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all stumble. If any stumbleth not in word, the same is
a perfect man, able to bridle the whole body also. Now if
we put the horses' bridles into their mouths, that they may

as an emendation reads the second
person instead of the first person
plural.
2. For in many things we all
stumble, R.V.; cf. ii. 10. The verb
has sometimes been taken to denote
the lesser sins, the weaknesses of
daily life, since the Apostle in his
humility of mind does not he~itate
to acknowledge such offences in
himself. But it is not necessary to
press this, and we have here probably a truth witnessed to not only
in heathen literature, but in the
0.T. and other Jewish writings: cf.
l Kings viii. 46 ; Prov. x. 19, xx. 9 ;
Eccles. v. I, vii. 20. Reference may
be further made to such passages as
2 Esdras viii. 35, ' }'or in truth there
is no man among them that be boru
but he hath dealt wickedly.' Taking
the words thus generally, the writer
means that as in any case we are
guilty of so many stumbles it is
specially inadvisable to strive ambitiously to enter upon such a province as that of teaching, in which it
was most of all difficult to keep free
from guilt. That the Jews were
themselves aware of this danger is
plainly seen : 'Simeon his son (i.e.
of Gamaliel I.) said, All my days I
have grown up amongst the wise
and have not found ought good for
a man but silence; not learning but
doing is the groundwork; and whoso
multiplies words occasions sin.' So
too R. Akiba could write 'a fence
to wisdom is silence,' Sayings of the
Jewish Fathers, i. 17, and iii. 20.
If any stumbleth not in word, i.e.
not only the word of teaching and
exhortation, but in the sense of
i. 19; cf. vv. 9, 10, of speech in

general. In Ecclus. xix. 16 we read
'and who is he that hath not sinned
with his tongue 1'
a perfect man. See note on i. 4.
The same word was used of Abraham,
Book of Jubilees, xxiii. 10; of Noah,
Gen. vi. 9, vii. 1, Ecclus. xliv. 17,
where he is called 'perfect and
righteous'; of Moses, Philo, Leg.
Alleg. i. 23 (Mang. r. 83). Here the
man may be described as perfect
inasmuch as he has accomplished
the most difficult moral task. Bishop
W esteott after pointing out that the
full-grown man is 'perfect' as compared with the child, the disciplined
Christian is 'perfect' as compared
with the uninstructed convert, adds
that 'there is also an ideal completeness answering to man's constitution in his power of self-control,
James iii. 2, in his love for his fellows,
Matt. v. 48,' Hebrews, p. 135.
able to bridle the whole body also.
See i. 26. 'l'he verb suggests the
succeeding comparison, quite in the
author's characteristic manner; able
etc. because he who has accomplished
the most difficult task can accomplish all others, i.e. can bridle all
other members of his body since he
has bridled his tongue ; cf. v. 6, where
the tongue is mentioned 'among our
members.' Other interpretations,
which would regard the words 'the
whole body' as= tota vita, the whole
life, or=the company of believers,
are quite beside the mark.
3. Now if we put ...... obey us, etc.
In R.V. these words mark the protasis, and then follows the apodosis
we turn about ...... also : 'if we put
the bridle into the horses' mouths to
make them obey us, by so doing we
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4 obey us, we turn about their whole body also. Behold, the
ships also, though they are so great, and are driven by
rough winds, are yet turned about by a very small rudder,
obtain the obedience not of their
head only, but of their whole body ;
in the same manner, he who can rule
his tongue can rule his whole self.'
In some such way as this the meaning
of the writer may be fairly expressed,
and there is no need to make the
whole verse into the protasis and
then to suppose an aposiopesis (i.e.
a breaking off of the sentence as in
Luke xix. 42 ; Mark vii 11 ; Acts
xxiii. 9), as if the writer would say
'now if......and so rule their whole
body'-so we must also do the same,
i.e. place a bridle upon our tongues
and so morally control our whole
body. Such an aposiopesis does not
seem at all natural, and the instances
cited above are certainly not similar
to the supposed instance in the
passage under consideration. The
reading of A.V.(with whichcf. vv. 4,5)
undoubtedly makes very good sense,
'Behold, in horses we use the bit for
the purpose of making them obey,
and thus control their whole body,'
but not only MS. authority but also
its difficulty would seem to decide
for the reading in R.V.1
the horses' bridles, etc., R.V. This
rendering follows the connection of
.the Greek words, but in all other
E.V. we have 'the horses' mouths':
cf. Psalm xxxii. 9, 'bridles'; in A.V.
'bits' (Vulg. frena). R.V. is more
natural as taking up the word of the
preceding verse 'to bridle.' The
noun rendered 'bridle' is used especially for the bit of a bridle, but
sometimes also for a bridle or rein.

A very similar phrase to that here
used occurs in Aelian, Var. Hist.
IX. 16, and for the thought see further
next verse, and cf. Soph. .Antig. 483.
Philo speaks of the easy way in
which the horse, the most spirited of
animals, is led when bridled, De
Mundi Opif p. 19 E.
4. Behold. The word perhaps
marks little more than a vivid transition, but its frequent use in this
short Epistle (cf. v. 6, v. 4, 7, 9, U)
is characteristic of a Hebrew writer
familiar with the O.T., where a word
of the same meaning so often commences a sentence.
also, or perhaps 'even.' It is
simpler perhaps to regard this verse
as continuing the thought, and not
introducing a fresh comparison, although it is sometimes maintained
that in v. 3 the writer by the imagery
of the bridle in the mouth points to
the tongue as the member which the
teacher ought to contro~ whilst here
and in vv. 5, 6, he points rather to
the terribly destructive power of the
tongue, and to the destructive might
of the small over the great.
so great, opposed to ' a very small
rudder.' For the general imagery
cf. Enoch, ci. 4, ' And see ye not the
sailors of the ships, how their ships
are tossed to and fro by the waves,
and arc shaken by the winds, and
are in sore trouble 1'
rough w'inds, R.V.; 'fierce,' A.V.,
so Tynd. (seems applicable rather to
persons and as if the word had an
ethical meaning). Vulg. has validi,

1 In this verse the reading of A. V. is strongly supported by Mayor, but R.V.
can refer to W.H., and amongst recent commentators to von Soden and
Beyschlag.
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whither the impulse of the steersman willeth. So the

'strong winds.' For the adj. as ap- a Lapide appears to have taken
plied to winds parallels may be found it).
the steersman, R. V. ; in A.V. with
in Aelian, De Animal. v. 13, IX. 14,
and possibly in LXX, Prov. xxvii. 16, Genev., so Tynd., Cranm., Rhem.,
but the meaning there is doubtful. 'governor,'which meant in its primary
The difficulty of 'turning about ' the sense the pilot or steersman of a ship.
ships is thus indicated by their great- In the two passages where 'rudder'
ness and by the kind of winds neces- occurs Wycl. has 'governayle.'
sary to turn them ; and so the might
In the original the word for 'steersof the small rudder is doubly em- man' is not the word used specially
phasised.
for the professional steersman, but
are yet turned alJOut. St James in simply a participle 'he who directs,'
his characteristic manner takes up indicating that anyone who has comthe same verb as he used in v. 3; mand of the rudder can influence
cf. i. 13, 14, ii. 14, 16, 21, 25.
the movement of the ship. So in
rudder, R. V., and so generally here. Philo the same verb is used of
In A.V. 'helm,' so Tynd., but in .Acts directing a ship.
With regard to • the imagery of
xxvii. 40 'rudder' as here. The
helm, although properly only the the verse, the two figures of the
handle of the rudder, was often used horse and the ship and of their conas in poetry for the whole.
trol by the bit and the helm are
the impulse ofthe steersman. The found closely combined by Philo, De
word translated 'impulse' is often Agricult. 15 (Mang. I. 311); so too
found in classical Greek of the im- in Flaccum, 5 (Mang. II. 521); cf.
pulse or eagerness to do a thing, so passage in Soph. above, .A.ntig. 332ff.;
too in Stoic phraseology of the move- Plutarch De Poet. aud. p. 33 ; and
ments of the mind. Probably in Theoph. Simoc. Ep. 70. In the lastthe only other passage in which the named passage the bridle and whip
word occurs in the N.T., .Acts xiv. 5, in the one comparison, and the sail
it should be similarly taken of im- and anchor in the other, are likened
pulse or eagerness to assault, not of to the means taken to direct the
the assault itself, as it is clear that tongue by speech or by silence.
this did not actually take place. So
In this connection reference may
here it signifies the desire or eager- be made to a passage in .Arist. Quae1t.
ness of the steersman. Others how- mech. 5, wherein the writer speaks
ever would take it of something of the rudder, which is small but has
external, of the pressure of the hand such great power that by its little
on the tiller, on the ground that it helm and by the gentle pressure of
is only by this external pressure that one man the great bulk of the ship
the steersman actually 'turns about' can be moved (cf. Lucret. 1v. 899).
the ship. For the former meaning see
5. The tongue is a small member,
especially Trench, 8.'IJnonyms, n. p. the rudder is a very small part of the
162. In A.V. the word is altogether ship, but as the latter controls the
omitted. It is possible to take the whole vessel, so the tongue though
word 'impulse' as referring both to small can control the whole nature
the external and internal (aa Corn. of the man. The epithet 'little'
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tongue also is a little member, and boasteth great things.
Behold, 1 how much wood is kindled by how small a fire I
6 And the tongue is 2a fire : 3 the world of iniquity among
1 Or, how great a foreit
i Or, a fire, that world of iniquity: the tongue
3 Or, that world of iniquity, the tongue,
is among our members that which rte.
is among our members that which rte.

refers ha.ck to the preceding 'very
small rndder.'
boasteth great things; not meant
to express an empty boast, as the
whole passage is intended to emphasise the reality of the power possessed by the tongue. The tongue
though 'little' boasteth 'great' things
-the contrast is again marked. If
the expression is read as two words
in the original, as in R.V. and W.R.,
the verb is only found here in the
N.T. It does not occur at all in the
LXX. But as one word it is found
four times in the LXX, of haughtiness
of character and bearing; cf. Psalms
xii. 3, lxxiii. 8, 9.
how much wood is kindled by
how small a fire I R.V. text. This
rendering, or the marg. how great a
forest etc., gives a better and clearer
meaning to the original word than
'matter,' A.V., for the latter term
as probably used here by our translators must be regarded as archaic.
Ba.con advises to 'take away the
matter ' of seditions, 'for if there be
fuell prepared, it is hard to tell
whence the spark shall come that
shall set it on fire,' Essay 15 (Skeat,
'Glossary of Bible Words') ; in Ecclus. xxviii 10 the word 'matter' is
similarly used, 'as the matter (i.e.
fuel) of the fire is, so it burneth,'
A. V., although it is of course possible
that the word may be used to denote
materials of any kind (cf. the Latin
materia which primarily= timber).
The rendering 'matter' is also liable
to be mfataken for one of the deri-

vative meanings of the original Greek
word, viz. the subject-matter of an
argument or discussion. On the
whole it seems best to retain the
primary sense of the original noun
and to translate it 'forest' with R. V.
marg. The vivid and graphic imagery
of the fire consuming the forest is
quite characteristic of St James, and
it may have been suggested by such
passages as Psal. lxxxii. 14; Isaiah
ix. 18, x. 16-18; Zech. xii. 6 (cf.
also Psalms of Sol. xii. 2; .Apoc. of
Baruch, xxxvi. 10, xxxvii). The
contrast between the smallness of a
spark and the greatness of the conflagration which it caused was common
both in Jewish literature (cf. its use
in Philo) and in classical, both Greek
and Latin: cf. e.g. Phokylides, 144,
'from a spark a vast wood is set
on fire.' According to the reading
adopted both by R.V. and W.H; the
same word is rendered in this verse
in two different ways, 'how great,'
'how smal~' but the change in meaning is determined by the context,
and, like the Latin word quantus,
the Greek word may have both meanings. The Vulg. translates 'how
great' in ea.eh place, but the verb
'kindles' shows that the smallness
of the fire in its beginning is referred
to, and not the greatness of it in its
ultimate spread.
6. The two punctuations should
be carefully noted. If we render 'the
tongue is a fire, a (that) world of
iniquity,' so A.V. and R.V. marg.,
the expresliion 'world of iniquity'
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may be taken to mean the sum total
of iniquity. The passage often quoted
in support of this explanation, Prov.
xvii. 6, is however of doubtful meaning, although it is remarkable that
the expression 'the whole world of
wealth' is found with the mention
of sins of speech in the immediate
context. A clearer parallel may be
found in the use in Latin of such
words as mare, oceanus, to express
the totality of anything. If we adopt
the punctuation of R. V. and W.II.
we may render 'the tongue is a fire:
the world ofiniquityamong our members is the tongue,' etc., i.e. among
our members, in our microcosm, the
tongue represents, or coustitutes, the
unrighteous world, just as in Luke
xvi. 9 we have ' the mammon of
unrighteousness ' = the unrighteous
mammon ; and the tongue may well
be called 'a world of iniquity,' because it defiles 'the whole body.'
If the words are thus explained
there does not seem to be any force
in the objection that a confusion of
metaphors is introduced, inasmuch
as there is no world among our members ! Moreover, this interpretation
would be quite in accordance with
the language of St James elsewhere.
He tells us here that the tongue,
the world of iniquity, 'defiles ' the
whole body; so in i. 27, 'the world'
(the same word in the Greek, cf. iv. 4)
is represented as that which 'defiles'
a man 1.
An attempt has been made, both
in ancient and modern times, to
render the word ' world' by another

Lm. 6

meaning which sometimes attaches
to it, viz. ornament, embellishment;
as if the tongue decked out iniquity
by its words, and so concealed the
real grossness of evil. But in the
passage which is often cited for
this rendering, 1 Pet. iii. 3, 4, the
context supports it, whilst here it
cannot be said to do so with the
same clearness, and the usage of
St James elsewhere (cf. i. 27, iv. 4)
points to the meaning adopted both
in A. and R.V. Grammatically the
word when rendered ' adornment '
never expresses that which adorns
in an active sense (the meaning
required here) but rather that by
which a person or thing is adorned 2•
In Jewish literature as indeed in
most literatures, the tongue and its
words were often likened to a fire,
Psalm cxx. 4 ; Prov. xvi. 27 ;
Ecclus. xxviii. 10-15, 21-23. There
is also a striking passage in Psalms
of Solomon, xii. 2-4 (Ryle and
James's trans.): 'The words of the
tongue of the evil man are for the
accomplishment of frowardness: even
as fire in a threshing-floor that burneth up the straw thereof, so is his
sojourning among men : that he may
set fire to houses with his lying
tongue, and cut down the trees of
gladness with the flame of his wicked
tongue, and put to confusion the
houses of the wicked by kindling
strife with slanderous lips.' And in
a Rabbinical passage, cited amongst
others by Spitta, from Midr. Vayyikra r. par. 16, we have a very
close likeness to the words of St

1 The Syriac Version re:iders 'the tongue is the fire, the world of iniquity is
as the wood,' the forest whrnh the fire consumes; but this is quite inconsistent
with the general thought of the passage.
2 For an able defence of this rendering, which is that of Oecumenius and
Wetstein amongst others, see Carr, 'Cambridge Greek Test.' -in loco. Other
commentators, amongst whom Spitta may be mentioned, would dismiss 'the
tongue iH a fire' etc. as not genuine, but there is no tenable ground for this
arbitrary omission of the words.
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our members is the tongue, which de:6.leth the whole
body, and setteth on fire the wheel of 1 nature, and is set on
1

Or, birth

James, 'what mighty fires the tongue
kindles l'
is a fire; better perhaps 'maketh
itself a fire' ; it was not so 'made '
by God ; cf. iv. 4, where the same
verb occurs in the original.
the wheel of nature. If we could
take the word rendered ' nature' in
the sense of 'birth' (cf.i.23), we might
render 'the wheel of human origin,'
which as soon as men are born begins
to run, i.e. the course of human life ;
so apparently R. V. marg., and from
this point of view parallels to the
words of St James have been found
in Greek and Latin literature. Thus
.Anacreon, IV. 7, speaks of life rolling
on like the wheel of a chariot, aud
Silius Italicus, VL 120, describes the
wheel of life rolling down the steep
descent. It is not therefore surprising that in what has been called the
earliest extant commentary on this
verse of St James, Isidore of Pelusium, ii. 158, should explain the
words before us of the temporal
course of life which is likened by
St James to a wheel because like a
wheel it revolves in a circle. So again
elsewhere, iv. I, in commenting on
the same expression, Isidore remarks
that the shape of a circle, of a crown,
'of a wheel is the same, and the Scripture speaks in one place of the crown
of the year, and in another passage
of the wheel of life. Others however
would interpret the words of the
endless succession of men as they
are born one after another, an interpretation similar to that of the Syriac
which renders 'the succession of our
generations, which runs as a wheel.'
But this explanation appears to be
foreign to the context in which the

writer speaks of 'the whole body '
as if he had in mind not so much
generations as the individual life.
.Another explanation which is perhaps more worthy of consideration
would take the words of the circle
of creation, the orb or totality of
creation; cf. Gen. ii. 4; Wisd. i. 14,
xiii. 3, 5; and also Plato, Tim. 29,
where the word is apparently used
of all created things. This rendering
may receive support from the possible translation of the same word
in i. 23, 'the face wherewith he was
created,' and also from the context
here, as in the connecting particle
'for' the writer takes up as it were
the details of creation, arguing that
all are tameable except the tongue.
But, as was pointed out above, the
context seems to be concerned, not
with the details of creation, but
rather with the sphere of the individual human life. Moreover, the
word under discussion need not be
confined in meaning to the inanimate creation, as it is undoubtedly
used in a more general sense. Thus
in Plato, Rep. vm. 525 B, the same
word is used when the philosopher
is bidden to rise above the changing,
and to cling to that which is real.
In Philo the word is of frequent
occurrence, sometimes no doubt as
meaning the creation, but sometimes
as expressing human existence in
general. So in Wisd. vii. 5, the same
word is used of 'life' in general, and
in Judith xii. 18 of the entire life.
With these considerations before us,
the word 'wheel' in this connection
may be used to emphasise the incessantly changing nature of this
human existence, the metaphor be-
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7 fire by hell. For every 1 kind of beasts and birds, of creep1

1

Gr. nature.

ing taken from the thought of a
wheel in motion; or reference may be
made merely to the shape of a wheel
at rest, as denoting the circle, the
sphere of human life ; the tongue
would then represent the axle, from
which as from a central fire the whole
wheel is set in a blaze. But it is
perhaps allowable to combine the
two thoughts, and to regard human
existence with all its constant movement as compared to a revolving
wheel set on fire from the axle, i.e.
by the tongue 1•
It seems quite fanciful to see in
the phrases before us a knowledge
of, or a reference to, the Orphic
mysteries, and to Orphic views of
merempsychosis. The whole context
is against any such notion, and it is
impossible to trace any connection
between the Orphic doctrines and
the destroying power of the tongue.
Both words were in use in Jewish
literature. It has been recently
suggested, Century Bible, in loco,
that the phrase 'the wheel of nature'
may possibly be an awkward attempt
of St James to represent in Greek
some .Aramaic phrase for 'natural
impulses' or 'passions,' but in view
of the use of the words as traced
above, it hardly seems necessary to
fall back upon this supposition.
setteth on fire ... and is set on fire.
In each case the present participle
is used in the original, as of perpetual
action. We may not:€ again the
characteristic of St James in taking
up as it were and repeating the

same word. The verb is found only
here in the N.T. but it occurs in
Exod. ix. 24 ; Ps. xcvii 3 ; Ecclus.
iii. 30; 1 Mace. iii. 5; and similarly
in classical writers. The word is
also used in Psalms of Solomon,
xii. 3, of the flame of a wicked
tongue.
by hell, i.e. by Gehenna ; only here
outside the Gospels in the N. T. The
word and the thought mark a
Jewish writer. In Ecclus. xxviii. ;
lOff., often referred to in connection
with the present passage, and in
which the same two similes of fire
and water are found in relation to
disputes, we read, v. 23, 'Such as
forsake the Lord shall fall into it
(the flame), and it shall burn in
them, and not be quenched.' And
if we entertain some of the suspicions which have sometimes been
raised against this part of the verse
in Ecclus., as by Dr Edersheim in
the Speake~s Commentary, reference may be made to the language
of Isaiah lxvi. 24, concerning the
unquenchable fire of Gehenna, and
to the language of Psalms of Solomon, xii. 5, 'let the slanderous
tongue perish from among the saints
in flaming fire.'
In Ecclus. xxviii. 13 the Syriac
has ' Also the third tongue let it be
cursed, for it has laid low many
corpses,' and Dr Edersheim, in commenting on the verse, points out
that the expression 'the third tongue'
is of post-Biblical Jewish usage, and
that its designation is expressed by

1 It should be noted that iu the original the same word may be rendered
either course or wheel according as the accent is placed on the first or second
syllable. In the present case there can be no doubt as to the predominance of
authorities in favour of the second rendering, but sometimes the two renderings
run into one another, as in the former pa.rt of the a.bove co=ent.

m. 7]

JAMES

77

ing things and things in the sea, is tamed, and bath been
this, that it kills three, the person
who speaks the calumny, the person
who listens to it, and the person
concerning whom it is spoken. The
same writer recalls the Talmudic
legend, with which we may compare
the language of St James in v. 8
below ; according to it, in reply to
a question by R. Samuel b. Nachman,
the serpent explains that if its
poisonous bite in one member extends to all the members, a calumnious tongue speaks in one place
and its killing stroke falls in Rome,
or else it speaks in Rome and its
stroke falls in Syria.
It is noteworthy that whilst in the
passages from the O.T. and Apocrypha the injury done by the tongue
to others is insisted upon, the representation of the tongue as defiling
the man himself, his whole body, is
peculiar to St James, although he
does not forget the other mischievous
effects of the felon tongue.
W etstein tells the story of the
servant who was bidden by his
master to procure, in the first place,
good food from the market, and,
in the second place, bad food On
each occasion the servant brought
back a tongue. And when his master
asked the reason, the servant replied : ' From the tongue both good
and evil results to man. If it is
good, nothing is better ; if it is evil,
nothing is worse.'
7. It is perhaps best, and at all
events simplest, to see in these words
a proof adduced by the writer in
support of his statement as to the
exceeding mischief emanating from
the tongue, a mischief begotten of a
more than human agency.
e'Dery kind, A.V. and R.V. text;
'kind' in its old meaning, 'nature,'

cf. R.V. marg., and this may well
have been intended by our translators. Wycl. had 'kind' in this
archaic sense, and A.V. followed him
here; other intermediate English
Versions rendering 'nature.' So
too below, 'by mankind'= 'by the
human nature,' R.V. marg. We may
compare the expression oftheLitany,
'kindly fruits'= natural, and for a
similar use of the word 'kind,' Shakespeare, Tempest, ii. 1. 167.
For the classification which follows,
cf. LXX, Gen. i. 26, ix. 2 ; 1 Kings
iv. 33; and a similar classification of
living creatures is given by Philo,
M. 2, pp. 352 foll. The nearest parallel
is that of Gen. ix. 2, where the same
Greek word, which is here rendered
'beasts,' seems to be used for quadrupeds in what evidently purports
to be an exhaustive cla1!8ification.
It was to be expected that of the two
words commonly translated 'beasts'
in A.V. (but not in R.V., cf. Rev. iv.
6-9) St James would use in the
present connection the one most
expressive of the mischievous and
brutal element. With the 0. T. passages cf. Ecclus. xviL 4, 'and he
put the fear of man upon all flesh,
and gave him dominion over beasts
and fowls,' and also Acts x. 12, xi 6
(but in the latter ' the wild beasts '
appear to be distinguished from 'the
quadrupeds'); see Trench, Syn. IL
p. 142.
creeping things, R. V. ; this is the
literal trans. of the Greek word
which through the Latin serpo is
rendered in A. V. and so in the
Vulg. by 'serpents.' In classical
Greek the word is no doubt used
chiefly of serpents, although also of
any sort of animals, but in Biblical
Greek it is opposed to quadrupeds
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8 tamed 1 by 2 mankind : but the tongue can no man tame ; it
9 is a restless evil, it is full of deadly poison. Therewith
1

Or, unto

2

and birds (Acts x. 12, xi. 16; Rom. i.
23), and here also to marine animals.
things in the sea; not found in
LXX, and only here in N. T., often in
classical Greek with the same meaning. We may include in this passage
not only fish but all that live in the
waters, and thus it may be joined to
' creeping things,' because some of
these are amphibious, beasts and
birds being coupled together as the
nobler orders.
is tamed; only once elsewhere in
the N. T. of the demoniac, whom no
man had strength to tame, Mark v. 4.
The verb is used of ho1-ses in classical
Greek, and so too by Galen, and by
Strabo of elephants. And hath been
tamed. The two tenses should be
noted ; man's dominion was no new
fact although it was freshly illustrated day by day.
by mankind, R.V., or better still,
by the human nature, if we may
combine text and marg., i.e. in contrast to the nature of the animal
world (cf. Xen. Mem. 1. 4. 14, where
the same Greek word is used of man
excelling in nature, in body, in soul).
For this dignity of man's nature in
exercising such control we naturally
refer to Gen. i. 26, ix. 2 ; Psalm
viii. 6-8: with these we may compare Philo, De Mund. Opif. M. 1.
p. 20, where we read that all things
whatsoever in the three elements,
earth, water, air, are subjected to
man. From classical writers parallels
are cited in abundance ; the most
striking is that in Soph. Antlg. 332ff.,
where in one or two verses a verbal
likeness to the passage before us
may be found; cf. also Seneca, De
Benef. u. 29, where the strongest

Gr. the human nature.

