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Moreover, trenching is not the whole work of the tell. There 
is a very large amount of extra-mural debris which must be searched 
for ancient rubbish heaps, and the cemetery which exists somewhere 
in the adjacent hills must be located and exhausted before our 
knowledge of ancient Gezer can be said to be complete. 

The work has advanced continuously throughout the year, save 
for two and a half months lost during the cholera epidemic in 
the winter, with an average of 75 labourers. Obviously, unless 
the labourers can be added to in large numbers, the completion 
of the work before the expiry of the :lirman will be a sheer 
impossibility. 

AROH1EOLOGICAL AND EPIGRAPHIO NOTES ON 
PALESTINE. 

By Professor OLERMONT-GANNEAU, l\LI. 

24. Mmunt Hermon and its God in an inedited Greek Inscriptwn (con
tinued).-IV. Naturally, at the date to which the palroography of 
our inscription brings us down-perhaps the third century of our 
era-we are far from the remote times when the god in his high 
place 1 received the homage of the primitive population of that part 
of Syria. But neither the place nor the god have changed, and no 
less the ceremonies which constitute his cult. It is to be supposect 
that it is to some one or other of these rites that our inscription 
refers. It has the character of an imperative liturgical order. It 
is a command issued in the name of the god himself, and it seems 
to me that .Jv7ef,OEv should be taken in its natural sense of starting 
from a place-" from here, hence" -a verb being understood. The 
stone, shaped like a rude stele, should mark the very point 

1 There can be no doubt that it is exactly upon this central summit of 
Hermon that the cult of which it was the object should be placed, and the 
new document now introduced into the question only corroborates this view. 
It is useful here to correct an erroneous idea formerly expressed by Robinson, 
and still current to-day, namely, that the various temples, whose ruins appear 
in the region around Mount Hermon, were orientated towards the great 
culminating and central sanctuary as a sort of sacred I(-ibla. Sir Charles 
Warren (op. m:t., p. 184, et passim) has shown that this is not so, and that 
all the temples were, as is usually the case, orientated towards the East. 
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indicated by the order where the oµv!J,wTE•, "those who take the 
oath," had to perform a certain movement. If reference is made 
to the sanctuary in its actual state, with its oval eneeinte, encircling 
the sacred ground in the midst of which stands the truncated cone, 
hollowed out, and marking the site of the Holy of Holies, with 
its little sacellum,1 flanking the enceinte on the south, with the 
mysterious cavern on the north-east side, one can imagine a kind 
of solemn procession (1roµ1rfJ), 2 which performed around the sacred 
place the ritual circumambulations which always appear to have 
played a considerable part in the various Semitic cults. The order 
and steps of these evolutions would be minutely regulated, as also 
their number, direction, and stations: our inscription, perhaps, 
marking the point of departure or of a halt followed by a 
resumption of the evolutions. I do not think one can attribute 
to the god's order a prohibitive sense, and regard '1vT£ii0w as an 
interdiction : "Away from here ! "-an elliptical expression
forbidding to the liµvvovTH access to the sanctuary. 

It is difficult to determine what these /,µvvovTE• ("sworn" or 
"vowed") might have been. Were they the faithful, initiated ones 
who joined themselves by solemn vows to the divinity under 
circumstances of which we are ignorant 1 On the other hand, were 
they persons to whom was tendered the judicial oath in the 
sa.nctuary of the supreme god 1 In the latter case one is reminded 
of certain Biblical passages (1 Kings viii, 31; 2 Chron. vi, 22) 
where reference is made to an oath pronounced in the temple before 

0

the altar of Jehovah. These are, indeed, only conjectures, and 
others might be hazarded, but in view of our ignorance of the 
particular kind of oath of which the inscription speaks, it is more 
prudent to refrain. One cannot help asking, however, whether 
there may not be some connection, more or less intimate, between 
the oath, whatever it may have been, and the name of Hermon 
itself, which popular tradition, rightly or wrongly, associates with 
the root oin, " devote, consecrate." 8 From this point of view the 

1 The oonstruction of this little edifice, to judge from the mouldings, does 
not appear to date back beyond the Roman period. It may, therefore, be 
almost contemporaneous with our inscription. 

