressure to equate a Protestant doc-
trine of the priesthood of all believers with democratic indi-
vidualism; (3) go beyond strife over Biblical inerrancy to create
synthetic theology based on the best Biblical resources avail-
able; and (4) prosecute scholarship in the wider world without
falling prey to the secularism which is so much a part of that
world today” (pp. 193-194).

Noll ends his rich, challenging study on an almost Kier-
kegaardian note. Evangelical scholars need to “move beyond
the external examination of Scripture to an integral appro-
priation of its message” (p. 197).

I

Well, what about the future of American evangelicalism?
Having listened to these two perceptive diagnosticians, what
can I add? Nothing really, except my own hunches which lack
any statistical support. I recall that even Amos explained, “I
was neither a prophet or a prophet’s son,” disclaiming any
insight based on foresight and insisting that his predictive
ministry was carried on by God’s appointment and enable-
ment. Lacking divine calling and enduement as a foreteller of
the future, I can do little but evaluate the statistically-sup-
ported prognostications of scholars far more insightful than
myself and, in addition, make some hesitant guesses. Sadly
devoid of prescience, I am utterly devoid of omniscience. Yet
that in no way embarrasses me as a finite creature, It reminds
me, rather, of that text in the Letter of James, “Why, you do
not even know what will happen tomorrow.” In the realm of
history which is the realm of human responsibility, unpre-
dictability must characterize the outworking of events and
invincible ignorance must characterize my prevision of the
days and years still to dawn.

I do not by any means disparage, however, attempts to lift
the veil on the future. A book like Howard Snyder and Daniel
Runyon’s Foresight (Nashville: Thomas Nelson Publishers,
1986) makes us aware of ten trends which will possibly affect
the destiny of evangelicalism. It certainly has value for edu-
cators and administrators. David McKenna's Megatruth (San
Bernadino, California: Here’s Life Publishers, 1987) likewise
has value in showing how the Church can respond with spir-
itual effectiveness to John Naisbitt's Megatrends. But, appre-

ciative as I am of these concerned attempts as well as those
of Hunter and Noll, I gratefully take the GOK position. GOK?
Ah, to unfold the significance of those three mysterious letters,
I relate again that hackneyed anecdote concerning a world-
famous diagnostician. One morning in a teaching hospital
leading a group of interns on Grand Rounds, he stopped at a
bedside, scrutinized the patient, examined him carefully,
stepped back and solemnly said, “Gentlemen, I'm afraid it’s
a case of GOK.” The interns were puzzled. “GOX? GOK?”
Probably some rare disease. Noticing their puzzlement, the
diagnostician with a slight smile explained, “GOK means God
only knows.”

And only God knows the future of American evangelical-
ism, whether it will continue to flourish or whether it will
decline, Like all space-time phenomena, its as-yet-unwritten
history is humanly unpredictable. It may suffer the fate of
once dynamic Christian movements and organizations. Don-
ald MacKay, noted British physicist and neuroscientist, in an
address to fellow-believers, warned against an evangelical
triumphalism by citing some instances of spiritual declension
in modern Christianity. “Consider then the Free Kirk of Scot-
land in 1842, resounding with the passionate evangelical or-
thodoxy of Chalmers. Who would have predicted that by 1893
the same Kirk would be riddled with German liberalism? Look
at the Evangelical Student Volunteer Movement of last cen-
tury. Could its founders have foreseen how it would be grad-
ually transformed into the Student Christian Movement (SCM)
that extruded Inter Varsity Fellowship (IVF) into independent
existence, and how it would latterly repudiate the very concept
of Christian mission that gave rise to it? Or ask Dutch evan-
gelicals what has happened to the Gereformeerde Kerk of the
stalwart Abraham Kuyper.”! The same kind of change for the
worse may occur in American evangelicalism. GOK.

On the other hand, American evangelicalism, to use a phrase
from the King James Version, may “go from strength to
strength.” GOK. Unpredictably, responding to the Spirit of
God, evangelicals may make Biblical Christianity more spir-
itually and culturally relevant and powerful than it has ever
been. GOK. Think of the astonishing renaissance of Christi-
anity in the Soviet Union, a miracle of not just survival but
resurgence which has elicited this comment from Malcolm
Muggeridge:

A wonderful sign has been vouchsafed us, one of the
great miracles of the story of Christendom. This sign is
the amazing renewal of the Christian faith in its purest
possible form in, of all places, the countries that have
been drastically subjected to the oppression and brain-
washing and general influence of the first overtly athe-
istic and materialistic regime to exist on earth. This is a
fact. I should say myself that it is the most extraordinary
single fact of the twentieth century. ... If when I was a
young correspondent in Moscow in the early thirties you
had said to me that it would be possible for the Soviet
regime to continue for sixty years with its policy of doing
everything possible to extirpate the Christian faith, to
discredit its record and its originator, and that after this
there would emerge figures like Solzhenitsyn speaking
the authentic language of the Christian, grasping such
great Christian truths as the cross, in a way that few
people do in our time, I would have said, ‘No, it’s im-
possible, it can’t be.” But I would have been wrong . ..
Recently, we were making a television programme about
the anti-God movement in the communist countries and
were filming a selection of propaganda posters. The early
ones all showed old peasants, old has-been people, but
the latest posters showed young people as the ones being
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foolishly deluded by religion. So contrary to what might
be expected, this fantastic steamroller trying to destroy
every trace of Christian faith has failed. All the efforts
of the most powerful government that’s ever existed in
the world, in the sense of taking to itself the most power
over the citizenry, has been unable to shape these people
into the sort of citizens it wants them to be. Of all the
signs of our times, this is the one that should rejoice the
heart of any Christian most, and for that matter of any-
one who loves the creativity of our mortal existence.?

God, I am constrained to think, delights in surprises, forcing
finite foretellers—except when He grants them as He did with
the Biblical prophets a God's-eye perspective on history—to
admit that the future is unpredictable.

But at least three plus consequences flow from our igno-
rance. First, that ignorance induces a spirit of humility and
moderates any claim to predictive pretensions—or ought to do
so0. Second, our ignorance is actually an antidote against un-
warranted gloom and despair. Thus Martin Marty quotes an
affirmation which he heard at a conference, “We don’t know
enough about the future to be absolutely pessimistic.” And
since we don't, a relative optimism is in order rather than an
absolute pessimism. Third, our ignorance inspires us to take
seriously our responsibility for cooperating with God in bring-
ing about a future much more substantially fulfills the petition,
“Your will be done on earth as it is in heaven.”

Writing on “Future Directions for American Evangelicals,”
theologian John Jefferson Davis of Gordon-Conwell Theolog-
ical Seminary gives us some guidelines regarding the shape
and thrust of our lives and activities as we move towards and

into the third millennium if as a Christian entity we are to
make an increasing impact. “As American evangelicals we
must re-affirm our commitment to the complete truthfulness
and authority of Scripture, but with a focus not on the agenda
set by the historical-critical method but rather on the coming
contest with our world religions—with Hinduism, Buddhism,
and Islam; that to our knowledge of the Holy Spirit as Illu-
minator, Regenerator and Sanctifier we have the knowledge
of the Spirit as Healer and Liberator and Spirit of praise; and
that our missionary agenda be re-oriented toward the needs
of the hidden peoples, and especially toward the megacities
of the third world.” Then with the optimism of a postmillen-
narian which is his eschatological stance, Davis concludes:
“This is indeed an exciting time in which to be a Christian.
It is an exciting time to be serving Christ in the ministry. I
believe that the time of the greatest expansion of the Christian
Church in all of human history is just ahead of us. May God
help us, individually and collectively, to be on the cutting edge
of Christ’s Kingdom as we approach the twenty-first century.””?
Perhaps not too many of us are that optimistic, but why not
say with Robert Browning, “The best is yet to be”? Or to
resurrect a watchword of an older evangelicalism, “The future
is as bright as the promises of God.”
Quo vadis, American evangelicalism? GOK.
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From Truth to Authority to Responsibility: The
Shifting Focus of Evangelical Hermeneutics,
1915-1986 (Part II)

by Douglas Jacobsen

The Post-Classic Evangelical Generation:
The Hermeneutics of Responsibility

The third generation of Evangelical hermeneuts I would
like to discuss is the Post-Classical generation. The central
metaphor of hermeneutics for this generation seems to be the
concept of responsibility. Let me emphasize the words “seem
to be” in the preceding sentence, and let me do that for three
reasons. First, this new generation of Evangelicals is still in
the process of congealing and it is hard to photograph this
moving target. Second, Post-Classic Evangelicalism, as it is
emerging into the form of a community of biblical interpreters,
has taken on a multifaceted and pluralistic form; thus, it is
more difficult to isolate a center of hermeneutical concern in
this generation than it was for earlier more uniform Evan-
gelical movements. And third, Post-Classic Evangelicalism was
brought to birth in a different manner than the two other
generations already examined. Post-Classical Evangelicalism
was pushed into existence as much as it developed as a pos-
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itive reaction to changes taking place in American society. The
rise of Post-Classic Evangelicalism, needs, then to be under-
stood in the context of this dialectical process. Let me begin
by discussing the positive roots of the movement—its reaction
to the historical experience in the years immediately prior to
1975.

Post-Classic Evangelicalism’s hermeneutic of responsibility
arose partially as a reaction to the preceding fifteen years of
American history. That period had seen the demise of Amer-
ica’s authoritative status of “policeman of the world.”” Over-
seas America was being defeated by (in typical rhetoric of the
period) a “third rate nation” (i.e., Vietnam), and at home the
country was divided over issues of war, race, and age. The
expansive if troubled optimism of the fifties and early sixties
was shattered. Americans were asking what had gone wrong.
The world which had once seemed so agreeable to American
interests and values now seemed imexplicably truculent. Rather
than merely pronouncing answers, many Americans were ask-
ing questions—profound questions.

The changes that confronted Evangelicals in the mid-sev-
enties were not limited to the political-cultural realm. Amer-



ica’s religious atmosphere was also changing, and once again
these changes confronted Evangelicalism with a challenge. By
1975 Evangelicalism could no longer claim public leadership
of conservative Christianity in America. A resurgent Funda-
mentalism challenged Evangelical leadership from within the
ecclesiastical ranks, while a popular wave of conservative re-
ligious revival (i.e., the Jesus people, etc.) challenged evan-
gelicalism from outside the realm of institutionalized religion.
Compounding these developments was the interdenomina-
tional charismatic renewal (again a non-Evangelical conserv-
ative religious movement) and the increasing impulse of many
mainline conservative Christians to stay in their own denom-
inations and fight to restore the prominence of conservative
theological leadership within those denominations. By 1975
Evangelicalism could hardly claim a monopoly on evangelical
Christianity in America.

Perhaps even more disturbing to Evangelicals than any of
these external developments were changes within the Evan-
gelical community itself. On a superficial level, the question
was the degree to which many of the large social questions
of the period had penetrated the walls of Evangelicalism and
had to come to divide that house against itself—issues of social
justice, women'’s rights, homosexual rights, etc. On a deeper
level, however, the question was whether or not the intrusion
of these specific issues had opened the door to a wholesale
invasion of Evangelicalism by the questioning anti-authori-
tarian spirit of the age. The wall of separation that Funda-
mentalism had built and that Classic Evangelicalism had en-
larged, modified, and civilized seemed to be crashing down.
The boundary line of the acceptable community of interpret-
ers—the boundary line between the believing community and
the public to be evangelized—seemed to be unclear and/or
full of holes.

For years evangelicals had been defending what they took
to be orthodox reading of the Bible to various audiences in
various ways. Now all of a sudden from both within and
without the ranks came unignorable charges that Evangeli-
calism’s orthodoxy was in numerous ways deficient. Evan-
gelicals were charged by others, and they charged each other,
with being hypocritical in social ethics, with being captive to
the materialistic spirit of the age, with being insufficiently in-
formed about or concerned with worship, with being woefully
ignorant of the larger historical traditions of Christianity, with
being prejudiced against all non-white non-male non-Western
thought, and with being inferior scholars. The list could be
extended. It was not only the Evangelical community in the
broad sense that was being asked these questions, individual
evangelicals felt the pressure in their own individual souls.
No better personal account of this can be found than that of
Bernard Ramm in the opening lines of his After Fundamen-
talism:

I'had just finished a lecture on my version of American
evangelical theology. When I was asked by a shrewd
listener to define American evangelical theology more
precisely, I experienced inward panic. Like a drowning
man who sees parts of his life pass before him at great
speed (an experience I have had), so my theology passed
before my eyes. I saw my theology as a series of doc-
trines picked up here and there, like a rag-bag collection.
To stutter out a reply to that question was one of the
most difficult things I have ever had to do on a public
platform.

The experience set me to reflection. Why was my the-
ology in the shape it was? The answer that kept coming
back again and again was that theologically I was a

product of the orthodox-liberal debate that has gone on
for a century. It is a debate that has warped evangelical
theology.?

Ramm’s experience has been the experience of countless
other Evangelicals. None of these individuals, or very few at
the most, want to deny any of the old Evangelical orthodoxy,
but the old picture just doesn’t hang together for them any
more, Evangelicalism, at least in its classic form, seems skewed.
These people believe it is deficient. Somehow contemporary
Evangelicals have to come up with a new model, and many
sense it has to be done from scratch. As Ramm expresses well,
such a task is not easy, and in the initial stages of such a
reconstruction one really can do little but stutter.

While these neophyte Post-Classic Evangelicals were trying
to stammer out their first attempts at an answer to the prob-
lems they saw, they were quickly confronted by their angry
Classic Evangelical older brothers. In the mid-seventies, with
the influence of Evangelicalism seemingly waning, the vocal
uncertainties and questioning of the emerging Post-Classic
generation of Evangelical hermeneuts seemed like nothing so
much as treason. Classic Evangelicalism struck back at what
they (rightfully in part) saw as an attack on themselves. The
most vocal of these defenders of the old way was Harold
Lindsell in his The Battle for the Bible. That book begins as
follows:

I regard the subject of this book, biblical inerrancy to
be the most important theological topic of this age. A
great battle rages about it among the people called evan-
gelicals. I did not start the battle and wish it were not
essential to discuss it. The only way to avoid it would
be to remain silent. And silence on this matter would
be a grave sin.?

What Lindsell felt forced to break his silence about was the
fact that numerous individuals who wanted to claim the name
Evangelical no longer looked to him as if they really were
Evangelicals. Lindsell, following the typical language of Clas-
sic Evangelicalism, made infallibility the verbal rapier of his
book, and because of that the book sounds largely like a re-
hash of earlier debates within Classic Evangelicalism. Beneath
that linguistic continuity, however, a new debate was brew-
ing—a debate over hermeneutics.

Lindsell was clear on this point. “Those who advocate iner-
rancy,” he said, “take the Bible in its plain and obvious sense,”
In contrast to these real Evangelicals, Lindsell argued, a new
group of individuals had appeared within “the people called
evangelicals” who sought to squirm out from underneath the
authority of the Bible through the use of “hermeneutics.”
Lindsell did not necessarily “un-Christian” these people—in
fact, at one point he calls them “earnest and sincere men’'*—
but he doesn’t trust their motives. He would gladly allow them
to believe what they would, but he was unwilling to grant
them any claim to ““the badge” (his term) Evangelical. His
argument is standard fare Classic Evangelicalism. These new
breed Evangelicals may still look Evangelical, but it is only a
question of time: Ultimately they or their progeny will fall
away from the historic orthodox Christian faith. These con-
temporary so-called Evangelicals have consciously or uncon-
sciously claimed a critical autonomy over the biblical text
through their hermeneutical exercises. Once that move is made,
any appeal to authority one might want to make is gone, and
Evangelicalism, at least as the Classic generation of Evangel-
icals defined it, is over.

Before proceeding, two questions need to be asked and
answered. In his book Lindsell seems to assume that these
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new breed Evangelicals are sneaky people. They seem to want
to hide their real opinions behind a label that doesn't fit. Why,
he asks, haven't these new-breed Evangelicals announced their
agenda clearly and in full public view as preceding generations
of evangelicals have? Aren't they really only trying to delude
both themselves and others that they are not either heretics
or on the slippery slope to heresy?

I think the answer to the first question is implicit in the
question itself. This is a “post-classic” generation, living in a
post-heroic age. It is not out to storm the world with the Bible.
It is merely trying to make sense of both the world and the
Bible. To ask Post-Classic Evangelicalism to be clear and com-
Plete in its ideas may, at this point in history, simply be a
request impossible to meet. I would go even further. I think
most Post-Classic Evangelicals harbor a certain jealousy of the
self-confident authoritative mood of their Classic Evangelical
predecessors. That authoritative mood, however, has simply
ceased to be an option for this new generation. To a significant
degree, the emergence of Post-Classic Evangelicalism can be
described as a fall from relative certitude to relative uncer-
tainty, and uncertainty has never been a good ground from
which to launch a major offensive on a still prominent reli-
gious tradition,

With regard to the second question—are these new Evan-
gelicals heretics?—the basic answer is simple: No, they are
not—even Lindsell admits that, However, Post-Classic Evan-
gelicals have made Classic Evangelicals extremely uneasy, and
that uneasiness at times has undoubtedly been strong enough
for some Classic Evangelicals for them logically to postulate
the necessity of a heretical source. Why are there such frictions
between these two evangelical groups? My hunch is this: Post-
Classic Evangelicalism’s authority hermeneutic is in and of
itself the most telling critique anyone can make of the earlier
movement. The appeal to authority rests on a certain sense
of self-evidency. If that self-evidency evaporates, authority
becomes no more than shouting in the wind. And that is ex-
actly what many Evangelicals felt like they were doing any-
way during the early and mid-seventies—a time when the
influence of “official” Evangelicalism was still on the ebb, The
rise of Post-Classic Evangelicalism not only rocked the boat,
it hit home.

Seen in this light, Lindsell’s book stands simultaneously as
a last hurrah for Classic Evangelicalism and as a prodding
stick that forced Post-Classic Evangelicals to state their case.
And, once flushed into the open—once they had been asked
that disturbing question by the shrewd listener and had be-
ginning to be nudged to the door by their Classic Evangelical
colleagues—Post-Classic Evangelicals did begin to stammer
out their answers. Not all of them said the same thing. But
all of them seem to operate with the same basic dictate in
mind: The age of authority has passed, and a new age of
Evangelical responsibility has dawned.

One of the earliest coherent statements of Post-Classic
Evangelicalism’s hermeneutic of responsibility is Robert K.
Johnston’s Evangelicals at an Impasse. The content of the book
revolves around three particular issues of debate within evan-
gelicalism—"women’s role in the church and family, social
ethics, and homosexuality”’—but the heart of the book is her-
meneutics. And, in his concern with hermeneutics, Johnston
sets his sights clearly against Classic Evangelicalism’s her-
meneutic of authority:

Beyond my desire to address specific theological is-
sues [i.e.,, those mentioned above] and to suggest direc-
tions in which evangelicals might profitably move, I have
attempted to give voice to this book to a more basic and
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persistent concern, That evangelicals, all claiming a com-
mon Biblical norm, are reaching contradictory theolog-
ical formulations on many of the major issues they are
addressing suggests the problematic nature of their pres-
ent understanding of theological interpretation. To argue
that the Bible is authoritative, but to be unable to come

to anything like agreement on what it says (even with

those who share an evangelical commitment), is self-

defeating.

Johnston'’s critique of Classic Evangelicalism sounds haunt-
ingly like Classic Evangelicalism’s earlier critique of Funda-
mentalism. Unable to agree on the truth they possessed, Fun-
damentalists backed off into their own cotners and later came
out fighting. The same scenario was now repeating itself among
those critics of Fundamentalism, and the divisive issue was
authority. Johnston’s suggested cure was to replace authority
with a new center—one that would unite rather than divide.
That center was hermeneutics, and it was hermeneutics done
with a pluralistic sense of responsibility. Johnston’s intention
was not to do away with all talk of authority, but to provide
authority with a substantial and real foundation that would
make such appeals meaningful. For Johnston, that foundation
is seen as residing in the form of a rough, but responsibly
arrived at, consensus within the accepted community of in-
terpreters. Johnston pleads:

.. .surely a commitment to biblical authority is a com-
mitment to take this common task of theological inter-
pretation seriously—more seriously than we are doing
at the present time. It is a commitment to hold together
with those who share a similar norm, to carry on mature
conversations, to affirm a oneness in the gospel while
working together on the theological issues that currently
divide. Evangelicals need the collective wisdom of the
best minds and spirits working together on the theo-
logical task of the church. Problems in theological for-
mulations will prove ongoing, but the interpretive proj-
ect will have a much better chance of success in the clear
air of fellowship than in an atmosphere fouled by com-
petition.

The common interpretive task entails risks, but such
is a necessary ingredient of a commitment to biblical
authority.*

For Johnston, this above described sense of comradeship,
while necessary in a Post-Classic Evangelical hermeneutic, is
not a sufficient criterion of validity in interpretation. We need
not only to be responsible to each other, Johnston states, we
also need to be responsible to the three “constitutive theo-
logical components” that are part of any biblical hermeneut-
ical exercise. These are the Bible, the Christian tradition, and
contemporary culture. According to Johnston, it is the renewal
of “careful, creative, communal listening to these theological
sources’ that will provide a fresh start for Evangelical biblical
hermeneutics. He explains his ideal as follows:

The word “hermeneutics” (Greek, hermeneuein), as used
in the New Testament, means to expound or to translate.
It is particularly in the latter sense of translation, or
“bridging the gap” (Berkouwer), that the theologian is
indeed a hermeneutician. Theologians must build bridges
with their interpretation between the biblical writers, the
church fathers, and contemporary Christians. Their in-
terpretations will suceed only if they are based on the
sound analysis of their constituative theological com-
ponents.*

Johnston’s image of hermeneutics as bridge-building (with



the hermeneutics of responsibility it entails) has recently been
echoed by John Stott. In his new book on the art of preaching,
entitled Between Two Worlds: The Art of Preaching in the Twen-
tieth Century, he states:

It is because preaching is not exposition only but com-
munication, not just the exegesis of a text but the con-
veying of a God-given message to living people who
need to hear it, that I am going to develop a different
metaphor to illustrate the essential nature of preaching,
It is non-biblical in the sense that it is not explicitly used
in Scripture, but I hope to show that what it lays upon
us is a fundamentally biblical task. The metaphor is that
of bridge-building,*

doing, the message of the Bible will both become clear and
our message will become authoritative. The truth of the Bible
is not an abstract academic truth about the world, but truth
about human relations—both with each other and with God.
One of the first indications that this group represented a sig-
nificant force within Evangelicalism was the Chicago Decla-
ration of 1973. Since that time the influence of this type of
thought has only spread. Currently I think it is safe to say
that concerns regarding the responsibility actually to live with
our interpretations of the Bible has leavened all of contem-
porary Evangelicalism—it is no longer just an Anabaptist con-
cern.

A different explication of contemporary Evangelical re-

Perhaps the hermeneutic of responsibility runs the risk of relativism, but I don’t think that
it is a necessary correlate of the position. In due time, the weaknesses of this movement will
undoubtedly make themselves known, just as the weaknesses of Fundamentalism and Classic
Evangelicalism made themselves evident in the past.

Stott especially places one more overlay of responsibility
on top of the two already outlined by Johnston. Post-Classic
Evangelicals needs to be responsible to each other, they need
to be responsible to the three theologically constitutive sources
of the hermeneutician’s work, and (Stott’s addition) they need
to take upon themselves the responsibility to communicate.
Communication in this context takes on a rather pointed
meaning, I think. Post-Classic Evangelicals do not see that the
message of the Bible actually gets communicated—and com-
municated not just in a simplified manner (i.e., one which
maintains an air of authority by avoiding complexity), but in
a manner that takes the full mutlifacetedness of the text and
the reader into serious consideration. What Johnston and Stott
are both saying is that we can no longer deceive ourselves
into believing that we should just read the Bible in a simple
and objective manner and then communicate our findings to
a passive audience. We are all limited in our perceptions and
judgments and because of this we need outside checks on our
interpretive conclusions. Rather than always announcing the
truth, we need to listen to how our voices echo off the walls
of the evangelical community of interpreters with which we
have come to align ourselves—of which we find ourselves a
part. We need also to listen to other echoes rebounding off
those walls. And, we need to enlarge the walls of the house
(at least historically speaking) well beyond the narrow con-
fines they currently define.

I think that the picture of hermeneutics presented by John-
ston and Stott defines the core of what responsibility is coming
to mean in Post-Classic Evangelicalism. There are, however,
at least a few other voices that need to be heard if our picture
of Post-Classic hermeneutics is to be really well-rounded. Very
briefly let me survey just three of these alternative renditions
of the hermeneutics of responsibility currently being voiced.

One alternative rendering of Evangelical hermeneutical re-
sponsibility comes from evangelical Anabaptism. Perhaps the
leading figure in this category is Ron J. Sider, but others could
be mentioned (e.g., Donald Dayton, Jim Wallis, John H. Yoder).
This version of the Post-Classic Evangelical hermeneutic of
responsibility runs roughly as follows: The problem facing
Evangelicalism and its difficulty with interpreting the Bible
stems primarily from an unwillingness really to do what the
Bible says. What we need is not better exegesis or scholarship
of any kind, but we need to do what the Bible says. In that

sponsibility hermeneutics come from William J. Abraham.
Rather than seeking (like Johnston) to overcome the current
disunities within evangelicalism, Abraham suggests the op-
posite. He calls for making a virtue out of our vice of division.
The real problem would be to “seek to heal [our] wounds too
quickly.” Abraham is very pessimistic about the Classic Evan-
gelical approach to the Bible. That experiment, he says, simply
has failed. Evangelicalism currently faces “an internal crises
unlikely to be resolved by further tinkering from within.”” At
this point in time, “evangelicals need to turn to radically al-
ternative models of their own heritage.’ "

Not surprisingly Abraham, himself a Wesleyan, turns to
John Wesley to find that radical, yet still evangelical, model
for restructuring Evangelicalism. His suggestion is that we
should set aside uniformity as a goal, recenter our sense of
connectedness on the Bible alone, and take a deep breath of
Wesley's catholicity of vision. Then within this perspective,
we should strive for the fullest and most nuanced and most
traditionally distinctive presentations of the full message of
the Bible we can muster. We are family, Abraham says. We
are kin. Let us then get about the process of presenting, as
best we can from our different perspectives within the large
evangelical umbrella, the message of the gospel to a world
hungry for spiritual renewal. None of our traditions (e.g., Cal-
vinist, Wesleyan, Anabaptist) is identical with the truth of the
gospel. Abraham even allows the possibility that evangeli-
calism as a whole is misconceived. All “evangelicals have a
duty to acknowledge the experimental character of their po-
sition[s]. All should recognize the contested character of the
heritage, revise the present climate of opinion accordingly, and
then proceed to provoke one another to love and good works.”
The sense of hermeneutical responsibility that Abraham en-
visions is one of theological and academic excellency in the
presentation of our alternative views of the Bible combined
with the responsibility to be open to, and non-judgmental of,
alternative views. It is the responsibility of undefensive schol-
arship combined with a responsibility to be about the work
of the kingdom in love.?”

A third variant which attempts to outline a hermeneutic of
responsibility for Post-Classic Evangelicals is presented by
Harvie Conn of Westminster Seminary. Conn is a former mis-
sionary and brings to his work all the typical traits one would
expect from such an individual. He is open to other cultures
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and their insights into the scripture, and he does not think
Western modes of thought and theology should be crammed
down non-Western spiritual mouths, But Conn goes beyond
these typical missionary concerns. Not only do we need to act
more politely toward the cultures whose members we seek to
evangelize, we need to learn from these Christians—and by
learning, Conn does not just mean to be encouraged by these
peoples’ joyful and zealous piety. He means actually to learn—
to garner cognitive input from these non-first-world Chris-
tians. Responsibility means, for Conn, the development of
“multiperspectivalism [as] a style of life, a hermeneutic, a way
of thinking.” When Evangelicals adopt this style of herme-
neutics theology will become, he says, “more of a dynamic
process than one virtually completed in the West,”3

In many ways Conn’s position brings us full circle back to
Johnston’s from an international perspective. Like Johnston,
Conn has a triad that should govern our interpretation of the
Bible: the normative position of the Bible, social time and
place, and the existential perspective of our humanity as im-
ages of God.” These three, Conn says, are to be woven to-
gether into a “symphonic theology,” an artistic creation. Here
again Conn’s language echoes that of Johnston, or Johnston's
echoes Conn’s. Whichever came first is no longer the issue,
however. Echoes of responsibility in one form or another are
currently reverberating off the walls of evangelicalism all
around the world. In all these cases there is also the sense
that that hermeneutical responsibility must be artistically con-
ceived, skillfully crafted, and workably presented.

Conclusion

It is necessary to ask how this new Post-Classic herme-
neutic of responsibility will help Evangelicals function in the
contemporary world. At this point this question must be
phrased in the future tense, and my speculations will be short.
I see primarily four things that this new hermeneutical met-
aphor might enable Evangelicals to do.

The first relates to international developments. By the end
of this decade a majority of the Christians in the world will
live in the non-West. If American Evangelicals want to relate
in a positive way to this majority of the world Christian pop-
ulation, it will be necessary to divest themselves of even more
of their pretensions to biblical hermeneutical objectivity than
they have already. The need in the future will be to learn
about the Bible from our non-Western brothers and sisters. A
hermeneutic of responsibility opens the door to those devel-
opments,

A second positive function that this hermeneutic of re-
sponsibility might have in the future is to help Evangelicals
engage the political questions of the day from a more adequate
base than they currently do. If Evangelicals really become
willing to pay hermeneutical attention to comtemporary cul-
ture, that will provide a point of contact with the larger culture
that is presently lacking in much Evangelical political theo-
logizing,

Third, I think the humble admission that hermeneutics is
difficult work can only benefit a people that claim to be noth-
ing more than sinners saved by grace. Evangelicalism has al-
ways made a better ideology of service than of rule. Claims
to posess either absolute truth or absolute authority can so
easily be bent in a domineering direction. In an age that has
more than its fair share of totalitarian-oriented regimes, an
American witness of Evangelical service can certainly do no
harm.

Finally, I think that a metaphor of responsibility has opened
the doors of communication between evangelicals and non-
evangelicals to a degree unprecedented since the turn of the
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century. This could be either a blessing or a boon, but I think
it is an advance nonetheless.

