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Introducing This Issue 
Appropriately as a new academic year is beginning, the Bulletin launches into a new year of publication. 

You are now reading Vol. 10, No. 1, which means that for ten years this journal has been serving as the 
voice of the Theological Students Fellowship. From its embryonic days as a sort of news-sheet, it has evolved 
into what in my opinion is a deservedly respected forum for the creative discussion of issues important to 
the whole Christian community. Evangelical in commitment yet irenic and ecumenical in spirit, the Bulletin 
owes an immense debt of gratitude to its editorial pioneers, Mark Lau Branson and Thomas McAlpine. I am 
merely building on the foundation they laid with the help of unpaid associates and contributors. 

You who are acquainted with past issues will, of course, notice a radical change in our masthead. The 
personnel, I am most thankful to point out, remains essentially unchanged except for some additions and a 
few resignations necessitated by sheer overload. Our former Associate Editors are now listed under an 
Advisory category. That new category has been augmented by, alphabetically, Edith Blumhofer, Church 
History; Ed L. Miller, Philosophy; Greg Spencer, Cultural Studies; John Vayhinger, Counseling and Psy
chology; and Marvin Wilson, Jewish Studies. We are planning in future issues to give some biographical 
data regarding these outstanding individuals who have consented to be TSF Bulletin coworkers. Our other 
colleagues in this cooperative enterprise have been designated, as you will note, Resource Scholars. We have 
also included the names Student Contributors and International Contributors who will help us develop 
a global outlook. 

As for the contents of this issue, I think the brief meditation by Carlyle Marney, who was both an ecclesiastic 
gadfly and a sensitive pastor, will strike a resonant chord with many readers who chafe at the provincialism 
of their churches and denominations. It reminds me of a classic First World War cartoon, depicting two 
quarreling British soldiers who are cowering in a crater under a barrage of bursting shells, one angrily telling 
the other, "If you know a better 'ole, go to it." Marney would have appreciated that straightforward advice. 

Since Karl Barth was born in 1886, this year Christians of every persuasion, even those sharply critical 
of Barth's theology, have been appreciatively commemorating his centennial. Though the May /June Bulletin 
was primarily a tribute to the Basel titan, it is surely fitting that we carry a few more articles on one of the 
all-time theological greats. Hence the splendid contributions of Torrance, McKim, and de Gruchy. 

Writing from a Third World perspective, Thomas Hanks enables us to see much more penetratingly some 
of the implications of biblical faith for the social and political struggles of our time-yes, and the need for 
Christians to make their ( our!) faith a matter of praxis rather than mere theory. 

As technology provides means of travel and communication which obliterate the barriers of space and 
time, thus shrinking our planet to a global village, the question of religious pluralism inescapably confronts 
us. Historian Arnold Toynbee in the recent past and philosopher John Hick in the present day have argued 
against the biblical affirmation that Christianity is not simply a unique and superior faith but the one exclusive, 
redemptive gospel. Can we, then, insist with Jesus that he is "the way, the truth, the life," and that nobody 
comes to the Father except by him? Harold Netland, a missionary with the Evangelical Free Church of 
America, who is presently ministering with KGK (Kirisutosha Gakusei Kai), the Japanese branch of Inter
Varsity, probes this crucial problem in depth, persuasively arguing the case for Christian exclusivism. 

Once again we include a rich selection of book reviews. And then we share some of the correspondence 
which reaches us. Perhaps the two letters to this editor will inspire you to express your own opinions and 
reactions as a reader of the September/October Bulletin. 
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On Ecclesiastical Provincialism 
by Carlyle Marney 

The awful sadness, the conviction for sin, the curse of that 
provincialism that throttles a man, is in part the reflection of 
his awareness that his church does not yet know to whom it 
belongs, nor from where its only source rises, so he longs for 
the kingdom of God and rebels against the confinement of 
his provincialism and stands with his chest against the fence 
wanting freedom to seek this beatitude of universal love on 
his own. 

Why does he stay where he is? How can one stay within 
a framework he has already discovered to be provisional and 
provincial? By what processes of compromise and death does 
a man remain a member of a limited communion when with 
all his soul he longs for membership in the larger frame? 

He knows, first, that any escape that will come to him will 
provide release only to another, perhaps larger, but limited 
pasture. He knows any escape is therefore abortive, tempo
rary, and provisional. Should he abandon wholly the frame 
within which life first found him, he knows that his escape 
from this immediate delimitation of community will only sub
ject him to newer, more subtle, and even more vicious prov
incialisms. That is to say, he knows the relative nature of any 
release and finds even in this a consciousness of kinship with 
all those men of other confessions, creeds, and nations who 
stand pressed against their fences, too, He stays where he is 
because he learns that there is no place to go. He feels the 
agony of confinement native to finitude and, therefore, joins 
the human race, where he is. 

He can stay where he is, second, because he knows that 

The late Carlyle Marney was a well known preacher and prolific 
writer. He served as senior pastor at Myers Park Presbyterian Church 
in Charlotte, North Carolina, leaving there to become director of 
Interpreter's House, an ecumenical center at Lake Junaluska, North 
Carolina. 

there are values and potentials trapped within the lower form, 
his own community. He is aware of submerged worthwhile
ness, of hidden possibilities that must not be forgotten or de
stroyed. He sticks around to be used in the saving of the salt. 
He will not go outside and throw rocks from a larger pasture. 
He knows there are values hidden here that are worth his life 
to preserve and in spite of his despair, he has come to love 
the place. 

Third, he senses, then comes to know, the presence of other 
climbers on the wall, other travelers on the road. He stays 
because he is drawn to them by the common agony and de
light of the seeking and finding. A new church happens for 
him. Communion comes in a touch of the hand, a flick of the 
eye, and frequently, on this road, a confession of the heart 
late at night. There is constituted for him a most holy, most 
secret, most intimate personal church. In its light and strength 
and·-communion he lives his life, knowing he belongs simul
taneously to these and to this, and that this fellowship with 
other climbers exists only because there is a climb to be made, 

All this is to say that a man can stay in a framework he 
knows to be provisional and provincial because he knows all 
the time that he belongs to a higher community. To this higher 
community both his institutional framework and his "fellow
ship of other climbers" belong and exist as a reflection. In this 
awareness of belonging always to the higher, he finds ability 
to live. More, he feels the call of the higher community to 
come and to stay. He does both; he comes and stays, knowing 
all the time that this kind of call will split him. He knows all 
this and comes to know that this is what it means to live on 
a cross, for the cross means here the tension that maintains 
between the higher good and the local potential. Yet on every 
day's journey he feels the invasion of the higher into the lower 
community in that penetration of love that will not leave us 
as we are and gives us friends for our journey. 

Karl Barth: 1886-1986 
by T. F. Torrance 

Karl Barth was unquestionably the greatest theologian that 
has appeared for several hundred years. Protestants honor him 
among the real giants of the Church: Athanasius, Augustine, 
Aquinas, Luther, and Calvin. Pope Paul went so far as to say 
that he was the greatest theologian since Thomas Aquinas in 
the thirteenth century. That was a surprising tribute from a 
Roman Pope, for Barth's critical analysis of Roman dogmas 
was as sharp as it was profound, although he also found much 
to appreciate in Roman Catholic theology. Yet perhaps it was 
not so surprising, for Karl Barth, one man, had a greater impact 
upon the Roman Catholic Church than four hundred years of 
Protestantism! 

Born in a Swiss Manse in 1886, Karl Barth entered the 
ministry of the Reformed Church, serving first in Geneva and 
then in Safenwil, Argau. Very soon he found himself strug
gling hard to be faithful to his divine call to expound the Bible 
week by week, preaching the Gospel "in the Name of the 

T. F. Torrance held for 29 years the Chair of Christian Dogmatics 
at the University of Edinburgh, Scotland. 
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Father, the Son and the Holy Spirit." How could he, a mere 
man, speak the Word of God to others? The seriousness with 
which he took his ordination plunged the young pastor into 
a deep spiritual crisis, for he found a "strange new world 
within the Bible" that conflicted sharply with what he had 
been taught in the Theological Faculties of Germany. 

What was it all about? Karl Barth discovered that the Holy 
Scriptures don't just speak about God, for in them God himself 
speaks directly and personally to us. God speaks to us in the 
Bible as a person speaks to his friend, and yet in such a way 
that as we listen to his voice we know that we are face to face 
with the sheer majesty and mystery of God the Father Al
mighty, Maker of heaven and earth. If that is what the Bible 
is, then the Theological Faculties had got it all wrong; for the 
Bible must be treated in an utterly different way. When he 
tried to come to terms with his discovery in a commentary on 
St. Paul's Letter to the Romans, in which he called upon the 
Church to let God be God, the book exploded like a bomb 
among the theologians of Europe, and provoked screams of 
anger from some of his most famous teachers! 



It was "the Godness of God in his Revelation" that Barth 
had discovered. What God reveals in the Bible is none other 
than himself: not just something divine, not something like 
God, not something coming from God. "No, God himself is 
the content of his revelation." Divine revelation is so utterly 
unique that it cannot be put on the same level as anything 
else. "As a man can have only one father; as he is able to 
look at one time with his eyes into the eyes of only one other 
man; as he can hear with his two ears the word of only one 
man at one and the same time; as he is born only once and 
dies but once-so he can believe and know only one Reve
lation." That is what happens, Barth held, when we meet Jesus 
Christ and know that he is the Way, the Truth and Life, and 
that there is no other way to the Father but by him. 

When he made that discovery, Barth resigned from the 
Social Democratic Party, for he did not want to mislead his 
congregation by confusing the Gospel with politics. That did 
not mean that the minister of the Gospel must refrain from 
proclaiming the Word of God to politics, but it did mean that 
he must address moral, social and political problems solely on 
the ground of God's self-revelation in Jesus Christ. That was the 
stand Barth took up as a professor in Nazi Germany, when 
he wrote the famous "Barmen Confession" which galvanized 
the confessing Church in its resistance to Hitler. It is on the 
Gospel of the sole Lordship of Jesus Christ, Barth taught, that 
all the powers of evil and tyranny must shatter themselves as 
on a mighty "Rock of Bronze." When he refused to take the 
oath of loyalty demanded by the Nazis, Karl Barth was de
posed from his Chair in the University of Bonn and deported 
back to Switzerland. 

After the war Barth was more convinced than ever that it 
was the loss of the Godness of God in his revelation that 
brought about the secularization of the church in Germany
which was still rampant in all our churches where a secular
izing ministry confuses moral and social renovation with the 
Gospel of redemption through the cross and resurrection of 
Christ. It was of supreme importance for the Church again to 
take up the battle for the essence of the Gospel that Jesus 
Christ is God incarnate, and that there is no other revelation 
and no other salvation than that embodied in him. That was 
the supreme truth for which the early Church had struggled 
in its great theological crisis when the Nicene Creed was born, 

and for which the Reformers had struggled when the doctrine 
of justification by grace was at stake. What God freely gives 
us in grace is not just something which might be controlled 
and dispensed by the Church, but his very own Self incarnate 
in Jesus Christ as Lord and Savior of mankind. 

That is what Karl Barth's theology is all about: the unique
ness and centrality of Christ and his Gospel. It is through Christ 
and in his Spirit alone that we have access to authentic knowl
edge of God, and through the blood of Christ alone that sin
ners are reconciled to him in forgiveness and rebirth. If we 
really believe in Jesus Christ, we cannot place Christianity 
alongside some other religion, or engage in some sort of in
terfaith approach to God; for God's unique self-revelation in 
Christ tells us that there is no other revelation of God and no 
other possibility of being reconciled to him except through the 
cross. It is at this very point that the Church today urgently 
needs to be warned against watering down the Gospel, and 
secularizing the ministry of the Word of God! 

Karl Barth's own commitment to Christ as the Way, the 
Truth and the Life makes him subject the foundations of hu
man knowledge and culture to the most radical examination. 
In Jesus, God has become one with us as we are. He has taken 
our actual human nature and made it his own, with all its sin 
and guilt, misery and death, in order to heal us in the dark 
depths of our human existence, not the least in the twisted 
state of our alienated minds. That is why Karl set himself to 
think out in a quite unparalleled way the nature of human 
reason in the light of God's revealing and saving activity in 
Jesus Christ, and to show how God means us to use it in 
understanding the truth of the Gospel and its implications for 
all human activity and behavior. In so doing he has given us 
in his Church Dogmatics an account of the Christian faith sec
ond to none in the whole history of Christian theology, and 
one that I find excitingly relevant for our modern, scientific 
era. 

What Shakespeare is to English literature, and Mozart is to 
classical music, Karl Barth is to Christian theology today. Any
one still unfamiliar with Barth today must be judged theolog
ically illiterate! But what I like most about his theology is that 
it is evangelical to the core, for it is utterly faithful to the 
Gospel and its message of the reconciling love and grace of 
God in our Lord Jesus Christ. 

How Karl Barth Changed Their Minds 
by Donald K. McKim 

1986 is a vintage year for centennials in the theological 
world. Most notably this is the 100th anniversary year of the 
birth of two of the 20th century's "giant" theologians-Paul 
Tillich and Karl Barth. 

A couple years ago, when I realized the Barth centenary 
was coming up, I conceived the project of enlisting prominent 
contemporary theologians to reflect on how they have dealt 
with Barth's thought in their own theological development. 
To do this, I suggested a twist on the rubric made famous by 
the series of articles in the The Christian Century for a number 
of years, called "How I Changed My Mind." To this series, 
Karl Barth himself contributed three times. But to have con
temporary people reflecting on their interaction with Barth 
through the years would be of interest right now, I believed. 
For it would show not only what elements in Barth's life and 

Donald K. McKim is Associate Professor of Theology at the Uni
versity of Dubuque Theological Seminary. 

thought had made lasting impacts on people but would also 
indicate how some of the shapers of contemporary theology 
have either accepted, rejected or remained unmoved by Barth's 
theological views. In that sense we would have a kind of 
"freeze-frame" of contemporary theology showing where the
ologians are now, 100 years after Barth's birth. So I solicited 
essays from a number of people, not all of whom are able to 
contribute. I asked them to write short, personally-oriented 
pieces instead of formal "scholarly" ones and to be honest in 
their assessments of their dealings with Barth's thought whether 
he had actually "changed their minds" or not. I have now 
assembled 26 essays that are being published by the Wm. B. 
Eerdmans Publishing Company this fall with the title, How 
Karl Barth Changed My Mind. 

This has been an intriguing project which has also been 
lots of fun. Many revealing "Barth stories" emerged. I sought 
a variety of contributors and am fortunate to have essays from 
Barth's two sons, Christoph and Markus, as well as from a 
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number of Barth's students who shared their memories of 
Carolus magnus as he was called. Eberhard Busch, Barth's biog
rapher and assistant, also granted an interview. The given 
titles of some of the essays are interesting. Paul Lehmann 
writes of "The Ant and the Emperor," a reference to Barth's 
description of his many visitors to his vacation hideaway in 
1950 who came, as he said, "like a procession of ants." Die
trich Ritschl calls his piece "How to be Most Grateful to Karl 
Barth Without Remaining a Barthian." That these essays do 
not turn out to be merely "puff pieces," praising Barth with 
no demurs, is seen in the titles by Donald Bloesch, "Karl Barth: 
Appreciation and Reservations" and by John Cobb, "Barth and 
the Barthians: A Critical Appraisal." 

Of course, it's impossible to summarize the diverse con
tributions short of going through all the essays. But I would 
like to indicate some general topics where Barth's influence 
has been appropriated in this sampling of theologians and 
then some areas as well where divergencies and critiques arise. 

APPROPRIATIONS 

Dogmatics 

In the realm of dogmatics generally, Paul Lehmann has 
argued that Karl Barth "delivered theological language and 
conceptuality from bondage to propositional logic and joined 

lamation of the church under scrutiny, subjecting them 
to testing by the Biblical norm, pointing out the need 
for addition, correction, or subtraction as the church lives 
out the Christian life and proclaims the Christian mes
sage in the diverse cultures and shifting circumstances 
of the world. In this sense Barth treats theology as itself 
a form of ministry, for its scrutinizing is not an exercise 
in domination but an act of service which protects the 
church against error and secularization, which helps it 
to achieve a purity of teaching and preaching and which 
first and supremely and continuously theology must also 
render in exemplary fashion to itself. 

This emphasis of Barth's on God as the object and the 
subject of theology is also expounded by T.F. Torrance. He 
tells of showing Barth how Barth's own approach to episte
mological preconceptions in theology paralleled that of Ein
stein in physics. "In theology as well as in natural science," 
says Torrance, "theoretical and empirical components in 
knowledge always operate inseparably together: the only true 
epistemology is that which is embodied in and is natural to 
the material content of knowledge." "What is needed," Torr
ance says, is "an epistemological structure that is indissolubly 
bound up with the essential substance or positive content of 
knowledge. That is why the epistemology offered by Barth is 
not presented in abstraction or detachment from the material 

Martin Marty pays tribute to Barth's doctrine when he writes that 0 what remains above all, 
however, is the confidence he gave us that we must, and perhaps can, speak of and about and 
to God." 

them once again to poetry." This he did, says Lehmann, by 
exploring "the metaphorical content and meaning of the lan
guage of Dogmatics." Barth himself, according to Lehmann, 
was not fully aware he was doing this. Yet by his "pioneering 
a metaphorical interpretation of the knowledge and obedience 
of faith," Barth was brought "to the transforming edge of the 
world of today and the church of today and tomorrow in their 
need and search for 'an essential metaphor."' This was probed 
by Barth's continual turning to the analogia fidei, his descrip
tion of the task of dogmatics as reflection upon the agreement 
between the church's language about God and the revelation 
of God attested in Holy Scripture, and more specifically in his 
"evocative and provocative re-appropriation of the Chalce
donian vere Deus-vere Homo" desription of Jesus Christ. Leh
mann sees Barth's appropriation of this formula in its meta
phorical meaning as illuminated by the conundrum from a 
friend which asks: '"When is an analogy not an analogy?' to 
which the answer is: 'When it is a metaphor."' This, according 
to Lehmann, is what the Chalcedonian formula has been and 
is all about. And it was Barth's contribution to recognize this 
in order to regain a poetical perspective. 

At the same time, Geoffrey Bromiley, Barth's major English 
translator, sees Barth as having rendered a twofold service in 
theology. 

First, he has called theology back to its proper object 
of God and given it a more truly scientific basis under 
the control of this object, who is always also subject. In 
so doing he has restored to theology its integrity as an 
academic discipline in its own right which need not dis
guise itself among the humanities. But second, he has 
also related theology firmly to the church's mission. The
ology for Barth is no mere academic exercise. It does not 
serve only to satisfy intellectual needs or to provide 
apologetic arguments. It brings the whole life and proc-
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content of knowledge, but in the heart of his dogmatic the
ology, as in CD 11.1 where it is bound up with the doctrine of 
God as he has made himself known to us in space and time 
through Jesus Christ his Incarnate Son." 

God 

Barth's doctrine of God with its focus also on the Incar
nation of Jesus Christ is highlighted in T.H.L. Parker's essay. 
Parker writes that "from Barth I learned (gradually, no doubt) 
the central truth of all truths, that the objectivity of God, the 
otherness of God, the Sovereignty which [God] will not give 
to another, is not to be separated from his becoming one with 
[humanity], from [God] becoming the one who serves [hu
manity] and even puts himself at their disposal. These are not 
two contradictories or even two counter-truths to be held in 
balance, but as Christ is one, the sovereign Lord who is the 
Servant, the Servant who is the sovereign Lord, so these are 
one. It is not an either-or, not even a both-and, but it is si
mul ... et simul. In being the one [God] is at the same time 
the other." 

Martin Marty also pays tribute to Barth's doctrine of God 
when he writes that "what remains above all, however, is the 
confidence he gave us that we must, and perhaps can, speak 
of and about and to God." While the language analysts, sym
bolic logicians and philosophers can readily point out the 
problems in God language, Marty cites Saul Bellow's com
ment: "Being a prophet is nice work if you can get it, but 
sooner or later you have to talk about God." And Marty goes 
on to say: "It has been my experience that in the contexts of 
agnostics, secular-minded pluralists and those suspicious of 
the claims of faith, it is expected that this be sooner, not later. 
Ancillary theological themes can be postponed, made part of 
trivia quizzes. Theme Number One, theos+logos, God-thought, 
God-language, most efficiently and focally comes up first. Barth 



certainly is not the only model when this agenda comes up, 
and he may not even be the best. But no twentieth century 
serious thinker more consistently pressed it to the front of 
thought, writing and preaching than did he. For that, he will 
live as fashions come and go." 

Jesus Christ 

Barth's theology is often said to be Christocentric. As Rob
ert McAfee Brown points out: "No Christian theology worthy 
of the name can be other than Christocentric, and whatever 
else Barth's theology is, it is Christocentric. God did some
thing, Barth constantly reminds us, in a narrow strip of history 
on a narrow strip of land, in Palestine and we are forever 
bound to respond to the nature and the content of that action. 
If the 'early Barth' stressed the theme of Koheleth that 'God 
is in heaven and you are on earth,' the mature Barth sings 
praises to the God who is also on earth as well." 

most clearly in the essays by Lehmann, Brown, and specifically 
Harvey Cox who titled his piece, "Barth and Berlin: Theology 
at the Wall." Cox tells of his year living and working in Berlin 
in 1962 and how in his trips across to the Eastern side, pastors, 
teachers and lay people most of all wanted copies of Barth's 
Kirchliche Dogmatik to read. Cox tells of how Frederich-Wil
helm Marquardt argued that Barth's whole corpus had to be 
read from the perspective of Barth's perspective to socialism 
as Barth's sitz im leben. Barth was writing, said Marquardt, a 
kind of political theology. Then Marquardt pointed Cox to a 
section in Church Dogmatics II/1 (p. 386) where Barth in re
ferring to Amos 5:24 said that "God always takes his stand 
unconditionally and passionately on this side and this side 
alone: against the lofty and on behalf of the lowly; against 
those who already enjoy right and privilege and on behalf of 
those who are denied and deprived of it," Living in Berlin, 
Cox found that the real life and death question for all people 
there was not the question of Bultmann, of how modern per-

In the realm of dogmatics, Paul Lehmann has argued that Karl Barth II delivered theological 
language and conceptuality from bondage to propositional logic and joined them once again 
to poetry." 

Barth's Christological interpretation of the doctrine of pre
destination was another of his important contributions. For 
Brown, as a Presbyterian, this allowed him to reclaim the 
doctrine of election. For him, "it was 'II/2' that emancipated 
me. It was liberating to read Barth's comment that when he 
approached this topic he had expected to follow his master 
Calvin, and then discovered that in faithfulness to Scripture 
he had to break with Calvin, and declare that the doctrine of 
election was not a doctrine of impenetrable darkness but of 
indescribable light, God's ultimate 'yes' to humankind. The 
Scriptures, Barth affirmed, proclaim God's unconditional choice 
for us rather than against us, the preeminence and prevenience 
of God's grace, the God who has already chosen us before 
the foundation of the earth." As Bela Vassady noted in this 
regard, "Only a consistent Christocentricity can secure and 
guarantee a thoroughly non-speculative character for our 
theocentric theology." 

Barth's focus on election and Jesus Christ leads to what 
Langdon Gilkey has found to be "the most 'modern' aspect 
of Barth, paradoxically united to what is most traditional-Le. 
the centering of all salvation on Jesus Christ." This is the 
aspect of what Gilkey calls Barth's "universalism." He writes: 
"I find his clarity and breadth, and absolute originality, here 
endlessly inspiring. To me, something like this represents the 
only possible way to interpret Christian faith, that is in terms 
of the universality, the priority, the all-encompassing character 
and the triumph of God's redeeeming love. It is also the only 
basis on which a Christian can genuinely enter into dialogue 
with other religions-although this was (I am sure) hardly 
what Barth had in mind! The paradoxical greatness of the man 
is brightly illuminated here. At the very point where today 
his theology seems most 'parochial': explicitly centered in and 
concerned for the Biblical history, its tribulations and triumphs, 
at that same point it suddenly bursts into transcendence and 
glory and includes, as few other viewpoints do, the furthest 
reaches of God's creaturely domain." 

Politics 

A word should also be said about the influence of Karl 
Barth on politics according to some of the contributors. This 
issue is touched on at a number of points but is brought out 

sons should understand themselves or of the disappearance 
of the mythical world-view. It was rather the question of Barth
the question of justice and peace. When Cox then later en
countered the theology of Liberation and the writings of Gus
tavo Gutierrez, he writes, "I had been made ready by the Barth 
I got to know in the shadow of the Wall, from the pastors and 
ordinary Christians who lived in Berlin bravely during those 
hard but heady days and who seemed to know with some 
wonderful assurance that they were just where God wanted 
them to be. For me, the step from Barth to Liberation theology 
was a natural and easy one." 

Barth's relation to Liberation theology is also mentioned in 
Brown's essay and, interestingly, the same passage from C.D. 
II/1 (p. 386) is cited. Brown argues that there are some "mu
tually reinforcing convictions" between Barth and the Liber
ationists including among other things the fact that "neither 
position starts de nova." Barth was a socialist even before he 
read the Epistle to the Romans in a new light, and Gutierrez 
defines theology as a "second act" which is a "critical reflec
tion on praxis in the light of the Word of God." Thus, says 
Brown, "If Barth brings an implicit praxis to his examination 
of Scripture, Gutierrez brings an implicit Biblical orientation 
to his examination of praxis." Brown sees the Biblical root
edness of Barth's theology as the source of Barth's "courage 
to issue a clear 'No' to Hitler" and that likewise this Biblical 
rootedness "gives Latin American Christians the courage to 
say 'No' in their own situations of tyranny." 

In this regard also, there was a story in The New York Times 
in November 1985 which I cite in the "Introduction" to the 
volume. It was about Dr. Nico Smith, a white man and for
merly a professor of theology at the University of Stellenbosch 
in South Africa and now pastor of a Black Dutch Reformed 
Church in Mamelodi, South Africa, who told of the "enormous 
influence" Karl Barth had on him and his attitudes toward 
apartheid. In 1963 Smith had met with Barth and Barth asked 
him, "Will you be free to preach the Gospel even if the Gov
ernment in your country tells you that you are preaching against 
the whole system?" Smith said, "That made a deep impression 
on me," and it subsequently helped shape his decision to leave 
his theology professorship and now live in a black township 
near Pretoria. So Barth's influence in political matters contin-
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ues to have an effect. 

Divergencies 

As I mentioned, many of the contributors not only have 
appropriated much from Barth, but they have also diverged 
from him as well. A few of these divergencies can be men
tioned. 

Hendrikus Berkhof tells of how he had to widen his pneu
matological thinking to include the realm of experience which 
Barth had rejected. He writes: "I could not agree with those 
Barthians for whom experience was a dirty word. I never had 
believed that Barth's 'No!' to Brunner's 'Nature and Grace' 
could be the last word. If the Spirit is active both in creation 
and in redemption, the Spirit must also be conceived as the 
bridge-builder between these two realms." 

Dietrich Ritschl is critical of Barth's developed theology as 
done "entirely within the categories of Continental Protes
tantism and Catholicism. To put it more strongly," writes 
Ritschl, "I think that Barth never in his life had a conversation 
in depth with a truly non-religious communist, an atheist, a 
Muslim or a Hindu." When Ritschl told Barth near the end of 
Barth's life that his (Ritschl's) ambition was "to be a good 
player in the orchestra of theologians," Ritschl says, Barth 
"quite strongly disagreed and smilingly admonished me to 
play a solo-instrument." "I thought and I still think," says 
Ritschl, "that the time for this is over." 