2 The very arrangement of the places naturally suggests this idea (cf. 
Warren, op. cit., p. 214; Guerin, Galilee, II, p. 293, &c.). 

s It corresponds thus to the .A.rabic I,arama. Some moderns, however, have 
preferred to connect the name with the root !,arama, comparing a,arm, !furm, 
"' mountain summit." · 
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Baal of Hermon should partake somewhat of the character of a 
Z6v< !fpKt0< or Jupiter Jurarius. 

V. Now, whether justified or not, this popular tradition existed 
in ancient times : Mount Hermon was the " mountain of oath." 
So we are told, with some extremely curious details, in the famous 
apocryphal " Book of Enoch." 1 

As will presently be seen, this document and our inscription shed 
brilliant and unexpected light upon each other : the former refers 
to the celebrated episodes of the fallen angels who~ the Bible calls 
"the sons of God "-the bene Elohim. 2 

"And it came to pass when the sons of men were multiplied, that in 
these days there were born beautiful and fair damsels. And the 
angels, sons of heaven, saw them and desired them, and they said 
one to another, 'Come ! let us choose women among the men and 
beget .children.' And Semiazas, who was their chief, said unto 
them : 'I fear lest you be unwilling to carry the thing through 
(to the end), and then I alone shall remain blameworthy of a great 
fault.' They answered him together : 'Let us all take an oath and 
adjure one another by mutual ana.tbemas• not to desist from our 
resolve until we ha Ye accomplished it and brought the undertaking 
to a successful finish.' Then they all sware together and bound 
themselves by reciprocal anathemas< . . . . [Now• these 
(angels) were 200 in number which descended in the days of 
Jared upon the summit of Mount Hermon, and they called 
this mountain Hermon, because it was there they had sworn 

1 My citations are from the recent edition of the Greek and Ethiopic text 
by Flemming and Radermacher, Das Bueh Henoeh (Leipzig, 1901). The 
Greek text is naturally followed for choice; its lacunre are supplemented by 
Syncellus, and the divergences of the Ethiopic version are noted where the 
occasion arises. [English readers may prefer the translation of the Book of 
Enoch by Professor R.H. Charles.] 

2 I do not stop to take up the question, so frequently discussed, of the close 
relation between Gen. vi, 1-4, and the narrative in Enoch. It is well known 
that the latter is referred to in the Epistle of Jude, verses 6, 14 seq. 

3 'Oµ.drrwµ,Ev Op,c'l' 1rd.11res ,cal Cl.va9Ep.o.Tlt1'wµev 1rdv-res aAAi;Aovs . 

• T&re wµ.ouav ... dVTes oµ.ou ""' av•9eµ.d-nucw aNl.1/ll.01JS iv,.,,,,.,; .••• (lacuna). 
5 Here the Greek text of the Akhmin MS. presents a lacuna. which is 

1Jxa.ctly completed by the literal text of Syncellus ( ,}crav IS/;. oii.-01 8,adcrw, oi 
1<a.-al'J&,,.,-.s iv .-a"is ~µ.ipal!l' 'Iap111 •is '1"1]11 1<opvq,~11 'l"Oll 'Epµ.ovlfiµ opous • ""i 
EacriJ...eua,y ,,.o Opos 'EpµW,u, 1ea9&,,-L Wµ.ot1aJ1 ,cal- lz.va8eµ.d.-rurav &i\i\~J+..ous iv a:brtjj). The 
Ethiopic version has the pasrnge also complete, but has disfigured it by a 
serious contradiction, taking the name of the patriarch Jared to be that 
of the summit of Mount Hermon : "And they descended upon Ardis, 
which is the summit of Mount Hermon, and they called it Mount Hermon, 
because, &c." 
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and bound themselves by reciprocal anathemas.) .And these are 
the names of their chiefs, &c." 