So much for the good. Is there a down side risk in all this?
Is there, as the editorial from Christianity Today at the start of
this article suggested, the potential for cataclysm in these
changes? The answer is an obvious yes. But if it is too early
to adequately document the strengths of the position, it is too
early to delineate its weaknesses. Perhaps the hermeneutic of
responsibility runs the risk of relativism, but I don’t think that
it is a necessary correlate of the position. In due time, the
weaknesses of this movement will undoubtedly make them-
selves known, just as the weaknesses of Fundamentalism and
Classic Evangelicalism made themselves evident in the past.
For now, however, a new generation of Evangelicals seems
content to live with this new hermeneutic and to see where
it will gradually lead. After all, the changes taking place do
“appear quite imperceptible” when viewed “’from day to day.”
Only “in the span of a generation” will it become apparent
where our decisions of today have led us.

'l use the term “evangelical” in at least three ways in this article, let me distinguish these uses
in the following manner, When I use the term with a lower case “e,” I am referring to that
long-standing pattern of American Christian religious piety that emphasizes the need to con-
serve the received formulations of theology and that stresses the importance of warm-hearted
religion and the experience of conversion. Evangelicalism when capitalized refers to that
primarily northern coalition of religious groups that came into existence at the end of the
nineteenth century in reaction to a perceived growing threat of liberalism within the northern
churches, The various other Evangelical movements I identify (Evangelical with an “E” and
a preceding adjective) exist primarily as historical sub-groups within Evangelicalism, but at
times they reach outside Evangelicalism to recover other aspects of the evangelical tradition.

2 For John Warwick Montgomery see Faith Founded on Fact (Nashville: Thomas Nelson, 1978);
for D.A. Carson see his essay ‘“Recent Developments in the Doctrine of Scripture” in D.A.
Carson and John D. Woodbridge, editors, Hermeneutics, Authority, and Canon (Grand Rapids:
Zondervon, Academie Books, 1986); Robert K. Johnston is discussed below, see pp. pp. xx-x.
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The Theology of Acts

by E.F. Bruce

Some reviewers of the earlier edition of Prof. Bruce’s com-
mentary critiqued the lack of attention paid to the theology of
Acts. Dr. Bruce writes, “The commentary remains primarily his-
torical and linguistic, but at least some awareness is shown (it is
hoped) in the new edition that there is a theological dimension
to the work of Luke.”

Among the theologians of the NT Luke does not rank with
Paul, John or the writer to the Hebrews, but he is a theologian
in his own right, bearing witness to the common faith of the
church of his day with emphases which are distinguishable
from those of the other NT writers.

1. The doctrine of God. God is the creator of the universe
(Ac. 4:24; 14:15; 17:24), the sustainer of his creatures (14:17;
17:25b), the disposer of time and space (14:16; 17:26 {.), and
the judge of all (17:31). He must not be thought of as inhab-
iting material structures (7:48-50; 17:24b). He manifested his
saving power in the history of Israel (13:17-22) and declared
his will and purpose through Moses and the prophets (2:17-
21, 25-28, 34 {,; 3:21-25; 4:25 £,; 13:33-35, 40 {,, 47; 15:15-18;
26:22 £., 27; 28:25-27), and in due course fulfilled both these
lines of revelation by sending Jesus (3:26; 13:32 f.).

2. The doctrine of Christ. Jesus, the one sent by God, is the
expected Messiah of Israel (Ac. 2:36; 3:20; 5:42; 8:5; 17:3b;
18:5), the son of David (2:30 f; 13:23; cf. Rom. 1:3). He is
Lord (Ac. 2:36; 10:36), the Son of God (9:20), the prophet like
Moses (3:22 {.; 7:37), the Servant of the Lord (3:13, 26; 4:30;
8:32 f.), and (once) the Son of man (7:52). It is doubtful if we
should think of distinct “christologies” associated with these
various titles. Some oscillation between one and another was
as natural in the apostolic age as in later generations, since
these titles, whatever their origin, were all applied now to one
and the same historical person.! Jesus is also called the holy
and righteous one (Ac. 3:14; cf. 7:52; 22:14), the author of life
(3:15), leader and savior (5:31), As the Christ, he was destined
to suffer (Ac. 3:18; 17:3a; 26:23), a statement dependent on
the identification of the Christ with the suffering servant (cf.
the quotation of Isa. 53:7 f. in Ac. 8:32 {.). He was rejected by
the leaders of his people and handed over to the Gentiles, by
whom he was crucified (Ac. 2:23 f.; 3:13-15; 13:28)—is the
absence of any mention of Gentiles in 10:39 a tactful omission
before an audience consisting of a Roman centurian and his
household? He was buried (Ac. 13:29), but raised from death
by God and seen by his disciples (Ac. 2:32; 3:15; 10:40 f.;
13:30 ., etc.), and exalted to God's right hand (2:34-36; 5:31;
7:55 £.). The name of Jesus is sometimes given almost hypos-
tatic status (3:16; 4:30; 26:9), like the name of Yahweh in the
deuteronomic writings of the OT (e.g. Dt. 12:5, 11), especially
when Jesus is represented as still powerfully at work with and
through his witnesses: “there is no other name under heaven
given among men by which we must be saved” (Ac. 4:12).

E.F. Bruce, M.A., D.D., Fellow of the British Academy, is Britain’s
foremost evangelical scholar, and the Rylands Emeritus Professor
of Biblical Criticism, University of Manchester. This article will
form part of the Introduction to a new (revised and enlarged) edition
to his commentary on the Greek text of Acts (first published 1951),
to be issued shortly by Eerdmans of Grand Rapids, Michigan, and
InterVarsity Press of Leicester, England.

He is to return (Ac. 3:20) as God’s agent in the judgment of
the loving and the dead (10:42; 17:31a). He is the true object
of faith which brings forgiveness and salvation (2:38; 10:43;
13:38 f.; 16:31; 19:4). He is a proper recipient of prayer; cf.
7:59, where the dying Stephen commits his spirit to the “Lord
Jesus” in almost the same terms as Jesus used on the cross
when he committed his spirit to God his Father (Lk. 23:46,
quoting Ps. 31:5).2

3. The doctrine of the Spirit.> The Holy Spirit was promised
by God in advance through the prophets (Ac. 2:16-21); hence
he is called “the promise of the Father” (1:4). He was promised
afresh by Jesus in resurrection (1:4 £., 8; 11:16); he was received
by the ascended Jesus to pour out on his followers, who re-
ceived him accordingly at the first Christian Pentecost (2:4,
33), as also their converts did when they responded to their
witness in repentance, faith and baptism (2:38 f.). He was
imparted not only to believing Jews but also, in due course,
to believing Gentiles (10:44-47; 11:15), purifying both in-
wardly by faith (15:8 £.) He was variously received at baptism
(2:38), at baptism accompanied by the imposition of hands
(19:5 £.), by the imposition of apostolic hands some time after
baptism (8:17), before baptism, without warning (10:44; 11:15).
His reception might be evidenced by speaking in tongues and
inspired utterances in praise of God (2:4, 11; 10:46; 19:6).* He
is the witnessing Spirit, bearing his witness (to the crucified
and exalted Christ) with and through the witness of the apos-
tles (5:32; cf. Jn. 15:26 f.). The Spirit in the church speaks
through prophets, foretelling the great famine, for example,
so that the Christians of Antioch may take timely steps to
provide for their brothers and sisters in Jerusalem (Ac. 11:28-
30). His is the primary authority invoked in the apostolic de-
cree (Ac. 15:28). He directs the course of missionary activity,
selecting Barnabas and Saul for a special work (Ac. 13:2) and
prescribing the route to be taken (16:6-10). So completely is
the church the organ of his vitality that an attempt to deceive
the church is an attempt to deceive the Spirit—in other words,
to deceive God himself (Ac. 5:3 {.).°

4. The church and its Ordinances. The church (ekklésia), as
has just been said, is the organ of the Spirit of the world. It
is he who animates, empowers and directs this society of the
disciplines of Jesus.

At first the church is restricted to Jerusalem: the church of
Jerusalem remains “the church” par excellence (Ac. 5:11; 18:22,
etc.). But after the death of Stephen and the ensuing dispersion
it expands “throughout all Judaea and Galilee and Samaria”
(Ac. 9:31). Luke does not speak, as Paul does, of “the churches
of Christ in Judaea” (Gal. 1:22; cf. 1 Th. 2:14) in the plural.
But when the gospel is taken to Antioch on the Orontes and
accepted by many of its inhabitants (especially by its Gentile
inhabitants), the church of Antioch (Ac. 11:26; 13:1; 14:27;
15:3) is established as a distinct body. When the gospel spread
out from Antioch, the “churches” of Syria and Cilicia came
into existence (Ac. 15:41). Later, with the evangelization of
South Galatia, churches were established in Pisidian, Antioch,
Iconium, Lystra and Derbe (Ac. 14:23, kat’ ekklésia), as later
still in cities west and east of the Aegean, e.g. Ephesus (20:17,
28).

The ekklésia of a city is also called the pléthos (Ac. 6:5;
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15:30), or is referred to in terms of its members, the “disciples”
(6:1; 9:19, 38; 11:26; 14:22; 18:23, 27; 20:1, etc.), the “believ-
ers” (2:44; 4:32), the “brothers” (15:1, 3, 32 {., 36, 40; 16:2,
40, etc.).

The condition for membership of the church is faith in Jesus
(as Messiah, Lord or Son of God); entry into it is marked by
baptism (in water) in the name of Jesus. The church of Jeru-
salem was formed at Pentecost of those who repented, were
baptized and received the gift of the Holy Spirit (Ac. 2:38, 41).
The time relation between being baptized and receiving the
Spirit might vary (see p. above). The Gentile Cornelius and
his household would probably not have been baptized had
they not first manifestly received the Spirit (Ac. 10:44), The
belated baptism of the twelve disciples of Ephesus, who pre-
viously knew only John's baptism and had not heard of the
Holy Spirit, is recorded as an anomaly (Ac. 19:1-7), In baptism
the convert, invoking the name of the Lord, had his sins washed
away (Ac. 22:16).

The church adhered to the apostolic teaching and fellow-
ship (Ac. 2:42). The apostolic teaching, as maintained at Je-
rusalem (with the practice which gave expression to it) was
the norm to which deviations elsewhere were made to con-
form, as is shown in the incidents of Apollos (Ac. 18:26) and
the twelve disciples of Ephesus (19:1-7).° The apostolic fel-
lowship was manifested, inter alia, in the breaking of bread,
the united prayers, and (in the primitive church of Jerusalem)
the community of goods. The breaking of bread was probably
a fellowship meal in the course of which the eucharistic or
memorial bread might be taken. (It may be accidental that
wine is nowhere mentioned in Acts, whether in this context
or in any other). In the primitive church of Jerusalem the
believers evidently shared such meals in their homes every
day (kath’ hémeran . . . kat’ oikon, 2:46); in the church of Troas,
at a later date, they appear to have met for this purpose on
the first day of the week (20:7). There may also be a eucharist
element in the meal aboard the doomed ship recorded in Ac.
27:33-37 (obviously not in a church context); but it is in the
light of passages outside Acts (notably Lk, 22:14-19a) that this
suggestion commends itself. No eucharistic doctrine can be
inferred from Acts itself.

The administration of the church of Jerusalem was at first
in the hands of the apostles (the twelve), then of apostles and
elders (Ac. 15:2-16:4), then of elders without apostles (11:30;
21:18), James the Just being primus inter pares among those
elders (12:17; 21:18). The seven men with Greek names ap-
pointed to supervise the distribution of charity from the
church’s communal fund (6:1-6) do not seem to have func-
tioned in that capacity after the death of Stephen and the
dispersal of the Hellenists. Elders are appointed to guide the
affairs of Gentile churches—e.g. in South Galatia (14:23) and
Ephesus (20:17).7 “Elders” (presbuteroi) is Luke’s term for them;
in Ac. 20:28 Paul refers to those in the Ephesian church as
“guardians” (episkopoi), whose main responsibility is to “‘be
shepherds” (poimainein) to the “flock” (poimnion) of God.

Outside Jerusalem the church comprises Jewish and Gentile
believers; the churches outside Judaea are predominantly Gen-
tile in composition. The “decrees” issued by the Council of
Jerusalem (15:6-16:4; 21:25;) were designed for acceptance by
Gentile believers in order to facilitate regular fellowship (es-
pecially table-fellowship) between them and Jewish believers.
They are not viewed by Luke as imposing any limitation on
the liberty of Gentile Christians but rather as a token of their
acceptance as full members of the believing fellowship.?

5. The Gentile mission. Luke is especially interested in the
Gentile mission: naturally so, if he was a Gentile Christian
himself.?
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The Gentile mission is part of the divine purpose for the
salvation of the world: it was foretold in prophecy (cf. Ac.
13:47, quoting Isa. 42:6; Ac. 15:16-18, quoting Am. 9:11 {)
and inaugurated in history under the direct guidance and in-
deed compelling pressure of God (Ac. 10:1-48; cf. Peter’s ques-
tion in 11:17, “who was I that I could withstand God?”). The
detail in which Luke narrates and repeats the story of Cor-
nelius (10:1-48; 11:1-18; cf. 15:7-9) reflects the importance
which he attaches to this break-through—not only Gentile
evangelization in itself but the acceptance of the principle of
Gentile evangelization by the apostles.

The gospel was rightly and necessarily presented to the
people of Israel first (hymin proton), 3:26; 13:46), and in every
place some of them believed it, but in most places the majority
refused it, with the result that it was then presented directly
to Gentiles (13:46; 18:6; 19:8-10). Rome provides the setting
for the definitive instance of this recurring pattern (28:28):
henceforth, Luke implies, the gospel is for the Gentiles.

The Gentile mission was adumbrated in the history of Is-
rael, as was indicated in Jesus’ inaugural preaching at Naza-
reth by his references to the widow of Zarephath and Naaman
the Syrian (Lk. 4:25-27); it was given effect in the new age by
the ministry of Philip (Ac. 8:26-39), Peter (10:1-11:18) and the
unnamed disciples of Cyprus and Cyrene who first preached
to Gentiles in Antioch (11:19-21), and pre-eminently in the
missionary activity of Paul (see pp. ).

6. Biblical theology. Luke is a biblical theologian: he sees
the worldwide extension of the gospel as the fulfillment of
God'’s self-revelation progressively imparted in earlier days
through mighty work and prophetic word, as recorded in the
Hebrew scriptures. He himself relies on the pre-Christian Greek
version of those scriptures commonly called the Septuagint.
His understanding of the on-going process and its climax is
frequently summed up in the term “salvation history” (Ger.
Heilsgeschichte).?

God'’s saving purpose was declared to Abraham: “In your
posterity shall all the families of the earth be blessed” (Ac.
3:25, quoting Gen. 12:3; 22:18; cf. Lk. 1:55). It was not impeded
by the migration of Abraham'’s descendants to Egypt and their
bondage there (Ac. 7:9-22); their departure from Egypt sup-
plied the setting for an unprecedented manifestation of God’s
saving power (Ac. 7:30-38; 13:17), which was further dis-
played in Israel’s ensuing history, especially in the raising of
David to the kingship (13:22). The maintenance of the king-
ship in David’s family was confirmed to him by a succession
of promises, “the sure mercies of David” (Isa. 55:3), which
were fulfilled in the sending of Jesus and in his resurrection
and exaltation to be Lord and Messiah (Lk. 1:32 f.; Ac. 2:25-
36; 13:23, 34-37). The testimony of the prophets, from Moses
onward (Ac. 3:22-24), also pointed forward to the climax of
salvation-history in the Christ-event and the acceptance of the
gospel in the Gentile world (see above), Over the whole record
of gospel progress, in fact, might be written Peter’s words at
the pentecostal fulfillment of the oracle of Joel 2:28-32, but
now with reference to the whole corpus of OT prophecy: “This
is what was spoken by the prophet” (Ac. 2:16). Christ is the
one to whom “all the prophets bear witness” (Ac. 10:43).

7. Soteriology. Salvation (sotéria) is a key-word in Acts. It
is the blessing offered by the gospel; it has a variety of aspects,
and it is not always said explicitly what the persons who accept
it are saved from. Since salvation includes forgiveness of sins
(Ac. 2:38; 3:19; 10:43; 13:38 £; 26:18; cof. Lk. 1:77), it implies
(inter alia) deliverance from the guilt of sin. In Ac. 2:40 Peter’s
Jewish hearers are urged to save themselves from “this crooked
generation”—the implication being that that generation had
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shown its perversity by rejecting Jesus, but that by accepting
the gospel they could save themselves from the nemesis which
such perversity must inevitably incur. The conditions neces-
sary for obtaining salvation are repentance and faith—a for-
saking of old attitudes and an embracing of new attitudes:
“repentance to God and faith in our Lord Jesus Christ” (Ac.
20:21). Faith in Jesus as Christ is so essential that “the be-
lievers” and “the saved” are interchangeable terms.

Even when the salvation consists mainly of bodily healing,
this faith is necessary: it was so with the cripple in the temple
court (Ac. 3:16) and with the cripple of Lystra, who had “faith
to be made well” (pistin tou sothénai, Ac. 14:9). Whatever form
the salvation takes, it depends exclusively on Jesus: “there is
salvation in no one else” (Ac. 4:12).

How Jesus has procured this salvation for believers is rarely
spelled out in Acts. According to the prophets, whose words
were fulfilled in the gospel, it was necessary for the Christ to
suffer and to rise from the dead (26:23; cf. Lk. 24:46 f.); it is,
then, as the crucified and risen Christ that Jesus saves, Pas-
sages from the Isaianic Servant Songs are sometimes quoted
as gospel testimonia (cf. Ac. 3:13), but even when the passage
quoted portrays the Servant’s suffering (cf. Ac. 8:32 ., quoting
Isa. 53:7 f.), the words which bring out the vicarious efficacy
of that suffering are not reproduced. Whether such words are
deliberately not reproduced—cf. the absence of “to give his
life a ransom for many” (Mk. 10:45) from Lk. 22:25-27*—or
the words actually reproduced carry their vicarious context
with them by implication,'? cannot be affirmed with certainty.
The one place where the redemptive power of the death of
Christ finds clearest expression—the reference to ““the church
of God, which he has purchased with the blood of his own
one” (Ac. 20:28)—comes, significantly enough, in a speech
ascribed to Paul, and should be recognized as an authentic
representation of Paul’s teaching,

8. Eschatology. The end of the age does not appear to be
imminent in Ac., nor yet in Lk. According to Lk. 21:24, after
the Jewish War “Jerusalem will be trodden down by the Gen-
tiles, until the times of the Gentiles are fulfilled”—but there
is no indication how long the times of the Gentiles will last.
The disciples are simply commanded to keep on the alert, so
that they may survive the great distress which precedes the
manifestation of the kingdom of God and so “stand before
the Son of man” (Lk. 21:36).

In Ac. 1:11 the parousia of Christ will take place as his
ascension did (but in the opposite direction)—visibly, in a
cloud. It is foretold in Ac. 3:20 {. in terms which probably
survive from a more primitive eschatology than Luke’s own.

The end of the age will be marked by the resurrection of
the just and the unjust (Ac. 24:15) and by the judgment of
the living and the dead, to be carried out by Christ as the
agent of God (Ac. 10:42; cf. 17:31). But the present age is the
age of the Spirit, the gospel age, and there is no suggestion
that it has reached its consummation at the end of the book,
with Paul’s preaching in Rome. If that marks the conclusion
of one phase of gospel expansion, it also marks the beginning
of a new phase. No eschatological note is struck here, as is
struck in Rom. 11:13-16, 25-27, where Paul sees the conver-
sion of Israel, achieved indirectly through his own Gentile
apostleship, as the prelude to the parousia. Luke no doubt
thinks of the parousia as the goal towards which the gospel
age is moving but, as he writes, the gospel age is still going
on.

' M. Hengel argues that the crucial phase of christological development coincided with the first
five years after the death and resurrection of Christ: “‘the multiplicity of christological titles
does not mean a multiplicity of exclusive ‘christologies’ but an accumulative glorification of
Jesus” (Between Jesus and Paul, E.T. [London, 1983], p. 41).

2 See C.F.D. Moule, “The Christology of Acts,” in Studies in Luke-Acts, ef, L.E. Keck and J.L.
Martyn (Nashville/New York, 1966), pp. 159-185; S.S. Smalley, “The Christology of Acts,”
ExT 73 (1961-62), pp. 358-362, and “The Christology of Acts Again,” in Christ and Spirit in
the New Testament, ed. B. Lindars and $.5. Smalley (Cambridge, 1973), pp. 79-93.

So thoroughly does the Spirit pervade Acts that Chrysostom called this book “the Gospel of
the Holy Spirit:” “the Gospels are a history of what Christ did and said; but the Acts, of what
that ‘other Paraclete’ said and did” (Hom. 1.5). Cf. the title of A.T. Pierson, The Acts of the
Holy Spirit (London, 21913); so also J.A. Bengel, Gromon, on Ac, 1:1.

*+ According to Schuyler Brown, in Lk.-Ac. “the gift of the spirit, and the enthusiastic phenomena
which accompany it, are restricted to the apostolic age” (The Origins of Christianity [Oxford,
1984}, p. 146). This is said to be Luke's attempt to resolve “the conflict between the witness
of the Spirit to the individual and the decisions of apostolic authority,” but the argument is
unconvincing.

% See P, Loyd, The Holy Spirit in the Acts (London, 1952); G.W. H. Lampe, “The Holy Spirit in
the Writings of St. Luke,” in Studies in the Gospels, ed. D.E. Nineham (Oxford, 1966}, pp. 159-
201. J.H.E, Hull, The Holy Spirit in the Acts of the Apostles (London, 1967).

¢ See A.A. T. Ehrhardt, The Framework of the NT Stories (Manchester, 1964), pp. 94 £,, 158-160.

7 Cf. C.K. Barrett, Church, Ministry and Sacraments in the NT (Exeter, 1985), pp. 49-53.

# See F.J.A. Hort, The Christian Ecclesia (London, 1897).

¥ See S.G. Wilson, The Gentiles and the Gentile Mission in Luke-Acts (Cambridge, 1973).

0 See E. Lohse, “Lukas als Theologe der Heilsgeschichte,” EvT 14 (1954), pp. 256-275; H.
Flender: St. Luke: Theologian of Redemptive History, E.T. (London/Philadelphia, 1967); O.
Cullmann, Salvation in History, E.T. (London, 1967).

Y Cf. H. Conzelmann, The Theology of Saint Luke, E.T. (London/New York, 1960), pp. 200 f.
Over against ].M. Creed, who denies that there is any theologia crucis in Lk.-Ac. (The Gospel
According to St. Luke [London, 1930), p. Ixxii), see C.K. Barrett, “Theologia Crucis—in Acts,”
in Theologia Crucis—Signum Crucis: Festschrift filr E. Dinkler, ed. C. Andresen and G. Klein
(Tubingen, 1979), pp. 73-84.

12 Cf, C.H. Dodd, According to the Scriptures (London, 1952), p. 132 et passim, for the “governing
intention” in the NT use of testimonia as being “to exploit whole contexts selected as the
varying expression of certain fundamental and permanent elements in the biblical revelation,”

Bibliography on Aging for Pastors and Other
Church Leaders

by David O. Moberg

NOTE: Bibliographical references are found in most of the
below resources. They can lead readers to additional publi-
cations, organizations, audiovisual materials, and other ref-
erence materials. I have not attempted to list the numerous
textbooks in gerontology which are valuable aids to understand-
ing, serving, and working with the aging even though most
of them ignore or minimize the role of religious faith in the
lives of older people and the services provided by religious
institutions. Journals in geriatrics and gerontology also are very

David O. Moberg, Ph.D., is Professor of Sociology at Marquette
University in Milwaukee, W1,

useful; these include Aging and Human Development, Clinical
Gerontologist, Generations, Geriatrics, The Gerontologist, Ger-
ontology and Geriatrics Education, Journal of Gerontology, Jour-
nal of Gerontological Social Work, Journal of Housing for the
Elderly, Journal of Nutrition for the Elderly, Journal of Religion
and Aging, and many other highly specialized publications.

(Some of these are now available only in libraries; they are
marked OP [out of print] only if I know they are unavailable
from publishers.)

AARP Educational & Service Programs. American Association
of Retired Persons, 1909 K Street N.W., Washington, DC 20049.
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The 1984 edition of this catalog of programs, services, and
resources, most of which are useful for church-related pro-
grams, has 36 pages.

Bianchi, Eugene C., Aging As a Spiritual Journey. New York:
Crossroad Publishing Co., 1984, 285 pp. Reflections by an
associate professor of religion (Emory College) on the chal-
lenges and potentials of midlife and elderhood; aims at es-
tablishment of “a general framework for a spirituality of ag-

. i

ing.
Clements, William M., editor, Ministry With the Aging: Designs,
Challenges, Foundations. San Francisco: Harper & Row, 1981.
Sixteen contributions on the biblical basis, precedents in the
early church, theological roots, realities of aging in American
culture, linkages with worship, ethical challenges, guidelines,

and examples for befriending, counseling, educating, and serv-
ing the aging and the elderly.

Clingan, Donald F., Aging Persons in the Community of Faith.
Indianapolis: Institute on Religion and Aging and the Indiana
Commission on the Aging and Aged, revised edition, Oct.
1980. (Order from Christian Board of Publication, Box 179,
St. Louis, MO 63166). A 93-page paperback “Guide for
Churches and Synagogues on Ministry with the Aging” which
gives much factual data and numerous action suggestions,

Cook, Thomas C., Jr., guest editor, “Religion and Aging,” Gen-
erations, vol. 8, no. 1, Fall 1983 (American Society on Aging,
833 Market St., Suite 516, San Francisco, CA 94103). Twenty-
one articles on spiritual dimensions of aging, interfaith action,
the life saga, church-based advocacy, theologizing for fulfill-
ment, and many other topics.

Fecher, Vincent John, compiler, Religion and Aging: An An-
notated Bibliography. San Antonio, TX: Trinity University Press,
1982, 119 pp., $9.00. The 504 references grouped under five
headings are indexed by subject and author.

Fischer, Kathleen, Winter Grace: Spirituality for the Later Years.
Mahwah, NJ: Paulist Press, 1985, 170 pp., $7.95. An excellent
resource for personal reading, discussion groups, study, and
reflection on Christian values related to memories, depen-
dence and independence, love and sexuality, humor and hope,
loss, dying, and resurrection.

Fish, Sharon & Judith Allen Shelly, Spiritual Care: The Nurse's .

Role. Downer’s Grove, IL: InterVarsity Press, revised edition
1982. How to be sensitive to spiritual needs of people at all
ages and what to do about them.

Freeman, Carroll B., The Senior Adult Years. Nashville, TN:
Broadman Press, 1979, 204 pp., $7.95. A Christian psychology
of aging which portrays “a realistic description of senior adults
from a Christo-psychological perspective” for church leaders,
students, senior adults, and children of the aging and elderly.

Generation. Claretian Publications, 221 W. Madison St., Chi-
cago, IL 60606. A brief “spiritual enrichment newsletter for
older Catholics” published monthly.

Gray, Robert M., & David O. Moberg, The Church and the
Older Person. Grand Rapids, Michigan: Wm. B. Eerdmans Pub-
lishing Co., revised edition 1977, 227 pp., OP. A survey of
data on religion and aging; includes many practical sugges-
tions for action and a chapter on “The Clergy and Older Peo-
ple.”
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Hately, B.]., Telling Your Story, Exploring Your Faith. CBP Press,
Box 179, St. Louis, MO 63166, 1985, 120 pp., $8.95. Written
as an outgrowth of teaching courses on spiritual growth through
life history writing, this is an excellent resource for stimulating
the life review process of reminiscing; individuals and group
leaders can benefit by this guide to “writing your life story
for personal insight and spiritual growth.”

Hessel, Dieter, editor, Empowering Ministry in an Ageist Society.
NY: The Program Agency, The United Presbyterian Church,
USA, 1981, 93 pp., $1.50. (Order from the Presbyterian Office
on Aging, 341 Ponce de Leon Ave., N.E., Atlanta, GA 30365).
A symposium on aging as a challenge to society, public policy,
the Christian promise of new life, the church’s response to
ageism, and other topics.

Hiltner, Seward, editor, Toward a Theology of Aging. NY: Hu-
man Sciences Press, 1975, 88 pp. This special issue of Pastoral
Psychology (vol. 24, no. 229, Winter 1975) is a collection of
essays.

Human Values and Aging Newsletter. Brookdale Center on Ag-
ing of Hunter College, 425 East 25th St., New York, NY 10010.
A bimonthly publication centered around ethical issues, crea-
tivity, and other value-laden topics in aging theory and prac-
tice,

Journal of Religion and Aging. The Haworth Press, 28 E. 22nd
St., New York, NY 10010. An interdisciplinary quarterly on
practice, theory, and applied research in religious gerontology
which began publication in 1984.

Keith, Jennie, Old People as People: Social and Cultural Influ-
ences on Aging and Old Age. Boston: Little, Brown & Co., 1982,
130 pp. One in an extensive series of paperbacks; except for
ignoring religion and churches, an excellent resource.

Kerr, Horace L., How to Minister to Senior Adults in Your Church.
Nashville, TN: Broadman Press, 1980, 139 pp., $8.50. The
rationale for ministry with the aging plus practical steps in
planning and evaluating a balanced program.

Kline, Harvey, & Warren Eshbach, A Future With Hope: Aging
Creatively in Christian Community. Elgin, IL: The Brethren Press,
1978. An excellent guide for church groups and families who
wish to understand aging & the elderly.

LeFevre, Carol, and Perry LeFevre, editors, Aging and the Hu-
man Spirit. Chicago, IL: Exploration Press of the Chicago The-
ological Seminary, 1981, 338 pp. “A Reader in Religion and
Gerontology”’ which collects a wide range of mostly reprinted
articles on aging in the Western religious tradition, the the-
ology of aging, facts and myths of aging, social science re-
search, policy and program, and ministry to the aging.

Lesnoff-Caravaglia, Gari, editor, Aging and the Human Con-
dition (Vol. 2, Frontiers in Aging Series). New York: Human
Sciences Press, 1982, 160 pp. Ten articles on the elderly in
transition, culture and aging, intergenerational perspectives,
living arrangements, blindness, death and dying, the role of
the funeral director, and spiritual well-being of the dying.

