





































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































314 THE BOOX OF JOB, 38

sufferings, neither praising him for his supreme patience under
the shocks of calamity, nor confiding to him how he has con-
vinced the sons of the Elohim that men can serve God unselfishly,
nor assuring him that the heaviest blows have been dealt by the
hand of love, nor revealing to him the disciplinary and remedial
value of pain. The Speaker gives no pronouncement on the
burning question of retribution, but ignores alike the friends’
accusations and Job’s defence, He does not lift the veil which
hangs over the gates of death, nor promise that the enigmas
of the present will be solved, and its wrongs redressed, in an
after-life. In truth, He scarcely touches the problem which Job
and his friends have been so passionately debating.

And yet, while God speaks, Job is awakened as from a night-
mare dream, to find himself again in a gracious world, full of
reason, full of consolation; he is led to a sane and true vision
of the relation between God and man; he recovers his devout
and humble trust in the goodness which is at the heart of all
things. He is given to understand that help and comfort are
to come to him, not through a divine oracle, but by the exercise
of his own thought. He is placed face to face with the im-
mensity of nature, the infinite, overpowering phenomena of the
complex universe, the unending miracles which pass before
men’s eyes day after day. He is plied with ironical questions,
each of which admits of but one humbling answer. He is
taught that man is not the measure of the umiverse, but an
insignificant part of creation, a unit in the mighty sum of
things, and that God’s work is too vast in plan and execution
for the human mind to grasp. Absorbed as he is in the baffling
enigmas of his own life, he is reminded that there are equally
insoluble mysteries in the great world around him. If nature
is inexplicable, may he not expect that providence will be
beyond his scrutiny and comprehension? From his dark
doubts and brooding speculations he is summoned to a new
reading of earth ; invited to open his ears to nature’s harmonies,
to watch her ways and catch her free, glad spirit, to find in her
peace a rebuke to his own perturbation of mind, in the majesty
of creation a lesson of humility, in the eternal fact of the beauty
of the world a fresh sense of the glory and the goodness of God.

Thus through the thunder there comes to Job the voice, not
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of an Enemy, but of a Friend. The God whom he has regarded
as cruel and despotic does not overwhelm him with fear, nor
deny his integrity, nor suggest for a moment that the dogmas
of his opponents and critics are true. If God casts him down,
it is only that He may raise him up again in the strength of
implicit trust. Job’s heart, bleeding so long from the pang of
desertion, faint with unutterable longing, is comforted with the
assurance that his God has come back to him, nay, that He
has never really forsaken him, and that human suffering is not
to be interpreted as an indication of divine wrath. Once more
personally conscious of God, who is great in mercy and truth,
he asks nothing more; his sorrows are forgotten in a new
apocalypse of divine loving-kindness; and his resignation is of
that high order which readily merges into joy.

It is in the divine speech that the author of Job proves
himself one of the supreme poets of nature, a writer gifted with
descriptive powers almost without a parallel.  Gazing at the
great world as with a child’s wondering eyes, and receiving its
gifts with an understanding heart, he feels in it, like the finest
of English nature-poets, ‘a Presence which disturbs him with
the joy of elevated thoughts” The majesty of the universe,
which oppressed Lucretius with a sense of the indifference of
the gods and the misery of men, is to the Hebrew poet a reve-
lation not only of the greatness but of the goodness of God.
Imperfect as his scientific ideas necessarily are, the realities of
the world yet disclose to him their true, divine significance, and,
under the influence of an enthusiasm which is akin to inspiration,
he feels and communicates all the witchery of nature with a kind
of primeval instinct, recapturing in a higher and purer form those
original elements of reverence for her powers which had long ago
been crystallised into mythology. He realises that the world is
vivified, not by a multitude of spirits, but by a single Divine
Mind ; and, if he rapturously enjoys nature, he never worships
her, since he never pantheistically confounds the Creator with
the cosmos. Whilst, however, the transcendence of the Godhead
is the first article of his creed, he realises that God did not
make the world in order to leave it, but that He fills heaven
and earth for ever with the glory of His Presence,

1 Then the Lorp answered Job out of the whirlwind,
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These words are in prose, and the use of the divine name
Jahweh, which is avoided in the Dialogues, makes it likely that
they have been extracted by the poet frem the Folk-tale which
contained the Prologue and the Epilogue. In the original
drama the line probably stood immediately after 3137. God
speaks at the right moment—as soon as Job is ready to hear.
For ‘the whirlwind’ one may read the storm (D7), where the

art. is generic, so that it would not be wrong to render ‘out of a
storm.” The OT contains many references to theophanies in
thunderstorms (e.g. Ezk 1%, Zec g14).

z Who is this that darkeneth counsel? The word ‘ counsel’
(M) indicates that God does not leave things to chance; He

has a well-considered purpose, though it may be beyond the
comprehension of man. Whereas Job’s personal afflictions, and
the moral condition of the world around him, have tempted
him to question the goodness of God, he must be convicted
of speaking without knowledge. His perplexity arises from
his own limitations. Given a fuller acquaintance with the facts
of the case, he would see that the sum of things is ‘a mighty
maze, but not without a plan.’

3 In inviting Job to gird up his loins like a man, God uses
a word (72) which denotes man not in his frailty, but i his

strength, man as a combatant. ‘Like a warrior’ (Krizgsmann) is
Budde’s translation. For I will demand. God accepts the
challenge which Job has so often given Him (g3 102t 135 13 18
233 31350} and of the alternatives which have been set before
Him-—*Then call thou, and I will answer, Or let me speak,
and answer Thou me’ (13%*)—He chooses the former, so that
Job will have to answer.

4-7 Declare, if thou hast understanding. Here begins Job's
humbling catechism, which exposes his igncrance and proves
him incapable of criticising the divine plan, The work of
creation is compared to the erection of a mighty fabric, of which
the foundations are first laid. The measures, the line, the
sinking of the bases (lit. the sockets), the laying of the corner-
stone, all develop the architectural figure. It is an important
truth that God *wrought by weight and measure,’ that law and
order are visible in all that He has made. Of course, no
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metaphor should be unduly pressed, and mechanical ideas of
nature need always to be supplemented by vital and spiritual
conceptions. Coleridge used to complain, not without reason,
that the deists regarded the relation of the Creator to the
universe in no other light than that of a mason to his work.
This inadequate notion has ultimately yielded place to the
doctrine of creative evolution. :

7 When the morning stars sang together.! At the laying of
the foundation of the temple, choirs of singers praised and gave
thanks to Jahweh, and all the people shouted with a great shout
(Ezr 31%11). And when God laid the corner-stone of the earth,
His houschold of star-spirits—pre-existing sons of the Elohim—
raised a shout of joy. In particular, the morning stars, which
daily see the earth emerge from the darkness of night, then saw
it rise out of the primeval chaos, and at the amazing sight sang
in ecstasy together. References to this beautiful conception are
very numerous in the poets. Shakespeare’s words,

¢ There’s not the smallest orb which thou behold’st
But in his motion like an angel sings,
Still guiring to the young-eyed cherubim’;

Milton’s,
¢ Such music as ’tis said
Before was never made,
But when of old the sons of morning sang’;

and Tennyson’s,
“matin songs that woke
The darkness of our planet,’

are examples. It was a Pythagorean notion that a music of the
spheres, imperceptible to the human ear, was produced by the
motion of the heavenly bodies; whence Goethe’s ‘In Bruder-
sphiren Wettgesang.’

8-11 Or who shut up the sea with doors? In primitive
mythology the stormy sea is not a work of God, but a turbulent
child of chaos, swaddled in folds of thick cloud and confined
with bars and doors. In 8 read, ¢ When it brake forth, and
issued out of the womb.” The word for ‘break forth’ (n%) is

used in 4023 of a violently dashing river.
1o And prescribed for it my decree. As the verb ('ml:‘)
T
1 Here Blake’s work {Design XIV.) is superlatively fine.
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has nowhere else such a meaning, it is better to read as in
marg., ‘And brake for it my boundary,’ the reference being to
the abrupt and often rugged ending of the mainland. The
phrase, however, is strange, and it is perhaps best to read with
the LXX and Syriac, ‘And appointed for it’ (é8éunv 68 adry).
Merx and Wright suggest that the verbs of 1% and ™* (2%,
break, and n*Y, set) have changed place. For ‘my boundary,’
Dillmann and others read *its boundary’ (mn for Br).

11 As the first line is too long in Heb., Duhm omits ‘shalt
thou come,’ and increases the effect by reading, And said,
Hitherto, and no further. Bickell less happily strikes out ‘and
no further.” The Heb. of M is impossible, and many scholars
read, with the LXX, ¢ And here shall thy proud waves be broken’
(ovvrpifijoerar="200, see end of last note). Others suggest
“shall thy proud waves rest’ (nagh).

12~15 The miracle of the dawn. Has Job appointed for
the morning its time, or for the dayspring its place in the
eastern sky? Since thy days began is ironical, man’s brief life
being contrasted with the world’s long ages and God’s eternity.
 The ends of the earth’ are lit. its ‘skirts’ (see 34°). And the
wicked are shaken out of it, The personified Dawn is repre-
sented as seizing the coverlet of darkness under which the earth
has been sleeping, and shaking the wicked out of it like flies.

14, 15 It is changed as clay under the seal. At sunrise the
dark and featureless earth suddenly stands forth in as clear
relief as the shapeless clay when it receives the impression of a
seal. If the word for a garment is differently pointed (W‘i:;

for wa:n’;), b reads, ¢ And they (the wicked) stand as if in shame.’

The daylight of the wicked (%) is the night; cf. a line of
Schiller's Robber-song, ‘Der Mond ist unsere Sonne.’ Many
scholars regard b, 4, and !5 in which the terrors of day-
light for the wicked are described, as a marginal quatrain which
has found its way into the text. The lines are irrelevant in an
account of the creation, for as yet there were no © wicked.’