animals and everything mortal are
described as under the yoke of man ;
and to the same effect Cicero, De
Nat. Deorum, n. 60, 61.
8. but the tongue can no man
tame; the same verb repeated in
accordance with the characteristic
style of the writer, lit. 'no one of
men can tame, not even one.'
The comment of St Augustine is
to be remembered, 'for he does not
say that no one can tame the tongue,
but no one of men ; so that when it
is tamed we confess that this is
brought about by the pity, the help,
the grace of God,' De Nat. et Grat.
c. 15. The words of St James here
help us to understand more clearly
what is meant in v. 2, and on the
other hand the remarkable expression 'the third tongue' quoted above
enables us to realise how the results
of a man's speech cannot be estimated by the man himself, and that
words once uttered pass beyond
human .control.
it is a restless evil, R. V. In A. V.
we have 'an unruly evil,' but this
is a translation of another Greek
word. The reading' restless' is now
generally received, and it fits in no
less well with the context, as if the
tongue resembled in its restlessness
an untameable beast ; cf. V ulg. inquietum. The same adj. is also used
by the wiiter in i. 8 (and the cognate
noun iii. 16), although somewhat
differently rendered in the translation. In Hermas, Mand. ii. 3, the
same word occurs, ' slander is evil ;
it is a restless demon, never at peace,
but always having its home among
factions.'
In Isaiah liv. 11, where alone it is
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bless we the Lord and Father ; and therewith curse we men,
found in Sept., it is rendered 'tossed
with tempest.'
it is full of deadly poison, R. V.
The adj. 'deadly' only here in N.T.,
lit. 'death-bringing' ; it occurs in
Numb. xviii. 22; Job xxxiii. 23
(doubtful meaning); 4 Mace. viii.
18, 26, xv. 26; and so in classical
writers. 'l'he comparison used of
the tongue here may be illustrated
from Pss. lviii. 4, cxl. 3 ; Eccles. x. 11 ;
and so too, Philo, De leg. ad Cai.
p. 1016 B1 it is said of the Egyptians
that they mingled in their tongues
the poison and anger of their native
crocodiles and snakes.
In Testaments of the mi. Patriarchs, Gad 6, we have the expression 'the hatred of a diabolical
poison filleth the heart,' and it is of
interest to note that in Sib. Orac.
proemium 70, we have a mention of
the worship of snakes and creeping
things as gods, ' out of whose mouth
flows deadly poison,' where the same
adjective is used and the same word
for poison as in St James. Didache,
ii. 5, also speaks of the double tongue
as a snare of death. In classical
writers similar thoughts often find
expression, e.g. Lucian, Fugit. 19,
speaks of false philosophers as having
their mouths full of poison.
It will be noted that R.V. twice
µses the copula 'it is,' and this is
borne out by the original, where the
change in the gender and the case
in the clause 'full of deadly poison '
make it simpler to understand the
word 'the tongue' as the subject of
both clauses.
9. therewith, lit. 'in it,' signifying
the instrument and means; et: Matt.
v. 13, 'wherewith shall it be salted 1'
By the repetition of the expression
in the following clause the contrast

here expressed is accentuated ; and
no contrast could illustrate more
pointedly the inconsistent nature of
the tongue, or the vain ' religion,'
i. 27, of the man who fails to bridle
it. On the evils of the double tongue
Ecclesiasticus dwells repeatedly; cf.
xxviii. 9, 14, 26, and more especially
perhaps v. 12, where the same
twofold simile of fire and water, as
in St James, has been noted; in the
same book, xxxiv. 24, the same sharp
contrast as in the verse before us
finds a place (although the general
lesson is different), 'when one prayeth
and another curseth, whose voice
will the Lord hear 1' In Sib. Orac.
iii. 36, the same woe is pronounced
upon the liars and double-tongued
as upon those guilty of the most
heinous offences, while Testa,ments
of the Twelve Patriarchs, Benj. 6,
describes the good mind as not
having two tongues, one of blessing
and the other of cursing.
bless we; in relation to God the
word means to praise, to celebrate
Him; cf. Psal cxlv. 21, where the
same verb is used in LXX. The
prayer which every Israelite, including even women, slaves, and children, was called upon to repeat three
times a day, was called the Eighteen
Benedictions, in which each 'benediction ' ended with 'Blessed art
Thou, 0 Lord,' etc. The word then
was a very likely one for St James to
use in reference to God, and more
especially so if we adopt the reading
'the Lord and Father,' since in this
Jewish prayer, God is not only
addressed in each Berachah as
'Lord,' but three times as 'Father.'
The Jewish-Christians whom St
James was addressing might well
retain their Jewish customs of
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10 which are made after the likeness of God : out of the same
prayer, as there can be no doubt
that the groundwork of the Eighteen
Benedictionswas of very considerable
antiquity; see Schurer, Jewish
People, Div. 11. vol. n. pp. 85, 87 ;
Edersheim, Jml)ish Nation, p. 340.
At the same time it must be remembered that the Jews on uttering
the name of God always added
' Blessed be He.'
It is noteworthy that St James
in his reproof still associates himself
with his brothers and uses the first
person, not simply with reference to
the teacher, cf. v. I, but quite generally.
.
the Lord and Father, R.V. (so
W.H. with strong support). For the
language, see above, and in O. T.
1 Chron. xxix. 10; Isaiah !xiii. 16.
We have also in Ecclus. xxiii. I, 4,
the prayer ' 0 Lord, Father and
Governor of all my whole life,' where
the writer has just been speaking of
sins of the tongue, and we may
venture to compare the words of the
Divine Teacher, Matt. xi. 25. Here
God is thought of in His sovereignty
and in His love.
curse u:e men; commonly contrasted in the original with the word
' to bless,' Psalm !xii. 4, cix. 28 ;
Luke vi. 27; Rom. xii. 13, etc.; and
see also above. The verb need not
be confined in its scope to literal
cursing.
which are made after the likeness
of God. The truth was insisted
upon in Jewish literature, both in
and outside the 0. T. Cf. Gen. i. 26,
27, v. I, ix. 6; Ecclus. xvii. 3;
Wisd. ii. 23; 2 Esdras viii. 44. The
same teaching is found in Philo, M. r.
pp. 16, 35, where after referring to
the words that man was made 'after
the image and likeness of God' he

points out that this 'image' consisted not in external form, but in
the possession of 'reason.' But
perhaps the most striking commentary on the words of St James, and
one which helps us to understand
most fully the contrast in the texts,
is to be found not only in the words
of R. Akiba on Gen. ix. 6, 'Whoso
sheddeth blood, they reckon it to
him as if he diminished the likeness,'
Bereshith Rabbah xxiv., but also
in the passage in which the same
Rabbi refers to Lev. xix. 18, 'Thou
shalt love thy neighbour as thyself,'
and adds, 'Do not say : after that
I am despised, let my neighbour also
be despised.' R. Tanchuma said,
'If you do so, understand that you
despise him of whom it was written
"in the likeness of God made He
him."' The lesson would therefore
be that he that curseth curseth not
man but God.
This same truth that man is made
in the image of God finds also an
important place elsewhere in the
N.T.; cf. I Cor. xi. 7; Col. iii. 10;
Ephes. iv. 24; in each passage there
is apparently an allusion to Gen. i.
26, 27. Moreover, in the Didache,
which presents so many points
of similarity to the Epistle before
us, in the stress laid, e.g., upon
the thought of God as the Creator,
we read, v. 2, of those who follow the
way of death as 'not recognising
Him that made them ... corrupters
of the image of God.'
But further; it would seem that
Jewish literature was not forgetful
of the additional and most important
truth, implied in the words of St
James, viz. that this Divine likeness
was perpetuated, not destroyed, a
truth emphasised in the oft.quoted
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mouth cometh forth blessing and cursing. My brethren,
words of Bengel, 'We have lost the precious blood for it : therefore
likeness of God, but an imperishable despise it not' : Coleridge, 'Aids to
nobility still remains.' Thus in the Reflection,' .Aphor. lxvi. For classi'Book of the Generations of Adam' cal parallels to the assertion of the
we read : 'God created man in the truth of man's likeness to God we may
likeness of God. •.. Adam begat a son quote Xen. Mem. L 4. 14, where men
in his own likeness after his image,' in comparison with all other living
Gen. v. 1, 3; and then follow the creatures are said to live as gods :
remarks of Ramban : 'It is known cf. Ovid, Met. 1. 82; Cicero, Tusc.
that all that are born of living beings v. 13.
are in the likeness and image of their
10. out of the same mouth, etc.
parents ; but because Adam was The fatal inconsistency is again
exalted in his likeness and his image, emphatically marked. Jewish litefor it is said of him that in the rature bore constant testimony
likeness of God made He him, it against the evil inconsistencies of
says expressly here that his offspring the tongue and their inevitable
likewise were in that exalted like- results ; cf. Prov. xviii. 21 ; Jalk.
ness, but it does not say this of Cain Rub. f. 120, 'whoever has a reviling
and Abel, not wishing to dilate upon tongue, his prayers do not ascend
them, etc.' (on the whole subject, see to God.' St James bids ns lay stress
Taylor, Sayings of the Fathers, upon the word the same. No man
pp. 56, 122, 158, 2nd ed.). The could be sincere in praising and
honour of humanity could thus have blessing God, while he failed to
been taught by the N.T. writers as recognise in his fellow-man the
Jews, but as Christians theirteaching image of God; cf. 1 John iv. 20.
would be deepened and ennobled by The Apostle no doubt saw around
the realisation of a humanity, re- him in Jerusalem those who claimed
generated by the word of truth, and to be 'religious ' thanking God that
glorified by the faith of our Lord they were not as other men, while
Jesus Christ (i. 18, ii. 1). If that all the time they regarded those
faith is a reality it says to us to-day, who knew not the law as 'accursed,'
'Despise none; despair of none.' St John vii. 49 (see further Introd.
'The Jews would not willingly tread p. xxxvii.). And within the fold of
upon the smallest piece of paper in Christ St James may have seen the
their way, but took it np; for possibly, same spirit at work, the spirit which
said they, the name of God may be broke out in tones of bitter contempt
on it. Though there was a little against those whom Peter had
superstition in this, yet truly there evangelised, Acts xi. 2, 3 ; the spirit
is nothing but good religion in it, if which not only refused to tolerate,
we apply it to man.' 'Trample not but which even excluded from the
on any ; there may be some work pale of salvation those who were
of grace there that thou knowest uncircumcised, Acts xv. 1.
My brethren. The familiar word
not of. The name of God may be
written upon that soul thou treadest comes in here with fresh force and
on ; it may be a soul that Christ fulness of affection-God is the
thought so much of, as to give His Father, and men made in His
K.
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12 forth from the same opening sweet water and bitter i can
likeness should remember that they
are also brothers, Mal. ii. 10.
ought not. The Greek word occurs
only here in the N.T. It may be
said to denote fitness or congruityit was abnormal that a man should
bless God in his prayers or creed,
and yet should despise or speak
evil of members of his own family,
inasmuch as he and his fellow-men
were the offspring of a common Father. Itissignificantthatin Ps. cxli.,
which was sung every evening by
the early Church, the desire of the
Psalmist that his prayer shall be set
forth in God's sight as the incense,
and that the lifting up of his hands
shall be an evening sacrifice, is
closely followed by the petition 'Set
a watch, 0 Lord, before my mouth,
, and keep the door of my lips.'
11. Doth the fountain.
The
article may be used for vividness,
or to emphatically generalise the
question.
from the same opening, R.V.;
A. V. and Tynd. 'at the same place.'
As in the verse preceding stress
should be laid on the word ' the
•ama opening.'
In the N. T. the word occurs only
elsewhere in Heb. xi. 38, where
the heroes of faith wander in caves
and ' holes of the land.' In discussing this latter expression Bishop
Westcott has the interesting conjecture that this may be a quotation from some familiar description,
and he points out that the word so
rendered as above occurs again in
James iii. ll, with reference to
another feature of the limestone
rocks of Palestine ; see further
Introd. p. xxiv.
sweet water and bitter: in the

original the word for water is omitted, and perhaps in this way the
contrast is even more sharply indicated, although for the general
sense of the passage the word may
be fairly understood.
The word rendered 'bitter'is only
found here in the N.T. and in 1'. 14,
but it is found twice in LXX, in the
same sense, of wine and of water,
Isaiah xxiv. 9, J er. xxiii. I 5, and often
in a figurative sense. If St James
is here alluding to the Dead Sea (see
"'· 12), its water might be described
as really bitter, and the Greek word
in this verse, as well as the more
usual word in v. 12, was sometimes
employed of such water, as in Herodotus vn. 35 of salt water, opposed,
as here, to sweet.
To mark the unnaturalness of
blessing and cursing from the same
mouth St James is illustrating from
monstrosities in nature which could
only occur in the last days, the
days of the sinners, when everything was disordered and ripe for
destruction. Thus we read, 'And
salt waters shall be found in the
sweet,' 2 Esdras v. 9 ; 'And in those
times the fruits of the earth will be
backward and not grow in their
season, and the fruits of the trees
will be withheld in their season...
and all things on earth will alter
and not appear in their season,'
Enoch, lxxx. 3.
12. The comparison of the figtree and of the vine will be familiar
to those who thought of every Jewish
home as having its vine and its figtree, and such illustrations would be
quite natural to a man writing in a
country where the fig-tree, the vine,
and the olive abounded_
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a fig tree, my brethren, yield olives, or a vine figs? neither

can salt water yield sweet.
13

Who is wise and understanding among you? let him

But the parallel afforded to our
Lord's own words, Matt. vii. 16 (xii.
33-36), Luke vi. 44, is very striking,
and St James may well have had
these utterances in mind. There is
therefore no reason to suppose that
he is borrowing from some classical
proverbial saying, although no doubt
some close parallels may be found to
this teaching in ancient authors, as
e.g. .Arrian, Epict. IL 20; Plut. Mor.
492 f. So Seneca, Epist. 87, writes
that evil is not derived from good,
any more than a fig-tree from an
olive. It is of course quite possible
that our Lord Himself may have
been employing some proverbial
figure in common use to bring home
His Divine teaching.
can a.fig tree f i.e. is it able 1 It
has sometimes been supposed that
St James, having first expressed
something unnatural, would now
express something impossible. But
the general lesson in each case is
the same, viz. that nothing can
produce anything contrary to its
nature; 'like root, like fruit,' this
was for St James a fundamental
law, as it has been called, of nature
and of grace.
neither can salt water yield
BWeet, R.V. 1 The sentence reads as
if a negative clause not only in
meaning but in form had preceded.
The words of blessing and of cursing
could proceed out of the same mouth,
but if so, the former would in such a

case be only vain and unmeaning,
while bitterness was nourished in
the heart. Everything in nature
continues this day according to God's
ordinance, and all things serve Him;
man alone would pervert that order
in the endeavour to unite what God
and nature had put asunder.
It is noticeable that the Greek
word rendered 'salt' is frequently
used in the 0. T. for the Dead Sea,
which is never so called in the Bible,
but most frequently (nine times) the
'Sea of Salt.'
13. Who is wise and understanding, etc. The words might
naturally be referred to the requirements and qualifications of a
teacher, but at the same time the
wisdom to be aimed at is not
regarded as the possession of the
teacher alone but of every true
Christian.
For a similar combination of the
two adjectives see Deut. i. 13, iv. 6;
Hosea xiv. 9.
St James is writing to men who
placed a high value upon wisdom,
while they were in danger of forgetting its true worth and meaning.
More wisdom more scholars, said
Hille! (Sayings of the Fathers, ii. 8),
but there are passages in the same
collection which may fairly represent
dangers similar to, if not the same
as, those with which St James was
conversant. Such sayings, e.g., as
'whosesoever fear of sin precedes

1 This more concise reading appears to be that from which other rea,:iings
like that of A. V. are derived. It is adopted by nearly all modern editors,
and is supported by Old Latin and Vulgate, as well as by the weight ~f
Greek MSS. But the passage presents such difficulties that Blass regards 1t
as corrupt.
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shew by his good life his works in meekness of wisdom.
his wisdom, his wisdom stands,' or
'whosesoever works are in excess of
his wisdom, his wisdom stands,' u. s.
iii. 12-14, show that 'the wise,' to
whom reference is so constantly
made, might forget the foundation
of their wisdom or allow it to become barren and void. But our
Lord's own words, Matt. xi. 25 (cf.
St Paul's warning in l Cor. i. 18),
in which He thanks His Father for
revealing unto babes what He had
hidden from 'the wise and prudent,'
are sufficient to show that St James
may have been well aware of a danger
which Christ so clearly recognised,
and the words before us read as
an echo of the phrase used by our
Lord.
Many attempts have been made
to distinguish between the two words
' wise ' and ' understanding.' The
former word is used of those who
are skilled and expert, of those who
are wise in the sense of learning, like
the Jewish theologians; St James
if he has this latter sense in mind,
as is probable, explains the word on
its practical side, as of one whose
life is ruled by the true wisdom :
'understanding' in classical Greek
is used of one having the lmowledge
of au expert, a specialist, so that the
former word may relate to the possession of wisdom as such, and the
latter to its application to the
practical details of life ; but it is
very doubtful how far any precise
distinction can be maintained, or
how far it was intended by the
writer.
by his good life. The word translated 'life' as in R.V. is in A.V.
'conversation,' a term which in its
primary sense meant conduct, manner of life (lit. a turning hither and

thither, a turning one's self about,
so in Vulg. conversatio, from which
the A.V. rendering may be derived).
The translation 'conversation' is never
used in A.V. to express conversation
in its limited sense amongst ourselves, but as the wider sense has
become archaic the R.V. rendering is fully justified ; cf. amongst
other passages Ps. l. 23; Jobiv.14;
Gal. ii. 13; 1 Pet. i. 15. In Bunyan's
Pilgrim's Progress we have an
illustration of the word in its
primary sense, 'your conversation
gives this your mouth-profession
the lye' (Hastings' B. IJ. ; see
also Smith's B. IJ. 2, 'Conversation.'
The word rendered 'good' is rather
'beautiful, noble' ; cf. ii. 7, iv. l 7;
l Pet. ii. 12; it is expressive of that
which is ideal, perfect, or, at least,
attractive to others; cf. John x. 11.
his works in meekness qf wisdom,
R.V. St James does not say simply,
'let him show his wisdom,' but he
introduces two of his favourite terms,
'works' ... 'meekness,' not words but
deeds, and deeds done in meekness
of wisdom, not as in .A. V. 'with
meekness,' as if of some quality inserted over and above, but as of
that which is characteristic of true
wisdom, and the possession of which
is a proof of the existence of such
wisdom. St James may well have
had in mind Ecclus. xix. 18 (especially as the same passage affords a
somewhat close likeness to the teaching of i. 22, 25 supra), 'all wisdom
is fear of the Lord, and in all
wisdom there is doing ; and wisdom
is not knowledge of wickedness'
(the word for 'knowledge' being
the cognate noun of the adjective
translated 'understanding' in the
opening question of this verse} With
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14 But if ye have bitter jealousy and faction in your heart,
the teaching of St James here it is
interesting to compare Ecclus. iii.
17 ff., Didache, iii. 2, 5, 7-9, for
some closely similar thoughts.
'Life' ... 'works,' in the former the
general manifestation, and in the
latter the particular results.
14. But ifye have. Probably St
James had in mind members of the
Church who showed themselves without wisdom, inasmuch as they were
without the meekness which was an
inseparable attribute of it.
jealousy. Here as often in the N. T.
the Greek word is used in a bad
sense (cf. Acts v. 1 7, xiii. 45; Rom.
xiii. 13; GaL v. 20), although it is
capable of a good significance (cf.
e.g. 2 Cor. xi. 2), and so generally in
classical Greek and sometimes in
the O.T. That it is used here in a
bad sense is evident from the word
'bitter' joined with it, with reference
apparently to vv. 1 I, 12, and also
because it is a,isociated with the
word 'faction ' as in Gal. v. 20;
2 Cor. xii. 20; and also with 'strife'
in Rom. xiii. 13; l Cor. iii. 3. St
James knew well what this zeal and
jealousy meant in its bad sense, and
what it wa,i working in his own
fatherland. There had been from
the times of the Maccabees men
who made it their aim to defend
the Jewish law, 'Zealots' as they were
called, but this spirit of zeal and
jealousy for the law, which on its
good side was characteristic of a
Phinehas, 4 Mace. xviii. 13, or of an
Elijah, 1 Mace. ii. 58, was liable to
be perverted by unrighteous violence
and excess.
St Paul describes himself as 'exceedingly zealous ' for the traditions
of his fathers, Gal. i. 14, and we know
to what lengths his 'zeal ' carried

him ; St James truly described the
Jewish-Christians as 'zealous for the
law,' Acts xxi. 20, and we know how
this zeal took the form of a bitter
and fanatical opposition to St Paul.
In the political world St James would
have known how this same degenerate spirit prompted the formation
of the fanatical sect 'the Zealots'
under J ndas of Galilee, with a certain Pharisee named Sadduk, and
he would live to see how this same
fanaticism became the instigator of
every kind of cruelty and violence,
as the pages of Josephus testify. In
the Didache it is noticeable that we
read the following: 'Be not angry,
for anger leadeth to murder, nor
jealous nor contentious (where we
have the two cognate adjectives of
the nouns "jealousy" and "strife "
which are associated as above in the
N.T.) nor wrathful; for of all these
things murders are engendered,'
iii. 1. On the word ' zeal ' or
'jealousy ' see Trench, Synonyms,
L 99, and below.
faction, R.V. here and elsewhere.
The word is joined sometimes with
'jealousy' as above. It is connected
with a noun which means a man
working for hire, a hireling, and
hence it is used as a political term
for the canvassing of hired partisans,
and so for the promotion of party
spirit, factiousness (A1-ist. Pol. v. 2, 6,
III. 9). It is noticeable that it is employed by St Ignatius just as here by
St James, Phil. viii. 2, 'do ye nothing
after a spirit of factiousness, but after
the teaching of Christ.'
in your heart, R.V. and W.R. In
Vulg. and Syriac we have 'hearts,'
but sing. best. 'The heart' (see note
on i. 26) was regarded as the source
of moral action among the Hebrews;
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15 glory not and lie not against the truth. This wisdom is
not a wisdom that cometh down from above, but is earthly,
and as our Lord (St Matt. xv. 19) of heaven, ii. 5, 8; cf. i. 12 (see also
had taught that no ceremonial clean- 1 John i. 6)1.
15. This wisdom, i.e. of the man
ness could compensate for inward
impurity, so St James would teach who has bitterness and faction in his
the same principle, and would have heart.
is not a wisdom that cometh down
men understand that no loud and
pretentious claim to the possession from above. The participle is used
of 'wisdom' could avail while 'out as an adjective, thus marking a
of the heart proceeded evil things.' characteristic of the wisdom which
On 'Heart' see Art. in Hastings' is truly wisdom ; cf. i. 5, l 7. The
thought expressed in the words would
B.D. vol. n.
glory not and lie not against the have been familiar to a Jew: cf. Prov.
truth, R. V. In this rendering both viii. 22; Ecclus. i. 1-4, xxiv. 4, 7;
the verbs seem to be connected with Wisdom vii. 25, ix. 4. Passages to
the words 'against the truth.' St the same effect may be quoted from
James might of course mean that in Philo; so too Enoch, xiii. 2, 'Wisdom
thus giving themselves out to be wise, came to make her dwelling among
while strife and bitterness were in the children of men and found no
their hearts, there was a manifest dwelling-place; thus Wisdom recontradiction to the conditions of turned to her place and took her
the attainment of wisdom, and so a seat among the angels'; cf. lxxxiv. 3.
contradiction of Divine truth ; cf.
earthly. The three adjectives
e.g. Wisd, i. 4, 'for into an ill-devising form a climax; the first is in direct
soul wisdom shall not enter'; vi. 23, antithesis to the previous words, in'neither will I go with consuming asmuch as this false wisdom belongs
envy; for such a man shall have no not to the heaven above, but to the
fellowship with wisdom.' But when earth beneath; and those who possess
we remember his use of the word it have their wisdom set on 'earthly
'the truth' elsewhere (cf. i. 18, v. 19), things,' Phil iii. 19; John viii. 23.
the words gain a still deeper mean- The word does not occur in the LXX,
ing, and men are warned against but it is used in classical Greek from
expressions and deeds which contra- Plato downwards, whilst in Plut.
dicted ' the faith of our Lord Jesus Mor. 566 n, we have the remarkable
Christ,' ii. 1, which knows no respect expression 'that which is earthly of
of persons, and against the violation the soul.' In Hermas, Mand. ix. 11,
of the law of lo;ve, which was impera- and again in xi. 5, we have extive upon the heirs of the kingdom pressions which certainly seem to be
1 Mayor and Beyschlag apparently prefer to take the expression 'against
the truth' to mean 'against the facts of the case,' i.e. the claim to a wisdom
apart from gentleness was in reality a claim to a wisdom which was of the
devil, and not of God. It has very recently been nrged that •the truth' here
as in v. 19 means the ideal oI regenerate human life. Bat it is allowed at the
same time that such an ideal is closely related to the words 'the faith of our
Lord Jesus Christ, our glory'; in Him was embodied a fresh revelation of the
glory of man's nature, and a fresh principle of life working within. Parry,
St James, pp. 21 ff.
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1

16 sensual, devilish. For where jealousy and faction are,
1

Or, natural Or, animai

reminiscences of the passage before
us. In the former, after condemning
doublemindedness, the writer proceeds, "'Thou seest thus," saith he,
"that faith is from above from the
Lord, and hath great power ; but
doublemindedness is an earthly spirit from the devi~ and hath no
power."'
$ens1lal, in .A.V. and R.V., but the
latter in marg. 'natural' or 'animal,'
and the former in marg. 'natural.'
To understand the word we must
remember the trichotomy of 1 Thess.
v. 23 (cf. Jos. Ant. 1. 1, 2, where
man is represented as composed of
body, soul, spirit), with which we
may compare for the use of the
adjective before us as connoting
opposition to the highest part of
man's nature, 'spirit,' 1 Cor. ii. 14,
and Jude ii. 19 (where R.V. 1·enders
the word 3ll here with same marg.
alternatives~
This 'sensual' or
'natural' man may be described as
higher than the 'carnal' man (carnalis, Vulg.), who is enslaved by his
fleshly appetites, yet he is ruled,
· not by that part of his nature by
which the Spirit of God enters into
communion with the spirit of man
(spiritalis, Vulg.), but by that which
is in comparison the lower (although
not the lowest) part of his nature
(anirnalis, Vulg.), the part which is
'unspiritual,' the part where human
feeling and human reason reign supreme1. It is impossible to express

2

Gr. demoniacal.

the Greek adjective by one unambiguous word in English, as the 'soul'
is so often used to signify man's
spiritual nature, and the distinction
between it and 'spirit' is thus
lost.
devilish, A.V. and R.V., but latter
marg. 'demoniacal' The latter rendering is best, because in the N. T. a.s
in the 0.T. 'demons' are evil spirits,
the ministers and messengers of the
devil, whereas Satan is never spoken
of as a 'demon,' and his ministers
are never called by his name ' the
devil' or 'a devil,' for the Greek
word for the latter is an adjective
and not a noun when applied to men.
As Dr Plummer points out, it is a
misfortune that our R. V. has not
taken the opportunity of distinguishing sharply between 'the devil'
and 'the demons' which are subject
to him, in accordance with the suggested correction of the American
Revisers. If we compare ii. 19 (see
note) the word here used by St James
would seem to describe a fanatical
and desperate malignity, like that
inspired by the ' demons ' in their
votaries. No wonder that St James
thus characterises this false wisdom
after he had written v. 6. The
editors of the marginal references in
our R.V. apparently lay stress upon
the lying nature of the pseudowisdom, and its false teaching : cf.
I Kings xxii. 22; 2 Thess. ii. 9, 10;
l Tim. iv. I.