Lutheran Brotherhood, Life Enrichment for the Elderly. Lu-
theran Brotherhood, 701-2nd Ave. South, Minneapolis, MN
55402, 1978. A 51-page handbook to guide congregations in
their ministry with, to, and by the elderly.



Manning, Doug, When Love Gets Tough: The Nursing Home
Decision. In-Sight Books, Drawer 2058, Hereford, TX 79045,
1983, 63 pp. Practical suggestions on why, when, and how to
decide to enter or help a loved one to enter a nursing home,
plus the adjustment process and the new role of living there.

Mason, John M., The Fourth Generation. Minneapolis, MN:
Augsburg Publishing House, 1978, 168 pp. “A call for new
understanding and care for the growing numbers over age 75"
which emphasizes the ageism and dehumanization they often
experience.

McClellan, Robert W., Claiming a Frontier: Ministry and Older
People. Los Angeles, CA: Andrus Gerontology Center, Uni-
versity of Southern California, 1977, 126 pp. A Presbyterian
pastor’s rich experiences in ministries to rejuvenate senior cit-
izens, together with tools and resources others can use.

McCormick, Tom and Penny, editors, Nursing Home Ministry.
Great Commission Publications, 7401 Old York Road, Phil-
adelphia, PA 19126, 1982, 127 pp. Practical suggestions on
orienting professionals and volunteers to nursing home min-
istry; includes needs of the residents, the visitation process,
worship and evangelism, organizing a church for ministry, a
theological postscript, appendices on conducting a variety show
and large-print literature, and a bibliography.

Moberg, David O., Spiritual Well-Being: Background and Issues.
Washington, DC: White House Conference on Aging, 1971,
63 pp., OP. This survey of needs, goals, knowledge available,
the present situation, issues, and bibliographical resources was
used in the Section on Spiritual Well-Being, 1971.

Moberg, David O., Wholistic Christianity. Elgin, IL: Brethren
Press, 1985, 227 pp., $11.95. Although not explicitly on aging,
the analyses of divisions and dissension in Christianity and
the suggestions for developing a truly balanced and dynamic
faith are relevant.

Morris, Woodrow W., and Iva M. Bader, editors, (Adeline M.)
Hoffman’s Daily Needs and Interests of Older People, second
edition. Springfield, IL: Charles C. Thomas, 1983, 293 pp. An
excellent sourcebook on numerous areas of interests and needs
of the aging, including chapters on “Religion in the Later Years”
by David O. Moberg and “Religion and Bereavement in Old
Age” by William M. Clements.

Murphy, Sister Patricia, O.L.V.M., Healing With Time and Love.
Los Angeles: Ethel Percy Andrus Gerontology Center, Uni-
versity of Southern California, 1979, 47 pp. (Also available
from the Beverly Foundation, 873 South Fair Oaks Ave., Pas-
adena, CA 91105). This “Guide for Visiting the Elderly” is an
excellent source of inspiration and education for volunteers,
relatives, and professionals visiting people who live in con-
valescent homes.

NICA Inform. The newsletter of the National Interfaith Coa-
lition on Aging, P.O. Box 1924, Athens, GA 30603; filled with
excellent references to publications, activities, news, and other
materials on aging and the religious sector.

Peckham, Charles W., and Arline B. Peckham, I Can Still Pray.
Otterbein Home, Lebanon, OH 45036, 1979, 230 pp. This
“‘guidebook for ministers, lay persons, families, and students
who are interested in the spiritual needs of the elderly” deals

with spiritual needs of aging people, spiritual growth, a survey
of faith commitment, and ministering to the elderly.

Rawlings, Maurice, M.D., Before Death Comes. Nashville, TN:
Thomas Nelson Publishers, 1980, 180 pp. Spiritual perspec-
tives on death, the dying process, and preparation for dying
by a specialist in internal medicine and cardiovascular diseases
whose experiences in resuscitation techniques led to a spiritual
awakening, His earlier Beyond Death’s Door (Nashville: Thomas
Nelson, 1978) also is an excellent antidote for the lop-sided
reports of “after death experiences” in the popular works of
Elisabeth Kubler-Ross and Raymond Moody.

Rendahl, J. Stanley, Working With Older Adults. Harvest Pub-
lications, 2002 S. Arlington Heights Road, Arlington Heights,
IL 60005, 1984, 130 pp. This practical manual with ten chap-
ters and 12 appendices aims at raising consciousness among
church leaders, taking practical steps in starting and devel-
oping programs for older adults in and beyond the church,
and helping them to meet pragmatic needs before and during
retirement.

Seltzer, Rabbi Sanford, So Teach Us to Number Our Days. NY:
Union of American Hebrew Congregations, 1979. This “Man-
ual on Aging for Synagogue Use” can be helpful to Christian
as well as Jewish congregations.

Smith, Tilman R., In Favor of Growing Older. Scottdale, PA:
Herald Press, 1981, 200 pp. This is an excellent collection of
“guidelines and practical suggestions for planning your re-
tirement career”” by a retired Mennonite educator.

Stagg, Frank, The Bible Speaks on Aging. Nashville, TN: Broad-
man Press, 1981, 192 pp., $6.50. A theologian’s summary and
interpretations of biblical references to the aging process;
chapters on the treatment of age in each of eight sections of
the Bible plus one on “Summary and Conclusions.”

Steen, John Warren, Enlarge Your World. Nashville, TN: Broad-
man Press, 1978. Ministry and education as “the two head-
lights that guide senior adult work into the dark and unknown
future” with emphasis on ways senior adults can assert and
enjoy themselves in community life.

Thorson, James A., and Thomas C. Cook, Jr., editors, Spiritual
Well-Being of the Elderly. Springfield, IL: Charles C. Thomas,
1980, 238 pp. (OP). This collection of 30 papers selected from
the 1977 National Intra-decade Conference on Spiritual Well-
Being of the Elderly has chapters on the definition of SWB,
on SWB in relationship to God, self, community, and the en-
vironment, and on putting SWB into perspective.

Tilberg, Cedric W., editor, The Fullness of Life. New York: Di-
vision for Mission in North America, Lutheran Church in
America, 1980, 233 pp. This analysis of “Aging and the Older
Adult” integrates the role of the church and religion into chap-
ters surveying social, psychological, physical, residential, ed-
ucational, community, financial, ministerial, and Christian di-
mensions of aging.

Tilberg, Cedric W., Revolution Underway: An Aging Church in
an Aging Society. Philadelphia: Fortress Press, 1984, 117 pp.,
$4.95. An examination of personal and societal aging with
emphasis upon the church’s positive, constructive, and crea-
tive response, recognizing that “The concerns of aging and
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the older adult are not peripheral but essential parts of the
business of the church” (p.109).

Tiso, Francis V., editor, Aging: Spiritual Perspectives. Sunday
Publications, 3003 South Congress Ave., Lake Worth, FL. 33461,
1982, 256 pp. This collection by Opera Pia International, a
religious non-government organization at the United Nations,
surveys spiritual perspectives on aging of nine world religions

and presents aging as fulfillment in the human search for
meaning,

Tournier, Paul (Edwin Hudson, translator), Learn to Grow Old.
NY: Harper and Row, 1972, 248 pp. A Swiss physician-psy-
chologist’s realistic and constructive perspectives on aging and
the role of Christian faith.

Leadership ‘88 Conference

Next year, June 27-July 1, the Lausanne Committee for World
Evangelization will sponsor a conference in Washington, D.C.
Leadership ‘88 will bring together 2,000 younger Christians from
across the United States. Diverse in culture, theology, style, and
education, these emerging leaders will be encouraged and equipped
to take aggressive action in completing the Great Commission in
their generation. Anyone interested in participating is invited to
write Leadership '88 at P.O. Box 2620, Pasadena, CA 91102,

Here is the Draft Statement of the Senior Advisory Council for
Leadership ‘88 which the Council adopted on December 5, 1986.

Introduction

The Senior Advisory Council for Leadership ‘88 met to
determine how they could best shape the thinking and lives
of emerging Christian leaders in the United States. The fol-
lowing is a brief statement of what they as Senior leaders have
learned in Christian leadership and how they would define
the unfinished task of world evangelization and the expansion
of the Kingdom of God.

Underlying this statement by the Senior leaders is their
firm conviction in the utter indispensability of evangelism in
the mission and calling of the Church.

Challenges and Opportunities in the World and the Church

A sample of our analysis of the contemporary and future
scene includes the following opportunities and challenges:

1) A planet with newly emerging nations and aspirations
as well as long established nations struggling for effective sur-
vival,

2) A time of the greatest harvest in the history of the Church,
and a corresponding need to substantially increase the number
of practicing Christians throughout the world.

3) Masses of the world’s poor outside of the Kingdom of
God.

4) Vast inner-city complexes to which rural populations are
moving, providing at the same time an occasion for moral
erosion and an opportunity for mass evangelism.

5) Tremendous havoc resulting from the uncritical democ-
ratization of ideas. -

6) The distressing breakdown of monogamous marriage
through divorce, battered wives, separation and fornication
(adultery), and the overall tenuous plight of the home.

7) The need for evangelistic strategies which take women
seriously in the context of their needs, and an appropriate
evangelical response to a radical feminist theology.

8) The lack of a consensus, and an effective paradigm, over
the relationships of evangelism and social action, which re-
mains obscure for many evangelicals, and the need for in-
structive models.

9) The stunted faith, hope, and love of the Christian com-
munity in its polarizations and divisions, resulting in disunity,
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disharmony and a lack of communications among believers
which have obscured the Lordship of the believing church,
their obedience to fulfilling the evangelistic mandate and their
ability to stand together in matters of social justice.

10) Opportunities for ministry partnering, especially in ur-
ban ministries, and for a new ecumenical cooperation among
those who lift up and emulate Jesus Christ, including those
within the Catholic community.

11) Impotence of much of contemporary Christianity char-
acterized by a decline in mainline denominations, lack of
evangelistic zeal among traditional churches, a failure to min-
ister to the whole person, an unwillingness to empower the
laity, and a reluctance of Christians to enter all vocational
arenas as legitimate areas of Christian service.

12) The need to learn from effective urban evangelistic
churches, to celebrate the charismatic renewal, and to learn
from churches in the Third World which are growing through
prayer and the supernatural working of God in spite of their
great suffering.

Training, Character, and Preparation of
Emerging Christian Leaders

We live in an age in which there is tremendous change
both in the United States and throughout the world. Any
leader or Christian institution that intends to be effective in
the future will need the ability to accommodate to change
while maintaining an unshakable commitment to Christ. A
sampling of our analysis of our Christian institutions which
prepare emerging leaders and the inner life and character which
sustains them includes the following observations:

Institutions

1) Institutions as well as individual leaders are ordained
by God and are essential to the ordering of society and to
believers fulfilling their calling.

2) The Old Testament model of Israel in exile in Babylon
may be a more fruitful model of the Church in the world than
the model of the theocratic nation of Israel.

3) A new vision is needed for new institutions among ethnic
Americans and among Christians living in poor communities;
in addition, power sharing by minorities is needed in existing
insitutions so that these minorities can be in a position to help
shape direction.

4) Local churches have an important responsibility to train,
prepare and test emerging Chrsitian leaders before they be-
come candidates for seminary education; in addition, seminary
graduates must increasingly learn to trust lay people with sig-
nificant, important biblical ministries in their churches.

5) Ways must be found to help existing Christian leaders
to be better servants, thereby following the life and example
of Jesus Christ; further, it is important that existing leaders
become ardently devoted to emerging leaders, invest their lives



with them, listen to them, and release them into responsible
ministries.

6) Several minority and urban Christian leaders have felt
that current seminary training, based primarily on academic
excellence, has failed to equip them as leaders. They felt ill-
prepared to lead, unsure of their gifts, ignorant of the Bible
and how to integrate it into life situations, and lacking in
personal spiritual development.

7) It is important to affirm both intuitive and managerial
leadership of institutions. Both the intuitive visionary who
often begins a institution and the manager who wisely or-
ganizes work effectively need to be utilized effectively so that
institutions can enjoy the fruits of both gifts.

Character & Inner Life

1) The definition of the inner life includes both the private
internal life and the private relationships of the leader with
his immediate family.

2) The development of a vital inner life includes a close
walk with God, transparency in fraternal relationships, inti-
macy in one’s personal family life, and accountability with
another individual or group.

3) Honoring the biblical teaching of the Sabbath rest is an
important factor in maintaining intimacy with God, with one’s
family, as well as personal wholeness.

4) Emerging Christian leaders may need to acquire a new
sense of the authority of God, particularly because so many

leaders in the 30-40 year old age group are an unfathered
generation who need authoritative figures to father them (not
dominate them).

5) Personal involvement in evangelism and sharing the
love of Christ with a non-believer can be an important com-
ponent in renewing and maintaining our spiritual vitality.

6) Our highest calling is not to be fruitful in ministry, but
to love God and to enter into intimate relationship with Him.

7) Spiritual maturity is not instantly achieved and walking
with God involves “practicing” the development of spiritual
character.

Final Comment

The approach of the twenty first century promises to be as
exciting as any time since the prophecy concerning the out-
pouring of the Spirit of God on all people began to be fulfilled
at Pentecost. The great need is for an inter-generational, sex-
inclusive, intercultural gift of supernatural power, a new Pen-
tecost, through which all the peoples of the earth can have
an opportunity to call on the name of the Lord and thereby
be saved. We praise the Lord for all that has been done in
decades past, but acknowledge with repentance the Church
we have condoned and the society we have allowed. Together,
young and old, women and men, we seek to humble ourselves
as leaders to dream God’s dream for His Church of the 21st
century. We commend a new generation to the Lord of the
greatest harvest which the Church has ever seen.

REVIEW ESSAYS

The Chronology of the Apostle Paul

Paul, Apostle to the Gentiles: Studies in
Chronology

by G. Luedemann (Fortress, 1984, 311 pp.,
$29.95).

This is the English translation of Paulus,
der Heidenapostel Vol. 1, published by Van-
denhoeck & Ruprecht, Géttingen, in 1980.
Some footnotes have been dropped, but bib-
liographical references have been updated and
some minor adjustments have been made to
the text. A six page Postscript lists and re-
sponds to some thirteen reviews. So this is
in effect a second edition.

It is the first of a projected trilogy on Paul,
the second part having already been pub-
lished by Vandenhoeck under the subtitle
Antipaulismus im frihen Christentum (1983).
For understandable reasons Luedemann feels
it desirable to reach a conclusion regarding
the chronology relation and interval between
Paul’s letters, before embarking on an inter-
pretation of his role and theology, since only
within a soundly based chronological frame-
work can we resolve such questions as
whether there was enough time for Paul to
change or modify his views on any subject.

Luedemann starts from the observation
that most attempts to reconstruct Pauline

James D.G. Dunn is a Professor of Divinity
at the University of Durham in England.

by James J.G. Dunn

chronology have fallen into the trap of at-
tempting in one degree or other to harmonize
the chronology of Acts with information
gleaned from Paul’s letters. A sequence of
critical observations, including particularly
“contradictions between Luke’s chronologi-
cal information and data from world history”
and “the redactional nature of Luke’s chron-
ological references,” provides ““a decisive cri-
tique of the use of Acts in such a direct or
immediate manner. And thus the way is
opened for Luedemann to put forward his
primary thesis: that Paul’s own witness in his
letters must have absolute priority in deter-
mining Pauline chronology—"a chronology
obtained solely on the basis of the letters”
becomes a leitmotif running through the
whole.

In chapter 2 Luedemann turns first to Gal.
1:6-2:14 as “the central pillar for a chronol-
ogy of Paul.” A form (or rhetorical) critical
analysis along the lines of H.D. Betz opens
up the possibility that Paul could have aban-
doned a chronological order in this section.
Some detailed exegesis, particularly of Gal.
2:7-9, leads to the conclusion that prior to
the Jerusalem conference Paul had already
been engaged in an independent Gentile mis-
sion, Galatia included, with the Antioch in-
cident (Gal. 2:111f.) also probably falling be-
fore the conference, Gal. 2:10 then becomes
the jumping-off point for the second major
thesis: that the collection agreed in Gal. 2:10

provides a firm criterion of dating, since all
references to the collection (1 Cor. 16:11f, 2
Cor. 8-9, Rom. 15:26) must point back to Gal.
2:10.

The Corinthian and Roman letters and the
mission they speak of must therefore fall after
the Jerusalem conference and imply a 3-4 year
period devoted to organizing the collection.
Galatians itself implies the collection had al-
ready made some progress, but subsequent
silence regarding Galatia must mean that in
the interval it had been overthrown in Gal-
atia. Moreover, the absence of any mention
of the collection in 1 Thess. and in the found-
ing visits to the Philippian and Corinthian
churches implies that Paul’s initial visit to
these churches must have taken place before
the Jerusalem conference, That is to say, Paul
probably missionized (sic) Greece at an eatly
stage in his Gentile mission in the 14 year
period between his first and second visit to
Jerusalem.

In chapter 3 critical analysis of the Acts
traditions leads to the key conclusion that
Acts 18:22 was Paul’s second visit to Jerusa-
lem, with 11:27ff, and 15:1ff. deriving from
Luke’s redaction (the conference of Acts 15
legitimizing Paul’s subsequent world-wide
mission), and that Acts 18:1-17 combines re-
ports of two different periods in Corinth, the
second related to the Gallio episode and the
first to the 41 AD expulsion of the Jews from
Rome. These results provide “surprising con-

TSF Bulletin May-June 1987 21



firmation of the chronology developed solely
on the basis of the letters.”

The last main chapter analyzes Paul’s es-
chatological statements in 1 Thess. 4:13-18
and 1 Cor. 15:51-52. The former considers
the death of Christians before the parousia a
rare exception; the latter conversely envis-
ages the proportion of dead Christians as out-
weighing that of living Christians as the par-
ousia. The likelihood is thus strengthened that
1 Thess. was written early, about 41, well
before 1 Cor. (some 8 or 11 years later).

There are full notes, a concluding chron-
ological chart, an extensive bibliography and
indices of authors and passages.

This is a thesis—a tour de force in order to
establish and defend a particular hypothesis,
It is not a dispassionate review of alternative
chronological schemes with a tentative res-
olution appended at the end. As such it is an
excellent example of the genre. Those not
prepared for full-blooded argument should
look elsewhere. The clarity and tenacity of
the argument make it easy to follow and a
pleasure to read.

It must also be said that the two primary
assertions must be given considerable weight.
It is wholly right as a methodological prin-
ciple to attempt to make sense of Paul on his
terms before looking to Acts, lest we miss some
of the Pauline distinctives by superimposing
the relative blandness of the Acts’ Paul on
them. And the collection was undoubtedly of
great importance for Paul (even though we
would never know it from Acts) and does
provide something of a key to the chrono-
logical relationships of at least some of the
letters.

That being said, however, I find myself
far from convinced by a good number of Lue-
demann’s conclusions.

1. For all that he recognizes the central
importance of Gal. 1:6-2:14 his exegesis of it
is surprisingly selective. He has ignored the
point already made by B. Holmberg, Paul and
Power, Con. Bib., Gleerup: Lund, 1978 (and

Reading the New Testament as a

The New Testament as Canon; An
Introduction

by B. S. Childs (Fortress, 1985, 572 pp.,
$22.95).

One could list only a handful of scholars
in the world who would not only attempt to
discuss the whole barrage of issues in both
Testaments but who could also acomplish the
feat. Professor Childs is a world-renowned
scholar for his insightful analyses in Old Tes-
tament studies; this book will now earn him
respect in the field of New Testament studies.

Scot McKnight is Instructor of Greek Exegesis
at Trinity Evangelical Divinity School.
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developed by myself—NTS 28, 1982, 461-78)
that this passage cannot be understood with-
out taking account of the tension within it
between acknowledging Jerusalem’s author-
ity up to the Jerusalem conference, but had
since then distanced himself much more
clearly from Jerusalem. In particular, the sug-
gestion that Paul discussed his gospel with
Peter on his first visit to Jerusalem pays no
attention to the dispute over historésai Keé-
phan and runs counter to the clear implica-
tion of Gal. 2:2. And the argument that Gal.
2:9 reads as if it was an undoing of church
relations in already existing mixed congre-
gations (p. 73) is highly tendentious. Paul’s
own language in Gal. 1 and 2 is therefore at
odds with one of the central assertions of
Luedemann’s reconstruction—viz. that Paul
was already an independent and world-wide
missionary before the Jerusalem conference.

2. If exegesis of Paul’s own letters is, quite
properly, to have the primary say in such
questions, then we must not only take into
account gll that Paul said which is of rele-
vance, but we must also recognize the limits
of exegesis, the unavoidable ambiguity of
Paul’s language. Despite his carefulness,
Luedemann, like his fellow chronologist Jew-
ett, falls into the trap of pressing a particular
plausible exegesis of one or two key texts into
a firm datum from which he then draws wide
ranging conclusions. Where the evidence does
not quite fit his reconstruction he is willing
to recognize exegetical ambiguity (as in pp.
135 n.185 and 180 n.48). Whereas, in order
to substantiate his thesis, he has to insist that
Phil. 4:15 cannot refer to the beginning of
Paul’s whole missionary endeavor—thus ren-

- dering the thesis of a Pauline mission in

Greece before the Jerusalem conference “cer-
tain” (pp. 105, 199)!

3. It is clear that Gal. 2:10 must refer to
the collection itself and must mean that
thereafter the collection was such a dominant
concern for Paul that he could not write to
one of his congregations without mentioning

by Scot McKnight

In reading it I was humbled by the amazing
grasp Childs has, not only of the literature
pertaining to the NT, but also of the exeget-
ical issues involved at each juncture.

Let me begin by stating what this Intro-
duction is not. Childs has not written yet an-
other standard introduction to the New Tes-
tament, merely to re-examine issues such as
authorship, date, addressees, etc. Though
Childs regularly raises one or more of these
typical issues, his interest is of a different or-
der and he offers for his readers a ground-
breaking introduction to reading the NT 4s a
canonical text and the hermeneutical approach
one must have if one takes the NT as canon. In
short, Childs is doing battle on the herme-
neutical front, not the historical, proposing,

it. T think not. Galatians itself is an emba
rassment on that score, since it says nothing
about the collection in Galatia; Gal. 2:10 can
hardly be ranked with the explicit instruc-
tions and exhortations of Rom. and Cor. Con-
versely, the failure of Rom. 15:26 to mention
Galatia among those contributing to the col-
lection is simply explained by the fact that
Macedonia and Achaia were within Rome’s
horizon and so could serve as a powerful ex-
ample to the Romans, whereas Galatia was
a much more distant territory. But if treat-
ment of the collection is not such a definitive
characteristic of Paul’s post-conference ep-
istolary concern, another of Luedemann’s
central pillars is undermined.

4. Space permits only a brief mention of
a few other points. (a) Does 1 Thess. 4 mean
that only a short time had passed between
the first Easter and Paul’s initial visit to Thes-
salonica (p. 238), or that only a short time
had elapsed between the initial visit and the
letter? (b) The refusal to allow plausible spec-
ulation seeking to make sense of the Acts
evidence as “historicizing” (e.g. pp. 159-60)
is an unwelcome form of methodological
fundamentalism. (c) On the Key issue of
whether there was one expulsion of Jews from
Rome (AD 41) or two (41 and 49), Luede-
mann’s response to Hitbner’s criticism that
Luedemann had failed to use E. Smallwood’s
The Jews Under Roman Rule is hardly to the
point (p. 290). Hiibner's point was that
Smallwood’s careful consideration of the evi-
dence leads to the conclusion that there were
two expulsions. Simply to note that he (Lue-
demann) had referred to Smallwood (but not
to the passage in question!) hardly answers
the point.

In short Luedemann’s fitst volume'shows
all the strengths of a tour de force—but also
the weaknesses. When a civil engineer is de-
termined to push his road through along a
certain line it is hardly surprising if he is un-
able to observe all the contours of the terri-
tory traversed.

Canonical Text

in contrast to the normal historicist approach,
that the NT must be interpreted at the final
layer if one is to discern the true role the Bible
has in the life of the believing Church.
Each chapter functions, if I may use the
label, as a sort of “pronouncement story”:
first, we have a salient description of the con-
text of scholarship in both its conservative
and liberal forms, usually unable to resolve
its own difficulties created by its desire to find
historical referentiality; secondly, Childs of-
fers a vig media which seeks to exploit the
best of both worlds, a hermeneutical stance
called “canonical exegesis.” The last part of
the chapter is usually a short, pithy section
which functions as more than a casual re-
minder that the NT scholarly world needs to



press on to interpret the final form of the text,
After offering an introduction on the role of
the canon, Childs applies his approach to each
book of the NT and includes a discussion of
the canonical problem of the Four Gospels
and a lengthy, canonical approach to the is-
sue of harmonizing the Gospels. He con-
cludes with four stimulating excurses: the im-
pact of a canonical approach on NT textual
criticism (one of the most provocative fea-
tures of the book) and on parable interpre-
tation (here he steers away from Jeremias and
the modern literary approaches), as well as
a response to G.A. Lindbeck’s new model for
doing theology. Finally, he offers his sug-
gestions for commentaries on the NT for pas-
tor and teacher, books which he would sug-
gest for those who want to pursue his
hermeneutical angle. His suggestions, if
heeded, will bring great benefits to the ex-
positor.

It is needful to state here what Childs is
criticizing. Continuing the lines he has al-
ready developed in his Old Testament stud-
ies, the author argues trenchantly against
much of the current mode of scholarship: the
attempt to discern the intention of the author
in his own particular (reconstructed) histor-
ical context, an approach regularly called
“historicism” (cf. pp. 35-7). As Childs and
others have seriously queried, if one can never
reconstruct that original context, can one ever
really understand the text? In other words,
as a good many are arguing today, meaning
does not reside solely in referentiality, and
the question after all for exegesis is that of
meaning. A good example of this, one which
is carefully criticized by Childs, is the recent
view on the Johannine corpus of R. E. Brown
who argues that there was a secession and
that the Johannine letters are to be inter-
preted against this background. In the au-
thor’s view, “what purports to be an histor-
ical investigation is actually an exercise in
creative imagination with very few historical
controls . . . and the text is interpreted in di-
rect relation to Brown'’s reconstructed refer-
ent regardless of the level of clarity” (p. 483).
Instead, Childs proposes that interpretation
and meaning are concerned with the partic-
ular canonical construal of various traditions
as found in their final shape.

Childs has successfully and brilliantly ac-
complished a grand exposure of the consist-
ent failure in this regard for the bulk of NT
scholarship, and each chapter is a painful re-
minder of the fact. This demonstration is the
major success of the book; Childs is not at-
tempting to discard historical-critical schol-
arship but, instead, is reminding its practi-
tioners, especially those within the Church,
that the historical-critical enterprise is an un-
finished task if it does not climax in the in-
terpretation of the text as it has been received
by the Church and seek to understand the
kerygmatic theology of the canonical text (cf.
pp. 48-53). And so, Childs’ proposal is one
of a both/and rather than an either/or; the
interpreter is to utilize the tools of the his-
torical-critical method but his task is not fin-
ished until the present shape of the text is
discussed.

Contrary to most scholars, Childs is not

attempting to discern the intention of the au-
thor as made known in his original setting
or text; instead his pursuit is the meaning of
the canonical text, and this text has often been
modified in many ways. In fact, Childs, along
with many NT scholars today, would argue
that few books of the NT are presently sub-
stantially the text of the original author. Re-
garding 1 Peter, for instance, Childs states the
following: “It is of crucial hermeneutical sig-
nificance to understand exactly what is being
suggested. This canonical function [rendering
1 Peter as a letter of the apostle by its can-
onical attribution] is not to be confused with
recovering an author’s original intention, nor
proving historical continuity. Rather, it is a
function of canon to establish an intertex-
tuality between the parts as the context for
its theological appropriation” (p. 461). One
could cite many such examples, including his
treatment of 2 Thessalonians, Jude, 2 Peter
and Revelation. Loosing exegesis from the
moorings of the author’s historical intention
is an unwelcomed departure and for most it
will be seen as putting one’s interpretation
into the sea of relativity, though Childs has
some comments on this as well (cf. pp. 542-
6).

A noteworthy feature of this volume is
that Childs calls attention to the need to take
the canon seriously, not only as a collection,
but as a hermeneutical device for interpreting
the individual books. I will offer a criticism
below on whether the author is consistent in
this regard, but let it be said here that Childs
proposes a bold reminder that a decision in
favor of the canon may well imply some her-
meneutical restrictions. For instance, Childs
demonstrates that though Jude does not spec-
ify the theological content of the gospel to be
defended, the book in its canonical shape ex-
horts the Church to preserve what is written
in the rest of her Bible (p. 493). An historicist
reading of Jude would not detect this, Sim-
ilarly, he argues that Revelation, though he
thinks the apostle was not the author, in its
canonical shape (having John as the author)
is to be read “in conjunction with the large
Johannine corpus” and “that there is a larger
canonical unity to the church’s scriptures
which is an important guideline to its correct
theological understanding” (p. 517). Of
course, the most fruitful book for canonical
exegesis is James, and Childs demonstrates
carefully that a canonical rendering of James
makes it a balancing of Paul’s understanding
of the relationship of faith and works. This
is argued quite apart from any historical re-
lationship of James to Paul; instead, the can-
onical order forces one to think of Paul’s views
and to incorporate the views into one whole
(pp. 436, 438-43). For the evangelical, any-
one who takes seriously the desire to incor-
porate the NT texts into one whole is wel-
come (cf. p. 30). I must admit that I found
this motif in his book the most challenging,
and it has caused me to re-think some of my
approach to exegesis. If one accepts the canon,
then certainly this will have an impact upon
one’s exegetical method, but the critical factor
here is precisely how one is to utilize the
canon for the hermeneutical process.