Donald Bloesch finds Barth's "denigration of human vir
tue" disturbing. He believes Barth "underplays the Scriptural 
injunction that apart from our striving after holiness we will 
not see God (Heb. 12:14; Rom. 6:19; Mat. 5:8). The call to 
sainthood, which is an integral part of the tradition of the 

church catholic," says Bloesch, "is sadly neglected in his the
ology." 

One of the most sustained critiques of Barth is from John 
Cobb. Cobb rejects Barth's rejection of a "natural theology" 
in favor of, in Cobb's terms, a "Christian natural theology." 
He sees Barth's approach as at the root of what led to the 
"death of God" movement-an unwillingness to speak of God 
in terms other than those of the Bible and not in terms of 
"this world." Cobb questions Barth's concept of "nature" and 
believes his theology down plays ecology and therefore all 
the problems related to the rape of the environment. 

Barth Today 

Enough has been said to see how some of the contributors 
have viewed Barth, both positively and negatively. There is 
much more in the book and from other contributors whose 
names have not been mentioned. For many, Barth has been 
a starting point, a norm, a way of doing theology by which 
other systems and other thought can be evaluated. Yet even 
those whose theology today moves in an orbit other than 
Barth's do acknowledge his contributions and can find points 
at which he has been helpful personally. As John Cobb con
cluded his essay: "So what of Barth? That I could not follow 
him does not mean I cannot admire him or appreciate much 
of his legacy. That appreciation can best be shown today, not 
by becoming Barthians, but by responding as creatively to our 
situation, as we understand it, as he did his, as he understood 
it." For a theologian who always said he did not intend to 
found a "school," Karl Barth in this centennial year of his 
birth would perhaps be gladdened by that perspective. 

Karl Barth: Socialism and Biblical Hermeneutics 
by Steve de Gruchy 

In Search of the Strange New World in the Bible 

In the period 1916 to 1921, while a pastor at Safenwil, Karl 
Barth discovered and began to give expression to a new un
derstanding of the Bible and its interpretation. It is our con
fention that major elements of what became of Barth's mature 
hermeneutic as expressed in Church Dogmatics 1 were artic
ulated in this "early" period. Barth entered academic work 
not with the intention of discovering a new understanding of 
the faith, but to articulate and provide a theological foundation 
for what he had already discovered. 

What Barth had discovered, and what he voiced in a lecture 
in 1916, was "the Strange New World within the Bible." The 
first concern evident here is his belief that the content of the 
Bible is God's Word to us rather than history, morality and 
religion. 

It is not the right human thoughts about God which 
form the content of the Bible, but the right divine 
thoughts about men. The Bible tells us not how we should 
talk with God, but what he says to us; not how we find 
the way to him, but how he has sought and found the 
way to us .... It is this which is in the Bible. The Word 
of God is within the Bible.1 

A second concern is the role of faith in interpretation. Barth 
makes himself clear: in spite of all our human limitations, Holy 
Scripture will interpret itself for us if we "read it in faith."2 

Steve de Gruchy is a graduate of the University of Cape Town, 
South Africa. 
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One can only understand the Bible if it is read in faith because 
really to understand it means to recognize that it "makes 
straight for the point where one must decide to accept the 
sovereignty of God ... One can only believe ... or not believe. 
There is no third way."3 

Two years later, in August 1918, the "Strange New World" 
exploded on the wider public in the form of Barth's first com
mentary on Romans. We meet a third concern here: to have 
the Bible speak with importance in the twentieth century. 

What was once of great importance is so still. What 
is today of grave importance ... stands in direct con
nexion with that ancient gravity. If we rightly under
stand ourselves, our problems are the problems of Paul; 
and if we be enlightened by the brightness of his an
swers, those answers must be ours.4 

This concern led Barth to assign the historical-critical method 
to its "place" as mere "preparation of the intelligence," and 
to admit that were he driven to choose between that method 
and the classical Reformed doctrine of inspiration, he would 
"without hesitation adopt the latter."5 This concern surfaces 
again in another lecture in 1920. Once again Barth wants to 
assign historical-critical work to a preliminary stage: "For it is 
clear that intelligent and fruitful discussion of the Bible begins 
when the judgment as to its human, historical and psycho
logical character has been made and put behind us."6 

Just before Barth left Safenwil, the second and wholly re
vised edition of Romans was published. While he saw fit to 
re-write the commentary, the concerns were still there. In his 



foreword to this edition, he responded to the basic criticism 
that he was an enemy of historical-criticism by arguing that 
he was more critical of others because he took concern of the 
text as his fundamental key to interpretation. In this context 
he uttered his famous comment that "the critical historian 
needs to be more critical!"7 

Also in this foreword, he explicitly refers to a fourth con
cern, the responsibility of biblical theology and hermeneutics 
toward the life of the Church and its proclamation: 

I myself know what it means year in, year out to 
mount the steps of the pulpit, conscious of the respon
sibility to understand and interpret, and longing to fulfill 
it; and yet utterly incapable ... 8 

we all bring our own agendas to the study of the Bible. Miguez 
Bonino has commented: 

What Bultmann has so convincingly argued concern
ing a pre-understanding, which every man brings to his 
interpretaion of the text, must be deepened and made 
more concrete, not in the abstract philosophical analysis 
of existence, but in the concrete conditions of men who 
belong to a certain time, people and class, who are en
gaged in certain courses of action, even of Christian ac
tion, and who reflect and read the texts within and out 
of these conditions.14 

As these insights are applied to the way the Bible has been 
interpreted in North Atlantic countries, we became more and 

What Barth had discovered, and what he voiced in a lecture in 1916, was "the strange new 
world within the Bible." 

The fifth concern that is evident at this period is expressed 
in the lecture mentioned above, "Biblical Questions, Insight 
and Vistas." Here Barth said, "The Bible tells us more, or less, 
according to the much or little that we are able to hear and 
translate into deed and truth."9 The application of the Word 
of God to the world around one is fundamental to the inter
pretation of the Bible. 

It is clear then that five crucial and vital elements of Barth's 
biblical hermeneutic were already expressed while he was a 
pastor at Safenwil, in the two lectures and the two editions 
of Romans. This is not to say that we meet here his mature 
and articulated thoughts on the matter. Indeed, Barth had still 
to make his "false start," to read Anselm and most importantly 
to discover a trajectory within the thought of Calvin and the 
Reformation that would provide him with a framework to 
express that hermeneutic. 10 Nevertheless we are justified in 
saying that the discovery of this hermeneutic and its funda
mental concerns had already been made. 

Socialist Praxis at Safenwil 

The work of Karl Marx has decisively influenced the way 
we understand human thought. "Consciousness," he tells us, 
11 can never be anything else than conscious existence,"11 and 
historical materialism II does not explain practice from the idea, 
but explains the formation of the idea from material prac
tice."12 In other words, who we are and what we do-partic
ularly in relation to the material production in society-de
termines what we think and specifically how we understand 
the world around us. This is equally true of religious as it is 
of political or economic theories that attempt to understand 
the world. All attempts at understanding-Le., all hermeneu
tics-are decisively influenced by the social praxis of the in
terpreter. 

Nowhere in the field of biblical hermeneutics is this under
stood better than in liberation theology. Using the insights of 
Marx, liberation theologians raise questions about the rela
tionship of the interpreter to society, grounding what Hei
degger and Bultmann called the hermeneutical circle and pre
understanding in real history. Weir has commented that: 

Form criticism has taught us to seek the sitz im leben 
of the text. The hermeneutics of Liberation Theplogy are 
challenging scholarship to discuss the sitz im leben of 
the interpretation.13 

The liberation theologians make clear that there is no possi
bility of coming to the biblical text with a tabula rasa because 

more aware that its message is captive to the material and 
hence the ideological interests of the interpreters. Any attempt 
to respond to an interpretation of the Bible must begin with 
suspicion: "Every interpretation of the texts which is offered 
to us ... must be investigated in relation to the praxis out of 
which it comes."15 

In response, then, to our discussion of the relationship be
tween consciousness and social existence, biblical interpreta
tion and praxis, and most specifically the hermeneutic sus
picion which leads to the above demand of Miguez Bonino, 
we need to inquire into the praxis which gave rise to Barth's 
hermeneutic. Because, as we have seen, the orientation of this 
hermeneutic is already clear in Safenwil, we need to focus on 
Barth's praxis as a pastor in this Swiss Village. 

In 1972, Friedrich-Wilhelm Marquardt set the theological 
world abuzz with his four theses on Karl Barth's theology and 
radical politics. Marquardt maintained that: 
1. Karl Barth was a Socialist. 
2. His theology has its life setting in his socialist activity. 
3. He turned to theology in order to set the organic connection 
between the Bible and the newspaper, the new world and the 
collapsing bourgeois order. 
4. The substance of his turn to theology was the construction 
of a concept of "God."16 

The fact that these theses were initially rejected by the Kirch
licke Hochschule in Berlin17 indicates that much of Barth's 
radical political commitment has been obscured by First-World 
theologians. George Casalis writes that 

the dominant theologians and the ecclesiastical pow
ers, having an inkling of the danger represented by an 
outstanding man who refused to be confined in the ac
cepted political, academic and ethical framework, took 
steps to reclaim him .... As a result, conformist theo
logians and pastors could declare themselves "Barthian" 
without in any way calling into question the structures 
and values of social orders and ecclesiastical establish
ments. 18 

Through the work of Marquardt, Gollwitzer, Casalis, Hunsin
ger and others, there has been a growing awareness of the 
radical nature of Karl Barth's political commitments and ac
tivities at Safenwil. In a letter in the year of his death Barth 
reminisces: 

When as a young parson in Safenwil in the Aargau I 
saw the unjust situation of the workers, who were de
prived of their rights, then I believed that as a theologian 
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I could meet both them and the other members of the 
community only by taking their side and therefore be
coming in practice a Social Democrat. In so doing, I was 
less interested in the ideological aspect of the party than 
in its organizing of unions. And "my" workers under
stood me on this matter. For them I was their "comrade 
parson" who was even ready on one occasion to march 
with them behind a red flag to Zofingen .... With that 
concern, I used the fathers and doctors of socialism to 
enlighten them as to their rights and possibilities both 
politically and especially in relations to unions. I suc
cessfully taught them to make use of their rights and 
options, and at times I even represented them at various 
congresses. Once I was almost elected to the Aargau 
council of government by the socialists.19 

Gollwitzer summarizes some of the other activities that Barth 
was involved in when he notes that in Safenwil Barth "es
tablished three unions, organized strikes, travelled up and 
down the countryside as a party speaker, offended the well
to-do in his community, urged his presbyters to join the party, 
[and] formed a 'red' presbytery .... "20 These comments and 
Barth's personal reflection enable us to understand what we 
would call the praxis of Karl Barth the pastor. They describe 
the sitz im leben out of which Barth could say: "Real socialism 
is real Christianity in our time."21 

Barth and Segundo's Hermeneutical Circle 

In the attempt to integrate Barth's socialist praxis and his 
discovery of this new way of reading the Bible, we will rely 
on Segundo's model of the Hermeneutical Circle, for this ar
ticulates most clearly the way in which social activity and 
biblical interpretation interact. This is Segundo's preliminary 
definition of the circle: 

It is the continuing change in our interpretation of the 
Bible which is dictated by the continuing changes in our 
present day reality, both individual and social.22 

There are four stages or" decisive factors" in the hermeneutical 
circle. We shall examine each in turn with reference to Barth. 

1. As one experiences reality, one becomes suspicious that 
all is not as one is led to believe. Ideological suspicion arises, 
in which one recognizes that the dominant way of explaining 
things does not fit with reality. Behind talk of peace and order 
lurks violence and exploitation. This is Segundo's first pre
condition: one has to become critical of one's society in order 
to begin to participate in the circle.23 "A human being who is 
content with the world will not have the least interest in un
masking the mechanisms that conceal the authentic reality."24 

It should be clear from our discussion that Barth's embracing 
of socialism involved a critical attitude toward the ruling class 
of his day. It is clear too from this period that Barth looked 
upon the "fathers and doctors of socialism" with apprecia
tion,25 and the recorded correspondence with Herr Hussy in
dicates that he understood the prevalent socio-economic sit
uation from a Marxist perspective.26 What is clear from all of 
this (remarkably so in a letter from Letters 1961-1968), is that 
all of this grew out of his deep commitment to the workers 
of his parish. It was not just intellectual games! 

2. This critical awareness and ideological suspicion grows 
to include even theology. Here one recognizes that the dom
inant theology and interpretation of the Bible cannot deal ad
equately with reality. Prior to the First World War, Barth had 
made himself "a committed disciple of the 'modern school."'27 

The suspicion that it could not deal adequately with reality 
arose most dramatically with the advent of that War. Not only 
was the whole project of the "modern school" thrown into 
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disrepute, but Barth was deeply shocked at the moral support 
his theological teachers gave to the German war effort.28 This 
was an "ethical failure" that had its roots in theology. He 
wrote: 

The unconditional truths of the gospel are simply sus
pended for the time being and in the meantime a Ger
man war theology is put to work, its Christian trimmings 
consisting in a lot of talk about sacrifice and the like.29 

Ideological suspicion also arose in the area of his day-to-
day praxis of preaching. The responsibilities Barth faced as a 
preacher in a working class congregation raised serious ques
tions about the legitimacy and adequacy of the theology he 
had been taught. He communicated to his friend Eduard Thur
neysen his "increasing realization that our preaching is im
possible from the start."30 It must be remembered that in the 
case of both the War and homiletics, Barth's suspicion received 
its primary stimulus from his commitment to the workers in 
his parish and hence to socialism. Hunsinger has written that 
"the problem of the sermon was for Barth a problem of praxis, 
and praxis for him included socialist politics."31 Barth speaks 
of a radical rejection of prevalent theology when he writes 
that 

a whole world of exegesis, ethics, dogmatics and 
preaching which I had hitherto held to be essentially 
trustworthy, was shaken to the foundations, and with 
it all the other writings of the German theologians.32 

3. While the second step involves a rejection of prevalent 
theology, it can also mean the rejection of the Christian faith. 
If, however, one does not want to reject the faith itself, then 
one moves to this third step where one seeks to investigate 
"the suspicion that the prevailing interpretation of the Bible 
has not taken important pieces of data into account,"33 and 
therefore that it is the expression of the faith and not the faith 
itself which cannot deal with the unmasked reality. Against 
Marx, who would have had similar views to him on the first 
two steps, Barth believed that the failure of liberal Protes
tantism did not mean the failure of the Christian faith. It meant 
rather that the Christian faith had to be restated. This involved 
having an "exegetical suspicion" that what his teachers prop
agated as "Christian" did not in fact have its roots in the Bible. 
Thurneysen refers to this shared suspicion: 

It happened as something basically very simple: the 
Bible struck us in a completely new way. It was already 
familiar to us, but we read it through certain filters and 
interpretations. When the theology and the world-view 
which created those filters were shaken, the interpre
tation began to fall apart.34 

4. The fourth point in Segundo's circle is the appropriation 
of a new hermeneutic. We have examined Barth's new her
meneutic in detail above. The evidence we have in terms of 
responses by representatives of the "old school" bear witness 
to its novelty. Harnack branded him as being in line with 
Thomas Munzer, and according to one of the highly regarded 
New Testament professors, Julicher, he was a new Marcion!35 

The inability for Barth and Harnack to correspond over the 
issue of biblical interpretation also illustrates the profound 
paradigm shift initiated by Barth's new hermeneuic.36 

Because we have been speaking of a circle and not a straight 
line, factors four and one are related in such a way that the 
affirmation of a new hermeneutic-the grasping of new pos
sibilities in the biblical text-leads on to a deeper commitment 
in the struggle for a better world. For the reason that the stress 
is on action in response to God's Word rather than mere con-



templation from afar, George Casalis has suggested the term 
hermeneutical circulation. This linguistic change carries with it 
a change in emphasis which recognizes that the interpeter 
does not sit still and let his or her mind go round a carousel 
of thought, but is actively moving in real life. 

This constant circulation is also true of Barth. He continued 
to move around the circle again and again. New issues such 
as the 1918 Russian Revolution, the Swiss General strike, the 
rise of Nazi Germany, and the 1948 Hungarian Invasion led 
him to new suspicions and new insights into reading the Bi
ble.37 Marquardt quotes Barth himself as recognizing this: If 
"political relationships change, then Christians will simply 
take that as an occasion to read the Bible anew .... And quite 
certainly this: a new understanding of Scripture ... is the com-
munity's decisive particpation in the change of the political 
order."38 As events led to a new reading of the Bible, this in 
tum led to a deeper political involvement which included 
membership in the SDP in Nazi Germany and his refusal to 
resign from it in 1933; his political activity in the war years, 
his deportation, and his involvement in the Church struggle; 
his participation in the communist led Committee for a Free 
Germany; and his continuing rejection of capitalism and the 
"American Way of Life."39 

Conclusion 

In this essay we have argued (1) that biblical hermeneutics 
and social praxis are inextricably linked, and that a change in 
one involves a change in the other. This we have seen is true 
for Barth. His new hermeneutic which he discovered at Sa
fenwil arose out of his socialist praxis. At the same time we 
have argued that (2) the orientation of this new hermeneutic 
remained the same throughout his life and that the themes 
articulated in the Safenwil period remained dominant in his 
mature theology. 

We conclude with two remarks that flow from the above. 
(1) If Barth's hermeneutic arose from a socialist praxis, and if 
his hermeneutic did not change in orientation throughout his 
life, this lends further credence to the view that Barth remained 
committed to socialist praxis (at least in principle) throughout 
his life. Any basic change in praxis would have led to a cor
responding basic change in his hermeneutic. (2) If Barth's her
meneutic arose out of socialist praxis, and if it was a Reformed 
hermeneutic, then he has a pivotal role to play in the search 
for Reformed theology that can be mature enough to be open 
to the challenge of liberation theology, to be in dialogue with 

it, and to learn from it while at the same time remaining true 
to the best of its tradition. 
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The Evangelical Witness 
To the Poor and Oppressed 

by Thomas D. Hanks 
For our consideration of the evangelical witness to the poor 

and oppressed, I would like to outline ten fundamentals of 
biblical theology that shape and characterize the proclamation 
of the Good News to the poor.1 

1. Oppression and Poverty 

Essential to the faithful proclamation of the gospel to the 
poor and oppressed is the recognition of the fundamental 

Dr. Thomas Hanks has recently moved from Costa Rica to Argentina 
to work with Rene Padilla, This paper was originally delivered at 
the 1984 ETS meeting at Moody Bible Institute. It has since ap
peared in Spanish, 

character of oppression in biblical theology and in human 
history, Explicit vocabulary for oppression occurs more than 
500 times and constitutes a fundamental structural category 
of biblical theology. In more than 150 biblical texts oppression 
is explicitly linked to poverty and is viewed in Scripture as 
the basic cause of poverty. True, more than 20 other causes 
for poverty can be found in Scripture-such as idolatry in 
Judges or sloth in Proverbs, However, all other causes occur 
but a few times each and lack the massive emphasis Scripture 
places on the causal link between oppression and poverty.2 

Since 1968, Latin American theologians have insisted that if 
we recognize oppression as the fundamental cause of poverty, 
then neither simple charity nor economic development proj-
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eds by themselves are adequate: the ultimate Christian answer 
must be liberation from oppression. 

Historically evangelicals often have recognized the decisive 
character and necessity of liberation, as in William Wilber
force's struggle to abolish slavery in the British Empire.3 Such 
Christian initiatives throughout church history stand in fun
damental continuity with Jesus' own approach and sense of 
mission, which involved both the verbal proclamation of the 
gospel to the poor as well as liberation for prisoners and op
pressed and the implementation of Jubilee Year principles in 
the socio-economic sphere (Luke 4:18-19). The decisive, em
phatic role of liberation in Jesus' own programmatic descrip
tion of his mission corresponds to the fact that he stands in 
continuity with the Old Testament in recognizing oppression 
as the fundamental cause of poverty. The character of the 
gospel as precisely Good News to the poor is disastrously 
subverted when Christianity is reduced to serving as a reli
gious-ideological prop for an oppressive status quo. If the basic 
cause of poverty is oppression, then the Good News to the 
poor must carry the banner headline "liberation," as Jesus 
recognized. His own teaching and liberation praxis, particu
larly as delineated in Luke's gospel, constitutes a much broader 
and more profound analysis of oppression and liberation than 
contemporary Marxist analyses of class struggle. 

in Luke's portrayal of Jesus' liberating message and ministry 
involves the traditional domination of women by men. Wid
ows, as women commonly poor and oppressed, receive special 
attention. Flenders has pointed out that Luke likes to present 
women and men in contrasting pairs.9 The contrasts highlight 
the common spheres and mechanisms of male domination and 
oppression. Jesus' teaching and praxis, the power of the Holy 
Spirit, and Luke's own inspired pen collaborate to oppose male 
domination, pride and privilege. 

6. Elders and adults vs. youth and children. Luke gives special 
attention to the infancy and childhood of Jesus and John the 
Baptist; both die as young martyrs, and Luke notes repeatedly 
the role of the elders in bringing Jesus to trial and crucifixion. 
Obviously Luke was keenly aware of the "generation gap" 
(1:17) and the conflicts it engendered. Orphans as well as 
children of one parent receive special attention.10 

7. Respectable society vs. prostitutes and publicans. The sev
enth level of oppression in Luke is represented by the social 
outcasts, oppressed by society as a whole. Prime examples are 
the prostitutes and publicans. Neither group was economically 
poor, but as "immoral minorities" they were despised, rejected 
and harassed by the "moral majority." Constantly we find 
Jesus honoring and stressing the basic dignity of the immoral 
minorities that society scorned and despised. 11 

Essential to the faithful proclamation of the gospel is the recognition of the fundamental 
character of oppression in biblical theology and in human history. 

To appreciate the profundity and breadth of Jesus' analysis 
and the radical character of his liberating gospel and praxis, 
let us observe how the structural hierarchy of oppression as 
delineated by Luke contains some seven layers:4 

l. Demonic powers vs. all humanity. At the uppermost level 
of what C. S. Lewis might have preferred to describe as the 
"lowerarchy" of oppression, we have Satan and the demonic 
powers that dominate and oppress all humanity. Since death 
is their ultimate aim, with sin and illness as their preferred 
instruments, Jesus is appropriately described in Peter's sermon 
to Cornelius as "healing all who were oppressed of the devil" 
(Acts 10:38).5 

2. Empire vs. provinces and colonies. The second level of 
oppression obviously is the Roman Empire that conquered and 
oppressed weaker nations such as Israel, using such mecha
nisms as military occupation and taxation. However, while 
Jesus ministered and Luke wrote ever with an awareness of 
this level of conflict, the empire was not made a primary focus 
of immediate struggle as it later became in the book of Rev
elation.6 

3. Local oligarchy vs. the people. Instead Jesus focused the 
brunt of his political attack on the oppression exercised by the 
local political-religious oligarchy: chief priests, Sanhedrin, 
scribes, Herodians and Pharisees. The dialectical counterpart 
in this struggle was the common people (laos) whom Luke 
describes as normally siding with Jesus against their self-ap
pointed "leaders."7 This conflict culminated in Jesus' trium
phal entry and forceful but non-violent protest and occupation 
of the Temple site. These actions brought down upon him, as 
God's oppressed servant, the institutionalized violence of the 
crucifixion. 

4. Rich vs. poor. The fourth level of oppression in Luke 
comprises all the economic mechanisms of oppression exer
cised by the rich against the poor. While repeatedly studied 
in recent years, the fundamental role of oppression is com
monly downplayed or overlooked. 8 

5. Men vs. women. The fifth level of oppression delineated 
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Conclusion. Luke's theology is commonly presented as fo
cusing on spiritual salvation. Characteristic elements we have 
outlined as representing seven levels of oppression are com
monly listed as rather unrelated "beads on a string" -almost 
as if they represented psychological quirks or neuroses of Luke. 
However, when we approach these concerns from the starting 
point of Jesus' own explicit programmatic statement of his 
mission-to proclaim Good News to the poor and bring lib
eration to the oppressed-the unity and coherence of Luke's 
theology and the truly radical character of Jesus' teaching and 
liberating praxis is immediately obvious. Luke's theology is 
not limited to spiritual salvation-it is a comprehensive the
ology of integral liberation for the oppressed; and precisely 
for that reason it is Good News to the poor.12 

2. "All have sinned" -the Poor included, 
but especially their Oppressors 

Fundamental to the proclamation of the gospel to the poor 
is the teaching that "all have sinned and come short of the 
glory of God" (Rom. 3:23), that "Christ died for our sins" (1 
Cor. 15:3), that "God commands all men everywhere to re
pent" of their sins (Acts 17;30-32; Lk. 13:3,5). Obviously if 
our doctrine of sin is not thoroughly biblical our entire gospel 
and all our evangelistic efforts become drastically distorted. 
This has happened in two ways. 

Wheaton professor Mark Noll in a tribute to the late Francis 
Schaeffer concluded that Schaeffer, more than any other mod
ern evangelical leader, "understood existentially the malaise 
that was eating the heart out of the modern world."13 In a 
context where intellectual leaders and communications media 
unite to bombard everyone with their ideology that "man is 
dead," that we are but animals, that we are just machines, 
Schaeffer insisted that "humans possess vast dignity because 
they are made in God's image."14 

As Kenneth Kantzer points out in his analysis of Robert 
Schuller's Self-esteem: the New Reformation, pastorally we are 
working in a milieu vastly different from that of Paul and the 



Reformers. The Reformers worked in the afterglow of the Ren
aissance and a humanism that was not secular but still pro
foundly religious, often Christian. They could proclaim bluntly 
"all have sinned" and never ask themselves how incoherent, 
absurd or irrelevant that might sound to beings that view 
themselves as one more pig at the trough or as somewhat 
complicated machines soon to be rendered obsolete by the 
latest computer (if not first pulverized by nuclear holocaust). 
Kantzer says we should learn from the fact that Schuller, with 
his "pre-evangelism" stressing self-esteem, self-worth, human 
dignity and human potential, is "now reaching more non
Christians than any other religious leader in America."15 

puters to work: tabulate and analyze the specific sins men
tioned in traditional evangelism. Why is it almost always the 
common failings of the poor that we denounce and almost 
never the characteristic sins of their oppressors?17 

Paul's universal conclusion that "all have sinned" (Rom. 
3:23) comes after six Old Testament quotations that denounce 
very specifically the institutionalized violence and lies of the 
oppressors (Rom. 3:10-18). The apostle also was careful to 
preface his expose of human sin with clear teaching on cre
ation (Rom. 1:20-23) and link it to a reference to the vast 
dignity of our human calling to live for the "glory of God." 
Fundamental to the proclamation of the gospel to the poor is 

The character of the gospel as Good News to the poor is disastrously subverted when Chris
tianity is reduced to serving as a religious-ideological prop for an oppressive status quo. 

I refer to the evangelistic efforts of Schaeffer and Schuller 
because-whatever their shortcomings-their discoveries and 
insights are also of great significance in communicating the 
gospel to the poor. Today the great philosophers and the mass 
media have convinced everyone from European intellectuals 
to American rock singers that human beings are but animals 
or obsolete machines. By their ideologies, the great empires 
and oligarchies have sought to instill precisely that low view 
in the minds of colonies and common workers for millenia. 
The degree of their success in this task is the secret of their 
continual domination. 