16 The springs of the sea are the fountains by which the
(imaginary) subterranean ocean feeds the visible sea (cf. Gn 711
8%). “The recesses (P} of the deep’ are lit. what is to be
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explored in it, the range of it. Has Job ‘walked to and fro’
(q:@gnn) in those mysterious regions ?

17 Has he had the gates of death—the gates of the place
of death, f.e. of Sheol—revealed to him? (cf. Ps g%, Is 3810),
Here the Babylonian belief regarding the underworld remains
unchanged. In the ¢Descent of Ishtar’ we read that in the
place of the dead ‘dust is on door and bolt.’! It is improbable
that the poet wrote gates in two successive lines, and the LXX
has the interesting reading, ‘And have the porters of Hades
(mvAwpol 8¢ dlov), seeing thee, crouched in fear?’ The differ-
ence between ‘gates’ and ‘porters’ (*‘wu and ‘_‘];)jw' or "'ISJW) is
very small.

18 For the breadth of the earth the Amer. Revisers read
‘the earth in its breadth.”  Declare, if thou knowest it all. The
LXX reading is better, ¢ Declare, if thou knowest how great it is’
(wéon ris éore =13, instead of »‘I'J:)
19, 20 Light and darkness are regarded as entities inde-
pendent of the heavenly bodies, having their abode in the region
where sky and earth meet; they are alternately led forth to fill
the vault of heaven which rests like a hemisphere upon the
earth, and then conducted home again. Is it Job, perhaps,
who guides them? For discern the paths it is much
better to read ‘bring it to the paths’ (:x'3m, originally 3312n,
instead of pan),

21 Doubtless, thou kmowest. Eliphaz uses similar irony
in 157,

22, 23 Halil is part of the artillery of heaven. God keeps
it in treasuries in order to use it against His enemies in the day
of battle. At Beth-horon, ‘Jahweh cast down great stones from
heaven . . . they were more who died with the hailstones than
they whom the children of Israel slew with the sword’ (Jos 101! ;
of. Is 30%, Ps 181213 Ezk 131%). Instead of the second
‘treasurics,’” Duhm would read ‘treasurekeepers’ (*Mix for

ningR).
24 By what way is the light parted? As the light has
been dealt with already, and the poet does not (like Elihu}

1 Jensen, Die Cosmologie der Babylonier.
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repeat himself, many scholars read ‘wind’ (M3 for "iR), which

gives a parallel to ‘east wind’ in the next line. But as neither
the ‘parting’ (distributing) of the wind nor the *scattering’ of
the east wind is a correct expression, Duhm proposes to read
‘cloud’ instead of ‘light’ (% for 7iR) and ‘fresh water’ for
‘east wind’ (o™p for D).

25 Who hath cleft a channel? The meteorology is
primitive. In the solid vault of heaven a channel has been cut,
through which the waters of the upper ocean are poured down
in a rainflood (\WY) upon the earth. In the second line

read, ‘Or a way for the thunderbolts,’ Iit. for the flash of the
thunders. Every bolt has its track, along which it shoots to its
mark. .

26, 27 To cause it to rain on a land where no man is
... And to cause the tender grass to spring forth. This
remarkable quatrain (with which compare ‘Full many a flower
is bom to blush unseen,’ etc.) is a rebuke to self-centred man
who presupposes that he is the sole object of the divine care.
If the earth was made for him alone, it is sheer waste on
God’s part to send His rain on the thirsty desert where no
man is (P in 2%, D8 in ¥*). But we would adore instead

of blaming Him if we could transcend our anthropocentric
standpoint and see things as He sees them. ‘It is this which
caused Job to put his hand on his mouth—the truth that even
the dry clod and the desert grass are dear to Him though no
man is near them. Why should they not be? Why should I
say that dew falling on a thorn in a desert is wasted, but falling
on my flower shows proper economy?’? 2% 1it. reads, * And
to cause the growing-place of tender grass to sprout forth.’
Bateson Wright and others substitute thirsty ground for the
prosaic ‘growing-place’ (%0¥ for N¥b), reading, ‘And to cause
the thirsty ground to bring forth tender grass.’

28 Have the rain and the dew a father? This verse is
metrically superfluous, vv.2* ¥ forming a quatrain without it
In the two foregoing quatrains (vv.2+27) the poet finished what
he had to say of the rain, and now passes to frost and ice. Itis

Y Mark Rutherford, 3011,
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probable that v.® is a marginal distich formed on the model
of v.2%,

29 And the hoary frost of heaven, who hath gendered it ?
Read, as in marg, given it birth (7). ‘Gender’ (now
obsolescent) was ambiguous, being applied either to the male
(21%%) or the female (Gal 4% AV).

30 Read with marg., The waters are congealed like stone,
The parallel line indicates the meaning, but ‘are hidden’ is the
natural translation. Hitzig (followed by many others) derives
the verb from a root signifying ‘to be curdled’ (820 instead of
82n; whence ny¥pn, ‘curd’). Ice is never seen in the lower
parts of Palestine, and even above an elevation of zooo feet it
is so infrequent as to be aremarkable phenomenon.

31 Canst thou bind the cluster of the Pleiades? Here,
and all through this and the following chapter, ‘Canst thou’
should be Dost thou. The ironical questions imply that some
one does all these wonderful things; is it by any chance
Job? The word rendered cluster (M7 either by metathesis
or error from NiM, root MY, bind) means either ‘garland’ or
‘bands’ (LXX Seauov). On Orion, see g°

32 Read, Dost thou lead forth the Mazzaroth? Though
plur. in form, Mazzaroth is treated as masc. sing., and therefore
followed (in Heb.) by ‘in his season.” Whether the word is identi-
cal with Mazzaloth (2 K 23%), meaning the signs of the Zodiac, or
denotes some particular constellation {perhaps the Hyades), is
uncertain, In 3% Merx points the word for ‘guide’
differently (D3R instead of ©mm), and gets the meaning, ¢ Dost
thou comfort the bear over her young (lit. her sons)?’ This
would suggest an allusion to some myth now unknown,

33 ‘Knowest thou the ordinances of the heavens?’ Better,
Dost thou determine? The difference is merely one of
pointing (Y7 instead of AYTY). To the question, ‘ Dost thou
know the laws?’ Job might conceivably answer ‘Yes,” but
‘Dost thou make the laws?’ extorts a humble negative.
The latter rendering is favoured by the parallel question in
886 ¢Dost thou establish the dominion thereof (se. of the
heavens) in the earth?’ a question which may refer merely

21
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to the seasons and the weather, though it possibly implies a
certain belief in astrology.

34 In the second line, Bickell and Duhm, following the LXX
(which has ¥maxodoeral oov) read, ‘ That abundance of waters
may answer (instead of cover) thee.’ This gives an excellent
parallel to ¢ Dost thou lift up thy voice to the clouds?’

36 The meaning of the words translated the inward parts
and the mind (nin® and "2%) is uncertain. The context

indicates that they refer to physical, not to psychical, phenomena ;
but all renderings are conjectural. For the former term, Duhm
suggests ‘fleecy clouds,’ and for the latter ‘comet’ or ‘meteor.’
They are apparently regarded as means of prognostication ; and
perhaps their wisdom is seen, not “in their obedience to natural
law’ (Oxf. Heb. Lex.), which is too modern an idea, but *in
their always appearing a certain time before the outbreak of
bad weather’ (Duhm).

37 Who can number the clonds? The question does not
suit the context, and in any case why should God #wumber the
clouds? Wright reads ‘Who breaketh up’ (72¢ instead of "&D"),

which gives a good parallel to %™, ‘Or who poureth out the
bottles of heaven?’ Duhm suggests * Who spreadeth out’ (248,

38 When the dust runneth into a mass. Budde thinks
that the dust is formed into a mass, and the clods cleave
together, defore the rain, as the result of the drought; Duhm,
that these things happen in consequence of the rain. The
latter explanation is probably right, as the verb ‘runneth’ or
‘floweth’ (P, often used of oil and molten metal) implies the
action of water,

XXXVIIL 39-XXXIX. 3o.
THE MYSTERIES OF ANIMAL LIFE.

39  Wilt thou hunt the prey for the lioness ?
Or satisfy the appetite of the young lions,
40 When they couch in their dens,
Ard abide in the covert to lie in wait?
41 'Who provideth for the raven his food,
When his young ones cry unto God,
And wander for lack of meat?
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XXXIX. 1 Knowest thou the time when the wild goats of the

10
11
12
13
14
15
16

17
18
9
20

21

rock bring forth?
O~ canst thou mark when the hinds do calve?
Canst thou number the months that they fulfil ?
Or knowest thou the time when they bring forth ?
They bow themselves, they bring forth their young,
They cast out their sorrows.
Their young ones are in good liking, they grow up in the
open field ;
They go forth, and lreturn not again.
Who hath sent out the wild ass free?
Or who hath loosed the bands of the wild ass?
Whose house I have made the wilderness,
And the salt land his dwelling place.
He scomneth the tumult of the city,
Neither heareth he the shoutings of the 2driver,
The range of the mountains is his pasture,
And he searcheth after every green thing.
Will the 3wild-ox be content to serve thee?
Or will he abide by thy crib?
Canst thou bind the wild-ox with his band in the furrow?
Or will he harrow the valleys after thee ?
Wilt thou trust him, because his strength is great?
Or wilt thou leave to him thy labour?
Wilt thou confide in him, that he will bring home thy seed,
And gather t&e corn of thy threshing-floor ?
The wing of the ostrich rejoiceth ;
But are her pinions and feathers *kindly ?
For she leaveth her eggs on the earth,
And warmeth them in the dust,
And forgetteth that the foot may crush them,
Or that the wild beast may trample them.
She %is hardened against her young ones, as if they were
not hers:
Though her labour be in vain, s%e s without fear ;
Because God hath 8deprived her of wisdom,
Neither hath he imparted to her understanding.
What time she 7lifteth up herself on high,
She scorneth the horse and his rider.
Hast thou given the horse 4is might?
Hast thou clothed his neck with 3the quivering mane?
Hast thou made him to leap as a locust?
The glory of his snorting is terrible.
9He paweth in the valley, and rejoiceth in his strength :
He goeth out to meet 1°the armed men.,
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22 He mocketh at fear, and is not dismayed ;
Neither turneth he back from the sword.
23 The quiver rattleth 1against him,
The flashing spear and the javelin.
24 He swalloweth the ground with fierceness and rage ;
12Neither believeth he that it is the voice of the trumpet.
25 As oft asthe trumpet soundet% he saith, Aha!
And he smelleth the battle afar off,
The thunder of the captains, and the shouting.
26  Doth the hawk soar by thy wisdom,
And stretch her wings toward the south?
27 Doth the eagle mount up at thy command,
And make her nest on high ?
28 She dwelleth on the rock, and hath her lodging #%ere,
Upon the crag of the rock, and the strong hold.
29 From thence she spieth out the prey;
Her eyes behold it afar off.
3c Her young ones also suck up blood:
And where the slain are, there is she.