We mentioned above that Childs argues

that a canonical reading of the NT will have
an impact on how one does textual criticism
and he offers guidelines on the matter. In
contrast to most text critics, Childs argues that
the purpose of the enterprise is not to discover
the original text (the success of which he
doubts as feasible) but instead to find the text
““which best reflects the true apostolic witness
found in the church’s scripture” (p. 527) which
he calls “the best received text” (p. 525). Thus,
the critic is to begin with the textus receptus
(but Childs is not to be aligned with those
who want to align themselves with the Ma-
jority text) and distill from this inclusive text,
in an ongoing process, “that text which best
reflects the church’s judgment as to its truth”
(p. 528). In effect, this suggestion seems to
require that one know the theological content
of the apostolic faith of the Church before
one determines her text. Can this be done?
Childs, however, sees this sifting to be a dis-
cernment between various qualities (p. 528)
and he obviously accepts the normal meth-
ods for this determination. What at first
seemed to be radical is not as radical as I had
thought; nevertheless, his proposal of begin-
ning with the inclusive text and proceeding
by way of restriction is fully commensurate
with his canonical approach, and his goal is
certainly not the traditional one.

Let me now offer my reservations with the
book. Though Childs does offer some ration-
ale for a canonical reading of the NT (pp. 34-
47), I am not satisfied that he has demon-
strated that his view is the true approach. Yes,
there are antecedents within the texts them-
selves for this approach (pp. 23-4); but how
can the reader know that the canon is in fact
what it claims to be—the authoritative books
for the Church? Again, we do indeed have a
canon; but, is the canon justified? Childs an-
chors this decision totally in the decision of
the Church. Those who accuse Childs of a
fideism (p. 37) are not without some justifi-
cation.

Childs anticipates my second criticism (p.
543). 1 find it difficult to render the meaning
of a text apart from its factuality or historical
reference. For Childs the issue is one of a
theological construal, but the nagging ques-
tion of truth, to me, remains unanswered, and
I think that one cannot opt for a theological
construal which renders the historical fact
relative, I quote his treatment of 1 Peter as
an example of his view: “Still the point must
be emphasized that in its canonical shape the
letter of I Peter is attributed to the apostle,
and its kerygmatic function is made a deriv-
ative of his authority. The effect of the his-
torical-critical approach has been to force a
distinction between the historical problem of
authorship and the theological function of
rendering the material according to a peculiar
canonical fashion” (p. 461). Is one being in-
tellectually honest, can one base one’s faith
upon a theological construal which, in fact,
may be historically inaccurate? Is there not
an intense concern with the texts themselves
with description of the past (a referentiality)?
Is not the nature of gospel genre an indicator
of concern with past reference?

What is the precise meaning of canonical?
Though Childs utilizes “canon” in an amaz-
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ingly plastic fashion (cf. p. 41), when it comes
to the treatments of the NT books, by and
large it means the present shape of the text.
But, in my view, one must speak to the issue
of intertextuality if one is to call one’s method
canonical and Childs does this, say, in Jude,
James and the Pastorals, but he does not al-
ways do this in the Synoptics (pp. 86, 92,
104, etc.). Instead, what he often calls “can-
onical” is nothing other than the final, re-
dactional layer, or the authorial intent, Thus,
I think a distinction needs to be made be-
tween redactional and canonical exegesis. It
goes to the credit of Childs that he has shown
that redactional studies need to press forward
to study the canonical shape of the text, but
canonical exegesis, in my view, implies a
larger context. And a disappointing feature
of the book for me was his consistent reduc-
tion of the meaning of a NT book to its basic
theological meaning (cf. his studies of the
Pauline epistles). One wonders if this can

Childs

Dear Prof. McKnight:

It was very kind and thoughtful of you to
send me a copy of your review which I have
studied with interest and profit, You have
read the book with more care and insight
than anyone up to now and for that I am
grateful,

I think that your review is both fair and
incisive. As you correctly saw, the book did
not attempt to engage in a detailed analysis
of all the problems surrounding the NT, but
rather to propose some broad lires of a dif-
ferent approach in an effort to reverse the
dominant trend within the field. I am happy
that you felt the book raised some fresh ques-
tions. I doubt very much whether many
within the scholarly guild will be convinced,
but I felt the need to present another theo-
logical alternative. When I was in seminary,
I was always exceedingly grateful for the mi-
nority voice of scholars such as J. Denney,
M. Kaehler, and A. Schlatter, among others.

You pose some reservations which, I am
sure, are high on the priority of most evan-
gelicals. Let me offer a few brief responses:

1) I have purposefully not dealt directly
with the question of inspiration. The reason
is not because I regard the issue as unim-
portant, Rather, the present theological cli-
mate is such that it is difficult to formulate a
fresh position. I think that other issues will
first have to be understood before there can
be a meaningful return to a restatement,

For a very long time there has been an
impasse between a position such as that of
Warfield and the numerous followers of
Schleiermacher. In my judgment, both these
giants were children of the 19th century. Time
is, of course, too short to discuss in detail
such questions as whether Warfield has nar-
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work except at the broadest level of exegesis.

In spite of his concern with the canonical
text and how the editors of the canon sought
to free the texts from their historical occasion,
there still remains a great deal of historical
particularity in these texts and few will be
satisfied with his brief statements which ad-
dress this (pp. 23-4) or with a hermeneutic
which “typifies” these historical particulars.
Thus, when he discusses Paul’s cloak in 2
Timothy 4:13, he sees this illustrating “the
single-hearted devotion of the apostle to his
ministry who ended his life not even pos-
sessing a coat” (p. 394).

I might criticize his method of demonstrat-
ing, for each book of the NT, the lack of con-
sensus of interpretation by playing off con-
servatives and liberals. The fact is that there
is a much greater consensus if one recognizes
that the two poles are incompatible; within
each framework there is often a considerable
consensus. Instead, Childs should recognize

that a consensus can only be reached on the
basis of some # prioris and previously estab-
lished conclusions. One could wish that
Childs would explore a little more deeply into
the realm of what factors led to each polarity.

Finally, for the evangelical there will be a
grave disappointment in the fact that Childs
does not relate canon to inspiration. Tradi-
tional orthodoxy has always posited canon
as a direct and natural effect of inspiration,
For Childs, the Bible is canon seemingly be-
cause of decisions of the Church. For the
evangelical the question will always be: what
if the Church was wrong?

This book has been one of the most chal-
lenging I have ever read. Though I disagree
with the historical moorings of Childs’ pro-
posal, I agree wholeheartedly with the need
to interpret the finished product and his in-
terest in understanding the theological mean-
ing of a NT book in light of its relationship
to other NT books.

Responds to McKnight

rowed the doctrinal scope even of 17th cen-
tury Reformed dogmatics. My present con-
cern is that he has defined inspiration in terms
of a philosophical theory of truth—namely,
18th century Scottish realism—as corre-
spondence to historical referentiality (iner-
rancy), and author intentionality. In contrast,
I find in Calvin a far greater emphasis on the
Holy Spirit’s role in rendering the Word
truthfully to its recipient, and thus not pulling
text and believer apart in the same way. Ob-
viously, Calvin and Schleiermacher are in
great opposition respecting the role of the
Spirit which in the latter is simply a form of
human consciousness.

In my opinion, the place to begin in re-
formulating a modern theology of inspira-
tion—and it is only a beginning—is with the
Early Church Fathers before Word and tra-
dition, text and Spirit were split apart in the
controversies of the 16th century. My appro-
priation of the concept of regula fidei from
Irenaeus and Tertullian is my initial attempt
at a formulation of the issue, I fear that most
evangelicals will not even recognize the at-

‘tempt.

2) In regard to the question of historicity
and historical moorings, it is again difficult
to formulate the issue with enough theolog-
ical precision. In my opinion, most of the
modern evangelical formulations reflect a type
of natural theology which I do not share. Carl
Henry is a grievous example. I do not, for
example, believe that one can establish sci-
entifically and in a neutral fashion the fac-
tuality of the biblical accounts nor can such
an attempt provide a criterion for testing the
truth of the Gospel. There is no means out-
side the Gospel to test its truth. It is sui ge-
neris, Of course, the OT and NT make con-
stant reference to external reality (I Cor.

15:14), but often to a reality which has en-
tered time and space but is only perceived in
faith. Indeed, at times an appeal is made to
God's action which can be confirmed by pub-
lic knowledge (e.g., the fall of Jerusalem) cf.
the prophets. The point is that the level of
public perception (factuality) varies greatly
within the biblical witness. Historicity as a
perception apart from faith cannot be made
a criterion of divine truth, certainly not as an
overarching theological axiom. Conversely,
one cannot argue as does Bultmann that his-
toricity is never an issue. In my opinion, both
these theological stances are skewed, and both
are very much a product of the Enlighten-
ment. Often the most concrete entry of God
into human affairs is registered in the Bible
in such a way as utterly to confound the lit-
mus paper test of critical appraisal, whether
liberal or conservative. The appeal to histor-
ical criticism both from the left and right as
a correction of Docetism appears to me badly
misconstrued and a serious confusion of cat-
egories. In sum, it remains difficult to address
the problem of historicity in a meaningful
way before the basic problems of natural the-
ology are first addressed. In this respect, most
evangelicals—Bromiley is an exception—have
simply misunderstood what K. Barth was af-
ter.

3) Finally regarding the problem of canon
as church decision, I have tried to make the
point, fully consonant with Calvin, that the
church never “created” its canon, but re-
sponded to the authority of certain books
which were received through use as nor-
mative for faith and practice.

But you raise the question: “What if the
church was wrong?” Is this not a response of
unbelief which does not take seriously the
power and promise of God? We confess: “I



Concerning “Sexuality, Hierarchy and Evangelicalism”

Editor’s Note: The following disclaimer was submitted between the typesetting and printing stages of the production of this
issue of the Bulletin. The unusual format of including a single page insert is due to the fact that, with this issue of the Bulletin,
we will cease publication. Therefore, the only time this disclaimer could be included is with the issue.

Fuller Theological Seminary has been linked to the article “Sexuality, Hierarchy and Evangelicalism,” by Kathleen E.
Corley and Karen ]. Torjesen, which appeared in the March/April 1987 issue of the TSF Bulletin. The content and spirit
of the article in no way reflects Fuller Theological Seminary’s position and perspective on sexual standards. We have a
carefully developed Statement on Sexual Standards which is normative for faculty, students, staff and board members, all
of whom participated in its formulation. The statement printed below clearly indicates the Seminary’s distance from the
positions suggested by the article.—David Allan Hubbard, President, Fuller Theological Seminary

Fuller Theological Seminary Statement on Sexual Standards

Men and women of God are suited for Christian service by moral character as well as by academic achievement and
spiritual gifts. They are qualified by compassion for individual persons, by sensitivity to the needs of the communities of
which they are a part, by a burden that the whole of God's will will be obeyed on earth, by personal integrity, and by
readiness to accept correction and a desire for moral growth. Candidates for a degree from Fuller are expected to exhibit
these moral characteristics.

The ethical standards of Fuller Theological Seminary are guided by our understanding of Scripture and our commitment
to its authority regarding all matters of Christian faith and living. The Seminary community also desires to honor and
respect the moral traditions of the churches for whose students we seek to provide training. These moral standards encompass
every area of life, but the confusion about this specific topic demands that the community speak clearly regarding sexual
ethics,

Our understanding of a Christian sexual ethic reserves heterosexual union for marriage and insists on continence for
the unmarried. We believe premarital, extramarital and homosexual forms of explicit sexual conduct to be inconsistent with
the teaching of Scripture.

Consequently, we expect all members of the Seminary community—trustees, faculty members, students, administrators,
and classified staff members—to abstain from what we hold to be unbiblical sexual practices.

If any member of the administration, faculty, trustees, classified staff, or student body is charged with failure to abide
by this Statement of Sexual Standards, the Seminary will invoke the procedures for investigation and, where necessary,
discipline outlined in the Faculty, Staff, or Student Handbooks.



believe in God, the Father, Maker of Heaven
and Earth; I believe in Jesus Christ . . . ; I be-
lieve in the Holy Catholic Church . . . and the
resurrection from the dead ...” But what if
the Church was wrong in believing in God
the Father as Creator, and in Jesus Christ as
Redeemer? Is this not a very false way to pose
the issue and utterly without warrant in the
NT?

We confess that God has made himself
known in Jesus Christ and in the same way
that His Spirit has brought into existence a
people of God, his Church. We have the

promise of His continuous presence and
guidance which is daily confirmed. Our
confession in the reality of the Church as
bearer of the Gospel proclamation is equally
strong as in Christology. The Church’s des-
ignation of an authoritative canon was sim-
ply a derivative of its Christology. This is not
to claim “inerrancy” for the canon, but rather
to stake out the parameters of the Christian
faith and to provide a point of standing in
the belief that God is faithful and will not
abandon his people to confusion in spite of
their sin. Just as there is no “objective cri-

terion” by which to prove that Jesus Christ
is God’s elect Son, the Church cannot prove
from a neutral position shared with unbelief
that its canon is from God. No degree of his-
torical inerrancy can confirm this testimony,
but only the Spirit. Thus, the Church has con-
fessed from the beginning of its inception that
the Holy Spirit continues to instruct, edify,
and admonish God’s people through the ap-
ostolic witness to Jesus Christ.

But enough of this. You can see that your
review has stimulated further reflection and
thought.

Taking Mennonite History Seriously

Maintaining the Right Fellowship: A Nar-
rative Account of Life in the Oldest Men-
nonite Community in North America by
John L. Ruth (Herald Press, 1984, 616 pp.,
$24.95).

Land, Piety, Peoplehood: The Establish-
ment of Mennonite Communities in Amer-
ica, 1683-1790, Mennonite Experience in
America, Vol. 1 by Richard K. MacMaster
(Herald Press, 1985, 340 pp., $12.00).

In 1937 a recent graduate of Westminster
Theological Seminary named ].C. Wenger
published a history of eastern Pennsylvania’s
Franconia Conference of the Mennonite
Church, Fifty years later J.C. Wenger is emer-
itus professor of historical theology at the As-
sociated Mennonite Biblical Seminaries and
a respected storytelling guardian of the Swiss-
Pennsylvania Mennonite heritage. John L.
Ruth, a former teacher of literature and pres-
ent freelance filmmaker and storytelling in-
terpreter of the Mennonite heritage, has now
given us a history of the Franconia Confer-
ence and its counterpart, the Eastern District
of the General Conference Mennonite
Church. It is not a typical regional denomi-
national history, i.e,, it is not merely a col-
lection of biographies, congregational histor-
ical sketches and desultory photographs of
high schools and retirement homes.

It is rare that a local denominational study
merits attention beyond its own constitu-
ency. Ruth’s book merits attention because it
is a fine piece of regional history told with

Dennis D. Martin is the Assistant Editor of
the Mennonite Encyclopedia and Assistant
Professor of Church History at the Associated
Biblical Seminaries in Elkhart, Indiana.

by Dennis D. Martin

considerable narrative power. Coinciding with
the three-hundredth anniversary of the initial
Quaker-Mennonite immigration to German-
town, Pennsylvania, Ruth’s book carries the
story of a people through three centuries of
emigration, immigration and acculturation,
following the thread of their effort to main-
tain identity through a disciplined church life.

Maintaining the Right Fellowship is a story
of Quaker-Mennonite tensions and common-
alities in Germany’s Rhine Valley and of
Dutch Mennonite aid to and exasperation at
Swiss Mennonite refugees over a century of
emigration. It is the story of Mennonite peo-
plehood in the midst of Pennsylvania‘s var-
ied peoples: Lutheran and Reformed, Pietist,
Dunkers, Schwenkfelders, Quakers. It is the
story of Mennonite divisions in response to
the American revolt against the king of En-
gland and in response to a nineteenth century
American enthusiasm for education, evan-
gelism, and organization. Ruth’s treatment of
two main schisms in the 1770s and 1840s
would be profitable reading for Christians of
any tradition as case studies in church dis-
cipline, leadership styles, and decision mak-
ing by consensus or by “parliamentary de-
mocracy.”’

Ruth uses family records and tales to doc-
ument and interpret many of the events he
chronicles. At times the detailed narration of
family interconnections will swamp the out-
side reader to the same degree that it will
fascinate eastern Pennsylvania Mennonites:

Ruth traces migrations to Ohio, Indiana and

Ontario, following eastern Pennsylvania na-
tives who assumed denominational leader-
ship roles.

The first two or three chapters of Main-
taining the Right Fellowship could serve as an
alternate introduction for a study of Ameri-
can church history, contrasting with the fa-

miliar story of Puritan immigration and set-
tlement. The fifth chapter, on the
Pennsylvania Mennonite experience of the
Revolution (cf. Ruth’s booklength treatment
of the same materials in ‘Twas Seeding Time
[Herald Press, 1976}), could be used in survey
courses as a reminder that there were two
sides to the war for independence. Few Men-
nonites and even fewer non-Mennonites are
aware of Mennonite involvement in the early
Christian and Missionary Alliance (p. 370).
(Members of the Church of the Brethren
[Dunkers] and related groups were also in-
volved in the early CMA. See Brethren En-
cyclopedia [1983], p. 259).

Maintaining the Right Fellowship is, how-
ever, a denominational regional history and,
despite Ruth’s narrative skill, reveals its
origins: the list of donors at the back of the
book, the use of the in-house Mennonite code-
words “unordained” and “ethnic” on the
dedication page, occasional untranslated
German (“'zersplittert” on p. 303), and chains
of family-transmitted anecdotes (pp. 172ff).
Most blemishes are editorial: The book has
excellent maps for Mennonite origins in Eu-
rope but a good map for colonial eastern
Pennsylvania would have been a great help
to readers plowing their way through the in-
tricate interconnections of families and vil-
lages. The modern map of the area on p. 479
is inadequate for that purpose. Cross-refer-
encing in footnotes is outstanding; the index
is thorough, especially for names.

At times Ruth’s colloquial story-telling
style and his tendency to tell what the future
held for an individual, family, or congrega-
tion under discussion becomes distracting
(e.g., p. 213 bottom, p. 284 top). Colloquial
language, as in the case of references to two
congregations that “had gotten stone mee-
tinghouses” and to another that “seems also
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to have gotten one about this time” (pp. 139-
40) might work orally but seem questionable
in print. Strings of (partly parenthetical)
modifiers abound: “This musical (like his
mother Magdalena Hunsberger), conscien-
tious, Bible-steeped pastor was an over-
powering orator” (p. 347). The term “squaw”
on p. 165 will be disconcerting to some read-
ers.

The second book under review here also
picks up where J.C. Wenger left off. Twenty
years ago Wenger edited The Mennonite
Church in America (Herald, 1966), a survey
that was not really intended to be a definitive
reference work, certainly not for all Men-
nonite groups in the United States. Schol-
arship on North American Mennonites has
lagged far behind scholarship on sixteenth-
century Anabaptism. Frank H. Epp’s still un-
finished multivolume history of Mennonites
in Canada (1974, 1982) and the projected four-
volume Mennonite Experience in America
(MEA) series seek to remedy that situation.
The first volume in the MEA series, Richard
MacMaster’s Land, Piety, Peoplehood is a
promising downpayment on the endeavor. It
belongs in the library of every university or
seminary that is committed to the study of
American religious history.

MacMaster, like the authors at work on
subsequent volumes in the series, is a profes-
sional historian. In MacMaster’s case this in-
volves an interest in settlement patterns and
tax and land records. After several genera-
tions of Mennonite historical scholarship led
by theologian-pastor-historians (Harold
Bender, ].C. Wenger, S. F. Pannabecker, ].B.
Toews, John A. Toews), a growing pool of
historians, aided by a network of several
dozen Mennonite archives and historical li-
braries (e.g., Lancaster, Pa.; Fresno, Cal,;
Winnipeg; Newton, Kans.; Goshen, Ind.), is
hard at work on a variety of local and re-
gional studies.

Whereas John Ruth’s history of eastern
Pennsylvania Mennonites narrates rather ex-
pansively the immigration process, Mac-
Master covers both immigration to Pennsyl-
vania and migration to surrounding areas
during the eighteenth century concisely.
Rather than family connections and anec-
dotes, the connecting thread for MacMaster’s
study is provided by the economic and social
forces that pushed and pulled Mennonites
from Europe to eastern Pennsylvania and on-
ward to Lancaster County, to Maryland and
Virginia, and to western Pennsylvania, De-
termined to put the lie to the filiopietistic
Mennonite image of a devout people mi-
grating primarily for religious reasons and
settling in compact, closed, Mennonite com-
munities, he repeatedly points to ways in
which Mennonites were stimulated by land
prices and commerce and emphasizes their
interaction with Dunker, Pietist, Lutheran,
Reformed, and English neighbors. At times
he overdoes the debunking. I find uncon-
vincing his cautiously nonseparatist, nonsec-
tarian explanation for the American repub-
lication of the Mennonite martyrology in the
1740s (143-45). Geographical intermingling
does not necessarily preclude sectarian sep-
arateness (138-51). On the other hand, his
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careful work with tax lists and land owner-
ship records amply documents the variations
of wealth and poverty within supposedly tidy
Mennonite communities,

Thus, the corrective emphasis on variety
within the Mennonite world and on Men-
nonite interaction with non-Mennonites is
needed and welcome. Yet the story of Men-
nonite separateness and religious subculture
should not be completely abandoned in the
colonial period or in later centuries. Mac-
Master occasionally shows caution. He rightly
points out that Mennonite communities be-
came more compact over time as land prices
rose and wealthier Mennonites bought up
surrounding land to establish their children
in farming, It will remain for subsequent vol-
umes of the Mennonite Experience in Amer-
ica series to explain the degree to which a
self-conscious subcultural separatism does or
does not characterize the Mennonite story in
the 19th and 20th centuries. MacMaster’s
chapters on colonial and Revolutionary pol-
itics and Mennonite pacifism begin the ex-
planation: the seeds of a Mennonite isola-
tionist subculture may have sprouted during
that trial by fire.

MacMaster’s study of the impact of Pie-
tism and revivalism (ch. 6, 8) are also in-
sightful. With Robert Friedmann (Mennonite
Piety through the Centuries[1949]), MacMaster
points to differing shades of meaning for key
terms like Gelassenheit (yieldedness) in six-
teenth-century Anabaptism and eighteenth-
century Pietism. Yet MacMaster lacks Fried-
man’s polemical tone and finds much that is
positive in the Pietist impact on Anabaptism,
pointing to the schoolmaster Christopher
Dock as an example of the way in which Pie-
tism provided connections between Mennon-
ites and the general Pennsylvania-German
world. MacMaster’s descriptions of congre-
gational life and preaching in chs. 6-7 are
well worth reading as cross-sections of the
colonial Mennonite experience.

Editorial problems are few: the map of
“European Rhinelands” might have been
better placed in chapter 1; some effort to pro-
vide modern equivalents for the frequent ref-
erences to colonial and European currencies,
despite the perils that accompany any such
attempt, might have been in order; the ref-
erence to American Indians as “friendly reds”
on p. 242 will offend some readers.

Apart from hagiographical chronicles and
martyrologies and except for the 18th- and
19th-century Dutch Mennonite historians,
Mennonite history-writing began only about
one hundred years ago in Germany, Russia,
and North America. Fifty to seventy-five years
ago, C. Henry Smith and Harold Bender be-
gan an apostolate aimed at telling the Ana-
baptist story to the larger church and world.
These efforts succeeded in rehabilitating six-
teenth-century Anabaptism so that by the
1950s and 1960s, it was a major branch of
Reformation studies that was no longer ex-
clusively carried on by Mennonites. (This his-
toriography is reviewed by James M. Stayer
in Reformation Europe: A Guide to Research ed.
Steven E. Ozment [1982] pp. 135-39 and by
several authors in Mennonite Encyclopedia,
[1956] II: 751-69).

During the last fifty years Mennonites have
increasingly entered the North American
mainstream culturally and socially. From a
base in the education and health-care profes-
sions (1900£f), they have entered a wide va-
riety of professions and the business world.
It is unlikely that non-Mennonites will take
up the study of post-sixteenth-century Men-
nonite history in the same way that Anabap-
tist studies have expanded. In-house Men-
nonite scholarship is only the beginning to
work over the four centuries of Mennonite
history since the formative decades, 1525-75.
From genealogical studies and personal rem-
iniscences by the remaining eyewitnesses of
the Mennonite exodus from the Soviet Union
sixty years ago to numerous regional, insti-
tutional, topical, and denominational histo-
ries by professional historians it is evident
that the last two centuries are receiving the
greatest attention. (A partial list would in-
clude the following: Theron F. Schlabach,
Gospel versus Gospel [1980]; James Juhnke, A
People of Mission [1979] and A People of Two
Kingdoms [1975]; Richard K. MacMaster and
others, Conscience in Crises [1979]; John B.
Toews, Czars, Soviets, and Mennonites [1982];
Carlton O. Wittlinger, Quest for Piety and
Obedience [1978]; Paul Toews, ed., Pilgrims and
Strangers [1977); and James O. Lehman's ex-
cellent histories of congregations and Men-
nonite communities). The seventeenth and
eighteenth centuries remain the stepchildren
of Anabaptist-Mennonite history.

Future research will be aided by the two-
volume Mennonite Bibliography, 1631-1961,
compiled by Nelson P. Springer and AlJ.
Klassen. Significant sociological studies are
also emerging (John A. Hostetler, Amish So-
ciety [1963, 1968, 1980] and Hutterite Society
[1974]; Leland Harder and J. Howard Kauf-
man, Anabaptists Four Centuries Later [1975);
numerous articles in sociological journals and
Mennonite Quarterly Review). The Institute of
Mennonite Studies at Elkhart, the Chair of
Mennonite Studies at the University of Win-
nipeg, and two journals (Journal of Mennonite
Studies, Winnipeg and Conrad Grebel Review,
Waterloo, Ontario) have taken the lead in
stimulating biblical, theologial and literary
research and dialogue. No longer is history
the sole focus for Mennonite scholarship in
the humanities,

Yet historical studies remain an important
part of the Mennonite scene and the books
by Ruth and MacMaster represent some of
the best efforts to synthesize the present state
of American Mennonite historiography. They
should serve a dual purpose: to remind Men-
nonites of their past in an era when Men-
nonites are rapidly leaving behind their dis-
tinctive subculture and experiencing in the
process a significant identity crisis and to call
on the members of mainstream Christian tra-
ditions in North America and Europe to take
Mennonite history as seriously as they have
begun to take Anabaptist history. The third
stage—when Mennonites sufficiently resolve
their identity transformation in their post-
sectarian epoch—will, this reviewer hopes,
find Mennonites taking the mainstream
Christian traditions equally seriously.



Early Christians in the Roman Empire

The Christians as the Romans Saw Them
by Robert W. Wilken (Yale University, 1984,
214 pp., $17.95). Pagan Rome and the Early
Christians by Stephen Benko (Indiana Uni-
versity Press, 1984, 180 pp., $20.00). Chris-
tianizing the Roman Empire by Ramsay
MacMullen (Yale University Press, 1984, 183
pp., $18.00),

“Thus we two faced each other across the
trench in solemn colloquy.” (Homer Odyssey
11:81-82)

... between us and you a great chasm has
been fixed, so that those who want to go from
here to you cannot, nor can anyone cross over
from there to us.” (Luke 16:26)

For many years, classicists and students
of the New Testament and early church have
gazed at each other across a broad chasm
which has traditionally separated their dis-
ciplines. Surprisingly, they both tend to go
about their business on either side of this can-
yonin a strikingly similar fashion, employing
a methodology which is concerned primarily
with textual matters or with questions inter-
nal to their chosen literary works. On occa-
sion, a few bold academic engineers have
painstakingly constructed interdisciplinary
bridges which have spanned the gap. Indeed,
during the last years of the nineteenth cen-
tury and the first quarter of this century these
bridges carried a veritable flood of traffic be-
tween the disciplines. However, most of this
traffic was one-way, as many New Testament
scholars crowded onto what came to be a
rather unreliable bridge, across which they
“discovered” the pagan mystery cults and
their similarities to Christianity. Other inter-
disciplinary work proved to be built more
solidly, especially that of A.D. Nock (1902-
1963) and E.J. Délger (1879-1940). Generally
though, after the Second World War com-
munication between the two fields of inquiry
slowed to a trickle, with the migration of E.F.
Bruce from Classics to New Testament stud-
ies being a noted exception.

Within the last ten to fifteen years, how-
ever, there has been increased activity in both
camps, as scholars have become more inter-
ested in the socio-cultural settings of their
beloved texts. The field of Roman social his-
tory has witnessed tremendous advances
during this period, owing to the work of
scholars such as Claude Nicolet, Moses Fin-
ley, Keith Hopkins, and Ramsay MacMullen.
Likewise, studies concerned with the social
setting of the New Testament and early
church have blossomed during these same
years, pioneered by Gerd Theissen, E.A,
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Judge, RM. Grant, and Abraham Malherbe.
The phenomenal success of Wayne Meeks’
The First Urban Christians attests to this new
interest in sociological questions. Perhaps
more remarkable is that the recent devel-
opments in both disciplines have been car-
ried out, for the most part, independently of
one another, and they have since resulted in
renewed exchange between the worlds of An-
tike und Christentum.

This interdisciplinary interest is best ex-
emplified by Robert Wilken’s The Christians
as the Romans Saw Them, Stephen Benko’s
Pagan Rome and the Early Christians, and
Ramsay MacMullen’s Christianizing the Ro-
man Empire. Their almost simultaneous pub-
lication in 1984 indicates how strong these
new currents are in interdisciplinary re-
search, and they represent both the strengths
and the limitations of this new trend. Al-
though Wilken and Benko approach their
subject from the Christentum side and
MacMullen brings to bear a classicist’s per-
spective, all three strive to present a pagan’s-
eye view of Christianity. Moreover, they set
forth those elements in early Christianity that
made the new religion an object of scorn and
persecution as well as a force that attracted
increasing numbers of converts throughout
the Roman world.