One of the Hebrew words for oppression means literally 
"to treat like an animal."16 But an animal cannot sin; neither 
can your computer. The dehumanizing effects of the oppres
sive empires and their supporting oligarchies is much worse 
in modern industrialized technological societies than anything 
suffered in the Ancient World. Pack animals and computers 
still have the great value of being useful. In contrast, the un
employed adults and unschooled children who are left to scav
enge for a living in the slums and garbage dumps are told in 
effect: "You are not even as important as a watchdog or pack 
animal-certainly not as clever as a computer; you are lower 
than an animal, lower than a machine; you are useless, as 
disposable as the styrofoam cups you are picking through; 
you are garbage, the refuse and scum of society." In such a 
context Christian evangelists dare not bypass the biblical 
teaching on creation. Our creation in God's image and for his 
glory provides the necessary presupposition and complement 
to the teaching about sin. 

Into the slums of the Third World, where human beings 
have been denied all sense of worth and dignity, Marxist groups 
come with an electrifying message: you whom the capitalist 
oppressors treat as animals and view as garbage and scum
you can become the wave of the future, the makers of history, 
who establish a new kind of classless society with liberation 
and justice for all. However, as Schaeffer insisted, the biblical 
teaching on our creation in God's image, for his glory, dignifies 
human nature infinitely more than any conceivable existen
tialist or Marxist view. 

Since 1968 Latin American theologians have sought boldly 
to steal the fire back from the Marxists and begin, as Jesus 
did, with a bold proclamation of liberation to the oppressed, 
coupled with a strong denunciation of oppression. Undoubt
edly some Latin American theologians, priests and pastors can 
be faulted for dwelling too exclusively on the sins of the op
pressors and not always making clear that "all have sinned" -
that given the opportunity we all tend to oppress, dominate 
and treat unfairly anyone who is weaker in any way. But 
before we denounce Latin American heresies, put your com-

not only the universal truth (all have sinned) but especially 
the particular prophetic denunciation of the sins of the op
pressors against the poor. 

3. Christology: the Resurrection of God's 
poor, oppressed Servant 

Fundamental and utterly central to the proclamation of the 
Good News to the poor is a Christology that is radically bib
lical. Paul can summarize his entire gospel in stark economic 
terms: 

You know the grace of our Lord Jesus Christ, that 
though he was rich yet for your sakes he became poor, 
so that you through his poverty might become rich (2 
Cor. 8:9).18 

For Paul the incarnation of the second person of the Trinity 
implies a theology of revolution, just as it did for Mary (Lk. 
1:52-53). The socio-economic status of Jesus and his parents 
receives far more attention from the gospel writers than the 
technical medical fact of Mary's virginity. Jesus' poverty and 
simple life-style have attracted much scholarly attention in 
recent years. 19 Latin American theologians have stressed not 
only Jesus' humanity and poverty, but also the conflictive po
litical dimension of his ministry.20 Already in 1891 in his work 
Christianity and the Class Struggle, Abraham Kuyper recog
nized that Jesus "like the prophets before him and the apostles 
after him invariably took sides against the oppressor and for 
the oppressed."21 

Precisely what upper and middle class suburban pulpits 
find an embarrassment to be hurriedly spiritualized or super
ficially rationalized, the poor in Latin America's Christian base 
communities find to be an exciting discovery.22 Traditional 
Catholics, fundamentalists and conservative evangelicals rush 
pell-mell from the dogma of the Virgin Birth to the dogma of 
the penal substitutionary atonement. Thus they manage to 
dodge any implications of Jesus' incarnate life: costly disci
pleship and a conflictive political stance on the side of the 
oppressed and poor. 

Elsewhere I have shown that the so-called "Suffering Serv
ant" of Isaiah 53 is in fact the "Oppressed Servant," with four 
Hebrew words for oppression used six times in that one chap
ter. 23 Particularly the circumstances surrounding and leading 
up to Jesus' crucifixion were manifestations of oppression
terrible abuses of ecclesiastical and political power and au
thority. The crucifixion itself was an act of institutionalized 
violence. Jesus was a victim of the same kind of violence that 
condemns millions in the Third World to death each year: 
carnivorous injustice masked behind purported political "le
gality" and legitimated by idolatry and religious hypocrisy 
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(Mt. 23). Thus on the day of Pentecost, Peter points his finger 
at those who had crucified Jesus and declares: "This Je
sus ... you crucified and killed by the hands of lawless men" 
(Acts 2:23). Here was a powerful, prophetic, political act of 
denunciation against oppression, injustice and institutional
ized violence. 

Evangelicals and Catholics have rightly insisted that the 
atoning work of Christ was penal and propitiatory, as Scrip
ture abundantly attests.24 However, we might do well to note 
that one of the earliest biblical expressions of God's anger 

not soon forthcoming the evangelist announced God's im
minent judgment against the glaring injustice of the wealthy 
oppressors. Traditional exegesis commonly fails to recognize 
why God's judgment is also an essential part of the Good 
News to the poor. However, in Scripture the wrath of God, 
culminating in his judgment against affluent oppressors, is a 
fundamental dimension of the Good News to the poor.31 

The call to radical repentance is especially difficult and 
costly for wealthy oppressors. The declaration that salvation 
is by grace alone and faith alone is particularly Good News 

Jesus' bodily resurrection from the dead represents the decisive divine vindication of his non
violent praxis and all that he taught and suffered. 

makes clear that what most provokes God's wrath is the 
oppression of the poor and the weak (Ex. 22:21-24).25 God's 
oppressed servant suffered the institutionalized violence of the 
crucifixion. However, unlike conformist militarists of modern 
oppressive empires-capitalist and communist alike-Jesus was 
truly revolutionary: "God's servant "did no violence" (Is. 53:9). 
He did not respond in kind, but broke the deadly cycle of 
violence and made "peace by the blood of the cross" (Col. 
1:20).26 

Jesus' bodily resurrection from the dead represents the de
cisive divine vindication of his non-violent praxis and all that 
he taught and suffered. Like the socio-economic circumstances 
of the incarnation, Jesus' resurrection emphatically manifests 
God's preferential option for the poor and oppressed-above 
all when they suffer martyrdom through institutionalized vi
olence. Against the "last enemy," death itself, God unleashes 
his omnipotence in history on the side of his oppressed serv
ant. Jesus' tomb is empty, his disciples astonished, his tor
mentors and oppressors dumbfounded and terror struck. The 
Easter message, then, is not some innocuous card with lav
ender ribbon and yellow flowers to be sold to the consumer 
society. Easter is conflictive, partial, earthshaking (Mt. 28:2!) 
Good News to the poor. 

The next decisive step in the revolutionary project of the 
establishment of God's kingdom is the Ascension. Enthroned 
at God's right hand, Jesus is the Lord of history who alone is 
worthy to break open the scrolls as conflictive events on earth 
move toward their final consummation (Rev. 5). Today, di
vided and discouraged Marxists struggle to define and imple
ment their "historical project." The Good News to the poor 
is that the Lamb who was slain is enthroned as the Lord of 
history. His original "historical project" is still the best: the 
"Upside-down Kingdom,"28 the revolution of God. Beside this 
kingdom both capitalist and communist ideologies are hope
lessly conformist. The oppressive empires that embody and 
propagate them do well to tremble before the "original rev
olution."29 

4. Authentic Repentance and the Empty Hand of Faith 

Fundamental to the proclamation of Jesus' Good News to 
the poor is the call for radical repentance that expresses itself 
in terms of transferral of wealth from the overloaded hands 
of the rich to the empty hands of the poor, from the hands 
of the oppressors to the hands of the oppressed.30 John the 
Baptist expressed it with classic simplicity: "He who has two 
coats let him share with him who has none; and let him who 
has food do likewise" (Lk. 3:11). Whatever the affluent may 
think of that demand, obviously it is Good News to the poor. 
"Capital"-accumulation of wealth not so shared-is prime 
evidence of sin and calls for repentance. When repentance is 
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to the poor. Isaiah's classic invitation to the exiles and pro
spective emigrants in Babylon well exemplifies this truth: 

Come all you who are thirsty, come to the waters. 
And you who have no money, come buy and eat! Come, 
buy wine and milk, without money and without cost. 
(55:1) 

Those whose hands are truly empty find that the simple in
vitation to extend the empty hand of faith is most appropriate 
to their condition. Salvation is by faith alone-the one area, 
as James points out, where the poor may be said to have the 
advantage (2:5). And this, too, is part of the Good News to 
the poor.32 

5. Liberating Justice and Forensic Justification 

In 1513 at the University of Wittenberg, a German professor 
of Old Testament by the name of Martin Luther was preparing 
his lectures on the Psalms for a course that was to last three 
years. F.F. Bruce reminds us how Luther was struck by the 
prayer of Psalm 31:1, "in thy justice, liberate me."33 Medieval 
theology had stressed the penal, distributive dimension of jus
tice, but working without reference to the Exodus paradigm, 
had failed to recognize the dimension of liberating justice. 
With his linguistic insights from the Psalms about God's lib
erating justice and faith as personal trust in God, Luther even
tually returned to expound Romans and the Reformation ex
ploded in Europe. 

What Luther discovered in the Psalms about God's liber
ating justice, Latin American theologians, going behind the 
Psalms to the Exodus paradigm, have developed more fully. 
The Exodus enables us to understand why in the age-old con
flict between oppressors and oppressed, God's distributive jus
tice is liberating justice for the oppressed, who are suffering 
injustice, but penal justice for the oppressors like Pharaoh, 
who refuse to repent.34 

Given this fundamental sociological-linguistic insight, we 
can begin to appreciate the revolutionary character of Paul's 
letter to the Romans, where the fundamental theme is God's 
liberating justice, forensic justification being the decisive initial 
expression. 

A Latin American relectura of Romans 1:16-18 reads like 
this: 

Not in the least am I ashamed of our Christian mes
sage of Good News to the poor-I'm actually proud of 
it. Far from some religious "opiate of the people" it rather 
constitutes God's revolutionary dynamite and explodes 
on the scene of human history underneath all in his 
creation that oppresses. This gospel brings substantial 
healing and holistic liberation to all who integrate the 
message into their lives, be they religious legalists or 



secular humanists. In this Good News for the poor God's 
liberating justice for all the oppressed detonates re
peatedly in human history, destroying empires and in
stitutions as well as individuals who harden their hearts 
against God's historical project of cosmic liberation. Our 
subversive, revolutionary message, of course, is one thing 
affluent oppressors do not eagerly grab up. Rather it is 
especially sought by the oppressed and poor and all who 
like them stand with empty hands, stretched out in faith
and then enthusiastically pass on this transforming Good 
News to others of similar condition and like attitude. 
God's righteous indignation is plainly revealed from 
heaven against all institutionalized violence and oppres
sion, because in their zeal to oppress, people go to the 
extreme of making the truth itself "un desaparecido" 
[vanished victim in Argentinian repression].35 

The theme and structure of Romans make clear that Christ's 
propitiatory and redemptive work together with forensic jus
tification (3:21-26) represent the decisive divine acts of lib
erating justice. From these deep founts flow all other facets 

Good News especially for the poor, because it testifies to a 
Supreme Judge who cannot be bribed, a superlative advocate 
who need not be hired-and who even pays for us the enor
mous debt that stands in the books against us. 

What evangelicals often forget is that justification by faith 
alone does not constitute a conservative prop for the status 
quo: it is radical, revolutionary theology. As F. F. Bruce has 
pointed out, historically this doctrine has revolutionized and 
democratized European ecclesiastical and political structures, 
leading to the collapse of feudal hierarchy, overthrow of mon
archy, rejection of the ideology of divine right of kings, etc. 
Bruce concludes: 

The man who has had such personal dealings with 
God, and has been raised to his feet by almighty power 
and grace, can never be enslaved in spirit to any other 
man. The doctrine of justification by faith underlies and 
undergirds the forms which democracy has taken in those 
lands most deeply influenced by the Reformation; it is 
a bastion of true freedom. Luther was charged with "in
citing revolution by putting little people in mind of their 

What evangelicals often forget is that justification by faith alone does not constitute a con
servative prop for the status quo: it is radical, revolutionary theology. 

of that "freedom of the Christian man" which Paul and Luther 
celebrated:36 

Romans 5: Freedom from the eschatological wrath of 
God, and its historical outworkings. 
Romans 6: Freedom from the inherent tendency to op
press. 
Romans 7: Freedom from the domination and condem
nation of the Law. 
Romans 8: Cosmic liberation from futility and death. 
Romans 9-11: The universal scope of God's historical 
project of liberation, embracing both Jews and Gentiles. 
Romans 12-13: Revolutionary subordination under im
perial domination. 
Romans 14-15:13: Liberating praxis for both strong and 
weak within the Christian base communities. 
Romans 15:14-33: Paul's personal project for spreading 
the revolution throughout the Roman empire. 
Romans 16: Greetings to five subversive house churches 
springing up under Emperor Nero's nose. 

Paul thus makes explicit in the structure of Romans that for
ensic justification is the great foundation stone on which all 
other dimensions of God's liberating justice and Christian 
freedom are erected (5:l-2ff.). Ernest Kiisemann has pointed 
out that in Romans 2: 1-16 Paul expounds the apocalyptic theme 
of the final judgment, where God manifests his ultimate dis
tributive justice, before turning to the justification of the un
godly (4:5), which is the dialectical and paradoxical antici
pation of that final judgment.37 

Why, then, is forensic justification fundamental in the evan
gelism of the poor? First, because the poor and oppressed, like 
all other descendants of Adam, are sinners, guilty before God 
and in need of forensic justification as classically expounded 
by Paul in Galatians and Romans, and by Luther and Calvin 
at the Reformation. Historically, the poor and oppressed in 
Israel sought to receive justice "in the gate" of their com
munity. However, as in any modern culture, the opposite often 
occurred. Wealthy oppressors could bribe judges and wit
nesses, pay for sophisticated lawyers and intimidate the poor 
with violence. The biblical doctrine of forensic justification is 

prodigious dignity before God." How could he deny the 
charge? The gospel, as he had learned it from Paul, does 
precisely that. 38 

We should add that just as the 16th, 17th and 18th centuries 
saw ecclesiastical and political structures begin the process of 
democratization, so in the 19th and 20th centuries the great 
conflict has centered more on the democratization of economic 
structures in the various types of New Deal, Fair Deal, Great 
Society, Socialism, Marxism, Communism, etc. 

We also need to appreciate and develop the profound an
thropological and psychological implications of our procla
mation of justification by faith in contexts of oppression and 
poverty. Increasing numbers of Marxist leaders and liberal or 
humanist social workers are coming to the conclusion that the 
most devastating and irreparable effects of poverty are not the 
external physical deprivations, terrible as these are. The most 
insuperable problem is the continual shame, humiliation and 
insults that crush all sense of dignity, self-esteem and self
worth and systematically eliminate all basis of hope for change. 

Bruce J. Malina's recent anthropological study of "Honor 
and Shame" as pivotal values in the ancient biblical world 
provides fundamental insight for the proclamation of justifi
cation by faith to the poor.39 By relating Malina's insights to 
Paul's teaching in Romans, we can see that for Paul, forensic 
justification of the ungodly implies social vindication on the 
human plane. Kiisemann has pointed out the significance of 
Romans 3:4, which he calls a "key passage for the whole of 
Paul's doctrine of justification."40 Here the Apostle cites Psalm 
51:6 (LXX): "So that you may be justified-proved right-in 
your words and prevail in your judging." Divine, forensic jus
tification occurs in a conflictive social context and carries with 
it the implication of social vindication. This dimension of social 
vindication Paul makes even more explicit in Romans 5:1-11, 
where three times he repeats "we boast" (5:2,3,11)-the same 
verb earlier used to describe improper boasting in human works 
(3:27; 4:2). In Romans 5:5 the Apostle adds that Christian hope 
does not put to shame. 

To appreciate fully the significance of these texts for the 
poor and oppressed, we must recall passages like Hannah's 
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Song (1 Samuel 2:1-10) and Mary's Magnificat (Luke 1:46-
55). Here oppressed, humiliated women exalt in their social 
vindication in the presence of their oppressors and detractors. 
Hebraic "justice in the gate" undoubtedly provided countless 
similar experiences of social vindication. The decisive expe
rience of forensic justification thus carries with it not only 
peace with God, reconciliation and adoption as his sons (Rom. 
5:1, 10-11; 8:14-17), but also implies social vindication of the 
despised, the humiliated and rejected. When we realize what 
justification and the accompanying sense of social vindication 
can mean to the poor, we can perhaps begin to understand 
why Luther's early preaching was soon followed by the Peas
ants' Revolt. Evangelicals like to recall how Paul's Epistle to 
the Romans has sparked four great theological revolutions in 
the church: those of Augustine, Luther, Wesley, and Barth.41 

U.S.A., and China) find themselves characterized by common 
trends and agreement in their fundamental ideologies: 

a. slavish, uncritical pursuit of technological innovation and 
domination; 
b. unprecedented growth of state power with common 
idolization of military power; 
c. unscrupulous use of violence, with integrative prop
aganda used to mask their atrocities.44 

To protect and liberate the poor and oppressed from the 
domination of the great empires throughout history, to foster 
fullness of life before the onslaughts of the powers of death, 
God puts his Secret Weapon in the hands of the poor and 
oppressed-the power of his Holy Spirit, communicated 
through his Word and Sacraments. Thus fundamental to the 

Biblical Christianity has never been a matter of the affluent evangelizing the poor; rather ... it 
is the poor who evangelize their affluent oppressors. 

A fifth revolution for the poor and oppressed of the Third 
World awaits the discovery and proclamation of the full im
plications of Paul's teaching on forensic justification as the 
first and decisive expression of God's liberating justice. 

6. Regeneration-New Birth, baptism of the 
Holy Spirit: Power to the Powerless 

Fundamental to the proclamation of the Good News to the 
poor is the regenerating work of the Holy Spirit. Decades ago 
biblical theologians began to emphasize that "Spirit" in bib
lical theology is not to be equated with the negative Greek 
philosophical concept of non-material. 43 Rather in biblical the
ology God's Spirit represents something positive: divine 
power-"You shall receive power when the Holy Spirit comes 
upon you" (Acts 1:8). 

As we have seen in our analysis of oppression, Scripture 
shows that human life is conflictive: society consists of a hi
erarchy of multiple layers prone to oppression, hence the 
weaker, dominated elements continually struggle for libera
tion. Joel's prophecy, quoted by Peter in his Pentecost sermon 
makes clear that God gives his Holy Spirit not to reinforce 
the privileges and power of the oppressors. Rather God puts 
the power of his Spirit on the side of the weak and oppressed 
to effect a democratization of power in human life and society: 

I will pour out my Spirit [divine power] upon all flesh 
[humanity in its weakness]; and your sons and your 
daughters shall prophesy [marking the end of male dom
ination]; and your young men shall see visions, and your 
old men shall dream dreams [the generation gap bridged; 
the end of domination by the elders and their traditions]; 
yea, and on my male slaves and my female slaves in 
those days I will pour out my Spirit; and they shall 
prophesy [liberation from socio-economic domination as 
the poor become history-makers]. 

This biblical teaching on the revolutionary democratizing 
work of God's Spirit has suffered a thousand distortions in 
church history. It has been co-opted by political and eccle
siastical hierarchies to justify the cruelest oppression and re
ligious persecution. It has been subverted by Christian mili
tarists of all ideologies to justify the slaughter of millions in 
war-despite Zechariah's rebuke and promise: "Not by mili
tary might and power, but by my Spirit, says the sovereign 
Liberator" (4:6). Jacques Ellul has pointed out how the three 
great oppressive empires in today's world (the U.S.S.R., the 
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proclamation of the gospel to the weak, the powerless, the 
poor, is God's promise: "You shall receive power when the 
Holy Spirit is come upon you" (Acts 1:8): 

-power to love the brethren and create authentic human 
community (Rom. 5:5) 
-power to love even your enemies who oppress and 
persecute you (Rom. 12:14-21) 
-power to bear witness and suffer martyrdom, to enlist 
even your persecutors in the ranks of the apostles (Acts 
7:9). 

7. Salvation and Holistic Integration 

Fundamental to the Good News to the poor and oppressed 
is the proclamation of full salvation in all the breadth and 
depth of biblical teaching. C. I. Scofield in his note on Romans 
1:6 wrote: "The Hebrew and Greek words for 'salvation' imply 
the ideas of deliverance, safety, preservation, healing and 
soundness: 'salvation' is the great inclusive word of the Gos
pel." In the Spanish translation of Scofield, the first definition 
given for salvation is "liberaci6n." This breadth of the biblical 
concept is easily confirmed in texts such as Zechariah's proph
ecy in Luke 1:67-79, and Mary's Magnificat (Luke 46:55). Ze
chariah speaks of being "saved from the hand of our enemies, 
and from the power of all who hate us" (Luke 1:71). Despite 
the obvious breadth of the New Testament concept of sal
vation indicated by the Greek word usage and summarized 
in Scofield' s note, popular evangelicalism tends to limit the 
meaning of New Testament teaching on salvation to justifi
cation, forgiveness, and spiritual regeneration. John Stott has 
given a well-argued defense of this common, restricted inter
pretation of salvation. 45 However, as I have argued elsewhere, 
Stott's sharp distinction between secular political liberation 
and spiritual salvation may well rest more on a platonizing 
of the New Testament linguistic data rather than historical
grammatical exegesis.46 A proper historical approach must be
gin with the Old Testament understanding of the multiple 
blessings of the Abrahamic covenant of grace as these bless
ings continue in the New Testament. 

Hermeneutically, we might point out that Calvin, insisting 
on the fundamental continuity of the Old and New Testa
ments, found it necessary to stress that the Old Testament 
always contained a vertical, non-material dimension, including 
justification and forgiveness.47 Latin American theologians, 
confronted with centuries of platonizing interpretations of key 
biblical texts, have stressed that the New Testament offer of 



salvation contains a material dimension, including salvation 
from enemies, liberation from oppressors.48 

Within the Old Testament itself we see a progressive deep
ening of the teaching on justification and forgiveness, espe
cially after the exile, and in Jeremiah's proclamation of the 
New Covenant Oer. 31:31-34; Ps. 130:8). Similarly in the New 
Testament, Jesus begins by promising "liberation" to the op
pressed (Lk. 4:18-19), but uses the same word ('aphesis) in the 
great commission with reference to forgiveness of sins (Lk. 
24:47). Paul's gospel begins with the broad concept of liber
ating justice (Rom. 1: 16-17) but soon focuses in on our deepest 
need: forensic justification of the ungodly. Elsewhere I have 
shown in detail how Isaiah 53 presents salvation in three di
mensions: as forensic justification based on penal substitution 
(the evangelical perspective), as physical healing (the Pente
costal perspective), and as liberation from socio-political 
oppression (the Latin American perspective).49 The Johannine 
interpretation of salvation in terms of abundant life (10:10) 
confirms the conclusion that "salvation" should not be re
duced to the non-material, interpersonal dimension, even in 
Paul.50 

However, in proclaiming the Good News of full salvation 
to the poor and oppressed, biblical theology requires that we 
proceed with historical awareness and pastoral sensitivity. 
Popular pentecostal "prosperity" theology lacks biblical bal
ance and destroys the historical dialectic of biblical teaching 
in this area. Even in Deuteronomy, while obedience brings 
prosperity, affluence produces apostasy and judgment.51 In 
later historical contexts, obedience and fidelity often augments 
oppression and persecution (Ps. 44; cf. Job). Similarly in the 
New Testament, while the promises of the Abrahamic cove
nant continue in all their breadth,52 fidelity may also result in 
persecution and loss of goods (Heb. 10:32-39); hence those 
who are justified but dispossessed of their earthly goods learn 
to boast and rejoice even in their common experiences of 
oppression and persecution (Rom. 5:3; 8:31-39). Such texts 
remind us that we should not restrict "full salvation" to the 
purely vertical and non-material; but neither dare we allow 
materialist, secular or Marxist philosophies to dictate to the 
church an agenda of "bread alone" nor usurp the biblical 
emphasis that Jesus came to save us from our sins (Mt. 1:21).53 

8. Christian Base Communities and House Churches 
vs. Empire and Priestly Hierarchy 

One tragic dimension of the suffering of the poor is poig
nantly expressed in Proverbs: "The poor are shunned by their 
neighbors" (14:20). "A poor person is shunned by all his rel
atives-how much more do his friends avoid him"(19:7). Be
cause of this devastating social alienation, fundamental to the 
Good News for the poor is Jesus' purpose as expressed clas
sically in the promises contained in Matthew's gospel: "Where 
two or three are assembled in my name, I am right there in 
their midst" (13:20). "I will multiply and build up my house 
churches and base communities, and the power of death shall 
not prevail against them" (Mt. 16:18). The radical New Tes
tament teaching on authentic Christian community as em
bodied in base communities and charismatic house churches 
is part of the Good News to the poor. Luke describes the great 
banquet from which the poor are not excluded or shunned 
but rather eagerly sought out and urged to come (Lk. 14:12-
24). 

This strand of the gospel is Good News to all the poor and 
oppressed in their social alienation. Jesus offers his personal 
friendship, but also the social solidarity of the new commu
nities that gather in his name. Jesus promises the fullness of 
his personal solidarity and presence to groups of two or three 
that do not even come up to minimal standards for Jewish 

synagogues. Thus he reminds us that authentic Christian com
munity commonly stands in conflict with the traditional au
thoritative hierarchies that seek to legitimate and promote the 
privileges and interests of the dominant classes and empires. 

Ironically, the radical ecclesiology of Matthew's gospel pro
vides the very texts that have been co-opted to legitimate the 
traditional church hierarchy in Latin America (Mt. 16:13-20; 
18:15-20). Yet when Paul describes the "church" in Rome he 
speaks of persecuted emigrants and sla.ves in five house 
churches-a far cry from our modern image of St. Peter's ba
silica, Pope, curia, college of cardinals, etc.54 

The radical New Testament ecclesiology with its house 
churches and charismatic, democratic leadership enables a 
Christian assembly to devote its full economic resources to 
the needs of the poor instead of squandering them in vast 
building programs and professional salaries. Whenever Chris
tians succumb to the "edifice" complex and professionalize 
the clergy, inevitably that is bad news for the poor. Then we 
may offer only erudite discourses in ornate architecture, but 
must leave it to leftist political groups to take up pressing 
concerns such as daily bread for widows, clean water and 
decent housing for the slums, and medical care for impov
erished families. A recent issue of Newsweek estimates that in 
Brazil alone there are 60,000 Christian base communities. The 
article says: 

With the Bible as their primer, members studied their 
responsibilities-and their rights-as citizens. They dug 
wells and built health centers and schools. And they 
learned how to protest when the government tried to 
thwart their projects .... Their membership-approxi
mately 10 million-makes them perhaps the most im
portant force for change in the giant, fast-growing coun
try.ss 

Bill Cook has pointed out that individualistic Protestant 
evangelism of the poor has resulted in individual upward so
cial mobility, while the base communities are more faithful to 
New Testament teaching on solidarity in Christian commu
nity. He concludes: "This fundamental flow in our Calvinistic 
ethic-our rank individualism-is responsible, I believe, for the 
superficiality of much of Protestant evangelism."56 

The tremendous force of the Christian base communities 
and their leaders in Latin America represents an unprece
dented threat to oppressive regimes, along with the traditional 
hierarchies that have legitimated them. The powers of death 
have responded with a wave of institutionalized violence, as
sassination, torture, imprisonment and exile affecting more 
than 1200 priests, nuns and evangelical pastors since 1968. 
However, the base communities and house churches continue 
to multiply and grow, because the resurrected Lord of Life is 
in their midst. That too is a fundamental part of the Good 
News to the poor. 