(Then follows the enumeration of the names of the ten chiefs com
manding the 200 sinful angels, Serniazas at the head ; th11ir 
fornication with the women ; the birth of the giants, the issue of 
these unions, veritable ogres devouring everything upon the earth 
-beast and man ; instruction in different sciences and industries 
given to men by the fallen angels, each according to his speciality; 
the cry of humanity rising towards God, entreating Him to put 
an end to all these monstrosities; finally, the chastisement of the 
wicked angels and the announcement of the Deluge.) 

This passage from the Book of Enoch was well known to 
St. Hilary and to St. Jerome 1 (or at least the author of the com
mentary attributed to this Father of the Church), who refer to it 
in their commentaries on Psalm cxxxii (Eng. cxxxiii), v. 3, where 
mention is made of the dew of Hermon descending upon Mount 
Zion. 

VI. The characteristic trait of the narrative is the preliminary 
"conjuration" of the rebel angels on the summit of Hermon, which 
hints at the meaning of the name of the mountain itself. The most 
solemn form of oath was always strengthened by fearful invocations 
and anathemas, which fell upon the head of him who violated it. 
Such is probably the case here. It will be noticed that the Greek 
text uses the verb ;;,wv1u several times. This is precisely the word 
in our inscription, and at first one is even tempted to ask whether 
the mysterious Jµ,v,;ovTE~, who are mentioned absolutely, may not 
designate the angels in question, and whether the inscription was 
not intended to commemorate an ancient tradition connected with 
the sanctuary, whilst, at the same time, marking the very place 
where the divine conjnrators placed foot on earth, and whence 
(ivTEv0Ev) they separated. But I do not think that such a view is 
right. The terms employed at the beginning of the .inscription 
(" by the order of the God") clearly show that it deals with a 
liturgical order regulating a certain movement of the devotees who 

1 St. Hilaire : Hermon a.utem est mons in Phrenice, cujus interpretatio 
anathema est; q uod enim nobiscum a.nathema nuncupa.tur, id hebraice Hermon 
dicitur. Fertur autem id, de quo etiam nescio cujus liher exta.t, quod angeli 
concupiscentes filias hominum, cum de coolo de,cenderunt, in hunc: montem 
maxima excelsum convenerint. St. Jerome: Legimus in quodam libro 
n.pocrypho; eo tempore quo descen.deba.nt filii dei ad filias hominum, descendisse 
illos in rnontem Hermon et ibi inisse pa.ctum quo modo venirent ad filias 
hominum et sibi eas sociarent. 
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participated in some ceremony, the fundamental feature in which 
was the taking of an oath. I incline rather to the idea that the 
author of the Book of Enoch, or, at ieast, with that part of the 
book with which we are dealing, being very familiar, as we shall see, 
with the Hermon district, and, in particular, with the local traditions 
there current, has chosen to place there the scene of the conjuration 
of the angels, on account of the sanctuary of Hermon being cele
brated for the performance of this ritual oath. It is even possible 
that the author, whether a Jew or, if the term be preferred (the 
question is controverted), a Judaio-Christian, found this pagan 
practice so abominable that it first suggested to him the idea of 
this detail of the " conjuration " of the wicked angels. We cannot 
find in the narrative, which is certainly very brief, the germ of the 
growth which has supplied him with the mythical development of 
the theme. Besides, instead of being the actual inventor of this 
detail, he may, perhaps, have merely followed a legend which was 
already held in honour in the particular circle to which he belonged, 
and was formed under the influence and conditions which I have 
indicated above. In fact, we shall shortly notice curious variations 
of the narrative in other sources. We shall meet with the same 
elements : the sons of God, Hermon, and- a certain oath closely 
.associated with it. But these elements are combined from another 
point of view, and the question is whether these variations are 
deviations, intentional or not, from the narrative in the Book of 
Enoch, or whether they may not represent another account of an 
ancient popular tradition from which the author of this book and 
the other writers have borrowed more or less independently. 