L Or, return not unto them 2 Or, taskmaster

3 See Nu 232, 8 Or, like 2ke stor®’s

5 Or, dealeth kardly with 8 Heb. made ker to forget wisdom.

T Or, rouseth herself up to flight 8 Heb. shaking.

Y Heb. They paw. W QOr, the weapons

U QOr, wpon 2 Or, Nedther standetk he still ar &°c.

Instead of directly answering the questions of the bewildered
doubter, God has called him to raise his eyes and open his heart
to the endless miracle of Nature, that he may be constrained to
confess how little he knows of the wonders of the material world,
of which he forms so infinitesimal a part. Summoned next, in im-
agination, away from the footsteps of man, and confronted with the
mysteries of the animal kingdom, he is reduced to a still deeper
sense of his ignorance. Half a score of God’s creatures, most of
them untamed and untamable, all of them endowed with won-
derful instincts, are selected, and no modern painter of animal-
subjects—no Landseer or Briton Riviere—ever depicted animal
life so admirably with his brush as the writer of the Book of
Job did it long ago with his pen. In describing the works of
God—or dramatically making God describe His own works—
he proves himself a consummate artist. So choice is the phrasing
of each successive piece, so free and graceful the movement, so
true to nature the spirit and atmosphere, that the whole series



THE MYSTERIES OF ANIMAL LIFE 323

constitutes a unique poetic gift from the Hebrew world. The
portraits of the wild ass and the war-horse have never been
matched. It is to this portion’ of the drama ‘that the student
must turn who would fain know the highest attainments of the
Hebrew genius in pure poetry, such as Milton would have
recognised as poetry.? ‘There is the seeing eye, the mildly
understanding heart. So #rwe everyway: true eyesight and
vision for all things ; material things no less than spiritual. . . .
Such living likenesses were never drawn since.’ 2

39—41 Wilt thou hunt the prey for the lioness? Better,
Dost thou? Man would sooner destroy her and her cubs than
satisfy their appetite ; but God cares for them, and hears the cry
of the young lions who seek their meat from Him. He has
created, and He rules, a world in which there is room for them,
and for thousands of creatures like them. These are mysteries,
but facts ; does not Job’s philosophy therefore need some widen-
ing, if he is to be a competent judge of the works of God?

41 Tt is strange to find the raven between the lion and the
wild goat ; we should expect it to be named with the hawk and
the eagle (392 27). The name for raven (200, when otherwise
pointed, means ‘evening’ (37Y), and Wright (followed by Beer
and Duhm) reads, ‘Who provideth his (the lion’s) prey at
eventide ?’ It is probable that the tristich was originally a
quatrain, His young ones (1“'!';:), that cry unto God, naturally
remain in their den, unable as yet to hunt., The subject of the
last line has therefore been lost, and Duhm inserts as a third line
Ps 1042, * When the young lions roar after their prey.’ In
the last line the LXX has, ‘ And wander in search of food’ {r&
aira {yrodvres, L. wp:‘; instead of "JJ'))

XXXIX. 1-4 Knowest thou the time when the wild goats
of the rock bring forth? The line is too long, and the word for
“the time when’ (nY) is probably to be struck out as a ditto-
graph of the last two letters of the preceding word (my1d), or as
a mistaken insertion from ?*, The line then reads, ¢ Dost thou
know the bringing forth of the wild goats?” The noun (‘o)
is masc., but (if the text is right) must here be used as a

1Cheyne, Job and Solomon, 53 2 Carlyle, Herces (Pop. Ed.), 45.
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fem. As there is no reason why Job should not know the
fact indicated, Driver suggests that the verb means, f Dost thou
attend to and regulate?’ This, however, is an unusual meaning of
the verb, and perhaps we should transpose two letters (putting
A7y for AYTY) and read, ‘ Dost thou determine.’ This gives an
excellent parallel to the next line, which should run, f Dost thou
watch over ("bvR) the calving of the hinds?’

2z As the second question admits of an affirmative answer,
instead of a humbling negative, we should perhaps read (as
above), ¢ Dost thou determine the time when they bring forth ??

3 They bow themselves, they bring forth their young. The
verb translated ‘bring forth’ (n55) really means ‘to open,’ the

proper object to which is the womb, not ‘their young,’ which
Bickell and Duhm therefore strike out. They cast out
their sorrows. The word for ‘their sorrows’ (Dr_l"_;j:_lg) usually

means ‘their birth-pangs,” but the parallelism indicates that here
it denotes ‘their offspring.’ Cf. @8tva fiyac in Euripides (Zoz.
45), and the Arab. jabal.

4 Read, Their young omes are healthy (or stromg). In ¢
the marg. return not unto them is better. These hardy
creatures lead their own lives among the rocks of the mountains,
far from the eyes of man, who is as unnecessary to them as they
are to him. It is enough that God cares for them, lovingly plan-
ning every detail of their strange existence. If He is so kind to
the wild goats, is it likely that He is the malignant Foe of man?

5-8 In % and ® there are two names for the wild ass, the
one Heb. (¥72), the other Aram. (777)), but in the parallelism
they do not necessarily denote different species. This beauti-
ful, untamable creature, whose existence the poet describes
with a sympathy that betrays his own love of wild nature,
perhaps his own weariness of the conventions of civilisation, is
in every respect different from his domesticated slave-brother.
Far from the throng of the city (M7 fiof, cf. ‘the madding

crowd’s ignoble strife’) and the shouts of the driver (i), the
taskmaster of slaves, 3'%, Ex 37), he has his home (in'3) in the

illimitable desert. Shy and wary, swifter than the fleetest
horse, and therefore easily evading all pursuers, he ranges the
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mountains at will in search of his pasture. The living image of
untrammelled freedom, he is no blot upon creation, whatever
man, the utilitarian, may think. God describes His own work
with delight, and Job learns that he must needs have an open,
hospitable mind if he is to welcome, without foolish criticism,
all the mysterious thoughts and inscrutable designs of a loving
Creator.

6 One of the names of the wild ass’s habitat is the salt
land (nrbz::), elsewhere an abstract noun, ‘saltness’ (Jer 175,
Ps 10734), here the concrete ‘salt plain’; all wild herbivorous
animals being naturally fond of licking salt.

9-12 The wild-ox (o™ for o7), which was evidently well

known to the writer and his readers, is named nine times in the
OT. It was associated in thought with bulls (Is 347), it was of
great strength (v.13, Ps 222!) and agility (Ps 2¢°), and its lofty horns
were regarded as a symbol of power (Nu 2322 245, Dt 3317). It
was probably the Bos primigenius of naturalists, which is now
extinct. There is much the same contrast between it and the
domesticated ox as between the wild and the tame ass.

10 The awkward repetition of the wild-ox is probably a
dittograph, and the LXX has only a pronoun. To make the word
translated ‘with his band’an accus. of instrument can scarcely
be right. Duhm inverts the order of the words for ‘band’
and ‘furrow,’ reading, ¢Dost thou bind him with the furrow-
rope ?’

13-18 The description of the estrick is regarded by many
scholars as an interpolation. The absence of the passage from
the LXX, the position of the bird between the wild-ox and the
horse, the altered form of address, and the reference to God (who
is elsewhere the Speaker) in the third person, suggest a different
authorship.

13 The word used here for ostrich (B%37, verb 2}, cry aloud)
is either derived from the bird’s cry, which is ‘like the hoarse
lowing of an ox in pain’l—or, more probably, it is a mere
corruption of the ordinary word (i3, pl. o). The word trans-

lated ‘rejoiceth’ (nDsl)J) is disputed, and many emendations have
been proposed, but ‘flaps joyously’' (Amer. RV ‘wings wave
 Tristram, Nat, H7st. of the Bitle, p. 110,
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proudly’) probably gives the sense. But are her pinions
and feathers (used by metonymy for herself) kindly? *Cruel
like the ostriches in the wilderness’ was a proverbial expression
(La 4%). The word for ‘kindly’ (m7'Dn) was given as a name to

the mother-stork, on account of her affection for her young, hence
the marg. has ‘like the stork’s, while the Amer. RV reads,
¢ But are they the pinions and plumage of love?’ As a trans-
lation this can scarcely be right, though the adjective would
naturally suggest to the reader the contrast between the two
birds.

14 For she leaveth her eggs on the earth. These words are
ambiguous. Is the ostrich reproached for making no proper
nest, but hatching her eggs in the bare dust, or for leaying them
{according to the popular belief) to be hatched by the sun?
The next verse favours the second interpretation.