In many respects, Robert Wilken’s book
is the most accessible of the three being re-
viewed, partly because his aims are modest
ones: “By focusing on the comments of Ro-
man and Greek writers on Christianity, I show
how pagans thought about religion and phi-
losophy and the society in which they lived,
while at the same time shedding light on early
Christianity” (p. xv). The success of Wilken's
book is also due to his ability to keep his
intended audience in focus, the general reader
as well as “students of Christian history and
theology.” Only twice does technical ver-
biage raise its formidable head in the text:
lares (Roman domestic deities) appear on p.
26 with no accompanying definition, and the
Greekless general reader comes face to face
with thiasarchés on p. 45. My only other sug-
gestion along these lines would be to include
a map to orient the reader in locating Wilk-
en’s colorful pagan spokesmen,

It is these spokesmen who receive pride
of place in Wilken’s book, and he does an
admirable job of allowing them to speak
clearly to us across the centuries. Wilken has
not simply collated all of the references to
Christianity in pagan literature, a sort of up-
dated version of P. de Labriolle’s La Réaction
paienne (1934). Rather, he has carefully cho-
sen the most articulate critics of Christianity
from the pagan literary and philosophical
elite: Pliny the Younger, Galen, Celsus, Por-
phyry, and the apostate emperor, Julian IL
Wilken begins with Pliny and his much-dis-
cussed exchange of letters with the emperor

Trajan, and uses these letters as the spring-
board for a two chapter digression on Chris-
tianity as a collegium and Christianity as a
superstitio. The collegia were Greco-Roman
societies formed as craft guilds, burial soci-
eties, or cult organizations. Much of Wilken’s
discussion here is patterned after his able sur-
vey, “Collegia, Philosophical Schools and
Theology” in S. Benko and ].J. O'Rourke, eds.,
The Catacombs and the Colosseum (Valley
Forge: Judson Press, 1971), pp. 268-291. He
points out the intriguing parallels between
the collegia and the organization of the church,
but skirts the oft-debated issue whether these
similarities affected the legal status of the
church during this early period. His discus-
sion of the widespread characterization of
Christianity as a superstitio includes obser-
vations by Plutarch, Tacitus, and Suetonius,
providing us with a concise account of Ro-
man religious scruples and the ways in which
ancient society was permeated by religious
concerns.

Important as this is, it serves as no more
than stage dressing for the last four chapters,
each setting forth in detail the views of Chris-
tianity’s most eloquent critics. These chapters
constitute one of the best surveys in English
of the criticisms offered by Galen, Celsus,
Porphyry and Julian. Wilken demonstrates
how these attacks were grounded in Greek
philosophical concepts, and how the pagans,
in effect, set the agenda for early Christian
theology by assailing emerging doctrines
which required more defensible intellectual
underpinnings: creation ex nihilo, the incar-
nation, the resurrection of the body, the role
of Christ in a monotheistic religion, and the
relationship between Christianity and Juda-
ism. Especially on this last point, Wilken ex-
hibits great sensitivity to the pagan argu-
ments, no doubt the fruit of several years of
research best exemplified by his recent John
Chrysostom and the Jews (1983).

While Wilken’s book serves as an admi-
rable introduction to pagan views of Chris-
tianity, it should be pointed out that these
are the opinions of only a tiny fraction of the
empire’s inhabitants, Perhaps the book should
be better titled, “The Christians as Selected
Members of the Pagan Literary Elite Saw
Them.” This narrow focus is not necessarily
to be faulted; in part, it is determined by the
survival of scanty source material. Even Por-
phyry’s literary output is extant largely in
fragments. Nevertheless, an exclusive con-
cern with the educated literary elite ignores
the seemingly inarticulate mass of the pagan
population, whose religious views we can
only discern from material remains and from
humble inscriptions—including some tens of
thousands of funerary inscriptions and do-
mestic altars. Exploiting such sources, how-
ever, is a daunting task and even some of the
most well-received surveys of Roman reli-
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gion, such as J.H.W.G. Liebeschuetz’s Con-
tinuity and Change in Roman Religion (1979),
confine their analysis to the views of certain
literary spokesmen. Upon closer observation,
it may turn out that the pagan man in the
street has more in common with his unso-
phisticated Christian neighbor than with
Neoplatonic philosophers of the likes of Por-
phyry and Julian.

Early on in his introduction, Wilken sets
forth another line of analysis which he pur-
sues throughout the book: that the pagan
criticisms of the church “tell us something
significant about the character of the early
Christian movement” (xiv). Arguing from the
premise, “How something is perceived is an
aspect of what it is,” he concludes that the
“attitudes of others, and the roles assigned
by society to individuals or groups, define
and shape identity” (pp. xiv, 31). This is an
intriguing thesis, with great potential for re-
vising conventional interpretations of the
early church. Patricia Crone has raised a storm
of controversy in Islamic studies by arguing
in a similar fashion, that the best sources for
the early history of Islam are the criticisms
and observations of contemporary Byzantine
writers, (see her Hagarism, 1977, co-authored
with Michael Cook; and the Introduction to
her Slaves on Horses, 1980). Wilken gives us
glimpses of how such a line of reasoning can
prove useful in his discussions of anti-intel-
lectualism in the church (pp. 78-79), and of
pre-Nicene conceptions of Christ (p. 107).
Unfortunately, he hesitates to follow this ar-
gumentation vigorously, for example, when
he dismisses as a cross-cultural interpretatio
Tertullian’s description of the church as a col-
legium in his Apology (pp. 45-46). Just as
Wilken has clearly shown early Christian
theology to develop as a response to pagan
criticism, could not the organization and lit-
urgy of the church (its inner “social world”)
evolve as a response to the social expecta-
tions of its first observers and recently-con-
verted members?

Stephen Benko has sought to address these
issues in his Pagan Rome and the Early Chris-
tians, a little book which is sure to both fas-
cinate and enlighten students of early Chris-
tianity. He limits his discussion to the second
century, a formative period which set the
course for Christian /pagan interaction before
Constantine. Taking Wilken’s methodology
a step farther, Benko states, “The Premise of
this book is to give the pagans the benefit of
the doubt and to assume that they have been
right”” (ix). Such an assumption gives rise to
the book’s most provocative chapters in which
Benko assesses pagan accusations that the
Christians were promiscuous, engaged in rit-
ual murder and cannibalism, and also prac-
ticed magical arts,

Before analyzing these various charges,
Benko (like Wilken) begins with a discussion
of Pliny’s encounter with Christians in Bi-
thynia/Pontus. Benko does an outstanding
job of helping his readers appreciate the con-
cerns and presuppositions of a conscientious
Roman administrator, The carmen which the
Christians sing to Christ may be a simple
hymn, but a carmen could also be a magical
incantation. The sacramentum which binds
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them together might be the initiation rite into
a mystery cult, or it might be the oath which
joins them in a political conspiracy. We fol-
low Pliny during the course of his investi-
gations and discover that, to many of his con-
temporaries such as Tacitus and Suetonius,
the very name of Christian implied “certain
antisocial and criminal activities” (p. 9). The
only drawback to Benko’s analysis of these
Roman suspicions regarding Christianity is
the exaggerated importance he assigns to the
Bacchanalian scandal of 186 B.C. and the Ca-
tilinarian conspiracy of 63 B.C. as providing
parallels for a suspected Christian cabal. While
not discounting the importance of these events
in Roman history, it is difficult to gauge their
impact on Roman ways of thinking some 150
to 300 years later, Here again, we see how
easy it is to be held captive by our literary
sources, in this case Livy and Cicero. Pliny
had other precedents closer at hand: the con-
spiracy of Caepio and Murena against Au-
gustus, that of Sejanus in A.D. 31, the suc-
cessful plot against Caligula in A.D. 41, and
most importantly the Jewish insurrections in
Palestine and Egypt.

After a generally weak chapter on Lu-
cian’s biography of Peregrinus (due to less-
than-recent notes and an imprecise concep-
tion of Cynicism), Benko comes to the heart
of his book, the three fascinating chapters on
Christian immorality and cannibalism, the
holy kiss, and Christian magical practices.
Benko does not take the easy route of either
rejecting out of hand the pagan charges of
Christian licentiousness and cannibalism, or
claiming that the pagans simply misunder-
stood Christian terminology—as in “eating
the flesh and drinking the blood of the Son
of Man.” Instead, he concludes that some of
these accusations were grounded in truth, and
reflected practices “found in certain Gnostic-
Christian groups that advocated some ex-
ceedingly bizarre and repellent practices” (p.
63). Benko's analysis is based on extensive
previous research concerning a deviant anal-
ysis is based on extensive previous research
concerning a deviant Gnostic sect known as
the Phibionites, and he makes clear the inner
logic and consistency of their theology—al-
beit a theology which led to abhorrent prac-
tices. Thus, the deeds of certain fringe groups
were attributed to the entire church, and the
early Christians found themselves in a situ-
ation that reminds one of many Anabaptists
in the sixteenth and seventeenth centuries, to
whom were unjustly ascribed the excesses of
John of Leiden and his colleagues at Miinster
in 1533-35.

In the chapters concerned with the holy
kiss and magic in early Christianity, Benko
broadens his field of analysis to include the
entire church, not just fringe sects. He finds
that the kiss employed in liturgical settings
owed its use partly to a Jong-held Mediter-
ranean notion that the religious kiss some-
how effected ““a relationship with the divine
for the purpose of attaining life” (p. 98). In
his discussion of magical practices in early
Christianity, we see the Christians inhabi-
tating a common thought-world with their
pagan neighbors, employing methods of con-
trolling divine powers that appear similar to

those of popular paganism. It is in this con-
text that Benko places exorcism, glossolalia,
miracles effected by powerful names and
signs, (although he ignores “the laying on of
hands”), as well as participation in sacred
meals. This may sound curiously reminiscent
of a Golden Bough type approach to ritual and
cult, but Benko is careful to “distinguish be-
tween the appearance of magic and that which
was truly magic” (p. 131). It is this sort of
judicious analysis which characterizes Ben-
ko’s books as a whole, and makes it one of
the most insightful interdisciplinary studies
to appear in recent years.

With the exception of an unnecessary final
chapter outlining high-brow criticisms of the
early church, Benko confines his discussion
to popular images of Christianity, images
which could so repel the pagan observer as
to incite persecution. Ramsay MacMullen, in
his Christianizing the Roman Empire, looks at
the other side of this pagan/Christian en-
counter to determine the forces of attraction
which prompted pagans to embrace Chris-
tianity. MacMullen’s book can best be under-
stood as a companion volume to his highly-
regarded Paganism in the Roman Empire
(1981), in which he colorfully depicts, not a
monolithic religion known as paganism, but
a mosaic of sects and religious systems, as
well as a great variation in individual reli-
gious commitment and practice. In the book
here reviewed, MacMullen finds this same
variation in both pagans and Christians, and
offers the friendly caveat that modern schol-
ars frequently are “misled about the propor-
tions of piety and indifference within the em-
pire’s population” (p. 6).

Clearly, the most important contribution
MacMullen makes to the field of early Chris-
tianity studies consists of his methodological
observations regarding “conversion” in the
ancient world. He takes issue with the pre-
vailing view that conversion, to be counted
as such, must be “intense and consuming.”
Moreover, he helps his readers set aside the
modern Western assumption that religion
should be equated with doctrine and belief.
In the ancient world, actions flowing from a
quite-often simple allegiance counted for far
more, and he concludes, ‘It would be arbi-
trary to insist on a stricter definition of ‘Chris-
tian’ than did the church itself” (p. 52). How
does one classify a tribe of desert bedouins
whom the church chroniclers depict con-
verting en masse to Christianity?

While only a third of the book deals with
the period before Constantine, some of
MacMullen’s most intriguing observations
regard the “points of contact and modes of
persuasion” before A.D. 312, Here, he details
ideas first adumbrated in Paganism ... (pp.
96, 135) and later developed in his article,
“Two Types of Conversion to Early Christi-
anity,” Vigiliae Christianae 37 (1983): 174-
192. On the examination of the sources he
finds that a demonstration of supernatural
power, particularly “the manhandling of de-
mons,” was “the chief instrument of con-
version” during this period (pp. 27-28). This
is even more surprising, considering that most
of these acts of wonder-working were essen-
tially private, not public, since the Christians



found it prudent to avoid public attention by
the early second century. Indeed, MacMullen
goes so far as to assert that “after St. Paul,
the church had no mission, it made no or-
ganized or official approach to unbelievers;
rather it left everything to individuals” (pp.
33-34). While this may be overstating the case,
one can see how there would be many op-
portunities for individual proselytizing in the
teeming urban centers so vividly described
by MacMullen in his Roman Social Relations,
(1974). The only other type of conversion he
sees is that of the convinced intellectual, such
as Justin Martyr or later Augustine, but he
argues that these celebrated conversions have
received attention disproportionate to their
real historical significance. Edward Gibbon
and his later disciples might reply that the
siphoning off of intellectual talent to the
church in the fourth century ensured the
downfall of the Western empire, a fact of more
than passing significance,

This, of course, carries the discussion past
Constantine who made all the difference in
the fortunes of the early church. MacMullen
recounts the familiar story of imperial pa-
tronage and increasing coercion throughout
the fourth century, a combination of forces
which he labels “flattery and battery.” He
also describes the ways in which Christianity
both transformed and was in turn shaped by
its surrounding culture, exploring the vague
“shared territory” existing between Christi-
anity and paganism—from amulets to em-
peror worship.

This is not an easy book. Although it will
certainly appeal to specialists, large portions
of MacMullen’s book should also be man-
datory reading for those interested in the his-
tory of conversion, evangelization strategies,
and the contextualization of the Christian
message in various cultures. Strengths such
as these demonstrate the utility of bridging
the gap between Antike und Christentum,

I BOOK REVIEWS

The End of the Ages Has Come: An Early
Interpretation of the Passion and Resut-
rection of Jesus

by Dale C. Allison, Jr. (Fortress, 1985, 194
pp.) Reviewed by Joel B. Green, Ph,D., Act-
ing Dean and Assistant Professor of New
Testament, New College for Advanced
Christian Studies, Berkeley, CA.

Based on a 1982 Ph.D. thesis at Duke Uni-
versity, this study argues for a pointedly es-
chatological interpretation of Jesus’ death and
resurrection from the very beginning of the
Christian movement: ““The eschatological
prophecies of Jesus were believed to have met
their initial fulfillment in the Messiah’s death
and resurrection. Thus had dawned the great
Day of the Lord.”

Allison is clearly indebted to C.H. Dodd,
H.W. Bartsch, and A. Strobel—each of whom
emphasized “'realized eschatology” (“The end
of the ages has come!”) in his own way. He
argues, however, that none of these scholars

has either adequately accounted for the pres-
ence in the early church of a realized escha-
tology or properly nuanced this aspect of the
NT message. Moreover, against G.B. Caird
and others, he maintains that the language
of realized eschatology is not the language
of metaphor: to claim that the Messiah had
come was to claim that the eschatological
promises had been fulfilled, and this claim
must be taken at face value. The why and
how of this claim constitute the point of de-
parture for Allison’s study.

The first part of Allison’s study is largely
given over to discussions of the NT evidence
for an eschatological interpretation of the
death of Jesus. Allison discovers in the pas-
sion narratives of Mark, Matthew, and John,
as well as in Paul and Revelation, the view
that Jesus” death marked the beginning of the
fulfillment of eschatological expectations—
that the passion partakes of the messianic
woes and the vindication of Jesus belongs to
the onset of the general resurrection, Partic-
ularly in the chapters of this section devoted
to the Gospels, Allison engages in careful
critical work, for he is interested in estab-
lishing the presence of this theme not only
at the level of the NT writings but indeed
from the very beginning of the Christian faith.
Compared to this more technical work Alli-
son’s chapter on Luke-Acts is much less sat-
isfying; here, in a rather cursory treatment,
Allison finds no additional traces of the at-
tempt to portray the end of Jesus as the es-
chatological turning point.

Having established the presence of a re-
alized eschatology in earliest Christianity, Al-
lison then devotes a second section of his
work to explaining the rise of this phenom-
enon. In chapters of “Jesus and the Kingdom
of God,” “The Death of Jesus and the Great
Tribulation,” and “’Correlations: From Ex-
pectation to Interpretation,” he suggests that
Jesus himself understood his ministry and end
in eschatological categories; hence, at Jesus’
vindication, his disciples understood that his
expectation had in part come to fulfillment.
This led to an interpretation of the passion
and resurrection in eschatological categories
and constituted the genesis of realized es-
chatology. This eschatology was not “real-
ized” in the classical sense of the word, how-
ever; Allison prefers “inaugurated
eschatology”” as a label, for this focuses more
on the initial fulfillment of eschatological ex-
pectations while leaving room for the further,
forward-looking expectations also character-
istic of the earliest church. Making use of in-
sights from social psychology, Allison further
demonstrates how natural it was that those
first Christians maintained their inaugurated
eschatology in spite of the fact that the king-
dom of God had not arrived as hoped.

Throughout his book Allison is to be com-
mended for his attention to technical detail,
theological awareness, and for his remarka-
ble comprehensiveness in synthesizing a huge
body of data, both biblical and extrabiblical.
His excurses on “Belief in the Resurrection
of Jesus” and epilogue on “Theological Re-
flections”” build helpful bridges from his
sometimes arcane study to the wider con-
cerns of theologians and the larger church.

Apart from matters of detail here and there,
most questions raised in an attempt to inter-
act with his work stem from the very narrow
focus of its argument, It would be interesting,
therefore, to see Allison discuss other, per-
haps competing, very early interpretations of
Jesus” end. While the Gospels’ passion nar-
ratives do contain the sort of interpretation
with which he credits them, and while Al-
lison is right to argue for the pre-canonical
character of this interpretation, are there not
other interpretations with an equal claim to
antiquity? Can the Lukan evidence, which
also utilizes early material, be swept aside so
easily? What of the salvific intetpretation of
Jesus’ death in pre-Pauline formulae? And so
on. In the end, however, Allison has accom-
plished what he set out to do—i.e. he has
demonstrated the genesis of realized escha-
tology in Jesus’ own expectations, death, and
resurrection. He thus accounts for this im-
portant interpretation of Jesus’ work and
shows the continuity between pre- and post-
Easter thinking.

Church, Kingdom, World

edited by Gennadios Limouris. Faith and
Order Paper No. 130 (Geneva, World Coun-
cil of Churches, 1986, 209 pp., $8.95). Re-
viewed by Jeffrey Gros, Director, Com-
mission on Faith and Order, National
Council of Churches of Christ in the USA.

In exploring the biblical understanding of
Christ’s work with the disciples and God's
saving will for humankind, one of the most
fascinating and difficult doctrines of the
Christian world is the nature of God’s Church.
This book represents a discussion of the bib-
lical understanding of the Church and its
mission in the world from a number of per-
spectives around the world. The book is the
record of a conference, sponsored by the
World Council of Churches, asking how
Christians can speak of the unity of the
Church and its relationship to the renewal of
human community from their biblical un-
derstanding,

The volume includes six major essays from
Protestant, Catholic and Orthodox traditions,
four serious responses to these essays, and a
number of discussion summaries and reports.
The themes of Church and Kingdom, Church
as Sign, Instrument and Sacrament, the
Church and Human Community and the
Challenge of Christian Witness all provide
avenues for probing biblical, historical and
theological reflection on God's will for the
Christian community in history. For the Prot-
estant student, the biblical essays from non-
Protestant sources will provide clear and suc-
cinct insights into the faith of the majority of
evangelical Christians in the world. The care
given to outline the history and the biblical
bases of the positions presented makes the
book a valuable collection, though at times
difficult reading because of the diversity of
cultures and traditions represented.

A very helpful integration of scientific
thinking and Christian eschatology is out-
lined in a Roman Catholic essay by a French
scientist. While the point of view is undoubt-
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edly controversial and more helpful than
many modern Christian thinkers, the issues
raised are crucial in the Church’s confron-
tation with secularism in the modern world.
While pre and postmillenial discussions are
at the center of much U.S. Protestant theol-
ogy, this is not the case in Catholic, Orthodox
and European Protestant thought. The dia-
logue engendered with these two papers is
particularly helpful in the contemporary spir-
itual climate.

A paper on the Church and the World in
the light of the Kingdom of God by Jan Loch-
man, Karl Barth’s successor at Basel, skillfully
lays out the tension experienced in Protestant
theologies and practice of Church, between
the secularist temptation on the one hand and
the otherworldly temptation of pietism on the
other. We have both the difficulties of trying
to remove ourselves, as Christians, from the
flow and responsibility of history as well as
of allowing the secular world to set the agenda
for the Church, While setting out a theology
of Church, continually open to reform, Loch-
man delineates a Protestant understanding
that allows neither reduction to pietistic sec-
tarianism or triumphal activism.

Orthodox and Catholic papers helpfully
lay out understandings of Church rooted in
the biblical understanding of communion,
worship—especially Eucharistic worship of
Word and Sacrament—and mystery. While
these theologies are sometimes remote from
common Protestant understandings, partic-
ularly in the U.S,, their careful grounding in
the Scripture points to their importance for
the understanding of world-wide Chiistian-
ity, The fact that the understanding of the
Church's relation to the world is so carefully
and firmly rooted in the Church’s under-
standing of its own relationship to the trinity
makes clear the complexity of this particular
doctrinal discussion.

While the book is somewhat challenging
reading, it brings together the quality of the-
ological reflection that can enrich both the
understanding and the practice of late 20th
century Church life,

Human Medicine (rev. ed.)

by James B. Nelson and Jo Anne Smith
Rohricht (Augsburg, 1984, 224 pp., $10.95).
Reviewed by John Kilner, Assistant Pro-
fessor of Social Ethics, Asbury Theological
Seminary and Adjunct Professor of Med-
ical Ethics, University of Kentucky.

The wait for a solidly biblical-Christian
text on the gamut of issues in medical ethics
is not over. However, the revised edition of
Human Medicine by James B. Nelson and Jo
Anne Smith Rohricht makes valuable read-
ing while we are waiting. Eight important
issues—caring, abortion, human experimen-
tation, reproductive technologies, genetics,
dying, organ transplantation, and resource
allocation—receive about 25 pages of analysis
each, beginning with one or more brief, en-
gaging case studies. While there is unfortu-
nately neither an index nor a bibliography,
many helpful notes accompany each chapter.
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The book disavows either a deontological
(“rights and duties”’) or a teleological (“goals
and consequences’”) ethical orientation, pre-
ferring instead an “ethics of responsibility”
which consistently seeks to enhance the
““normatively human.” This effort is to be ap-
plauded, but requires a more careful defini-
tion and use of terms than the authors pro-
vide. They make much of the distinction
between (merely) “human” and “personal”
life (p. 21 and throughout, especially when
the beginning and ending of life are in view).
Yet, they generally elect to use the word “hu-
man”’ to refer to both “for economy of
expression” (p. 24). One might have hoped
for a little splurging with regard to the key
ethical term in the book’s title.

Much of the content of the book is quite
good. Less familiar topics such as reproduc-
tive technologies and genetics receive excel-
lent treatment from a social, psychological,
legal, and historical—as well as ethical and,
to a lesser extent, theological perspective. The
authors also generally do a good job of iden-
tifying and responding to views with which
they disagree, the discussion of euthanasia
being a prime example. The most outstand-
ing contribution of the book is its exploration
of caring—an often neglected element of
medical care. In references throughout the
book as well as in more extended discussions
(pp. 28-30, 154-155, 171-175), Nelson and
Rohricht sensitively remind us of the larger
caring relationship within which attempts at
curing, when legitimate expressions of car-
ing, may be pursued.

In light of this sensitivity the chapter on
abortion is suprisingly weak and unbalanced,
except for the excellent legal history of the
problem included there. Rather than identi-
fying the two main contemporary camps
fairly, according to the value each empha-
sizes (pro-life and pro-choice) the authors give
one group a negative cast ("anti-abortion”’),
Whereas “‘anti-abortion’” laws are simply
noted at the outset of the chapter, liberalized
abortion laws are accompanied by a lengthy
list of reasons undergirding them (pp. 32-33).
Later, reasons given by supporters of per-
missive laws are simply stated, while oppos-
ing restrictive rationales are accompanied by
negative criticism (pp. 41-43). The authors go
so far in their neglect of much conservative
scholarship as to assert without further com-
ment that ““scholars of the Bible and Talmud
generally concur that only when the fetus
comes into the world is it a ‘person”” (p. 47).
Needless to say, the authors lean strongly
pro-choice (p. 57). This position is consistent
with their views that personhood develops
over time and is not necessarily a part of ge-
netically human life (p. 20), and that active
euthanasia even of adults is justifiable in cer-
tain circumstances (pp. 159-164).

One other questionable aspect of the book
is its theological perspective. The book as-
sumes that there are no absolute moral values
which should direct our actions: “Think not
to settle down forever in any truth” (pp. 12,
59, 138). The relative lack of biblical material
throughout is no coincidence, nor is the nat-
uralistic perspective that death is ““a normal
part of God's creation” (p. 144). Where Jesus

is mentioned, his emphasis upon the heart’s
intention is given a “situation-ethics” inter-
pretation (a la Joseph Fletcher, pp. 108-9) ac-
cording to which truly moral action not only
fulfills and goes beyond but may even con-
tradict the moral law of the Old Testament.
At the same time, the authors are quite per-
ceptive in criticizing the body-Spirit dualism
in much of contemporary Christianity (pp.
15-17), analyzing the notions of human rights
and limitations from a theological perspec-
tive (pp. 211-12), and recognizing that hu-
man(e) existence “is both a gift and an
achievement” (p. 216). All in all, then, de-
spite some shortcomings, this book stands as
one of the best among the few medical ethics
texts written from a Christian perspective.

The Humiliation of the Word

by Jacques Ellul (Eerdmans, 1985, 285 pp.,
$14.95). Reviewed by Jack Balswick, Pro-
fessor of Sociology and Family Develop-
ment, Fuller Theological Seminary.

In The Humiliation of the Word Ellul con-
tinues his analysis of life in the technological
society. His major thesis is that image and
sight have replaced written and spoken lan-
guage as a basis for arriving at the truth. There
has been an “invasion of images into every
area of contemporary life”—the classroom,
where professors prefer to teach a subject
which could be reduced in its entirety to vis-
ual symbols; the roadways, where signs and
billboards of every color, form, and design
give us a picture of the product and the good
life it can bring; exhibitions and museums,
where the development of our image-ori-
ented society is viewed through photos, pro-
totypes, drawings, sketches, diagrams, and
slides; and finally in the more obvious visual
media of films, television, newspapers, mag-
azines, comic books, and photographs. Ellul
concludes that images are indispensable for
the construction of the technological society,
and critical reflection is not possible without
them.

The person living in the image-oriented
society becomes a consumer of images, re-
lying upon what is depicted as reality itself,
instead of as a mere selected and contructed
reality. But, as harmful as this unreflective
acceptance of a false reality is, an even more
harmful effect is that the image-oriented per-
son also comes to rely upon the consumption
of images in arriving at truth. Ellul is quite
firm in his insistence that “the word belongs
to the order of truth and sight to the order
of reality” (p. 102).

The person who attempts to read this book
too hurriedly will falsely assume that Ellul is
holding the word up as being good and pure,
and putting sight down as being bad and im-
pure. Ellul’s message is rather that both sight
and the word are designed by God to form
a unity, but in the technological society the
runaway glorification of sight has caused “the
humiliation of the word.”

As with most of Ellul’s works, this book
is full of rich sociological insights. Even more,
however, his concluding chapter, “Reconcil-
iation,” demontrates how the unity between



the word and sight can be restored. Ellul uses
the apostle John's discussion of Jesus as the
“word” and the “light” to illustrate that the
radical message of the gospel can move the
technological society beyond the unreflective
acceptance of a false reality to a genuine
searching for truth.

The Sermon on the Mount: Utopia or Pro-
gram for Action?

by Pinchas Lapide (Orbis, 1986, 148 pp.,
$9.95). Reviewed by Joel B. Green, Ph.D,,
Acting Dean and Assistant Professor of
New Testament, New College for Ad-
vanced Christian Studies, Berkeley, CA.

Is the Sermon on the Mount a vision of
utopia or a program for action? Lapide’s con-
fident answer is the latter. But, considering
the content of his study, Lapide could have
more aptly subtitled his book, “Was Jesus a
Jew?” Almost the whole of this volume is
given to answering this question in the af-
firmative, Indeed, according to Lapide, in this
sermon Jesus (“Rabbi Yeshua”) was saying
nothing more, nothing less than one might
expect of a first-century Jewish teacher.

Lapide, himself an Orthodox Jew residing
in Frankfurt, West Germany, initiates his
study by pinpointing eight misinterpretations
of the Sermon on the Mount and proceeds
to comment on Matthew 5 section by section.
Along the way he makes numerous compar-
isons between Jesus’ teaching and that of the
rabbi’s, and suggests not a few interesting (if
not always convincing) interpretations. The
notion he develops is that Jesus, like his peers,
was concerned to build a hedge around the
Torah; hence, the so-called “antitheses” of
the Sermon become “supertheses”’—which
deepen, intensify, and radicalize the biblical
commandments. There is much to learn from
Lapide, especially among contemporary
Christians reared on an all too pessimistic
and simplistic view of the Judaism of Jesus’
day.

On the other hand, Lapide’s views are not
presented without cost. He fails to justify this
attempt to evaluate Jesus’ teaching against
later rabbinic interpretation. Modern Chris-
tian scholarship in the Sermon on the Mount
is largely bypassed. On numerous occasions
he charges Matthew with mistranslating Je-
sus’ sayings, sometimes insisting that the
thought of Matthew and that of Jesus were
fundamentally at odds with one another. For
example, we are told Jesus “certainly” would
never have quoted Lev. 19:18 (“Love your
neighbor’’) without the phrases “as yourself”
and I am (God) the Lord” (as in Matt. 5:43-
44), but Matthew has done so in order that
the unbiblical hatred of enemies could be in-
serted as an anti-Jewish innuendo (p. 78).
Surprisingly, this and other attempts at re-
writing and re-translating the Sermon on the
Mount come after Lapide’s brief defense of
the basic historicity of the text.

Moreover, Lapide insists that on the ques-
tion of the law Jesus and early Christians op-
posed one another: “Thus what Jesus said of
the eternal validity of the Torah was, within
thirty years, turned into its opposite: Jesus

became the ‘end of the law’ (Rom. 10:4)"" (p.
19). Unfortunately for his case, Lapide’s ar-
gument seems to be circular: The Sermon on
the Mount must be read this way because as
a good Jew Jesus could never have intended
any other reading. Nor does he explain the
events of Jesus’ life and the development of
early Christian thought in a way suited to
support his thesis. What was Jesus’ offense?
Must we disallow every record of conflict be-
tween Jesus and the Jews in the Gospels? If
Lapide is correct how do we explain the po-
sition of numerous New Testament witnesses
vis-a-vis the law? Finally, at several points

- the question of Jesus’ uniqueness is raised at

least implicitly, but is neither recognized nor
developed by Lapide.