9. The Blessed Hope and Realizable Eschatology 
Fundamental to the Good News for the poor and oppressed 

is the full biblical teaching on the Christian hope. As in the 
case of salvation and liberation we may say that hope in the 
Scriptures has two spatial dimensions: the spiritual, heavenly 
sphere, and the material, earthly sphere. Hope in the Good 
News for the poor also contains two temporal dimensions: 
prophetic, "realizable" eschatology, and apocalyptic consum
mation. The apocalyptic dimension, dominant in the New Tes
tament, includes the triumphant personal return of Jesus as 
World Liberator, with the resurrection of the dead and final 
world judgment-the New Jerusalem descending from heaven 
to earth. 

Historically, the apocalyptic and utopian elements in Scrip-
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ture sprang from small, weak, oppressed communities in times 
of cruel persecution; hence they have particular relevance for 
the oppressed and poor today. Institutionalized violence and 
martyrdom is commonly their lot, but the apocalyptic hope 
assures them that the resurrected Liberator, whom they love 
and follow, will personally return in certain triumph. Fallen 
young martyrs, tragically cut off in the prime of life, will be 
raised to share with Jesus in his millennial reign on earth (Rev. 
20:1-6). Universal resurrection will be followed by world judg
ment. The single criterion for world judgment will be solidarity 
with Jesus as he confronts us in the person of the poor and 
oppressed: the hungry, thirsty, naked, homeless, sick and im
prisoned.57 The blessed hope of the Liberator's triumphant 
personal return, millennial reign, universal resurrection with 
world judgment based on the single criterion of good works 
done for the poor-all this is glorious good news to the poor, 
but a drastic threat to all who oppress and persecute them. 
This hope is also a threat, as Jesus' parable shows, to all whose 
egotism and greed so dominate their horizon that they remain 
indifferent to the sufferings of the poor, and who thus pas
sively support the mechanisms and structures of oppression 
and persecution. 

The prophetic dimension of Christian hope, more promi
nent in the Old Testament, refers to those earthly first fruits 
and anticipations of the millennial reign and eternal state
what we might call "realizable eschatology." Although New 
Testament writers, with their anticipation of an imminent par
ousia, commonly stressed the purely futuristic, apocalyptic di
mension, 2000 years of church history reminds us that we 
dare not neglect the Old Testament, prophetic, "realizable" 
strand. In Romans Paul speaks of the Old Testament Scrip
tures, with their strong elements of material, political, real
izable eschatology, as providing a firm basis of hope even for 
gentile believers (15:4, 12-13). Providentially, but perhaps un
intentionally, the Apostle also points us to this essential func
tion of the Old Testament in his final letter to Timothy (3:14-
17), as we shall see in our final section. 

Various materialist, secular and Marxist movements con
sistently offer the poor the hope of improved earthly condi
tions. Non-Christian religions of the oriental and neo-platonic 
types offer escape from the pain and suffering of the material 
realm. Tragically, most traditional Christian theology and 
evangelism have not faithfully maintained the powerful bib
lical dialectic between the heavenly and earthly, and between 
realizable eschatology and apocalyptic consummation. Espe
cially since Augustine, neo-platonism to a greater or lesser 
extent has dominated virtually all Christian eschatology. Re
cently, negative overreactions to naturalist materialism and 
Marxist faiths often further exaggerate this fundamental per
version of biblical teaching. Affluent Christians commonly are 
quite happy with this domestication of the Christian hope. 
With their material needs abundantly satisfied, they eagerly 
respond to promises of escape from future earthly tribulation 
to an eternal life in the heavenly sphere. 

The results of this situation may be observed throughout 
the Third World: middle-class missionaries, as well as national 
evangelists who uncritically accept their ideology, establish 
churches in the most terrible slum conditions, but offer only 
a neo-platonic hope of escape to heaven. Marxists in the same 
environment tell the poor: you can become a history-maker" 
and change these miserable conditions; work with us to es
tablish the new classless society, free from imperialist domi
nation, with peace, freedom and justice for all. 

Latin American Christian base communities have sought 
to reappropriate the fire that Marxist groups have stolen. While 
usually not explicitly premillennial, the emphasis on the ma-
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terial, earthly eschatology is much closer to early patristic 
premillennialism than to the Augustinian neo-platonic spiri
tualization that has dominated both Catholic and Protestant 
eschatology, even in its current premillennial and dispensa
tional forms. The dominant, recurring notes in the prophetic 
hope for the poor as they are expressed in the base commu
nities are: peace, freedom, and justice. 

The peace on earth, which angelic messengers announced 
to poor shepherds at the Liberator's birth, first came to clear 
expression in the history of human thought in the oracles of 
Isaiah and Micah. These two prophets spoke of peace to a 
poor, oppressed nation that was reeling under the impact of 
cruel Assyrian invasion (Mic. 4:1-5; Is. 2:1-5; cf. 9:1-6). In 
Micah the hope of the poor for universal, permanent peace 
on earth appears to result when Israel's great day of atonement 
and Jubilee law is extended to all the gentile nations, with the 
result that "every man will sit under his own vine and under 
his own fig tree" (4:3). 

Just distribution of land (representing the means of pro
duction in an agricultural society) clearly is essential to uni
versal, permanent peace in Micah's vision. In continuity with 
the Exodus paradigm, the Jubilee law, and Micah's vision, 
Jesus also focused on radical land reform and Jubilee celebra
tion as intrinsic to his mission and Good News to the poor 
(Lk. 4:19; Mk. 10:29-31; Mt. 5:5-6). Our Lord is quite explicit 
that just redistribution of possessions is not merely a future 
apocalyptic element, but an essential part of eschatology that 
is realizable "in this present age" (Mk. 10:30).58 

However, Micah's prophetic hope for world peace and eco
nomic justice refers also to universal conversion, freedom, ed
ucation in Torah, and disarmament. Today when nuclear hol
ocaust threatens the human species-affluent and poor alike
with destruction, when ferocious wars between communist 
states and between Islamic nations have discredited alterna
tive ideologies, it is time for Christian evangelists to reclaim 
that fundamental element in our original message of "peace 
on earth." Militaristic empires ever seek to instrumentalize the 
poor in their efforts at world conquest. The Christian gospel 
offers the only firm basis for peace-based on the divine prom
ises and commands-and seeks to enlist the poor not as can
non fodder for empirial conflict, but as courageous peace
makers (Mt. 5:9). 

The poor, who commonly suffer the institutionalized vio
lence condemned in Scripture, are exhorted to abstain from 
vengeance (Mt. 5:38-48; Lk. 6:27-36; Rom. 12:14-21), stop the 
vicious cycle of violence, and establish communities that re
frain from war and that expand by the power of God's Word 
and Spirit rather than by military conquest (Zech. 4:6; Is. 9:7). 
Beginning with the angelic message to the shepherds, God in 
the gospel has committed the great hope and key to peace 
into the hands of the poor. As they share their Good News, 
a world weary of wars and rumors of war discovers the only 
firm basis for hope: faith in the promises of God and obedience 
to the clear commands of Jesus and his apostles.59 Biblical 
Christianity has never been a matter of the affluent evange
lizing the poor; rather, in the first century as today, it is the 
poor who evangelize their affluent oppressors.60 

10. The Epistemological Privilege and the 
Epistemological Certainty of the Poor 

Fundamental to the Good News to the poor is the confident 
affirmation that the Scriptures attesting this gospel are true, 
not religious myth or political propaganda in the service of 
oppressive imperial ideologies. Latin American theologian 
Hugo Assmann apparently was the first to speak of the "ep
istemological privilege of the poor."61 This epistemological 



privilege forms part of Luke's Good News to the poor. Ac
tually, you might say it started when the angels announced 
Messiah's birth to poor, illiterate shepherds. This constituted 
an unprecedented "headstart" program, and they managed to 
locate the Messiah some two years before the wealthy wise 
men managed to confirm their "star hypothesis." Then when 
the seventy[two] return from evangelizing the poor in the Gal
ilean villages, Jesus is filled with joy through the Holy Spirit 
and exclaims: "I praise you, Father, Lord of heaven and earth, 
because you have hidden these things from the wise and 
learned, and revealed them to little children" (10:21-22). In 
contrast and conflict with elitist-controlled education, Jesus 
celebrates the democratization of knowledge and education 
signaled by his incarnation, miracles and teaching ministry. 
Culminating the educational revolution begun in the Old Tes
tament, 62 this democratization of knowledge and education 
constitutes a fundamental dimension of the Good News to 
the poor as recorded in the gospels. It is also accompanied by 
a corresponding judgment on an oppressive elite (Lk. 10:21) 
who substitute imperial propaganda for sound education and 
permit their ideologies to blind them both to the revelatory 
character of Jesus' Good News to the poor and to the imminent 
divine judgment on the oppressors (Lk. 10:10-16; cf. Mt. 23). 
As Howard Marshall explains, the "infants" [nepiois] in Jesus' 
saying represent the poor, needy and oppressed who accept 
the gospel.63 Jacques Ellul has prophetically analyzed how 
propaganda functions in contemporary societies, especially in 
the dominant empires of the U.S.S.R., U.S.A., and China. He 
points out that it is not the illiterate peasant, but precisely the 
educated elite-those who gorge themselves on technologi
cally processed information-who are most susceptible to and 
most completely dominated by imperial propaganda that is 
not disruptive but "integrative."64 

Complementary to the biblical teaching on the epistemo
logical privilege of the poor is our evangelical emphasis on 
epistemological certainty. However, what is commonly for
gotten in all our weighty tomes on propositional revelation 
and inerrancy is that epistemological certainty, grounded in 
the work of the Holy Spirit and the authority and truth of 
God's Word (incarnate, preached and inscripturated), is not 
ideologically neutral nor the special prerogative of the affluent, 
but rather constitutes a fundamental strand of the Good News 
to the poor (Lk. 16:17; Mt. 5:17-19; Lk. 21:33; Mk. 13:31; Mt. 
24:35; Jn. 17:17). Jesus' stress on the epistemological privilege 
and certainty of the poor is, of course, also elaborated by Paul 
as part of his understanding of the Good News to the poor 
(1 Cor. 1:18-31, esp. 27-29; 2:1-16, esp. 18).65 

The radical implication of this evangelical certainty strand 
in the Good News to the poor is perhaps best communicated 
by a Latin American paraphrase of Paul's locus clasicus on the 
inspiration of the Old Testament (2 Tim. 3:14-17): 

But as for you, Timothy, keep applying to your praxis 
all you have learned and thus become certain of. Re
member the godly women in your family who dared to 
teach you, and be grateful that you were not (like so 
many) consigned to illiteracy, but from infancy were 
taught the Old Testament Scriptures. This subversive 
literature is able to make you wise for salvation, healing, 
and integral liberation through commitment to God's 
Spirit-empowered Liberator and Messiah. Our Hebrew 
Scriptures do not at all reflect the idolatrous propaganda 
and ideologies of oppressive empires; rather in their en
tirety they have been breathed out by God's powerful 
Spirit of truth. Hence they are helpful in every age for 
instructing the humble poor and illiterates in true wis
dom; for reproving oppressors of all sorts; for correcting 

our praxis, and for training us in justice that is truly 
liberating; in order that the ministry of every believer 
may have a prophetic quality, and that he or she may 
be equipped and trained to carry out the kind of good 
works that don't simply create passivity and paternalist 

• dependence, but that really help the poor and oppressed 
to discover their full dignity and freedom as God's sons. 

The inspiration, perspicuity and authority of the Scripture, 
according to Paul, thus also constitutes an inalienable strand 
in the gospel, the Good News to the illiterate, the poor and 
the poorly educated. 

Conclusion 
We have outlined ten elements that are fundamental in 

biblical theology for the proclamation of the Good News to 
the poor and oppressed. In 1970 black evangelist Tom Skinner 
brought students at the Urbana convention to their feet cheer
ing with his ringing declaration, "The Liberator has come!"66 

Often since then I've had to ask myself: Do affluent white 
evangelicals preach a different gospel? Are the conflictive, 
triumphant strains of Jesus' Good News to the poor and woes 
to the rich still clearly recognizable in our message? Or in our 
zeal to make "evangelical" synonymous with "conservative" 
have we utterly failed to conserve those fundamentals so es
sential to our Lord and to Paul-those characteristics of the 
gospel that make it preferentially Good News to the poor? 
There is, as Paul insists, "no other gospel" (Gal. 1:6-9). 
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The Challenge of Religious Pluralism 
by Harold Netland 

Even a cursory survey of the theological literature of the 
past three decades indicates that theologians have discovered 
what missionaries and nonwestern Christians have known for 
a long time: we live in a religiously pluralistic world in which 
the great majority of people hold religious convictions quite 
different from those of orthodox Christianity. 

Today there is unprecedented interaction between various 
cultures, and western theologians are becoming aware as never 
before of the great diversity among religious traditions, and 
also of the implications of this for doing Christian theology. 
For someone who has done his or her theologizing exclusively 

Harold Netland is a missionary in Japan serving with the Evan
gelical Free Church of America. Portions of this essay appeared in 
earlier form in Dr. Netland's "Religious Pluralism and Truth," in 
Trinity Journal, 6, (1985) pp. 74-87, and are included here with 
permission of the editor. 
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within the western intellectual context, it can be most unset
tling to be invited, for example, to give a series of lectures in, 
say, Kyoto or Bangalore, and there to be exposed firsthand to 
sophisticated, articulate, and sincere adherents of other faiths, 

With increased awareness of religious pluralism has come 
a host of disconcerting and perplexing questions: If Christi
anity is the true religion, why is it that so much of today's 
world rejects it in favor of diametrically opposing religious 
traditions? Why are there so many diverse religions? Is it the
ologically and morally acceptable to maintain that one religion 
is uniquely true, and that others are at best incomplete or even 
false? Is Jesus Christ really so unique after all? The challenge 
to Christian theology posed by pluralism should not be min
imized, Canon Max Warren seems to have had prophetic in
sight when he observed-almost thirty years ago-that the 
impact of agnostic science upon theology will turn out to have 
been as mere child's play when compared to the challenge to 
Christian theology of the faith of other men.1 



The growing awareness of religious pluralism is forcing 
many theologians today to grapple in a fresh way with the 
issue of the relation of Christianity to other faiths. And this 
is as it should be, for as Wilfred Cantwell Smith notes, the 
fact of pluralism should affect the way in which theology is 
conducted in the West: 

How does one account, theologically, for the fact of 
man's religious diversity? This is really as big an issue, 
almost, as the question of how one accounts theologi
cally for evil-but Christian theologians have been much 
more conscious of the fact of evil than that of religious 
pluralism .... From now on any serious intellectual 
statement of the Christian faith must include, if it is to 
serve its purpose among men, some sort of doctrine of 
other religions. We explain the fact that the Milky Way 
is there by the doctrine of creation, but how do we ex
plain the fact that the Bhagavad Gita is there?2 

Consequently, over the past quarter century, questions re
garding the relation of Christianity to other faiths have been 
addressed in the writings of P. Tillich, K. Barth, H. Kraemer, 
S.C. Neill, K. Rahner, H. Kung, R. Panikker, W. Pannenberg, 
J.A.T. Robinson, J.B. Cobb, Jr., J. Macquarrie, J. Moltmann, J. 
Hick, and W. Cantwell Smith, as well as a host of lesser fig
ures.3 

of the " ... sheer incredibility to the modern person of an 
exclusivist approach ... " to the relation among religions.4 The 
evangelical Christian, who maintains the unique truth of the 
claims of Scripture and rejects as false any rival claim, is very 
much on the defensive in contemporary discussions of plu
ralism. 

Why has exclusivism fallen into such disrepute? Several 
widely accepted, yet dubious, assumptions seem to be re
sponsible. First, much of contemporary theology is inundated 
with a pervasive epistemological skepticism which regards any 
claim to religious truth as problematic, and which views with 
incredulity those who hold that God has definitively revealed 
himself in one particular tradition. Closely related is the re
jection of the universal (viz., transcultural and timeless) and 
exclusive (viz., a true statement necessarily excludes its con
tradictory as false) nature of truth as being "Greek" or "Ar
istotelian," and thus not necessarily valid in today's pluralistic 
world. Roger Trigg notes that historically, epistemological and 
moral relativism have always been attractive options when 
people who had previously led settled and complacent lives 
are suddenly confronted with new and different ideas and 
practices.5 It is hardly surprising, then, to see that an increas
ingly influential relativism has accompanied the growing 
awareness of cultural and religious pluralism. 

Second, it is frequently assumed that there is something 

We live in a religiously pluralistic world in which the great majority of people hold religious 
convictions quite different from those of orthodox Christianity. 

Undoubtedly most persons-at least until recent times
have concluded that since some conflicting truth-claims are 
made by the major religions, not all the claims made by the 
various traditions can be true. At least some must be false. 
For example, it has traditionally been held that the Muslim 
and the orthodox Christian cannot both be correct on the ques
tion of the identity of Jesus of Nazareth. We might, for con
venience, refer to this as the exclusivist position. As I use the 
term, exclusivism maintains that if the central claims of a given 
religion R are true, then if the claims of another religion S 
contradict those of R the claims of S are to be rejected as false. 
We should note that as here defined exclusivism does not 
entail that if the central claims of one religion are true then 
all of the claims of the other religions must be false; nor does 
it entail that all of the other religions are without inherent 
value. It simply maintains that if two or more incompatible 
beliefs are advanced by various religions they cannot all be 
true. 

On this definition, orthodox Christianity has historically 
been exclusivist. When claims from Buddhism or Islam con
tradict those of Scripture, the former have been rejected as , 
false. What is often overlooked, however, is that most other 
traditions (with the possible exception of certain forms of Hin
duism) are also exclusivist. For example, Theravada Buddhism 
rejects as false those claims made by Christians which are 
incompatible with its central beliefs. 

Now the fact that there are a number of exclusivist tradi
tions presents what is often:regarded as the scandal of religious 
pluralism-the problem of conflicting truth-claims, with the 
apparent implicatiol,'I that millions of devout and sincere peo
ple are embracing false beliefs. In part as a result of great 
personal contact with adherents of other faiths, exclusivism is 
increasingly being rejected by Christian theologians and even 
missionaries as naive, arrogant, intolerant, and a vestige of an 
immoral religious imperialism. Thus, Waldron Scott, former 
general secretary of the World Evangelical Fellowship, speaks 

arrogant and intolerant about holding that one religion is true 
and that those which are incompatible with it are false. Sim
ilarly, it is sometimes claimed that exclusivism must be re
jected since it allegedly produces such reprehensible effects 
upon the interaction between adherents of different faiths. 
And, since today we are all members of an interdependent 
global community, it is claimed that we must at all costs strive 
for peaceful coexistence and harmony, and that accusing ad
herents of other religions of embracing false beliefs is some
how incompatible with this. 

And third, it is increasingly accepted today that if God is 
indeed a God of love, he is morally obligated to provide all 
persons with equal opportunity for responding to him; and 
that maintaining that salvation is necessarily linked to per
sonal response to the person and work of Jesus Christ is in
compatible with God's love and goodness, since it allegedly 
cuts off from the possibility of salvation those who through 
no fault of their own have never heard of the gospel of Jesus 
Christ. Accordingly, christologies which see Jesus Christ as 
being uniquely and exclusively divine, and thus normative for 
all persons, are increasingly being criticized for being out of 
touch with the realities of our pluralistic world. As a result of 
these and other related assumptions, a strong reaction against 
the perceived evils of exclusivism has resulted in a preoccu
pation with dialogue and searching out areas of agreement 
among religions at the expense of considerations of truth. 

Consequently, a growing number of theologians and mis-
, sion leaders are rejecting .exclusivism in favor of a more open 

posture which sees God at work in all the major religions. 
Many-such as Karl Rahner, Hans Kung, and John B. Cobb, 
Jr.-are willing to admit that God has revealed Himself in other 
traditions besides Christianity and that other faiths offer au
thentic ways of salvation, while also still maintaining in some 
sense the superiority, uniqueness, and normativity of Jesus 
Christ. However, such "mediating" positions are vigorously 
attacked from both the theological right and the left. Con-
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servatives accuse them of failing to take seriously the biblical 
data on the exclusivity of the person and work of Christ, while 
radical theologians chide them for still holding on (in some 
sense) to the uniqueness and normativity of Christ. Thus, the 
central focus of much of the debate over the proper Christian 
response to other religions is upon christological issues.6 

The Theocentric Model 
Of particular interest in recent years has been the emer

gence of a growing number of theologians who accept what 
Paul Knitter calls the "theocentric model" of the relation among 
religions.7 Although individual thinkers vary in details, all 
who put forward this model agree that any christology which 
allows for the absoluteness, exclusivity, or normativity of Jesus 
Christ must be rejected. In contrast to exclusivism, the theo
centric model holds that it is the one God who is ultimately 
at the center of reflection and devotion in all the various re
ligions, and thus no single religion can claim superiority or 
definitive truth. While recognizing significant differences 
among religions, it is maintained that ultimately all the major 
traditions are authentic historically and are culturally condi
tioned responses to the same divine reality. Just as there are 

the Christian religion was founded by God-on-earth in 
person, it is then very hard to escape from the traditional 
view that all mankind must be converted to the Christian 
faith. 13 

Accordingly, he urges us to reinterpret the doctrine of the 
Incarnation as a "mythological idea," a "figure of speech, a 
piece of poetic imagery" which signifies that Jesus is "our 
sufficient, effective, and saving point of contact with God."14 

By understanding the Incarnation in mythological categories, 
Hick claims that Christians can maintain God is truly to be 
encountered in Jesus but not that God is uniquely or defini
tively revealed in Jesus. God can and does reveal Himself in 
similar ways through other great religious figures. 

But if the various religions all reflect the same divine reality, 
why the bewildering diversity in the respective conceptions 
of the divine? Why are there conflicting truth-claims about the 
nature of the divine reality? Hick has a two-fold answer which 
brings us to the heart of his theory. 

First, the various conceptions of the divine found in the 
major religions represent culturally conditioned human re
sponses to the one divine reality: 

The growing awareness of religious pluralism is forcing many theologians today to grapple 
in a fresh way with the issue of the relation of Christianity to other faiths. 

many paths leading to the summit of Mt. Fuji, so there are 
many authentic paths to salvation mediated through the great 
religions. This, of course, is a familiar theme in certain tra
ditions in eastern thought, such as Advaita Vedanta. But it is 
also a view which has considerable appeal today in the west, 
not only on a popular level among the laity but increasingly 
among Christian clergy and the theological community as well. 
As such it demands closer scrutiny. 

One of the most articulate and influential spokesmen for 
the theocentric position is John H. Hick, currently Danforth 
professor of religion and philosophy at Claremont Graduate 
School. Professor Hick's 1986 Gifford Lectures at the Uni
versity of Edinburgh, which deal with the problem of religious 
pluralism, are to be published in book form under the tentative 
title, An Interpretation of Religion. Hick, who at one time ac
cepted a Christianity "of a strongly evangelical and indeed 
fundamentalist kind," 8 began in 1973 to call for a "Copernican 
revolution" in our thinking about religions. 9 The revolution 
he advocated would involve "a shift from the dogma that 
Christianity is at the center to the thought that it is God who 
is at the center and that all the religions of mankind, including 
our own, serve and revolve around Him."10 God-or, as Pro
fessor Hick prefers, the Eternal One-should be recognized as 
being the center of religious awareness, with the various con
ceptions of the divine expressed in the many traditions all 
being reflective of the one divine reality. That is, "the great 
religions are all, at their experiential roots, in contact with the 
same ultimate divine reality."11 

One of the implications of Hick's proposal is a kind of 
equality among religions such that no single religion can claim 
to be exclusively true or correct, or to have a definitive rev
elation from God.12 It naturally follows from this that the or
thodox understanding of the Incarnation must be abandoned, 
or at least significantly modified. For Hick correctly points out 
that if Jesus were literally God incarnate then it is very difficult 
to avoid the conclusion that the Christian revelation is defin
itive: 

For if Jesus was literally God incarnate, the second 
Person of the holy Trinity living a human life, so that 
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The basic hypothesis which suggests itself is that the 
different streams of religious experience represent di
verse awarenesses of the same transcendent reality, 
which is perceived in characteristically different ways, 
by different human mentalities, formed by and forming 
different cultural histories .... One then sees the great 
world religions as different human responses to the one 
divine Reality, embodying different perceptions which 
have been formed in different historical and cultural cir
cumstances. 

This is partially simply an extension of Hick's religious ep
istemology, which is based upon what he takes to be the 
irreducibly interpretative nature of all experience, including 
religious experience.16 In the context of pluralism, then, he is 
building upon this interpretative element in religious experi
ence and crediting various historical and cultural factors with 
influencing how followers of different traditions conceptualize 
the divine reality. 

The second part of Hick's answer lies in his distinction 
between the divine reality as it is in itself and the divine reality 
as it is experienced by historically and culturally conditioned 
persons. Immanuel Kant's distinction between noumenon and 
phenomenon is adapted (and used in a most non-Kantian 
manner!) to illustrate the point: 

Summarizing this hypothesis in philosophical terms 
made possible by the work of Immanuel Kant, we may 
distinguish between, on the one hand, the single divine 
noumenon, the Eternal One in itself, transcending the 
scope of human thought and language, and, on the other 
hand, the plurality of the divine phenomena, the divine 
personae of the theistic religions and the concretizations 
of the concept of the Absolute in the nontheistic reli
gions .... The Eternal One is thus the divine noumenon 
which is experienced and thought within different re
ligious traditions as the range of divine phenomena wit
nessed to by the religious history of mankind. 17 

By making this fundamental distinction Hick claims to be able 
to maintain consistently both that the conceptions of the di-



vine reality in the various religions are actually different, and 
even conflicting, and that these various images are human 
responses to and reflective of the same single divine reality. 
Certainly if both propositions can be maintained consistently, 
then it would make good sense to reject the position that one 
religious tradition can be true and other conflicting religions 
are false, for all religions would be partial reflections of the 
same divine reality. 

But in spite of its considerable intuitive appeal, Hick's thesis 
is highly vulnerable on several counts.18 First, scholars have 
been quick to point out that Hick and his colleagues who call 
for a mythological reinterpretation of the doctrine of the In
carnation seriously distort the New Testament data on the 
person and work of Jesus Christ.19 Their suggestions that the 
New Testament language of incarnation was originally in
tended to be simply metaphorical, and not literal, and that 
Jesus did not conceive of Himself as in any sense uniquely 
divine, and that similar notions of divine incarnation can be 
found in other religious traditions are held on extremely ten
uous grounds, and have been vigorously challenged in the 
academic community. Indeed, such mythological reinterpre
tation of the Incarnation seems to be little more than a dubious 
and speculative account of the person of Christ read back into 
the New Testament writings. 