15 And forgetteth that the foot may crush them. She ‘lays
an immense number of eggs, far more than are ever hatched, and
round the covered eggs are to be found many dropped carelessly,
as if she forgot that the frosts might crack them, or the wild
beast might break them. But most naturalists confirm the
statement of the natives, that the eggs on the surface are left in
order to afford sustenance to the newly hatched chicks, which
could not otherwise find food at first in those arid regions.’1

16 Read, She hardeneth herself against her young ones
(marg.). Budde thinks that this applies only to the eggs ; Duhm,
that it self-evidently does not refer to the eggs. Here, as else-
where, the ostrich’s want of natural affection is exaggerated. The
truth seems to be that ‘the greatest care is taken to place the
nest where it may not be discovered, and the birds avoid being
seen when going toand from it, while they display great solicitude
for their young.’? This rather conflicts with the next line,
which reads lit, Fruitless is her labour—no fear; ‘Ze. she has no
concern, being so defective in maternal instinct that she does not
care though her labour be lost.

17 Because God hath deprived her of (lit. made her to
forget) wisdom. ¢More foolish than an ostrich’ is an Arabian

1 Tristram, Nat. Hist. of the Bible, p. 237.
2 Ency. Brit. 1, art. ‘ Ostrich.’
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proverb. The old notion that she hides her head in the sand
and imagines herself safe, appears to be untrue to fact; but her
habit of running in circles instead of straight lines, and against
rather than with the wind, may justify the proverb.

18 What time she lifteth up herself on high. As her wings
are used only to increase her speed, not for actual flight, ‘on
high’ (Bi13) is strange. Wright and Budde read, *When the

archers come (0™ X3}, she lifteth herself up,” which provides an

excellent parallel to 8%, *She scorneth the horse and his rider.
Hitzig and Duhm read, ‘lifteth herself up in the race’ (yinmz).

The word for ‘lifteth berself up’ (Hiph. of #) is not found

elsewhere, and may be connected with the Arab. word for to
whip, to urge on a horse. It may therefore be conjectured that
the meaning is, ‘she beats the air,’ or ‘she flaps her wings,’ or
‘she scours along.’

rg—25 The finest of all these pen-and-ink sketches is that of
the animal most closely associated with the Arab, whose love of
his steed is proverbial. Layard’s striking words have been often
quoted: ‘Although docile as a lamb, and requiring no other
guide than the halter, when the Arab mare hears the war-cry of
the tribe and sees the quivering spear of her rider, her eyes
glitter with fire, her blood-red nostrils open wide, her neck is
nobly arched, and her tail and mane are raised and spread to
the wind. A Bedouin proverb says that a high-bred mare when
at full speed should hide her rider between her neck and her
tail.’?

19 Hast thou clothed his meck with the quivering mane?
The word trans. ‘the quivering mane’ (72}7) is found only here,
and the meaning is ¢ very uncertain ’ (Oxf. Heb. Lex.). To render
simply ‘with the mane,’ as Budde and Duhm do, seems too
prosaic. With terror (LXX é&évoas 8¢ 7payidle abrol ¢ofov)
perhaps comes near the sense, and gives a parallel to might in
the preceding line. The AV translation ‘with thunder’ (oyn is
the ordinary word for thunder) cannot be right, as it is, of course,
to the eye, not the ear, that the tossing mane is terrible.

20 to leap as a locust. In JI 24 Rev 97 locusts are com-
pared to horses ; here the horse is likened to the locust.

1 Discoveries, p. 330.
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21 He paweth. The Heb. has ‘they paw,’ but this is evi-
dently 2 mere clerical error; the LXX has the sing. the
armed men : lit. ‘ the weapons.’

23 The quiver rattleth against him: better ‘ upon him,’ 7.c.
his rider’s, not the enemy’s, quiver.

24 He swalloweth the ground. Horse and rider, charging
the foe, career so swiftly over the ground that it vanishes as if
swallowed up. Neither believeth he that it is the voice of
the trumpet. If this rendering is right, the meaning is that
when the horse hears the war-cry, he can scarcely believe his
ears for joy. This train of thought seems rather too subtle for
a horse, and the marg. gives a better sense, ‘ Neither standeth
he still at the sound of the trumpet.” Cf. Virgil, Georg. iii. 32,
‘Tum si qua sonum procul arma dedere, Stare loco nescit.’
The objection to this rendering is that the verb (j»X!) nowhere

else has a physical sense, but always means ‘believe’ or ‘trust.’
Bickell suggests, ‘ Neither is he stayed’ (3%"). The occurrence
of ‘trumpet ’ in two successive lines raises suspicion as to the
text. Duhm strikes out this word in 20, and proposes to read,
¢ Neither turneth he to the right nor the left.’

26 The word for the hawk (1) is to be taken as a generic

name for smaller birds of prey, including the falcon. Itis a
question whether we should render, * And stretch her wings
towards the south,’ or ‘against the south wind.’ In the one
case the remarkable thing is the migratory instinct of the bird,
in the other its courage in facing the blast.

27 The second line being metrically too short, as well as
grammatically strange, Budde expands it, ¢ And maketh her nest
high on the mountains.’ By striking out Doth the eagle mount
up, Bickell and Duhm reduce the two lines to one, ¢ Doth she
(the hawk) at thy command make her nest on high?’ The
whole paragraph vv.26-8 jis thus made to refer to the hawk. It
would be somewhat strange, however, if there were no sketch of
the king of birds. We might read, *Is it at thy command that
the eagle maketh her nest?’ (130, Ps 10417, Jer 4824).

28 The repetition of ‘the rock’is very awkward, and ¢ She
dwelleth on the rock’is a quotation from Jer 49'6. The two
lines should probably be relieved of pleonasms, and read as a
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single line, * And she hath her lodging upon the crag of the
rock.’

29 From thence she spieth out the prey. ‘The power of
vision in the eagle is amazing, almost incredible. No sooner
does a kid fall in the wilderness among the thick bushes, than
some of these keen-sighted hunters after prey notice it from their
pathway in mid heaven, and, circling round and round, they
pounce down upon it and bear it away to their nest. This
appears to be done purely by sight.”?

30 And where the slain are, there is she, Cf our Lord’s
words in Mt 242, ‘Wheresoever the carcase is, there will the
eagles be gathered together,” and Rev 1917 18,

XL. 1-14.
DIVINE TRONY.

1 Moreover the LorD answered Job, and said,
2 Shall he that cavilleth contend with the Almighty?
He that argueth with God, let him answer it.

3 Then Job answered the Lorp, and said,
4 Behold, I am of small account; what shall I answer
thee?
I lay mine hand upon my mouth.
5 Once have I spoken, and I will not answer ;
Yea twice, but I will proceed no further,

6 Then the Lorp answered Job out of the whirlwind, and
said,
7 Gird up thy loins now like a man:
I will demand of thee, and declare thou unto me.
8 Wilt thou even disannul my judgement?
Wilt thou condemn me, that thou mayest be justified ?
9 Or hast thou an arm like God ?
And canst thou thunder with a voice like him?
1o Deck thyself now with excellency and dignity ;
And array thyself with honour and majesty.
11 Pour forth the overflowings of thine anger:
And look upon every one that is proud, and abase him.
12 Look on every one that is proud, @24 bring him low ;
And tread down the wicked where they stand.

1 Thomson, T4z Land and the Book, p. 151.
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13 Hide them in the dust together ;
Blind their faces in the hidden place.
14 Then will I also confess of thee
That thine own right hand can save thee.
One of our poets has made a strange suggestion regarding a
brother-poet :
¢ The Spirit of the world,
Beholding the absurdity of men—
Their vaunts, their feats—let a sardonic smile,

For one short moment, wander o’er his lips.
That smile was Heinel’1

Perhaps in antiquity that smile was the writer of Job, who
realised that if doubt is often too flippant, it is sometimes too
solemn. We should have more faith if we could laugh—and
weep—at our own ridiculous notions. The divine irony, infinitely
keen and yet infinitely kind, becomes most humbling at the close
of the answer from the whirlwind. It invites the doubter to array
himself with honour and majesty, mount the throne of the world,
seize the reins of government, and use his power to abase the proud
and send the wicked to their doom. Then he will acquire the
experience which will enable him to pass an intelligent judgment
upon the government of the world. For he will know what it is
to be God,—will realise the amazing complexity of the universe,
the endless multiplicity of the divine interests and solicitudes, the
relation of each self-centred human unit to the mighty sum of
things. And then it will be time for God to praise a man whose
own right hand hath gotten him the victory! (Contrast Ps 98L.)

1. Moreover the Lorp answered Job, and said. These words
have been inserted in order to introduce the brief dialogue in
vv.25,  They are wanting in the LXX, and should be struck out.

2 Read, 8hall a caviller contend with the Almighty ? The
word for ‘caviller’ (72}, one who reproves, a fault-finder, a
critic) is found only here. Though it has been rescued from
oblivion merely by the apparent accident of its occurrence in
a great drama, it was probably as common in the writer’s age of
bold questioning as the word ¢ higher critic’ is in ours. He that
argueth with God, let him answer it. The term for ‘he that
argueth’ ('3iv) is often legal—the accuser (Am 5%, Is 297, etc.).

1 Matthew Arnold, Heine’s Grave.
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Only the man who can answer it, Ze. the whole series of
questions asked in chs. 38 and 39, answering, of course, not in
the negative but in the affirmative, has the right to frame an
indictment against God’s government of the universe.

3~5 On the dislocation of these verses see Introd. p. 26. As
part of Job’s Retractation, which was in all probability origin-
ally a single piece, they are interpreted at p. 346.