·whatever it be, it is manifest that the Book of Enoch attaches 
special importance to this oath of the fallen angels. It is proved 
by the fact that the author frequently returns to rt with marked 
relish. Indeed, immediately before starting the episode which 
interests us, he prepares for it, in a way, by expressing his horror 
for certain sacrilegious oaths (rf Matt. v, 33-37; and James v, 12) :-

" And it is by you that utter imprecations, all those who utter them, 
and all the sinners and impious swear by you" (lv vµ,iv •.. 6µ,ov117at ; 
V. 6, 11. 11-13). 

In another passage, preserved only by Syncellus,1 the author 
speaks again (without naming it) of the mountain whei·e the 

1 Cited in Das Buck Henodi, p. 44, note. 
R 
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angels concluded their pact, binding themselves by oaths and 
anathemas. He seems to regard it as an accursed mountain, on 
account of the crime of which it was the scene. Cold, snow, and 
frost envelope it eternally 1 ; the dew never falls there,2 only the 
curse descends there, until the Day of the Last Judgment when 
it will be burnt and melt like wax. 

Finally, in another part of the book, which is preserved only 
by the Ethiopic version (eh. lxix, pp. 88-90), unfortunately with 
some lacunm and doubtful or obscure passages, the author speaks 
in detail of another mysterious oath which he appears to set in 
opposition to that of the wicked angels. After having enumerated 
anew - under different forms - their names, he shows us the 
archangel Michael entreated 3 to disclose to the saints, in order 
that they may pronounce it in their oath, the secret name of God
the famous Shern lf.1ephi'm1sh-the name and oath before which 
tremble " those who have shown to the sons of men everything 
that was hidden." 4 

Alongside the account of the Book of Enoch must be placed 
the narratives of the Syriac,5 which, though agreeing with it both 
essentially and in a number of smaller details, diverge in one 
important particular : the "sons of God" are not angels, but the 
descendants of the patriarch Seth, the father of the giants-himself 

1 It is well known that on some parts of Hermon the snow remains until 
the middle of summer, whence one of its names, Jebel et-Telj, "the mountain 
of ~now.'' 

2 The de.w of Hermon was celebrated ; cf. Ps. cxxxiii, ~ited above, and the 
commentaries of St. Hilarius and St. Jerome. 

3 The reason of this is not very dear, owing to the obscurity of the 
Ethiopic version. 

•. An allusion to the various arts and trades revealed to men by the fallen 
angels. The piece also contains a long elaboration of the quasi-magical power 
of this oath, by virtue of which everything has been created and regulated. I 
suspect that here the Etbiopic 1,ranslator has not entirely seized the general 
sense of the passage, and has attributed to the oath the power which in realit,y 
belongs to the ineffable name. 