Second, it is important to recognize that Hick's thesis is a 
comprehensive, second-order theory about all religions and 
religious experiences. That is, he is not proposing an alter
native religious perspective but rather a comprehensive theory 

rivalled status among religious experiences. Hick recognizes 
the Zen claims for the exclusivity of satori, but he then goes 
on to suggest that not even satori can be granted such exclu
sivist status, since it too is the product of interpretative activity 
and the influence of the surrounding culture. 20 Now Hick may 
very well be correct in his analysis of satori (it is not at all 
clear to me that the notion of satori is even coherent) but this 
is beside the point. Zen Buddhists will almost certainly not 
accept Hick's reinterpretation of satori since it eliminates what 
is central to Zen: the claim to a direct, unmediated apprehen
sion of ultimate reality which transcends all distinctions. Thus, 
Hick's theory cannot accommodate the basic notion of satori 
as it is understood within the Zen tradition. 

In both cases, Hick attempts to deal with troublesome doc
trines by reinterpreting them to eliminate problematic ele
ments. But the price of doing so is that the reinterpreted doc
trines bear little resemblance to the beliefs originally held in 
the respective traditions, And this surely counts against his 
theory as a general theory of the nature of religion. 

Nor does Hick's theory fare much better when we inquire 
into its internal consistency and plausibility. The Eternal One 
in itself is said to be the divine noumenon and the various 
conceptions of the divine in the many religions are the divine 
phenomena, or manifestations of the Eternal One. Thus, Yah
weh, Allah, Krishna, Shiva, Brahman, Amida, Sunyatta, etc., 
are all divine phenomena or personae through which the Eternal 
One is manifested. If the personae are indeed accurate reflec
tions of the Eternal One, there must be significant continuity 

A growing number of theologians and mission leaders are rejecting exclusivism in favor of a 
more open posture which sees God at work in all the major religions. 

about all religious perspectives. As such, the adequacy of his 
theory will be a function of at least two factors: ( a) the accuracy 
with which the theory reflects the ease with which it accom
modates the various religious traditions, and (b) the internal 
consistency and plausibility of the theory itself. His proposal 
is problematic in both areas. 

To the extent that certain major religious traditions do not 
find their views adequately accounted for on Hick's analysis, 
his theory is called into question. If significant elements of a 
religion clash with his proposal, this prim a f acie counts against 
his theory. Two examples, one from Christianity and one from 
Buddhism, will be given to demonstrate that significant as
pects of some major religions cannot be accounted for neatly 
on Hick's theory. 

Orthodox Christianity accepts the traditional understand
ing of the doctrine of the Incarnation, in which it is held that 
Jesus was both God and man. Hick, as noted above, rejects 
this view in favor of a mythological reinterpretation of the 
Incarnation, Now the christological issues involved in the de
bate need not concern us here; what is crucial to see, however, 
is that since Hick's theory-by his own admission-cannot ac
commodate the orthodox understanding of the Incarnation, it 
cannot be an adequate general theory about religious tradi
tions. Certainly the orthodox doctrine of the Incarnation is a 
central element of a major religious tradition, and the fact that 
Hick's theory cannot accommodate it counts significantly 
against his thesis. 

Similarly, Hick's theory has difficulty accounting for the 
Zen notion of satori. Satori is said to be an immediate, direct, 
unmediated apprehension of ultimate reality which transcends 
all distinctions and dichotomies. Any kind of apprehension 
which implies dualism is rejected by Zen as being less than 
ultimately real. This, of course, gives satori an absolutely un-

between images of the divine and the divine reality they re
flect. This can be expressed in another way by saying that the 
set of true propositions about a given image of the divine ( e.g., 
Allah or Amida Buddha) must form a subset of the set of all 
true propositions about the Eternal One as it is in itself. 

Hick correctly notes that images of the divine can be placed 
into two broad categories: those which conceive of the divine 
reality as personal (e.g. Yahweh, Allah) and those which con
ceive of it in non personal categories ( e.g. Nirvana, Sunyatta). 21 

It is crucial to Hick's thesis that the Eternal One can accurately 
be described in both personal and nonpersonal categories, as 
these categories are understood in the respective traditions. 
Thus, terms such as "Yahweh," "Allah," "Shiva," "Nirguna 
Brahman," and "Emptiness" should all ultimately have the 
same referent. But this hardly seems plausible. Careful con
sideration of the meanings of the personal and nonpersonal 
images of the divine in the respective traditions reveals that 
several of them seem to have clearly incompatible entailments. 
For example, it is difficult to avoid the conclusion that the 
ontological implications of the Judeo-Christian image of the 
divine as Yahweh, who is ontologically distinct from and in
dependent of the created world, are incompatible with the 
ontological monism of the notion of the Nirguna Brahman 
from Advaita Vedanta. 23 Or again, the ontological implications 
of the Muslim image of the divine as Allah seem clearly in
compatible with the monistic idealism of the Yogacara school 
of Mahayana Buddhism, to say nothing of the ontologically 
ultimate notion of Emptiness in Zen. 

Thus, in spite of its considerable intuitive appeal, John Hick's 
proposal is plagued by some serious epistemological difficul
ties. And it would seem that similar difficulties would vitiate 
any formulation of the theocentric model which holds that all 
religious traditions are ultimately reflecting the same single 
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divine reality. If we are to take seriously the beliefs o_f the 
various religions and to portray them accurately, and 1f we 
are to have a view which is epistemologically sound, I do not 
see how we can avoid something very much like the tradi
tional exclusivist position. 

An Evangelical Response to Religious Pluralism 
How should evangelicals respond to the challenges posed 

by religious pluralism? Simply ignori~~ the issues. ~ill ha,:dly 
do; nor will mere mechanical repetition of traditional pat 
answers" be adequate. If evangelical theology is to be credible 
in today's pluralistic world-particularly in Asia-what is 
needed is a comprehensive and sensitive response to the set 
of perplexing questions which are the focus of the current 
debate. And integral to such a response will be a carefully 
formulated apologetic for exclusivism. 

An evangelical response must begin by refuting certain 
widely accepted-yet gratuitous-assumptions. For example, 
the epistemological skepticism and relativism which are per
vasive in much contemporary theology must be shown to be 
unwarranted. Much of the current literature on religious plu
ralism is marked by sloppy and indefensible work in episte
mology masquerading as profundity. Evangelical philosophers 
can make a vital contribution by clarifying basic issues and 
exposing faulty reasoning. Similarly, evangelicals must refocus 
attention upon the central issue of truth and the problem of 
conflicting truth-claims.23 While we can readily admit that re
ligion serves a variety of social and psychological funct_io_ns, 
we must recognize that one of the central concerns of relig10n 
is to provide truth about God, humanity, and our universe. 
As such, the truth question must not be glossed over but must 
be vigorously pursued. 

Further, it must be emphasized that the widely accepted 
equation of exclusivism with int?lerance is mislea~i~g. To be 
sure, history provides ample evidence that exclus1v1sts of all 
faiths have acted in intolerant and barbarous ways to adher
ents of other faiths. But there is no necessary connection be
tween holding a given group's religious beliefs to be false and 
the radical mistreatment of members of that group.24 Surely 
one can consider the beliefs of another to be false and yet 
treat that individual with dignity and respect. To deny this is 
to suggest that we can only respect and live har~o~iously 
with those with whom we happen to agree. But this 1s non
sense. On the contrary, is it not a mark of maturity to be able 
to live peaceably with those with whom we may profoundly 
disagree? 

It is crucial that an evangelical response to religious plu
ralism develop a genuinely biblical theology of religions which 
gives special attention to three areas. Fir_st,. since much of ~he 
current debate is over christology, the biblical understanding 
of the person and work of Jesus Christ must be clarified. This 
should be done not simply by collating the biblical data, but 
also by making explicit reference, through comparison and 
contrast, to other great religious figures. 25 In this mann~r the 
supremacy and normativity of Christ ~il: be clearly ev1den~. 
Second, an evangelical theology of rehg10ns must tak_e s~n
ously the biblical teaching on general revelation and its im
plications for non-Christian religi~ns.26 To_ what extent do re
ligions such as Islam and Buddhism retam truths (howe~er 
distorted or incomplete) about the nature of God, morality, 
and the human predicament? What is needed is not simply 
careful exegesis of all the relevant biblical texts-.t~o~gh t~at 
of course is essential-but also a thorough fam1lianty with 
other faiths. Third, given that universalism is practically axi
omatic in much of the discussion of pluralism, the biblical 
teaching on the nature of and conditions for salvation must 
be clarified. Are those who have never heard of the gospel of 
24 TSF Bulletin September-October 1986 

Jesus Christ necessarily lost without hope of salvation? Ob
viously this is a highly sensitive issue, but it must be con
fronted and settled solely on the basis of careful exegesis of 
all the relevant biblical texts.27 

Finally, I suggest that the following should serve as guide
lines for developing an evangelical response to the cluster of 
issues raised by religious pluralism: 

1. The Bible alone-and not religious experience in general 
or the sacred scriptures of other traditions-is to be the final 
authority for conclusions about the relation of Christianity to 
other faiths. 

2. An evangelical response must be based upon careful and 
rigorous exegesis of all the relevant biblical passages. Too often 
contemporary discussions of pluralism are marred by what 
seem to be arbitrary and superficial treatment of the biblical 
text. Scripture must be allowed to speak for itself. 

3. An adequate response must also be epistemologically 
sound. That is, it cannot be based upon notions of truth, faith, 
knowledge, or the extent of cultural influence upon beliefs, 
etc., which are epistemologically untenable. 

4. The beliefs and practices of other religious traditions 
must be portrayed accurately. Too often evangelica~s have 
been guilty of distorting other faiths through gross caricature. 
Every effort must be made to understand adequately other 
traditions. And yet in so doing, basic differences between re
ligions must not be ignored. We do th~ other traditi?ns an 
injustice if we distort or reinterpret beliefs and practices to 
minimize the differences. 

5. Similarly, a genuinely biblical response will be marked 
by a sensitive awareness of ~he fac~ t~at those who fo~low 
other faiths are also created m God s image and are obJects 
of God's limitless love. Our interaction with those of other 
faiths must be characterized by genuine humility and respect; 
there is no room here for arrogance or triumphalism. 

6. While in no way compromising the claims of Scripture 
and the absolute uniqueness of Jesus Christ, nor minimizing 
the significant differences between various religions, an ade
quate response must actively seek to discern points ~f agree
ment between Christianity and other faiths, and to bmld upon 
these to establish bridges of communication to those of other 
faiths. 

7. Out of a profound recognition of the love and grace of 
God, who earnestly desires that all people come to repentance 
and an experience of salvation ( John 3:16, 2 Peter 3:9) to the 
end that all the peoples of the earth will glorify and praise 
Him (Psalm 67), a genuinely biblical response to religious 
pluralism must also include the priority of the proclamation 
of the gospel of Jesus Christ to all people-including devout 
adherents of other faiths. 

The troubling questions prompted by our increasing aware
ness of religious pluralism cannot be conveniently ignored; 
they will not quietly go away. The theological agenda for 
evangelicals in the coming decades must include careful and 
Spirit directed consideration of these issues,. and th: for~u
lation of a response which is thoroughly consistent with Scrip
ture and also sensitive to the realities of other religious tra
ditions. 
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Naming the Powers: The Language of Power 
in the New Testament 
by Walter Wink (Fortress, 1984, 181 pp., 
$14.95). Reviewed by John H. Yoder, De
partment of Theology, University of Notre 
Dame. 

Since the initial popular synthesis Christ 
and the Powers by Hendrik Berkhof (E,T, 1962) 
and more occasional uses by Jacques Ellul 
and Albert van den Heuvel, the Pauline 
"priricipalities and power" language has been 
used increasingly to express the ambivalence 
of value structures in human experience: 
structures which both make life possible and 
make it difficult. Those who do use this lan
guage seldom check out whether it has been 
demonstrated to be an adequate frame for 
theologically informed social analysis, The 
critics of this usage do not take the trouble
with the exception of one passage by John 
Stott-to make their case, 

The "principalities, powers, thrones, 
etc . , ," are, in the minds of the apostolic 
writers, either real spiritual beings (in which 
case we cannot and need not deal with them, 
since we moderns know there can be no such 
things), or they are mythical images for real 
historical entities, and then we can with profit 
demythologize them and spare ourselves the 
spooky projections. This either/or is taken 
for granted as the name of the problem; no 
one doubts that that is the problem, Even the 
conservatives who want to affirm that such 
spiritual entities do exist do not do much the
ologically or practically about their meaning
fulness for faith and life. 

The achievement of the Wink survey is to 
destroy completely the either/ or, on the basis 
of a meticulous reading of all the texts, not 
only in the New Testament but in the sur
rounding literatures. 

The powers are both human and super
human, both personifiable and structural, 
both visible and invisible, both in institutions 

and in the heart, both good and evil, Some
times shades of difference of meaning can be 
discerned, as with stoicheia or exousia in the 
singular, More often their meanings overlap 
or they occur in near-synonymous strings, 
Sometimes the change is that they be sa
cralized, sometimes that they be secularized, 

The demonstration is abundantly clear that 
there is in the New Testament-not only in 
the Pauline texts where Berkhof had found 
it emerging most clearly-a coherent and us
able cosmology to describe the mysteries of 
creaturely fallenness and the Cross's Victory. 
The transition from the New Testament data 
to contemporary relevance is reserved for the 
other two volumes of Wink's promised tril
ogy, The hints already generously offered in 
this volume need therefore not be reviewed 
here, The value for guiding discernment in 
social analysis and ethics should be substan
tial, 

The demonstration is least convincing at 
the point of the assumptions adopted un
critically from realms not under study, One 
notable weakness is the variety of meanings 
with which the word demonic is used. The 
other is the discussion of the sense in which 
the Powers' reality is "inward and outward" 
and how the "inward" component has no 
existence of its own, At both of these points 
Wink seems to slide back from the semantic 
and philosophical care that had been so pro
ductive in reading first century texts, to make 
a twentieth century "reality statement" which 
after all boils off some of the dimensions of 
the material due to the inadequacy of the 
"inner aspect" notion, The later volumes will 
have to fill this gap, 

For now, the demonstration is convincing 
on purely scholarly grounds, The New Tes
tament writers did think this way about the 
cultural/institutional dimension of creation, 
fall, and redemption. They took for granted 
(more than they taught it or declared it) that 
this cosmology, fluid yet clearly patterned, 
could describe the facts of both history and 
salvation. They did so with greater refine-

ment (here the reviewer speaks) than the later 
theologians' systems of nature and grace, law 
and gospel, or the "orders of creation," to 
say nothing of post-enlightenment reduc
tions, Whether we have to think that way 
because the apostles did is a question "evan
gelicals" will go on debating. Whether post
enlightenment minds can think that way, our 
apologetes and culture critics will still debate. 
Wink has provided them all the material they 
cannot avoid facing. 

The Seeds of Secularization: Calvinism, 
Culture, and Pluralism in America, 1870-
1915 
by Gary Scott Smith (Christian University 
Press, 1985, 239 pp., $14.95). Reviewed by 
David Kling, Assistant Professor of His
tory, Palm Beach Atlantic College. 

Ever since Arthur M, Schlesinger, Sr.'s 
groundbreaking article on "The Critical Pe
riod in American Religion" (1932-33), his
torians have recognized that between the Civil 
War and World War I Americans succumbed 
to and eventually embraced secularization
the loss of religion as a molding force in so
ciety. In this revised dissertation, Gary Scott 
Smith focuses on the origins and evolution 
of secular thought in America during this crit
ical period and traces the response of Cal
vinistic thinkers to this profound change, Af
ter mapping out a useful typology of 
Calvinists (" consistently," "considerably," 
and "somewhat"), Smith elucidates Re
formed answers to such secular "isms" as sci
entific and social Darwinism, ethical subjec
tivism, socialism, and a generic secular 
humanism, Calvinists not only defended their 
worldview against these competing ideolo
gies, but also developed institutional re
sponses to such threats, For example, they 
crusaded for Christian government by sup
porting the National Reform Association; they 
strongly advocated biblically centered public 
education; and they established social agen
cies for dealing with urban poverty and the 
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WITNESS TO THE WORD 
A Commentary on John I 
KarlBarth 
Edited by Walther Furst 
Translated by Geoffrey W. Bromiley 
"Altho1:)gh Witness to the Word is a 
relatively early work, it offers an ex
cellent introduction to some of 
~arth's lifelong_theological convic
nons .... At a nme when gathering 
forces from several different quar
te~s would subje<:t the s~Jptural 
witness to extensive rev1s1ons and 
excisions, Barth's loyalty to the 
w~rl~ of the text is as invigorating 
as 1t 1s urgent." 
Paper, $rn.

95 
-G-eurgeHunsinger 

CREATEDIN 
GOD'S IMAGE 
AnthonyA.Hoekema(I) "This is the kind of 
careful and compre-
hensive work for 
which Anthony 
Hoekema has come 
to be known. Like its 
companion volume in 
eschatology, The Bible and the 
Future, tliis investigation of 
anthropology empfoys rigorous 
biblical anafysis of its topics: the 
imago Dei, human sin, common 
grace1 hum3:11 destiny. Along the 
~ay, 1t p;ov1des a compendium of 
informanon about contemporary 
and traditional disputes on the 
subject, viewed from within a 
classical Reformed perspective. 
Current questions are illuminated 
also, as in a critique of unbiblical 
views of self-esteem and self-love. 
This work is a formidable statement 
of the Christian understanding of 
human nature." 

-Gabriel F ackre 
Cloth, $19.95 

FOOLISHNESS TO 
THE GREEKS 
The Gospel and 
Western Culture 
Lesslie Newbigin 
Unlike the many theological studies 
of the gospel and culture that look 
at Western culture from within, or 
studies of cross-cultural mission 
that emphasize mission from the 
First World to the Third World, 
this book treats the First World as 
mission field, offering a unique 
perspective on the refationsliip 
between the gospel and modern 
culture. Paper, $7.95 

CHRISTIAN FAITH 
An Introduction to the Study 
of the Faith (Revised Edition) 
Hendrikus Berkhof 
In this compre
hensive survey of 
the whole of the
ology, Hendrikus 
Berkhof articulates 
the Christian faith 
through a syste
matic exannnation of its doctrine. 
This revised edition is translated 
from the new Dutch fifth edition. 
Cloth, $29.95 

AGUIDETO 
CONTEMPORARY 
HERMENEUTICS 
Major 'lrends in Biblical 
Interpretation 
Editeii, by DonaldK. McKim 
This book offers a guide both to 
contemporary trends in 
hermeneutics and to the directions 
major movements are taking. 
Drawn from a variety of sources 
and ~ritten by a diverse group of 
contributors, these essays describe 
methods of biblical hermeneutics 
assess current hermeneutical ' 
approaches, and offer 
rep~esentational viewpoints from a 
yanety of contemporary biblical 
mterpreters. 
Paper, $13.95 

THE INTERNATIONAL 
STANDARD BIBLE 
ENCYCLOPEDIA 
Full,rRevised, Volume III, K-P 
Geojfrey W. Bromiley, 
Geiieml Editor 
With the publication of this volume 
the ambinous revision project of 
the classicintemational Standard 
Bible Encyclopedia is three-quarters 
of the way to completion. ISBE in
cludes articles on every name of a 
person or place mentioned in the 
Bible, as well as all other terms in 
the Bible that have theological or 
ethical meaning. This volume, 
which covers tfieletters K-P, in
cludes such key articles as "Paul," 
by F. F. Bruce; "Person of Christ," 
by Colin Brown; "Psalms " by 
Peter C. Craigie; "Mark/by 
Ralph P. Martin; "Parousia," by 
Leon Morris; and "Palestine," by 
William SanfordLaSor. Other con
tributors include David E. Aune 
Otto Piper, Gordon J. Wenham,' 
and Donald Guthrie. Cloth, $37.50 
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RESURRECTION AND 
MORALORDER 
An Outline for an Evangelical 
Ethics 
OliverO'Donwan ~ ((Resurrection and 
Mural Order in a 
wonderful way 
reclaims central 
Christian convictions 
for ethical reflection. . . . I know of 
no book that so helpfully draws on 
the classical Christian tradition to 
illumine our contemporary 
situation. O'Donovan's work fills 
the void in a manner so convincing 
that Resurrection and Moral Order 
may~ell be c~lll?-ted among the 
classics of Chnsnan theology in the 
future. At the very least, it 1s going 
~o ~e a book that many will see as 
mdispensable for the teaching of 
Christian ethics." 

-Stanley Hauerwas 

"This book is an unapologetic 
restatement of orthooox 
Christianity and the shape ethics 
must take if such orthodoxy is to 
govern. The quality of the 
constructive case O'Donovan 
develops, the scholarship, and the 
writing style are all superior .... I 
enthusiastically commend this 
work." 

-GeneOutka 
Cloth, $18.95 

THE NEW CENTURY 
BIBLE COMMENTARY 
Edited by Ronald Clements 
and Matthew Black 
Balanced and up-to-date in both its 
scholarship and its reflection of the 
C:ontemporary relevance of the bib
lical text, the New Century Bible 
Commentary is now being issued in 
paperback, with some volumes re
vised and others entirely rewritten. 
E~ch volume in thi~ se~1es begins 
w:1th a ~omprehens1ve mtroduction 
discussmg matters of structure his
torical background, setting, cob.
tent, and themes; this is followed 
by a section-by-section and verse
by-verse commentary based on the 
RSV. 

JOSHUA, JUDGES, RUTH 
by John Gray 
Paper, $12.95 



rAMEs 
fhe Man and His Message 
ames B. Adamson 
\n independent sequel, 
:omparuon, and complement to 
\.damson's commentary on James 
n the New International 
--;ommentary on the New Testament 
:eries,. this book_th~ro~hly 
nves1:1gates the m~gumg 
iuest:lons surrounding tlie Epistle 
md its author and offers some fresh 
:olutions. Adamson concludes that 
his fiery epistle reveals a 
:remendous personality who still 
,peaks to the whole church, and 
Nhose words, when heeded, will 
10~ only revolutionize its life and 
!Ct:lon, b~t also guarantee its 
:ar-reaching renewal. 
raper, $16.95 

fEXTAND 
CNTERPRETATION 
i.S. van tier Woude, J 
'lenerlll Editor 
Pr:ictical an1 expository, I 
:his new senes o~ paper- ~( 
:Jack commentanes .-
lims to provide the _,J 
reader with clear and ✓ 
:oncise explanations 
of every book in the Bible. Each 
commentary begins with an 
introduction, which discusses the 
origin of the book of the Bible 
Ll.llder consideration, as well as its 
author, composition and related 
matters. The_ commentary proper 
treats the scnpture text section by 
section, to help readers understand 
the book as a whole. 

ECCLESIASTES by J.A. Loader 
Paper, $6.95 

SPEAKING IN TONGUES 
<\ Guide to Research 
:>n Glossolalia 
~dited by Watson E. Mills 
~~w other aspects of ~e qhristian 
:aith have been exammed mas 
nicroscopic detail as the tongues 
;>henomenon. In this volume, 
Watson E. Mills has brought to
~ether typical examples of the 
methodological approaches, ar
ranged uncfer the headings of 
~xegetical studies, histoncal studies, 
theological studies, psychological 
studies, and sociocultural stuilies. 
Paper, $24.95 

THE 
EVANGELICAL-ROMAN 
CATHOLIC DIALOGUE 
ON MISSION, 1977-1984 
EditedbyJohnR. W. Stott 
and Basu Meeking 
Born out of a desire to find a 
common ground between 
Evangelicals and Roman Catholics 
in their endeavors to be more 
faithful in their obedience to the 
church's mission, The 
Evangelical-Roman Catholic 
Dialogue on Mission was a series of 
meenngs held from 1977 to 1984. 
The meetings focused on seven 
major topics: revelation and 
authority; the nature of mission· 
the gospel of salvation; our ' 
response in the Holy Spirit to the 
gospel; the church and the gospel; 
the gospel and culture; and-the 
possibility of common witness. 
While the book is not exhaustive, it 
represents a faithful record of the 
ideas shared in the meetings and 
gives a substantial idea of how the 
ilialogue developed. 
Paper, $4.95 

DYNAMICS IN 
PASTORING 

JacobFiret 
"A classic in the 
theologr. of pastoral ministry 
this book vibrates with a ' 
theology of God's 
encounter with human 
persons through the 
mediation of the pastor 
as preacher, 
counselor, and agent 
of change. It is 
comprehensive and critical in 
assessing the theories and practices 
which cfefine the role of tlie pastor. 
N? seminary student shouldbe 
without the opportunity to wrestle 
~ith the ~mphcations of this book 
m_prepanng for pastoral ministry. I 
wish every pastor could secure tliis 
book and study it thoughtfully and 
carefully. Many will fina here the 
semmary course they lacked in 
practical theology." 

-Ray S. Anderson 
Cloth, $24.95 

CITIES OF THE 
BIBLICAL WORLD 
The Cities of the Biblical World series 
provides an introduction to 
archaeological methods, 
descriptions of excavations and 
finds of }?articular sites, and an 
explanation of the way 
archaeological evidence can help in 
our understanding of the Bible. 
Each volume contains numerous 
illustrations and maps, as well as a 
chronological table and indexes. 

UGARIT by Adrian Curtis 
Paper, $8.95 

MINDING GOD'S 
BUSINESS 
~ S.Anderson 
Anderson explores the theological 
and biblical 6ases for understanding 
the unique characteristics of Chris
tian organizations and discusses 
what it means to manage such or
ganizations in a Chrisnan way. 
Focusing primarily on the wJiat 
rather tlian the how of managing 
Christian organizations, Anaerson 
discusses the nature and function of 
these organizations and relates 
them to i:he apostolic ministry of 
the church. 
Paper, $9.95 

Prices subject to change. 

For more information on these and 
other recent Eerdmans titles, write for a 
copy of our latest catalog. Examination 
copies of most publications are available 
to qualified professors. 

62511\.. ;;t;~;;;;~s - I,~ PUBLISIDNG co. 
255 JEFFERSON AVE. S.E, / GRAND RAPIDS, MICH. 49503 



related problems of industrialization. 
Yet, according to Smith, the Calvinist re

sponse was fundamentally flawed. The Re
formed community mistakenly believed that 
a Christian worldview should continue to 
dominate America's pluralistic culture. Vic
tims of previous success (in America and 
elsewhere) and blinded to the pervasiveness 
of secular influences in America, Calvinists 
endorsed the coercion of non-Christians to 
their views. The results of their efforts proved 
disastrous, for in the name of religious neu
trality, secularism (another faith) won the 
battle of competing ideologies. 

Smith goes beyond historical analysis to 
offer an alternative approach. Throughout his 
work, he supports the theory of cultural plu
ralism whereby competing religious ideolo
gies have equal rights in the public realm. 
That is, in a pluralistic society all faith com
munities should be given equal opportunity 
to promote their agendas in the public sphere. 
Smith considers unbiblical the efforts of Cal
vinists to build a political kingdom of God 
and usher in a distinctly Christian age. 

This is a timely book. In his concluding 
chapter, Smith traces the advancement of 
secularism to the present, and argues that 
current Protestant groups (the Moral Major
ity, Religious Roundtable, and the Christian 
Voice) are repeating the same errors of nine
teenth-century Calvinists. Such a strategy, he 
reasons, is divisive, intolerant, and lacks a 
biblical basis. 

Smith's efforts at relevance, however, are 
a drawback to the book's structure and, at 
times, his style. He employs a "scissors and 
paste" organization where at the beginning 
and end of nearly every chapter he stresses 
the applicability of nineteenth-century issues 
for today. No doubt this is the liability of any 
dissertation revised for public consumption, 
yet his didactic approach does not mix well 
with straight historical analysis. 