6,7 These words were inserted by a later hand as the
beginning of a second divine oration, whereas vv.2 8% formed
the original conclusion of God’s single address. V.5 is a careless
repetition of 38! (the art. is wanting before ‘whirlwind’) and
v.” merely reproduces 382

8 Wilt thou even disannul my judgement? Wilt thom con-
demn me, that thou mayest be justified ? These searching ques-
tions naturally follow v.%.  To disannul (187, break, prostrate, make
ineffectual) God’s judgment is to deny His justice. Not content
with asserting his own innocence, Job has challenged the moral
government of the world. Because he cannot see God’s equity
in his own lot and in that of many other men, he condemns God
in order to justify himself. The drama is designed to teach
that *God’s righteousness and Job’s innocence are consistent
with each other., Even if the righteous government of God is
not to be recognised in the outward fortunes of men, nevertheless
the belief is to be held fast that He governs and governs justly. . . .
The sense of communion with God which is awakened by obed-
ience to the divine will, the testimony of the Holy Spirit, is to
be enough for the pious. The nature of faith has never been
more purely apprehended.’?

. g-14 These verses clench the argument of chs. 38 and 39.
If Job could take God’s place and do His work for a little
while, he would acquire the experience which would enable him
to understand the perplexing rule of the world. But as there
is so much in the divine operations which must for ever remain
mysterious to man, he is guilty of judging without knowledge
if he impugns the righteousness of God.

g, 1o Or hast thou an arm like God? Job is to be saved
from doubt by an irony which reminds him of his limitations. He
is invited to assume the prerogatives of God and undertake the

1 Smend, 504.
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government of the world. *Pray, deck thyself with majesty and
dignity, and array thyself with glory and state,” Men have often
imagined how they would transform the world if they had the power.
¢Ah Love ! could thou and I with Fate conspire
To grasp this sorry Scheme of Things entire,
Would not we shatter it to bits—and then
Re-mould it nearer to the Heart’s Desire !’
¢If I were God’ is the introduction to many a visionary’s
sketch of a better and happier world. But, with a wonderfully
daring stroke of fancy, the writer of Job represents God
as taking the initiative and inviting man’s co-operation in the
government of the world, if not as offering to abdicate in his
favour. There is a somewhat similar irony in the Greek story
of Phaethon, who obtained his father’s leave to drive the chariot
of the sun for a day, and nearly set the world on fire.2
11-13 Read, Pour forth the outbursts (nin2y) of thine anger.
The sarcasm of these verses is directed against the impatient spirit
which demands the immediate destruction of the godless, as the
condition of faith in the just government of the world. ¢Be it
so,’ says the Voice from the whirlwind ; ‘let the advocate of swift
retribution become the righteous judge, give vent to his wrath,
abase the proud, and send the wicked posting to Sheol.” The
irony implies that this, after all, may not be the highest and
wisest mode of procedure. It suggests that God acts with
more restraint. He who finds a place in His world even for the
birds and beasts of prey, does not tread down the wicked where
they stand—as the old theory of moral retribution required Him
to do—and yet He may be none the less just. He does not, in
His zeal either for His own honour or for righteousness, act like
a petty human prince who decrees the instant execution of all
his enemies. God’s retributive justice is slower in its action;
may it not be because He takes so much longer views and works
for so much higher ends?
12 Evidently from an error in transcription, 12 is almost the
same as 11°, In the LXX the repetitions are wanting, and Bickell
1 Omar Khayyim, xcix.
2 Mr. Chesterton uses the divine speech to justify his own controversial
method, ‘In the same bock in which God’s name is fenced from being taken

in vain, God himself overwhelms Job with a torrent of terrible levities®!
(Herericks, 222).
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and Duhm attempt to remove them from the Heb. Striking
out ‘look upon’ in ™ and ‘every one’ in %, and substituting
‘loftiness’ for ‘proud’ (M3i for m3), they read, ‘ And abase all
that is proud, Look upon loftiness and bring it low.’

13 Read, ‘Bury them all in the dust, Bind their faces in
the darkness’ The word for ‘darkness’ (oD, that which is
hidden or darkened) is properly an abstract noun, but here almost
equivalent to Sheol.

14 Read, Ther will I (emphatic) also praise thee, That
thine own right hand getteth thee victory. The word for ‘1
will praise thee’ (77%) is the one ordinarily used by a worshipper
who is lauding or giving thanks to God (Ps 18 1084 Is 121}
The divine irony could go no further. The doubter is supposed to
seize the reins of empire, draw the sword of justice, and bathe it in
the blood of all the wicked. He makes a solitude and calls it peace.
He vindicates justice by emptying the world. It is now time for
God to raise a pzean, either as the ancients did, * Euge! macte
virtute !’ or as the moderns do,* See, the conquering hero comes !’

XY. 15-XLI 34.
BEHEMOTH AND LEVIATHAN.

15  Behold now 'behemoth, which I made with thee;
He eateth grass as an ox
16 Lo now, his strength is in his loins,
And his force is in the muscles of his belly.
17 He moveth his tail like a cedar:
The sinews of his thighs are knit together.
18 His bones are as tubes of brass;
His 2limbs are like bars of iron.
19 He is the chief of the ways of God :
3He only that made him can make his sword to approach
unto him,
20 Surely the mountains bring him forth food ;
Where all the beasts of the field do play.
21 He lieth under the lotus trees,
In the covert of the reed, and the fen.
22 The lotus trees cover him with their shadow ;
The willows of the brook compass him about.
23 Behold, if a river overflow, he trembleth not :
He is confident, though Jordan swell even to his mouth.
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24 Shall any take him when he is on the watch,
Or pierce through his nose with a snare?
XLI 1 ®Canst thou draw out 8leviathan with a fish hook ?

Or press down his tongue with a cord?

2 Canst thou put 7a rope into his nose?
Or pierce his jaw through with a 8hook ?

3 Will he make many supplications unto thee?
Or will he speak soft words unto thee ?

4 Will he make a covenant with thee,
That thou shouldest take him for a servant for ever ?

5 Wilt thou play with him as with a bird?
Or wilt thou bind him for thy maidens?

6 Shall the bands of fiskermen make traffic of him P
Shall they part him among the merchants?

7 Canst thou fill his skin with barbed irons,
Or his head with fish spears ?

8 Lay thine hand upon him;
Remember the battle, and do so no more,

9 ?Behold, the hope of him is in vain:
Shall not one be cast down even at the sight of him ?

ro None is so fierce that he dare stir him up:

Who then is he that can stand before me?

11 Who hath first given unto me, that I should repay

him?

Whatsoever is under the whole heaven is mine.
12 I will not keep silence concerning his limbs,

Nor his mighty strength, nor his comely proportion.
13 Who can Ystrip off his outer garment P

Who shall come within his double bridle?
14 Who can open the doors of his face?

11Round about his teeth is terror.
15 fis Zstrong scales are 4is pride,

Shut up together as witk a close seal.
16 One is so near to another,

That no air can come between them.
17 They are joined one to another ;

They stick together, that they cannot be sundered.
18 His neesings flash forth light,

And his eyes are like the eyelids of the morning.
19 Out of his mouth go burning torches,

And sparks of fire leap forth.
zo QOut of his nostrils a smoke goeth,

As of a seething pot and burning rushes.
21 His breath kindleth coals,

And a flame goeth forth from his mouth. -
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In his neck abideth strength,

And terror danceth before him.

The flakes of his flesh are joined together :

They are firm upon him ; they cannot be moved.
His heart is as firm as a stone;

Yea, firm as the nether millstone.

When he raiseth himself up, the mighty are afraid :
By reason of consternation they are beside themselves.
If one lay at him with the sword, it cannot avail ;
Nor the spear, the dart, nor the ¥pointed shaft,
He counteth iron as straw,

And brass as rotten wood.

The #arrow cannot make him flee:

Slingstones are turned with him into stubble.
Clubs are counted as stubble :

He laugheth at the rushing of the javelin.

30 His underparts are Z4e sharp potsherds :

31
32
33

He spreadeth as if were a threshing wain upon the mire.
He maketh the deep to boil like a pot:

He maketh the sea like ointment.

He maketh a path to shine after him ;

One would think the deep to be hoary.

Upon earth there is not his like,

That is made without fear.

34 He beholdeth every thing that is high:

He is king over all the %sons of pride.

! That is, the hippopotamus. 2 Or, »ébs

3 Or, He that made kim katk furnished him with Ais sword

4 Or, be wiolent 5[Ch. 40% in Heb.]

¢ That is, tke crocodile. ? Heb. a rope of ruskes.
& Or, spike 9[Ch, 41! in Heb.]

10 Heb. uncover the face of kis garment.

W Qr, His teeth are terrible round about

12 Or, courses of scales Heb. channels of shiclds.

B Or, coat of mazl i 14 Heb. son of the bow.
1 See ch. 285

The sections on Behemoth and Leviathan are in all proba-

bility additions to the original poem. Since the time of Bochart
it has been the generally accepted opinion that Behemoth is to

be

identified with the hippopotamus, and Leviathan with the

crocodile, two Nilotic animals which ancient writers ! often name
together. Some modern critics—notably Gunkel and Zimmern,
Cheyne and Toy—have propounded the theory that the beasts

1 For the references, see £57 zo72,
22
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described are not real animals but mythological monsters.
Gunkel regards Leviathan as the chaos-dragon, Tiimat, and
Behemoth as Kingu her consort.! Cheyne finds in both the
descriptions a fusion of Babylonian and Egyptian semi-
mythical elements.2 The older view, however, still commends
itself to most scholars. In reference to the crocodile every detail
of the description is substantially accurate, and with regard to
the hippopotamus only one or two clauses—due apparently
either to the writer’s imperfect knowledge or to his poetical
exaggeration—are difficult to reconcile with the facts.