;; Cf. Eutychius, Annals, pp. 16 et seq.; Michael the Syrian, Ck.-on. (eel. 
Chabot) i, pp. 4-13; Barhebrreus, Ckron., p. 4, Hist., p. 7, &c.; cf. Cureton, 
Spic. Syr., notes, p. 78 seq.; and the Storehouse of Treasures (Au,rar Raze). 
For the various Fathers of the Church who have adopted the Syriac tradition 
from a dogmatic point of view, ,j'. Robert, Rwue Biblique, 1895, pp. 340 
et seq., 525 et seq. On tlie Rabbinical points of contnct, see, among others, 
Griinbaom, Z.D.M.G., xxxi, pp. 225 seq., 235 seq., 245 . .Allusion may be made, 
in pa.ssing, to the various details, more or le;s accurate, which Moslem tradition 
has borrowed. 
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a giant. This group of narratives, which is full of variants, into 
which it would take too long to enter here, may be thus summed 
up :-At the death of Adam, Seth (born in place of Abel) and his 
family separate themselves from the family of Cain the accursed, 
and whilst the latter remains in the valley, the scene of the murder 
of Abel, the Sethites set out to establish themselves upon the 
summit of Hermon, the holy mountain where Adam had been 
buried in the Cave of Treasures. They pass a life of purity and 
holiness, under conditions of simplicity reminding one of the Golden 
Age; whilst, below, the Cainites invent musical instruments, work 
in metals, and construct buildings. The Sethites pass their time 
praising God, mixing their chants with those of the angels neigh
]Jouring whose voices they hear. It is on this account that they 
are called "sons of God." They have an oath consisting of the 
words, "No, by the blood of Abel l " Seth, at his death, adjured 
his children, " by the blood of Abel," never to descend from the 
holy mountain to rejoin the Cainites, and at each generation this 
solemn oath was renewed until the time of the patriarch Jared, 
father of Enoch. The Cainites, however, continued to abandon 
themselves to every excess and debauchery, and the noise of their 
instruments of music rose to the summit of Hermon. Then 500 
Sethites, drawn by this music, united to descend to the Cainites, 
despite the efforts of Jared, who, in the name of the blood of Abel, 
adjured them to refrain. Other hands followed them. Inflamed 
by the charms of the shameless daughters of the Cainites, they 
joined themselves to them, and as they were of gigantic stature 
they begat giants. Time passed; iniquity increased on the earth 
to such an extent that Noah, the last patriarch of the Sethites, 
remained alone upon the mountain with his wife 1 and three sons. 
At the command of God, who had decided to bring about the 
Deluge, he left it to build the ark, but not before he had taken 
with him the body of Adam.2 

\Ve find there, in short, the same elements as in the account of 
the Book of Enoch, but combined and presented in a different 
manner. The oath there, too, plays an important part, but it is a 

1 According to Eutychius, Noah's wife bore the suggestive name Hekal 
("Sanctuary"), and was daughter of Ndmasa (cf. namus, "cavern," in the 
Arab dialect of Syria). 

~ He carried away at the same time (says Eutychius) the offerings deposited 
with .A.dam. Shem took charge of the gold, Ham the myrrh, and J aphet the 
incense (rf the three Magi). 

R2 
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violated oath instead of a conjuration preliminary to an act of sin. 
The guilty " sons of God " are no longer angels, but descendants 
of Seth. The mountain has a more marked character of sanctity, 
without the evil reputation which the Book of Enoch ascribes to it. 
It is a true place of cult ; it contains a sacred cavern, the sepulchre 
of Adam and the patriarchs.1 It is difficult to say whether this 
is a case of mere disfigurement of the narrative in the Book of 
Enoch, or of true variants which have preserved other traits of 
a primitive local and purely Syrian legend. I must confess 
that I incline to the second hypothesis. I am struck hy the 
persistence with which certain significant Biblical incidents are 
remembered, and are attached to various places in the district, 
whether in written or oral tradition : the tomb of Seth at 
Yafufeh, that of Noah at Kerak KO.l;t, the name of Abel at 
Abila, the creation of Adam at the ager Damascenus, the site 
of Eden itself in these quarters, &c. It would seem, at least, 
as if at some time there had been a general localising of the 
principal episodes of the first chapters of Genesis in this particular 
region. Nothing proves that this localisation was after the Moham
medan conquest; certain indications, on the other hand, point to 
the contrary. In this case there would be in the formation of these 
indigenous legends a mixture of pagan,2 Biblical, and Christian 
elements, which may, to some extent, explain the relationship of 
the cult of Hermon, such as it is revealed to us by our inscription, 
with the various fables associated with the sacred mountain. 