1 The term is sometimes taken as almost equivalent to 'carnal' (see
Art. •Psychology,' Hastings' B. D. III. p. 167), or at all events to •fleshly,'
2 Cor. i. 12, 'fleshly wisdom,' and so perhaps here, of a wisdom which depends
entirely upon human reason, a wisdom of this world, of. 1 Cor. ii. 14.
Although the word does not occur in the canonical LXX it is used in a philosophical
sense in 4 Mace. i. 32, where desires are divided into 'mental' and 'bodily,'
while reason reigns over both; see further Trench, Syn. II. p. 94, and
Plummer in loco,
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17 there is confusion and every vile deed But the wisdom
that is from above is first pure, then peaceable, gentle,
16. confusion. Cf. v. 8 and i. 8.
In the LXX the word is found in Prov.
xxvi. 28, 'a :flattering mouth worketh
ruin,' and in Tob. iv. 13, in a sense
similar to that in the passage before
us. In the N.T. God is said to be
the author not of 'confusion' but
of 'peace,' 1 Cor. xiv. 23 ; with this
the language of St James may be
compared, in which 'the wisdom
which is from above' is characterised
as 'peaceable' and contrasted with
that which comes not from God, but
from those opposed to Him. In
2 Cor. xii. 20 the same word is
joined with jealousy and faction, as
in this passage, with the apparent
meaning of disorders, and in the
same Epistle, 2 Cor. vi. 5, it is found
possibly in the sense of seditions,
but in both these passages R. V. has
'tumult' in the text (cf. also Luke
xxi. 9, of the tumults of war). In
Clem. Rom. Cor. xiv. I, the same word
is joined withjealousy and arrogance
in the sense of unruliness, as marking those in the Church who are
disobedient to God, probably with
this passage in mind. There is no
need to suppose that St James is
referring to any divisions between
Jewish and Gentile Christians; but
he saw plainly enough much in
Jerusalem to justify his warning.
The great Jewish teacher Hillel had
exhorted men to be 'loving peace,
and pursuing peace,' and another
great teacher Rabban Shime'on ben
Gamliel taught 'on three things the
world stands; on Judgment, and on
Truth, and on Peace' (Sayings of
the Fathers, p. 25).
and every vile deed, R. V. All
E.VV. have 'work,' but the Greek
implies a thing done, as often in

N. T. ; cf. Luke i. I ; Acts v. 4; 2 Cor.
vii. 11; Heb. vi. 18.
vile (cf. John iii. 20, v. 29 ; 2 Cor.
v. lO; Tit. ii. 8), evil in its good-fornothingness, as if no good could ever
come forth from it, and so opposed
both in the N.T. and in classical
Greek to 'good.' Trench, Synonyms, u. p. 151. Antithesis, says
Bengel, to 'full of mercy and of good
fruits' (see below).
17. first pure. The order has
been called one of thought and not of
time, and the writer evidently places
first the 'pureness' of wisdom, because this ' wisdom from above' had
its origin with God, and came out
of His holy heavens and from the
throne of His glory, Wisdom ix.
4-, 9; Enoch, lxxxiv. 3, etc.
In the famous passage Wisdom
vii. 7 ff., which was plainly before the
mind of St James, a different adjective in Greek is used to describe
wisdom as 'pure'; cf. vii. 25. But it
is said by Philo, De Opif. Mund. s,
that this word cannot be applied to
any things of sense, so that St James
although by a different word may
here imply, and deepen the same
thought, and denote by 'purity' the
Divine essence of the true wisdom,
as contrasted with the false wisdom
which is 'earthly,' wholly engrossed
in sense and time ; the words of the
Lord are 'pure' words, Ps. xii. 6.
God Himself is 'pure,' I John iii 3
(in each case the same word in the
original as in St James).
In this Divine 'purity' the singleheartedness which has sometimes
been regarded as its equivalent would
be comprised, a sinceritywhich would
exclude all doublemindedness, the
divided heart, i. s, iv. 8, the eye not
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single, Matt. vi. 22, all hypocrisies
(see Trench, Syn. II. 157, 169); which
would proclaim Christ, not of faction
but with pure unsullied motives (see
esp. Phil. i. 17). We note as quite
characteristic that St James in his
picture of wisdom is primarily practical, a contrast, it has well been
noted, with the picture in the Book
of Wisdom, where the interest is
primarily intellectual.
then peaceable. The preceding
epithet characterises wisdom as it
were from within, whilst the epithets which follow regard it as it
were from without. The first three
adjectives employed are opposed to
the jealousy and faction mentioned
above. As impurity is in reality
selfishness, so the temper of the
possessor of the true wisdom, which
is centred not in self but in God, is
peaceable ; to see God, as the pure
in heart see Him, is to love God,
and he that loveth God will love
his brother also. On the close connection between love and peace we
may compare Ephes. iv. 3 ; Col. iii.
14; and in the Talmud Peace is a
Name of God( Sayings qfthe Fathers,
p. 26).
It has been well pointed out that
whilst no less than twenty-one epithets are applied to wisdom in the
famous passage Wisd. vii. 22 ff.
mentioned above, not one of them
makes reference to its peaceable and
placable character. In Prov. iii. 11
we read that 'all her paths are
peace,' but nothing further is said to
develop the thought; but on the
lips of Christ the peacemakers are
reckoned as 'sons of God,' and in
His teaching the temper which loves
peace follows closelyupon the purity
which sees God ; cf. Matt. v. 8, 9.
In Ecclesiasticus iv. 8, the only
place in which the same adjective
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occurs in the Sapiential books of the
Apocrypha, we read, 'Incline thine
eye to the poor, and answer him
peaceful things in meekness,' where
the same word for meekness is also
used as by St James in i 21 and
iii. 13.
gentle. The adjective employed in
the original is connected primarily
with a word implying what is fit and
reasonable, but in its later meaning
it is evidently associated with a verb
which means ' to yield,' and so the
cognate noun has been taken to
mean a. yieldingness which does not
insist upon the utmost tittle of one's
rights, which prefers equity to strict
justice, and which can even put up
with injurious treatment. But it
must not be supposed that the virtue
in question is a weak one, since it is
not only described in terms of commendation by Greek philosophers,
but is ascribed to God by Philo, and
in Psalm lxxxv. 5, also Psalms ofSol.
v. 14, 2 Mace. x. 4. Thus too in
Wisdom xii. 18, it is said of God,
'but thou, mastering thy power,
judgest with equity' (A.V.), and as
'the archetype and pattern of this
grace is thus found in God,' what
wonder that we should read of the
meekness and gentleness of the onlybegotten Son Who declared God to
the world, 2 Cor. x. 1. Perhaps
some rendering such as 'gentlyreasonable' is most suitable here,
as combining the thought of tender
and unselfish, but not weak consideration, of fairness, but not mere
concession.
As compared with the virtue of
'meekness' cf. i. 21, iii. 13. This
'gentleness' belongs rather perhaps
to matters of outward bearing and
action in relation to man, as we can
see by its association with benevolence, humanity ; cf. 3 Mace. iii 15,
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easy to be intreated, full of mercy and good fruits, without
vii. 6 ; whilst ' meekness ' belongs
rather to a temper of mind, a meekness, primarily in respect of God,
although also such in respect of our
fellow-men (but it is doubtful how
far this distinction can always be
maintained). In this 'meekness' we
see (I) how the teaching of the N.T.
is rooted in the O.T.; the character
of the meek often finds a place in
the Psalms; meekness in Ecclus.
is extolled by the writer throughout
the book, cf. i. 27, faith and meekness
are God's delight, xlv. 4 ; Moses is
sanctified in his faith and meekness;
whilst it has been truly said that
the Christian Beatitude, Matt. v. 5,
almost literally translates Psalm
xxxvii. 11, and in both passages the
meek are promised the possession of
the earth : (2) how Christianity, as
in the case of other 'passive' virtues,
not only confers a higher place and
dignity upon this virtue than it had
ever gained in the scale of pagan
ethics, cf. Arist. Ethic. Nie. iv. 5,
but also reveals the character of an
ideal meekness and gentleness and
of a Person in Whom that ideal was
embodied, and from Whom men could
learn and find rest for their souls,
Matt. xi. 29 ; 2 Cor. x. i. See, further,
' Meekness,' Hastings' B. D. vol. III.,
and Trench, Synonyms, L pp. 173 ff.;
Lightfoot on CoL iii 13.
easy to be intreated, i.e. open to
persuasion, conciliatory, compliant,
ready to be guided. But the word
may possibly be active, 'winning its
way by gentleness, persuasive.' In
the one passage to which reference
can be made in the LXX, 4 Mace.
xii. 6, there is some doubt as to the
reading, but in the same book the
noun is used three times of obedience
to law.

full of merC'IJ and good fruits.
The whole clause contrasts with the
every vile deed above. St James,
as is characteristic of him, insists
upon the practical nature of the
true wisdom ; faith to be of any
avail must clothe the naked and feed
the hungry, and so too wisdom must
concern itselfnotmerelywithmatters
of criticism or with causes of provocation, but with the charities which heal,
and soothe, and bless (cf. the fruits
Gal. v. 22). In Wisdom vii. 22, 23,
Wisdom is described as not only pure
and undefiled, but 'as ready to do
good, loving mankind'; cf. i. 6. With
reference to this description Wisdom
has been called 'the sole true Euergetes'(cf. Luke xxii. 25); but the full
realisation of the virtue which prophets and kings desired to see was
only found in the Incarnate Wisdom
of God, 'Who went about doing
good,' Acts x. 38.
without variance, R.V. text, but
marg. doubtfulness, partiality, eo
A. V. text (but A. V. marg. wrangling). The choice seems to lie between doubifulness and partiality,
as the rendering variance is not very
intelligible.
If we translate 'without doubtfulness' the Greek word is rendered on
the analogy of the corresponding
verb as in i. 6, and in contrast to the
doubleminded man, the possessor
of the true wisdom possesses that
which is stedfast and unwavering,
a simple, absolute trust in God.
St Ignatius twice uses the word
in the sense of 'stedfast,' as he writes
to the Magnesians (xv.), that they
should possel!S 'a stedfast spirit which
is Jesus Christ,' and to the Trallians (i. I) that they had 'a mind
unblameable and stedfast in pa-
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18 1 variance, without hypocrisy. And the fruit of righteousness is sown in peace 2 for them that make peace.
1

Or, doubtfulness Or, partiality

tience'; so again St Clement of Alex.
speaks of 'stedfast faith,' Paed. II.
iii. p. 100 1. The thonght contained
in the rendering 'without partiality'
would of course befit a stedfast,
singleminded wisdom which would
make no distinction between rich
and poor, but if we adopt this latter
rendering it would seem to confine
us chiefly, if not entirely, to a warning against the danger of respect of
persons, which St James condemns
in ii. 1 ff. (with which compare
Pidache, iv. 3), or of the rivalries
which he saw around him.
without hypocrisy. Of. i. 22, 26,
ii. I : of the epithets applied to
wisdom in the passage Wisdom vii.
22, we may compare the epithet
rendered 'plain,' i.e. 'whether in
essence or in undeceiving manifestations' (cf. Thuc. L 22, where the
neuter of the same adjective in
Greek is rendered 'the truth,' and
the verb cognate to it is used often
of truth opposed to falsehood). The
one Greek word rendered 'without
hypocrisy' is found twice in the
same book of Wisdom, but nowhere
else in· LXX." But such a characteristic may well have been emphasised
by one who remembered that the
true Wisdom from above had taught
the way of God in truth, not regarding the person of men, Matt. xxii. 16.
It is noteworthy that whilst the same
adjective is applied not only by
St James but by St Paul and St
Petertosomecharacteristic Christian
virtue, it is not found in pagan
ethics, although the cognate adverb
1

i

Or, by

is used by M. Antoninus, VIIL 5.
Our Lord repeatedly warned His
disciples against the leaven of the
Pharisees, 'which is hypocrisy,' and
in the Pidacke special warnings are
directed against the same fault; cf.
ii. 6, iv. 12, v. 1, viii. 1.
18. the fruit of righteousness,
i.e. the fruit which is righteousness,
that wherein the fruit consists; cf.
Heb. xii. 11 (although it is sometimes taken to mean the fruit which
righteousness produces; cf. Ephes.
v. 9). The verse gives us the result
of the true wisdom, just as i,, 16
had described the results of the
false wisdom. There are several
places in the 0. T. with which the
present passage may be compared,
e.g. Amos v. 7, where, as here, 'the
fruit of righteousness' is opposed to
'bitterness'; Hos. x. 12; Prov. xi.
21; so too Isaiah xxxii. 16, 17.
fa sown; a pregnant expression, for
not the fruit but the seed is sown.
We may compare with the thought
here such passages as Prov. xi. 30,
and Apocalypse qf Baruch, xxxii. 1,
'but ye, if ye prepare your hearts,
so as to sow in them the fruits of
the law,' etc.
in peace. The words are to be
taken with the verb, and can only
mean 'in peace,' i.e. the spirit in
which, and the conditions under
which, alone the seed sown ripens
to the fruit of righteousness. The
thought and language are quite
characteristic of a man who knew
the Beatitudes, Matt. v. 8, with their
blessing on those who work peace,

The passages a.re referred to by Dr Plunimer ; see also Mayor in loco.
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with their stress upon the acquisition of righteousness, not only in a
future world, but in the practical
daily life of a kingdom in which no
evil deed or confusion could have
place (cf. I Cor. xiv. 33).
for them that make peace; better
perhaps 'that work peace,' as the
words thus embrace a wider range
than that of the mere reconciling of
persons at variance. The phrase is
found in 2 Mace. i. 4; 3 Mace. ii. 20 ;
and ab,o,in Ephes. ii. 15. But the
closest parallel isPsalmsofSolomon,
xii. 6, where it occurs closely conjoined with a waming against a
slanderous tongue : 'the Lord direct
the man that worketh peace in his
house.' 'For them,' but R.V. marg.
'by them.' The dative is taken
sometimes as a dative of the agent,
sometimes as a dativus commodi,

[Ill.18

but in either case the peacemakers
are those who sow the seed and
those who reap this fruit of righteousness. The verse has been well
described as a characteristic and
most suggestive apothegm : ' How
are we to get from human life a
harvest of righteousness 1 James
answers that this harvest must be
sown in peace, and it will be reaped
by those whose spirit and temper
make peace. Not through a fierce
and angry temper, by which we
ourselves are liable to be betrayed
into gross injustice and into many
other sins, but by gentleness, kindness, peaceableness, will righteousness at last come to prevail : the
wrath of man worketh not the
righteousness of God.' Dr Dale,
Epistle qf St James, p. 120.

CHAPTER IV.

J:-3. • The Divine wisdom produces peace; from whence then come
wars, whence come fightings among you ? come they not from the
pleasures which wage war against all that checks their gratification ? you
desire, but the desire remains unsatiated ; fighting, war, leaves you still
lusting, yet not obtaining; even in your prayers you pray amiss, because
4-8. But in so doing
your heart is set not upon God but upon self.
you break your vows to God, you choose a love which is enmity against
Him, and He is a jealous God, and longs for the whole undiviaed affection
of the heart. If this seems too great a demand, He giveth more grace, and
that to those who are humble. The proud are wilfu½ but the humble seek
not their own wil½ but that of God ; resist the devil, who opposes that holy
wil½ and he will flee from you, for temptation comes not from God ; by that
very act of resistance you are the more fit to draw nigh unto God, Who will
Himself draw nigh unto yo1L But this approach to God must be made with
hands cleansed from evil, for how else can they be raised in prayer ? and
with hearts purified from every debasing desire ; and thus in thought and
deed, doublemindedness will be put away.
9, 10. This approach to God will teach you to express your repentance
both inwardly and by outward signs; your laughter must be tumed to
mourning and your rejoicing to heaviness, in so far as merriment and
joy have been the joy not of the Lord but of the world ; but in thus
humbling yourself before God you will realise the promise that he that
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bumbleth himself shall be exalted
11, 12. But this spirit of humility
could not coexist with the spirit which speaks against the brethren ; such
censoriousness in speech leads in itself to one of the worst forms of pride ;
the man who is guilty of it sets himself not only against his brethren, but
against the law of love and Him who gave it; to God alone, as the source
of all law, belong the issues of judgment ; who art thou that presumest to
13-17. Thi!> same spirit of presumption and self-assurance,
judge i
this same want of humility and dependence upon God, is at work on every
side. Instead of reckoning upon time and getting gain, you ought to
consider that your life is fleeting, that you yourselves are a vapour, !l,lld
that the truly religious man would say in view of the future 'if God will' ;
but ye glory in your boastful talk, and so, knowing and not accepting
that good and perfect will of God, ye sin.

IV.

Whence come wars and whence come fightings among

IV. 1. Whence come wars and
tchence come.fightings among you?
The two words for 'wars' and
':fightings ' are sometimes said to be
employed just as we distinguish
between 'war' and 'battle,' the
former denoting the whole course of
hostilities, the latter no more than
the actual encounter of armed forces
(Trench, Syn. rL p. 157~
The latter word is frequently used
with a secondary meaning, as e.g. in
Prov. xv. 18; Ecclus. xxviii. 8; 1 Tim.
vi. 4 ; Tit. iii. 9 ; and so in classical
Greek. So, though less frequently,
is the former word, not only in
classical Greek, but in Psalms of
Solomon, xii. 4, a Psalm which is
entitled 'concerning the tongue of
the wicked' (see above on iii 6),
we read of the evil man that by
his words he would set fire to
houses with his lying tongue, 'and
put to confusion the houses of the
wicked by kindling strife with slanderous lips,' where 'strife' is the
same word as St James employs and
which is translated here 'wars.' (Cf.
with this 'Psalm of Solomon,' Ps. cu.
ii. 2 and ii. 7.) See for similar use
Testaments of the Twelve Patri-

arch,, Dan 5, Gad 5, Sim. 5,
where in each case 'war' is used in
connection with the results of envy
and hatred as above. No doubt
both words might be used of the
strifes and disputes of the Jewish
sects and Rabbis, the former word
denoting perhaps a lasting state of
hostility, the latter a sharp outburst of passion, but as St James
wrote he had before him the state
of society in Jerusalem and Palestine, whe1·ein righteousness had once
dwelt, but now robbers and murderers; cf. Matt. xxi. 13; Luke xiii. 1;
Acts xxi. 38; Jos. B . .f. rr. 1. 3; Ant.
XX.

8. 5, XVIII. 1.

The repetition of the word
'whence' in R. V. is indicative of
the strong intensity and passion of
the writer. With the language here
and the question, cf. Clem. Rom.
Cor. xlvi. 5, where the similarity
is clear: 'Wherefore are there strifes
and wraths and factions and divisions
and war among you ?'
among you. The expression may
indicate that the writer passes as it
were beyond the circle of' teachers,'
and has in view the community as a
whole.
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you 1 come they not hence, even of your pleasures that war
2 in your members? Ye lust, and have not : ye kill, and
even qf your pleasures, R. V.
The word 'lusts' in A. V. is in the
original simply ' pleasures,' but this
latter word, although seldom used
in the Greek Test., is always found
there in a bad sense : cf. Luke viii.
14; Tit. iii. 3; 2 Pet. ii. 13.
As the German Lust so the Greek
word is used of the desire for the
pleasllre, and for the pleasure itself.
Sometimes in philosophical language, as in Xen. Mem. 1. 2. 23, the
Greek word for ' pleasures' is used
for evil desires, and in 4 Mace. i.
20 ff. the same word is used of
different desires of the soul and
body which lead to sin unless
governed by 'pious reason,' and
again, 4 Mace. v. 23, wisdom is said
to teach temperance, so as to control
pleasures and desires ; cf. the language of Plato, Symp. 196 o, and his
definition of temperance. So Philo
speaks of 'the unreasonable pleasures,' and often joins together
'pleasures and desires' of evil things.
A further parallel may be found in
the Letter of Aristeas, 277, 'Why,'
asks the king, 'do not men receive
virtue 7' And .the answer is 'because by nature all are incontinent
and are inclined to pleasures. From
this results unrighteousness, and an
abundance of selfishness.'

that war in your members.
Carrying on the metaphor these lusts
are described as having their camp
in the members of the body, in the
sensual man ; there they encamp,
not for rest, but to make war against
all which interferes with, and against
everyone who crosses, their gratifica-

tion. This seems best on the whole,
and fits in well with the following
verse, so that there is no need to
supply the words ' against the soul '
as is sometimes proposed (cf. Rom.
vii. 23 ; l Pet. ii. 11 ), although the
very fact that the 'pleasures' thus
war is a proof that they are not
subject to the law of God, or to the
higher nature of the man.
A remarkable passage in Plato,
Phaedo, 66 o, 'wars and factions and
fightings have no other source than
the body and its lusts,' has often
been compared with the words of
St James: but whereas in the words
which follow Plato speaks of getting
rid of the body as that which
prevents us from seeing the truth
and attaining to the heavenly wisdom, St James would teach us that
now, in this life, the wisdom from
above may be enjoyed by the pure
in heart, that now, as peacemakers,
we are the friends and sons of God,
not slaves to the service of the body 1.
From this point of view a striking passage may be quoted from

Testaments of the Tweke Patriarchs, Dan 5, ' Keep, my children, the commandments of the
Lord and obey his Iaw ... speak the
truth every man to his neighbour,
and ye shall not fall into pleasure
(same word as here used by St James)
and turmoil, but ye shall be in peace,
having the God of peace, and no war
(same word as in St James) shall
overcome you.'
2. The punctuation of R. V. as in
W.H. leaves what has been called
the extraordinary anti-climax 'ye

1 The passage from Plato is quoted in full by Plummer, p. 218, and the
contrast drawn out between his teaching and that cf St James. For parallels
in the language of Philo to the metaphor of St James see Mayor in loco,
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kill and covet,' marg. R. V. ' arc
jealous,' as the Greek may be used
in either sense (cf. iii. 14, 1 Cor. xii.
31); sotooA.V.texthas 'ye kill and
desire to ha'IJe.'
But in A. V. marg. we have 'ye
envy' instead of 'ye kill' by the
adoption of another reading. This
makes very good sense; desire, envy,
jealousy insatiate, result in wars
and fightings, but it cannot be said
that there is the least manuscript
authority to support the proposed
change 1•
Another suggested change of importance is to place a colon, or a
full-stop, after 'ye kil~' and in this
way we have two sentences of similar
meaning, exactly balancing one another, whilst no violence is done to
the Greek. Thus 'ye lust and have
not' corresponds with 'ye covet and
c11,nnot obtain,' and 'ye kill' with
'ye fight and war,' and thus too
the abrupt collocations 'ye kill,' 'ye
fight and war,' the abruptness being
quite characteristic of St James,
express in each case a result of what
precedes; so Mayor and W. H. marg.
If therefore we read 'ye kill' it
may be fairly urged that there was
quite enough of violence and fanaticism in the social life around
St James to justify even this charge
of murder against his fellow-countrymen, and that in such a state of
society murder might often be regarded as an expedient always ready
to hand, and not only as a last
and final resource. And upon such
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fatal violence insatiable covetoumeB!!
might well follow and fresh deeds of
blood ensue.
It has indeed been suggested
that the verb translated 'covet'
in this verse might be rendered ' ye
act as zealots,' as if the writer had
in mind the men who called themselves by this name, and gloried in
the most atrocious acts. If this
technical name was not in existence
at the early date to which we may
refer the Epistle, yet St James must
have seen in the followers of Judas
the Gaulonite, in their reckless
violation of law and order, in their
utter disregard of the value of life,
the immediate precursors of the
Zealots, whilst he would have known
something of the anarchy which
prevailed through the country at a
still earlier date when Varus was
prefect of Syria, in days when deeds
of murder were rife amongst the
Jews and were committed not only
against the Romans but much more
frequently against their own countrymen : JOS. Ant. XVIL 10. 4, 8, XVllL 1 ;
B. J. IL 8. I, VIL 8. I (see also above,
iii. 14).
How atrociously the Jews on
occasion could anticipate the decisions of law and judgment we
very plainly see in the conspiracy
related in Acts xxiii. 12, 13.
Certainly in face of the use of the
same verb in v. 6, cf. ii. 11, and the
striking passage in Didache, iii. 2,
' be not angry, for anger leadetb to
murder, nor jealous, nor contentious,

1 The reading was adopted by Erasmus and others, and so earlier by
Oeeumenius in his text but not in his note ; so too by Tyndale and Cranmer
amongst E. Versions. Mayor supposes that in the Greek the word for 'ye envy'
was carelessly written and was then corrupted into a somewhat similar Greek
word • ye murder,' and on this occasion he is in agreement with Spitta. But
would a reading which makes the sense more difficult h&ve been introduced
from the easier • ye envy'? and would not the fatter easily suggest itself
from the frequent collocation of the nouns ' envy' and 'zeal'?
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[IV. 2, 3

1

covet, and cannot obtain : ye fight and war ; ye have not,
3 because ye ask not. Ye ask, and receive not, because ye
1

Gr. arejealam.

nor wrathful, for of all these things
murders are engendered,' there can
be no decisive reason against a literal
rendering here, and St James might
well have feared that even JewishChristians might be tempted perhaps
by a perverted view of the Messiah's
kingdom to join in deeds of selfish
extortion and murderous violence.
On the other hand the expression
still presents such difficulties to many
minds that it has been maintained
that there is no alternative but to
take the verb as used to denote that
hatred of his brother which makes a
man a murderer, Matt. v. 22, 1 John
iii. I 5 1 ; but if this interpretation is
admitted it still remains strange
that such a strong word should
precede 'covet,' as we should have
expected a reverse order.
One other explanation, connected
to a certain extent with the foregoing,
may be mentioned. In Ecclus. xxxiv.
21, 22, we read: 'the bread of the
needy is the life of the poor: he that
defraudeth him thereof is a man of
blood. He that taketh away his
neighbour's living slayeth him (the
same word as is used in the passage
before us for "to kill "), and he that
defraudeth the labourer of his hire
is a bloodshedder'; cf. Deut. xxiv. 6.
This meaning, half literai half metaphorical, as it may be fairly described,
is commended by the fact that St
James so clearly shows his acquaint-

ance with Ecclesiasticus elsewhere,
and also because such an explanation
fits in well with the rest of the
picture of Jewish social life as St
James presents it 2•
Perhaps, however, the best solution
of the passage is to .be found in
adopting the punctuation of W.H.
marg. (see above), and with this
sequence of the clauses the passage
in the Didache above is in accordance, where jealousy and wrath engender murder, and so too is the
passage Clem. Rom. Cor. iv. 7, 9,
where jealousy and envy are described as working a brother's murder, and causing persecution unto
death ; so too vi. 4, where it is said
of jealousy and strife that they have
overthrown great cities and uprooted
great nations.
ye fight and war; ye hafle not,
beca!Me ye ask not. So R. V. but A. V.
renders 'ye fight and war, yet,' etc.
But 'yet' should be omitted, not
only because it has so little support,
but because even without the punctuation suggested above, it is not
needed 3, as the terseness of the
sentence is quite characteristic of
St James.
ye hai,e not. The repetition of a
preceding clause is again characteristic of the writer; cf. i. 6.
ye ask not. It may be observed
that in the original the verb is in
the middle voice, and so too in the

So Estius, and amongst recent commentators von Soden and Beyschlag.
Among recent commentators both Dr Zahn and Dr Plummer favour this
interpretation.
s It is omitted by W.H. Von Soden retains the word 'and' before 'ye
have not,' for which there is certainly more authority lhan for the 11dversativ(l
copula expressed iu A.V.
1

2
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4 ask amiss, that ye may spend it in your pleasures. Ye
adulteresses, know ye not that the friendship of the world
second clause of 'V. 3, whereas in the
first clause of the verse the same
verb is used in the active voice.
No very satisfactory explanation of
this is forthcoming, and it is very
doubtful how far we can make any
precise distinction, or how far any
such distinction was in the mind of
the writer. It is indeed contended
that, as in the case of some other
verbs, the active and middle voices
may be used indiscriminately. It is
also very doubtful how far the word
employed here expresses, as many
writers have held, the request of an
inferior to a superior, whereas it
would rather seem that the verb in
question denotes a request for something to be gfoen, not done, emphasising the thing asked for rather
than the person (Grimm-Thayer).
3. because ye ask amiss; they
pray, but in vain, because whilst
their words fly up their thoughts
remain below, fixed solely on the
acquisition of some material gain
and pleasure: 'In church thou shalt
confess thy transgressions, and shalt
not betake thyself to prayer with an
evil conscience,' Didache, iv. 14. .And
so the essential condition of all acceptable prayer was omitted, 1 John
v. 14, 'if we ask anything according
to His will he heareth us.'
The history of Christendom is, alas!
full of instances of the manner in
which men can 'ask amiss,' even
when they retain the formality of
prayer as the outward aid to worship.
St Augustine would ask God to
give him continence and chastity,
but not yet, Conf. viii. 17 ; a Cornish
wrecker could pass from church to
his fiendish work of plunder and
K.

murder; a Russian peasant can turn
the face of his eikon to the wall,
whilst he violates some command of
God's law. The words of Seneca,
Epist. x. (the first half of the
passage being quoted by him from
Athenodorus), stand- out still as a
rebuke to the failures of Christians :
' Then know that you are freed from
all evil desires, that you ask nothing
of God except what you could ask
openly. So live with men as if God
sees ; so speak with God, as if men
hear.'
that ye may spend it, viz. what
you thus dare to ask from God.
'Consume,' A.V., is used for another
word in the original elsewhere. For
the verb here cf. Luke xv. 14. One
important MS. has a compound of
the same verb which expresses even
more strongly the entirety of the
expenditure ; it occurs in Wisd. v. 13
of men ' utterly spent' in their own
wickedness : cf. also below, v. 5.
in your pleasures; the preposition
marking the realm in which (not the
object on which) the expenditure is
made, viz. in the kingdom of the
senses, in the lower part of the man's
nature.
4. Ye adulteresses. The authorities may be fairly called absolutely
decisive for this reading, and its difficulty is also in its favour. It is very
probable that the masculine was
inserted, as in A. V. 'adulterers and
adulteresses,' because it was thought
that the word was to be taken
literally, and it seemed strange that
St James should refer only to the
weaker sex. But the context in v. 5
shows that the language is figurative
(while no doubt the mention of
sensual pleasures in v. 3 would natu-
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is enmity with God?