15 Behold now behemoth. The name is an intensive plur.
of the ordinary word for beast (72713), and means ‘a colossal

animal’ The view long held, that it is the Hebraised form
of the Egyptian word for river-ox is now discarded.® In
Ps 732 the Oxf. Heb. Lex. (with Hitzig and Delitzsch) reads,
‘A behemoth was I with (toward) thee.’ If the text 1% is
correct, the meaning seems to be, ‘Behold thy strange fellow-
creature, which I made as well as thee. But the Heb. line is
metrically too long, and the LXX (followed by Beer and many
others) omits ‘which I made” The meaning is then, Lock at
this extraordinary animal which is with thee, near thee; make
it an object-lesson. ¢ There is nothing’ in the whole delineation
‘which does not well apply to the hippopotamus: he is
herbivorous (v.1%); he is remarkable for the stoutness of his
body (v.1%); his tail is thick and rigid, and his legs sinewy
(v.17); his bones are solid (v.!%); he is the largest animal
indigenous in Bible lands; his teeth cut the herbage as with a
sword (v.1%); he comes up out of the water to the plantations
to feed ; the term 47/ is applicable to low elevations as well as
to high, and in the language of poetry could be used of the
knolls arising from the general level of the Nile basin (v.20};
the lotus tree is common, as also reeds and swamps, in the
neighbourhood where he dwells (v.2!); so also the willows by
the streams (v.2%); the allusion to the inundation of Egypt fits
his case (v.%%); his strength is such that a direct attack is
hazardous, and the poet challenges the reader to bore his
nostrils and lead him with a hook or ring like the ox.’4 He
L Schépfung und Chaos, 41-69. 2 EB{ 519ff.
8 EBf 1210, 4 G. E. Post, Hastings’ DR i. 267.
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eateth grass as an ox, His food ‘consists chiefly of grass and
of aquatic plants, of which these animals consume enormous
quantities, the stomach being capable of containing from 5 to 6
bushels.’?

16 his strength . . . his force. °Of a mild and inoffensive
disposition, it seeks to avoid collision with man ; when wounded,
however, or in defence of its young, it exhibits great ferocity,
and native canoes are capsized and occasionally demolished by
its infuriated attacks; the bellowing grunt then becoming loud
enough to be heard a mile away.’ 2

17 He moveth his tail like a cedar. The verb (yon) is
found only here, and means either ‘he bends stiffly down,” or
simply ‘he stiffens.” Wetzstein (in Delitzsch, ii; 359) renders,
‘His tail is motionless like the short and thick stem of the
cedar.” The simile is not quite apt, for the tail is only a short
naked stump, which would scarcely have been compared to a
cedar by an accurate observer like the author of chs. 38, 30.
Budde thinks that on such a point the writer's memory may
easily have deceived him. In any case, the error is an insuffi-
cient reason for regarding behemoth as a mythical monster—
one of the primeval ‘children of failure.’

19 He is the chief of the ways of God. The ways of God
are His creative operations, as in Pr 8%, to which there may be
an allusion, The chief, or beginning (A7), may imply that
behemoth was the first land animal to be created, an inference
perhaps from Gn 12, where ‘cattle’ is the translation of
béhématk (MoN3). More probably it means that he is regarded
as God’s masterpiece. Reuss renders, ‘1! est le chef-d’ceuvre
de Dieu.”’ The traditional text of 19 is meaningless, and Budde
leaves it a blank. The LXX reads, ¢ Made that the angels may
play with him’! Making slight changes (1277 ' ¥ into
fmam 23 wipn), many scholars read with Giesebrecht, Made %o
be ruler over his fellows, 7¢. behemoth is regarded as the king
of land animals.

20 Surely the mountains bring him forth food. Only the
upper reaches of the Nile are skirted by hills, but in poetry
mere knolls might be termed ‘mountains.’ Perhaps there is an

Y Ency. Brit. xiii. 522. 9 /3.
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allusion to ‘the cattle (ie. déhémith) upon a thousand hills’
(Ps 50%%). ¢ Although hippopotamuses do not willingly go far
from the water on which their existence depends, they occasion-
ally travel long distances by night in search of food, and in spite
of their clumsy appearance are able to climb steep banks and
precipitous ravines with ease. Of a wounded hippopotamus
which Sir W. Baker saw leaving the water and galloping inland,
he writes: “I never could have imagined that so unwieldy an
animal could have exhibited such speed.”’! Instead of hills
(8"7) some suggest ‘rivers’ (Siegfried reading o"3 and Wright
oviN?). 20t gives a good enough sense, indicating that
behemoth is in general harmless, and that other beasts may
play near him without fear. Duhm, however, changes the play-
ground into a scene of carnage: ‘And all the beasts of the
field he crushes’ (reading not DY le_‘_ji‘_&‘: but pme*, and shorten-
ing the long line by transferring * And there’ to the beginning
of the next verse).

21, 22 He lieth under the lotus trees. The lotus is not
the sacred Nymphaea Lotus, but the Zizyphus Lotus (thorny
lotus) of Linnaeus. ‘In Egypt the tree is far stronger and taller
than in Syria, where it is seldom more than 24 feet high.’2
In 22 the repetition of ‘lotus trees’ is strange, and the Heb.
very doubtful. Duhm proposes, ‘The thicket of thorn-bushes
(@Y o) is his shadow.’” Merx and Bickell would omit the
verse as a repetition of v.2.,

23 He is confident, though Jordan swell even to his mouth.
As the hippopotamus is not found in Palestine, Jordan is to be
regarded as an appellative denoting any impetuous, swollen
stream: ‘a Jordan bursteth forth into his mouth’ (Oxf Fes.
ZLex.). Only in one other place (Ps 426 does the name occur
without the article. Budde and Dillmann read * though it swell,’
shortening a too long line by striking out ‘Jordan’ as a gloss;
while Winckler has ‘though the Nile ('ﬁx':) swell.’ Duhm

proposes to shorten the line by taking the last words, ‘even to
his mouth’ (an*g"xj), into the next line, which is too short, and
reading, ‘ Who is he (831 'p), that will take him?’

1 Ency. Brat.) loc, cit. 2 Wetzstein in Delitzsch, ii. 362.
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24 Take him . . . on the watch: lit. ‘ take him in his eyes,’
which does not give the sense educed fromit. Read, ‘attack him
in the eyes,” which gives a parallel to the next line, ¢ Or pierce his
nose with a snare.’ ¢As among elephants, so also among hippo-
potamuses there are “rogues”—old bulls which have become
soured in solitude, and are at all times dangerous. Assuming
the offensive on every occasion, they attack all and sundry
without shadow of provocation; and the natives avoid their
haunts, which are usually well known.’! Here the description
of behemoth ends abruptly, and Duhm thinks that the missing
conclusion is to be found in 41913,

XLI 1. Canst thou draw out leviathan with a fish hook ?
In 3% ‘leviathan’ signifies the celestial dragon which causes
eclipses; here, the crocodile, regarded as a monstrous creature
that defies capture. The writer is not a natural historian,
and his poetical licences and humorous sallies are not to be
treated as grave and sober prose. The idea of catching the
crocodile with a hook strikes him as ridiculous, but, strangely
enough, Herodotus (ii. 7o) describes its capture in this very
way. A hook baited with a chine of pig was lowered into
the river ; a live pig was beaten on the bank, and the squeaking
brought the crocodile to the bait ; drawn ashore, it was blinded
with mud and then easily dealt with. At the present day it is
still “caught in various ways,—e.g. with two pointed sticks, which
are fastened cross-wise within the bait, an animal's entrails, to
which is attached a rope. When the creature has swallowed the
spiked bait it keeps its jaws so firmly closed that it can be
dragged out of the water.’2 Or press down his tongue with a
cord? The reference is either to the cord to which the angling-
hook is attached, or to a rope passed round the tongue and
lower jaw of the animal, after his capture, to lead or drag
him about. Herodotus (ii. 68), and after him Aristotle and
Pliny, were in error when they said that the crocodile has no
tongue.

2 a rope into his nose: lit. a rush, hence a cord made of
rushes, or spun of rush-fibre. The LXX and Vulg. have ‘ring’
(xpixov, eirculum).

3 Will he make many supplications . . . speak soft words unto

Y Ency, Brit. loc. cit. 2 Ency. Brit.M vii, 478.
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thee? The poet is amused at the idea of a captured crocodile
begging to be spared, shedding (as we should say) ¢ crocodile tears.’

4, 5 In the same ironical vein the poet asks if the crocodile
can be engaged as a perpetual domestic servant, or made a play-
mate like a tame bird, or tied to a string (like a pet dog) for the
maidens ! Chesterton remarks that in this ‘admirable passage’
the appeal is to the sense of wonder provoked by the grotesque,
and he finds the notion of leviathan as a household pet curiously
in the spirit of the humour of Browning.!

6 Shall the bands of fishermen make trafic of him? The
word for bands (o™an), found only here, means ‘partners,’

those engaged in the catch (cf. Lk 5!%). Gunkel prefers the
word for ‘sailors’ (D"};h, rope-pullers, fishermen). In ® the

word for merchants is lit. Canaanites (cf. Pr 31%, Is 238,
Zeph 11).

7 The barbed irons, or fish spears (both words found only
here), doubtless resembled the modern harpoon. Spearing was
¢ the first and historically the oldest method’ of fishing.?

8 Lay thine hand upon him. The advice is ironical. Try
once to catch him, and the memory of the unequal struggle will
deter you from repeating the mad attempt. It is possible, as
Budde notes, that Remember points forward, not backward,
meaning, ‘ Bethink thee of the coming battle.’

¢9-12 Many scholars surmise that these verses have been
misplaced. Duhm regards them as the conclusion of the
description of behemoth, and therefore places them after 40%.
Merx, Bickell, and Cheyne, taking vv.%13 for a divine soliloquy
referring not to leviathan but to Job, place them after 31%7
Ley thinks they are applicable to the crocodile, and lets them
stand where they are.

g The hope of him is in vain. Lit. ‘His hope,’ which in
the present position must be rendered ¢ One’s hope’; but this is
unusual. ¢ His hope’ reads quite naturally after 4024

10 Who then is he that can stand before me? 7. before
God, the incomparably great. The Targum and some MSS read
*before him.’