To Smith's credit, he ties together the dis
parate strands from previous chapters in his 
conclusion. Also, in his attempt to heighten 
the drama of the conflict, he borrows cliches 
and overworked metaphors. To mention a 
few: the "Calvinist fortress" was "contin
ually bombarded" by the "artilleries of Ar
minians, liberals, and skeptics" (p. 34); or 
Calvinists built "dikes against the flood of 
secular sensibility" (p. 41)-a more appro
priate metaphor for Abraham Kuyper's re
sponse in the Netherlands! Still, for those 
given to asking, "What's happened to a 
Christian America, and what can be done 
about it?" Smith's thoroughly researched 
book is a recommended primer. 

The Identity of Christianity 
by Steven Sykes (Fortress, 1984, 349 pp., 
$21.95). Reviewed by Geoffrey M. Bromi
ley, Senior Professor of Church History and 
Historical Theology, Fuller Theological 
Seminary. 

This book is by one of the brightest of 
new Anglican scholars and one distinguished 
for his knowledge of the European field. 
Having previously tackled the integrity of 
Anglicanism, he now boldly takes up the 
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identity of Christianity, his new term for the 
older "essence." Singling out the three per
spectives of confilct, inwardness, and power 
from which to survey the terrain, he devotes 
the body of the work to six modem theolo
gians (Schleiermacher, Newman, Harnack, 
Loisy, Troeltsch, and Barth), and finally at
tempts some conclusions by way of an anal
ysis, a discussion of unity, and an assessment 
of the role of worship. 

Sykes brings to his work an impressive 
erudition, originality of insight, clarity of 
expression, and no little skill in exposit>ion. 
His three perspectives have obvious rele
vance, his accounts of the chosen figures are 
informative, and he has some interesting if 
not very precise or compelling suggestions. 

Yet, although students can learn from the 
book, one can hardly say that it is more suc
cessful than his earlier effort to present An
glican integrity. The initial perspectives have 
a restrictive effect on the historical exposi
tion. The discussion of power neither bears 
much relation to its biblical use nor is such 
as to evoke anything but scorn from an expert 
in institutions like Jacques Ellul. The individ
ual analyses are not wholly convincing. (What 
would Barth think of being called "so radical 
a representative of the inwardness tradition" 
on p. 207?) The features of continuity, e.g., 
on pp 245 ff., are so generalized as not to 
serve any very useful purposes; they do not 
even mention Christ, and even when filled 
out' a little they hardly bear the weight that 
Sykes wants to place on them (pp. 251ff.). At 
the end the book seems to beg a lot of ques
tions when it commends the disputes of the
ologians so long as they "continue recogniz
ably to be disputing about one and the same 
thing" and participate in public worship (p. 
286)! 

More seriously the work proves to be dis
appointing on four counts. First, it does not 
give proper attention to the ecumenically ac
cepted role of faith in Scripture, cavalierly 
dismissing it because of hermeneutical divi
sion. Second, it does not reckon sufficiently 
with the fact of history that almost always 
and everywhere the churches have focused 
their instruction_ on the same basic docu
ments. Third, it fails to relate Christian iden
tity to the evangelistic and missionary task 
of the church with its kerygmatic require
ments. Whatever the case may be with aca
demics, believers who fulfill their New Tes
tament commission may differ in detail but 
usually get to the heart of the matter, whether 
in simple or more sophisticated forms. 

Fourth and finally, the work does not even 
raise what is perhaps the most pressing of all 
the issues of Christian identity, namely, the 
problem of differentiating the central and the 
peripheral or adiaphoristic when Christianity 

makes its way into other regions and comes 
to expression in new and different cultures, 
as it has always had to do throughout its 
history. Here, if anywhere, Christians need 
theological guidance as they seek to protect 
the message from assimilation while not per
petuating forms of thought, life, or expres
sion that are merely incidental to it. In this 
book, however, they will find at best only 
the most indirect and indefinite of assistance. 

Anglicanism and the Bible 
edited by Frederick Houk Borsch (More
house Barlow, 1984, 261 pp., $7.95). Re
viewed by the Rev. Dr. Kenneth J. Wissler, 
Church Development Consultant, and 
Priest-in-Residence at St. Alban's Episco
pal Church, Wilmington, Delaware. 

Anglicanism and the Bible is a collection of 
six essays edited by Frederick H. Borsch, Dean 
of the Chapel and Professor of Religion at 
Princeton University, as part of the Anglican 
study series. The contributors discuss the im
portance, place, and function of the Bible 
within the Anglican tradition. 

Within this framework, each contributor 
addresses a particular concern: William P. 
Haugaard, Professor of Church History at 
Seabury-Western Theological Seminary, pro
vides an historical sketch of the use and 
translation of the Bible in the English Church 
from the Middle Ages to the publication of 
the King James Bible in 1611. Marion J. 
Hatchett, Professor of Liturgics and Music at 
the School of Theology, University of the 
South, demonstrates through an analysis of 
various Prayer Books and lectionaries how 
Anglican worship and spiritual practice are 
informed by and steeped in Scripture. John 
E. Booty, Dean of the School of Theology, 
University of the South, describes how the 
Bible influenced and was used by the various 
missionaries and reformers of the 18th and 
19th centuries. Reginald H. Fuller, Professor 
of New Testament at Virginia Theological 
Seminary, relates the stormy road to accept
ance and respectability travelled by the var
ious schools of criticism of the 19th and 20th 
centuries. W. Taylor Stevenson, Professor of 
Philosophical Theology at Seabury-Western 
Theological Seminary, outlines what he be
lieves to be the proper relationship between 
Scripture and science. Through a closely and 
carefully reasoned analysis of the proper scope 
and task of each discipline, Prof. Stevenson 
finds not only no conflict but a shared task 
to discover truth. He also sounds a prophetic 
note of warning against the modern idolatry 
of scientism, which cloaks the spiritual/re
ligious quest in scientific language to provide 
(pseudo-) scientific answers to religious ques-
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We invite you to submit your favorite 
sermon preached in 1986. The top 
four sermons in each of six categories 
will be included in the first edition of 
Best Sermons, along with 28 specially 
commissioned sermons by leading 
preachers, theologians, and teachers 
of preaching. 

To be published in May, 1988, Best 
Sermons is being edited by James W 
Cox, author of Preaching and editor 
of The Ministers Manua4 and a pres
tigious inter-demoninational 25-
member editorial board. Judges for 
this year's competition are Walter J. 
Burghardt, David Allan Hubbard, 
John Killinger, James Earl Massey, 
Carolyn Weatherford, and William 
Willimon. 
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The competition is open to all minis
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priests, bishops, supervisory minis-
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Prizes: 
In addition to having their sermons 
included in Best Sermons, first-place 
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tions. Frederick H. Bouk concludes the col
lection by describing the relationship be
tween the Bible and the Church as one of 
dialectic dialogue: while the Bible informs the 
faith of the Church, it is the Community of 
Faith which in turn informs the reading and 
interpretation of Scripture. While such an ap
proach may be open-ended and at times am
biguous, the very nature of the Bible de
mands it. 

As the title of this book suggests, it is writ
ten by Anglicans primarily for an Anglican 
audience. Other than students, historians, and 
liturgists, few non-Anglicans would probably 
find this book of great interest. This should 
not be surprising since the book was written 
as part of the Anglican Study Series. With 
this in mind, the six contributors accomplish 
their purpose admirably. However, the last 
two articles make valuable contributions be
yond this limited scope: at a time when 
Christians of all traditions are wrestling with 
the relationship between religion and science 
and the place of Scripture in the modern 
world, the article by Prof. Stevenson calls for 
a clear understanding of the separate but 
equally necessary place of both Scripture and 
science without the one co-opting the con
cerns and quests of the other, while the last 
article calls for a return to the Bible as pro
viding a method and guide for the religious/ 
spiritual quest in a modern world. 

Anglicans who read this book would come 
away with a greater appreciation for the part 
the Bible has played in the formation of An
glican practice; they would also have a deeper 
understanding of the Anglican Church as a 
church which is as biblical as any church of 
the Reformation. In this sense, this book takes 
the Anglican Church one more step toward 
the rediscovery of her roots and purpose. 

As a collection of articles, the book hangs 
together very well. Each article logically pro
ceeds to the next, and the reader receives the 
impression that each contributor was very 
much aware of the contributions of the others. 
This serves to assist the reader in following 
the common thread of the theme of the book. 

Dictionary of Christian Theology 
by Peter Angeles (Harper & Row, 1985, 210 
pp., $17.95). Reviewed by Ray S. Anderson, 
Professor of Theology and Ministry, Fuller 
Theological Seminary. 

This small (as far as theological diction
aries go) and concisely written volume covers 
more than one thousand core terms and top
ics. Written to aid the non-specialist reader, 
this dictionary seeks to bridge the gap be
tween large, more scholarly works and more 
"popularly" written dictionaries. 

The content ranges over a broad field, giv
ing definitions to core theological terms, bib
lical and historical figures and events, im
portant texts, symbols, rites, religious 
movements, and theological and philosoph
ical concepts. No bibliographic references or 
resources are listed. 

The author, professor of philosophy at 
Santa Barbara City College in California, in
tends that the dictionary be used as an "en-
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joyable, quick at-hand reference and a be
ginning to advanced work in the field of 
Christian religion and theology." In the main, 
it accomplishes its purpose. 

conservative theology, for which the reader 
is advised to see the definition for Funda
mentalism. 

Some definitions simply fail through re
duction to the lowest common denominator. 
Incarnation, for example, is explained as, 
"God becomes human for the purpose of hu
manizing mankind with the Christ-Spirit." 
Under the heading of Evangelism, we are 
given one sentence: "Actively preaching or 
promulgating the GOSPELS-the word of Je
sus Christ-usually in the hope of conversion 
of others or revitalization of the HOLY 
SPIRIT." 

As with any dictionary produced by a sin
gle author, however, the listings tends to be 
selective and some of the definitions so non
technical as to be misleading. For example, 
while there are listings for Calvinism and Lu
theranism, there are none for Arminianism 
or Wesleyanism. While there is a listing for 
infallibility there is none for inerrancy, which 
ignores a matter of great concern to many 
contemporary Christians. 

Under the heading of theology, there is a 
definition of liberal theology, but not of or
thodox theology, nor neo-orthodox theology, 
nor evangelical theology. There is a listing of 

On occasion, a definition misses the mark 
completely. Under Predestination, for ex
ample, we are correctly told that this is the 
belief that God has foreordained every event 

Francis Asbury 
Press 

Becoming the Family 
of God 
A Handbook for Developing 
Creative Relationships in 
the Church 
Keith Huttenlocker 
How to build positive bonds 
between members and how 
church conflicts can be 
resolved. 
Available/Softcover/ 17041 p 
$6.95 

The Beauty of 
Holiness 
Phoebe Pal.mer as 
Theologian, Revivalist, 
Feminist, and Humanitarian 
Charles Edward White 
A well-documented critique of 
Phoebe Palmer's work that is 
likely to become the definitive 
study of this important pio
neer of American holiness 
theology. 
Available/Cloth/ 17088/ $15. 95 

The Works of 
Wesley: 
Volumes 3 and 4 
Thejournal. of john Wesley: 
Volumes 1 and 2 
John Wesley 
This 18-volume library edition 
of The Works qfWeslry-his 
sermons, journals and letters
will, when complete, contain 
the entire Epworth critical edi
tion of Wesley's Works, widely 
known as the Standard Edition. 
Now available: Volumes 1 and 
2, Wesley's Standard Sermons. 
Volume Three 
Available/Cloth/17172/$24.95 
Volume Four 
Available/Cloth/17173/$24.95 

Introduction to 
Christian Doctrine 
John Lawson 
An introductory textbook to 
systematic theology. Lawson 
shows how leading thinkers 
have articulated the tenets 
of the Christian faith sum
marized in the Apostles Creed. 
November/Cloth/17026/ $14. 95 

The Expositor's 
Bible Commentary, 
Volume 6 
Isaiah, Jeremiah, 
Lamentations, Ezekiel 
Frank E. Gaebelein, 
General Editor 
The newest volume in a highly 
acclaimed commentary series. 
Available/Cloth/11175/$29.95 

Challenging 
The Christian 
Whitefield and 
Wesley on the 
New Birth 
Timothy L. Smith 
Representative sermons from 
each of these two great 
preachers demonstrate their 
differin.1< views on the univer
sality of the offer of salvation 
and the nature of a Christian's 
growth in sanctification. 
Introductory essays preface 
each sermon. 
November/Softcover/l 7072p 
$7.95 

Regency Reference 
library 

The NIV Triglot Old 
Testament 
Introduction by John R. 
Kohlenberger, ill 
Now back-in-print by popular 
demand. 
Available/Cloth/12630/ $49 .95 

Mind ... 
Bible Student's 
Commentary 
Joshua,Judges, Ruth 
C. J. Goslinga 
The newest volume in 
Zondervan's translation of the 
Korte Verklaring, a series of 
commentaries on the entire 
Bible that represents the best 
in conservative, continental 
Reformed scholarship. 
December/Cloth/11762 
$24.95 

The NASB.-NIV 
Parallel New 
Testament in Greek 
and English 
With Interlinear Translation 
Alfred Marshall 
Both a parallel and an inter
linear New Testament, con
taining the Nestle Greek text 
with Alfred Marshall's inter
linear translation. The two 
parallel English versions rep
resent two distinct approaches 
to translation, the NASB, based 
on the "formal equivalency" 
principle, and the NN, based 
on the "dynamic equivalency" 
principle. 
Available/Cloth/ 12397 / $21. 95 



that has happened, is happening and will 
happen. Double predestination is then ex
plained by stating: "If God does cause a 
change in the predetermined plans for things, 
then this too was predetermined by God, 
which is in effect 'double predestination' or 
'double predetermination.'" The failure to in
form us that double predestination for most 
Calvinists means that God has two decrees
one for salvation and one for reprobation
may be accounted for by the fact that there 
is no listing for Decree! 

doctrine, there are a variety of other diction
aries more substantial and resourceful. 

Creeds, Society, and Human Rights: A Study 
in Three Cultures 
by Max Stackhouse (Eerdmans, 1984, 315 
pp., $19.95). Reviewed by Esther Byle Bru
land, doctoral student in Religion and So
ciety at Drew University and co-author of 
A Passion for Jesus, A Passion for Justice. 

For those who have very little knowledge 
of the vocabulary of Christian doctrine and 
the historical tradition, this dictionary cannot 
help but inform. For those who are more se
rious about the study of Christian faith and 

General misconceptions and disagree
ments regarding the roots and fabric of hu
man rights indicate necessary work to be done 
by Christian ethicists. In Creeds, Society, and 
Human Rights Max Stackhouse has devoted 

Academie Books 
Wordly Saints 
The Puntans as They 
Really Were 
Leland Ryken 
I\ significant study that chal
lenges prevailing misconcep
tions and stereotypes about 
the lives of those who are the 
fountainhead of evangelical 
Protestantism. 
November/Cloth/11070 
$14.95 

Integrative 
Theology, Vol. 1 
Knowing Ultimate Reality: 
The Living God 
Gordon R. Lewis and 
Bruce A. Demarest 
Rather than studying the var
ious theological disciplines in 
isolation, this new approach to 
theology brings historical, bib
lical, systematic, apologetic 
and practical theology together 
in a distinct and useful meth
odology. 
November/Cloth/12710 
$16.95 

The NIV: The Making 
of a Contemporary 
Translation 
Kenneth Barker, Editor 
Written by fourteen of the 
original translators, here are 
the "hows" and the "whys" of 

.. .Inspiring 
The Christian 
Heart. 
No Time for Silence 
Evangelical Women in 
Public Ministry Around 
the Turn of the Century 
Janette Hassey 
"Ought to sound the death 
knell for two myths that ap
pear with astonishing regularity: 
(1) that believers in biblical 
inerrancy are bound to dispute 
the legitimacy of women's min
instries; and (2) that the evan
gelicalf=inist mov=ent is 
simply a misguided effort to 
=ulate current secular f=i
nism. " - Roger Nicole, Gordon
Conwell Theological Seminary, 
Available/Softcover/ l 2786p 
$7.95 

the NIV-an inside look at some 
of the issues that were faced 
in translating this most suc
cessful version of the Bible. 
December/Softcover/ 12080p 
$8.95 

Ministry Resources 
library 

Humor in Preaching 
John W. Drakeford 
A new addition to The Craft of 
Preaching series, this volume 

demonstrates both the pro
priety and the functions of 
humor in preaching. 
December/Softcover/ 12815p 
$6.95 

Helping Women in 
Crisis 
AHandbookfor 
People~ Helpers 
Kay Marshall Strom 
A forthright, practical resource 
for pastors, counselors and 
others who may be called upon 
to deal with such crisis situa
tions as child abuse, incest, 
infidelity, rape, alcoholism, and 
attempted suicide. 
Available/Softcover/1 l 716p 
$7.95 

Outgrowing the 
Ingrown Church 
C.JohnMiller 
A book for pastors and church 
leaders who wish to help their 
churches break free of the 
things that tum them in on 
themselves. 
November/Softcover/ 114 l 5p 
$7.95 

Ministry to the 
Divorced 
Guidance, Structure, and 
Organization That Promote 
Healing in the Church 
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himself to that vital task. He writes, "The 
phrase 'human rights' implies a universal ethic 
which claims that they ought to be believed 
and observed everywhere by everyone." 
However, "at present, human rights are not 
universal in either the sense that everyone 
believes in them or the sense that they are 
everywhere observed in social practice" (p. 
x). Nor, according to Stackhouse, is there a 
universal consensus as to what is human or 
what is right. 

The motivating questions of the book, 
then, are the following: "What are the con
ceptual and social conditions which make 
such a universalistic ethic viable? What kinds 
of 'creeds' and what kinds of social patterns 
support belief in and action upon universal
istic values? What kinds of metaphysical
moral visions allow people to respond to hu
man problems in economic, political, edu
cational, familial, and other relations by cul
tivating a social order conducive to human 
rights?" (p. x). 

With these evaluative questions in mind, 
Stackhouse examines three cultures, the 
United States, East Germany, and India. By 
means of longitudinal and cross-sectional 
analyses he assesses their conceptions of hu
man rights and the amount of social space 
allowed for defining, claiming, and preserv
ing these rights. 

Creeds, Society, and Human Rights makes 
a major contribution in three areas. In the 
area of methodology, Stackhouse has devel
oped a device for cross-sectional study of so
cieties which he calls a "map of institutional 
sectors of society based on universal human 
needs" (p. 18). The map facilitates charting 
the significance, functions, and interrelations 
of the various sectors. Its range includes in
terpersonal, collective, and civilizational 
structures; individual as well as intersocietal 
dimensions; and material, associational, and 
ideational levels of society. Stackhouse uses 
the map to portray the variations among the 
three cultures studied in the amount and sig
nificance of institutional space devoted to up
holding human rights. 

Stackhouse puts the descriptive powers of 
the social sciences in the employ of ethical 
analysis. He carefully diagnoses the cultural 
"is" before moving to the ethical "ought." In 
addition to cross-sectional examination, 
Stackhouse presents longitudinal descrip
tions of the three cultures. The descriptive 
studies which result form a second major 
contribution of the book. 

Care of Souls in the Classic Tradition 
by Thomas C. Oden (Fortress, 1984, 128 pp., 
$5.95). Reviewed by Matthew Floding, 
M.Div. student, McCormick Theological 
Seminary. 

In this brief but important study Thomas 
Oden calls pastors and teachers and students 
of pastoral care to reconsider the rich pastoral 
legacy of Gregory the Great (A.D. 540-604). 

In chapter one, Oden argues the need for 
such reconsideration by documenting the 
current amnesia in regard to the classical tra
dition. His research indicates that since the 

TSF Bulletin September-October 1986 31 



1920s, pastoral care has moved increasingly 
toward accommodation to modern psycho
logical theory. "Pastoral theology has be
come in many cases little more than a 
thoughtless mimic of the most current psy
chological trends." Oden believes there is an 
emerging hunger for classical wisdom. He 
does not disparage modern psychology al
together. Rather, he argues convincingly for 
a "neoclassical approach to Christian pas
toral care that takes seriously the resources 
of modernity while also penetrating its illu
sions." 

In chapter two, Oden introduces Gregory. 
This valuable section highlights those critical 
formative experiences which shaped Grego
ry's outlook as pastor and pope. For Prot
estants who may only associate Gregory's 
name with a form of church music it will be 
helpful to be reminded of a few of his many 
significant accomplishments. Included among 
these are the instigation of the mission to 
England as well as writing his remarkable 
Pastoral Care which provided the model for 
pastoral care over the next millenia. 

In the final two chapters, Oden presents 
an analysis of Gregory's intriguing series of 
paradoxical case studies of the diversities of 
pastoral counsel. The case studies examine 
personality traits that appear as polarities, e.g. 
timidity /assertiveness and patience/impa
tience. These studies reveal Gregory's appre
ciation of the paradoxical and ironic within 
the human personality as well as his concern 
for a variable practice of ministry that is re
sponsive to the needs of the individual par
ishioner. This ministry, Gregory insisted, must 
mirror Christ's care for us. Most important, 
however, is Oden's examination of Gregory's 

use of the Bible applied to the pastoral coun
seling situation. Gregory appealed to biblical 
examples in every case as paradigms for per
sonal growth and building positive relation
ships. 

The value of this book is really threefold. 
First, it calls the Christian counseling com
munity to be self-critical in its appropriation 
of modern psychotherapies. The reader will 
sense something of the personal pilgrimage 
that Oden himself has made. Secondly, it re
covers the valuable contributions of Gregory 
the Great for consideration by the Church 
today. Some readers may suspect, however, 
that Oden makes Gregory out to be a twen
tieth century Protestant at points. Thirdly, 
Care of Souls in the Classic Tradition encour
ages pastoral, theological and historical in
tegration in pastoral care. This book should 
be required reading for students of pastoral 
care. It will also be greatly appreciated by 
those caregivers who wish to be introduced 
to a rich resource of time-tested wisdom. 

Old Testament Criticism in the Nineteenth 
Century: England and Germany 
by John Rogerson (Fortress, 1985, 320 pp., 
$29.95). Reviewed by Mark A. Noll, Pro
fessor of History, Wheaton College. 

John Rogerson, head of the department of 
biblical studies at Sheffield University in 
England, is well-known for his historical and 
exegetical studies in the Old Testament. With 
this book he goes beyond an examination of 
the Old Testament itself to study those in the 
nineteenth century who were so important 
in the introduction of modern critical schol-

arship to the Anglo-Saxon world. Rogerson 
tells the story of advancing critical scholar
ship in Germany during the first two-thirds 
of the nineteenth century, when scholars like 
de Wette, Vatke, Ewald, and eventually Well
hausen began radically to reinterpret the na
ture of Old Testament history, religion, and 
ethics. He then shifts to England and traces 
the acceptance of generally critical positions, 
an acceptance that was slower and more cau
tious than in Germany. Especially interesting 
to readers of TSF Bulletin will be the sections 
on German confessionalists who first re
sponded with much skepticism to the new 
critical conclusions (e.g., Hengstenberg), but 
who then tempered traditional attitudes to 
the Bible with a relative openness to newer 
philosophical and historical views (e.g., De
litzsch). 

Biblical scholars will have to judge whether 
Rogerson has succeeded in capturing the in
ner nature of his story. For historians, the 
book offers a valuable summary of ways in 
which German scholarship sustained a looser 
relationship to established academic tradi
tions, and a closer relationship to the latest 
speculations in philosophy, than was the case 
in England. Off-hand comments on the ac
ademic settings in which the biblical schol
arship took place also illuminate the impor
tance of intellectual environments for the 
conclusions of academics. The book may be 
faulted for stressing academic, philosophical, 
and attitudinal environments at the expense 
of the theological. Many of the innovations 
that the Germans treated simply as the dis
coveries of research or the causal application 
of philosophical speculation were in fact 
complex propositions affecting deeply 
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embedded, and very well attested theological 
convictions. The result is that the nineteenth
century innovators in biblical scholarship, 
who presented themselves as the vanguard 
of sophisticated academic work, displayed a 
naivete about the revolutionary character of 
their conclusions which, to a limited extent, 
Rogerson also shares. In spite of this limi
tation, he has written a good book worthy of 
serious consideration. There is also a useful 
bibliography. 

Wisdom and Spirit 
by James A. Davis (University Press of 
America, 1984, 258 pp., $13.50). Reviewed 
by Edwin Yamauchi, Professor of History, 
Miami University, Oxford, Ohio. 

The subtitle of this volume, "An Investi
gation of 1 Corinthians 1:18-3:20 Against the 
Background of Jewish Sapiential Traditions 
in the Greco-Roman Period," accurately de
picts the subject of Professor Davis' 1982 
doctoral dissertation, written at Nottingham 
under James D. G. Dunn. 

Davis (pp. 4, 117) joins a growing number 
of scholars (e.g. S. Arai, H. Conzelmann, R. 
McL. Wilson, F. Wisse) who have opposed 
the "Gnostic" interpretation of Paul's op
ponents, maintained by W. Schmithals, K. 
Rudolph, and G. MacRae. His work is es
pecially indebted to the Philonic researches 
of B. Pearson and R. A. Horsley. 

His monograph is divided in two main 
sections: I. Wisdom and Spirit in Pre-Chris
tian Judaism, and II. Wisdom and Spirit in 1 
Corinthians. In the first part he analyzes the 
characteristics of "wisdom" in Sirach, the 
Dead Sea Scrolls, and Philo. In the light of 
the admittedly infrequent occurrence of the 
words hokmah "wisdom" and hakam "wise" 
in the scrolls, one wonders how central the 
concept of wisdom could have been at Qum
ran. He does not deal in depth with the "Wis
dom of Solomon." 

He concludes that common features of 
Jewish wisdom include: 1) there is a link be
tween wisdom and Torah, 2) there are dif
ferent levels of attainment of wisdom, 3) the 
highest level is attained by those inspired by 
the help of the Spirit, and 4) in Sirach and 
Philo the sage is marked out by eloquence. 

After a thorough exegesis of 1 Corinthians 
1:18-3:20, Davis concludes: "Thus, in his cri
tique of the manifestation of wisdom at Cor
inth, Paul may be seen to concentrate on pre
cisely those features which were earlier found 
to be characteristic of Jewish wisdom tradi
tions in the Greco-Roman era: a nomistic em
phasis, a tendency to distinguish between in
dividuals in regard to their possession of 
wisdom, and a stress upon eloquence as a 
quality of the person gifted by God to un
derstand, interpret, and impart wise guidance 
and teaching" (p. 143). In opposition, Paul 
represents the wisdom of God centered in the 
cross as the only true wisdom. 

Instead of the retrojection of later Gnostic 
concepts, Davis has presented a most helpful 
and persuasive discussion of pre-Christian 
Jewish texts which illuminates the contro
versy over wisdom at Corinth. 

Within the compass of the author's aims 
many subsidiary questions were not dis
cussed which might be raised: for example, 
the impact of Greek philosophy on Philo, or 
the role of Greco-Roman rhetoric on some
one like Apollos. Nor is there any reference 
to the concept of wisdom, e.g. in James 3:13-
16, or any discussion of rabbinic materials. 