[IV. 4

Whosoever therefore would be a

rally suggest the thought of estrangement from God's love). God is conceived of as in O.T. language-e.g.
Ps. lxxiii. 27; Isaiah liv. 5; Jer.
iii. 20; Hos. ii. 2--as the husband of
Israel which is bound to Him by a
marriage tie ; cf. also our Lord's own
words, Matt. xii. 39, xvi. 4; Mark
viii. 38. The American Revisers thus
add suitably in the margin after
the word 'adulteresses,' 'that is,
who break your marriage vow to
God.'
It has been sometimes suggested
that the feminine noun is used here
with a touch of scorn as well as of
indignation: cf. Hom Iliad, n. 225,
'women, not men, of. Achaia.'
One or two passages from Jewish
writings may be cited in connection
with the above. In the Jerusalem
Talmud, in comments on the Ten
Words, and amongst them our Seventh
Commandment, 'Said R. Levi, It is
written (Prov. xxiii. 26), My son,
give me thine heart, and let thine
eyes observe my ways : the Holy
One, blessed is He, saith, If thou
hast given me thy heart and thine
eye, I know then, thou art MINE.'
In the Meehilta it is asked, 'How
were the Ten Words given 1 five on
this Table and five on that ... It was
written, Thou shalt have no other
etc., and it was written opposite to
it, Thou shalt not commit adultery.
The Scripture shows that whosoever
practises strange worship, the Scripture imputes to him as if he committed adultery from God, for it is
said (Ezek. xvi. 32), As a wife that
committeth adultery, which taketh
strangers instead of her husband,
and Hos. iii. L' It would therefore
seem quite plain that the spiritual
adultery might be attributed not

only to the Jewish Church, but to
each individual member of it.
knou, ye not. The writer appeals
to the Christian consciousness of his
readers: cf. 1 Cor. iii. 16, vi. 9, 19;
Rom. vi. 16.
the friendship of the world. The
whole context vv. 5 and 6 seems to
show that the relationship of the
soul to God-'thy Maker is thy
husband '-is inconsistent with the
introduction of a friendship with
that which is opposed to Him The
appeal of St James comes naturally
from one who had heard and no
doubt enforced our Lord's own
warning, Matt. vi. 24; Luke xvi. 13;
cf. John xv 19. The word is best
taken actively as 'friend' (cf. 'enemy'
just below), although it might include
the being loved as well as the loving.
The noun itself is found only here in
the N. T. but it is frequent in LXX.
Our Lord's words, referred to above,
speak of wealth, Mammon, as that
which is loved, or clung to, in preference to God, and so some have
taken this word here to mean the
love of worldly goods, and others of
earthly lusts, Tit. ii. 12, but the word
'friendship' may well include the
love of sinful companions as well as
of things sinful ; see note on i. 27.
is enmity with God. The Greek
word is best taken as a noun, so in A.
and R.V. (as an adj. by the Vulgate);
and thus the contrast is marked
between the two opposites, hatred
and friendship. There is no need
to suppose that the words are a
quotation from some other source
unknown to UB.
Whosoever therefore would be,
R.V., 'will be,' A.V. Stress is sometimes laid upon the verb in the
original, as indicating that this
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friend of the world maketh himself an enemy of God. Or
think ye that the scripture 1 speaketh in vain 1 2 Doth the
spirit which 3 he made to dwell in us long unto envying i

1 Or, saith in vain,
1 Or, The spirit which he made to dwell in us he
yearneth for even unto jea.lous envy. Or, That spirit which he made to dwell
3 Some ancient authorities
in u, yearneth for us even unto jealous envy.
read dwelleth in u,.

man's choice of friendship is deliberately made with all his mind
and will, a choice again emphasised
by the rendering 'maketh himself
the enemy' (see below), or as meaning that where a man cannot from
circumstances be the open enemy
of God, he has yet the wish to be,
and so is equally guilty of enmity
against God.
ma~th himself(cf. iii 6), is thereby constituted, Vulg. constituitur,
so in iii. 6; Rom. v. 19 (2 Pet. i. 8)1.
The words again recall our Lord's
saying, Matt. vi. 24.
5. Or think ye; cf. i. 26 : he will
show by means of the question how
utterly incompatible the two things
are-love of God and love of the
world.
in -rain. Cf. Deut. xxxii. 47 ; Isaiah
xlix. 4, LXX.
the scripture spea~th; cf. 2 Cor.
vi. 17, as here in R.V. marking a
reference to the general sense rather
than to the actual words. It is
sometimes urged that the word
'scripture' when used in the N.T.
in the singular always refers to a
parlicular passage of Scripture, and
that in most cases there is no difficulty in fixing the particular passage
referred to~. But it cannot be said
that there is no such difficulty in

this verse, and a consideration of it
would rather lead us to refer the
expression here, not to any one
passage, but to the general sense of
several passages; cf. e.g. John vii. 38,
where our Lord Himself apparently
applies the words 'the scripture
hath said' not to any one passage,
but to the thought expressed in
several 0.T. passages. The difficulty
was evidently felt so much by the
Revisers that in distinction to A. V.
they break up the sentence into
two questions (cf. W.H. marg.), 'Or
think ye that the scripture speaketh
in vain 1 Doth the spirit which he
made to dwell in us long unto envying 1' The difficulty is thus avoided
ofregarding the words 'the scripture
saith' (A.V.) as introducing a passage
from the 0. T. which does not occur
there. But it is very doubtful
whether the Revisers have adopted
the best explanation by their second
question, if, that is, it is understood as
an inquiry whether the Holy Spirit
so longeth for us as to be an example
of envy and jealousy, the implied
answer being No; He is a Spirit of
gentleness : see further below.
long unto envying? The A.V. by
its rendering 'lusteth to envy,' i.e.
to a degree bordering on envy, gives
even more positively a bad sense to

1 See Mayor's note on the many instances of the verb in the passive voice;
..
on the other hand Grimm-Thayer take it here and in iii. 6 as middle.
2 See however Art. 'Scripture,' Hastings' B. D., where Dr Hort (1 Pe~. 11. 6)
is quoted as saying that in St Paul and St John the expression 'the Scripture'
'is capable of being understood as approximating to the collective sense.'
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the original word, a, sense which is
by no means necessary. For this
verb, rendered 'to long' or 'to yearn,'
is frequently used elsewhere in the
N. T. and always in a good sense, as
also its coguate substantive and adjective; cf. Rom. i ll, xv. 23 ; Phil.
i. 8, iv. I: in LXX it also frequently
occurs, and rarely with a bad meaning. It seems best therefore to
translate, with the second marginal
rendering of R.V., ' That spirit
which he made to dwell in us yearneth for us even unto jealous envy.'
The first marginal rendering of the
Reviser.i is not so good, for if God
is taken as the subject of both verbs
He is represented as yearning for
His own Spirit in us (a view, however, to which Mr Mayor now
inclines), although it is of course
possible to take 'the spirit' as
meaning the human spirit ; cf. Gen.
ii. 7; Zech. xii. I ; Eccles. xii. 7. And
this makes perfectly good sense 1, the
main objection being that the human
spirit would scarcely be spoken of as
the spirit which God 'made to dwell
in us' (see the passages in Hermas
quoted below).
If therefore we adopt the second
marginal R.V. the thought is in
reality a sequel to that which has
preceded; no adultery, no alien
friendship, can be tolerated by the
Spirit, Who claims from us and in us
an undivided affection. In adopting
this interpretation the Scripture
reference is not to any one passage,
but rather to a combination of

[IV. 5

passages, or at any rate to their
collectivesense,a.s e.g.Deut.xxxii. 10,
II, where we have the tender care of
God for Israel described, and the same
verb used as is here rendered 'yearneth,' and 19, 21, where we have
the thought of God's jealousy expressed in view of the nation's
unfaithfulness; cf. Zech. i. 14, viii. 2;
see also Isaiah !xiii. 8-16; Ezek.
xxxvi. 17 ; Gen. vi. 3-5.
It has indeed been further suggested that if the words before us
are compared with Gal. v. 17, as
affording a parallel to the words
there used, 'the Spirit lusteth against
the flesh,' so here 'the Spirit lusteth
against envy,' there may be a common
Hebrew original, a Hebrew gospel
now lost to us, behind the two texts 2.
But whilst it is no doubt t111e that
the preposition employed by St
James, and in Gal., can well be
rendered 'against' (as Luther, Bengel, and others have taken it here),
yet such a rendering, allowable if
hostility was implied, would be
obviously out of place if we attach
to the verb 'to yearn' its usual
meaning of strong affection. A
similar explanation has been attempted for the other part of the
verse, 'the spirit which dwelleth in
us,' by citing as parallels Rom. viii.
9; 1 Cor. iii. 16. But if the difference in reading between the expression used by St James made to dwell
and that in Rom. and 1 Cor. dwelleth
might be passed oyer, the difficulty
in the above interpretation of the

1 Amongst recent commentators von Soden and the Romanist Trenkle, and
in England Parry, St James, pp. 39 ff. The solution proposed by Weiss, viz. to
regard the words after 'speaketh in vain' to 'grace' parenthetically, and to
regard the interrupted quotation as taken up again in 'wherefore the scripture
saith,' seems forced and not very natural. It is equally unsatisfactory to refer
the words •Or think ye ...... saith in vain' to the latter part of v. 4, as not
only is there no quotation in that verse, but the formula. 'the scripture saith'
refers more naturally to what follows than to what precedes.
2 Resch, Agrapha, pp. 131, 256.
(For the recent conjecture that the words
Tpos -r~v lhiv should be substituted for the words rendered 'unto yearning,' rpos
<J,IJ6vov, see Studien und Kritiken, 4, 1904.)
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6 But he giveth 1 more grace. Wherefore the scripture saith,
1

Gr. a greater grace.

other part of the supposed quotation
litill remains. With regard to the two
readings made to dwell (adopted
here by nearly all modern editors)
and dwelleth a striking passage in
Hermas, Mand. iii. I, may be
quoted in connection with the verse
under discussion ; 'again he saith
to me, " Love truth, and let nothing
but truth proceed out of thy mouth,
that the Spirit which God made to
dwelt in this flesh may be found
true in the sight of all men ; and
thus shall the Lord who dwelleth in
thee be glorified."' Lightfoot apparently takes the word 'the Spirit' as
referring here to the Holy Spirit;
and in Hermas, Sim. v. 6. 5, we have
'the Holy Preexistent Spirit which
created the whole creation, God
made to dwelt in flesh that He desired.'
6. But he giveth more grace, or
R.V. marg. 'a greater grace.' Adopting the interpretation of the previous
words as above, the best meaning
appears to be that the Spirit of God
bestows upon those who submit to
the Divine will, and surrender themselves to it entirely, richer supplies
of grace to effect that complete surrender to the yearnings of the Divine
love, and to count all things as loss
in response to it.
The words are sometimes taken
as part of the quotation, but as the
writer at once supports the statement by a definite passage of Scripture, it is best to regard this sentence
in question as a complement to the
preceding verse made by the writer,
'the more we surrender, the more
He bestows' (cf. Mark x. 29, 30); and
the greater our weakness, His grace
is still sufficient. In a somewhat

similar manner St Paul after a
quotation from Gen. ii. 7, in I Cor.
xv. 45, adds a complement in his
own words.
In advocating the reference of
'spirit' in v. 5 to the human spirit, it
is suggested that the words before us
refer to a greater gift than that
spirit, viz. the gift of regeneration,
wherefore we should submit ourselves wholly to God, because the
danger is greater in neglecting this
greater gift
But this interpretation does not
seem fully to recognise that the
passage is not entirely one of stern
warning: it is also one of expectatation ; the humble are thought of
as well as the proud, and to the
humble, as the words are taken
above, God gives grace, and that too
more abundantly, that they may
respond to His affection.
Wlwrefore the scripture saith,
R. V., but the words 'the scripture' are
marked as not in the original, so that
it is allowable to supply 'God' as the
subject; cf. Ephes.iv. 8, ori. I2above;
or the verb may be regarded as
impersonal. The quotation is from
Prov. iii. 34 in the LXX, with the
exception of 'God' for 'Lord'; cf.
1 Pet. v. 5, and for the thought Job
xxii. 29. The main object of the
quotation is evidently to justify the
declaration as to the ungrudging
bestowal of God's grace. At the
same time we can easily understand
how St James would identify the
friends of the world with 'the proud';
'the beginning of pride is when one
departeth from God, and his heart
is turned away from his Maker,'
Ecclus. x. 12; cf. Trench, Syn. I.
115 (cf. m. 18). The 'lowly' is set
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God resisteth the proud, but giveth grace to the humble.
7 Be subject therefore unto God ; but resist the devil, and
over against the 'proud' as so often
in the Psalms, as e.g. cxxxviii. 6, and
in Ecclesiasticus ; see note on i. 9.
In the Psalms of Solomon the same
contrast is also found ; cf. ii. 35, where
the Sadduccan princes and their
party are spoken of as the 'proud'
whom God lays low, because they
know Him not, and where, as in
'IJV. 14ff., the Psalmist may well be
tacitly contrasting the wealthy Sadducees with the poor and needy
who have taken God alone for their
hope and help, the God Who makes
glad the soul of 'the humble' by
opening His hand in mercy. Thfa
contrast meets us again in a striking
manner in Luke i. 51, 52 (cf. Didache, iii. 9); and the question has been
asked if St James was acquainted
with the Magnificat. In answer it
may at least be said that the thought
expressed both here and there is one
which breathed 'the atmosphere of
religious life in which the Holy
Family lived and which St James
shared.' The pride or haughtiness
here referred to was specially noted
in our Lord's warning, Mark vii.
22, and it finds a place in 'the way of
death,' Didache, v. 1, in contrast to
'the way of life' (which is, first of all,
the love of God, i. 2).
resisteth, a word perhaps used to
express, as in the metaphors of warfare so common in St Paul, 'arrayeth
himself against,' but see also below.
The same quotation is found in Clem.
Rom. Cor. xxx. 1, and it is probable
that he may have bmTowed it from
St James, as it occurs in the same
form, and as, in the context, we read:
'holding ourselves aloof from all
backbiting and evil-speaking (cf. St
James iv. 11), being justified by

works, and not by words.' It is
interesting to note how often this
verse quoted here finds a place in
the Confessions of St Augustine.
There seems no sufficient ground
for regarding the words as a saying
of our Lord (as Resch maintains),
although Ephraem Syrus appears to
cite them inexactly as such.
7. Be subject. The antithesis in
the original has been noted, although
it can scarcely be pressed in English,
'God setteth himself against the
proud-set yourselves as under God.'
This submission, so hard for the
proud and self-reliant, ought to be
natural for the truly lowly, for they
serve in reality only one Master, even
God; cf. Col. iii. 22; Tit. ii. 9; Didache,
iv. 11 ; or the thought of warfare
may still be prominent, 'be subject
to God, and not enemies to Him.'
The verb is frequently used in
the Psalms of submission to God:
cf. 2 Mace. ix. 12. The tense
and mood in the Greek denote both
here and in the word ' resist' urgent
entreaty and command.
but resist, R. V.; cf. 1 Pet. v. 9.
'But' retained not only by R. V. but
by W.H. (perhaps dropped out in
A.V. with the view of giving to the
clause a more independent form).
However submissive, yet as loyal
subjects they must resist the enemy
of the Lord. The verb is not the
same as above, "'· 6, although both in
A. and R. V. the two verbs are rendered by the same English word,
and may perhaps continue the same
military metaphor; cf. for use of the
verb in Lxx, Wisd. xi. 3, 21 ; Ecclus.
xlvi. 7; 1 Esd. ii. 19.
the devil, i.e. the slanderer, who
slanders God to man and man to
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8 he will flee from you. Draw nigh to God, and he will draw
nigh to you. Cleanse your hands, ye sinners ; and purify
God, and in whose work men
associate themselves by envy, hatred
and discord ; cf. John viii. 44; no
wonder that St James pleads for
resistance to such works with the
word 'brethren' on his lips, v. ll.
and he will flee, perhaps 'shall
flee,' not merely an assurance from
roan to man, but a Divine promise ;
laetum verbum, 'a gladsome word,'
says Bengel; cf. 1 John v. 18. Our
Lord's own temptation shows us how
submission to the will and appointment of God issues in the defeat
and flight of the Evil One. Here
again an attempt has been made to
refer the words 'Resist the devil'
etc. to an unrecorded saying of our
Lord, and to refer to the same source
the passages 1 Pet. v. 8 ; Ephes. vi.
11, 13 (iv. 27). But it is of course
quite possible that such sayings might
have formed part of the common
stock of Apostolicteachingandexhortation, in fact, a current maxim 1. A
striking parallel to the words of St
James is undoubtedly presented by
Hermas, Mand. xii. 5. 2, where in
connection with the devil we read,
'if ye resist him he will be vanquished and will flee from you disgraced' ; cf. also xii. 4. 7. But in
view of the early date which we
assign to the Epistle, Hermas may
fairly be supposed to have St James
in mind, and there is no need to refer
his words also to some lost Hebrew
gospel The second part of the
verse also occurs in Testaments of
the xii. Patriarchs, Napht. 8 (cf.
Issach. 7, Dan 5, etc.~
8. Draw nigh to God; used in
the LXX specially of the priests
1

offering sacrifices or ministering in
the Temple, but also in a wider
sense, Isaiah xxix. 13; Hos. xii. 6;
and in the N.T. Heb. vii. 19. The
teaching is similar both in substance and form to several O.T.
passages ; cf. 2 Chron. xv. 2 ; Zech.
i. 3 ; Mal. iii. 7; and see also Isaiah
lvii. 15, to which our Lord refers,
Mark vii. 6. It is noticeable that in
Test. xii. Pat., Dan 7. 6, we have
the exhortation to fear the Lord and
beware of Satan and his spirits closely
followed by the exhortation, ' Draw
nigh to God,' but the context, 'and
to the angel who prays for you,'
stands out in contrast to the teaching of St James before us. In
resisting the devil it may be said
that ipso facto one draws nigh unto
God, or it may be objected that
St James does not follow the correct
order in placing resistance to the
devil before the approach to God,
since prayer is the first and best
means of resistance ; but it is likely
enough that St James was thinking
of a roan hard pressed by temptation
calling upon God in his trouble, and
tliat he wished to assure him of
God's gracious response to his need.
'He will draw nigh unto you,'
laetissimum 'Verbum, 'a most gladsome word,' says Bengel Here
again, in the fuller sense of God's
presence, the promise was verified,
'He giveth more grace.'
Cleanse your hands. As the
word to draw near was used on
occasions in connection with the
approach of the priests to the Lord,
Exod. xix. 22, and afterwards of
spiritual worship, so the washing

Ropes, Die Spriiche Je1Ju, p. 41, in answer to Dr Resch.
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your hearts, ye doubleminded. Be afflicted, and mourn,

On thedoubleminded,seeoni.S;cf.
and cleansing of hands was connected
primarily with ceremonial purity, Hos. x. 2; and Hermas, Mand. ix. 7,
and then with moral purity; cf. with an evident reminiscence of the
Exod. xxx. 19-21; Ps. xxvi. 6; warning of St James, 'cleanse thy
Isaiah i. 16, etc. It is quite possible heart from doublemindedness,' and
that as the writer has spoken of Clem. Rom. Cor. xi. 2, show how the
drawing nigh to God, which would sin was noted in the early Church
no doubt be taken to include at all as one for special warning. In
Testaments of the Twel11e Patrievents the thought of drawing nigh
in prayer, he is thinking here of the archs, Asher 3, we have an interestpure hands raised in prayer to God ; ing passage in the present conneccf. 1 Tim. ii. 8; Clem. Rom. Cor. tion : 'The double-faced serve not
xxix. 1, 'let us therefore approach God but their own lusts, to please
Him in holiness of soul, lifting up Beliar, and men like to him.' In
pure and undefiled hands unto Him.' modern literature we may recall
It is also quite possible that as the John Bunyan's Mr Facing-bothwriter had spoken of fightings and ways.
murders in Jewish social life, he may
We must remember that St James
have used the expression of the hands does not address two different
as the instruments of action (cf. classes, but that the sinners and the
Isaiah i. 15, lix. 2, 3), and so they are doubleminded are the same.
It is possible that in the purifying,
also spoken of by Philo. Men with
hands so stained with blood could rendered sometimes ' make chaste,'
not draw nigh unto God; cf. Ps. we have an alh.ll!ion to the adultery
xxiv. 1-4.
of v. 4, but the latter expression may
ye sinners. The word shows what be best explained as above in comkind of cleansing is meant, and men ment on that verse, and those guilty
guilty of sins such as those described of acts of lust, envy, murder, are also
might well be summed up under guilty of this spiritual adultery.
such a category ; the word is in
The likeness to our Lord's teachitself a call to repentance, to change ing as to the undivided mind and
of heart and life. It was, we may the purity of heart essential to the
note, a term characteristic also of a true service of God is unmistakable ;
Jewish writer; cf. its frequency not cf. Matt. xxiv. 51, and xv. 1-9.
9. Be ajfticted. The word may
only in the Book qf Enoch, but in
the Psalms of Solomon, where it is refer to the inward feeling of
often used to denote not Romans or wretchedness following on the sense
heathens but irreligious Jews.
of sin, even in a contrite heart ; the
purify your hearts. This clause Romanist commentators for the
and the preceding are strikingly most part take it of abstinence from
combined in Ps. xxiv. 4, lxxiii. 13. comfort and luxury, such outward
The verb is again one used primarily acts of mortification being regarded
of ceremonial purification, as con- as the expression of inward sorrow,
stantly in LXX, but here it is used of and as a help to break the power of
spiritual cleansing: cf. I Pet. i. 22 ; sin. St James was himself noted
for his ascetic life, and fasting and
1 Joh. iii 3
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and weep : let your laughter be turned to mourning, and
sackcloth were the frequent accompaniments, in Jewish prophetic
language, of the call to repentance:
Jer. iv. 8; Joel i. 13, 14. It would
therefore seem quite natural that
he should insist upon the voluntary
assumption of hardship and labour,
and the word may be used here of
the endurance of such labours, as it
is used primarily of enduring hardship in classical Greek. But it should
be also noted that in the LXX the cognate noun and adjective are often
used to denote wretchedness and
misery, and so in classical Greek; and
the word may be used here much as
is the adjective in Rom. vii 24, Rev.
iii. 17, to describe the sense of
wretchedness consequent on sin.
Clem. Rom. Cor. xxiii. 3, after a
warning against doublemindedness,
adds words of interest in the present
connection : ' Let this scripture be
far from us where Hesaith: Wretched are t!w doubleminded, whu;k
doubt in their soul and say, These
things we did hear in the days of
our fathers also, and behold we have
grown old, and none of these things
hath befallen us.'
and mourn, and weep. If the
previous verb expresses the inward
grief and pain, the mourning and
weeping may denote its outward
manifestation. The two verbs are
joined together as in 2 Sam. xix. 1;
N eh. viii. 9 ; cf. our Lord's own words,
Luke vi. 25 (Mark xvi. 10 ; Rev.
xviii. 15, 19). The grief has sometimes been referred to clothing in
sackcloth and other such external
evidence of sorrow, and these, as we
have seen above, might well be included among the Jews, but in any
case a godly sorrow, a change of
heart and mind must result. The

cast of St J ames's language hero is
very similar to that of the old
Hebrew prophets; cf. e.g. Jer. ix.
18; Joel i. 10; Micah iii. 4; Zoch.
xi. 2.
let your laughter ...and your joy,
R. V., employing the pronoun with
each noun. We may compare again
for the language, Amos viii. 10 ;
Prov. xiv. 13; Tobit ii. 6; 1 Mace.
ix. 41, etc.; and also our Lord's own
prophecy, Luke vi. 25, which St James
may have had in mind.
Laughter and joy are not of course
evil in themselves; cf. e.g. Job viii.
21, where God filleth the mouth
with laughter. It is noticeable however that the noun 'laughter' is only
found here in the N. T. and the verb
only twice in Luke vi. 21, 25, and
this rarity has suggested the remark
that so little is heard of 'laughter'
in the N.T. because Hebrew laughter
was a grave and serious thiug ; 'it
had had no comedy to degrade it.'
But in this passage the stress is laid
on your laughter, your joy; it was the
unseemly laughter and merriment of
the friend of the world, the sport of
the fool, which St James reproved;
Prov. x. 23.
heaviness; only twice in Biblical
Greek, but the cognate adjective
occurs Wisd. xvii. 6. The noun is
found often in Philo, and it occurs
also in classical Greek and in Josephus. Literally it signifies a casting
of the eyes downwards, and it is used
by Plutarch, Them. 9, as a synonym
of despondency, despair. Here St
James calls upon the 'sinners' to
adopt as it were the attitude of the
publican who could only call himself
'the sinner,' and who 'would not so
much as lift up his eyes unto heaven,'
Luke xviii. 13.
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your joy to heaviness. Humble yourselves in the sight of
the Lord, and he shall exalt you.
11
Speak not one against another, brethren. He that
speaketh against a brother, or judgeth his brother, speak-

10

10. Humble yourselves. This may
refer back to the promise of v. 6 ;
or it may be that as the writer has
bidden them to cleanse themselves
and to draw nigh to God, they are
now thought of more specially as
'in the sight of the Lord' (in the
parallel, 1 Pet. v. 6, it is noteworthy
that the expression is different), in
Whose presence the haughtiness of
men shall be brought low, but Who
dwells with the humble and contrite
spirit; et: also the language of
Ecclus. ii. 17, iii. 18.
the Lord, i.e. God, not Christ in
this passage ; et: 'll. 7.
shall exalt you, R. V. This rendering brings the words more closely
into connection with the words of
our Lord; cf. Matt. xxiii. 12; Luke
xiv. ll. At the same time the
teaching would be also familiar to
every Jew in the O.T.; cf. Job v. 11;
Ezek. xxi. 26, etc.; so also Te11taments
of the Twel'lle Patriarchs, Jos. 18,
'if ye walk in the commandments
of the Lord, he will exalt you.' For
the further bearing of the words
see note on i. 9.
ll. Speak not one again11tanother,
brethren, R.V. In A.V. 'speak not
evil,' etc.; so in Rom. i. 30, the cognate
adjective~backbiters in both A.V.
and R.V., but the word does not
always contain the idea of secrecy.
Humility before God and the friendship of God would guard from this
sin and love of censoriousness and
fault-finding, not only because the
love of God must mean love of men
as brethren, but also because true
humility would prevent every Chris-

tian from usurping the right of God
to be the sole judge. St James had
already insisted upon the same
urgent necessity of freedom from
this fault, and here the whole
previous context might have well
led him to recur to a similar exhortation. The command seems to be
quite general-et: 'one another' and
'brethren'-and not to be confined
to the teachers as some have thought,
or to those who may have been
tempted to refuse brotherly love to
the sinners and 'adulterers' who
had vexed them with their lawless
deeds. The verb (although only in
1 Pet. ii. 12, iii. 16, elsewhere in
N.T.) is frequent in LXX, and cf. for
its meaning here Ps. I. 20, ci. 5, and
Te11taments of the Twel'lle Patriarchs, Gad 5. The cognate noun
occurs Wisdom i. 11, where however
it is used of disparagement of God.
The same noun is found 2 Cor. xii.
20, 1 Pet. ii. 1, of evil-speaking
against men, and for the same sense
et: Clem. Rom. Cor. xxx. I, 3, where
it occurs in a context which reminds
us closely of St James, inasmuch as
the same quotation from Prov. iii. 6
occurs. In Hermas, Mand. ii. 2, it
is noteworthy that we have both the
verb and the noun; 'First of all
speak evil of no man ... evil-speaking
is evil; it is a restless demon, never
at peace, etc.'
He tltat speaketlt against a brother,
or Judgeth his brother, R. V., but
A.V. renders 'his brother' in both
cases, and instead of 'or judgeth'
renders 'and judgeth.' But the
pronoun 'his' is only found in the
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eth against the law, and judgeth the law: but if thou
judgest the law, thou art not a doer of the law, but a judge.
12 One only is the lawgiver and judge, even he who is able to
original in the second clause, where
it intensifies the appeal to brotherhood(theword 'brother' occurs thrice
in this sentence), and in the second
clause the disjunctive 'or' is supported by the highest authorities.
To speak evil presupposes a judgmentalreadyformed, but on the other
hand, the act of judgment in the
context mayindicate something more
formal and definite than the evilspeaking, or the two terms may be
practically synonymous; cf. v. 12,
where only the latter verb is used
(Matt. vii. 1). In connection with
the warning here we may read
IJidache, ii. 3, 7, 'Thou shalt not
speak evil...thou shalt not hate any
man, but some thou shalt reprove,
and for some thou shalt pray, and
others thou shalt love more than thy
life.'