VIII. In any case, it seems to me to lead to a rather interesting 
indication as to the origin of the author (or one of the authors) of 
the Book of Enoch. I incline to believe that, wherever he may have 
been born, at least he must have lived in the district of Hermon. 
This mountain which interests him so much, and which he knows 

1 Cf. the cavern menti.oned above (p. 232), at the north-east of the encei•te 
of the sanctuary of Hermon. 

2 As regards pagan elements, account should be taken of a detail in 
Sanchuniathon's Phomician cosmogony, wherein a connection with the Biblical 
tradition of the fall of the aons of God, and of the birth of the giunts, has 
long been recognised. It is the passage (ed. Orelli, p. 16) dealing with the 
giants identified with the mountains Kasius, Lebanon, Anti-libanus, and 
Bratlm, and their shameless mothers. In this family of Syrian mountain gods, 
Hermon is evidently included; it is either represented by the Anti-lihanus or 
it is to be recognised in the enigmatical Brathu. The connection is confirmed 
by the fact that the pseudo-Sanclmniathon attributes to these giants and their 
posterity the invention of the chief industrial and other arts. 
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80 well, must have been in his immediate geographical horizon. 
!le is familiar with the surrounding places. Whilst he speaks of 
Sinai or Jerusalem in only a vague way, he describes the topography 
of the Hermon district with the greatest precision :-

" .Aud, having gone, I seated myself near the waters of Dan, in the 
land of Dan, which is due east of Hermon ('Epµoov•u{µ). [There Enoch 
falls asleep and has a vision ; a heavenly voice orders him to go 
and speak to the 'sons of heaven' to convince them.) And being 
awakened I went to find them. And they were all assembled mourning 
at Ebelsata (.r•v0oiiv-r•f lv 'E,8,AcraT<f), which is between Lebanon and 
Senesel {:i:•v•cr~X)." 1 

As has long been recognised,2 by the " waters of Dan" the 
author means one of the sources of the Jordan, probably that of 
the little Jordan of Josephus, the modern Leddan, 3 near Tell 
el-1,(adi, at the foot of Hermon, o'u the south-east side. One may 
note the expression h cE/;,ivv 'EPflWl'Etc,µ ova-cw,, which, if this 
somewhat unexpected plural is not the result of an error,4 is to be 
understood literally : "At the e;;st of the right-hand Hermons," 
rn" = "right (h~nd side)," and" south." 

The place where the angels assemble to mourn is defined with a 
minuteness that shows that it refers to an actual locality, and one 
well known to the writer. Unfortunately the form of the two 
names in the passage are somewhat uncertain. For the first, the 
Ethiopic transcription Ublesid~l seems to imply EBE/\Cl>. I/\ or 
OBE/\Cll>.H/\, instead of EBE/\Cl>. TZ>,.-that is, if it is not a 
wrong reading on the part of the translator. As for the second, 

1 Das Buch Henoch, p. 36 (xiii, 7-9). 
3 See, among others, Lods, Le Livre d' Henol'h, pp. 132-135. 
3 A survival of the name Dan has rightly been sought in the Arabic Leddan, 

but no satisfactory explanation of the first syllable, Led, has been offered. I 
am tempted to believe that the sy Hable conceal, the primitive name, Laish. 

Da", t:h';,, corresponding normaliy to layth, layt; t.he dental th, t, is assimi
lated to d on account of the d following. The successive stages would be 

i..:)\i\ =)--'~=I.;),~ ~l = i..:J\,j ~=,,~I~. 
4 So nnious scholars, but their conclusions are scarcely satisfactory: 

'Epµ.wv [,mi J.,J Svcrews (Dillmann); 'Epµ.,~v [i; o1µat] Svaews (Diels). Another 
correction may be suggested which, if not quite philological, is at least palreo

graphically easy: ,., Se~iwv 'Epµwv [eis ,,.?,] Svuews (EIEIM=EICTA). 
Nevertheless, it must not be forgotten that Syncellu.s himself uses the plural 
form (Tov 'Epµ.wv«iµ.), not to speak of the (in other respects doubted) O•)!Yil"l 
of l's. xiii, 7. 
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CENECH/\, the Ethiopic variant Seneser is, perhaps, phonetic 
rather than palreographic (r = l). In any case, it is probable that, 
as already admitted,1 in the first element of E/3EAuam we have the 