1 Robert DBrowning, p. 152, Chesterton mistakes Behemoth for
Leviathan; but that is a detail,
? Ency. Bib. 1527.
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11 The RV correctly translates the Heb., but the sense (cf.
Ro 11%%) does not at all suit the context. With slight changes
many, scholars read, * Who hath assailed him and prospered?
Under the whole heaven not one.’

12 This verse is wanting in the LXX. Budde has blank
spaces which indicate that he regards the text as corrupt. With
some changes Duhm reads, ‘He (the hunter) would not renew
his boastings And the talk of mighty deeds and of his fine
outfit.’

13 Who shall come within his double bridle? 7.e. his jaws.
The LXX and Symmachus, followed by Wright and other
modern scholars, have ‘his double breastplate’ (1210 for ¥1D7),
Ze. his scales and hide together. This gives a much better
parallel to * his outer garment.’

14 the doors of his face: 7Ze. his jaws. Budde unnecessarily
changes  his face’ into ‘ his mouth’ (™3 into ¥'B),

15 His strong scales are his pride. For ‘pride’ (mw)
the ancient versions have ‘his back’ (niy), reading Rows of

shields (z.e. scales) form his back. In 1% the LXX rendering
is perhaps to be preferred, His breast is a seal of stone (73D
A% onin for 7y onin o, cf. Jos 5% %). The next two verses are
wanting in the original LXX.

18 His neesings flash forth light. The word for ¢ neesings’
(Pehwy) suits the sound to the sense. ‘Neeze’ is found for

‘sneeze’ in A Midsummer-Night's Dream, 1. 1. 56. The crocodile
swims rapidly with only the tip of his nose showing, and the
vapour he expels is luminous in the sunshine, And his eyes
are like the eyelids of the morning. They have a reddish
appearance some distance under the surface of the water. In
the Egyptian hieroglyphics the crocodile’s eyes are a symbol of
the dawn.

19, 20 burning torches . .. a smoke. The thick, hot
steam issusing in columns from his mouth and nostrils looks like
fire and smoke. In 2 the Heb. has ‘Like a pot seething, and
rushes,’ but the LXX evidently preserves the true reading, ‘Like a
secthing and boiling pot” (¥, ‘boiling,” instead of 1iv)y, rushes).

21 Read, His breath setteth coals ablaze. It is such hyper-
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bolical language that lends a certain plausibility to the theory
that leviathan is a fire-breathing dragon.

22 And terror danceth before him. The word for danceth
(ys7), which is found only here, means in Aram. ‘to be joyous,
“to dance for joy.’ It is ironically used to describe the
convulsive movements of terrified creatures when leviathan
suddenly shows his head.

23, 24 The flakes of his flesh: lit. the falling, hanging parts
(i ".5.?@, from 599), which in other animals are flabby, but firm
upon him. The use of ‘firm’ in three successive lines is very
strange. Bickell and Duhm strike out 2%%, which the LXX omits,
and regard 2% as a gloss on b, Then 3 and 2% form a distich.

25 The word for By reason of consternation (271¥n) is
probably corrupt. Buhl suggests, ¢ The waves of the sea (h:wn
oY) are beside themselves’; Duhm, ‘The watchers’ (@1tn);
Giesebrecht, ¢ At his teeth the mighty ’ (@23 Mg).

26-29 Weapons of every kind—iron, brass, stone, wood
—are used against him without avail; a statement broadly
true, though the ancient Egyptians sometimes harpooned the
crocodile.

30 He spreadeth as it were a threshing wain upon the
mire. His scales leave an impression on the mud as if a
threshing-board had passed over it. See the pictures of
threshing-machines in Hastings’ 22 i. 5o, or Mackie’s Brble
Manners and Customs, 40f.

31 Plunging into the river, fighting a rival in it, or swim-
ming after his prey, the crocodile makes a commotion like
boiling water or the foam of the ingredients beaten by a chemist
in a pot of ointment, The mighty river Nile was often called
the sea (@), Is 19° 21!, Nu &%), or ‘the deep’ (DiAM, as in
the next verse and Ezk 31% 15),

32 A shining track of hoary foam marks the crocodile’s
way through the river. The Greeks called the sea hoary, wohiis
&mi Qut Badaoys, Z7. iv, 248.

33 Upon earth there is not his like. The word for ‘his
like’ (i) may with a different pointing (%) mean *his
ruler,’ which gives a good enough sense, but the text is preferable.
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34 ‘He beholdeth every thing that is high’ Far better,
every thing that is high feareth him (87 for n¥"). The words
for ‘seeing’ and ‘fearing’ were often confused. Made without fear
{v.%8), leviathan inspires fear in every other creature. He
is king over all the sons of pride, s.e. the proud beasts of prey
(28%). Leviathan is crowned. There is no need to read, with
the LXX and Syriac, ‘king over all creeping things’ (pw/
instead of rngj),

XLIL 1-6,
PERSONAL COMMUNION WITH GOD.

1 Then Job answered the Lorp, and said,

2 I know that thou canst do all things,

And that no purpose of thine can be restrained.

3 1Who is this that hideth counsel without knowledge ?
Therefore have I uttered that which I understood not,
Things too wonderful for me, which I knew not.

4 Hear, I beseech thee, and I will speak ;

2] will demand of thee, and declare thou unto me,

5 I had heard of thee by the hearing of the ear;
But now mine eye seeth thee,

6 Wherefore I 3abhor myself, and repent
In dust and ashes.

1 See ch. 382 2 See chs. 38 407, 3 Or, Joathe my words

Job receives something better than a reading of the scroll of
his mysterious fate. From the dark and narrow field of personal
experience he is led into a vast cosmos which is luminous with
God. Whether another and more wonderfut God is revealed to
him, or he attains a deeper and more sympathetic insight into the
mind and character of God, he can scarcely tell. What he does
know is that, though his suffering is neither removed nor ex-
plained, God has come to him not as a Foe but as a Friend.
He had formerly thought that prosperity was the token of God’s
favour and adversity of His displeasure; he now knows that a
man may suffer the loss of all things and yet be sure of the love
of God. His traditional faith proved unequal to the shock of
calamity, but he has now that support in trial which was given to
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some of the Psalmists and Prophets (Ps 732, Hab 317), that sense
of God’s goodness which is the inspiration of an all-conquering
faith. He distinguishes his new from his old conception of God
by saying that he had formerly heard of Him, but now his eyes
have seen Him. His doubts are dispelled, his spiritual wounds
are healed. He is content to take his place in the great scheme
of things, patiently doing and bearing the will of God. He is at
once satisfied and awed into silence. If he utters no words of
triumph, if he is not yet equal to hallelujahs, he has found the
perfect peace of the mind that is stayed on God. 1In his final
attitude to life there is a singular blending of rapture and pain,—
the rapture of the consciousness of God, the pain of self-
knowledge,—but the pain only increases the rapture, for it is
an evertenewed call to that repentance which brings the spirit
into ever deeper harmony with God.

XL. 4 Behold, Yam of small account (see p. 333). While this
great soul is rising to his full stature in communion with a God
of righteousness and goodness, what he is conscious of is not his
greatness but his littleness. Looking at himself in the light of
that universe which his very greatness of soul has enabled him
in some measure to appreciate, he sinks in his own esteem into
an insignificance which he has neither the imagination to
measure nor the words to express. What shall I answer
thee? It is conceivable that Job might still press the old per-
plexing questions, but he has now no desire to doso. Isit, then,
his will or his heart that makes him thus strangely silent? Some
find nothing more in his refusal to answer than a dogged sub-
mission to authority, a sad acceptance of the inevitable, an
acquiescence similar to that of Ecclesiastes. ‘Job, if he is not
satisfied, submits. Henceforth he will be mute.’! This inter-
pretation, however, fails to do justice to God's vital contact with
the soul, whose doubts are fused in the white heat of a spiritual
fellowship. It is an impulse from the heart that brings Job’s
hand to his lips. *The silence with which he meets the divine
revelation is the silence of satisfaction, even though this be
mingled with awe.? ¢Humility, the highest human quality,
affirms by its self-renunciation and its voluntary, reverent self-
sacrifice the great and sublime reality of God and our own

1 Mark Rutherford, 299. 2 Cheyne, Job and Solomon, 54.
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insignificance. . . . In this feeling of humility we are equally
far removed from the proud and titanic self-assertion of the ego,
and from all sad and inconsolable resignation.’!

5 and I will not answer. The occurrence of ‘answer’ in
the previous verse casts suspicion on the text. Changing a
single letter (MY into MIYR), most scholars read, ‘Once have I
spoken, but I will not do so again’ This gives an excellent
parallel to 5% ¢ Yea twice, but I will proceed no further.’

XLIL 2—6 V.% is to be struck out as a marginal quotation
(38?%) which has found its way into the text. V.4 in which the
second line is a quotation from 383, is also to be removed as an
unintelligent reader’s insertion. There remain two very fine
quatrains.

2 I know that thou canst do all things. This is no longer
a recognition of God’s arbitrary omnipotence. It does not now
mean, ‘ Thou canst do as Thou wilt, and never give an account
of Thy doings,’ but rather, ‘Thou canst make the innocent
suffer, yet he knows Thou art just and good.’ The power
of an enemy affrights a sufferer, that of a friend consoles
him.

3 Therefore have I uttered that which I understood not,
Things too wonderful for me, which I knew not. Job has
discovered that there are questions in reference to which
agnosticism is a virtue and dogmatism a sin. In his eagerness
to solve the enigmas of his life, he has put forward hypotheses
as if they were ascertained truths; he has charged God with
injustice when he should have charged himself with ignorance;
he has confidently pronounced judgment on things beyond his
comprehension. But the vision of God has made him intellectu-
ally humble. He now acknowledges that things are far more
wonderful than he has ever realised. Henceforth, instead of
trying to explain all mysteries, he will recognise that it may be
an act of piety towards God and of charity towards men to
leave not a few of them unexplained.