speaketh again1t· the l,aw, i.e. the
royal law, 'Thou shalt love thy
neighbour as thyself,' ii. 8, a reference which is rightly made plain by
the R.V. reading, v. 12, 'who art
thou that judgest thy neighbour?'
By speaking against his neighbour
a man speaks against the law of
brotherhood, and practically declares
for the abrogation of the law. As
elsewhere, St James takes up a
previous phrase and repeats it in
the context; cf. note on i. 4.
It is tempting to take the law as
meaning the whole Mosaic law, and
it is no doubt probable that the
question of the observance of that
law had already been mooted. From
the first some Jewish-Christians had
foreseen that it was only transitory,
and perhaps some of these might
have been tempted to 11peak againat

others who were strong in its observance. But St James is not himself
prepared for this, and so he reminds
them that none can change this law
but the only Lawgiver and Judge.
It is, however, best on the whole in
accordance with the general tone of
the passage to interpret the words
as above.
but if thou judgest. By this act of
judgment a.nd setting yourself ipso
facto above the law you pass out of
the category of 'doers of the law' and
you arrogate to yourself the position
of a judge to which you have no
right (see next verse); et: Matt. vii 1.
12. One only is the lawgiver
and Judge, R.V. The words 'and
judge' are added by R.V., W.R.
You cannot 'lay down the law' in
the sense of either enactment or
pronouncement, since both enactment and pronouncement are with
Him Who has the power of life and
death; cf. John xix. 11, and the
teaching of St Peter and St Paul,
I Pet. ii. 13, Rom. xiii. I.
one, emphatic ; not man, but One
Who is the ultimate and only source
of all law. The reference is not to
Christ here, as some have urged from
v. 9, but to God ; see Isaiah xxxiii.
22, where God is spoken of as judge
and lawgiver.
lawgiver, a classical word, only
found here in N.T., but cognate verb
and noun occur in N. T. and in LXX.
even he, R.V., drawing out the
force of the 'One only' and closely
connected with it.
able to save and to destroy, since
He alone has control over the issues
of life and death : 2 Kings v. 7 ;
Luke vi. 9; cf. also Matt. x. 28.
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save and to destroy : but who art thou that judgest thy
neighbouri
13
Go to now, ye that say, To-day or to-morrow we will
In Hermas, Mand. xii. 6. 3, Sim.
ix. 23. 4, similar expressions are
referred to God, a fact which speaks
for the reference of the words lawgiver and judge to Him as above.
(It is to be remembered however
that the reference in Matt. x. 28 to
God has been keenly disputed, as
e.g. by F. D. Maurice ; see also the
margin in loco.)
With the words and thought we
may compare Sayings oftlie Fathers,
iv. 31, 32, where God is spoken of as
the framer, the creator, and the disceruer, and the judge ... with Whom
is no iniquity, nor forgetfulness, nor
respect of persons ...for all is His:
'Let not thine imagination assume
then that the grave is an asylum, for
perforcethouwastframed(Jer.xviii.
6), and perforce thou wast born, and
perforce ·thou livest, and perforce
thou diest, and perforce thou art
about to give account and reckoning
before the King of the kings of kings,
the Holy One, blessed is He.'
but who art thou that judgest thy
neighbour? marking the powerlessness of man in contrast to the
supreme power of God: 'but thou
who art thou 1' etc. Cf. for the
question Rom. ix. 20, xiv. 4. The
attitude of men in presence of God
is best marked by Clem. Rom. Gor.
xiii. ff., where, after quoting the words
of Christ, 'As ye judge, so shall ye
be judged,' he proceeds to exhort to
lowliness of mind, and instances
Abraham, who in the presence of
the Judge of all the earth exclaimed,
I am dust and ashes; and the lawgiver Moses, through whose ministration God judged Egypt, who said
1

at the bush, Wlw am I that thou
sendest me?
thy nrdgkbour? So R.V., W.H.
and all editors.
'Judge not thy friend,' said Hille!,
'until thou comest into his place'; cf.
Sayings of the Fathers, ii. 5.
13. Go to now; only here and in
v. 1 in the N. T. 1 The phrase is used,
like an adverb, to arouse attention,
and in this case special attention to
the warnings which follow.
ye that say. The whole section to
eh. v. 6 is sometimes taken to refer
not so much to Christians, as to the
rich outside the Christian community;
cf. ii. 6. But we cannot be sure, in
the first place, that the same persons
are addressed in iv. 13-17 as in v.
1-6 (see below on v. 1), and it is
possible to insist too much upon a
parallelism between the two sections
on the ground that they both cornmence with the same 'Go to now.'
It is quite true that in the section
begun thus, iv. 13-17, the word
'brethren' is wanting, but so it is in
iv. l, while it is scarcely fair to
allege that the call to repentance is
also wanting, as it may be heard in the
language of vv. 15, 17. At the same
time it is evident that the exhortations and warnings are of such a kind
as would be fitly addressed to Jewish
Christians engaged like so many of
their fellow-countrymen in the restless activity of commercial enterprise;
men engrossed in business and its
gains would be peculiarly liable to a
friendship with 'the world' and to
the sins of presumption, improvideuce, and pride (see below).
To-day or to-morrow. So A. and

On the phrase and its Biblical use see Hastings' B.D. n. 194.
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go into this city, and spend a year there, and trade, and
14 get gain: whereas ye know not what shall be on the
R. V., following the Received Text,
and so in this case Mayor and W.H.
Another reading gives 'to-day and
to-morrow,' and it is urged that this
makes the boasting more marked,
inasmuch as a longer journey is thus
intimated, and confidence is assumed
not only with regard to to-morrow,
but also in regard to the day after.
It may also be said that 'to-day and
to-morrow' had become a proverbial
Jewish expression, denoting the
present and the immediate future
(cf. Luke xiii. 32, 33), and thus St
James might naturally employ it
here. Possibly the same phrase may
be found in Psal,ms of Solomon, v.
15 1• But with either reading, a
warning is plainly directed against
the man who forgets to say 'my times
are in Thy hand,' Psalm xxxi. 15; cf.
also Luke xii. 16ft'.
'If St James rebukes the presumption of those who say, "to-day
or to-morrow we will go," etc., Seneca
in a similar spirit says that the wise
man will "never promise himself anything on the security of fortune, but
will say, I will sail unless anything
happen, and, I will become praetor
unless anything happen, and, my
business will turn out well for me
unless anything happen,"' Lightfoot,
Phitippians, p. 287 (and for further
similar instances cf. Wetstein in loco).
Philo has an interesting passage,
Leg. Alleg. ii. p.103B, 'The husbandman says, "I will cast seeds, I will
plant, the plants will grow, they will
bear fruit," ... but he who made these
calculations did not enjoy them, but
died beforehand; it is best to trust
God, and not uncertain calculations.'

we will go, so A. and R. V., i.e.
'will make our journey,' as if from
this point of view all was mapped
out definitely and securely; cf. note
on the noun in i.10 rendered 'goings,'
R.V. The future indicative (rather
than the conjunctive which is rendered by some authorities) emphasisea
this confidence in their own plans,
and the samepresumptuouscertainty.
into this city, R. V., i.e. that particular city which each intending
traveller had in his mind, or which
each points out as it were upon the
map. A. V. renders 'into such a city,'
i.e. this or that city, indefinitely, as
if the writer was quite unaware what
city the speakers would name. The
former rendering seems here to fit
in best with the context, as the more
forcible.
and spend a year there, R.V., the
noun being the object of the verb
and not simply accusative of duration. This rendering brings out more
vividly and more correctly than A..V.
the thought that their time was
regarded as in their own power to
measure out as they pleased. The
reading 'one year' is retained by
some authorities (although omitted
by A. and R.V., W.H. and Mayor);
'one year,' 'so they speak,' writes
Bengel, 'as if soon about to deliberate
as to the following years.'
and trade, R. V., ' buy and sell,'
A. V. The verb in the original=
primarily to travel, and then to
travel for traffic or business, to act
as a merchant; so in LXX, Gen. xxxiv.
10, 21.

and get gain. Their hearts were
with their treasures, and so in

1 See James and Ryle's edition, p. 59.
The reading 'and' in the verse before
us is supported amongst modern editors by Beyschlag and von Soden.
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morrow. What is your life ? For ye are a vapour, that
thought they map out each stage
of the progress to the goal they had
set before them, with no doubt
whatever M to the certainty of the
issue. The cumulative force of the
conjunction 'and ' is thus strikingly
marked here (cf. i. 24), while the
attractive hold of the friendship of
the world is witnessed to by the one
object of their journey-to get gain.
The picture here drawn is quite consistent with what we know at this
early period of the trading migratory
life of the Jews of the Dispersion:
cf. Acts xviii. 2, 18; Rom. xvi. 3.
(Carr's note in the Cambridge Greek
Testament is interesting in its quotations bearing on the commercial
life of the Jews.)
14. whereas ye know not; in apposition to the preceding nominative: 'seeing that ye belong to a class
of persons, to persons whose nature
is such that they know not,' etc.
what 1hall be on the morrow, lit.
the thing, the event of to-morrow ;
so R.V. or, according to another
reading, adopted by W.H. in marg.,
plural, 'the things, the events of tomorrow'; cf. for similar phrases Luke
xx. 25; Rom. xiv. 19; 2 Cor. xi. 30 1•
In relation to the morrow an almost
similar expression meets us in LXX,
Prov. xxvii. 1, where we read in
the spirit of St James, 'boast not
thyself of to-morrow'; and none had
emphasised more strongly the folly

of building on to-morrow than our
Lord Himself; cf. Luke xii. 16.
In heathen sources the same
teaching as to the limit of man's
knowledge of the future waa very
general ; so e.g. Seneca writes, 'No
one has gods so propitious that he
can promise to himself to-morrow.'
Phokylides declares, 'No one knows
what shall be on the day after tomorrow, or during tho next hour.'
The Jews tell how Rabbi Simeon,
on returning from a feast at which
a man had boasted that he would
keep old wine for the joy of his son,
was met by the angel of death, who
told him that he was appointed to
destroy those who boasted that
they were able to do this or that,
and that accordingly the boaster
should die after 30 days (W etstein,
in loco). It has been suggested that
the words may mean that they are
people of such a kind as not to know
the one thing which the future of
to-morrow must bring (' the thing
of to-morrow'), viz. the transitoriness
of all that is around them ; but this
is rather a strained interpretation of
the Greek.
What is your life.I So R. V., placing
a full-stop after the preceding clause.
This would not be unfitting for the
abrupt style of St James, but the
conjunction 'for' if retained naturally
explains and substantiates their lack
of knowledge. Perhaps better ' of

1 It should be noted that there is another reading adopted by W.H. and
Dr Plummer, and by Dr B. Weiss in Germany, which might be rendered as
follows : 'whereas ye know not on the morrow of what kind your life shall be.'
But it may be fairly urged that the thought thus expressed is weaker than that
of the reading adopted in the text, since it presupposes that they will still live
on the following day, whereas even the morrow, in the rendering preferred,
is represented as something doubtful. See also Mayor's criticism on the
weakening of the passage, and on the harshness of the construction in the
proposed alteration.
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appeareth for a little time, and then vanisheth away.
what kind is your life,' in 11. depreciatory sense (cf. l Pet. ii. 20), of
what a sorry, pitiable nature. Bede
would interpret the expression of
the life of the ungodly, since the
writer says 'your life ' not ' our life ' ;
but the thought is more general, and
reminds all readers of the fleeting
nature of human life (although in
Wisdom ii. 4, v. 14, the context
refers somewhat similar words to the
life of the ungodly).
For ye are a vapour. The (second)
'for' (omitted by W.H. in marg.) continues the same depreciatory note.
In A.V. 'it is even a vapour,' but
R. V. is strongly supported and also
gives a much stronger sense ; the
life is not seen, but ye, says St James,
are seen, although only for a little
while ; cf. what is said of the rich in
i. 10. From another point of view
indeed, and in so far as men were
mindful that they belonged to 'the
things unseen eternal,' that the
spirit does not mean the breath,
they would also know that the true
Christian had in his true self an
abiding possession although the outward man decayed ; cf. esp. Heb. x.
34, R.V. marg.
a vapour; only here in N. T. and
in Acts ii. 19 (from Joel ii. 30), translated as here; so in A.V. marg.
Wisdom vii. 25. It has in the 0. T.
and Apoc. more generally the
meaning of smoke, as of the altar
or furnace. In Clem. Rom. Cor.
xvii. 6, it is found (in a quotation
perhaps from Eldad and Medad) as
meaning ' I am smoke from a pot,'
or perhaps 'steam from a kettle,'
giving the word the signification
which it has also in classical Greek,
wherever it is used of smoke or
steam, Lat. 'Capor. There is some-

thing to be said for rendering it here
by 'breath,' as one or two recent
commentators urge, on the ground
that this rendering would emphasise
the comparison which is evidently
intended to something of the most
fleeting and transient character. It
is noteworthy that although we cannot quote LXX in support of this
meaning in a context similar to the
passage before us, yet in the version
of Aquila the word is used to express
'vanity of vanities,' Ecclesiast. xii. 8,
whilst Theodotion renders Ps. lxii.
9, 'only vanity are the sons of mankind,' by the same word, meaning
'breath ' (cf. the meaning of the
Hebrew word used), and so again
he renders Ps. cxliv. 4, 'man is like
a thing of nought,' by the same
Greek word, to translate the Hebrew
'breath.'
that appeareth for a little time, etc.
The force of the best supported
reading may be expressed even more
fully, 'which appeareth for a little
while, and afterwards so vanisheth,
as it appeared '; appearing, and disappearing as it came. With the
imagery of the verse we may compare Ps. cii. 3, cxliv. 4; Job viii 9;
Wisdom ii. 4, v. 14; and similar
imagery is frequent outside the N.T.
Thus Aeschylus speaks of human life
as nothing more sure than a shadow
of smoke, Horace speaks of men as
being simply dust and shade, and
parallel expressions meet us in Pindar and Sophocles. St Gregory of
Nazianzus thus sums up the different
comparisons instituted to enforce the
lesson of the uncertainty of human
life : ' We are a fleeting dream, a
phantom which cannot be grasped,
the scud of a passing breeze, a ship
that leaves UQ tra.<)k upon the sea,
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15 1 For that ye ought to say, If the Lord will, we shall both
1

Gr. Instead of your saying.

dust, a vapour, morning dew, a
flower that now springs up and now
is done away': see Speaker's Commentary on Wisdom ii. 5 1• One
striking passage from one of the best
and noblest of the Stoics shows how
much the highest ethical teaching
outside the N.T. wanted of the sure
and certain hope which fortified
Christian resignation even in the
darkest struggles of life. Marcus
Antoninus, IL 17, writes, 'everything
which belongs to the body is a
stream, and what belongs to the
soul is a dream and vapour, and life
.is a warfare and a stranger's sojourn,
and after-fame is oblivion. What
then can keep a man straight 1 one
thing and only one, philosophy, and
this consists in keeping the divinity
within free from violence and unharmed, superior to pains and
pleasure ; in waiting cheerfully for
death, as being nothing eise than a
dissolution of the elements of which
every living being is compounded ....
For this is according to nature, and
nothing is evil which is according to
nature.' The interesting story is
well known of the preaching of
Christianity at the Court of Edwin
of Deira by Paulinus, and what ensued, in consideration of the light
thrown by the new faith upon what
had preceded and what followed the
life of man, 'which appeared for a
little time'; see Bede, ii. 13. The
pagan priest had already asked that
the new religion might be inquired
into, and he was followed by a lay
noble in words so touching that

the poet Wordsworth thought them
worthy of his verse (Eccles. Sonnets,
16): 'The present life of man, 0
king, seems to me like to the swift
flight of a sparrow through the room,
wherein you sit at supper in the
winter with your commanders and
ministers, and a good fire in the
·midst, whilst the storms of rain and
snow prevail abroad ; the sparrow
flies in at one door and immediately
out at another; while within, he is
safe from the wintry storm, but soon
he vanishes out of your sight from
one winter to another.' ' So,' he
added, 'this life of man appears for
a short space, but of what went
before, or what is to follow, we are
wholly ignorant' 'If therefore,' he
concluded, 'this new doctrine contains something more certain, it
seems justly to deserve to be followed.' Paulinus was heard, and
the conversion of the people ensued.
15. For that ye ought to say;
but R. V. marg. 'instead of your
saying,' plainly referring the words
back to 'ye that say' in v. 13, v. 14
being regarded as parenthetical.
If the Lord will, i.e. God: cf. Acts
xviii. 21 ; 1 Cor. iv. 19, xvi. 7;
Heb. vi. 3. Similar sayings may be
quoted from classical writers. In
Sayings of the Fathers, ii. 4, we
read, ' Do His will as if it were thy
will, that He may do thy will as if it
were His will, annul thy will before
His wil~ that He may annul the will
of others before thy will'; and in
Didache, iii. 9, it is part of 'the way
of life' to receive the accidents that

1 In the R.V. we have the article expressed in the phrase 'which appeateth
for a. little while,' but W.R. omit it. Mayor however defends its retention, and
remarks that thus 'the tendency to appear and disappear is made a property of
the vapour, a»d JJ.Ot a, mere accidental circumstance.'
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But now ye glory in your vaunt-

shall befall men as good, knowing
that nothing is done without God.
So too we may compare the saying
of Ben Sira, quoted by Grotius, 'Let
a man never say that he will do
anything unless he ··first says, "If
God will.'" For Jew and Christian
alike a living personal Will ruled
the universe; the very word ' Lord'
used by both of them signified
One Who had authority and control
we shall both lfoe, and do this or
that, R. V., making it evident that
our life as well as our actions is
equally determined by God. The
Textus Receptus (but not A.V.)
reads the verb 'live' in the subjunctive, and the sense would be 'if
the Lord will and we live, we shall
do this or that.' But the rendering
is not so correct in meaning as above,
although it is found in the Syriac
and the Vulgate, because it really
regards our life as independent of
God, and the weight of manuscript
authority is undoubtedly against it.
Equally forcible objections may be
made against reading the vei·b 'live'
as the future indicative, and yet
placing it in the protasis, for the
incorrect meaning is in this way still
retained, and the construction in
the original would be considerably
strained. It is noteworthy that the
repetition of the conjunctions 'both'
... 'and' may be compared with the
repetition of the same conjunctions
in ·o. 13, and may thus bear out the
above rendering as being in accord
with St James's style.
16. But now,i.e. as the case stands,
instead of saying what you ought to
11ay: cf. 1 Cor. v. 11, xiv. 6; and Luke
xix. 42.
ye glory, R. V. The verb is used
K,
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elsewhere of glorying with or without reason ; so frequently in LXX.
your vauntings, R.V., i.e. in such
speeches as in v. 13, 'we will go ... we
will get gain,' and in their anticipation of time to do all this would be
their 'boasting'; cf. Prov. xxvii. 1,
'boast not thyself of to-morrow, for
thou knowest not what a day may
bring forth.' In classical 0-reek t},/.e
word is often associated with braggart and boasting talk, and Plato
joins together 'false and boastful
words'; in Wisd. ii. 16 the cognate
verb is used contemptuously or of
vaunting and idle bragging; and St
Clement of Rome, Cor. xxi. 5, speaks
of foolish and senseless men who
exalt themselves and boast in the
arrogance of their words, using the
same noun as, and for 'boast' a verb
closely allied to, that employed by
St James; see also on v. 6 above.
But the word may be employed here
quite generally of empty presumption
and display, which manifest a trust
in the stability of earthly things, and
it was so interpreted in this verse by
theearliercommentatorsOecumenius
and Theophylact; cf. 1 John ii. 16,
and Wisd. v. 8, where we read, 'what
bath pride profited us ? or what good
hath riches with vaunting brought
us 1 all those things are passed away
like a shadow'; cf. also 2 Mace. ix. 8,
of the braggart vaw1tingof Antiochus
Epiphanes, and see also for further
similar use 4 Mace. i. 26. The plural
may be used here to mark the
various ways in which this display,
this pride of life, may assert itsel£
We have perhaps no word which
renders the noun at all so adequately
as the German 'Prahlerei,' as Trench
points out, and it may 'be n.oted that
it is so rendered in the German
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17 ings: all such glorying is evil To him therefore that
knoweth to do good, and doeth it not, to him it is sin.
translation of the passage 4 Mace.
i. 26.
all such glorying. There is a
glorying which is commended (cf.
i. 9), but not such glorying; the
glorying here is merely bragging
and boasting : cf. 1 Cor. v. 6.
17. This may be taken either as
a conclusion of all that has gone
before, reaching back to i. 22, or as
referring to the particular sin of
presumption, and to such words as
those in v. 13. But it is not quite
easy to see whyStJames should introduce a general maxim here, where
other exhortations are to follow. If
we take the words as having a special
connection with the verses immediately preceding, the 'doing good'
would be the making one's decisions
dependent on the will of God; the
'knowing' would be the daily experience of the unreality of human
life ; the 'not doing' would be the
boastful braggart purposing 1. At
the same time we cannot forget how

solemnly our Lord has emphasised
this great truth that failure to do
right is sin, Matt. xxv. 46.
Another effort has been made in
connection with this verse to show
that St James may here also go back
to a pre-canonical Gospel, and that
he may be quoting a saying derived
from our Lord. This is supported
by a quotation of Luke xii. 47 by
Origen in Jerem. xvi. 7, where the
verb used for 'knowing ' His will is
the same as is here used by St James
for 'knowing' what is good, while
St Luke seems to follow another
translation of the supposed Gospel
in reading another word for 'knowing.' But it is urged by Resch that
the general sense in Luke, Oiigen,
James, is the same, and points back
to the existence of some old document behind all three. It cannot,
however, be said that any reliable
force attaches to Resch's contention
here.

CHAPTER V.
1-3. From the spirit of commerce and trading, transition is made to the
consideration of a spirit more wicked still, a spirit not only of selfishness, but
of tyranny and oppression in the employment of wealth. The rich are bidden
to weep and howl ; no call to repentance, but a foretelling of the certainty
of their coming misery ; the rottenness of their corn, the decay of their
garments, the rust of their gold, are symbols of the destruction which is
in store for themselves; and yet they have laid up treasures in the last days,
when the time was so short and the judge so near. 4-6. Already the cry
of the labourers, whom they had hired and then cheated of their wages, has
obtained a hearing from the Lord of Hosts, but they, whilst that exceeding
bitter cry went up to heaven, had been taking their pleasure on earth,
fattening themselves like sheep for slaughter, sacrificing not their self-will
1 Von Soden, and much to the same effect Plummer; see too Century Bible,
in loco.
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or their treasures, but the righteous one, who does not resist, because as the
Lord's servant he must not strive. 7-9. The brethren therefore must
be patient, like the righteous one ; the coming of the Lord is sure, and the
reward is sure for those who wait for Him, as sure as for the husbandmen
of Palestine who wait in patience for the harvest of the earth. Be on your
guard against murmuring and discontent amongst yourselves; ye too no less
than your oppressors will be judged; be patient therefore; the Judge is at
hand, do not usurp His office. 10, 11. In the prophets of old we have
examples of suffering and of patience, and those who patiently endure we
call 'blessed.' Job endured, and we know the issue, how for him mercy
gloried over judgment.
Thus St James may be said to work back as it were to the opening Beatitude
of his Epistle (of. i. 12), and all that follows is a kind of postscript suggested by
the special oiroumstances around him.

12, 13. Above all things, ie. bearing in mind the different forms of
murmuring and impatience to which they might be tempted, the speaking
against one another and the forgetfulness of their relationship as brethren,
let theirs be the yea, yea, and the nay, nay, and let no further sanction be
needed, that they fall not under judgment ; but whatever their emotions
might be, whether of joy or of sorrow, let them be sanctified by worship,
the worship of prayer and praise.
14, 15. One form of suffering is
common enough, sickness; if it comes upon anyone, let him send for
the elders of the Church, let them pray over the sick and anoint him with
oil; if it be God's will the bodily health will be restored, and not
only so, but by the prayer of faith, the sins, which may have been the
cause of the sickness, shall be forgiven. 16-18. Confess therefore your
faults to one another, and pray for one another, that the time of healing may
come from the presence of the Lord. Elijah is an example of the power
of prayer and intercession, when offered by a righteous man, and yet by
a man of like passions with ourselves. 19, 20. Prayer, remember, may
prove to be the first step towards the conversion of one who has wandered
from the truth; and this bringing back into the right way will save a soul
from death, and confer a blessing upon him who gives, and upon him who
accepts, a brother's guidance.

V.

Go to now, ye rich, weep and howl for your miseries

V. 1. Go to now, ye rick. It is
a difficult question to decide whether
the persons addressed in the section
before us are the same as those
addressed in iv. 13-17. On the one
hand it is urged that there is no
exhortation to repentance, and no
mention of a hope of salvation, which
would not have been omitted in the
case of Christian believers, and that
the return to the word 'brethren,'

v. 7, for whom the coming of the
Lord is to be a comfort, in contrast
to the terror which the same judgment is to bring upon 'the rich,' v. 1,
indicates that two different classes
of persons are intended. The 'rich'
here would thus be as the rich in
ii 6, 7, unbelieving Jews. Moreover,
it is urged that the words 'go to now'
indicate not a parallelism between
the two sections, iv. 13-17, v. 1-6,
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but rather a new beginning. On the
other hand, the following points are
noted in favour of regarding the
persons in both sections as Christians;
(1) that it would have been purposeless to address such a denunciation
and one dealing so intimately with
practical life as that contained in
in,. 1-6 to unbelieving Jews in a
letter not intended for them at all
but for Jewish believers; (2) that
from this point of view the manifest
parallelism between the two sections,
both introduced by the same phrase
'go to now,' must be considered; if
the merchants of the first section are
believers, as may be inferred from
iv. 15, it would seem that the rich of
thesection succeeding must be placed
in the same category; (3) that the
exhortation to patient endurance, v.
7, introduced by the word 'therefore'
is evidently based upon the oppression of the rich landowners, and that
both oppressor and oppressed belonged to the Christian community :
'murmur not brethren one against
another,' v. 9 (see however in loco)1.
But it cannot be said that these
arguments are convincing, and a
further suggestion has been made
as a solution of the difficulty (see
above, p. xxxix.). If we maintain a
very early date for the Epistle, and if
we remember that the character of
St James for sanctity and piety was
widely known amongst his fellowcountrymen, he may have expected
that his words would gain a hearing
in some circles where his name still
carried respect, and where the followers of Jesus of Nazareth would
not be regarded as those who had
broken away entirely from the Jewish
1

[v.

1

religion and polity 2• Closely on the
lines of this suggestion is that which
would regard St James as here
apostrophising after the manner of
the 0. T. prophets those who belonged
neither to hearers nor readers (just as
the prophets addressed themselves
to heathen towns and people). That
the whole section before us reminds
us of the stern denunciatory tone of
the O.T. cannot be denied, and even
in a practical letter such words may
well have flowed from the pen of the
writer. James the Just, who like
another Joel or Amos, possibly in his
very dress, most certainly in the
stern sanctity of his own life, would
find his heart burn within him at the
insolent impiety and greed which
were eating into the very life of
his nation, had caught something
of the Spirit of One greater than the
greatest prophet in His announcement of the inevitable doom about
to follow upon the extortion and
excess, which devoured the house of
the widow and neglected mercy,
judgment, and faith. Nor does it
seem difficult to understand how from
such a passage as iv. 13-17 a writer
might easily pass in thought to the
sins of the rich, so closely connected
with national and social life : cf. in
the O.T. Amos iii. 10-13, viii. 1-10;
Hab. ii. 9; Isaiah xxxiii 1 ff.; Jer. v.
1, etc.
go to now. Cf. for the phrase
iv. 13. As the merchantmen of the
former section were warned against
glorying in their vauntings, so here
St James, we may well believe,
would have the rich ask the question
of Wisdom v. 8, 'what good hath
riches with our vaunting brought

See especially Zahn and Belser in their N.T. Introductions.
Of. J. V. Bartlet, Apostolic Age, pp. 232-236; and see also Stanley, Sermon,
on the Apostolic Age, pp 299-301.
2
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2 that are coming upon you.

Your riches are corrupted, and

us ?' where the same word is used
for 'vaunting' as in iv. 16 (see
above, p. 113).
weep and howl (cf. Luke vi 24, 25);
not here ;in repentance, but in
anguish for the impending judgment. The former verb is used of
crying, not silently but aloud, and is
of frequent occurrence in the O.T.
prophets. The second verb is added
to intensify the wretchedness of the
prospect : cf. Isaiah xv. 3, and so
too xiii. 6. In these places it is used
as here in close connection with imminent judgment, 'howl ye, for the
day of the Lord is at hand! The
verb, an onomatopoetic word, is only
found here in the N.T., and whereas
in classical Greek it may be used of
cries of joy and thanksgiving, in the
LXX it is used only of cries of grief.
The word 'weep' is jn the aorist,
not instead of a future tense, but
as signifying what ought to be done
forthwith.
miseries. See above on iv. 9. The
noun is only found here in N. T. and
Rom. iii. 16, in a quotation from
Isaiah !ix. 7, 8. It is frequently
found in the LXX with various shades
of meaning: cf. e.g. Ps. cxxxix. 10;
Amos v. 9, etc.
that are coming upon you, R.V.
('shall come,' A. V.), the present
participle denoting that the miseries are close at hand, at the
door (cf. Luke xx. 35), or, more
abruptly, the words might be rendered, 'your miseries that are coming
on' (cf. Ephes. ii. 7, where the same
verb is used absolutely), as in the
best texts there is no word expressing 'upon you': 'coming on,' i.e. at
the Parousia; cf. vv. 7, 9. The confusion of the rich in the day of judgnu,mt, and the 'woe' pronounced

upon them, are frequently mentioned
in the Book of Enoch; cf. e.g. xciv.
6, 8, xcvii. 8-10.
2.

Your riches are corrupted.