There are some surprising omissions in an 
otherwise extensive bibliography (pp. 229-
57). The lack of indices is to be regretted. 
There is an excessive number of misspellings 
and a lamentable use of diacritical marks, 
which are either omitted or sometimes 
wrongly inserted over French and German 
words (e.g. pp. 58, 73, 90, 119, 155, 159, 166, 
179, 189, 198, 216, 221, 222, 231, 233, 236, 
237, 238, 239, 243, 247, 248, 249, 252, 253, 
257). • 

The Faith of Christians: An Introduction to 
Basic Beliefs 
by Denis Baly and Royal W. Rhodes (For
tress, 1983, 245 pp., $14.95). Reviewed by 
Randy L. Maddox, Assistant Professor of 
Religion, Sioux Falls College, Sioux Falls, 
South Dakota. 

While this work employs the traditional 
structure of treating theological loci, it is the 
product of a rather innovative approach. Each 
chapter was originally presented as a work
ing draft to a group of twenty interested stu
dents. The reactions and criticisms of these 
students were taken into account in the final 
draft. In those cases where there were sig
nificant differences between the various con
tributors, the majority opinion was adopted 
in the text and the minority views stated in 
the notes. 

This approach has the strength of pro
ducing a text understandable to contempo
rary students. The chapter on Christians and 
Society is an excellent example. Likewise, this 
approach allows the reader to sense areas of 
disagreement in Christian circles. Here, the 
best example is the chapter on the Authority 
of Scripture. 

At the same time, this approach has a 
deeply troubling aspect. Is it methodologi
cally sound for the majority opinion of those 
who are admittedly novices in theological 
studies to determine the content of basic 
Christian beliefs? Are the authors serious that 
it was not their aim to tell the students "what 
they ought to believe" (p. viii)? If so, that may 
explain some of the characteristics, tensions, 
and limitations apparent in the text. 

One of the most defining characteristics 
of the text is the majority option for the "lib
eral view" of biblical authority which treats 
the biblical material as culturally influenced 
and, therefore, less inspired in some parts 
than in others. The ramifications of this view 
are evident in several doctrinal discussions. 
Perhaps the clearest example is the discus
sion of heaven and hell where the majority 
view opts for a type of ultimate universalism 
despite the solid biblical foundation for the 
alternative (p. 163)! 

However, there is a tension in this com
mitment to the liberal view. It is seen most 
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clearly in the intriguing and unsubstantiated 
argument that, while the New Testament au
thors used masculine language for God, they 
did not intend to attribute gender to God (p. 
33). The implication drawn is that we can 
continue to use masculine language about 
God today as long as we are clear on our 
non-sexist intent. Usually, such distinctions 
are found only among those concerned to de
fend the biblical view as timeless and plen
arily inspired! All this suggests the text would 
have been strengthened by a more nuanced 
discussion and utilization of biblical author
ity. 

A clear limitation of the text is its lack of 
discussion of the sacraments and the diverg
ing approaches to sacraments in the Christian 
tradition. Likewise, one could question the 
apparent identification of original sin with 
being human per se (p. 134), and the abstract 
approach to defining God's attributes (p. 36). 

A final limitation would be the overiden
tification of the Spirit with the Church (see 
Chapter Eight). This identification has been 
challenged by much recent doctrinal reflec
tion. At the heart of this reflection is a sen
sitivity to the presence of the Spirit in other 
religions, which seemms to be a preferable 
alternative to talk of God being incarnate (sic) 
in other religions (p. 188). 

In general, the work is well-written, pro
vocative, and helpful. However, it will be less 
appealing to the conservative and evangelical 
communities. 

The Story of Christianity, Volume I: The 
Early Church to the Dawn of the Refor
mation 
by Justo L. Gonzalez (Harper & Row, 1984, 
429 pp., $12.95). Reviewed by Tim Daniel, 
Associate Pastor, Trinity Baptist Church, 
Wheatridge, Colorado. 

This thorough and readable account of the 
Church's development from its infancy to the 
Reformation reveals the heart of a true his
torian. Justo Gonzalez takes history person
ally. He sees history as his own, as the an
tecedent of who he now is. For Gonzalez our 
heritage colors the way each Christian from 
whatever tradition interprets Scripture, re
lates to the local church and lives out his or 
her Christianity. To be aware of our historical 
biases, says the author, is the only way to be 
in some measure free to look beyond them. 
Such historical awareness is found at the base 
of any period of renewal, as Christians dis
play the courage to confront their traditions 
anew with the Scripure. 

The author asserts that Christianity is es
sentially a historical faith. It was born and 
grew as a real human movement impacted 
by all the forces that define other histories. 
His thrust is that the story of Christianity is 
just that-a great story. It has a plot, rich char
acters, and background forces that press 
themselves onto the stage. Gonzalez' ap-
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proach is refreshing as it presents the story 
of the Church not as a sacred, lofty legend 
set in a mythical land, but as a dynamic, com
plex human drama like any other. Here the 
history of Christianity reads as real and be
lievable as a history of World War II. 

This is not to say that Gonzalez sees the 
story as only a human one. Rather he sees 
church history as the continuation of the book 
of Acts. It is the record of the deeds of the 
Holy Spirit through men and women of faith 
through the ages. It is a divine purpose 
worked out through a thoroughly earthly 
medium, the Church. 

To accomplish his purpose of telling this 
story in real terms, Gonzalez presents the 
events of the New Testament and subsequent 
eras through rubrics familiar to readers of Time 
magazine. By so doing he provides relevant 
handles on what was happening in each pe
riod. For example, the birth of the Church in 
Palestine is seen in the wider context of a 
Jewish-Hellenistic cultural struggle, in which 
Alexander governments were attempting to 
impose Greek culture on the Jewish com
munity. In this light, the Pharisees suddenly 
spring from the pages of Scripture as more 
than just arch-typical enemies of good. They 
are devout Jews concerned with preserving 
revealed truth from compromise by applying 
the law in everyday situations. From this per
spective many of the conflicts in the New 
Testament make more sense. These were log
ical and inevitable reactions of two poles of 
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opinion, not unlike those in our religious 
community today. Their world was as com
plex as our own. 

This text is thorough enough to provide 
a good reader for most survey courses. Gon
zalez covers the background of Christianity's 
birth in Palestinian Judaism, the Diaspora and 
the Greco-Roman empire. He includes a 
unique chapter on what happened to the 
Church in Jerusalem after Acts. There is a 
chapter on the mission of the Church to the 
Gentiles with an interesting look at facts and 
legends about the apostles. He deals with the 
Church's conflict with Judaism and the Em
pire, giving unique insights into the govern
ment's policy toward Christians following 
Trajan's edict. He covers the apologists, the 
forming of the creeds and the lives of leading 
Christian teachers. He details the final cen
turies of persecution and the daily life of the 
Church, including a glimpse of early Chris
tian art. 

In Part II the author chronicles the de
velopment of the Imperial Church and the 
impact of Constantine. He describes the or
igin of monasticism in reaction to official 
Christianity and the development of the Do
natist schism. Gonzalez tells the story fleshed 
out in the lives of people. The Arian contro
versy is painted in full color around the lives 
of men like Athanasius. This method is used 
to cover the eras of the Cappadocians, Am
brose, Chrysostom, Jerome and Augustine. 

Gonzalez turns from a narrative centered 
around men to a sweeping survey of the new 
order these men had founded. Part III de
scribes Medieval Christianity from the Bar
barian Kingdoms and the Papacy to the East
ern Church. The author deals with 
Charlemagne, reform movements, the Cru
sades, Scholasticism, the Renaissance and the 
rumblings of Reformation. Part IV is a unique 
and fascinating look at Colonial Christianity 
promoted by the Spanish and Portuguese 
crowns in the New World. 

Dr. Gonzalez tells the story in short, quick
moving chapters with smooth transitions. The 
reader wants to read on. It is an exciting story! 
The author provides a workable framework 
for each major development so that it makes 
sense. The reader feels the drama and the 
intertwined forces impacting Christians in 
each period. This work assumes some fa
miliarity with theological and ecclesiastical 
terms. It may not be the best reader for a 
layperson but would suit the bored student 
or busy pastor well. 

Christian Dogmatics, Vol. 1 & 2 
edited by Carl E. Braaten and Robert W. 
Jenson (Fortress, 1984, 569 pp./621 pp., 
$49.90). Reviewed by Richard A. Muller, 
Associate Professor of Historical Theology, 
Fuller Theological Seminary. 

Theology must be written anew for each 
generation. Moreover, it must be written with 
close attention both to the voice of the church 
speaking to us through the traditional read
ing of biblical doctrines and to the voice of 
the present, performing its faithful task of 

communicating the biblical revelation in the 
light of contemporary scholarship. Christian 
Dogmatics, written by a team of Lutheran the
ologians under the editorship of Carl Braaten 
and Robert Jenson, is a significant attempt at 
contemporary theological statement, resting 
on a clear grasp of problems and issues con
fronting theology today. 

The fact that the volumes are written by 
a team of authors rather than a single theo
logian results in a wide range of approaches 
to theology and, at times, in somewhat dis
concerting shifts in perspective and presup
positions. Jenson's discussion of the Trinity 
manifests a strong use of the fathers, partic
ularly the Cappadocians, while Braaten's 
Christology, not as favorable toward patristic 
materials, manifests a willingness to wrestle 
with contemporary problems confronting 
Christology. Together, Braaten and Jenson 
represent a Hegelian interest that is not nearly 
so evident in the loci by Sponheim, Forde and 
Hefner; while Braaten in particular reveals an 
admiration for the theological perspectives of 
Pannenberg. 

Although it is not possible to survey all 
twelve of the loci of this Dogmatics in one 
review, some detailed review of select topics 
seems appropriate. Forde's essay on justifi
cation stands out as a fine discussion of this 
crucial doctrine. Both the Pauline founda
tions and Luther's unique contribution to 
Protestant exegesis are carefully described and 
then expertly drawn into dialogue with con
temporary issues. Forde well shows the dan
gers of post-Kantian and post-Freudian tend
encies to "psychologize" this doctrine-as if 
justification were not an objective, forensic, 
and totally gracious act of God. Forde also 
rather nicely brings Luther's language of si
mul justus et peccator-at once justified and a 
sinner-to bear upon the problem of the re
lationship of justification to sanctification. We 
are sanctified, but nonetheless peccatores. 
Underlying this generally sound discussion, 
however, there is an element of distaste for 
traditional or scholastic Lutheran dogmatics 
and its schematized ordo salutis that evi
dences an unwillingness to recognize the 
problem of moving from the rather existential 
character of Luther's thought to a systematic 
statement of the meaning of justification in 
the context of other elements of Christian 
life-where, as the Lutheran scholastics rec
ognized, there is good reason to ask questions 
concerning the logical, causal or temporal 
succession of such things as grace, calling, 
faith, justification and sanctification. 

Braaten's christological locus very clearly 
views the theological world as taking form 
in the aftermath of neo-orthodoxy and, fre
quently, in the terms announced by Pannen
berg. This approach has both negative and 
positive results. Negatively, Braaten's dis
cussion of the "historicity of God" attempts 
to juxtapose ontological categories associated 
with "Greek" thought with the historical per
spective of the "Hebrew" mind. Not only has 
recent scholarship made this kind of juxta
position less than acceptable, there is also no 
genuine biblical or Hebraic basis for moving 
from a sense of the historical character of 
God's revelation to a notion of God himself 
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as historical. This latter idea rests primarily 
on the vaguely Hegelian assumptions of Pan
nenberg's theology. On the positive side, 
Braaten does encapsulate nicely the problem 
of the starting point or "root" of Christol
ogy-whether the historical Jesus, the res
urrection as event, or the kerygma of the early 
church-and points toward a synthesis of the 
various views in a historical Christology rest
ing on the issue of the "personal identity" of 
Jesus. In this portion of the discussion, we 
find an important presentation of biblical and 
churchly materials as they point toward con
temporary issues and formulation. 

One last example: Schwartz's discussion 
of the Word in relation to sacraments and 
under the more general rubric "The Means 
of Grace" provides sound contemporary in
sight into the typically Lutheran conjunction 
of the living Word preached with the effi
cacious grace of the sacraments. The percep
tion offered here of the divine presence in 
the life of the church is one that Protestants 
outside of the Lutheran tradition will do well 
to heed: the doctrine of the Word of God 
needs to be more than an examination of ob
jective "properties" of the biblical text! 
Schwartz includes in his discussion a salutory 
statement concerning the way in which the 
form of biblical revelation, culminating in 
Christ, does not negate but rather transforms 
philosophical and metaphysical conceptions 
of the essence and attributes of God. Never
theless, we also find here the influence of 
Pannenberg's rather one-sided and aprior
istic view of revelation as indirectly given in 
history, to the exclusion both of theophany 
and direct propositional statement. We cer
tainly agree that much of the language of the 
Bible is not logically propositional or descrip
tively direct, but we would also recognize that 
direct, even propositional, statement does also 
occur in Scripture. 

By way of conclusion, I would suggest that 
these volumes, particularly in the light of their 
traditionally Lutheran title and their adop
tion of the traditional locus-method of ex
position, would have done well to maintain 
a closer dialogue with the Lutheran dogmatic 
tradition, not only of the seventeenth, but 
also of the nineteenth and early twentieth 
centuries. The authors do appreciate and oc
casionally critique the systematizing efforts 
of seventeenth century giants like Johann 
Gerhard, but they make no reference at all 
to the American bearers of the orthodox Lu
theran tradition, C. F. W. Walther, Franz Pie
per, Conrad Lindberg. I would not claim that 
Christians today can easily adopt all of the 
arguments and conventions of these older 
thinkers, but their writings do continue to be 
a source of sound definition and well-con
ceived traditional statement of doctrine that 
ought not to be ignored by anyone attempt
ing to write dogmatics in the classic sense of 
the term. The great problem facing contem
porary efforts like the Braaten-Jenson Dog
matics is that its orientation toward issues, in 
the absence of clearer rootage in the tradition 
of Lutheran dogmatics, becomes the con
trolling factor in theology. In this case, the 
appeal of Pannenberg and Hegelian meta
physics may not only limit the present use-
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fulness of the volumes but may also result in 
the ultimate failure of this dogmatics to main
tain its audience when the current interest in 
Pannenberg fades and Hegelianism once 
again joins the ranks of defunct metaphysical 
systems. 

BOOK COMMENTS 

Crumbling Foundations: Death and Rebirth 
in an Age of Upheaval 
by Donald G. Bloesch (Zondervan, 1984, 168 
pp., $6.95). 

Prolific evangelical theologian Donald 
Bloesch gives us an exercise in what he calls 
"social prophecy," by attempting to bring 
modem culture and the church under biblical 
scrutiny. The work is more a manifesto than 
a treatise; more a tract than a monograph. 

Bloesch is inspired to preach the integrity 
of the gospel in an age of compromise. His 
tone is consistently sermonic, warning us of 
"technocratic humanism" (with repeated ref
erence to Ellul), ideological captivity (either 
to the left or the right), secularism, nihilism, 
totalitarian government, neo-occultism, etc., 
and exhorting us to remain biblically faithful. 

Bloesch is a synthesizer; he quotes and 
refers to countless sources from a broad va
riety of social and theological perspectives. 
For instance, we find several footnoted ref
erences to the conservative writer R.J. Rush
doony (who is usually ignored by established 
theologians). Yet Bloesch also cites several 
books published by Orbis, a leading pub
lisher of liberation theology (Bloesch is, 
though, critical of liberation theology). 

Sometimes this synthetic approach is prof
itable and legitimately catholic, culling in
sights from a wide variety of sources and 
avoiding the narrowness of constrictive ide
ology, Other times catholicity gives way to 
vagueness and a blurring of focus because 
too many ideas have been thrown together 
without sufficient development, clarification, 
and analysis. 

Crumbling Foundations is a call to biblical 
fidelity and integrity. But the call seems a bit 
muffled and too general to direct our steps 
very specifically. 

-Doug Groothuis 

Biblical Exegesis: A Beginner's Handbook 
by John H. Hayes and Carl R. Holladay 
(John Knox Press, 1982, 132 pp., $6.95). 

Hayes and Holladay, Old Testament and 
New Testament professors respectively at 
Emory University, divide their 132-page 
handbook into ten chapters ( each of which 
contains a helpful reference bibliography): 1) 
Introducing Exegesis; 2) Textual Criticism; 3) 
Historical Criticism; 4) Grammatical Criti
cism; 5) Literary Criticism; 6) Form Criticism; 
7) Tradition Criticism; 8) Redaction Criticism; 
9) Integrating Exegetical Procedures; 10) Em
ploying the Fruits of Biblical Exegesis. 

The book is not a guide or manual per se, 
but does provide clear discussions of the var
ious criticisms, including discussions of how 
individual passages might, in general, be ex-

egeted according to one critical method or 
another. The authors are critics in every sense 
and their assumptions about the composi
tion, transmission and editing of biblical ma
terials are those normally associated with the 
left wing of biblical scholarship. This natu
rally affects their methodology, as illustrated 
in the chapter on Redaction Criticism: " ... or 
if a text appears not to be taking up a previous 
biblical tradition and reinterpreting it, in these 
instances, try as one may, one cannot dem
onstrate that an author or editor has redacted 
anything [italics mine]" (p. 95). How much 
one tries to find redaction, of course, is bound 
to make a rather big difference in how much 
one finds. 

As an explication of current critical pre
suppositions, procedural theories, and ana
lytical styles, the book is very valuable. Its 
audience is mainly the theological student, 
who in any case would still require a further 
guidebook of some sort actually to produce 
a full-blown exegetical paper. 

-Douglas Stuart 

Nuclear Pacifism: "Just War" Thinking To
day 
by Edward J. Laarman (Peter Lang, 1984, 
210 pp., $20.95). 

Originally a Ph.D. dissertation for the 
University of Notre Dame, Edward Laar
man' s book is a closely reasoned analysis of 
Christian just war theory as it applies to mod
em war, While Laarman is from a Reformed 
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11Promises to be without a doubt the 
best comprehensive Bible 
Encyclopedia available. It is up-to
date, readable, accurate, and well-

• illustrated. If only one such work is 
purchased, let it be the new ISBE. " 

-WALTER ELWELL 

INTERNATIONAL 
STANDARD 
BIBLE ENCYCLOPEDIA 
Geoffrey Bromiley, General Editor 

"Students of the Bible who desire 
a comprehensive, up-to-date 
encyclopedia ... will find the new 
/SBE a welcome and useful 
reference work." 

-CHRISTIAN CENTURY 

"The new /SBE has done what 
none of the other Bible 
dictionaries and encyclopedias 
have done: it has preserved the 
excellent writing and thought 
from the earlier golden age of 
scholarship. With updated 
bibliographies and many new 
articles it combines the best of old 
and new research." 

-ETERNITY 

"A Bible encyclopedia of high 
repute for many years is now even 
better! It is a lifetime investment 
that may well prove to be one of 
the wisest the serious reader can 
make." 

-MOODY MONTHLY 

"The new ISBE maintains the 
same high level of scholarship 
that marked its predecessors, 
along with a responsible and 
reverent evangelical tone." 

-CHRISTIANITY TODAY 

"Its quality evangelical 
scholarship, easy readability, 
excellent photographic 
reproduction, latest map 
techniques, breadth of coverage, 
and reflection of trends in modern 
scholarship make it a valuable 
tool for every serious student of 
Seri ptu re." 

-JOURNAL OF THE 
EVANGELICAL THEOLOGICAL 

SOCIETY 

"For factual data (historical, 
archaeological, and biblical) it is 
the most up-to-date reference 
work available." 

-LIBRARY JOURNAL 

"This will be a priority 
purchase in libraries serving 
religious professionals, Bible 
students, and others with some 
background knowledge who need· 
scholarly and authoritative 
information on the Bible from a 
conservative viewpoint." 

-WILSON LIBRARY 
BULLETIN 

Volume 1, A-D 
Major articles: ■ Acts of the Apostles 
by F. F. Bruce ■ Bible by R. K. Harrison 
■ Bible Dictionaries and 
Encyclopedias by W. M. Smith ■ 
Criticism by F. F. Bruce■ Christology 
by G. W. Bromiley ■ Babylonia by D. J. 
Wiseman ■ Apocalyptic Literature by 
G. E. Ladd ■ Several articles on each of 
the following topics: Archeology, 
Commentaries, Apocryphal Literature, 
Baptism 
300 Photographs, including 20 color 
plates / 100 maps 
ISBN 0-8028-8161-0 
1,032 pages / $37.50 

Volume 2, E-J 
Major articles: ■ Egypt by W. S. LaSor 
■ Epistle to the Ephesians by F. W. 
Danker ■ Eschatology by G. E. Ladd ■ 
Date of Exodus by W. H. Shea ■ Route 
of Exodus by T. Brisco ■ Flood 
(Genesis) by H. F. Vos ■ Forgiveness by 
W. C. Morro (Revised by R. K. Harrison) 

■ Godby G. W. Bromiley ■ 
Hebrew Languages by L. McFall ■ 
Holy Spirit by D. A. Tappeiner and G.W. 
Bromiley ■ History of Interpretation 
by D. P. Fuller ■ Jerusalem by W. S. 
LaSor ■ Jesus Christ by R. P. Martin 
360 Photographs, including 47 color 
plates / 70 maps 
ISBN 0-8028-8162-9 
1,200 pages / $37.50 

Volume 3, K-P 
Major articles: ■ Matthew by D. A. 
Hagner ■ Mark by R. P. Martin ■ Luke 
by E. E. Ellis ■ Paul by F. F. Bruce ■ 
Person of Christ by C. Brown ■ Miracle 
by C. Brown ■ Palestine by W. S. LaSor 
■ Psalms by P. C. Craigie ■ Kingdom of 
God by G. E. Ladd ■ Parousia by L. 
Morris ■ Prayer by W. Liefeld 
325 Photographs, including 37 color 
plates / 86 maps 
ISBN 0-8028-8163-7 
1,080 pages / $37.50 

Volume4,Q-Z 
In preparation 
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tradition (B.A., B.D., Calvin), his theological 
roots lie with his teachers John H. Yoder and 
Stanley Hauerwas. Nevertheless, this is not 
a pacifist critique of just war theory, but a 
careful examination of the debate between 
different kinds of just war theory. 

It is not Laarman' s purpose to question 
the basic assumptions of just war theory, but 
to examine the success or failure of their ap
plication to nuclear deterrence and war. Laar
man focuses on the two major just war cri
teria of discrimination (between combatants 
and non-combatants) and proportionality. He 
then examines how these criteria are used by 
three modern streams of theologians who lo
cate themselves in the just war tradition. 

These include "nuclear pacifists," such as 
Walter Stein, who call for unilateral disar
mament; counterforce advocates, such as Paul 
Ramsey, who justify both deterrence and the 
use of nuclear weapons as long as only mil
itary installations are targeted; and those such 
as J. Bryan Hehir who believe nuclear weap
ons may never be morally used, but that nu
clear possession and "bluff" may be justified 
for the sake of deterrence. Laarman con
cludes that nuclear pacifists are most faithful 
to the just war tradition. 

This book is not for casual reading. Laar
man shows an admirable grasp of a wide 
range of materials and depicts opposing 
viewpoints very fairly. His casuistry is im
pressive. Laarman's primary readers will be 
scholars (who may disagree at points) and 
students who are seriously interested in mod
ern just war theory. 

-Bernard T. Adeney 

Christianity: A Way of Salvation 
by Sandra S. Frankie! (Harper & Row, 1985, 
135 pp., $6.95). 

This book is overly brief for what it tries 
to do. Unlike the two earlier volumes in this 
series (Religious Traditions of the World: Re
ligions of Japan and Religions of Africa), this 
volume attempts to do too much. Chapter 1 
is the Introduction and sets forth the purpose 
of the book. The next two chapters are the 
book's weak points. Chapter 2-Historical 
Development of Christianity-only deals with 
the Western Church, which is a serious weak
ness. There is a rich vein in Christianity from 
our non-Western brothers and sisters and this 
is completely lacking. The book gives the 
impression that we are only a Western reli
gion, which is far from the case. Chapter 3-
Structures of Christian Life-is factually cor
rect as far as it goes, but it is fatally incom
plete. It introduces data and leaves it hang
ing. For example, she writes out the Roman, 
Apostles' and Nicene Creeds and then her 
analysis is finished in only four paragraphs. 
This book is designed for the beginner and 
I'm afraid that this will leave that reader worse 
off than before. 

Her fourth chapter is worth the price of 
the book. It is entitled, "Dynamics of Chris
tian Life." Here, she chooses two examples, 
not trying to cover the entire waterfront, and 
she does it well. Her coverage of the pilgrim
age experience using the pilgrimage to St. 
James (Santiago) of Compostela in Spain (12th 
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century) and the life and impact of the Beecher 
family in America through Lyman Beecher 
and Harriet Beecher Stowe is excellent. I be
lieve that the entire volume should have used 
this format. 

The author's orientation can be summed 
up by the subtitle to the book-a way of sal
vation. It is definitely not an evangelical au
thor or book. If you are in seminary and take 
courses in church history and systematic or 
historical theology, this book can be avoided. 
I would not use it in a world religion class 
because of its incompleteness. If you can, read 
Chapter 4. What we need is an evangelical 
scholar who can write for a popular market, 
to do a similar book. As the remaining titles 
come out in this series, they will be reviewed: 

TSF AND ESA 
JOINT-SEMINARS 

TSF and Evangelicals for Social Action are 
planning seminars at theological and grad
uate schools across the country. These 
seminars present the Biblical/theological 
bases for political involvement. We address 
the difficulties of motivating Christians to 
become active in community and national 
affairs. Write to Dr. Grounds in care of the 
Bulletin. 

Religions of China, Judaism, Hinduism, Islam, 
Buddhism, and Native Religions of North 
America. -Charles O. Ellenbaum 

Changing World, 
Unchangin 
Get ready 
for the 
future at 
OMSC 
The Overseas Ministries Study Center draws international leaders 
from many areas of our changing world-most recently from India, 
Japan, Burma, Philippines, the Middle East, Tanzania, New 

Photo: Discovenng the 
"Peters Projection" Global 
Map at OMSC, January 
1986, are Samuel Bhajjan, 
Director of the Henry 
Martyn Institute, India, 
Koichi Kimura and Okcho 
Kimura, missionary ap
pointees from Japan to 
Indonesia. 

Zealand, and Norway. In 1986, missionaries on furlough at OMSC, 
and these overseas church leaders, form a unique reservoir of cross
cultural expertise. Is this your year to gain new insights, deepen your 
mission commitment, and renew your spirit at OMSC? If you are not 
able to spend your furlough or study leave with us, perhaps you can 
come for a shorter period and profit from some of our seminars. 

SEPTEMBER 30-OCTOBER 3,1986 
The Bible in Mission and Mission in the Bible. 
Dr. Eugene Nida, United Bible Societies. 

OCTOBER 6-10 
The Missionary as Innovator: A Case Study 
Approach to Problems in Mission. Dr. Alan 
Neely, Southeastern Baptist Seminary. Co
sponsored by Maryknoll Mission Institute at 
Maryknoll, New York. 

OCTOBER 14-17 
Effective Communication with the Folks Back 
Home: A Writing Workshop for Missionaries. 
Robert T. Coote, OMSC staff, former managing 
editor, Eternity. 

OCTOBER 20-24 
Dynamics of Church Expansion: History's 
Lessons for Today's Missionaries. Dr. Andrew 
Walls, University of Aberdeen, Scotland, 

OCTOBER 27-30 
Evangelical-Roman Catholic Dialogue on 
Mission: What's Ahead? Prof. Samuel Escobar, 
Rev. Thomas Stransky, C.S,P., Dr. Kenneth 
Kantzer, and Sr. Joan Chatfield, M.M. Co
sponsored by Princeton Seminary Center of 
Continuing Education, at Princeton Seminary. 