Here, then, is a recent attempt to reclaim
the Jewishness of Jesus which suggests many
interesting parallels with rabbinic thought and
makes the Christian reader look at a familiar
text in an unfamiliar way. In the end, how-
ever, it is disappointing in the depth of its
ethical analysis and ultimately unconvincing
in its attempt to drive a wedge between Jesus
and early Christianity.

Election and Predestination

by Paul K. Jewett (Eerdmans, 1985, 147 pp.,
$8.95). Reviewed by Clark H. Pinnock, Pro-
fessor of Theology, McMaster Divinity
College.

Paul Jewett has proved himself to be a
profound evangelical systematic theologian
over the years, and the back cover of this
book informs us: ““For accuracy, clarity, and
competancy, this is the best modern discus-
sion of the subject that I (Osterhaven) know.”
Therefore, one approaches the book with
hope and expectation.

Typical of Jewett, the order of topics is a
little unusual: first a historical overview, then
the biblical data in five pages, then corporate
election focussing on the Jews, and finally
one hundred pages devoted to individual
election and the “horrible decree” (Calvin).
But such idiosyncrasies do not conceal Jew-
ett’s first rate theological mind and one does
not go away dissatisfied.

The thesis of the book is the old Augus-
tinian belief in election /reprobation. God has
eternally decreed to save some sinners, and
also not to save others, a plan of salvation
Jewett tells us ought to lead us to worship
and admire God. Although he admits that
Scripture is less than clear in these matters,
he accepts Augustine’s construction of the
doctrine even as Luther and Calvin did be-
fore him. The larger part of the book is then
devoted to explaining and defending this ap-
parently repugnant belief.

Occasionally in the course of his exposi-
tion the reviewer was given some hope of
relief, as when Jewett introduces Barth's
wonderful revision of the whole concept of
election as the claim God has made upon the
whole human race, but alas, Jewett rejects it.
Another happened when he raised the nature
of election as a corporate category, leading
me to wish that he might dismiss Augustine’s

orientation to the election of a certain number
of individuals in favour of it, but no such
luck. And again when Jewett backs off su-
pralapsarian Calvinism, finding it morally
distasteful to think of God planning to damn
people from the beginning, but then accept-
ing its twin sister version which improves
things hardly at all. In the end there is no
relief for this post-Calvinist—Jewett wants to
defend the awful package of election/repro-
bation even in 1986.

In his own closing ruminations, Jewett
drags the issue of time and eternity across
the subject in the hope the doctrine will ap-
pear more convincing. But nothing is changed
by this move; God still must accept the re-
sponsibility of refusing to provide salvation
to people no less qualified or unqualified for
it. He also mentions the importance of hu-
man choice in conversion, but leaves us in
no doubt about the sovereign of grace (read,
coercive power) which lurks behind every
such choice. He recognizes texts which speak
of Christ’s work on behalf of all sinners, and
seems for a moment to want to accept them,
but in the end he refuses to admit that God
desires all to be saved.

It is impossible for me to read or review
this book dispassionately. God, if he is as
Jewett describes him, is simply not a good
God. He does not deserve our worship, nor
will he receive it. We are dealing in doctrinal
tragedy. Not that Jewett himself is to blame.
Most of our great “evangelical” seminaries
are dominated by people who defend the
same views. Like a small voice in the wil-
derness I want to say, Stop! Our suffering
world needs to hear better news than this. I
hope this phase of Augustinian theology is
just about over, so that our theologians can
begin to support the church’s faithful wit-
nesses who are out there telling people “God
so loved the world.” How I wish our theo-
logians would learn to be goodnews theo-
logians instead of badnews bears.

Maybe this is the best book there is on
this subject, But if this is the final word on
the topic, we are in bad shape.

The Galileo Connection: Resolving Conflicts
Between Science and the Bible

by Charles E. Hummel (InterVarsity Press,
1986, 293 pp., $8.95). Reviewed by Richard
H. Bube, Dept. of Materials Science & En-
gineering, Stanford University.

Over the last 20 years there have been a
number of different books treating the topic
of the interaction between science and the
Christian faith, many with particular refer-
ence to the creation vs. evolution debate.
Some have done this from a primarily phil-
osophical perspective, analyzing the nature
of science and considering its interaction with
theology. Others have done this from a bib-
lical perspective, inquiring as to how the Bi-
ble should be interpreted in order to be con-
sistent with its intrinsic nature and purpose.
In this book, Hummel enriches the picture by
essentially giving an historical overview of
the developments in science and the inter-
action with theology from Aristotle to Ein-
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stein, with particular emphasis on the lives
and testmonies of Copernicus, Kepler, Gali-
leo and Newton, with an epilog on Pascal.
Three-fifths of the book is devoted to this
historical treatment, followed by equal por-
tions of space devoted to the interpretation
of the Bible, particularly the first chapters of
Genesis, and to the creation-science contro-
versy of the past few years.

Hummel, who has advanced degrees in
both science and biblical literature, has served
as president of Barrington College, and is cur-
rently director of faculty ministries for
InterVarsity Christian Fellowship, is admi-
rably prepared for the task he has chosen,
Without enumerating all of the points, it is
fair to say that Hummel stands squarely in
the center of the informed evangelical posi-
tion that seeks to do justice both to authentic
science and to authentic biblical theology. It
is perhaps trivial but unfortunate anachron-
ism that the publisher has chosen the subtitle
with the phrase, “conflicts between science
and the Bible,” in spite of the fact that Hum-
mel argues strongly for the position that both
science and theology are human endeavors,
and that it is possible for conflicts to arise
only between these two human activities; i.e.,
there is a category confusion implicit in
speaking of conflicts between science and the
Bible that ought no longer appear in in-
formed Christian literature.

Hummel is consistently faithful in avoid-
ing the semantic pitfalls that so often char-
acterize discussions of this type. He recog-
nizes that one must understand the nature of
scientific description, hypothesis, law, and
theory, and he avoids the historical mistakes
in relating God's activities to the physical
universe: ““According to the Bible, God does
not ‘intervene’ in a semi-independent order
of nature; nor is he a God-of-the-gaps work-
ing only in cracks and crevices of the uni-
verse,” Similarly he recognizes the necessity
to observe the intrinsic characteristics of the
biblical revelation: “Once for all we need to
get rid of the deep-seated feeling that figur-
ative speech is inferior to literal language . . .
we must give up the false antithesis that prose
is fact while poetry is fiction. . .. The histor-
ical-cultural approach avoids those problems
by explaining the creation days in light of the
author’s purpose, the literary genre of his
message and what it meant to Israel at Mount
Sinai.”

This book deserves to be read widely. For
the non-Christian it will help clear up some
of the conceptual and historical caricatures
that often obscure this subject, and for the
Christian it will provide a balanced view on
the nature of scientific and theological in-

quiry.

Christian Morality: Biblical Foundations
by Raymond F. Collins (Notre Dame Press,
1986, 258 pp., $22.95). Reviewed by Robert
W. Wall, Th.D., Professor of Biblical Stud-
ies, Seattle Pacific University.

In this series of essays, Roman Catholic
Bible scholar Raymond F. Collins, Professor
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of New Testament Studies at the Catholic
University of Louvain, attempts to examine
basic elements of the Christian’s existence as
envisaged by the biblical (and especially the
New Testament) material. By doing so, Pro-
fessor Collins takes up the challenge of the
“Decree on Priestly Formation,” issued as part
of Vatican II. In that document, the leader-
ship of the Council encouraged special at-
tention be given to a moral theology which
was thoroughly nourished by “‘scriptural
teaching.” The very same concern had al-
ready been expressed within Protestant
Christianity by James Gustafson, who claimed
the greatest in Protestant ethical formulations
was the gulf between ethical thought and
biblical studies.

After attending to the propriety of allow-
ing Scripture to “speak’ to the Church’s moral
concerns (chapter 1), Collins sets forth his
general approach to biblical ethics. His dis-
cussion is noteworthy for two reasons: first,
he is largely (although not exclusively) de-
pendent upon Protestant scholarship in de-
fending the point that Scripture is a critical
resource for the Church’s reflection upon
moral concerns; and second, his discussion is
ecumenical not only in scope but also in pur-
pose since Protestants too are in need of hear-
ing that Scripture is a moral authority. Prot-
estants are often guilty of emphasizing
“orthodoxy” over “orthopraxy” so that eth-
ical concerns are often demoted, while Ro-
man Catholics are so inclined to elevate the
authority of the Church that the Bible’s moral
and theological authority is often denied.
Collins’ point, then, is a necessary one for all
believers to hear: the Bible constitutes a moral
authority of primary importance for the
Christian community.

In subsequent chapters, Collins develops
his programme. He grounds his moral advice
in the Old Testament Decalogue (and espe-
cially its “second table”) as it is worked out
through the biblical tradition (consistent with
the Reformed tradition as well as with the
natural law tradition of Roman Catholicism).
He posits his understanding of the Decalogue
{chapter 2) within the theological framework
of the “new covenant” (chapter 3): divine
commandments are obeyed as covenantal
obligations. The point is nicely illustrated by
a discussion of “honor father and mother”
(chapter 4). This more general introduction
is followed by specific discussions of the love
command (chapters 5-6), human sexuality
(chapters 7-8), and the particularity of the
New Testament’s ethic/ethos (chapters 9-11).

I found Collins” work quite helpful as a
readable introduction to Roman Catholic bib-
lical ethics; indeed, he asks Roman Catholic
questions, even though he sometimes an-
swers them with the fruit of Protestant schol-
arship! He is at his best when discussing more
practical, less programmatical concerns. His
discussion of familial love (including care of
aged parents) is superb. Other discussions are
for insiders to the debates between Roman
Catholic ethicists (e.g., “proportionalism” in
chapter 11). However, his discussion on
““Christian Personalism and the Sermon on
the Mount” is quite helpful as a corrective
for those evangelical Protestants whose val-

ues enshrine the modern philosophy of “per-
sonalism” rather than biblical teaching.

For all that is commendable and useful
about this work, I do have two major criti-
cisms. The first is an overall impression of
Collins’ scholarship: it tends to be imprecise.
On a number of occasions, he assumes a po-
sition as obvious or as emboding a consensus
when in fact it is contested between or has
been rejected by current scholarship. On other
occasions he is rather too optimistic about the
conclusions of critical scholarship: what is
“obvious” to Collins is sometimes but a his-
toricist speculation of one (usually German)
school of critical thought.

A more decisive criticism is hermeneutical.
One is never certain what Collins actually
thinks about the theological ground of Scrip-
ture’s moral authority. As a result, he does
not pay enough attention to how or why one
“moves” from the moral dilemma to the Bi-
ble for advice (the metaethical and meth-
odological concerns). It is as though good ex-
egesis is sufficient, when clearly this does not
help us bring the Bible together with the moral
concerns of the Church during the current
agein a coherent way. More specifically, Col-
lins does not know what to do with the Bi-
ble’s own diverse moral advice. For example,
he very nicely develops the Johannine idea
of “loving one another,” using the best of
redactional critical methods to discern that
John’s “new commandment’ bids the disci-
ple to love “brothers” in distinctively “Chris-
tian” ways in order to form a distinctively
Christian community. Yet, he does not see
that the Synoptic idea of “loving enemies” is
not the same; nor does he see that this in-
spired diversity is somehow useful in the de-
velopment of a distinctively Christian life-
style. With other redaction critics, he is content
to leave such differences alone rather than
bring them into mutually-informing, canon-
ical conversations.

I would still recommend this book, even
though it is not as solid as Allen Verhey's
The Great Reversal or Stephen Charles Mott’s
Biblical Ethics and Social Change as a primer
for biblical ethics. In particular, it is a book
most suitable for those who are interested in
a Roman Catholic’s view of how Scripture
informs ethical judgments,

A Crack in the Jar: What Ancient Jewish
Documents Tell Us About the New Testa-
ment

by Neil S. Fujita (Paulist Press, 1986, 312
PP., $9.95). Reviewed by J. Julius Scott, Jr.,
Professor of Biblical and Historical Stud-
ies, Wheaton College Graduate School.

The Dead Sea Scrolls were discovered
some 40 years ago. Yet, to many laypersons
their nature, content, and significance are still
generally unknown. So too the existence and
contribution of other recently discovered
Jewish documents from the periods just be-
fore, after, and during the New Testament
era.

Neil Fujita, associate professor of Reli-
gious Studies at Iona College, New Rochelle,



N.Y., presents a survey of ancient Judaean
writings which have bearing on the New Tes-
tament and the scholarly assessment of them.,
His audience is “interested laypersons” (p.
1), but this is not a book for raw beginners.
It is simply and clearly written with excellent
summaries, but Fujita assumes at least min-
imal familiarity with his subject. It is suitable
for an “advanced beginner” or “intermedi-
ate” student.

The first chapter surveys the documents.
The Dead Sea Scrolls, both biblical and sec-
tarian, receive the major emphasis. There are
other discoveries. The manuscripts found at
Masada come from the period of First Jewish
Revolt, AD 66-73, while those from Wadi
Muraba at and the region between En-Gedi
and Masada provide evidence of the Second
Revolt, AD 132-135; finds from the Judean
foothills date from both revolts and the in-
tervening periods. Caves in Wadi ed-Dali-
yeh, north of Jericho, yield glimpses into life
of a group of refugees from Samaria (possibly
fleeing from Alexander the Great) during the
fourth ‘century BC. Khirbet Mird, near Jeru-
salem, was occupied by Hasmoneans, Herod
the Great, Medieval and Modern Churistians;
its written materials are no earlier than the
fifth century AD but include parts of the New
Testament and other Christian literature.

Chapter Two describes the historical set-
ting of the documents and what they have
contributed to our understanding of Jewish
history. The summary of data related to the
Second Revolt (pp. 64-73) provides one of
the better brief summaries of that event; it
also shows just how great is our debt to these
recent discoveries for our knowledge of this
part of Jewish history.

The Old Testament is the single most im-
portant part of the background for the New
Testament. Chapter Three summarizes the
bearing of recent Judean literary discoveries
for Old Testament studies in general (such as
textual criticism). Fujita then does an excel-
lent job of indicating specific passages and
issues of particular relevance for the New
Testament student. The brief, but knowl-
edgeable survey of “The Language of Pal-
estine” (pp. 102-108) is a valuable contri-
bution for a study of the knotty problem of
the languages of Jesus and the early Chris-
tians.

We might have expected a fairly detailed
discussion of specific contributions of the Ju-
daean documents to numerous New Testa-
ment issues and texts. Instead we find a con-
sideration of the relation of the Dead Sea
Scrolls to (1) John the Baptist and Christians,
(2) Use of Scripture, (3) Temple Theology and
(4) an excursus discussing the Qumran com-
munal meal and the Last Supper. The second
topic, a discussion of Jewish and New Tes-
tament hermeneutical methods, packs a great
deal of material into a little space (pp. 118-
140). The discussion of “Temple Theology”
(pp. 140-150) is thought-provoking and points
toward potentially exciting areas for further
study.

The final chapter introduces the reader to
the complicated, confusing, and often ig-
nored world of Jewish Mysticism and the
equally difficult, but much discussed, subject

of gnosticism. Fujita provides excellent brief
descriptions of the various elements of Jewish
and Christian thought and experience in these
areas. His simplifications do no violence to
the complexity involved. His discussions of
relevant literature is clear and helpful. I am
appreciative of the way Fujita shows the in-
terrelationships between various mystical,
wisdom, and gnostic strains of both Judaism
and Christianity. I wish I had had this kind
of help when beginning to attempt to un-
derstand it all.

Any discussion of the relation between the
Jewish documents and the New Testament
must contend with often radical (and some-
times heated) differences of opinion within
the scholarly community over interpretations
of the data. Where necessary Fujita sum-
marizes the competing positions. When ap-
propriate, he states his own opinion yet stays
above much of the controversy. He never
permits either the debates nor his own con-
clusions to divert him from his goal.

Fujita says the Bedouin’s rock which
caused “A crack in the jar [holding one of
the Dead Sea Scrolls] unexpectedly opened
up a vast new treasure of information with
regard to the Bible, Jewish political, cultural
and religious history around the time of Je-
sus, and Christian origins” (p. 1). His book
helps shine light into the crack. It brings a
vast amount of information in a way that pro-
vides important information for the student
or layman interested in this field; once read
it should remain on the shelf as a helpful
reference source.

The Puritan Conversion Narrative

by Patricia Caldwell (Cambridge Univer-
sity Press, 1983, 210 pp.). Reviewed by Roger
Lundin, Associate Professor of English,
Wheaton College.

This is an intelligent and exhaustively re-
searched contribution to the study of early
American culture. Caldwell’s work seeks to
take its place in a venerable tradition of
scholarship, alongside the works of such fig-
ures as Perry Miller, Edmund Morgan, and
David Hall. Its particular focus is the “con-
version narrative,” a form of testimony which
served, on both sides of the Atlantic, as a test
of prospective Church members.

Concentrating on the only significant ex-
tant body of “confessions” (a group of 51
transcribed between 1637 and 1645 at the
church of Thomas Shepard in Cambridge,
Massachusetts), Caldwell compares Ameri-
can stories with English-Irish narratives of
the same period. She does so in an attempt
to “locate some of the first faint murmurings
of a truly American voice,” the voice of “lit-
tle-known, ordinary people’” who were
“struggling to express in an unfamiliar public
arena their most vital and private religious
concerns’’ (41).

Caldwell quotes Edmund Morgan's sum-
mary of the Puritan “morphology of conver-
sion:” “knowledge, conviction, faith, combat,
and true, imperfect assurance.” She finds in
American conversion narratives, however, a

marked tendency to veer from the path es-
tablished by the formula. “What is notable
in a majority of New England conversion sto-
ries,” she writes, ““is the sense of strain, the
meagerness of genuine, fulfilling relief” (121).
The New World narratives repeatedly trace
this poverty of spirit to its roots: to “’the spe-
cific shift to America, in the ‘motion to New
England,’” one ‘was left a more flat condition
than before” (122). Instead of testifying to
the infusion of saving grace, many of the New
England narratives dwell upon the journey
“to America, where disorientation and guilt
paint the whole world gray, and where in
their confusion they keep bumping into their
own sinful selves” (168).

This dialectic of expectation and disen-
chantment, which Caldwell documents in the
narratives from the 1630s and 1640s, has in-
deed been a constant of the American polit-
ical, literary, and religious experience. One
can find it in the very earliest Puritan expe-
riences—contrast the visionary hope of John
Winthrop in the sermon he preached aboard
the Arbella as it sailed towards Massachu-
setts Bay in 1630 with the somber description
William Bradford (in Of Plymouth Plantation)
gives of the breakup of the community at
Plymouth in 1632, And one can find it in
many of the great novels, poems, and plays
produced by Americans. In showing some of
the earliest manifestations of this distinc-
tively American voice, Professor Caldwell has
performed a valuable service.

The Sinai Strategy

by Gary North (Institute for Christian Eco-
nomics, 1986, 338 pp., $12.50). Reviewed by
Dr. Thomas E. Van Dahm, Ph.D., Professor
of Economics, Carthage College, Kenosha,
WL

Subtitled “Economics and the Ten Com-
mandments,” The Sinai Strategy is intended
as “a detailed look at the ten commandments
and their social, political, and especially, eco-
nomic implications” (back cover). Why “The
Sinai Strategy?” As explained by North:
“What the ten commandments provides is
... a dominion strategy. It is a strategy for not
staying poor, either individually or socially”
(p. 223, italics in the original).

Reading this book without a prior ac-
quaintance with other works by North or
other publications of the Institute for Chris-
tian Economics (ICE) would be like reading
a trilogy beginning with the third volume. So
it would be advisable to begin this review
with a brief introduction to the author and
the ICE.

Dr. North founded, and is the president
of, the ICE. Previously he was on the staff
of RJ. Rushdoony’s Chalcedon Foundation.
This volume is the sixteenth book written or
edited by North, who has also published in-
numerable articles in journals and ICE news-
letters.

As to the ICE, in the words of its founder,
it “is devoted to research and publishing in
the field of Christian ethics. The perspective
of those associated with the ICE is straight-
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Jrwardly conservative and pro-free market”
(363). In fact, the free market seems to stand
on a par with the Trinity, the divinity of Jesus
Christ, and other orthodox Christian doc-
trines: “the Bible categorically affirms legal,
moral, and economic principles that lay the
foundations of a free market economic system”
(11; italics in the original). Not only do all
ICE writings express belief in the free-market
system but they also vigorously condemn, in
the name of Christ, virtually all deviations
from it.

This being the case, the reader, recalling
the subtitle of the book, will not be surprised
to learn that North finds “the foundational
principles of a free market economy” in all
of the commandments (15). In fact, so tight
is the association between the two that “ob-
servance of the basic principles of the ten
commandments is both necessary and suffi-
cient for the creation of a capitalist economy”
(211-12; italics in the orginal).

North's ability to find the free-market sys-
tem taught throughout the Bible inevitably
calls to mind the case of the person who,
taking a Rorschach (ink-blot) test, found sex-
ual themes in nearly all of the “pictures.”
When the administrator of the test com-
mented that he seemed to be obsessed with
sex, the subject responded: “Well, what did
you expect me to say when you showed me
all those dirty pictures!”

North and the other ICE writers demon-
strate the highest respect for the authority of
the Bible in matters of ethics—not as merely
pointing to certain ethical principles for
Christian decision-making, however. North
et. al. go far beyond this position by insisting
that the Bible, especially the Old Testament,
contains the basis for specific rules which
clearly spell out God’s will for every con-
ceivable decision-situation. Bible study, then,
is mainly a matter of looking for and iden-
tifying all of the Scripture passages which
record or imply God's instructions to indi-
viduals or groups (e.g., Israel) and which tell
of God’s dealings with particular persons or
groups in a way that seems to show His ap-
proval or disapproval of specific actions or
patterns of behavior, Regardless of the his-
torical-cultural context in which the recorded
events occured, all of these rules, stated or
deduced, are considering binding on us to-
day.

yOnly one class of exceptions is allowed
by North:

There should be a specific injunction
[in the New Testament] that a partic-
ular law, or a particular class of laws,
is no longer binding in New Testament
times because Jesus’ work of redemp-
tion has fulfilled it and also annulled it.
If the New Testament does not reveal
this, then the law must still be in force
(4; italics in the original).

North is quite consistent in his adherence
to this “case-law’ approach, even when it
- yields conclusions which seem strange. For
example: “The eldest son is entitled to a dou-
ble portion of the estate (Deut. 21:15-17)"
(97). Or: “When people curse their parents,
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it unquestionably is a capital crime (Ex.
21:17)” (59), as are adultery and a number
of other deeds (56-57). The prescribed bib-
lical means of execution, says North, is ston-
ing; and he finds no fewer than five argu-
ments in support of this method (122-125).

In its structure, the book contains no sur-
prises: introductory chapter, a chapter on each
of the commandments, appendices, and in-
dices. North's treatment of most of the com-
mandments contains insights which reflect
the author’s background in economics. For
example, he correctly points out in several
places how adherence to the commandments
tends to foster the economic growth of a na-
tion, an outcome which seems extremely im-
portant to him.

North appears to be well-read in a num-
ber of areas and has sprinkled the pages lib-
erally with footnotes (422 in 338 pages).
However, the book should be accessible to
the average educated person: there is a min-
imum of technical jargon, and the style is not
ponderous,

One’s evaluation of The Sinai Strategy will
depend in part on whether he or she is com-
fortable with the two premises on which much
of the discussion is based: (1) the free-market
system is the only economic system accept-
able to God, and (2) nearly all Old Testament
laws, stated and implied, are binding on
Christians today. But even those who accept
them may find objectionable certain other
characteristics of North's writing.

One such characteristic is the argumen-
tative tone of much of the book, especially
in the numerous passages in which he in-
veighs against the State or “radical Chris-
tians” who criticize aspects of the free-market
system. Furthermore, many of North’s “con-
clusions” do not seem to be supported by
close reasoning, and in some cases are little
more than assertions. It is true that he has
discussed a number of these topics in other
writings; but the reader has no way of as-
sessing the validity of supporting arguments
presented elsewhere.

The Sinai Strategy will undoubtedly rein-
force the convictions of ICE adherents. To
those whose interest in the ICE has been
stimulated, I would recommend North’s An
Introduction to Christian Economics (Craig
Press, 1973), rather than the book under re-
view, as a suitable means of making an ac-
quaintance with this approach to the Bible
and Christian ethics.

Unmasking the Powers: The Invisible Pow-
ers That Determine Human Existence

by Walter Wink (Fortress, 1986, 227 pp.).
Reviewed by John H. Yoder, Department
of Theology, University of Notre Dame.

Walter Wink began his research into the
cosmology of the New Testament world with
the expectation that it could be “demythol-
ogized” into social science categories. His first
volume, describing the New Testament lan-
guage on its own terms (Naming the Powers,
1984, cf. Bulletin Sept.-Oct. 1986, p. 251), al-

ready pointed beyond itself toward the chal-
lenge of interpretation which the second vol-
ume faces head-on. Renouncing the
’demythologizing’’ project in the face of the
facts of the present, as well as the witness of
Scripture, Wink now finds himself speaking
realistically of angels, demons, gods, “sailing
off the map of our two-dimensional universe,
into a universe that is alive’ (170).

Instead of affirming merely that the cos-
mology within which the New Testament
witness was communicated can be under-
stood, or that the witness thus stated can be
retrieved, Wink has been drawn into proj-
ecting an update, moving not back to the rep-
etition of the first century world view but
“’forward with the Bible” to a reappropriation
especially of those elements which had been
shifted out of our scientistic world view.

By the nature of the case there can be no
standard ground rules for such a necessary
but unprecedented project. Should it be con-
sidered a prolongation of the literary-histor-
ical study of the scriptures, facing the chal-
lenges of validation by argument based on
the text, or should it be a pendulum-swing
away from the “scientific’” models in the di-
rection of esoteric and poetic modes of ap-
prehension? Should it deepen the disen-
chanting impact of JHWH's messengers upon
the spookiness of the pagan world, pene-
trating even into the realm of the invisible
with the word of Jesus Christ’s Lordship, or
should it revalidate the eerie edges of reality,
as enrichment, or even as corrective, for a
vision narrowed too much by Jesus and his
Jewishness? Should it place greater trust in
the nonrationalistic cosmologies of our con-
temporaries (Jung, neopagan esotericism)
which leapfrog over the world of sciences, or
in the rational case which can be made within
those disciplines, in their own languages,
against the limits of reductionist determin-
ism? Should we be guided more by the vision
of a globally satisfying new cosmology which
would be a convincing description of the way
things are, more descriptively adequate and
more lively than two-dimensional material-
ism, convincing with or without Jesus, or by
the christologically centered proclamation of
the Powers’ disenthronement at the cross?

At each of these points, Wink's choice fails
to convince. His confession of Jesus’ nor-
mativeness is clear, but not central to this
work. The work’s major thesis is the greater
adequacy of a neo-classical cosmology, with
a universe that is alive with real gods and
angels, to make sense of reality. He finds Jung
and Findhorn to be more help toward this
end than the physical or social sciences. On
one hand Wink easily grants, repeatedly, that
as a unity the ancient cosmology cannot and
should not be resuscitated. In that sense
modern understandings of reality are ac-
cepted. But on the other hand he uses terms
like “real” and “inner”” without any semantic
accountability, without our knowing what
might count as their validation. We are on
the razor’s edge between authentic apostolic
gnosis and gnosticism, where the church in
Colossae was balancing. The specific terms
most used in the apostolic passages directly
on the themes of Christ and the powers
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(“principalities,” “powers,” ““thrones,” ““do-
minions”) receive less attention than “gods,”
“demons,” “angels,” “elements,” terms more
current in general speculative cosmologies
whether ancient or contemporary. The con-
crete debatable matters of pastoral concern
being considered in the Pauline passages (food
restrictions and holidays in Colossians, the
Law in Galatians, Roman authorities in Ro-
mans) are less interesting for Wink’s redefi-
nition than extrabiblical themes like the angel
in a sunset or the saving of a nation.

All of Wink’s work is worthy of careful
reading. He has amassed an enormous bulk
of authentic erudition around his reconstruc-
tion. His declaration of the bankruptcy of two-
dimensional scientism and his readiness to
denounce the Powers’ apostasy (to be spelled
out further in the third volume) are right,
though thinly argued. My above-stated mis-
givings about the weighting of the several
factors of the needed reconstruction do not
make his work less strategic. He has worthily
broken open a debate which needs to go
deeper.

The Meaning of Creation: Genesis and Mod-
ern Science

by Conrad Hyers (John Knox Press, 1984,
203 pp., $11.95). Reviewed by Richard H.
Bube, Department of Materials Science and
Engineering, Stanford University.

Conrad Hyers, Professor and Chairperson
of Religion at Gustavus Adolphus College in
Minnesota, has provided in this book a major
contribution to the creation/evolution debate
of recent years. He continues a growing trend
toward considering the proper interpretation
of the Genesis account in its own integrity,
rather than focusing on whether or not these
accounts can be in fact harmonized with
modern science. Believing that the ““real”
meaning of these texts has been understand-
able in part from the beginning, and that this
“real” meaning has not been waiting until
the present generation to be perceived by to-
day’s scientific descriptions, Hyers delves into
the purpose and meaning of these sections
of Scripture in their own context. He critiques
the practice of many conservative Christians
in recent years who have been so enamored
with the findings of science that they have
paid little attention to the biblical text itself
and even less to the original meaning and
purpose of the text in its historical setting.

The book is organized into eight chapters.
The first two chapters discuss general issues
in treating the revelation of Genesis, the sec-
ond two focus on the interpretation of Gen-
esis 1, the fifth deals with the types of lit-
erature in Genesis and explores the meaning
of “myth” rightly understood, the sixth and
seventh chapters deal with the interpretation
of Genesis 2 and 3, and the eighth chapter
is a kind of appendix in which Hyers inte-
grates revelational perspectives in terms of
the order vs. chance debates of current years.