The three verbs which follow represent in the style of the 0. T.
prophets that the 'miseries' of the
rich are already come upon them.
It is a question whether the words
are used of wealth in general ; cf.
the use of the verb in Ecclus. xiv.
19 (the whole passage from v. 3
should be compared with the text
here), ' every work which is corruptible shall consume away.' But
as the same verb is used in connection with the withering of fruit, and
of the 'rotting' of the heathen idols,
Ezek. xvii. 9, Epistle ofJeremy, v. 72,
it is suggested that here the word
refers to such ' riches' as would be
comprised under corn, oil, etc., and
might be translated ' rotted.' This
meaning would fit in with the context, as gold and silver are separately mentioned just below. If the
more general signification of 'riches'
is retained, the wealth becomes
specialised as garments and treasures. From this point of view
a striking passage may be quoted
from Enoch, xcvii. 8-10, of the 'woe'
upon the rich in the day appointed
for the judgment of unrighteousness.
After speaking in the previous verse
of men who will put on more adornments than a woman, who will be
poured out as water in royalty and
grandeur, in silver and gold, in
splendour, and in food, the writer
proceeds : 'from henceforth ye know
that all your oppression wherewith
ye oppressed is written down every
day till the day of your judgment
...... and now, know ye that ye are
prepared for the day of destruction ;
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your garments are moth-eaten. Your gold and your silver
are rusted; and their rust shall be for a testimony 1 against
1

Or, unto

wherefore do not hope to live, ye
sinners, but ye shall depart and die ;
for ye know no ransoms ; for ye
are prepared for the day of the great
judgrnent and for the day of tribulation, and great shame for your
spirit.'
your garments are moth-eaten, of
which in Oriental countries wealth
was so largely composed: ef. 1 Mace.
xi. 24; Acts xx. 33. In Matt. vii. 19,
of which the expression here very
fitly reminds us, the word moth,
the clothes-moth, clearly indicates
garments as part of the treasure.
The adjective is only found here in
the N.T., but cf. Job xiii. 28; Isaiah
Ii. 8; also Ecclus. xlii. 13. The word
is also used of idol images, Orac.
Sib. fragm.
In Enoch, xcviii.1-3, the transitory
glory of gold and silver and purple
and coloured garments is emphatically condemned, and those who give
themselves wholly to such external
possessions are described as finally
losing their personality in them, as
water is lost in the earth. St James
would have had before his eyes the
picture of the man in fine clothing
whom he had so graphically described in ii. 2.
3. are rusted; and their rust.
.A. V. renders 'are cankered,' but
in the original we have a cognate
verb and noun, so that the R. V. is
justified, and the same rendering is
given by Wyclitfe. The verb might
well be rendered 'are rusted through
and through' or 'are covered with
rust,' as in the original the simple
verb is compounded with an intensi1

fying preposition. The same verb as
here is found in Ecclus. xii. 11,
in relation to a mirror, where, in the
Speakers Commentary, Dr Edersheim pleads for the rendering
'tarnished' (although the combination and meaning are difficult),
a rendering which he would also
adopt in the verse of St James before
us. In Ecclus. xii. 10 and xxix.
10 we have the simple verb, but
nowhere else in the LXX. The figure
of rusting would be easily transferred
in rhetorical and popular language
from less costly metals, like bronze,
Ecclus. xii. 10, to silver and gold,
of which it could not strictly be used ;
cf. Epist. of Jer., vv. 12, 23, where
the cognate noun 'rust' is applied
to the gold and silver of images.
From the testimony of Strabo it
appears that a fuliginous vapour
arose from the Dead Sea which
caused, as he said, brass and silver
and even gold to rust (the same verb
being used as by St James), although
it appears that the rust referred to
was only a change of colour in the
metals caused by the bituminous
exhalation 1• Dr Edersheim in
Speakers Commentary, u.s., sees in
this verse another proof of the use
of Ecclesiasticus by St James. The
figure used by St James of rust
affecting the unused silver and gold
is derived, he thinks, from this
passage in that book. It is not
found elsewhere in Scripture, and
moreover the noun for 'rust' used
by St James, and by him only in the
same signification in the N.T., is
closely connected with the passage

See Theile's note, where the passage is quoted, and 11,lso Mayor in loco,
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Ye have laid up your

in Ecclus. where the cognate verb when they saw the rust spreading in
is employed, whilst the stronger place of the lustre and brightness,
form of the same verb, which is used in which they had gloried, they
by St James alone in the N.T. in the would see for themselves how greatly
verse before us, only occurs else- they had erred.
where in Biblical Greek in Ecclus.
shall eat your flesh. The expression was a very natural one for
xii. 11.
shall be for a testimony against St James to use, as the same phrase,
you, R.V. text; so A.V.; 'unto you,' with the same verb and noun in the
marg. R. V. The rendering in the original, occurs Lev. xxvi. 29; 2 Kings
text would support the meaning, ix. 36 ; Micah iii. 2, 3. In the latter
adopted by many from the days of passage a distinction is made beOecumenius, that the rust on the tween flesh and bones, the word
gold and silver shows that these 'flesh' being in the plural as here, and
riches had been hoarded up and not signifying as here and elsewhere the
employed profitably, and would thus fleshy parts of the body ; cf. Judith
testify against them to their shame xvi. 17 for a similar use, and so twice
in judgment, and the pronoun in the in Psalms of Solomon, iv. 21, xiii. 3,
dative case may be so used ; cf. Matt. where as in Micah flesh and bones
xxiiL 3. The same phrase occurs are distingnished. Although the
Enoch, xcvi. 4, ' this word shall be word ' flesh' need not imply that St
a testimony against you.' But the James regards those of whom he
preceding words imply that the rust spoke as being nothing else but
is the result of the judgment which flesh, or as being men who fed their
had begun, and not the effect of the bodies wel~ yet it is quite possible
want of use of this wealth, and this that he would thus wish to emphaconsuming of their goods would sise the thought that the chief care
rather be a symbol and a testimony of such men was for the flesh 1.
to them of their own impending
as fire, i.e. as fire devours 2. Here
destruction ; in the destruction of again O.T. expressions, where the
their treasures they would see that judgment is frequently represented
of themselves. But this process of as a devouring, destroying fire, show
judgment might also be described how naturally St James might add
as a testimony 'against them,' and the comparison: cf. Ps. xxi. 10; Isaiah
the two meanings almost seem to x. 16, 17, xxx. 27; Ezek. xv. 7;
run into each other. The words have Amos v. 6. The gradual and certain
also been explained as meaning that corroding by rust is compared in its
1 Both von Soden and the Romanist Trenkle remark that as only the
flesh is mentioned the salvation of the spirit is not excluded; cf. 1 Cor. v. 5
and iii. 16.
2 Oecumenius (so Grotius) connected this word' fire' with the following phrase:
'ye have laid up your treasure as fire,' i.e. as a torturing and consuming fire, and
this punctuation is adopted by W.H. But although this is supported by two LXX
(not Hebrew) passages, Prov. xvi. 27, Micah vi. 10, especially the former, the
rendering in the text gives a more natural sense. The Vulgate wrongly
associates the passage with Rom. ii. 5, and renders 'ye have treasured up for
yourselves wrath in the last days.'
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4 treasure in the last days. Behold, the hire of the labourers
who mowed your fields, which is of you kept back by fraud,
thoroughness with the utter destruction by fire, which destroys not only
the wealth but the possessors of it.
It is of course possible that the
introduction of the figure of fire
may also introduce the thought of
'gnawing pain and swift destruction';
cf. Enoch, cii. I, 'iu those days when
He brings a grievous fire upon you,
whither will ye flee and where will
ye find deliverance ?'; but this is not
emphasised specially in the text,
and the comparison may be quite
general.
Ye have laid up your treasure,
R. V., expressing the one word in the
original: cf. Tob. iv. 9 for the expression. In Psalms of Solomon
the same. verb is connected with the
thought of judgment: 'whoso docth
righteousness layeth up for himself
life at the Lord's hand ...for the
judgments of the Lord are in righteousness according to each man and
his house,' ix. 9, 10.
in the last days, R. V. In A. V. we
have 'for,' not 'in,' but this does not
afford a correct rendering of the
preposition employed. 'The last
days' are those which precede the
coming of the Lord, as is evident
from the context VrJ. 8, 9; see further
on these verses. The phrase or one
similar frequently occurs in the O.T.,
e.g. Isaiah ii. 2, Hos. iii. 5, and cf.
Acts ii. 17, Didache, xvi. 3. Here it
intensifies the irony of the passage,
and the senselessness of the conduct
which laid up treasures which were
so soon to profit nothing. As in the
original we have simply 'in last
days' it is held by some that the
words may be taken more generally
as of the last days of life, and not
necessarily of the Parousia ; cf.

Prov. xxxi. 25. But it is doubtful
how far such stress can attach to
the absence of the article, since it
occurs, e.g. iu Didache, xvi. 3, where
the reference to the Parousia is
evident, although it is wanting in
I Pet. i. 5, to say nothing of perhaps
a more general reference in 2 Tim.
iii. I.
4. Behold, occurring four times
in this chapter and twice in iii., is
Hebraistic, and quite characteristic
of the fervent, graphic style of the
Epistle and of the intense earnestness of the writer : Introd. p. xxxiii.
of the labourers; in the N. T. usually
agricultural labourers, husbandmen,
although the word might be used
quite generally, Wisdom xvii. 17;
Ecclus. xix. I. In strong contrast
to the idle luxury of the rich, who
were laying up treasure on earth
and not in heaven, St James sees
the labourers who have done their
work waiting for the pay due to
them, and wailing and cryiug in vain
to those who had hired them.
whomowed,R.V. InA. V.'reaped,'
but as the original word here is different from that used for reaping below,
the Revisers have distinguished, and
this is not perhaps to be wondered at when we remember that the
word before us is only found here
in N. 'r., whilst the verb translated
' reaping' occurs more than twenty
times. On the other hand, in the LXX
the verb before us is found five times,
and each time it is translated 'to
reap' in R.V., whilst the verb below
is found very frequently in the LXX,
and is used apparently of both reaping and mowing. It has therefore
been urged that no distinction need
be made between the two; if we
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crieth out : and the cries of them that reaped have entered
look, however, at the probable derivation of the verb before us it
will seem to refer primarily to c-utting
and secondarily to gathering in.
The tense which is used indicates
that the wages were due.
your fields. It may be the sin is
regarded as intensified in the case
of men who owned such large estates
and lands, implied probably by the
word in the original; the fields themselves may in some cases at least
have been added to property by acts
of injustice; cf. Isaiah v. 8 and the
context of the present passage.
which is of you kept back by
fraiuJl. So A.V. and R.V. If this
construction of the words is retained
it would seem that 'of' is equivalent
to 'by,' a common usage in earlier
English (l4th-16th centuries) to
express the agent after a passive
verb (Hastings' Diet., Art. 'Of'); or
it might be rendered 'on your part,'
the preposition in the original being
one which might be used to denote
that the fraud proceeds from them,
although they might not be the
direct agents in its perpetration.
But by many of the ablest commentators the words 'of you' are connected with the verb 'crieth,' 'crieth from
you,' i.e. from your coffers, or your
dwellings, the place where the money
was so wrongfully detained. In
support of this reference is made
to Gen. iv. 10; Exod ii. 23; cf. Enoch,
xlvii. l, 'and in those days the prayer
of the righteous and the blood of
the righteous will have ascended
from the earth before the Lord of
Spirits,' and also Iii. 5-7. But even
more to the point perhaps is the

fact that in more than one of the
passages, where the wrong detention
of wages is condemned, we read, 'the
wages of an hired servant shall not
abide with thee all night till the
morning,' Lev. xix. 13, and so again,
'let not the wages of any man that
hath wrought for thee tarry with
thee (abide with thee all night), but
give it him out of hand,' Toh. iv. 14.
This sin of keeping back the reward
of the labourers had been denounced
by the prophets, Mal. iii. 5, Jer. xxii.
13, and its mention both in earlier
and later times seems to mark its
frequent recurrence, Lev. xix. 13;
Deut. xxiv. 14, 15; Joh xxiv. 10;
Toh. iv. 14; and when we remember
the other parallels iu this Epistle to
passages in Ecclesiasticus, the denunciation in that book against defrauding the labourer of his hire,
chap. xxxiv. 21, 22 (cf. iv. 1, xxix.
6), where the same verb is used as
here, may well have been present to
the writer's mind; 'the bread of the
needy is the life of the poor : he that
defraudeth him thereof is a man of
blood. He that taketh away his
neighbour's living slayeth him ; and
he that defraudeth the labourer of
his hire is a bloodshedder.'
crieth out; often in LXX of the cry
against wrong and robbery, of crying
to God, to heaven; a vivid and poetic
touch ; if men are dumb and silent,
if no just judge appear, the money
cries for vengeance; cf. Hab. ii. 11.
In Hermas, Vis. iii. 9. 6, where the
writer is exhorting those who refuse
to share with others to look to the
coming judgment, he adds words
which are an echo, one might well

1 W.H. with Mayor and other editors adopt a different reading, b~t the verb
which they prefer is very similar in sense to that in our English Version.
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5 into the ears of the Lord of Sabaoth. Ye have lived
suppose, of this passage in St James,
'look ye therefore (to the judgment)
ye that exult in your wealth, lest they
that are in want shall moan, and their
moaning shall go up unto the Lord.'
and the cries. The cognate verb is
used specially of cries for help, and
the noun itself is so used in closely
similar expressions, Exod. ii. 23 ;
1 Sam. ix. 16; frequent in the LXX,
but here only in N.T. The thought
of the cries of men entering into the
ears of God finds frequent expression
in the 0. T. : cf. Ps. xviii. 6; Isaiah v.
9. In Enoch, xcvii. 5, we read concerning those who have acquired
silver and gold in unrighteousness,
'in those days the prayer of the
righteous will reach unto the Lord,
and the days of your judgment will
overtake yo1L'
of them that reaped. The participle shows that their work is done,
they have reaped a harvest for others,
but nothing for themselves; not even
for their hard work in the summer
heat and in 'the joy of harvest.'
have entered: see above; the cry
is not only uttered but heard; cf.
Ps. xxxiv. 15.
into the ears. If the phrase had
become a kind of proverbial expression (as von Soden holds),hownatural
is its use by St James! The ears of
the Lord are frequently referred to
in the O.T. as open to prayer, especially the prayer of the oppressed;
cf. also Psalms of Solomon, xviii.
3.

the Lord of Sabaoth. So A. V. and
R.V. 'Sabaoth,' i.e. hosts. The question has been asked, what hosts are
intended? Originally it may be the
armies of Israe~ but the word was
used also of the angels, who may have
been originally denoted by that ex-

pression, and stars and forces of
nature, as well as of an army of men.
But whatever may have been the
origin of the title it is used in the
prophets (where the genitive Sabaoth
occurs some 246 times out of 282) as
'the highest and most majestic title'
of the God of Israel, expressing not
only His majesty and power as
creator and ruler of the world, but
also as commander of the hosts of
heaven. In the L= the Hebrew
title is often rendered by the Lord
Omnipotent, the Lord All-sovereign;
cf. 2 Cor. vi. 18, and frequently in
Rev. in N.T. The Jewish belief in
the Lord Omnipotent as the Lord
also of the angels is expressed in a
remarkable passage, 3 Mace. vi. 17,
where the Jews are represented as
crying loudly to heaven, and 'the
Lord Omnipotent' opens the celestial
gates and sends down to the aid of
His people two bright angels terrible
to behold ! Here the title is used to
emphasise the fact that the poor were
not those who had no helper, but
that they had on their side the Lord
of Hosts Who could destroy the
tyranny and punish the injustice of
the rich oppressors. It is noticeable
that the same title occurs frequently
in Malachi, and that James may well
have it in mind in connection with
the oppression of the hireling in his
wages; cf. Mai. iii. 5. See Art.
'Lord of Hosts,' Hastings' B. D., and
'Names' in Encycl. Biblwa, m. 3328.
The expression is only used here in
the N.T. (for Rom. ix. 29 is a direct
quotation), and its use certainly
points not only to a Jewish author
but also to a Jewish audience. For
the curiously wrong manner in which
'Sabaoth' became identified with
'Sabbath'by Englishclassics,Spenser,
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delicately on the earth, and taken your pleasure; ye have
Bacon, Johnson, Scott, see Art.
'Sabaoth,' Smith's Bibl. Diet.
5. To injustice was added selfindulgence, and the juxtaposition
to the preceding words again emphasises sharply the contrast between
the selfish luxury of the rich and
the hard lives and bitter wrongs of
the poor. Ye have lived delicately
on the earth; not merely expressing
in the last three words their earthly
life, but as marking the fact that they
lived on regardless of the judgment,
far above out of their sight, proceeding against them in heai•en; regardless that from His throne in heaven
the Lord's eyes behold the children
of men. Or, the expression ' on the
earth ' may emphasise the thought
that this life of luxury was not lasting, that it ceased when man returned to his dust; cf. Matt. vi. 19. The
tense of the verb in the original
may here and elsewhere in the verse
be fairly rendered by the English
perfect, but the standpoint is that of
the day of judgment, as if the writer
was looking back from that day upon
the sinful and luxurious lives of the
rich. It has been well noted that
we have here the converse of the old
Epicurean doctrine ; in Tennyson's
Lotos-eaters the gods in ceaseless
enjoyment are 'careless of mankind,'
and smile at their woes and lamentations; here men contemn God and
say, 'Thou wilt not require it'; yet,
in spite of their contempt, 'Thou
hast seen it...to take it into thy
hand'; cf. Enoch, xcviii. 7, 'you do
not see that every sin is every day
recorded in the presence of the Most
High. From henceforth ye know
that all your oppression wherewith
ye oppressed is written down every
day till the day of your judgment.'
The verb translated as above in

R. V. is only found here in the N. T.,
but it is used of a soft and luxurious
life, in a bad sense here, and so in
Ecclus. xiv. 4, and generally in
classical Greek; but in a good sense
in Neh. ix. 25, Isaiah !xvi. 11, and
so also its compounds, -0f. Ps. xxxvi.
4, Isaiah Iv. 2. It is derived from
a verb which means to break down,
and so to enervate, and its cognate
noun is found in Luke vii. 25, 2 Pet.
ii. 13, and, it should be noted, four
times in Ecclus. and once or twice
in Wisdom. Another cognate noun
is also employed in Ecclns. xxxiv.
(xxxi.) 3, in the picture of the rich
man filled with delicacies, in contrast, v. 4, to the profitless labours
of the poor ; cf. Luke xii. 18. For
a list of Bible passages in which
'delicately ' means 'luxuriously,' Art.
'Delicate' in Hastings' B. D. may be
consulted.
This and the following verb rendered 'have taken your pleasure' in
R. V. and 'have been wanton' in A. V.
are sometimes regarded as synonymous, but whilst both verbs are used
of self-indulgent, dissolute living, the
second apparently adds the thought
of prodigality, wastefulness : Trench,
Synonyms, II. 17. It is doubtful
whether the R. V. is strong enough
to express this. In 1 Tim. v. 6 the
participle of the same verb is rendered ' she that giveth herself to
pleasure,' and in Ecclns. xxi. 15 'he
that is given to pleasure' is contrasted with the man of understanding.
It is interesting also to note that in
Ezek. xvi. 49 it is found to express the
prosperous ease of Sodom, whilst it
is added in condemnation of that
city, 'neither did she strengthen the
hand of the poor and needy.' But
the association of the word with the
thought of wantonness would cer-
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6 nourished your hearts in a day of slaughter. Ye have
tainly seem to be supported by the
use of the compound verb in Amos
vi. 4, and of the cognate noun in
Ecclus. xxvii. 13, and in the passage
before us it may be fairly rendered
'ye lived a life of wantonness.' In
the explanation of the word given
by Clem. Alex. Strom. iv. p. 450
both notions of prodigality and
wantonness seem to be combined.
The verb is found, as usual, in a bad
sense, Epist. of Barnabas, x. 3, of
men living a life of luxury, whilst
Hermas, Sim. vi. 1, employs the two
verbs as here, in close combination,
of the sheep led astray by the angel
of self-indulgence.
ye have nourished your hearts:
cf. Judg. xix. 5; Ps. civ. 15; Luke
xxi. 34 ; Acts xiv. 17. The verb
probably implies, as sometimes in
classical Greek, to fatten, to satiate
with food; cf. LXX, Jer. xxvi. 21,
where the same verb is used of fatted
calves. 'Hearts' is sometimes taken
as= bodies (the heart regarded as
the seat and centre of physical life),
sometimes as a Hebraism= you, yourselves, but perhaps best explained
as signifying not merely the body,
but the heart in which the sense of
reflection is felt ; see also below on
Enoch, xcviii. 8, ll.
in a day of sl,aughter, R. V. ; so
W.R., omitting 'as' A.V.; cf. v. a,
'in the last days.' For the use of a
similar expression see Jer. xii. 3,
xxv. 34, and of similar imagery
Isaiah xxxiv. 2, 6, Ezek. xxi. 15, in
describing the day of the Lord's
judgment; cf. also Psalms of Solomon, viii. l, where a trumpet proclaims ' slaughter and destruction'
in the approaching visitation of the
Lord in judgment, and more fully

Enoch, xciv. 9, where of the rich
and sinners we read, 'ye have committed blasphemy and unrighteousness and have become ready for the
day of slaughter and the day of
darkness and of the great judgment,'
and xcviii. 8, 11, 'woe to you, ye
obstinate of heart.. .... whence have
ye good things to eat and drink and
to be filled 1.. .know that ye shall
be delivered into the hands of the
righteous, and they will cut off your
necks and slay you.' Like beasts,
fattened to be killed, and feasting
on the day of their slaughter, so the
wicked in their folly were 'nourishing
their hearts,'unmindful of the coming
doom. In the terrible days of the
Roman siege, when the Zealots in
their fanatical rage against the rich
slew them or left them to die of
hunger, when 'they drank the blood
of the populace to one another,'
some of those whom he now warned
may have recalled the words of
St James. See the whole description
Josephus, B. J. v. 10. 2, xm. 4 1 • It
may well be said that the words of
the Jewish historian become here
the best commentary on the words
of the Christian Apostle.
Other explanations of the phrase
are sometimes proposed, as e.g. that
reference is made to feasting and
banqueting, and the slaying of oxen
and fatlings for the same, as if life
was one perpetual feast (cf. Isaiah
xxii. 13), but the phrase seems more
naturally explained by connecting it
with the thought of judgment as
above. An attempt has been made
to exclude all reference to the judgment on the ground that in the
original the word ' day' has no
article prefixed, so that the ex-

1 See too Plummer in loco, and Farrar, Early Day• of Okriatianity,
pp. 344, 345,
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condemned, ye have killed the righteous one; he doth
not resist you.
pression simply means that a man
has killed his higher life through the
indulgence of the lower, and has
spent his days in that which leads
to the loss of his true life; but the
question of grammar may be met
by such passages as Rom ii 5,
1 Pet. ii. 12, and the attempted
explanation entirely loses sight of
the O.T. and Jewish use of the
phrase.
6. Ye have condemned, ye have
killed, R.V. The omission of 'and'
A.V. heightens the effect, and expresses the hastiness with which
the murder follows upon the condemnation. The verbs are to be
taken literally, cf. iv. 2 above, and
there is no need to refer to Ecclus.
xxxiv. 21, where the verb used here
for killing is also found as follows :
'he that taketh away his neighbour's
living slayeth him' In the condemnation we may see perhaps a
reference to the judgment-seats of
ii. 6. The verb employed here is
found in classical Greek of formal
and official condemnation ; in the
LXX it occurs several times, and
four times in Wisdom, notably in
ii. 20, 'let us condemn him (the
righteous) with a shameful death,'
in the famous picture of the poor
righteous man, the faithful Israelite,
oppressed and condemned to death
by his wealthy and luxurious fellowcountrymen (see v. 12), a picture
strikingly parallel to that before us
(see also on ii. 6, above); cf. Amos ii.
6, 7, v. 12.
the righteous one, R. V.; 'the just,'
A.V. In Acts iii. 14, vii. 52, xxii.
14 (1 John ii. 1), our Lord is emphatically called 'the Righteous One,'
but R. V. makes a distinction between
these places and the passage before

us by rendering in Acts ' the
Righteous One' and in 1 John ii. 1,
where the reference is clear; cf.
1 Pet. iii. 18, ' the righteous.'
In this verse however many able
commentators from the time of
Oecumenius have referred the title
to our Lord, and no doubt it was
in early use as a name for the
Messiah; cf. Enoch, xxxviii. 2, liii. 6.
The tense (aorist) used in the preceding verses does not destroy this
interpretation, as it might be used
of a specific action, as in ii. 21, or
of a course of action, as in the verbs
of v. 5. On the other hand, it is
urged that the context does not suit
this application of the words, and
that 'the righteous one' is employed
to designate no particular individual
but a class in general ; cf. the passage
in Wisdom above, and the use of the
same Greek adjective for a class,
Isaiah iii. 10, lvii. 1, and in N.T.
Heh. x. 38, 1 Pet. iii. 12, iv. 18, etc.
And the spirit against which the
prophets had uttered their constant
protest, and which they had so
sternly condemned, was still alive ;
St James saw it working all around
him, St Stephen had fallen a victim
to it, and James the son of Zebedee,
and many of the ' saints,' Acts xxvi.
10.
It may be said that in these
words the writer seems to anticipate
in prophetic spirit his own death,
and it has been thought that Hegesippus in his description had this
passage in mind when he writes
that the scribes and Pharisees said,
'Let us go up and cast him down,'
i.e. from the pinnacle of the Temple.
'So they cast down James the ?ust
and began to stone him.' Euseb.
H.E. IL 23.
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Be patient therefore, brethren, until the 1 coming of the
1

Gr. presence.

he doth not resist you, i.e. the
righteous one. In itself the present
tense does not militate against
the reference to our Lord. St
James might thus vividly picture
His patient endurance, and the
dramatic effect is intensified by the
omission of the connecting 'and ' in
R. V., although the same tense could
of course indicate that the same
sufferings and patience were being
accomplished in His brethren in
the world. The tense expresses
in a graphic manner the habitual
bearing of the righteous under persecution, especially in face not only
of the Jewish picture in Wisdom
(cf. Enoch, ciii. 15), but also of our
Lord's command, Matt. v. 39 (cf.
1 Pet. ii. 23\ and of the constant
stress laid by St James upon patience.
How beautifully St James himself
preached in suffering this doctrine
of patient endurance we know from
the record which tells us how when
the cruel hail of the stones beat
upon him, he kneeled down, saying,
'My Father, I beseech Thee forgive
them, for they know not what they
do,' Eusebius, H. E. II. 23.
Either of the above interpretations
seems preferable to that which would
refer the clause to the present patient
long-suffering of the Lord. This
thought is not in the immediate
context, and is rather contained in
the verses which immediately follow.
Another rendering of the words
adopted by W.H. places an interrogative at the end of the verse ;
'doth not (the Lord) resist you?' cf.

the same verb as used in iv. 6. But
this does not seem so original, or so
terse and dramatic as the usual
punctuation.
7. Be patient therefore, brethren.
From utterance of his indignation
St James turns again to the thought
of his suffering brethren ; whatever
the wicked might do meanwhile,
they are to keep before their eyes
the picture of 'the righteous one,'
not resisting evil. The curtain falls
as it were upon the scene, but it will
quickly rise again upon another, upon
a more terrible and yet upon a
brighter day, when judgment shall
return unto righteousness ; cf. Ps.
xciv. vv. 15, 20, 21. The word translated 'be patient' is not the same
as is translated 'endureth' i. 12,
although this latter verb is sometimes
rendered 'to be patient' (cf. Rom. xii.
12; 1 Pet. ii. 20), whilst its cognate
noun is three times translated
' patience ' in this Epistle, i. 3, 4,
v. 11 ('endurance' in margin). A
distinction however is drawn between the noun which is cognate
to the verb in the verse before us,
and the noun just referred to, which
may help us here ; the former is the
self-restraint which does not hastily
retaliate a wrong, the latter is the
temper which does not easily succumb under suffering, although the
distinction is not always true without
exception (Lightfoot)!. This distinction of meaning, however, is
quite in accordance with the context in the present passage, and also
with what follows in vv. 10, 11 (see