widely-spread Hebrew L;,~~, abiJl, "meadow," with an allusion in 

the 7TEv0r1i'iVTn to S;;i~, ebel, "mourning" ; cf the " mourning of 

the Egyptians" Abel or Ebel 111ifraim, perhaps under the influence of 

O'l?Dt!,iT S::i~, Abel hash-Shitt,Zm. I do not know whether the pro
posed connections with Abel Beth-1\faacah, Abila of Lebanon, &c., 
are justified, or the arbitrary and risky explanations by Abel-Jae!, 
Abel-Zion, Ahcl-Sheol, Abel-Satan, 2 &c. Perhaps the truth is to 
be found near at hand : the names Jbl and A bil are numerous 
enough in the immediate neighbourhood of Hermon itself, and offer 
plenty of choice. Sin Jbl, to the north-east, quite near the source 
of Lcddan; Ibl (cl-Haua), rather more to the north, in the valley 
of Hasbany; Abl or Abil (el-~amh), to the east of and not far from 
Tell el-~adi.3 The second of these perhaps corresponds best to 
the requirements of the narrative, especially if "'2E11Ea'7A may be 
corrected to 2.En/h/A and identified with Sin lb!, Ibl el-Haua being 
between the massif of Lebanon (to the north-east) and Srn Ibl (to 
·the south-east). In any case, it can scarcely be doubted that the 
author has in his mind actual localities situated in the western 
district of Hermon. 

IX. It is very tempting to suppose further that in the picture 
he shows us of the angels in mourning at Ebelsata, he is referring 
to some pagan ceremony of the kind that was celebrated on the 
summit of Hermon, and which has already furnished him with the 
most striking features of his history of the " conjuration " of the 
wicked angels. Here there may have been another idolatrous 
abomination to inspire our rigid votary of Jehovah: the celebra
tion of the Ai',ovw, so popular in Syria, in which was mourned the 
god Tammuz-A<lonis. 

Finally, this narrative of the fall of the angels appears to me 
to contain another feature which, like the oath taken upon the 
holy mountain, might also be borrowed from old Syrian cults and 
myths. This is the detail of the "descent " of the angels upon 

1 Of- Lods, op. cit., p. 133. 
2 Lods, op. cit., p, 134. 
•1 The last mentioned is generally taken to represent Abel Beth-Maacah. 
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the summit of Hermon" in the days of Jared" (Karn/3av7n iv 7a1, 

~1,d1mt• 'lapcc). There would seem to be some close connection 
between the name of the patriarch Jared, ,,., (" to descend"), and 
this "descent " of the angels. Origen 1 insists upon explaining 
this name by Kawf3a,,,wv, "descending," and in speaking of the 
"descent" ( Kawf3a,,Ew•) of the "sons of God" to the daughters of 
men which took place in Jared's time. 

It is, perhaps, owing to the apparent significance of his name 
that the patriarch owes his inclusion in this history. Now we 
know, on the other hand, that iri old Syrian rites there was a very 
important and very popular ceremony which actually bore the name 
of ,.,,.,, yerfrl and Ka7af3a,,,,, " the descent." As M. Isid. Levy 2 has 
shown, following Hoffmann, it was practised in various places in 
Syria: at Heliopolis, Hierapolis, Aphaca, Tyre, at the Terebinth of 
Mamrc, &c., perhaps, even, at Jerusalem itself. It consisted chiefly 
in drawing water, which was borne in procession and thrown into a 
sacred tank, whence the full name, as given by the pseudo-Lucian 
(De Dea Syria, 47): Ka7af3""" ,1, Tryv Xiµ.v,,v. I should not be surprised 