NOVEMBER 10-14 
World Evangelism: Biblical Mandate and 
Present Priorities. Dr. Samuel Moffett, Princeton 
Theological Seminary. 

NOVEMBER 17-21 
Equipping Leaders in Emerging Churches: 
Beyond the Limits of Schooling. Dr. Ted Ward, 
Trinity Evangelical Divinity School. 

JANUARY 5-9, and 12-16, 1987 
That the World May Believe. These two weeks 
constitute the first half of a month-long, 
comprehensive survey of the world Christian 
mission, co-sponsored by 30 seminaries and the 
Theological Students Fellowship. The focus of 
the first week is "Critical Issues in Mission"; the 
second week's theme is "Emerging Contexts for 
Mission." Two or three sessions are held each 
day, led by lecturers from the seminaries and 
mission agencies. Seminaries may offer academic 
credit for the January seminars. 

JANUARY 19-23 
African Christianity: Assessing the Problems 
and Prospects. Dr. Lamin Sanneh, Harvard 
University. 

JANUARY 26-30 
Mission in the Americas: an Inter-American 
Perspective. Prof. Jorge Lara-Braud, San 
Francisco Theological Seminary. 
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TSF CAMPUS MINISTRY 

TSF Bulletin is merely one phase of 
the TSF program, We have 20-25 
student chapters operating on 
seminary and graduate school cam
puses around the country. If you 
or a group of students or faculty 
are interested in starting a TSF 
chapter, write to us at: 

Theological Students Fellowship, 
P.O. Box 7895, 

Madison, Wisconsin 53707-7895 

The Journal of Esther Edwards Burr 1754-
1757 
edited with introduction by Carol F. Karl
sen and Laurie Crumpacker (Yale Univer
sity Press, 1984, 318 pp., $25.00). 

Esther Edwards Burr (1732-1758) was the 
third child of Jonathan and Sarah Pierrepont 
Edwards. In 1750 she married the Rev. Aaron 
Burr, an evangelical Presbyterian from New
ark, New Jersey, Soon Esther.moved with her 
husband to Princeton where the Rev, Burr 
gave his full attention to superintending the 
College of New Jersey, During the brief time 
allotted to this family, Esther bore two chil
dren, the second of whom became famous as 
a vice-president of the United States and the 
killer of Alexander Hamilton, The family's 
world came crashing in when death carried 
off four members in rapid succession: Aaron 
Burr (September 1757), Jonathan Edwards, 
who had come as Burr's replacement to head 
Princeton College (March 1758), Esther (April 
1758), and Sarah Edwards (October 1758), 

The remarkable document reproduced 
here is a journal kept by Esther Burr from 
October 1, 1754, to September 2, 1757, It 
formed part of a two-way correspondence 
with Sarah Prince, daughter of a well-known 
Congregational minister in Boston, It is one 
of the most complete records of a woman's 
experience in colonial America, Karlsen and 
Crumpacker have done their jobs as editors 
superbly, sketching clearly biographical, the
ological, social, and economic backgrounds, 
and providing the necessary notations for 
making full use of the journal. 

The life which shines forth is one of piety, 
hard work, family joy and tragedy, nearly 
overwhelming domestic responsibility, and 
faithful friendship, In their introduction the 
editors highlight Esther Burr's many duties 
as household manager and the "sisterhood" 
which bound her with Sarah Prince, her 
mother, and other women, To these appro
priate emphases, they could have added that 
Esther Burr's journal is also a compelling re
cord of consistent, even moving, Christian 
faithfulness, 

-Mark A. Noll 

Whole Hearted Integration: Harmonizing 
Psychology and Christianity Through Word 
and Deed 
by Kirk E. Farnsworth (Baker, 1985, 160 pp., 
$6.95). 

I have now read this book for the third 
time; twice while it was in preparation and 
once in its bound form. My enthusiasm for 
it has grown each time. I am jubilant about 
this book. I believe it says something unique 
that has not been stated before. I found it 
readable and stimulating. I intend to make it 
required reading in my courses on this sub
ject. 

What is it that I find so unique in this 
volume intended for Christian mental health 
professionals who are eager to know how to 
relate their discipline with their faith? Two 
things: first, I find Farnsworth's distinction 

THE WORLD OF THE 
BIBLE is a mine of valuable 
information, well presented, 
which certainly ought to be in 
every college and university 
library, and indeed in every 
household where Bible study 
is taken seriously, It covers such 
a wide range that there is 
probably no one, however 
talented and well-read, that 
could not profit from its use as a 
work of reference~DENIS BALY 

between "critical" and "embodied" integra
tion extremely convincing; and second, I find 
Farnsworth' s procedure of clarifying method 
prior to discussing content very helpful. 
( In earlier articles, Farnsworth has called 
for "embodied" integration. This is integra
tion that is "lived" rather than "thought" -
his term for critical integration. In the present 
volume, Farnsworth elaborates on this dis
tinction; and, while he still affirms the high 
importance of the incorporation of integra
tion into the daily lives of Christian mental 
health professionals, he yet reasserts the value 
of critical, conceptual thinking about these 
matters. 

The emphasis on clarifying method before 
defining terms is a crucial contribution of this 
volume. The early chapters detailing the 
methods of psychology, of theology, and of 
integration are valuable. They will provide a 
useful introduction to the problems in the 

A.S. VANDERWOUDE 
General Editor 

IN ONE VOLUME, this is the 
most detailed, compact, current 
... and authoritative survey 
available of the geography, 
languages, and history 
of the ancient Near East ... 
and the textual history and 
the institutions of the Bible." 

-JACK FINEGAN 

BIBLE is a vade mecum of 
material for the Bible student, 
with sections by internationally 
known Dutch scholars. , .. 
Each section and subsection of 
the work has good bibliography, 
including recent as well as 
classical titles," 

-WILLIAM 
SANFORD LASOR 

l~
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Moody Press Cares 
About Pastors. 

The Legacy of Jesus 
John MacArthur, Jr. 
Some of the most poignant and powerful 
teachings of Jesus' ministry were delivered 
on that last evening He spent with His dis
ciples. His words are personal, intimate, 
and full of love. The promises He made, 
and the instructions He gave are ours to 
claim today. Study the message of those 
hours before our Lord was betrayed. 
Quality paper/ $5.95. 

How to Counsel from Scripture 
Martin and Deidre Bobgan 
Martin and Deidre Bobgan have taken a 
hard-hitting, honest look at counseling 
based on the Bible, and have compiled this 
invaluable guide so you can help those 
seeking genuine solutions to their prob
lems. Learn to tap the power of the living 
God for permanent, workable answers to 
the questions of those you counsel. 
Quality paper/ $8.95. 

Renewing Your Mind 
in a Secular World 
Edited by John Woodbridge 
We are bombarded with 
flagrant, anti-Christian 
stimuli from television; 
radio, and the print media. 
All of society encourages 
us to tolerate the excesses 
of our generation. That's 
why we must renew our 
minds through the 
Holy Spirit. Only 
with His strength 
can we control our 
minds and live lives 
pleasing to our 
heavenly Father. 
Quality paper/ $6.95. 

Special Sermons 
George Sweeting 
Seventy-four sermons for special days, 
special issues, the family, major Bible 
doctrines, and evangelism tap the vast 
reservoir of George Sweeting's preaching 
experience. Each one is doctrinally sound 
and spiritually edifying. Solid preparation 
for any preacher. Quality paper/$9.95. 

A Guide to Effective Sermon Delivery 
Jerry Vines 
Jerry Vines calls upon his thirty years of 
preaching experience and his battle with 
voice and throat problems to make this one 
of the most useful guides to effective sermon 
delivery. Learn the mechanical, mental, 
rhetorical, psychological, and spiritual 
aspects of sermon delivery. Hardback/ $9.95. 

Treasures from the Original 
Harold J. Berry 
Discover new meaning in modern Scrip
ture with this volume of vignettes and 
word studies gleaned from the Greek New 
Testament. Each chapter discusses a key 
Greek word or phrase, and shows how the 
deeper meaning of the Greek heightens 
the meaning of English translations. 
Quality paper/ $4.95. 

A Practical Guide to Sermon Preparation 
Jerry Vines 
Excellent research and practical applica
tion of general rules make this one of the 
best books on expository preaching. Dr. 
Vines' years of preaching experience enable 
him to define expository preaching and 
take you through the steps of sermon 

preparation, exposition, organi
zation, incubation, compilation, 
and proclamation. An essential 
reference work for pastors and 
future pastors Hardback/ $8.95, 

Christ's Call to Discipleship 
James Montgomery Boice 
Most Christians want to be disciples 
of Christ, but without knowing 
what that commitment involves. 
James Montgomery Boice details 
the meaning, path, cost, and 
rewards of being a true disciple 
of Jesus Christ. Help yourself and 
those to whom you minister 
discover the joy and freedom 

oflifewith the Savior. True dis
cipleship costs us every

thing we have, but the 
rewards are beyond 
comprehension! 
Hardback/ $9.95. 

l""\fflOODY PRESS 
\UITHE NAME YOU CANTAUST 

A. M•Nl6TAY- OF MOOOV BIBLEINSTITU'rE 

All books available at local 
Christian bookstores, or call 
toll free 1-800-621-7105. Post
age and state tax (IL, TN, and 
FL anly) additional. 



integration endeavor that goes far beyond the 
simplistic statement that "only a particular 
kind of psychology can be integrated with a 
particular kind of theology." 

As I stated before, Farnsworth's thoughts 
are like vintage wine-they get better with 
age. I would recommend this volume to any 
serious seeker of insight into the integration 
enterprise. Those who read, and read again, 
will not be disappointed. They will be called 
to intentional and devout embodied integra
tion, plus be enlightened in their efforts to 
do critical integration. 

-H. Newton Maloney 

The Hermeneutical Reader 
edited and translated by Kurt Mueller
Volmer (Continuum Press, 1985, 346 pp., 
$27.50). 

Currently the word hermeneutics is used 
in three different ways but with some over
lap: 1) in the more traditional American usage 
to indicate rule of biblical interpretation; 2) 
in the continental way to indicate the root
methodology and root-assumptions of a the
ologian's theology; 3) in a third or more sec
ular meaning which deals with the whole nest 
of assumptions or presuppositions in any 
given major discipline. 

The author's purpose is to provide us with 
a historical review of this third meaning or 
usage by translating from the German classic 
essays on the subject matter and thereby en
abling scholars to get a headstart into the very 

PRESIDENT 
The Board of Trustees invites nominations 

and applications for President to take office Au
gust 27, 1987, upon retirement of its fifteenth 
President, Dr. Robert H. Mounce. 

Whitworth College, a private liberal arts col
lege founded in 1890, is affiliated with the Pres
byterian Church (U.S.A.) and stands within the 
historic Reformed tradition. Its 48 majors in 
seventeen departments are available to the col
lege's 1800 students. 

Applicants should possess strong academic 
credentials, including an earned doctorate or its 
equivalent, a distinguished record of adminis
trative achievement, preferably in higher edu
cation, and a commitment to, and capacity for, 
institutional funds development. The successful 
candidate will be distinguished by a strong per
sonal commitment to Jesus Christ, the ability to 
relate positively to theological and ecclesiastical 
diversity, and the abililty the promote the in
tegration of faith, learning, and life. 

Send letters of nomination or, if a candidate, 
send letter of application, full resume with three 
references, and a one-page statement of initial 
Christian faith and experience by November 
21, 1986, to: 

Presidential Search Committee 
Whitworth College 

Spokane, Washington 99251 
An Equal Opportunity Employer 

In less than a de~ade, A Pa1· r over 40 of today's 
the New International most respected and 
Version has be- • h trusted scholars, 
come the best- w t t together with 
selling modern I OU its extensive 
~nglish tran~la- introductory 
tton of the Bible essays, numer-
with over 14 million B ous explanatory 
copies sold. eer maps, helpful outlines for 

But readers of the each book of the Bible, 
NIV have never had a and suggestions for fur-
one-volume Bible commentary to ther study make the IBC the one-
use with this popular translation. volume commentary of choice for 

Never. Until now. today's student of the Bible. 
The International Bible Com- And together with the popular 

mentary is the first one-volume and widely-read NIV translation, 
commentary specifically for those they truly do become a pair with-
who read and study God's Word in out peer. 
the N~. translatioi:t. THE INTERNATIONAL 

Ongmally pubhshed as The . BIBLE COMMENTARY 
New Layman's Commentary, this 
work was praised by reviewers as F F Bruce 
being one o~the ~est on~-volume General Editor 
commentaries avatlable-1fnot the 
finest. Cloth/ $24.95 

Now revised and adapted to the 
NIV by F. F. Bruce, The International ~h~':t:~ g~~,/;[0 ~~~al 
Bible Commentary is a reference 
volume without equal ... one that will 
serve us well for decades to come. 

Its thorough paragraph-by
paragraph commentary, written by 

ZONDERVAN 
PuiJt&~~e 
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complex shape the study has taken in recent 
years. His list is Chladenius, Schleiermacher, 
von Humboldt, Droysen, Boeck, Dilthey, 
Husserl, Ingarden, Heidegger, Bultmann, 
Gadamer, Habermas and Appel. 

It is a scholar's scholar book. Only those 
with some grasp of the subject matter (Vorv
erstiindnis!!) can read it with some basic un
derstanding of what is being said. For evan
gelicals who have a specialized interest in 
tracking this movement for its potential the
ological usage, this is a basic resource book. 

-Bernard Ramm 

Dissentient Voice: Enlightenment and 
Christian Dissent 
by Donald Davie (University of Notre 
Dame Press, 1982, 154 pp., $16.95). 

The book's chief historical thesis is that 
the English Enlightenment, as opposed par
ticularly to the French, was not entirely or 
essentially anti-Christian. Apart from Samuel 
Johnson, demonstration is sought in the po
etry of Watts, Doddridge, and Wesley, who 
unite intellect and culture with the profound 
and paradoxical subject matter of the faith 
and testify to a reasonable and "experimen
tal" religion. Their hymns display a con
trolled simplicity that rendered them acces
sible "to men and women who were less 
sophisticated and less learned than they 
were." 

The author regrets the decline of nine
teenth-century Dissent into fervor and phil
istinism. Even worse is the ill-defined liber
alism of the twentieth century, presaged in 
the Unitarianism of the late eighteenth. One 
of Mr. Davie's main concerns is, in fact, def
inition. Thus he objects to the extension of 
"the words 'Christian' and 'Dissenter' to 
comprehend people who deny both Original 
Sin and the Holy Trinity," a linguistic sign 
of the present "muddle about the boundary 
between Belief and Unbelief." 

Apart from the 1980 Ward-Phillips Lec
tures on English Language and Literature 
given at Notre Dame, the book contains oc
casional essays sparked by episodes in pres
ent-day letters. With many a deft blow at sec
ularists and marxisants as well as spiky and 
skeptical Anglicans, they illustrate the wit and 
wisdom of a leading poet and critic, a con
stitutional monarchist who, like myself, was 
reared not far from the heart of English Dis
sent. 

-Geoffrey Wainwright 

Doing Theology in a Divided World 
edited by Virginia Fabella and Sergio 
Torres (Orbis, 1985, 217 pp., $11.95). 

"Doing Theology in a Divided World" was 
the topic of the Sixth International Confer
ence of the Ecumenical Association of the 
Third World Theologians (EATWOT), which, 
for the first time, also included first world 
representatives of liberation theology. The 
participants' basis for discussing theology is 
story-telling, that is, narrating personal ex-

42 TSF Bulletin September-October 1986 

periences of doing theology in a divided world 
(e.g., case histories of Dutch feminism, Nic
araguan revolution, the Sri Lankan Devasar
ana Movement, the Swedish Christian Labor 
Movement, and the Canadian Inter-Church 
Committee on Human Rights in Latin Amer
ica). Next, the concrete context of theology, 
say the participants, requires social analysis, 
especially the interrelatedness of oppression 
and efforts for liberation (e.g., racial-black 
South African; economic-Latin American; 
feminist-female North American; and cul
tural-non-western, third world perspec
tives). Finally, theological reformulation is the 
implication of liberating praxis, which in
volves a re-reading of the methods and 
themes of theology from the standpoint of 
liberational commitment ( e.g., Protestant and 
Catholic critiques of Eurocentric theology, and 

methodological reflections from black, West 
European, and Asian participants). In short, 
they advocate concrete commitment to lib
eration for the oppressed, social analysis of 
exploitation, and a new hermeneutic of bib
lical and historical interpretation as the way 
of doing theology in a divided world. 

These short essays (authored by twenty
six contributors) are contextual yet dialogical 
in nature. Sex, race, class, culture, and reli
gion are the contexts in which one does the
ology-a point not new to liberationists. The 
interdependence of contexts, however, is the 
key insight of the book, as well as its chief 
problem: specifically, how to reconcile the 
distinctiveness of Christianity with the plu
rality of social contexts and religious themes 
in this new multi-contextual theology. 

-Todd Saliba Speidell 

VALUABLE RESOURCES FROM 
TSF RESEARCH 

TSF Reprints ($1.00 each) 
__ #402 The Evangelical View of Scripture, F. I. Andersen. 

Argues that we should adopt the attitude Jesus had toward Scripture, and 
that terms such as verbal inspiration or inerrancy are secondary to this 
attitude. Reprinted from Australian Inter-Varsity, 1967. 6 pp. 

__ #404 Jesus, Power, and Gender Roles, Scott Bartchy. 
A presentation of thirty-eight theses to provoke responses on the inter
pretation of Ephesians 5 and other passages concerning men and women 
in authority. 3 pp. 

__ #407 On Getting Acquainted with a Theological Library, Donald Dayton. 
This basic introduction to strategies and resources for using libraries well, 
intended primarily for beginning seminarians, can be a helpful guide to 
share with friends. 2 pp. 

__ #421 Where is North American Theology Going?, Clark Pinnock. 
Compares the lessons of liberal theology and conservative theology and 
projects what Pinnock believes to be the most hopeful developments. 9 
pp. 

Bibliographies (50¢ each) 
__ #208 EVANGELICALS IN BIBLICAL STUDIES, by Mark Lau Branson 
__ #213 HENRI NOUWEN, by Robert Durback 

Books 
__ #014 Ordering Your Private World, by Gordon MacDonald ($5.50) 

Simple principles for Christian growth are not necessarily easy. The editor 
of TSF Bulletin offers a disarmingly simple text for spiritual growth, but 
does not duck the difficulties we face. Wherever you are in your theological 
training, you, like those you serve in the pews, want to grow in Christ. 
This book will help. ($5.50) 

__ #013 Radical Commitment, by Vernon Grounds ($4.50) 

Name 

The popularity of Richard Foster's Celebration of Discipline in the seminaries 
is not matched in the pews. This book by Inter-Varsity's President speaks 
from the depths of Nouwen and Foster in a manner accessible to the laity. 
The President of World Vision says this book "will become one of the most 
significant and helpful books in our contemporary, evangelical world." 

Address __________________________ _ 

City ____________ State Zip 

□ Please send complete catalog of TSF Research Materials 
Clip and mail to: TSF Research, P.O. Box 7895, Madison, WI 53707-7895 



BOOK COMMENT CONTRIBUTORS 
Bernard T. Adeney is Professor of Social Ethics, 
New College, Berkeley; Charles 0. Ellenbaum 
is Professor of Anthropology & Religious Stud
ies at the College of DuPage, Glen Ellyn, IL; 
Doug Groothuis is a Research Associate with 
Probe Ministries; H. Newton Maloney is Pro
fessor and Director of Programs in the Integra
tion of Psychology and Theology at Fuller; Mark 
A. Noll is Professor of History at Wheaton Col
lege; Bernard Ramm is Professor of Theology at 
American Baptist Seminary of the West; Todd 
Saliba Speidell is a Ph.D. student in Systematic 
Theology at Fuller Seminary; Douglas Stuart is 
Professor of Old Testament at Gordon-Conwell; 
Geoffrey Wainwright is Professor of Systematic 
Theology at Duke Graduate School. 

LETTERS TO THE EDITOR 

Bloesch Replies to Finger 
While appreciating Thomas Finger's 

thoughtful comments on my book The Battle 
for the Trinity (TSF Bulletin, March/ April, 
1986), I wish to answer some of his criticisms 
for the purpose of clarifying my position. I 
shall give quotations from Finger and then 
state my reaction. 

1. "I wish that Bloesch had consistently 
used some precise term to indicate the view
point he is opposing." The term I consistently 
use for the adversary of Christian faith in this 
area is "ideological feminism." Even if the 
word "ideological" is sometimes omitted for 
the sake of readability, the context always 
leaves my meaning abundantly clear. I have 
indicated in this book as well as in my earlier 
Is the Bible Sexist? (Crossway, 1982) that the 
women's liberation movement itself has much 
to commend it. The essential equality of 
woman and man and the dignity of woman 
are something all Christians should support. 
What I oppose is feminism as a life-and world
view, an attempt to achieve a holistic hu
manity through a resymbolizing of God and 
nature. 

2. "It is unfair to link 'feminism' with the 
programs and death camps spawned by Nazi 
ideology." Nowhere did I associate feminism 
with the demonic side of Nazism. What I did 
point to were some striking parallels between 
the two ideologies, including the resymbol
izing of language about God. My position is 
that Christian faith must resist alliances with 
so-called good theologies as well as bad. 

3. Feminism is "the most racially and na
tionally inclusive of all the modern 'isms."' 
I do not think that feminism is more inclusive 
than socialism or welfare liberalism. No ide
ology is really all-inclusive. Feminism ex
cludes male chauvinism and patriarchalism. 
In its radical forms, it also excludes women 
who give priority to motherhood over a ca
reer. Socialism excludes the moneyed class, 
and fascism excludes racial and ethnic mi
norities. Only Christian faith overcomes all 
racial, class and gender barriers; but Christian 
faith is not entirely inclusive, for it excludes 
from the family of God those who con
sciously persist in known sin. 

In all but its mildest forms, feminism really 
does not appeal to the vast majority of 
women. It is guilty of misrepresentation when 

it claims to speak for women in general. Eliz
abeth Achtemeier, distinguished biblical 
scholar and author of the foreword of my 
book, is an example of a growing number of 
women in academic circles who are taking 
exception to the audacious claims of ideo
logical feminism. 

4. "Bloesch sometimes employs words 
with ambiguity." I have repeatedly said that 
words do not necessarily contain their mean
ings, and therefore there is a certain fluidity 
in all words, particularly those employed as 
symbols. I have consistently described both 
metaphor and analogy as symbolic expres
sions but have insisted with Thomas Aquinas 
that only the latter yields real knowledge. I 
have followed the eminent philosopher of 
language, Paul Ricoeur, in sometimes speak
ing of "conceptual metaphors," where met
aphors are used as concepts to explain or de
fine something. 

Finger faults me for obscuring the relation 
between symbol and concept. But I think I 
have made it clear that although symbol has 
chronological priority over concept, it needs 
conceptual elucidation if its meaning is to be 
made more broadly intelligible. Yet nuances 
of meaning that reside in the symbol are in
variably lost in conceptualization, and this is 
why abstract thought must always return to 
the symbol if it is to keep in contact with the 
reality of which it speaks. Symbol is the foun
dation of intelligible discourse, but concept 
is its culmination. 

5. "The uniqueness of doctrine that Don
ald Bloesch so emphasizes consists in affirm
ing this equality among the Trinitarian per
sons." I believe we have a deficit 
understanding of the Trinity unless we give 
equal weight to the voluntary subordination 
within the Trinity. The Son freely subordi
nates his own will to that of the Father, and 
the Spirit freely carries out the decisions of 
the Father and the Son. To be sure, within 
this basic subordination there is a mutual 
subordination, and Finger reminds us of this 
important truth. 

6. "The Bible uses different words or im
ages to speak of God: God is called 'Lord' 
and 'Father,' but also 'Fortress' and 'Rock."' 
But the difference is that the latter are met
aphors, which point to the way God exists 
or acts, while the former are names, which 
reveal the inner character of God. The God 
of the Bible is not a nameless being beyond 
concepts and words (as in Neoplatonic mys
ticism) but the Living One who reveals his 
proper name-Father, Son and Spirit. Fem
inist theology and ideology relegate the Trin
itarian names to a metaphor that is on a par 
with "Fortress," "Rock," "Wind," etc. 

7. Finger looks forward to the time when 
"masculine and feminine imagery for God 
may come to be employed with similar fre
quency in the Church." But this means that 
the doctrine of the Trinity is bound to be 
sacrificed for more "inclusive" and ipso facto 
impersonal language concerning God. My 
critic refers to God as "the transcendent Or
igin of all things" and "the stable, transcend
ent Source of all things." It seems that for 
him symbolic abstractions of this type ac
tually function as the norm in governing the 

use of language applied to God. I contend 
that to call God "heavenly Father" is much 
closer to biblical understanding than to de
scribe him as "the transcendent Origin of all 
things." Can we pray to a transcendent Source 
of all being? 

The doctrine of the Trinity makes explicit 
the mysterious but at the same time integral 
relationship of Father, Son and Spirit attested 
in Holy Scripture. Calling God "she" intro
duces an entirely new dimension that ac
tually distorts the biblical intention. Finger 
fails to realize that the very act of changing 
back and forth from Father to Mother draws 
attention to sexuality, which is patently not 
the intent in the Bible. 

8. Viewed eschatologically, God, for Fin
ger, becomes primarily the immanent, in
dwelling Spiritual Presence. What is depicted 
in biblical apocalyptic literature, however, is 
a divine intervention into human history and 
the creation of a new heaven and a new earth. 

In conclusion, I affirm the divine moth
erhood as well as the divine fatherhood, but 
I insist that God has chosen to relate himself 
to us primarily as masculine, which Finger 
acknowledges but dismisses as of minimal 
importance, apparantly indifferent to the 
marked biblical stress on names. 

My protest is directed not against the 
women's movement with its demands for 
equal pay for equal work but against the re
birth of Baalism and Gnosticism that actually 
undercut women, since they basically portray 
woman in terms of sexuality rather than in 
terms of partnership with man in the battle 
for social righteousness. 

Donald G. Bloesch 
Professor of Theology 

University of Dubuque 
Theological Seminary 

In Praise of TSF 
I am writing to express my great appre

ciation to you and all those involved in bring
ing out the March/ April 1986 issue of TSF 
Bulletin. Smith's article on Whitefield and 
Wesley I found very informative on an his
torical matter concerning which I have great 
interest but little information. I would also 
like to compliment you for the interchange 
among Anderson, Mickelsen, and Sheppard, 
which though frustratingly brief for contrib
utors and for readers such as myself, was an 
exciting example of creative theological in
vestigation. 

Not being involved directly in the training 
of ministers in my present position in a Fac
ulty of Arts, issues of TSF Bulletin that con
centrate on articles intended for the profes
sional ministry are of more passing relevance 
to me. The March/ April issue, however, 
speaks across the confines of the ministerial 
profession to the intellectual and pastoral 
needs of the larger Christian community, and 
I commend you for it. These articles exhibit 
what a journal like TSF Bulletin should be, a 
forum for serious dialogue on important 
questions. 

Larry W. Hurtado 
Associate Professor 

Department of Religion 
University of Manitoba Canada 
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