1 See further Trench, Syn. n.10; Westcott, Hebrews, p. 157. The two nouns
rendered 'endurance ' and 'long-suffering' occur together in 2 Cor. vi. 4, 6 ;
Col. i. 11 ; 2 Tim. iii. 10; and the contrast between the two cognate verbs is
well marked in 1 Cor. xiii. 4, 7, 'Love sufiereth long ...... endureth all things.'
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below). The verb in our verse with
its corresponding noun is used of
God, as He bears with man, Rom. ii.
4 1 Pet. iii. 20 (so too in the 0.T.,
a~d Apoc., Wisd. xv. I ; Ecclus. xviii.
11), and men strive to imitate this
Divine long-suffering, Gal. v. 22 ;
Col. iii. 12.
With the language of St James
we may also compare the frequent
exhortation to the righteous in
Enoch to persist in their cry for
judgment, and to be hopeful and
believing in the face of their rich
oppressors; cf. xcvii. lff., civ. 3:ff.
until the coming of the Lord,
' presence' in R. V. marg. The word
is the same which our Lord Himself
used of His coming, three times in
St Matthew's account of the discourse
on the Mt of Olives; cf. xxiv. 27, 37,
39, and see also v. 3. We can see
the impression which,the word ma.de
upon the Apostolic writers, since it is
used by St Peter, St Paul, and
St John, and by all of them of the
, coming of the Lord Jesus in glory.
Here we believe that it is used by
St James with the same reference,
and it is noticeable that the whole
passage before us has three points of
contact with the discourse of Jesus
to which reference has just been
made; cf. e.g. Matt. xxiv. 9, 13, with
v. 11 below, and xxiv. 33 with v. 9.
No doubt with the other N. T. writers
St James conceived of the coming
as near at hand, and not only may
the current Jewish expectancy of the
nearness of the end have contributed
to this conception, but our Lord's
own words would have intensified
the expectancy in Christian circles.
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It is indeed maintained by Spitta
that this word 'presence' need not
be used here of Christ, as it occurs
in Jewish writings, e.g. Testaments
of the xii. Patrwrchs, Judah 22,
'until the " presence " of the God of
righteousness' (the words are not
found in the Armenian translation);
so again in Test. Abr. xiii., 'until
the great and glorious "presence"
of God,' and also 'at the second
presence' or 'coming 1 ' ; while the
cognate verb is used of the day of
judgment, Deut. xxxii. 35; Joel ii. 1.
But St James ha.d already assigned a
Divine attribute to Jesus, and had
spoken of Him as the Lord of glory,
ii. I, and there is no difficulty in
supposing that with our Lord's words
before him St James should have
assigned to the Christ the further
Divine prerogative of judgeship. No
doubt in Jewish apocalyptic and
pseudepigraphical literature we have
to take into account two judgments,
the Messiah's, and the final ; the former executed by the Messiah or the
saints, and the latter, except in
Enoch, xxxvii-lxx., by God alone.
But the N.T. writers and our Lord's
own words represent Him, as in the
most sublime conception of Enoch,
as a supernatural being and as the
universal Judge at the last day.
When we consider the lowliness of
Jesus of Nazareth and the extreme
ignominy of His death, it would
have been marvellous enough if men
like the Apostles, Hebrews of the
Hebrews, ha.d associated Him at such
an early date with the conception of
a Judge such as that given in the
Psalms qfSolomon,xvii., xviii., where

1 This identical expression is also used by Christian ecclesiastical writers of
the ' second coming ' of Christ as opposed to His ' first coming,' which took place
in His Incarnation and earthly life. And there can be no doubt that the
occurrence of the phrase in the Testament of Abraham is one of the Christian
elements in that document (see Introd. p. xliii.). This Spitta forgets. Moreover,
his other references only help to show us that a term which was used of God
could also be used by Christ and of Christ.
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Lord. Behold, the husbandman waiteth for the precious
fruit of the earth, being patient over it, until 1 it receive the
1

Or, he

the Messiah appears as a judge, but
not as a pre-existent being, a subordinate to God in the judgment.
But the marvellousness is increased
when we remember that to this Jesus
of Nazareth is assigned the tremendous office of the Judge of quick
and dead, an office which even in the
O.T. is not assigned to the Messiah,
although in some prophetic passages
He is associated with Jehovah as
His agent in 'the day of the Lord.'
Certainly St James tells us less
than some of the other N. T. writers
as to the details of Christ's coming,
but this silence not only offers a
marked contrast to the fantastic
elaborations of Jewish theology in
dealing with such subjects, but it is
quite natural in a letter so brief in
itself, and in which much would be
no doubt assumed as already known.
See on the whole subject Encycl.
Bibl. n., Art. ' Eschatology,' by Dr
Charles; Hastings' B. n. L 749, 751 ;
and Psalms qf Solomon, Ryle and
James, pp. Ii. ff.
Behold, tlie husbandman waiteth
for. See on iii. 5, and v. 4. The
language of the verse and the comparison are very natural from a
native of Palestine (see below, and
Introduction), and in this particular
passage they would fall in well with
the previous mention of the labourers
and the reapers. There is a close
likeness to Ecclus. vi. 19, where it
is said of Wisdom, 'Come unto her
as one that ploweth and sowetli, and
wait for her good fruits,' although
the verb for 'wait for' is not the
same as in the present passage (cf.
however I Thess. i. 10, where it is
used of a waiting in patience and

trust), and the same lesson is familiar
to us in our Lord's own parables.
In 1 Pet. iii. 20 a cognate if not
an exactly similar verb is used of
the long-suffering of God, and in
Heb. x. 13 the same verb is used ,of
the 'waiting ' of Christ for His final
triumph.
precious, everywhere, and nowhere more so than in Palestine ; the
epithet marks the justification of the
patient waiting.
being patient 01Jer it, i.e. over the
fruit ; the participial clause gives
more definition to the preceding
verb, a watchful and constant expectancy. 'Over it'; the prep. in the
original is often so used after verbs
which signify a mental affection or
emotion, as in English we often use
the word 'over' (Grimm-Thayer);
cf. Ecclus. xviii. 11, xxix. 8, xxxv.
(xxxii.) 18; Matt. xviii. 26, 29.
until it receive, R.V., but 'he' in
marg., and good authorities may be
quoted for either. Most probably
the subject should be found in the
nearest object 'fruit.' The thought
of the fruit receiving the early and
latter rain would be very natural to
an inhabitant of Palestine; cf. Deut.
xi. 14, Joel ii. 23, Jer. v. 24, Zech. x.
l, for the thought of God giving, or
raining down, the early and latt.er
min. The majority of modems take
this view, but a few still follow Luther
in regarding 'the husbandman ' as
the subject, on the ground that a
change of subject is not warranted,
and that attention is fixed primarily
and chiefly on the husbandman himself. Of course if we adopt for the
following words the rendering 'early
and latter fruit' the same word can-
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early and latter rain. Be ye also patient ; stablish your

not be taken as the subject of the
verb' receive.' This rendering 'early
and latter fruit' is justified on the
ground that the clause ' until he
receive the early and latter fruit' is
thus constituted a precise parallel
to the words 'until the coming· of
the Lord,' but this parallel cannot
fairly be found, nor is it needed (see
below). There seems little doubt
that the better rendering is ' the
early and latter rain,' as A.. and R. V.
In some good authorities, e.g.
W.H., the reading is simply 'the
early and latter,' but in their text the
phrase is marked by W.H. as a quotation, and it is to be remembered
that in the LXX the complementary
noun in the same phrase is always
'rain.' Its omission would of colll·se
account for the two variations 'fruit'
and 'rain,' and its addition is certainly far more probable than its
erasure.
'The early and latter rain' was a
common phrase in the LXX, and would
have been understood by every inhabitant of Palestine, although it is
true that the former adjective is used
with reference to early figs, J er.
xxiv. 2, Hos. ix. 10, and the latter
with reference to wheat and rye,
Exod. ix. 32.
The early and the latter rain were
both needful for the harvest of the
precious fruit, and both tried the
patience and skill of the husbandman. 'Towards the end of October
heavy rains begin to fal~ at intervals,
for a day or several days at a time.
These are what the English Bible
calls the early or former rain,
literally the Pourer. It opens the
agricultural year ; the soil hardened
and cracked by the long summer is
K.

loosened, and the farmer begins
ploughing ...... The latter rains of
Scriptlll-e are the heavy showers of
March and April. Coming as they
do before the harvest and the long
summer drought, they are of far
more importance to the country than
all the rains of the winte1· months,
and that is why these are passed
over in Scripture, and emphasis is
laid alone on the early and the latter
rains.' G. A.. Smith, Historical
Geography of the Holy Land,
p. 63.
8. also, i.e. after the example of
the husbandman; 'the point of the
simile lies in the patient waiting,
not in that which is waited for.'
stablish your hearts, for the due
exercise of patience, and also no
doubt with the thought that this
patience would not be of long duration. For the expression cf. J udg.
xix. 5, 8, Ecclus. xxii. 16, etc., and
in N.T. 1 Thess. iii. 13, 1 Pet. v. 10,
where, as generally elsewhere, it is
the Divine power which stablishes;
cf. Ecclus. vi. 37 ; Psalms of
Sulomon, xvi. 12. From the frequent
combination of this verb and noun
iu Jewish literature it may be fairly
said that the writer is using a regular
Hebrew mode of expression. This
stablishing the heart would be the
best preservation against the sin of
doublemindedness. With St James's
thought here and his remedy against
the sin just named, it is interesting
to compare Clem. Rom. Cor. xxiii. 3,
where the doubleminded are exhorted to hope and to consider that
as in nature the fruit of the tree
soon attaineth unto mellowness, so
the Lord whom they expect will
come quickly, and will not ta1-ry.
9
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hearts : for the 1 coming of the Lord is at hand Murmur
not, brethren, one against another, that ye be not judged :
1

Gr. presence.

for the coming of the Lord is at
hand. The verb in the original is
in the perfect tense, 'has come nigh,'
and so, is at hand. With the expression we may compare similar
language, Luke xxi. 31; 1 Pet. iv. 7;
Phil. iv. 5; Heb. x. 25; and in the
O.T. Joel ii. 1, 'for the day of the
Lord cometh, for it is nigh at hand.'
The words have sometimes been
classed as a Christian watchword,
the Aramaic form of which occurs in
1 Cor. xvi. 22, Didaehe, x. 6, but it is
very doubtful whether the expression
Maranatha can be interpreted to
mean that our Lord cometh (see
R.V. marg.), is at hand, will come, or
even 'has come ' ; and whether it
may not be best explained as an
ejaculation in a supplicatory sense,
' Our Lord come ! ' ; cf. Rev. xxii.
20 ; see Art. 'Maranatha,' J. H.
Thayer in Hastings' B. D., and also
Art. on same in Encycl. Biblica.
The N.T. writers it would seem
all expected the Parousia quickly,
having respect to our Lord's words,
Mark xiii. 30, Matt. xxiv. 34, Luke
xxi. 32, and it may be justly said
that this expectation was fulfilled,
not indeed in the visible return of
Jesus, but in the overthrow of
Jerusalem; and in this connection
we do well to remember that our
Lord Himself had said, ' Henceforth
ye shall see the Son of Man sitting
at the right hand of power, and
coming on the clouds of heaven' ;
He thus intimates His claim to
judge not only hereafter but 'henceforth,' and His coming to judgment
is rightly seen in all the great moral
catastrophes of the world's history.
Voltaire could make merry at the

earthquake of Lisbon, 'How absurd
to talk about divine judgments !
Lisbon is overwhelmed, whilst at
the same moment in Paris, a city
equally guilty, people were dancing!'
But it has been well pointed out that
if Voltaire had lived on a few years
longer, and witnessed the first great
French Revolution and the streets
of Paris red with blood, he might
have seen another illustration of the
Lord's parable, ',Vberesoever the
carcase is, there will the eagles be
gathered together'; he might have
been constrained to exclaim with
the Psalmist, 'Verily there is a God
that judgeth the earth.'
9. Murmur not, R.V., i.e. complain not, lit. groan not. A.V. has
'grudge not,' but the word, whatever
may have been its former meaning,
now rather denotes ' a suppressed
feeling of ill-will'; in Psalm lix. 15
however the same verb is used as an
equivalent of 'murmur' (complain)
(see Driver's Parallel Psalter); cf.
Shakespeare, Much Ado, iii. 4. 90;
and Langland, Piers Plowman, 6.
219. See further on verse 1 for the
reference of the words here, and so
also of 'brethren ' in the immediate
context.
one against another. If the reference is to the Christian brother, and
not to the wealthy oppressors just
mentioned, we must remember that
St James was a keen judge of human
nature, and was well aware that the
temptation to impatience towards
those with whom they were most
closely associated would often make
itself felt in the irritation produced
by continuous oppression.
that ye be not judged, R.V.,
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10 behold, the judge standeth before the doors. Take, brethren,
for an example of suffering and of patience, the prophets
' condemned,' A. V., but authority
is overwhelming for the reading in
text : cf. Matt. vii. 1 ; Luke vi. 37
(Rom. ii. 1; 1 Cor. iv. 5). It is urged
that there is no need to suppose
a reference to our Lord's words on
account of the difference of context,
but in St Matthew at all events the
thought of 'the day' of the Lord is
not far removed from the exhortation
in question : cf. Matt. vii. 22; see also
below on v. 12.
behold, the Judge, i.e. the Lord
Christ, Who is judge both of you
and of those from whom you differ ;
the words are thus a warning as well
as an encouragement: cf. ii. 13. The
la.nguage here has a striking parallel
in Apocalypse of Baruth, xlviii. 39:
' for the judge will come, and will
not tarry.'
standeth before the doors; signifying the imminent nearness: cf. Matt.
xxiv. 33 ; Mark xiii. 29. There is
thus no need to find an allusion to
Isaiah xxvi. 20 or to the :figurative
language which is there employed ;
the reference to our Lord's own
words with respect to His coming
seems far more natural. This nearness of the Judge should prevent
the brethren from anticipating His
judgment of their complaints against
their neighbours, and so taking upon
themselves the office of judge, as
was the case with the friends of Job.
The noun which A.V. renders 'door'
(R.V. 'doors') is in the plural as in
the passages cited from the Gospels.
The striking scene in the martyrdom
of St James, Eusebius, H. E. II. 23,
as given by Hegesippus, describes
the scribes and Pharisees as setting
him on a pinnacle of the Temple
and asking, 'What is the door of

Jesus?': and the Just answers, 'Why
do ye ask me concerning Jesus the
Son of Man ? He is both seated in
heaven on the right hand of Power,
and will come on the clouds of
heaven.' The expression is sometimes referred to our Lord's words
John x. 7-9.
10. brethren, R.V., is better attested than my brethren. But either
form of expression was, as we have
seen, characteristic of the writer.
for an example. The word is
used of the example of Enoch,
Ecclus. xliv. 16, of the example
of the brave old scribe Eleazar,
2 Mace. vi. 31, of the example of the
seven brethren who would not trans~
gress the law of their fathers, 4
Mace. xvii. 23. In the N.T. it is
used of our Lord's own example,
John xiii. 15.
of suffering, R.V. The noun is
used only here in the N. T., but
the cognate verb is found below
in v. 13, 2 Tim. ii. 3, 9, iv. 5. It
is found elsewhere, Mal. i. 13, 2
Mace. ii 26, 27, and in 4 Mace. ix. 8,
where it is used, as is the word
' example ' above, in connection with
the same brethren who answer the
tyrant Antiochus, saying, 'for we
shall receive the rewards of virtue
through this suffering and endurance,' the latter noun being also the
same noun which occurs thrice in
the Epistle (cf. i. 3, 4, v. 13). Deissmann, Bibelstudien, II. 91, apparently
takes the word on the evidence of
inscriptions to signify the endurance
of suffering or affliction.
When we read in the next verse
that 'we call them blessed which
endured,' it is most natural to associate such words with our Lord's
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11 who spake in the name of the Lord. Behold, we call them
blessed which endured : ye have heard of the 1 patience of
1

Or, endurance

own Beatitudes, Matt. v. 11, 12. At
the same time the blessedness of
those who endured martyrdom
under the tyrant Antiochus was
often celebrated, as e.g. in 4 Mace. i.
10, vii. 22, x. 15, xii. I. patience,· see
011 'll. 7.
the prophets. It is best to refer the
words to the 0. T. prophets ; but it
has sometimes been maintained that
prophets in the Christian Church
may also have been included, who
suffered like things with them of
old times.
-in the name, i.e. with the power,
and as the representatives of Him
Who sent them ; cf. for this same
formula Isaiah 1. 10, Jer. xi. 21,
Micah iv. 5, and see also Matt. vii.
22, x. 41, and see further 'll. 14
below ; cf. Deissmann, Bibelstudien,
r. 261, and Hastings' B. D., Art.
'Name.'
The words are no doubt meant
to cheer the suffering Christians,
and would help to remind them that
even if the prophets who were so
holy that God spoke through them
endured persecution and suffering,
they must not wonder if a fiery trial
was theirs also ; Bede's comment to
this effect is interesting, and he instances not only the prophets who
were so free from fault that the
Holy Spirit spake through them
God's mysteries to men, but also
the Maccabean martyrs.
The example of the prophets was
often appealed to: cf. e.g. Matt. xxiii.
34; Acts vii. 52 ; Heb. xi. So too

Abraham, Isaac, David, and 'the
three children' were cited as examples of those who endured,
4 Mace. xvi. 21.
If we ask why St James appealed
to the old prophets, and not to the
example of Jesus Christ, the great
ensample of godly life, it may be that
he wished to keep before the eyes of
his converts Jesus as the Lord of
glory, as the Lord Whose coming
drew nigh, and that his readers
were not quite prepared for the
preaching of the Person of the Messiah as an example of human virtue ;
if the Epistle was written at a very
early date it is quite possible that the
details of the life of Jesus would be
far less familiar to the readers than
the old and oft-repeated stories of
the sufferings and patience of the
prophets, and it may also be added
that St James may have already
alluded to Christ when he spoke
of the unresisting ' righteous one,'
'll.

6.

II. Behold, we call them blessed
whicli endured, R.V. This.translation brings out more distinctly than
A.V. 'happy'the connection between
the verb 'to call blessed' and the
adjective 'blessed' found, not only in
i. 12, but also used by our Lord in
the Beatitudes ; cf. especially Matt.
v. 12 with the verse before us :
it is also based upon what seems
to be undoubtedly the correct
reading (adopted by W.H. as by
R. V. ), the aorist part. 'which endured' instead of the present 'which

1 For those who study German, reference should also be made to Heitmtiller's
exhaustive volume, Im Namen Jesu, p. 86 (1903).
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Job, and have seen the end of the Lord, how that the Lord
is full of pity, and merciful.
endure.' The same verb rendered
'we call blessed' is applied to
Daniel and his endurance in the den
of lions, 4 Mace. xviii. 13.
ye have heard oftlw pat-ience, but
in R.V. marg. 'endurance,' because
the word in the original is the
cognate noun of the verb employed
at the end of the preceding clause ;
possibly R.V. retained 'patience' in
the text on account of the common
proverbial expression. Here the
reference may only be to that per11istent trust in God which Job manifested in his troubles and amidst
the calumniations of his friends. In
Psalms of Solomon, xvi. 15, we read,
'the righteous man if he continue
stedfast shall therein find mercy of
the Lord,' a sentiment strikingly in
agreement with the words of St
James (see also below\ and rendered
all the more so not only by the
fact that the verb 'continue stedfast'
is the cognate verb of the noun
rendered here 'endurance,' but also
because the writer of the Psalms
evidently had Job in his mind, for
he remarks in the previous verse,
'thou dost prove a man in his flesh,
and in the affliction of poverty.'
The well-known passage in Ezek.
xiv. 14, 20, where Job is mentioned
with Noah and Daniel as au example
of tme righteousness, is sufficient to
show how important a place Job
occupied in Jewish thought, and the
Vulg. of Tob. ii. 12--15 contains an
explicit reference to the patience of
Job. A reference may also be made
to Test. Abr. xv., where Michael
says of Abraham, 'and there is no
man like him upon the earth, not
even Job, that marvellous man,' a
reference which shows how Abra-

ham and Job stood out in marked
prominence in ,Jewish thought, just
as in the Epi,;;tle of St James the
former appears as the example of
faith, and the latter of endurance.
heard. The word is sometimes
taken to refer to the public reading
in the synagogues, but there is no
need to restrict the reference to
this. It is noticeable that this is
the only reference to Job in the N. T.
and that the Book of Job is only
once quoted, 1 Cor. iii. 19 = Job v.
13. Philo has a quotation from Job
xiv. 4. In Tanchuma, 29. 4, we have
a quotation of Job xiii. 10, where we
read that Job in this world was
tried much, but God has rewarded
him double, as it is said, 'and the
Lord gave Job twice as much as he
had before.' Amongst earlyChristian
writers St Clement of Rome frequently refers to Job. Thus in Cor.
xvii. 1, 3 he exhorts his fellow-Christians to be imitators of the prophets,
of Abraham, and of Job, of whom it
is written that he was righteous and
unblameable, and further quotations
from Job are found in xx. 7, xxvi. 3,
xxxix. 3, lvi. 6.
and have seen. So A. and R.V.
and W.R. I.e. like a drama unfolds
itself scene by scene. This is best,
but by some editors a more abrupt
reading is adopted, viz. the imperative, with a full-stop after 'Joh' :
' See ye also,' etc.
the end of the Lord, i.e. the end
which the Lord makes, and gives ;
ye have seen how all things work
together for good (cf. Job xiii. 12).
It is quite possible that St James
has before him the Rabbinical phrase
which corresponds to the explanation
of the words as above ; so too the
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But above all things, my brethren, swear not, neither

Syriac renders 'the end which the
Lord made for him.' Job is thus
rightly spoken of as blessed. It is
sometimes urged that the words may
be specially referred to the appearance of the Lord at the end of the
Book of Job as settling the controversy, and that this sense well fits in
with the idea of the Parousia as the
final scene which Christians anticipated; this sequence of thought is
possible with the alternative reading
mentioned above, but certainly not
otherwise, and even then it is not
supported by the context.
It should also be mentioned that
the words under consideration have
been sometimes taken as by St
Augustine to refer to the death of
Christ, ' the end of the Lord' (cf.
Sermo ad Catecliumenos, x.). The
same interpretation of the words
was adopted by Bede and by Wet.
stein.
The latter comments, 'He understands the death which the Lord
Jesus endured for our salvation, and
which is represented in the Holy
Supper,' apparently referring in the
last clause to the words 'ye have
seen the end, i.e. the death, of the
Lord.' But this interpretation however tempting cannot be said to be
borne out by the context.
how that, R. V.; explanatory of the
preceding, showing and describing
the nature of 'the end of the Lord.'
the Lord, i.e. the Lord of the 0. T.,
and so the words just preceding refer
evidently to the same Lord.
full of pity. The exact word is
not found elsewhere except Hermas,
Mand. iv. 3. 5, Sim. v. 7. 4, used
each time of the Lord of the 0. T., but
1

the LXX has a very similar expression, 'plenteous in mercy,' cf. Exod.
xxxiv. 6. In the 'Prayer of l\fanasses'
we have a word somewhat similarly compounded, joined with two
other adjectives, 'long-suffering' and
'plenteous in mercy,' as in Exod. u.s.,
'for thou art the most high Lord, of
great compassion, long-suffering, very
merciful' ; cf., for a somewhat similar
combination, Ps. ciii. 8. With the
expression here, and the two adjectives, in the original, cf. CoL iii. 12.
merciful; only found once elsewhere in N.T., Luke vi. 36, where it
is used as here of God ; cf. Clem.
Rom. Cor. xxiii. 1 ; but frequent in
LXX ; cf. esp. Ecclus. ii. 11, 'for
the Lord is full of compassion and
mercy, long-suffering, and very
pitifu~ and forgiveth sins and saveth
in time of affliction,' a passage which
may well have been in the mind of
St James, especially when we compare v. 12 with James i. 8 above.
In Psalms of ,Sowmon similar attributes are also ascribed to God ;
cf. passage quoted above.
This reference to the sure mercy
and pity of the Lord would encourage
Christian endurance to the end ; cf.
Matt. x. 22, xxiv. 13.
12. above all things. It is interesting to find this phrase quoted
from the papyri at the end of a letter.
Two instances of its use in this
way are given in the Oa;yrhynchus
Papyri from letters dating 22 and
25

A.D.1

In the passage before us it is of
course quite possible that this emphatic phrase may be limited to what
has just preceded, and then it may
be regarded as introducing a special

Dean of Westminster, Ephesians, p. 279.
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by the heaven, nor by the earth, nor by any other oath :
warning for those who might be led
by suffering to impatience and murmuring, and so to hasty oaths and
asseverations. But it is perhaps
better to regard the precepts thus
emphatically introduced as a kind of
postscript to the letter, and in the
first instance to find the need of such
an extreme warning in the prevalence
amongst the Jews of heedless and
false swearing, an evil and dangerous
habit into which those engaged like
the Jews of the Diaspora;in commerce
and merchandise were very liable to
fall; cf., for its notoriety amongst the
Jews in Rome, Martial, Epig. XI. 94.
my brethren; marking here as
elsewhere (cf. i. 16) the earnestness
and yet tenderness of the writer.
swwr not. To swear by the heaven
or by the earth was to employ recognised Jewish formulae, and on
more than one occasion our Lord
refers to the use or rather abuse of
such and similar formulae, Matt v.
34, xxiii. 16, and points out not only
the liability of this usage to lead
men into irreverence and untruthfulness, but also its real meaning as
involving, however men might seek
to disguise it, an oath by God Himself.
In any consideration of this verse
it should be carefully noted that the
reference of the words to contemporary Jewish habits as to the use
or non-use of oaths does not exclude a
reference to our Lord's words, Matt.
v. 34 ff., as has been often maintained. St James employs two
formulae to which reference is made
by our Lord Himself, Matt. v. 34, 35,
and to his words, 'not by any other
oath,' we may fairly find a parallel in
our Lord's command, 'Swear not at
all.'
Von Soden and Spitta (see also

Encycl. Bibl. n. 1825) deny any
reference by St James to our Lord's
saying, and see in this expression
'the yea yea' etc. only reference to
a common every-day formula. But
whilst we admit this commonness of
the formula, we have still to remember the context in which it is
here placed by our Lord and by St
James, and the solemn use which
they both make of it.
nor by any other oath; it has indeed
been maintained that in the omission
of the words 'neither by Jerusalem
nor by the temple' we may see an indication that St James's Npistle was
not written till after the fall of J erusalem, and this is urged by Schmiedel
(Encycl. Bibl. n.1892), but it is much
more to the point to observe that
St James may possibly have refeITed
to our Lord's command in Matt. v.
in some shortened form, or that his
words 'nor by any other oath ' fairly
include any other usual formulae in
vogue in taking an oath. On the
miserable subterfuges by which the
Jews avoided the obligation of oaths
by maintaining that they were not
binding unless the Sacred Name of
God was introduced, see further p.
153, and Wetstein on Matt. v. 37, with
Dalman, Die Worte Jesu, p. 168, and
E.T., pp. 206, 228.
let your yea be yea. It has been
said that the likeness in this verse is
closer than in any other in this
Epistle to the words of the Sermon
on the Mount (cf. R.V. marg.), and
St James may well have recalled
his Master's words in enforcing his
Master's principle. For the words
contain no mere prohibition against
falsehood; the sphere of perfect
truthfulness was that in which all
communication between man and
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but 1let your yea be yea, and your nay, nay ; that ye fall
not under judgement.
13
Is any among you suffering i let him pray. Is any
I

Or, let yours be the yea, yea, and the nay, nay Compare Matt. v. 37.

man should be conducted; in a Christian society, where men are truly
brethren in Christian affection, there
should be no need of oaths in the
daily intercourse of social life ; cf.
Clem. Alex. Strom. vii. 8, where he
says that no true Christian will ever
perjure himself; he will not even
swear, and for him to be put upon
his oath is an indignity. See Additional Note on the Use of Oaths,
p. 153.
that yefall not under judgement.
For the phrase here cf. Ps. i. 5 ;
Ecclus. xxix. 19 ; = ' that ye be not
judged' in v. 9; cf. iii. 1, and Matt.
v. 21; John v. 24.
Our Lord in the parallel passage,
Matt. v. 37, says, 'and whatsoever is
more than these is of the evil one,'
R. V., as if He would warn men that
their unscrupulous use of the solemnity of an oath must be referred
not to the God of truth but to the
father of lies. So St James also
warns men against the Divine judgment which would follow upon this
participation in what every true
Christian would condemn as evil,
even as Christ his Lord had condemned it, together with every 'idle
word' for which account would be
given in the day of judgment, Matt.
xii 36 ; and even now the judgment was at hand ; cf. v. 9 above.
This thought of judgment following as a condemnation of vain and
needless swearing, a thought so intensified for the Christian con-

science by the words of Christ and·
His nearness as Judge, had been
expressed by the writer of Ecclus.
xxiii. 11, 'and if he swear in vain
(without cause) he shall not be
justified1.'
13. Is any among you suffering f
let him pray. Cf. rendering of cognate noun in v. IO, 'suffering,' R. V.
It is doubtful whether the words
have any very close connection with
what has just preceded, and the
various exhortations may be only of
a general character. But on the
other hand it is quite possible to
find some reference to the immediate
context. Thus in the Sermon on the
Mount our Lord, after saying, 'Swear
not at all,' proceeds to enjoin, not
retaliation against, but love towards,
our neighbour. St James inculcates
long-suffering under injury or adversity before a similar injunction
'swear not at all,' and then again
treats of the right attitude under
suffering, the calm attitude of prayer,
not the petulant hastiness which
finds vent in oaths. .Or again it is
plausible to connect the first case with
1J. 10 above, or the second with iv. 9,
but even if this is admitted as
accounting for the primary application of the words, they may bear a
much wider reference, and the
remedy in the wider as in the more
limited application is to be found in
bringing everything before God.
For the verb see 2 Tim. ii. 3, 9, iv. 5,
and for the cognate noun ,z,, 10 above.