5 But now mine eye seeth thee. Having gained an immedi-
ate experience of a higher and greater God, Job feels that he
has hitherto had but a second-hand, traditional faith, He has
now transcended the religion of hearsay with that of vision.

1 Bousset, Faztk of @ Modern Protestant, 26,
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The strongest testimony of other men is weak in comparison
with personal evidence, whether of sense or soul. True religion
is autoptic, experimental ; it supersedes all doubtful reports with
a consciousness of God as real as the knowledge of one’s own
existence.

6 Wherefore I abhor myseff, In the Heb. text the object is
unexpressed. The marg. is better, ‘I loathe my words,’ though
loathe is perhaps too strong a term. I retract (or repudiate)
my words is the meaning. Job is not ashamed to change his
opinions, but he is profoundly ashamed of the opinions which
he changes. Read, I repent upon dust and ashes. This
was a mark of grief and penitence. One who was fasting
spread sackcloth and ashes under him (Is 58%; cf. Jon 35,
reading ‘on’ for ‘in’). After 310 somebody has inter-
polated the line, ‘The words of Job are ended.” If they had
really been ended at that point, our whole conception of him
would have been different, and he would have been no true
model for ordimary erring humanity. But after having said
many things as a sufferer, he speaks his last words as a sinner
whose heart is full of penitential sorrow. He now takes his
place among all those men—some of them the purest and noblest
of mankind '—who, having received a vision of the glory of God,
have been suddenly overwhelmed with a sense of their own un-
worthiness (e.g. Is 65, Ezk 1%, Dn 105 and cf. Lk 58 Rev 1?7),

“And these two pains, so counter and so keen,—
The longing for Him, when thou seest Him not;

The shame of self at thought of seeing Him,—
Will be thy veriest, sharpest purgatory.’?

XLIL 7-17.
RESTORATION.

7 And it was so, that after the LorD had spoken these words
unto Job, the Lorp said to Eliphaz the Temanite, My wrath is
kindled against thee, and against thy two friends: for ye have

1In the beginning of the Systema Nature Linnzus says: ‘Deum sempi-
ternum, immensum, omniscium, omnipotentem, expergefactus transeuntem
vidi, et obstupui.” (Quoted by Ruskin, Modern Painsers, il p. x.)

2 Newman, 7%e Dream of Gerontius.
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not spoken of me the thing that is right, as my servant Job hath,
8 Now therefore, take unto you seven bullocks and seven rams,
and go to my servant Job, and offer up for yourselves a bumt
offering ; and my servant Job shall pray for you; for him will I
accept, that I deal not with you after your folly; for ye have not
spoken of me the thing that is right, as my servant Job hath,
9 So Eliphaz the Temanite and Bildad the Shuhite and Zophar
the Naamathite went, and did according as the LorRD commanded
them: and the Lorp accepted Job. 1c And the Lorp
turned the captivity of Job, when he prayed for his friends : and
the Lorp gave Job twice as much as he had before. 11 Then
came there unto him all his brethren, and all his sisters, and all
they that had been of his acquaintance before, and did eat
bread with him in his house: and they bemoaned him, and
comforted him concerning all the evil that the Lorp had
brought upon him: every man also gave him a !piece of money,
and every one a ring of gold. 1z So the Lorp blessed the
latter end of Job more than his beginning : and he had fourteen
thousand sheep, and six thousand camels, and a thousand yoke
of oxen, and a thousand she-asses. 12 He had also seven
sons and three daughters. 14 And he called the name of the
first, Jemimah ; and the name of the second, Keziah ; and the
name of the third, Keren-happuch. 15 And in all the land
were no women found so fair as the daughters of Job: and their
father gave them inheritance among their brethren. 16 And
after this Job lived an hundred and forty years, and saw his sons,
and his sons’ sons, ezer four generations. 17 So Job died,
being old and full of days.

1 Heb, kefstak.

It is not quite easy to grasp the lessons of the prose
Epilogue, which not a few readers cannot help regarding as a
kind of bathos. If the author of the Drama believes that his
hero’s restoration to health and prosperity is demanded in the
interests of justice, if he feels that God would not be sufficiently
glorified by the sufferer’s peaceful and triumphant death, if he
conceives the idea of rewarding the patriarch with as many
sons and daughters, and twice as many sheep and oxen, as he
had before, then the poet’s theoretical position is after all not
essentially different from that of the three utilitarian friends
who were the representatives of orthodoxy. Such a view may
safely be set aside. Froude finds in the passage a higher, more
idealistic doctrine. ¢ Prosperity, enjoyment, happiness, comfort,
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peace, whatever be the name by which we designate that state
in which life is to our own selves pleasant and delightful, as long
as they are sought or prized as things essential, so far have a
tendency to disennoble our nature, and are a sign that we are
still in servitude to selfishness. Only when they lie outside us,
as ornaments merely to be worn or laid aside as God pleases—
only then may such things be possessed with impunity. Job’s
heart in early times had clung to them more than he knew, but
now he was purged clean, and they were bestowed because he
had ceased to need them.” The writer of the Drama would
doubtless have approved of this teaching, but the Epilogue
probably owes its place in his poem to another consideration.
As an essential part of the old Folk-tale, it could not be discarded.
To have made the hero die in leprosy would have been too
audacious a contradiction of what may have been a well-
authenticated tradition. ‘For the idea of the book as a whole,’
says Smend (502), ‘the Epilogue signifies absolutely nothing,
The poet could have no interest in showing that the suffering of
the saint might end with his deliverance. We cannot suppose
that he would have made this concession to poetic justice. He
takes things too seriously for that. Thus the restoration of Job
can only be explained by the fact that the poet’s hands were tied
by the traditional form of the Job Saga.” The poet’s acceptance
of this conclusion may be regarded as signifying that it was not
his mission to deny the general tendency of righteousness to
produce prosperity, but only to prove that the tendency was far
from being invariable or inevitable.

7, 8 the Lorp said to Eliphaz the Temanite. The words
spoken by Jahweh in these two verses can scarcely have been
written by the poet. In the Dialogues the three friends are
zealous for the honour of God, and their mistakes are not of a
kind to convict them of the moral offence described as folly,
and thereby to stir the divine wrath against them. Nor would
God have made the rectitude of Job’s words (which Job himself
learned in the end to abhor) a reason for giving him the privilege
of acting as priestly intercessor for his friends. It seems
probable, therefore, that the central part of the ancient Saga
presented Job and his friends in another light—Job bowing
without & murmur to the will of Heaven, and the friends talking
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‘folly,” somewhat like that ascribed to Job's wife, about the ways
of God. The poet finds it possible to retain the old ending
of the Saga, but puts a different meaning into it. In his view
the Job of the Dialogues, as well as the Job of the Prologue,
has spoken the thing that is essentially right, while the friends,
for all their good intentions, have spoken what is radically
wrong. Amid all the murmurings and questionings of doubt, Job
has been resolutely groping his way towards a reconciling view
of divine love and justice, and the traditionalists who have stood
aghast at his vehement and rebellious words have been less pleas-
ing to God than the agonised sufferer whose faith though shaken
has never been shattered. God prefers the honest doubt of the
earnest seeker after truth to the zeal of the orthodox believer
whose faith has never been tried because he has been afraid to
look into the dark mysteries of existence.

8 offer up for yourselves a burnt offering (n'Bip). This was the

oldest form of blood-offering. In the Priestly Code it is the sin-
offering (Mx1wn), with the he-goat as victim, which atones. that

I deal not with you after your folly. Lit. ‘lest I do foolishness
to you,’ 7.e. deal out to you disgrace, expose and punish you as
fools, because of your utterances about me (Oxf. Hed. Lex.).
The LXX has ‘lest I destroy you.’ It is probable that the
following words, ‘for ye have not spoken of me the thing that
is right, as my servant Job hath,’ are a mere dittograph of the
end of v.7,

10 turned the captivity: better, ‘turned the fortunes’
(M2 or MY being from 23 rather than from N3Y), 7.e. removed

the afflictions and restored the prosperity; a phrase which may
quite well have been pre-exilic, though it gained a special
currency after the Restoration.

11 a piece of money. The A&itak (nrg*'.w?), which was
perhaps an uncoined silver piece of a certain weight, belonged
to those patriarchal times which the writer tries to repro-
duce {Gn 33" Jos 24%). As a small piece of money and a
nose-ring or earring from each of Job's friends would not go
far to restore his fortune, the gifts were merely congratulatory.
For ‘a kesita and every one a ring of gold,” Cheyne would read
‘a Carchemish mina of gold’ (£ 257 265g).
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13, 14 While Job’s former possessions are doubled, he has
the same number of children as before. One of the three
daughters was called ‘ Dove’ (Jemimah, np'pY), another ¢ Cassia’
(Mr3p), while the third had the curious name ‘Horn of Eye-
paint’ (320 179), which Cheyne, doubting if such an expression
could be applied to ‘one of Job’s ideal daughters,’ wishes to
change into ‘Scent of Apples’ (RmEn 1) (EB:i 2659).

15 and their father gave them inheritance among their
brethren. The post-exilic law permitted daughters to inherit
only when there was no son (Nu z7%11).

16 even four generations. To make up the four we have
either to count Job’s father or to suppose that ‘and their sons’
has dropped out of the text at the end of the verse.

17 being old and full of days. Cornill bases his opinion as
to the date of the book principally upon these words, which he
regards as borrowed from the Priestly Code (see Gn 35%°). But
the phrase may well have been a popular expression. The
LXX adds, “And it is written that he (Job) will rise again with
those whom the Lord raiseth up.’
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