·if the sanctuary of Hermon was formerly the scene of such a 
ceremony of this nature. Perhaps it was into the deep and 
remarkable tavity noticed by the explorers in the central cone that 
the consecrated water was thrown. 3 Under these circumstances, if 
the sanctuary of Hermon really had its yerid, or hitabasis, it would 
not be too rash, perhaps, to suppose that it was from this that the 
author of the Book of Enoch may have drawn his idea of the 
"descent of the angels in the days of Jared,'' even as he has drawn 

. his idea of the "conjuration " of this rite of the " oath," the 
existence of which is expressly attested by our valuable inscription. 
Viewing it with abhorrence from the ,Jewish point of view, he 
will only have interpreted after his own fashion two characteristic 
features of an abominable pagan cult which was practised under 

1 Gomm. on St. John, ap. Lods, op. eit., p. 106; ib., the same explanation 
in the Book of Jubilees. 

2 Rev. des Etudes Ju·ives, 1901 (extract, pp. 10, 13-Hl). To the Talmudic and 
Greek texts cited by M. Levy, one may add the passage in the pseudo-Melito 
(Cureton, Spic. Syr., p. 44), which agrees in a very remarkable manner with 
that of pseudo-Lucian. [Cf. above, p. 218.-ED.] 

3 Althongh this ritual act appears to have been associated in a general way 
with diluvian myths, it is not impossible that here it rfllects some superstition 

.. relating to the origin of the Jordan, which is, to some extent, the son of- the 
Hermon, and whose name <i:l)~), immediately recalls that of Ju1·ed (1:J~)-
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his very eyes on the summit of the mountain, at the foot of which 
he may have lived, and with the legendary history of which he was 
intimately acquainted. 

GOLGOTHA AND THE HOLY SEPULCHRE. 

By Major-General Sir C. Vi!. WILSON, K.C.B., F.R.S., R.E., &c. 

(Continited from p. 153.) 

ON the supposition that there was no definite tradition with regard 
to the position of Golgotha, can any reason be suggested for the 
selection of the present site by l\facarius 7 

The possibility of some connection between Golgotha and the 
name JEiia Capitolina has already been mentioned.1 According to 
a fanciful etymology the word Capitolium is derived from the head 
or skull of a certain Olus, or Tolus, caput Oli regis, which was 
discovered when the rock on the summit of the Capitoline Hill at 
Rome 2 was excavated for the foundations of the temple of Jupiter; 
and there is an ancient legend that Golgotha was so called from the 
skull of Adam, which was found in a tomb beneath the "rock of 
the Cross." 3 The two words Capitolium and Golgotha have the same 
meaning, and the Capitolium was regarded at Rome, as Golgotha 
was at Jerusalem, as the chief place or centre of the world. 4 

On the Capitoline Hill at Rome, near the temple of Mars, stood 
a temple of Venus Capitolina; and above the assumed rock of 
Golgotha rose a temple of Venus, or Aphrodite, the Syrian Astarte. 
At Rome the goddess was known as Venus Victrix, the giver of 
victory to lovers and Roman armies, and she was called Caha, "the 
bald," a word from which Calvaria, "Calvary,'' is derived. One of 
the chief seats of the worship of the Oriental Aphrodite, or Astarte, 
was Golgi 5-the same word as Golgotha-in Cyprus. In building 

1 Quarterly Statement, 1902, p. 151. 
2 The connection of a head, or skull, with a city is not uncommon, e.g., 

that of the head of St. John Baptist with Samaria, Damascus, and Emesa. 
See also the legends connected with the heads of Eel, Dionysos, Orpheus, ond 
Osiris, and the oracle-giving head at l:farran. 

3 Quarterl_tt Statement, 1902, p. G7. 4 Ibid., 1902, pp. 67--70. 
6 roJ\:yo[, r6!1.'yios, from r6,'liyo• (Golgos), the son of Aphrodite and .Adonis, 

and tlrn reputed founder of the town; or, according to Sepp (Das keilige Land, 
i, 419), from the rock-cones (Heh., Galgal, Golgol) which played an important 