Hyers is as critical of scientific misread-
ings of Genesis as he is of theological mis-
readings. He finds linguistic confusion, fail-

ure to appreciate the nature of the literature
being interpreted, as a recurrent source of the
misunderstanding and conflict in the crea-
tion/evolution debate. He makes clear the
fallacy of the “Bible science” position that
makes the truth, validity and relevance of the
Genesis passages depend on whether or not
they conform to today’s notion of what is an
acceptable scientific description. He points out
that “quite jronically, those who would dis-
miss the Bible as contradicting science and
those who would defend it as true science
find themselves in agreement that these bib-
lical texts are to be interpreted ‘literally” (pp.
12, 20). Indifference to the religious roots of
the Genesis accounts makes authentic inter-
pretation impossible.

Even if evolution is only a scientific
theory of interpretation posing as sci-
entific fact, as the creationists argue,
creationism is only a religious theory
of biblical interpretation posing as bib-
lical fact. . . . Itis, therefore, essentially
modernistic even though claiming to be
truly conservative (p. 27).

Only by recognizing what these scriptural
documents actually are, can we hope to un-
derstand God'’s revelation for us in them.

Hyers gives a detailed and persuasive in-
terpretation of the two creation accounts in
Genesis 1 and Genesis 2, and clarifies many
nuances, far too numerous to be included in
this review. His appreciation for the different
styles of the two creation accounts makes it
possible to see them as essentially comple-
mentary, with Genesis 1 stressing the role of
order in creation, and Genesis 2 ff. stressing
the fundamental virtues of pastoral simplicity
in contrast to the effects of civilization, ur-
banization and technology. In appropriate
contexts he points out not only the short-
comings of Bible science (which he terms an
oxymoron), but also those of anti-religious
scientism, progressive creationism, and views
that necessitate a God-of-the-gaps.

Hyers' elaboration of the meaning and use
of “myth” is one of the clearest available.
Always readable and attention-holding, his
writing at times breaks out into pure prose/
poetry, as in the passage on mystery:

.. .mystery in its ultimate sense . . . is
not resolvable, for the greater the
knowledge and understanding, the
greater the awareness of mystery.
Rather than being the absence of
knowledge, mystery in this sense sur-
rounds even the most commonplace,
obvious, taken-for-granted, and there-
fore presumably well-known areas of
experience. Such a sense of mystery
looms not only where knowledge and
thought are exhausted and where sci-
ence has not yet broken through the
latest barrier, but also where even the
small child understands perfectly well.
It comes where there is clear light as
well as seemingly impenetrable dark-
ness. It comes at the moment when the
oddness of the most familiar object
overwhelms us, Then even the ephem-

eral presence of a snowflake confronts
us with those primordial questions that
are at the heart of myth and religion:
the mysteries of life and death, of being
and nothing, of origins and destinies,
of mind and matter and time, and of
the very existence of creatures capable
of asking these questions (p. 111).

He points out that historically science has not
superseded religion, but rather science has
superseded magic and magical practices. He
argues that one need not “demythologize”
the Bible to get rid of mythical concepts no
longer acceptable to modern man and then
to reconstruct the biblical message in cate-
gories acceptable to modern man (following
the path of Bultmann, for example), nor need
one “demythologize” the Bible by taking its
statements literally and restating them in
terms of modern science and historiography
(following the path of Christian fundamen-
talists, for example). Both of these are forms
of modernism. Instead the appropriate ap-
proach relative to both these misuses is to
“deliteralize and remythologize the text to
preserve its religious character and richness
of meaning” (p. 106).

In view of these extremely timely, rele-
vant and helpful insights, it is unfortunate
that Hyers has adopted, essentially without
argument or justification, the hypothesis that
Genesis 1 is the product of a “Priestly” au-
thor while Genesis 2 is the product of a
“Yahwist” author, both authors writing in fact
considerably after the time of Moses, He
speaks of the “Yahwist” account as having
been written in the 10th century BC in the
time of Solomon, when Imperial splendor
called for the reminder of mankind’s humble
beginning in the dust of the earth, and for a
warning against the subtle evils of civiliza-
tion. He speaks of the “Priestly” account as
having been written in the 6th century BC in
the time of the Exile when Solomon'’s king-
dom had been divided and conquered, and
when the author reminds his readers of the
intrinsic dignity of human beings and their
origin as created in the image of God. It is
true that the use of these historical contexts
makes an understanding of some of the nu-
ances of these two accounts surprisingly pos-
sible, but their introduction as obvious, true
and established will automatically lead many
evangelical readers to reject the whole of
Hyer’s valuable contributions out of hand. It
is high time for this question to be dealt with
carefully and thoroughly by scholars com-
mitted both to a high view of inspiration and
the integrity of the Bible, and to a willingness
to face whatever facts are really there. In this
book Hyers offers only the statement, “If the
seven-day account was written in the context
of the dark period of exile following the Ba-
bylonian conquest of Jerusalem and the de-
portation of Jews to Babylonia, as most schol-
ars concur, .. .” (italics added, p. 51). Surely
the dating of these certain accounts, if pos-
sible at all, should be undertaken with as
much care as possible; it is not a question
that can be settled either by dogmatic tra-
ditionalism on the one hand or appeal to the
consensus of specialists with unknown per-
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sonal commitments on the other. A very large
fraction of the points that Hyers makes are
independent of the specific truth or error of
these dating assignments. Readers who dis-
agree with Hyers should not take the easy
way out of casting suspicion on his major
conclusions via his acceptance of datings not
universally agreed on in the conservative
Christian community.

This is a book of first-rate quality. Its con-
tribution to the Christian communty’s per-
ception of the creation/evolution debate is
sizable. No future discussion of these issues
will be complete if the insights given us by
Hyers are not considered and included.

Jesus in European Protestant Thought, 1778~
1860

by Colin Brown (Labyrinth, 1985, 359 pp.,
$35.00). Reviewed by John G. Stackhouse,
Jr., Ph.D. candidate in the History of Chris-
tianity at the University of Chicago Divin-
ity School and Visiting Instructor at Whea-
ton College, Illinois.

While Colin Brown’s title is “Professor of
Systematic Theology at Fuller Theological
Seminary,” it is gratifying to us historical types
to see that he got his start as an historian.
Previous books of his have ranged over sev-
eral theological disciplines as they have dis-
cussed Karl Barth (contemporary theology),
miracles (philosophy of religion), and New
Testament studies. Indeed, the book that
brought him to the attention of the evangel-
ical reading public critiqued Western philos-
ophy since Thomas Aquinas from an evan-
gelical viewpoint (Philosophy and the Christian
Fuaith [InterVarsity Press, 1969]). But the pres-
ent work shows us that Colin Brown, titles
and books notwithstanding, got his ground-
ing in historical theology, for it is in fact a
reworking of his doctoral thesis.

The book slices the rich pie of modern
theology in a new and helpful way. It centers
upon the conception of Jesus, but serves up
more than simply another version of the so-
called ““search for the historical Jesus”
(Schweitzer) or a discussion of Christology
as an epiphenomenon of the problems in New
Testament studies themselves (Kiimmel,
Neill). On the other hand, it goes more deeply
into its subject than most surveys of modern
theology-in-general (Mackintosh, Welch). In-
stead, Brown draws discussions of historians
and biblical scholars together with others of
philosophers and theologians to present a
comprehensive picture of the rise of modern
ideas about Jesus from Reimarus to—well, not
to Wrede, but to Strauss at least (Would Dr.
Brown consider taking up the story again?).

In some respects this book reads like the
dissertation it once was: it speaks carefully,
it draws extensively on primary sources, and
it provides full and frequent footnotes. But it
also bears the marks of revision since its 1969
submission, revision which, I suspect, has
made it even more useful. For instance, it
refers to books published quite recently (Ino-
ticed one as recent as 1984). Much more sig-
nificantly, comparison with Brown’s earlier
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Philosophy and the Christian Faith—published
the year this dissertation was completed—
seems to indicate that he has changed his
mind about a few things—most importantly,
his estimation of the orthodoxy and impor-
tance of Soren Kierkegaard.

The main disappointment, however, also
seems to stem from the book’s earlier life as
a dissertation. Brown admits in his introduc-
tion that the book makes no general conclu-
sions. Dissertations often remain this modest.
Brown does advance a few theses which are
significant and interesting, but these get little
support from the book which follows, In par-
ticular, he puts forward Kierkegaard as the
one who “may yet present the twentieth cen-
tury with better conceptual tools for ap-
proaching theology than any other thinker of
his age” (xxi). Now this statement, coming
from the author of a book which surveys such
thinkers as Kant, Hegel, and Schleiermacher,
is provocative to say the least. But Brown's
later discussion of Kierkegaard, while thor-
ough on its own terms, does not discuss this
thesis.

A different disappointment is yet related
to this restraint in forming general conclu-
sions. As an evangelical well-positioned to
make this sort of judgment, we might wish
Brown had commented much more on the
relatively poor show most orthodox theolo-
gians made throughout his period. I asked a
professor of mine once why Schleiermacher
felt (as it were!) he faced the alternatives of
warm-hearted Pietism or intellectually-re-
sponsible heterodoxy. Why didn't Schleier-
macher embrace orthodoxy? Brown discusses
orthodoxy around in this book and substan-
tiates my professor’s answer: the kinds of or-
thodoxy around in those days weren't par-
ticularly attractive. But why weren’t they?
Brown, [ suspect, might be able to teach sig-
nificant lessons from the nineteenth century
to those of us concerned for orthodoxy in the
twentieth.

These few disappointments notwith-
standing, Brown’s study should aid students
in a number of fields: biblical studies, the-
ology, philosophy, and European intellectual
history. It rests on wide reading, exposits ideas
clearly, and works hard to show relationships
between figures, ideas, and historical con-
texts, It deals fairly with its subjects, however
far their ideas might be from Brown’s own.
In addition, the Labyrinth Press deserves
commendation for a solidly-bound and well-
presented text. In all of this, the book sets a
high standard for evangelical scholarship.

Christian Theology: An Eschatological Ap-
proach, Vol. 1

by Thomas N. Finger (Thomas Nelson, 1985,
367 pp., $18.95). Reviewed by Donald G.
Bloesch, Professor of Theology, University
of Dubuque Theological Seminary.

In this innovative study, Thomas Finger
Ppresents a systematic theology within an es-
chatological framework. He begins not with
the doctrine of God but with the dawning of
the new age in Jesus Christ. His point of de-

parture is not the attributes of God nor the
decision of God in eternity but the effects of
God in nature and experience.

Finger describes his position as “‘keryg-
matic,” but this is so only in a qualified sense.
Unlike Luther, Calvin and Barth, Finger be-
gins not from the kergyma, the biblical story
of salvation, nor from the human context, but
from the point where kerygma and context
are interwoven. He speaks not only of the-
ology’s kerygmatic norm but also of its con-
textual norm, since “the extent to which the-
ology is intelligible within the experience and
thought-world of its context is also a standard
by which its adequacy may be measured.”
While he insists that the kerygma remains the
norm for truth, he is convinced that the
expression of truth is irremediably condi-
tioned by the cultural and philosophical mi-
lieu in which the gospel is proclaimed. Be-
cause “the kerygma in Scripture is continually
entering and transforming new contexts, it
must be translated into new words and ac-
tions.”

His method is from the experience of hu-
manity as it is encountered by divinity to the
traditional themes of biblical theology. He
agrees with Gordon Kaufman that it is a mis-
take for theology in the preliminary stage of
its reflection to focus on transcendental con-
cepts, such as God or Christ; at the same time,
he rejects Kaufman'’s belief that the concept
of God is a mere product of general cultural
processes. He also endorses Bultmann's search
for a “point of contact” between the gospel
and secular goals and values but takes issue
with Bultmann’s subjectivizing of the faith.
While acknowledging that most kerygmatic
theologies are characterized by a Christology
from above, he allies himself with a Chris-
tology from below.

Interestingly, Finger affirms the “total
propositional truthfulness” of Scripture. He
upholds the way of adduction, finding models
in Scripture that relate to current experience,
rather than induction, inferring universals
from particulars, and deduction, arriving at
conclusions from first principles available in
Scripture, He also defends the concept of bib-
lical inerrancy, but tries to hold this in tension
with a consciousness of the cultural matrix in
which Scripture is written. One implication
of biblical inerrancy ““is that no biblical prop-
osition should ever be interpreted as in flat
contradiction to a true proposition from any
other field of knowledge.” In the discussion
on the truthfulness of Scripture, he fails to
relate the truth of Scripture to the action of
the Spirit, instead basing his case on the re-
quirements of coherence and consistency.
When he argues that the truth of Scripture
consists “in the veracity of its propositions,”
a case could be made that he here diverges
from the Reformers who located the truth of
Scripture in the correlation of Word and Spirit.
In the Reformation understanding, the truth
of Scripture resides in the Lord of Scripture,
Jesus Christ, and the prophetic and apostolic
witness to this Lord reflects the truth which
he embodies. Truth is not a property of Scrip-
ture as such but a property of the Spirit who
uses Scripture as an agency in the commu-



nication of the truth of Jesus Christ.

Finger prefers the Christus Victor theory
of the atonement over that of substitutionary
atonement. He tries to make a place for the
objective reality of the devil, refusing to re-
duce the exorcisms of Jesus to psychosomatic
phenomena. He also affirms conditional im-
mortality in which he envisions a gradual an-
nihilation to the wicked.

Finger's theology represents a kind of
evangelical rationalism that tries to take se-
riously the theological revolution inaugu-
rated by Karl Barth and the theology of crises.
Yetit is debatable whether Finger has learned
from Barth that culture can only be the field
and never the norm or source for theological
thinking. Barth would probably accuse Fin-
ger of continuing the grandiose attempt of
Neo-Protestantism to build a bridge between
the message of faith and the wisdom of the
culture, although Finger is intent on main-
taining the uniqueness of biblical revelation.
It should be noted in passing that he wrongly
accuses Barth of universalism and of denying
any revelation of God in nature.

This book is an important contribution to
the ongoing search of evangelicals for a new
theological method. Finger’s writing is char-
acterized by both lucidity and erudition. I ap-
preciated his insightful critique of liberation
theology, but it seems that he is opening the
door to a new form of cuttural Christianity.

The Reconstruction of the Christian Reve-
lation Claim

by Stuart C. Hackett (Baker Book House,
1984, 349 pp., $19.95). Reviewed by Robert
A H. Larmer, Assistant Professor, Dept. of
Philosophy, University of New Brunswick.

This book has many strengths. One of
these is that Hackett moves comfortably and
competently over a broad subject area. An-
other is his humility. The strident tone which
marked his earlier work, The Resurrection of
Theism, has vanished and he is very careful
throughout the book not to claim more than
his arguments warrant.

Hackett begins with an exploration of ep-
istemological issues. He develops and de-
fends a position he calls moderate apriorism.
On his view, we possess a priori interpretive
principles and knowledge is the result of our
propetly applying these principles to exper-
iental data. Establishing his epistemology, he
moves on to stake out his metaphysical claim.
He defends theism as the most plausible on-
tology and argues that many of the standard
objections to theism are based upon an in-
adequate epistemology.

He goes on to defend the claims that Jesus
is God incarnate and that the Bible is an in-
defective, authoritative revelation of God. He
recognizes that other views of Jesus and the
Bible are often held, but argues that they do
not account for the phenomena they purport
to explain. His general strategy is to develop
balance-of-probabilities arguments designed
not to demonstrate that rival views are with-
out merit, but to establish the superior scope,
adequacy and plausibility of the orthodox
view of Jesus and Scripture,

One flaw does bear mentioning, however.
The book suffers from a lack of documen-
tation. I respect Hackett's desire to avoid the
excesses of technical paraphernalia, but at
least some footnotes would have been ap-
propriate, I agree with his stated aim of writ-
ing “for that common man who is deeply and
profoundly concerned about the meaning of
existence and about the truth-claims of those
developed perspectives which aim to en-
shrine that meaning.” It is this common man,
however, who stands to benefit the most from
a judicious use of footnotes, since it is by this
means that he is given resources to pursue
the discussion further should he so desire,

Belonging: Our Need for Community in
Church and Family

by Stan D. Gaede (Zondervan Academie
Books, 1985, 277 pp., $9.95). Reviewed by
David O. Moberg, Professor of Sociology,
Marquette University.

In our evangelical subculture that stresses
individualistic aspects of Christian faith and
life, this is a refreshing corrective. Gordon
College sociologist Gaede has given us an
excellent analysis of “Our Need for Com-
munity in Church and Family,” to use the
publisher’s subtitle. Although he suggests that
his “most peculiar treatise” (p. 7) is neither
a study in sociology nor a discourse in the-
ology, in many ways it is both, although it
does lie more in the applied than the theo-
retical domain of either.

At first glance, this appears to be an ele-
mentary book for popular consumption only.
Yet the seventeen smoothly written chapters
reveal and underscore significant insights
valuable for even the wisest of professional
scholars. His main thesis is ““that we live in
a world that radically undermines precisely
the community it so desperately needs” (p.
25). Modernization has made “happiness
values” the basis for moral decisions (p. 238),
forced religious organizations into the task of
“selling their authority on the open market
of religiosity” (p. 67), “turned religion into a
matter of private discretion” {p. 57), and made
the family a “perfect breeding ground for
rampant insecurity” (p. 109). Among its ac-
companiments are individualistic autoriomy,
mobility, the search for relevance, and the
elevation of self-fulfillment. Individual choice
is considered far more important than the
well-being of community, defined as “‘an un-
remitting coterie of relationships set within
the context of specific traditions and rooted
in a transcendent vision” (p. 46).

The family is overburdened as a result,
for people huddle in it as a refuge against
“the pullage of modernity” (p. 113). They are
set up for failure when it thus is laden with
undue responsibilities. Other social institu-
tions are undermined as well. Modernity mass
produces unrealistic dreams and images and
gives people the illusion of being in control.
It widens the gap between knowing and doing
by bombarding us with knowledge for which
there is no immediate application.

Although Gaede points to the functional

impact of tradition upon individuals, orga-
nizations, and society, he also points to its
limitations. Traditions are “keepers of the
past” (p. 265), constraining unattainable vi-
sions and keeping them from undermining
the dreamer. Wholesome traditions are a gift
from God for the benefit of humanity, yet
poor traditions can become barriers to good
works, promote pride, and mask a sinful heart.
Among the fascinating discussions are the
picture of the Sunday morning church service
as showmanship with the pastor as the ring-
leader, the self-defeating nature of the goal
of relevance, why it usually is wise to remain
in a deficient church congregation, and how
to cope with the temptation to switch
churches.

The influence of Peter Berger’s theoretical
work is clearly evident in this valuable study,
but the values brought to bear upon the sub-
ject are clearly biblical. Liberationists who
have overvalued individual freedom without
recognizing the corresponding need for social
responsibility need to study this book. They
will find that Gaede values personal auton-
omy, but he recognizes that if it is to endure,
it must draw upon covenantal relationships
and tradition in an intimate community. Ex-
cellent sociological insights presented in a
language and style that any reader can un-
derstand blended with sound Christian val-
ues make this an unusually significant book.
If, however, one seeks bibliographical ref-
erences for further study or an index to locate
significant themes and passages, one will be
disappointed, for such trappings of scholar-
ship are completely missing. As a corrective
to misguided assumptions in much contem-
porary sociology and as an insightful stim-
ulus to work at the important task of building
and expressing faithful and intimate Chris-
tian community in a society dominated by
modernity, this is a very significant book.

PN BOOK COMMENTS

Clark Speaks From The Grave

by Gordon H. Clark (The Trinity Foun-
dation, Jefferson, Maryland, 1986, 77 pp.,
$3.95).

This is a bizarre book, and I do not rec-
ommend it. The author is not in fact Gordon
H. Clark but rather his devoted disciple John
Robbins who speaks for the late author against
his critics in this nasty little diatribe, called a
“’post-humous’ lecture. Underlying the book
(really a booklet) is an incredible admiration
for Clark as one of the great, if not the great-
est, Christian philosopher-theologians of all
time. Supremely confident and pretentious,
this “voice” from beyond cuts down all the
wicked critics of Clark’s ideas, mostly deni-
zens with him of the sectarian Presbyterian
sub-culture in America. Obviously we have
not heard the last of Gordon Clark, since a
foundation has been established to publish
and republish his work, I am a little disap-
pointed, because I had hoped that with his
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Academic Books

IF THIS IS TREASON,

I AM GUILTY

Allan A. Boesak

This collection of addresses and
sermons from 1979 to 1986 shows all
aspects of Boesak’s involvement in the
anti-apartheid movement. It includes
pieces that offer analysis of the church’s
role in political issues, as well as
sermons and articles showing a deep
biblical understanding of the issues

at stake.

Paper, $7.95

MAKING HIGHER
EDUCATION CHRISTIAN
The History and Mission of
Evangelical Colleges in America
Edited by Joel A. Carpenter and
Kenneth W. Shipps

The essays presente;

here reflect a maturing
community of I I I I
scholarship focused

on the unfinished
business of developing a thoroughly
Christian approach to contemporary
higher education. They offer new
theoretical perspectives on the aims and
bases of educating, candid assessments
of shortcomings in evangelical
scholarship, and concrete suggestions
for effective approaches to
contemporary problems.

Paper, $16.95

BEGINNING NEW
TESTAMENT STUDY

Bruce Chilton

Providing a brief overview of major
issues of history and interpretation,
Bruce Chilton gives guidance both on
the cultural world of the original
writers and on key questions that arise
when their words are applied to the
world of today. The closing chapters
provide a balanced discussion on the
place of the New Testament in
modern theology.

Paper, $9.95

MEGIDDO

Cities of the Biblical World
Graham 1. Davies

This volume is the first to give a
comprehensive and illustrated account
of German, Israeli, and American
archaeological finds at Megiddo.
Paper, $8.95

THEOLOGY AND
MINISTRY IN CONTEXT
AND CRISIS

A South African Perspective
Jobn W, de Gmsgy

In this book John ‘W. de Gruchy offers
a major theological study of ministry
contextualized within the realities

of the present South African situation.
Paper, $9.95

EVANGELICAL WITNESS
IN SOUTH AFRICA

An Evangelical Critique of
Evangelical Theology and
Practice

A group of concerned South African
evangelicals, who found their theology
inadc?uatc to address the crisis they
were acinfg, critique the theology and

~—FF. Bruce

ractice of evangelical Christians in
outh Africa and elsewhere.
Paper, $3.95
THE FIRST EPISTLE TO
THE CORINTHIANS
New International
Commentary on the New
Testament
Govdon D. Fee
replacement
volume in the
NICNT series
provides a
readable, verse-by-
verse exposition of the
text of 1 Corinthians.
Written primarily for pastors, teachers,
and students, the commentary is
faithful to the biblical text and
incorporates the best elements of
previous works.
“A work of high distinction, which will
add luster to the series.”
Cloth, $27.95
BACKGROUNDS OF
EARLY CHRISTIANITY
Everett Fevguson
In this book Ferguson
documents the Roman,
Greek, and Jewish .
backgrounds of
carly Christianity .
with the aim of
increasing historical
understanding of both
the New Testament and
the early church. Designed as an
introductory textbook, this volume will
make possible more intelligent use of
commentaries and reference works and
will make students and teachers aware
of primary and secondary sources.
Paper, $22.95
PSALMS, PART I, WITH
AN INTRODUCTION
TO CULTIC POETRY
The Forms of the Old
Testament Literature,
Volume XTIV
Evbard Gerstenberger
This is the fifth
volume to appear
in The Forms
of the Old
estament
Literature, a
series of 24 ~
volumes which will present form-
critical analysis of every book or unit in
the Old Testament (Hebrew Bible).
Paper, $21.95

A CONCISE EXEGETICAL
GRAMMAR OF NEW
TESTAMENT GREEK
Revised Fifth Edition

J. Havold Greenlee

A significant improvement over
previous editions, this fifth edition is
a thoroughgoing revision of the
Grammar, based on Greenlee’s further
years of teaching and research.
Greenlee has expanded several sections
of the book and has added an index
to over 700 New Testament passages
referred to in the book.

Paper, $5.95

EXPLORING GOD’S WORD
A Guide to John’s Gospel
Donald Guthrie

To %romotc more expositional study of
the biblical text, noted biblical scholar
Donald Guthrie has prepared these
sermon outlines for the Gospel of
John. While the aim is to discover what
the text actually says, the guiding
purpose is to hcl;; Christians apply each
text or portion of Scripture to tﬁeir
daily lives.

Paper, $7.95

THE IDEA OF A
CHRISTIAN COLLEGE
Revised Edition
Awrtbur F. Holm.
The author has
extensively
revised several
chapters, has
elingnatlcd one-
ender language,
gnd has inﬁilldged
two new chapters:
“Liberal Arts as Carcer Preparation”
and “The Marks of an Educated
Person.”
Paper, $6.95

ISRAEL ALIVE AGAIN

Ezra and Nehemiah
International Theological
Commen

Frederick Cavison Holmgren
Israel Alive Agmin interprets the books
of Ezra and Nehemiah in the context
of the Hebrew Bible, exploring the
theological meanings of these often
slighted books, and emphasizing their
relevance for the church today.

Paper, $9.95

THE KATROS DOCUMENT
Challenge to the Church
Second Edition

For this revised second edition, the
Kairos theologians have substantially
revised the chapter on prophetic
theology in order to clarify points
that they believed had not been well
developed in the first edition. To keep
the document as simple as possible
for easy reading by ordinary people,
amendments and elaborations have
been kept to a minimum. The mood,
sharpness, vigor, and simplicity of the
original have been maintained.

Paper, $2.95




EERDMANS

\RWIN’S FORGOTTEN
IFENDERS

e Encounter Between
angelical Theology and
olutionary Thought

wid N. Livingstone

s book is the first systematic
estigation of the response of
ngelical intellectuals in the
cteenth and carly twentieth centuries
Darwin’s evolutionary theories.
ser, $9.95

JICES FROM THE HEART
ur Centuries of American

sty

ited by Roger Lundin and

wk A. Noll

:elebration of the richness and
nplexity of the Christian spiritual
erience, this wide-ranging anthology
ludes selections by both well-known
1 obscure Americans—beginning

h the Puritans and ending with such
:ntieth-century figures as Flannery
Connor, Martin Luther King, Jr.,

1 John Updike. Each selection is
roduced with a brief biographical
tch of the author.

sth, $19.95

1E STEEPLE’S SHADOW
1 the Myths and Realities
Secularization

wid Lyon

vid Lyon argues that there is a
idamental fault in the sociolo

ich predicts an inevitable withering
ay of the Church’s influence on
ople’s lives.

per, $9.95

dE RESTLESS HEART

1e Life and Influence of

. Augustine

Michael Mavshall

lieving that St. Augustine has been
> long buried “beneath the dust and
oris of much brilliant scholarship,”
chael Marshall offers this fully
istrated, popularly written biography
the hope of interesting others in

: life and work of this important
wrch Father.

oth, $19.95

HE PAGAN TEMPTATION
romas Molnay

the face of a rationalized and
mythologized Christianity, says
olnar, many have sought alternate
yths and symbols to understand the
>tld. This is the pagan temptation.
1e only way to counter it, Molnar
3ues, is to restore myth and symbol
a vital role in the faith.

per, $11.95

TYNDALE NEW
TESTAMENT
COMMENTARIES

JAMES (Replacement)
Douglas Moo

Gl N
revELATION [
Revi

Revised . 1A
Paper, $6.95

DEMOCRACY AND THE
RENEWAL OF PUBLIC
EDUCATION

Encounter Series, Volume 4
Richavd John Neubaus,
Geneval Editor
In this newest
addition to the
Encounter Series,
leading educators
and analysts examine
the current status of
the American public
education system
and propose ways in
which it might be
made more democratic and
representative of our pluralistic society.
Paper, $9.95

ENCOUNTER

WORKING THE ANGLES
The Shape of Pastoral Integrity
Eugene H. Petevson
Peterson calls the attention of his
fellow pastors to three basic acts that
are so critical to the pastoral ministry
that they determine the shape of
everything else. The acts—prayer,
reading Scripture, and giving spiritual
direction—are acts of attention to God
in three different contexts: oneself, the
community of faith, and another

erson.

aper, $7.95

PUBLIC THEOLOGY AND
POLITICAL ECONOMY
Christian Stewardship in
Modern Society

Max L. Stackhouse

Stackhouse argues that the chief task
of the Christian steward is to cultivate
a new public theology to shape the
structures and policies of public life.
DPaper, $8.95

HAMMERING SWORDS
INTO PLOUGHSHARES
Essa?'s in Honor of Archbishop
Mpilo Desmond Tutu

Edited by Buti Tlhagale and
Ttumeleng Mosala

This book includes personal tributes to
Desmond Tutu, theological discussions
on the South African struggle, and
essays on the complex political and
social situation. A fitting tribute to a
man who has dedicated his life and
ministry to the liberation of the
oppressed and exploited, Hammering
Swords into Ploughshares will help
readers discern a truly biblical response
to the South African situation and to
oppression wherever it occurs.

Paper, $12.95

GOD THE EVANGELIST
How the Holy Spirit Works to
Bring Men and Women

to Faith

David F. Wells

Introduction by

J.I. Packer

This study places the

preaching and believing

of the gospel in the wider context of
the Ho%y irit’s work in creation,
history, and the church.

Paper, $6.95

Prices subject to change.

For more information on these and
other recent Eerdmans titles, write for a
copy of our latest catalog. Examination
copies of most publications are
available to qualified professors.

At your bookstore, or write:

I WM. B. EERDMANS
— PUBLISHING CO.

285 JEFFERSON AVE. $.E. / GRAND RAPIDS, MICH. 49503




death this Clark would have rested in peace,
and we too would have some relief from his
weird combination of pure rationalism dark
predestinarian ruminations. No such luck!
—Clark H. Pinnock

Worldly Saints: The Puritans As They
Really Were

by Leland Ryken, foreword by J.I. Packer
(Zondervan, 1986, 281 pp., $14.95).

No one who cherishes stereotypes should
pick up this book. One after another Ryken
remorselessly punctures the myths held so
tenaciously by otherwise “‘right-thinking”
people, especially the one that perceives Pu-
ritans as sober-sided fanatics who trembled
at the thought that someone, somewhere
might be happy. Puritans, Ryken shows us
through diligent marshaling of the sources,
actually laughed a little (and at themselves).
They really did enjoy the “coupling together
of two persons into one flesh, according to
the ordinance of God”” (44). They were sen-
sible about work and money. They spent time
making worship beautiful and fitting to au-
diences. They felt education should help peo-
ple from all social ranks. They reveled (there
is no other word) in the goodness of the
physical world, Many of them, it seems, dared
to treat life as a supreme gift from God and
to live, in grateful response, for his glory.

Worldy Saints makes its case through a
wealth of quotations from the Puritans them-
selves. Many of these are memorable—not
just as pithy statements, but as pointers to a
quality of godliness rarely found today. Ry-
ken also includes a section on the faults of
the Puritans (e.g., “Too Many Rules,” “Too
Many Words"); but lovers of bad history will
be hard pressed to resurrect the malevolent
stereotype from this one chapter. The book
is not a technical study for the initiated, but
a marvelous introduction for all with minds
not completely closed. Its picture of the Pu-
ritans’ world-embracing piety offers special
encouragement to those today who would
love God with heart, soul, strength, and mind.

—Mark A. Noll

The Atonement of the Death of Christ: In
Faith, Revelation and History

by H.D. McDonald (Baker Book House, 1985,
371 pp., $19.95).

It has been a number of years since a full-
scale history of the doctrine of the atonement
has been published. Now we have a new one
that is up-to-date and encyclopedic in scope.
McDonald deals with more than 85 theolo-
gians from the early church to contemporary
people touching on all varieties of people
along the way. The three foci of the book are
the meaning of the atonement for faith, its
Scriptural bases and its expression in the his-
tory of Christian thought.

Since there are so many views about the
atonement, it is difficult to find categories to
group them. McDonald succeeds in doing this
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yet is also sensitive to the nuances of a po-
sition that make it unique in itself.

This is a most valuable reference volume
with McDonald not afraid to point to what
he sees as inadequacies in various formula-
tions. But the book also gives us a wide win-
dow on the amazing diversities of atonement
doctrines and thus shows how fully and richly
the church has perceived what the death of
Jesus Christ means.

—Donald K. McKim

What Are They Saying About Euthanasia?
by Richard M. Gula (Paulist Press, 1986, 179

PP

This book is a clear and fair introduction
to the complex and difficult topic of euthan-
asia through exposure to a variety of posi-
tions. The author first describes philosophi-
cal, theological, medical and legal dimensions

“A most
valuable
selection of
materials. . ..”

—James Packer

An anthology of some of the best
English spiritual writing in the age
of the Great Evangelical Revival,
this book is an unprecedented
gathering of representative
witnesses to the work of the Spirit
in the eighteenth century.
Emphasizing complete shorter
texts, the book crosses
denominational lines, including
spiritual writings from Isaac Watts,
Philip Doddridge, Elizabeth Rowe,
William Law, Christopher Smart,
John and Charles Wesley, George
Whitefield, John Fletcher, John
Newton, William Cowper, Hannah
More, and William Wilberforce.
The works range from sermons and
tracts to thoughtful meditative
devotional pieces, hymns, poetry,
and pastoral counsel on every
aspect of the inner life from daily
prayer to the most practical
consequences of Gospel obedience.
Through these selections the
reader will recognize that, then as
now, the real worker of revival is
the Holy Spirit. As is always true of
human instruments, these writers
were “not that Light, but sent to
bear witness to the Light.” In that
they were willing to be
instruments, it may be said of
them, as it was of John the Baptist,
that they become as “a burning and
a shining light” to their own and
subsequent generations.

880 I
——
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English Spirituality .
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Edited by David Lyle Jeffrey

Paper, $16.95
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A Woman’s

Daughters of the Church

Women and Ministry From New Testament
Times to the Present by Ruth A. Tucker and
Walter L. Liefeld

What, actually, have women
brought to the Christian church
during the past two thou-

sand years? This compre-

Place?

Perspectives on the Role

energetic preachet, shaper of the 19th century
holiness movement in America...and the focus of
ctiticism by church historians who have questioned
the biblical basis of her theology. This well-
documented critique, likely to become the definitive
study of a major figure in American
Methodism, is a must for all those
seeking insight into women

henstve survey not only Of Women in ChurCh and SOCiety ;r\}gjgglghggh%

explores the prevailing
optnions about the propet role of women (both in and outside the church)
as expressed through the centuries, but traces the historical contri-
butions women have in fact made. Neither feminist nor traditionalist in
its approach, this objective account is presented chronologically and
includes topical chapters on women in missions and in the third world
and a chapter on recent trends in women’s studies. June, $14.95

No Time for Silence

Evangelical Women in Public Ministry Around the Turn of the
Century by Janette Hassey

“The author has uncovered information that may astound even those
who thought they knew the history of their own denomination and
schools.... This book should be required reading in seminaries and Bible
schools.” ~ Arnold T. Olson, Past President, Evangelical Free Church

of America. Available, $7.95

The Beauty of Holiness

Phoebe Palmer as Theologian, Reviv-
alist, Feminist, and Humanitarian

by Charles Edward White

By any standards, she was a pioneer:
author of dozens of inspirational books,
publisher of a weekly holiness magazine,

A Voice of Her Own

Women, Literature, and Transformation by Nancy M. Tischler
Dr. Nancy Tischler offers a challenging assessment of literature by
and about women. Along the way she asks some difficult questions.
Why, for example, have there been so few notable women writers?
And why have they tended to be concentrated in only a few places,
during only a few periods in time? Her perspectives anticipate a
response from three significant audiences: the feminist, the church,
and the reader of women’s literature. Available, $8.95

Man and Woman in Biblical Petspective

by James B. Hurley

“...a first-rate book. It is balanced, scholarly, scriptural, and practical.
Here is a fresh contribution to a subject that has often been discussed
on the basis of feelings and cultural patterns rather than exegesis.”

— Carl Armerding, Regent College,
Vancouver. Available, $9.95

For a complete catalog of academic and professional
books from Zondervan, write:

Leonard G. Goss, Director of Marketing,

Zondervan Publishing House, 1415 Lake Drive, S.E,
Grand Rapids, Michigan 49506

ZONDERVAN
%@WW@




of the question of determining death. He then
discusses four moral issues at stake: the prin-
ciple of sanctity of life; the extent of dominion
over life and death; the difference between
the killing and allowing to die; and the dis-
tinction between ordinary and extraordinary
means of treatment to sustain life, Three types
of moral positions are taken on euthanasia:
strict consequentialist views, mixed conse-
quentialist views, and deontological views.
Ethical considerations related to caring or the
dying are stated: Who should decide whether
life-prolonging treatments should be used?
Should the dying person be told the truth
about his or her condition? What is hospice
and how does it fit within the larger discus-
sion of euthanasia? The concluding chapter
identifies four convictions which dispose us
to act in certain ways: life is not an absolute
good; the patient’s choice is necessary; treat-
ments that cannot reverse terminal illness are
not morally required; treatments that cannot
reverse terminal illness are not morally re-
quired; and decisions to withhold or with-
draw treatment should intensify efforts to
comfort,

—Millard J. Erickson

The Authority of the Bible
by Robert Gnuse (Paulist Press, 1985, 153

pp., $6.95).

The author sets out in this book to review
five models for understanding the authority
of Scripture. The first, the inspiration model,
postulates that authority resides in God’s act
of breathing into the bibical writers the di-
vine message. Under this category Gnuse ex-
amines four options, from strict inerrancy
(Schaeffer, Lindsell) to the theory of partial
infallibility (Beegle, Davis). Second, the sal-
vation history model affirms that biblical au-
thority derives from the saving events to
which Scripture testifies (Cullmann, Bright)
or from uniform world history as revelation
(Pannenberg, Motlmann). Third, the existen-
tialist model maintains that authority is rooted
in the individual’s encounter with and re-
sponse to the proclaimed word (Barth, Brun-
ner, Bultmann). Fourth, the Christocentric
model claims that authority is rooted in the
Bible’s witness either to the historical Jesus
(Ritschl, Harnack) or to the divine Christ (Lu-
ther, Forsyth). And fifth, out of preference for
other sources of truth (lived experience, sci-
ence, etc.), models of limited authority severely
restrict the authority of the Bible (Herder,
Fosdick).

Discussion of the canon reveals the au-
thor’s personal commitment: Scripture arose
via a horizontal process from the life and tra-
ditions of the communtiy of faith, i.e., “Hu-
man Life Situation—Traditions—Corpus of
Literature—Sacred Texts—Canon” (110). Here
the author reveals his indebtedness to critical
contemporary scholars such as James Barr and
David Kelsey. The author’s bottom line is that
itis impossible to articulate any coherent the-
ory of biblical authority. “The Scriptures are
authoritative because the Church has chosen
to use them for 2,000 years” (123).

Gnuse’s work is useful for rounding out
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one’s understanding of modern Protestant and
Roman Catholic theories of inspiration, bib-
lical authority, and the canon. But this re-
viewer concludes that the author, apparently
indebted to modern, enlightened skepti-
cisms, fails to do justice to the historic Chris-
tian position, which most ordinary believers
(and not a few scholars) understand to be the
position of the Bible itself: Sola Scriptura!
—Bruce Demarest

Francis A. Schaeffer: Portraits of the Man
and His Work

by Lane T. Dennis, ed. (Crossway Books,
1986, 237 pp., $7.95).

These twelve portraits are provided by in-
dividuals who have been significantly af-
fected by Schaeffer’s life and work. They are
tributes to his personal, theological or social
influence, Each focuses on particular aspects
of Schaeffer’s thought or ministry which per-
sonally touched the writer, but several re-
curring themes are noticeable, They include:
Schaeffer’s focus on the unity of truth, his
interdisciplinary methodology, his belief in a
biblical world view and his use of world view
criticism, his Christian critique of culture, his
deep love for people and belief in prayer, and
his overriding confidence that because Christ
is the Lord of all of life, Christian faith speaks
to the whole of human life.

Writing for a general audience, the au-
thors attempt to combine a tribute to Schaef-
fer’s work with insights from their own ex-
perience or academic discipline, resulting in
an odd and not entirely satisfactory mixture,
The portraits sometimes show as much of the
painter as the subject and occasionally con-
tain rather lengthy digressions. Others are fine
glimpses into the life, work and influence of
a man whose desire was to show forth the
existence and character of God. Though of-
fering some criticism of Schaeffer’s work, the
authors are far more critical of his critics. A
few of the writers make bold assertions about
Schaeffer’s contribution to modern thought.

The essays vary significantly in style and
value. Several are helpful in pointing out some
of Schaeffer’s less commonly recognized con-
tributions to contemporary Christian thought
and action. Others are interesting in their
demonstration of how Schaeffer’s seminal
work has blossomed in a new generation of
Christian thinkers.

—Christine D. Pohl

The Theory and Practice of Virtue
by Gilbert C. Meilaender (University of
Notre Dame Press, 1984, 191 pp., $16.95).

Meilaender’s third book is a collection of
essays which, taken together, analyze the re-
cent flourishing of interest in the virtues,
character, moral education, and values clar-
ification. He welcomes this turn in Christian
ethics but would have his readers consider it
in relation to the culture’s passion for self-
actualization. Do such inward concerns re-
flect an undue preoccupation with the self?
Do they lead to moralistic understandings of

Christianity? Both are possibilities. Meilaen-
der’s remedy is to ground any ethic of virtue
in God and in service to others, He argues
this point and charts a distinctly Protestant
course through the literature on the virtues
by a chapter discussion with figures ranging
from Plato and Aristotle to Luther and John
Henry Newman to Josef Pieper and C.S. Lewis
to Alasdair MacIntyre and Lawrence Kohl-
berg. In the process he considers the neces-
sity for an ethic of virtue, the unity of the
virtues, whether and how virtue can be
taught, the kind of community context nec-
essary for the teaching of virtue, and the re-
lation between sin, grace and moralism. The
final two chapters consider the virtues of cur-
iosity and gratitude. While the book is not as
systematic a presentation as the title suggests,
Meilaender succeeds in introducing the the-
ories and practices of virtue and does so with
a clear and concise writing style. The book
is highly recommended to teachers of ethics
and others who struggle to include an ethical
dimension to what they teach.

~Stephen Charles Mott

The Abusing Family

by Blair and Rita Justice (Human Sciences
Press, 1986, 288 pp., $14.95).

The Broken Taboo: Sex in the Family

by Blair and Rita Justice (Human Sciences
Press, 1979, 304 pp., $14.95).

Every effective pastor who truly serves his
or her parishioners will, at one time or an-
other, be confronted with abusing parents or
incestuous relation in a family in his or her
parish. The question is not, “will he/she” but
“how well will he or she help them become
loving and caring parents, find forgiveness
for their cruelty, then redirection (sublima-
tion) for their rage toward their offspring(s)
or a more psychological and spiritual love for
family members?” The Justices” books will
help the pastoral healer be a healing influ-
ence rather than a shocked and counter-hos-
tile enemy to the abusing parents or sexually
involved person.

Don't Iook for theology or a place for pas-
toral counseling by name in these volumes,
for there isn't any, but there is a lot of solid
psychological and sociological direction which
every seminary student should be conversant
with before going out to minister to hurting,
hostile, sinful and sexual abusing persons in
their community.

As with most social /behavioral scientific
approaches to social problems, sin and the
place of evil in human life is depicted in psy-
chological language but the serious seminary
student may make his or her own insight into
the ultimate sources of these kinds of anti-
social and humanly degrading abuse of fam-
ily members.

Certainly these ancient sins and evils are
not unknown to the Bible student; read 2 Sam.
13:1 where Amnon, the son of David, lusted
after his sister Tamar and committed incest
with her, or the daughters of Lot, Gen. 19:34,
who were both pregnant by their father, se-
duced while intoxicated.



THE WORD BIBLICAL COMMENTARY

THE LATEST
AND BEST
IN BIBLICAL

0Old Testament

|

EXODUS (vol. 3), John I Durham,
Southeastern Baptist Theological
Seminary.

NUMBERS (vol. 5), Philip J. Budd,
Westminster College, Oxford and Ripon
College, Cuddesdon, England.

JOSHUA (vol. 7), Trent C. Butler,
formerly of the Baptist Theological
Seminary of Ruschlikon, Switzerland.

1 SAMUEL (vol. 10), Ralph W, Klein,
Lutheran School of Theology in
Chicago.

1 KINGS (vol. 12), Simon J. DeVries,
Methodist Theological School in Ohio.

2 KINGS (vol. 13), T. R. Hobbs,
McMaster Divinity College, Hamilton,
Ontario.

1 CHRONICLES (vol. 4), Roddy L.
Braun, Our Savior Lutheran Church,
Arlington, Virginia.

EZRA-NEHEMIAH (vol. 16), H. G. M.
Williamson, Cambridge University.
Chosen “Best Commentary on a Book
of the Old Testament,” 1986 Biblical

Archaeology Society Publication
Awards.

PSALMS 1-50 (vol. 19), Peter C,
Craigie,} formerly of the University of
Calgary.

PSALMS 101-150 (vol. 21), Leslie C.
Allen, Fuller Theological Seminary.

ISAIAH 1-33 (vol. 24), John D, W.
Watts, Southern Baptist Theological
Seminary.

EZEKIEL 1-19 (vol. 28), William H.
Brownlee, formerly of Claremont
Graduate School.

MICAH-MALACHI (vol. 32), Ralph L.
Smith, Southwestern Baptist
Theological Seminary.

New Testament

2 CORINTHIANS (vol. 40), Ralph P.
Martin, Fuller Theological Seminary.

PHILIPPIANS (vol. 43), Gerald F.
Hawthorne, Wheaton College.

COLOSSIANS-PHILEMON (vol. 44),
Peter T. O’Brien, Moore Theological
College, Sydney, Australia.

SCHOLARSHIP

1 & 2 THESSALONIANS (vol. 45),
F. F. Bruce, Professor Emeritus,
University of Manchester.

JUDE, 2 PETER (vol. 50), Richard J.
Bauckham, University of Manchester.

1,2, 3 JOHN (vol. 51), Stephen S.
Smalley, Coventry Cathedral, England.
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GENESIS 1-25 (vol. 1) Gordon J.
Wenham, The College of St. Paul and
St. Mary, Cheltenham, England.

2 CHRONICLES (vol. 15) Raymond B.
Dillard, Westminster Theological
Seminary.

ISAIAH 34-66 (vol. 25) John D. W.
Watts, Southern Baptist Theological
Semninary.

HOSEA-JONAH (vol. 31) Douglas
Stuart, Gordon-Conwell Theological
Seminary.

JOHN (vol. 36) George R, Beasley-
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The Justices do accuse “physicians, clergy,
relatives and neighbors” who close their eyes
to incest and child abuse in their families seen
in their practice, parish, family or neighbor-
hood of contributing to the suffering of the
victims and the increase in incest from one
in a million in 1940 to one in 100 in 1950 to
one in 20 in 1970 , and ? in ? in 1980.

Many of us who see victims and their abu-
sers in psychotherapy believe that pastors,
more than any professional group in society,
have the effective answers to both child abuse
and incest—in the Gospel of forgiveness and
ethical living and personal holiness.

—John M. Vayhinger

Towards A Christian Poetics
by Michael Edwards (Eerdmans, 1984, 246
pp., $13.95).

When I come across a difficult book (and
this is a difficult book), I introspect on a series
of questions: 1) Is this difficult because of the
complexity of ideas?; 2) Is this difficult be-
cause the writer prefers obfuscation to clar-
ity?; or, 3) Is this difficult because I am too
stupid or unlearned to keep pace? With Ed-
wards’ book, though, I can guess which po-
sition he would choose, I'm torn between all
three. Although his poetic is profound at
times, rigorously defended, and rich with ex-
amples from Racine to Boccaccio to Shake-
speare and Dickens, Edwards is also, often,
convoluted and unnecessarily thick.

Edwards’ thesis is that literature and lan-
guage exist in their experienced forms be-
cause of the reality of the creation, fall, and
redemption. Since we are created and have
a vision of the redeemed paradise, we strive
to understand and express grandeur. Since we
are fallen and remain constrained by sin this
side of perfection, we are condemned to un-
derstand and express misére. This dialectic
between grandeur and misére explains the na-
ture of literature (with special attention de-
voted to tragedy, comedy, story and trans-
lation), as well as painting and music.

Extending these parallels to language it-
self, Edwards contends that the very struc-
ture of language and composition betrays the
dialectic, ultimately resting in the Spirit’s rec-
ognition of our “groaning” inadequacy and
pointing toward the redemption of speech in
the Word Himself. In a special chapter, T.S.
Eliot is revealed as a model of the thoroughly
intentional Christian writer.

Not for the casual reader of intense treat-
ments of aesthetics.

—Gregory H. Spencer

That You May Believe: Miracles and Faith
Then and Now

by Colin Brown (Eerdmans, 1985, 232 pp.,
$7.95).

Colin Brown is Professor of Systematic
Theology at Fuller Theological Seminary. This
book is a popular sequel to his Miracles and
the Critical Mind (1982). The book is divided
into three parts dealing with philosophical,
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biblical and pastoral theology.

Part One is a historical sketch, from New
Testament times to today, of topics concern-
ing the nature of miracle, how it relates to
faith, and whether rational people can be-
lieve it. This is basically a popularized ver-
sion of his previous book.

Part Two looks at the miracle stories sur-
rounding Jesus, and concludes that they can
be historical, and need not be rejected as in-
ventions of the church. He looks at the the-
ology of Jesus” miracles in each Gospel. Part
Three is an examination and rejection of the
doctrine that miraculous healing is the “right”
of every true believer.

Brown has written an important book, not
least because he writes for the general reader.
His analysis of philosophy, history of ideas,
and Scripture is accurate and easy to read.
He has set error to flight; granted his readers
a wealth of information for a modest sum;
and filled those who may be lead astray with
a fund of Christian wisdom regarding healing
and exorcism. I highly recommend this book.

—Alan Padgett

Clinical Handbook of Pastoral Counseling
edited by R.J. Wicks, R.D. Parsons and D.E.
Capps (Paulist Press, 1985, 579 pp., $14.95).

Well written, this volume is a classic, a
basic that every seminary student should read
through and should be used as text in classes
in Pastoral Care and Counseling. Long
needed, it fills a unique place in the basic
over-all view of the current and historic phi-
losophy and theology of pastoral counseling.

It suffers from the common problems of
all edited books (31 chapters by 34 authors)
of overlapping information sometimes, but
less than most books of its type. Many of the
historic leaders of the field are missing, i.e.,
Wayne Oates, Edgar Jackson, Paul Johnson,
Seward Hiltner, Carroll A, Wise, etc., but this
lack is evidence that the field is passing to
younger leaders with the death of most of
those named.

What the volume does do is open with a
broad introduction to the history of pastoral
counseling by two experts most equipped to
do so, Don Browning and Orlo Strunk, then
selects specific foci and centers in on them.

Two physicians, Edgar Draper, B.D. &
M.D. and Bevan Steadman discuss Assess-
ment in pastoral care; Bernard Tyrrell on
Christotherapy; Bob Wicks on Countertrans-
ference and Burnout; Sr. Madonna Cun-
ningham, O.S.F. on Consultation, Collabo-
ration and Referral; Ralph Underwood in the
Parish and Gerald Fath, O.P. in the Hospital,
Sharon Parks in the University, Ross Trower
in the Military and Clark Power in the school
setting describe the counseling environment.

A third focus is dealt with dynamically in
chapters by Bob Neale on Loneliness; David
Augsburger on Anger and Aggression (rev. I
would have thought Depression); James
Royce, S.J., Alcohol; Coval MacDonald on
Loss and Bereavement; Ken Byrne on Sexual
Dysfunction; Bascue and Lewis on Marital and
Family Therapy.

And finally, Lowell G. Colston (since de-
ceased) on the Handicapped; Emma Justes on
Women; Ed Wimberly with Minorities; Fames
Lapsley on the Aging; Carole Rayburn on
Prison Counseling, and so on and so on.

Strunk’s description of the Clinical Pas-
toral Education and American Assn. of Pas-
toral Counselors” history is both heartening
and informative as to the place of both in
pastoral education and accreditation and
clinical training, but also warns of the dan-
gers of psychologizing our theology and be-
coming “just only” therapists. The reader is
also warned against overvaluing the psychi-
atric/psychological healing theories of Freud,
Skinner and Rogers, giving them more va-
lidity then they deserve.

Styles of the chapter authors vary widely,
as would be expected; some use case method,
some historical, some lecture, some theoret-
ical forms, some expository, and so on.

Had this been published earlier I would
certainly have used it as a text in my nearly
30 years as a seminary professor. What better
praise!

—John M. Vayhinger

Women, Authority and the Bible
edited by Alvera Mickelsen (InterVarsity
Press, 1986, 304 pp., $9.95).

In October of 1984, thirty six leading
evangelical scholars gathered in Illinois for a
colloquium on the biblical and hermeneutical
issues involved in the question of women’s
role in ministry. Women, Authority and the Bi-
ble is a collection of select presentations and
responses from that colloquium. Overall, it
represents an effort by authors with a biblical
feminist orientation to break new ground in
the theological stalemate between traditional
and feminist perspectives.

The book opens with a discussion of the
human element involved in the issue of
women’s role in ministry. It moves the dis-
cussion out of the realm of theological ab-
straction and reminds the reader that the is-
sue deals with flesh-and-blood hurting,
hoping women.

The next section deals with broad her-
meneutical issues. Robert K. Johnston seeks
to address the question of how various peo-
ple who affirm the authority of Scripture can
hold such radically different views on this
issue. Roger Nicole discusses how feminist
aspirations have been set in opposition to
biblical authority and whether or not such a
conflict is unavoidable. Clark Pinnock sur-
veys feminist and contemporary traditional
scholarship in order to illustrate that the con-
flict is, in fact, unavoidable and that biblical
feminism is a contradiction in terms.

The book moves on to discuss biblical
views of authority and headship. In the dis-
cussion of authority, Richard Longenecker
argues for a developmental hermeneutic that
roots hierarchy in creation and mutuality in
redemption. In the second article on this topic,
Berkeley and Alvera Mickelsen discuss the
significance of kephale as it is used in the Pau-
line epistles.



Having laid this foundation, the book be-
gins to deal with the “difficult texts” of Paul
in I Corinthians, Galations, and II Timothy.
‘The book concludes with strategies for change
within the church and an evaluation of the
colloquium, The thrust with which the reader
is left is that there is strong biblical support
for the broadening of women's roles in min-
istry. At the same time, the book exhorts the-
ologians, pastors, and laypeople to continue
to address the theological, biblical and her-
meneutical issues involved.

The nature of this book as a collection of
papers presented at a colloquium is its great-
est strength. This allows for a great breadth
and diversity of topics and viewpoints. Fur-
thermore, because the book is structured as
a series of presentations and responses, the
reader is readily drawn into the theological
dialogue and forced to think critically about
the writers’ claims. This structure also allows
the reader to view any given issue from a
variety of perspectives, an opportunity found
in few, if any, books on the same subject.

—Donna Van Haren

Sociological Approaches to the Old Testa-
ment

by Robert R. Wilson (Guides to Biblical
Scholarship: Old Testament Series. For-
tress Press, 1984, 83 pp., $4.50).

Robert R. Wilson has provided us with a
useful guide to the use of the social sciences
in our understanding of the Old Testament.

He begins by providing a concise over-
view of the development, roles and em-
phases of the various social sciences and their
influence on Old Testament studies. In the
process he provides us with some guidelines
for their use. One such guideline is that while
the comparative sociological material is used
to form a hypothesis, the exegesis of the text
itself has the role of confirming, disproving
or modifying the hypothesis.

With this background Wilson illustrates
how sociological approaches can be used by
applying them to three different areas of Old
Testament study (reconstructing the history
of Israel, understanding literary forms and
understanding Israel’s religion).

The last three pages are given to a look
at the role sociological approaches will likely
play in biblical studies in the future.

This little book will prove valuable to any
student interested in a clear and concise in-
troduction to the use of the social sciences in
Old Testament studies.

—Roy E. Ciampa

Clive Staples Lewis: A Dramatic Life
by William Griffin (Harper & Row, 1986,
507 pp., $24.95).

C.S. Lewis seems a man worth knowing.
And though this biography is only a partial
means to that end, it exudes an enthusiasm
for Lewis which is disarming—and which
mitigates some serious faults. The arrange-
ment of the biography can make for an ex-

hausting reading: the book consists of a series
of anecdotes about Lewis, arranged in chron-
ological order. This approach tends to give
the impression of Lewis as a kind of stand-
up comedian, firing off witty repartee at
luncheon tables and making sage comments
in his voluminous correspondence. For good
or ill, Griffin resolutely declines to probe any
of the difficult questions of Lewis’ life.

The main problem in writing a study of
Lewis is that a scholar’s life is dramatic in-
deed, but not in the sense which Griffith
shows it to be—i.e., full of medical crises,
endless letter-writing and frequent whiskey
and sodas, though these play a definite part
as well. Still, a scholar’s life is dramatic be-
cause ideas excite him; and their pursuit and
hammering out in prose becomes a heroic
quest. The concept of an intellectual and spir-
itual life is definitely missing in this picture
of Lewis. C.S. Lewis: A Dramatic Life contains
no psychological subtlety, and lacks signifi-
cant insight into Lewis’ character. But the
biographer shows an evident and warm af-
fection for his subject; and in this case per-
haps love covers a multitude of sins.

—Janice A. Rossen

Evangelical Ethics—Issues Facing The
Church Today

by John Jefferson Davis (Presbyterian and
Reformed Publishing, 1985, 299 pp., $13.95).

The moral dimension of our everyday ex-
perience is a pervasive and inescapable fact.
Often, we seem instinctively to apply moral
judgment to situations (both real and fic-
tional) and to people of our acquaintance.
However, the evangelical tradition of the last
century and a half has been primarily con-
cerned with conversion and personal com-
mitment; in the ethical realm, evangelicalism
has tended to accept the existing (and per-
haps stagnant) body of traditional Christian
ethical teaching. John Jefferson Davis’ Evan-
gelical Ethics attempts to make contact with
the solid substance of Christian ethical tra-
dition and to awaken the sleeping evangel-
ical church to an awareness of the pressing
moral issues facing Christians today.

Davis limits his discussion to ten issues
that are “likely to confront the pastor and
Christian layperson today.” By use of cau-
sistry, Davis provides the reader with ample
historical, legal and biblical data to begin re-
flection toward a consistent and biblically
valid way of life. Disappointing is the omis-
sion of any ethical considerations with regard
to non-human life. The work has many
strengths, Davis’ chapter on “Civil Disobe-
dience and Revolution” is insightful, espe-
cially in light of the lack of evangelical re-
sponse to South Africa.

Evangelical Ethics is a solid introductory
entry which should stimulate the evangelical
community to do some new systematic and
creative thinking in the development of a
comprehensive and distinctive ethic which is
not limited to the repetition of selected Bible
texts.

~John M. Kenney

Il BOOK COMMENT CONTRIBUTORS
Roy E. Ciampa is a missionary to France with
Greater Europe Mission; Bruce Demarest is
professor of systematic theology at Denver
Seminary; Millard J. Erickson is at Bethel
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LETTERS TO
THE EDITOR

In Praise of TSF

I cannot begin to tell you how much re-
ceiving TSF Bulletin means to me. Living
overseas, cut off from the resources which
have nourished me up to this point in my
journey feels lonely and ruthless. TSF Bulletin
brings me home.”

I especially enjoyed the September/Oc-
tober 1986 issue. Harold Netland’s article,
“The Challenge of Religious Pluralism” was
especially refreshing because he articulates
much of my own struggle here in Asia. Net-
land has done a good job of outlining the
problem and critiquing the false solutions (i.e.,
John Hicks’ “theocentric” program). Netland
suggests that an evangelical response to re-
ligious pluralism is to “develop a genuinely
biblical theology of religions which gives
special attention to three areas” (p. 24), From
my experience, I would suggest that there are
two other needed areas. No. 4 would be called
a deeper understanding of the nature of sin,
following the line of Karl Barth's insights in
his Romans commentary, i.e., in our sin we
human beings seek to hide from the living
God; religion is not so much the fruit of seek-
ing the true God as it is the consequence of
running from the true God and embracing a
false concept of God which makes us com-
fortable. And a fifth area would be a deeper
understanding of the powers of darkness
which blind human beings to the light and
which disguise themselves in an aura of light
(2 Cor. 4).

Again, thank you for the work you and
your staff do for TSF. Tam, by grace, a disciple
of the Incarnate One.

Darrell W. Johnson
Pastor at Union Church of Manila
Manila, Philippines
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