1 The reading ' lest ye fall into hypocrisy ' in the clause before us is very
weakly supported, although adopted by Oecumenius, Grotius, and Wetstein. It
may easily have arisen from reading the two words 'under judgment' as the
Greek word meaning 'hypocrisy.'
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14 cheerful i let him sing praise.
The word may include, but is too
general in its signification (so R. V.)
to be identified with, the verb 'to be
sick' in "'· 14. It is quite beside the
mark to regard the exhortation to
pray as a bidding to prayer for
vengeance, and to compare Enoch,
xlvii. 2, xcvii. 3, civ. 3. The interrogative form of the sentence, as
also in the succeeding clauses, is
quite in harmony with the vivid
style of St James.
Ia any cheerful? R.V. The A.V.
'merry ' refers rather to outward
hilarity than to the universal cheerfulness indicated by the original.
The verb is not found in the LXX,
but it is used by Symmachus, Ps.
xxxii. 11, and Prov. xv. 15, 'all the
days of the afflicted are evil, but he
that is of a cheerful heart hath a
continual feast,' and the cognate
adjective is used 2 Mace. xi 26 of
those who 'go cheerfully about their
own affairs.'
let him sing praise, R.V.; 'let him
sing psalms,' A. V., but not necessarily
so restricted as to imply only 'Psalms
of David' ; Ephes. v. 19, Col. iii. 16.
The word' psalm' is derived from the
verb here employed in the original
Greek. 'l'his verb meant primarily
to touch or strike a chord, to twang
the strings, and hence it is used
absolutely as meaning to play the
harp, etc., and in LXX to play on
some stringed instrnment, and also
to sing to the music of the harp,
often in honour of God (but see also
Ecclus. ix. 4).
In Psalms of Solomon, iii 2 (a
Psalm entitled 'concerning the
righteous'), the writer in the opening
verse gives the summons to sing a
new song unto God, and in xv. 5 we
have a point of contact with the
verse before us in the words wherein
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'a psalm and praise with a song in
gladness of heart' are described as
a means for preserving the safety of
the righteous. In the N. T. the same
verb is used of singing of hymns, of
celebrating the praise of God, Rom.
xv. 9; 1 Cor. xiv. 15; Ephes. v. 19
(c£ LXX, Judg. v. 3). Here the words
may refer primarily to private devotion and worship, but they evidently have a wider application ; cf.
Hooker, E. P. v. 38, on the power of
melody in public prayer, melody
both vocal and instrumental, for the
raising up of men's hearts, and the
sweetening of their affection towards
God. Luther wished to see all the
arts employed in the service of Him
Who gave them, and he writes, 'The
devil is a sad spirit and makes folks
sad, hence he cannot bear cheerfulness ; and therefore gets as far off
from music as possible, and never
stays where men are singing, especially spiritual songs.' William Law
devotes a whole chapter (xv.) in his
Serious Call to the benefit of chanting psalms in our private devotions,
and he writes : 'He therefore that
saith he wants a voice, or an ear, to
sing a psalm, mistakes the case : he
wants the spirit that really rejoices
in God; the dulness is in his heart
and not in his car ; and when his
heart feels a true joy in God, when
it has a full relish of what is expressed in the psalms, he will find it
very pleasant to make the motions
of his voice express the motions of
his heart.'
The two injunctions here given
to prayer and praise practically teach
us that all our feelings of sorrow or
of joy should be sanctified. On all
occasions our joy should be the 'joy
in the Holy Ghost' ; on all occasions
our sufferings should be met 'ac-
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him call for the elders of the church ; and let them pray
cording to the will of God' ; joy or
sorrow being received with the worship of praise or prayer. At the
same time it has been thoughtfully
observed that we may with equal
truth transpose the two precepts :
'Is any among you suffering ? let
him praise. Is any cheerful ? let
him pray': as thanksgiving sweetens
sorrow, so supplication sanctifies joy
(Plummer). It is interesting to note
that in Testaments of the xii. Pat.
Benj. 4, it is mentioned as one of the
general characteristics of the good
man that he praises God in song (or,
hymn).
14. Is any among you sick? The
mention of suffering in the wider
sellse leads to the mention of a
common instance of suffering, viz.
that of sickness. The verb is used
of weakness in means, i.e. poverty, of
weakness in convictions,and specially
of weakness in bodily health ; so
the participle of the same verb is
used for 'the sick.'
In connection with the present
passage, Ecclus. xxxviii. l-15 is of
interest, especially v. 9, ' My son, in
thy sickness be not negligent, but
pray unto the Lord, and he will
make thee whole.'
let him callfor the elders. There
seems to be no reason why the
mention of a body of presbyters in
an official capacity should be regarded as indicating a late date, if
we consider such passages as Acts
xi. 30, xv. 6, xxi. 18, and in the light
of such an admittedly early statement as in 1 Thess. v. 12, 13. This
latter passage joined with such
passages as l Pet. v. 1-4, Heh. xiii.
17, may fairly justify the description
1

of the presbyters as the representatives of the domestic religious life
of the Church in every place ; that
is to say, any local body of the
Christian brethren, as locally constituted and organised (Moberly, Ministerial Priesthood, p. 144); see
further below.
of the church, It is sometimes
said that the word used here for
'church,' and the word translated
'synagogue,' ii. 2, are convertible
terms not only in the LXX but in
early Christian literature, but such
a general statement should be received with some qualification in its
reference to the latter1. In the
verse before us the word 'church'
as indicating the Christian community differs from the word 'synagogue,' ii. 2, inasmuch as the latter
denotes the place of assembly.
Eusebius emphasises the fact,
Theoph. (Syr.) rv. 12, that Jesus
called His Church not a synagogue
but an Ecclesia, the word used here
by St James. In the Gospels this
word is used on two occasions, and
on each by St Matthew, xvi. 18, xviii.
17. In the first passage our Lord
speaks of 'My church,' evidently in
the widest sense of the word, and in
the second He uses the same word in
a manner which might lead us to
regard it as a title of the ruling
body of the Ecclesia, or congregation, almost in the sense of 'the
elders' here. And from this fact
that our Lord thus used the term,
once no doubt of the whole Church
which He founded, and once it may
be of the Christian community in
any city or village 2, the term would
very possibly have become familiar

See above on ii. 2, and the full examination in Zahn, Einleitung, r. 69.
The term is thus understood in Matt. xviii. 17 by Grimm-Thayer, and Dr
Hort, Ecclesia, p. 9, argues for its application there to a Jewish community.
2

v.

139

14]

over him, 1 anoiuting him with oil in the name of the Lord :
1

Or, having anointed

to St James, to say nothing of its
further local use in St Paul's Epistles
and in the earlier portions of Acts.
Moreover, it would seem that our
Lo1·d, by this use of the word
Ecclesia in Matt. xvi. 18, claimed
for His own Church a term which
had been used in the O.T. of the
Jewish Churcli, the Church of God.
And in the same way it is not
difficult to understand that other
terms may have been easily taken
over as it were from the Jewish to
the Christian Church, as is the case
with 'presbyters,' 'elders' (cf. again
Ecclus. xxx. 27 (xxxiii. 18) with
Hebrews xiii. 17), although we must
not hastily conclude that identity
of name involves identity of function.
Dr Schmiedel contends that the
term 'presbyters' in St James is
not necessarily of Jewish origin, but
to support this he dates the Epistle
before us at the same date as St
Clement's Epistle to the Corinthians,
or even as 1 Pet. which he places
about 112A.D., Art.' Ministry,' Encycl.
Bibl. III. 3120.
let them pray. There is evidence
to show that amongst the Jews it
was customary for the holiest of the
Rabbis to go to a sick neighbour's
house and to pray for him (see also
on v. 16) 1 ; it would thus be only
natural that the elders of the Christian local community should be called
upon, especially in the case of JewishChristians, for a similar spiritual
office. At a later date in the Christian Church we find the presbyters

exhorted to visit all those who are
infirm, Polycarp, Phil. vi. I.
over him; not simply 'for him.'
It is quite possible that the words
mean 'let them pray (stretching
their hands) over him,' in accordance
with the interpretation given to the
words by Origen, Hom. in Le7'. ii. 4,
and this rendering would be quite
in accordance with the force of the
original 2• Otherwise, it is taken to
mean that the elders come and stand
over him, or with reference to him,
'as if their intent, in praying, went
out towards him,' i.e. for his healing.
anointing him(' having anointed'
R.V. marg.) 3• The use of oil in
anointing the sick for a remedial
purpose receives illustration from
the O.T.; cf. Isaiah i. 6 (Jer. viii. 22,
xlvi. 11): and there is evidence that
it was customary to make a mixture
of oil, wine, and water for a similar
purpose, the preparation of which
was permitted even during the rest
of the Sabbath, Jer. Ber. n. 2
(Edersheim, Jewish Social Life, p.
167). In the N.T. reference is made
to a similar use in Luke x. 34 (cf.
vii. 46), and oil is frequently mentioned as a medicinal agent amongst
the remedies of the ancient world
for all kinds of diseMes ; see Art.
'Medicine,' Hastings' B. IJ. The
belief in the same efficacious use is
mentioned by Philo, Pliny, Galen,
Dion Cassius; cf. also Jos. Ant. XVIL
6. 5, and B. J. 1. 33. 5. For St James,
moreover, such use would have received the highest sanction by the

1 See the information given by Dr Schechter in Mr Fulford's St James,
p. 117.
2 So Grimm-Thayer explains the preposition• with hands extended over him.'
See also the remarks of Dr Hort, Eccle,ia, p. 215.
a On the force of this aorist participle see Carr's note in loco; it may simply
express an action contemporaneous with the principal verb.
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15 and the prayer of faith shall save him that is sick, and the
practice of the first disciples, Mark
vi. 13 ; and if we cannot definitely
say that in this passage of St James
our Lord's command is presupposed,
it certainly intimates to us that His
sanction was not withheld 1•
For instances of cures wrought
by anointing with oil, see Diet. of
Christ. Ant.,Arts. 'Oil'and 'Unction,'
and also Journal of' Theological
Studies, 2, p. 60, in the case of
St Pachomius, St Macarius of Alexandria, Benjamin of Nitria, Ammon,

etc.
The subject is further discussed in
.Additional Note on Anointing with

Oil.
in the name of the Lord. The
position of the words seems to connect them with the act of anointing,
and to intimate that this should be
done in trustful dependence upon
the power and authority of Christ.
If it be said that no express command of Christ had been given for
the anointing, it may be fairly
alleged in reply that in Mark vi. 13
such a command is presupposed (see
also above). On the forc6 of the
expression cf. also v. 10. And as in
that verse the true and the false
prophets are contrasted, the true
being those who spoke in the name
of the Lord, so here it may be that
a contrast is marked between those
who healed in the name of the
Lord and those who claimed to
perform their cures by all sorts of
magical formulae (cf. Deissmann,
Bibelstudien, pp. 5 ff.). That cures
were wrought in the name of Jesus
Christ is the testimony of the N.T.;
cf. e.g. Mark iii. l 5 ; Luke x. 17 ; Acts
iii. 6, xix. 13. At the same time it

may be fairly maintained that it
would be quite permissible to connect the phrase with both prayer
and anointing, and if with the
former, the words of St John xiv. 13,
xv. 16, xvi. 23 bear out the reference
of them to prayer in the name of
Jesus.
The phrase gains in significance,
and the probability of its reference to
Christ becomes assured, if we read
simply 'in the Name' (omitting with
B the words ' of the Lord,' which
are placed in brackets by W.H.).
For a similar emphatic reference to
'the Name,' i.e. of Christ, cf. Acts v.
41, R.V., 3 John 7, and so too in the
early Church, Ignatius, Ephes. iii. l,
vii. l.
15. and the prayer of faith (cf.
i. 6), faith not as restricted to the
particular case, but as the condition
of a heart devoted to God. The
prayer is that of the presbyters, but
the fact that the sick man sends for
them is in itself a proof that he is
regarded as a sharer in their faith
and prayer. If we compare Acts iii.
16 we note that there faith is spoken
ofas faith in the Name of Jesus, i.e.
in the power of Him Who makes
a lame man whole, and the prayer of
faith here, as the context seems to
suggest, may well bll an exercise of
faith in the same Divine Person
and power. In this Name St Peter
takes the lame man by the hand
and 'raises him up,' Acts iii. 6, 7,
where we have the same verb as in
the sentence before us; cf. Matt. ix. 5;
Mark i. 3 l; John v. 8. See also below.
shall save him that is sick, i.e.
from his bodily sickness; cf. Matt. ix.
22; Mark v. 23; John xi. 12; and so

1 See the stress laid upon this by B. Weiss, Neue kirchliche Zeit1chrift,
June, 1904, p. 438.
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Lord shall raise him up ; and if he have committed sins, it
often in the LXX of safety from
sickness or death, the same usage
being found several times in the
Psalm;; of Solomon; cf. the cognate
noun in Isaiah xxxviii. 20. An
attempt has sometimes been made
to take the verb in an eschatological
sense, i.e. as if it related here to
eternal salvation, and reference is
made in support of this to the
meaning of the verb in v. 20. But
the whole context before us is
widely different,
and
points
primarily at least to a different
meaning. Further support is sometimes found for the same view in
restricting the use of the verb in the
phrase 'him that is sick' to the
dying. But the verb is by no means
always employed in this restricted
sense, either in Biblical or classical
Greek: cf. Job x. 1; 4 Mace. iii. 8;
Heb. xii. 3. So in Herod. I. 197 the
present participle of the verb is used
as here describing 'the sick'. 1
The Romanist commentators take
the saving to be that of the soul,
and they also refer the 'raising up'
to spiritual comfort and strengthening ; see further below. But it is
admitted by one of the most recent
of them in commenting on this
passage that the latter expression
may often refer to bodily healing,
and that as a result of the spiritual
refreshment a recovery of bodily
health may often follow. Interesting
cases may be cited from Jewish
literature, in which special efficacy

attached to the prayer of faith, the
prayer of the righteous, for the
recovery of health, the restoration
being regarded as a proof that sins
had been forgiven.
and the Lord shall raise him up,
i.e. Christ, bearing in mind the interpretation given to the words 'in the
Name of the Lord,' and such passages
as Mark i. 31, Acts ix. 34. Although
parted from His Church, all power
is given unto Christ both in heaven
and on earth 2• The fact that all power
belongeth unto Christ, as also the fact
that the anointing is in His Name,
reminds us that although nothing
conditional is expressed in the text,
yet the one condition of all faithful
prayer is understood (John xiv. 14),
so that it may well be said that such
a prayer for recovery even if unanswered might truly result in a
higher 'salvation' than that of
bodily health. But although the
thought of a spiritual healing would
thus be not altogether absent, as the
following clauses 'aud if he has
committed,' etc., may lead us to infer,
and although the verb translated 'to
save' is used in i. 21 and ii. 14 of
the salvation of the Lord, yet its
meaning, as has been maintained
above, must be decided by the context, and it seems to be here
associated mainly with the thought of
bodily health ; it would therefore
seem very unnatural to refer the
expression 'shall raise him up' to
the resurrection.

1 The same verb is used twice, it would seem, in Wisdom iv. 16, and xv. 9,
once of the dead and once of the sick or dying. This is of interest in connection
with its employment here by St James. The more usual word for sickness is
found in the previous verse.
2 ' "I applied the remedies, the Lord was the healer" is the translation of a
striking inscription in the ward of a French hospital, possibly suggested by
these words of St James'; see Note on this passage in Expositor, Aug. 1904,
by the Rev. J. H. Dudley Matthews.
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Confess therefore your sins one to

and if he have committed sins, it
shall be forgiven him. So A. and
R. V. It is often urged that the
force of the original is 'even if,' but
although in some cases the same
conjunction and particle in combination may be rightly so rendered,
there are others in which the rendering of A. and R.V. is fully justified.
The clause is sometimes taken to
refer to the sins which the sickness
may have brought home to the man's
conscience, and not necessarily to
mean that the actual sickness in
question had been occasioned by
sin. But it is best interpreted as
referring to the common connection
in the Jewish mind between sin and
disease : ' No sick man is healed
until all his sins are forgiven him,'
Nedarim, f. 41. 1 ; see also Art.
'Confess ' and the connection of
moral and physical troubles, Encycl.
Bibl. 1. 884.
Some striking instances of the
prevalence of the common Jewish
notion will be found in the Testaments qf the xii. Patriarchs, Sim. 2,
Gad 5, where Simeon and Gad both
refer their bodily sickness to their
treatment of Joseph, and interesting
notices are given by Dr Edersheim,
Jewish Social L(fe, p. 163. In the
N.T. we may refer to such passages
as Matt. ix. 2, 5, John v. 14, ix. 2.
Bede cites 1 Cor. xi. 30, and the
R.V. in marginal references compares the language of Isaiah xxxiii.
24. But 'the prayer of faith' would
include by its very name a supplication not only for bodily recovery and
strength, but also for repentance

and forgiveness ; cf. Ecclus. xxxviii.
9, 10; and St James assures us that
the same Divine power which granted
the former would also bestow the
still greater and spiritual blessings of
the latter : ' My son, in thy sickness
be not negligent : but pray unto the
Lord, and he will make thee whole.
Leave off from sin, and order thine
hands aright, and cleanse thy heart
from all wickedness,' Ecclus. u. s.
it shall be forgiven. The same
impersonal construction is found in
Matt. xii. 32. But the forgiveness is of
course conditional; see previous note,
and cf. Matt. ix. 2, 5, Mark ii. 1-12.
16. Confess therefore your sins
one to another. So R.V., adding
the conjunction 'therefore' on good
authority (see W.R. and Mayor's
text), and also reading 'sins' instead
of 'faults' with W.H. (see further
below), the former word which
occurs in the immediate context, v.
15, including sins towards God,
while the latter word might refer
rather to offences towards one's
neighbour, although the distinction
cannot always be pressed. The
addition 'therefore' is important
because it shows that the exhortation to mutual confession is associated
here at all events primarily with the
consideration of the case of the sick
man; cf. also the words 'that ye may
be healed.' The terms employed
are no doubt quite general, 'confess
your faults one to another,' but the
context may be fairly held to imply
that the confession had already been
made to the elders who had been
summoned 1 ; otherwise 'the prayer

1 This is admitted by Dean Alford, see note in loco, and we may compare
the words of the Bishop of Worcester on the same passage, where he points out
that the general admonition to confess sins mutually one to another probably
implies that the sick man would have confessed his sins to the presbyters whom he
had summoned; Church and the Ministry, p. 253.
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of faith' could hardly have found
place or mention.
The word translated 'confess '
might simply imply that the confession was made from the heart, or
that it was made openly in public.
With regard to the latter meaning,
which it is maintained on the high
authority of Bishop Wes.tcott (see
note on 1 John i. 9) that the word
always has in the N.T., support may
be claimed for it in the two interesting uses of the Didache, iv. 14,
xiv. 1, where in each case the context would imply that public confession was intended, as mention is
made in the first instance of the
Church, and in the second of the
gathering together on the Lord's
Day. ' In church thou shalt confess
thy transgressions, and sha.lt not
betake thyself to prayer with an
evil conscience' (iv. 14); '.And on
the Lord's own day gather yourselves
together and break bread and give
thanks, first confessing your transgressions, that your sacrifice may be
pure ' (xiv. I}
The usage of the Jewish synagogue
throws light upon these passages in
the Didache, and no doubt such
usage was known to St James.
Before the Day of .Atonement,
mutual forgiveness was sought for
sins committed against one another,
and the men were to go apart and
confess one to the other. Moreover,
in a death-bed confession it is interesting to note that while one
form of confession was made directly
to God, another form was sometimes
recited before the persons summoned
for the purpose. The great Jewish
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authority Dr Hamburger gives from
Talmudic literature many instances
of forms of confession of sin for
domestic use, as well as in public
in the synagogue, as e.g. in case of
sickness, or when a man has offended
against his neighbour.
He also
points out that in the 0.T. confession of sins in private is enjoined
on certain occasions, as well as in
public. In ease of a dangerous
illness it seems that it was customary for the holiest of the local
Rabbis to go to the house, and pray
for God's mercy on the sick man
and exhort him to confess his sins,
and to set his affairs in order ; ef.
2 Kings xx. 1.
These Jewish illustrations, which
might be easily multiplied, enable us
to see how natural it would be for
St James to exhort that in ease of
illness the local presbyters of the
Christian Church should be summoned, and that confession of sins
should be made, and how arbitrary it
is to maintain that such directions
point to a late date for the Epistle 1•
your sins. Mr Mayor with .Alford
retains the reading 'faults ' instead
of' sins ' (although it would seem that
this retention is against the authority
of the best Ms.), on the ground that
it is more in agreement with the
sense of the passage if we take it as
referring to our Lord's commands in
Matt. v. 23, vi. 14, and he also notes
that this same word for I faults' is
used in the two passages of the
IHdache referred to above. He
further understands the precept as
of general application, and that St
James is recommending the habit

1 For the instances above see Buxtorfs Jewish Synagogue, eh. xx. pp. 363,428
(see Confessian and .Absolution, Fulham Conference, p. 15); Hamburger, RealEncyclopiidie des Judentums, n. 8, 1139 ff.; and the extracts given on Dr Schoob.ter's
information by Mr Fulford, Epistle of St James, p. 117.
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another, and pray one for another, that ye may be healed.
ofmutual confession betweenfriends1 ;
in this interpretation the words 'that
ye may be healed' receive a metaphorical meaning, and we do not
confine them to the case of the sick
man. But whilst advocating this interpretation ofthewords,and pointing
out the benefits arising from such
mutual confidences, he rightly urges
that no one should be better fitted
than the parish priest, if he is wise
with theheavenlywisdomofStJames,
to receive such confidences and to
give in return spiritual help and
counsel. See further, Additional
Note on Confession of Sins.
andprayoneforanother. Mutual
and frank confession would lead to
sincerity in prayer, for a man could
not pray whilst he was cherishing
self-righteous thoughts, and also to
sympathy in prayer, whether bodily
or spiritual health was in question :
c£ Ecclus. xxviii. 3-5, 'One man
beareth hatred against another, and
doth he seek pardon from the Lord 1
he showeth no mercy to a man which
is like himself, and doth he ask forgiveness of his own sins 1 if he that
is but flesh nourish hatred, who will
intreat for pardon of his sins 1'
that ye may be healed. The context points primarily at all events
to bodily healing; cf. m,. 14, 15, and
also the reference made to the miraculous power of Elijah's prayer.
The verb is no doubt also used of
diseases of the sou~ although in the
cases usually cited the context shows
that this and not the literal sense
is intended. See e.g. Heh. xii. 13 ;

1 Pet. ii. 24; and also Isaiah vi. 10 ;
Ecclus. iii. 28. So too in the remarkable saying of Epictetus, 'It is
more necessary to heal the soul than
the body, for death is better than
a bad life,' there can be no doubt
of the meaning ; and so too in the
saying of Arrian that 'healing of
sin' is evidently only thorough when
a man confesses and repents of his
sin.
The tenses used indicate that St
James is thinking of continuous action, and thus from the particular case
he enforces a general rule for similar
practice in all cases of sickness. At
the same time it is quite possible
that St James might use the word,
well remembering its double meaning,
and with reference to disease of the
soul as well as of the body; in v. 19,
20, he speaks of sin and conversion
in a manner which shows us that
the thought of healing in a spiritual
sense may have been present in his
mind, as it was in the days of old to
the mind of the Hebrew prophet ;
cf. Isaiah vi. 10. At all events it is
noticeable that in v. 19 we have the
same word used for 'convert' as is
used by Isaiah u.s. in close connection with the same verb for 'heal' as
in the passage before us.
The supplication of a righteous
man availeth much in its working,
R. V. The words are best taken as
strengthening the previous injunction to pray, and they are illustrated
by the instance of Elijah. Their introduction without any definite word
of connection is quite in the style of

1 On the monastic rule to tell to the common body any thought of things
forbidden, or inadmissible words, or remissness in prayer, or desire of the
ordinary life, that through the common prayers the evil might be cured, see
D.C.A. r. pp. 647, 648. In modern days reference is made to the Moravian
Societies, and to the M1?thodist Classes which J. Wesley appears to have derived
from them.
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The supplication of a righteous man availeth much in its
St James. In A. V. the one Greek
word rendered by the Revisers ' in
its working ' is removed from its
emphatic position at the end of the
sentence in the original, and resolved
into two adjectives, but the rendering
'effectual fervent prayer ...... availeth
much' seems to be tautological and
adds little ; a prayer which is 'effectual' already 'availeth much.'
Bishop Lightfoot, On a Fresh Revision of the N. T. p. 182, has some
interesting remarks on this rendering and its admission into the A.V.,
which he is disposed to ascribe to
carelessness in the correction of the
copy of the Bishops' Bible, used by
the revisers of 1611 for the press.
Others, who are still inclined to
think that the R. V. rendering is
not sufficiently strong, would translate 'in its earnestness '; cf. Acts xii.
5, and the name which St James
himself bore, 'righteous,' and his own
practice of always kneeling, in the
intensity of his prayer, in the Temple,
asking forgiveness for the people
(Eusebius, H. E. II. 23).
It is maintained on high authority
(Lightfoot, Gal. v. 6) that the verb in
the original is never used by St Paul
as passive but as middle, and so, as
the passage before us is the only
other place in the N. T. in which any
doubt could arise, it is"best to render
the word here as middle, and in his
rendering of the passage before us
a similar view is taken by the German
editor Dr B. Weiss. On the other
hand Mayor in loco argues at length

for the passive signification, and explains it here as of prayer 'actuated,
or inspired by the Spirit1.' It is
interesting to note that in the early
Church those who were 'acted or
worked on by an evil spirit' bore the
name of Energumeni, a title which
might support a passive meaning
of the Greek participle before us,
although here of course the word
would refer to a prayer inspired by
God; cf. Rom. viii. 26. Some of the
older commentators interpret the
word of the way in which a good
man's prayer is 'energised' by his
good deeds and efforts ; see Euthymius Zigabenus in loco.
supplication. 'l'he word is different
from that rendered' prayer' in v. 15
(and only there so rendered in the
N.T.); it is petitionary, and gives
expression to the thought of personal
need ; it is also used of requests to
men, but both in the LXX and in the
N. T. of petition to God ; cf. Psalm
!iv. 1, and so too Psalms of Solomon,
v. 7, it is appropriately used as expressing petition to God for the relief
of material wants.
of a righteous man. This thought
of a special efficacy attaching to the
prayers of a righteous man would be
quite characteristic of a teacher with
the Jewish antecedents of St James,
and it may be fairly added to the
many links which connect the Epistle
with a Jewish writer. Such passages
as Isaiah xxxvii. 4 = 2 Kings xix. 4,
and so too 1 Kings xviii. 36, in relation to the prayer of Elijah, or Jer.

1 The Dean of Westminster, Ephesians, p. 247, also maintains the passive
usage by St Paul, but the sense of the passive is not of things to be done, but
of powers to be set in operation, and he thinks that in this notoriously difficult
passage of St James it is at least possible that the verb in question may mean
'set in operation by Divine agency.'
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xv. I, and Ps. xcix. 6, of the pra.yer of
Moses and Aaron, 2 Esdras vii. 36 ff.,
may be quoted in this connection,
and also the remarkable passage in
Judith viii. 31, in which the people
ask Judith to pray for rain, 'therefore now pray thou for us, because
thou art a godly woman, and the
Lord will send us rain to fill our
cisterns, and we shall faint no more'
(for these and other references see
Art. 'Prayer,'Encycl.Biblica). In the
N.T. as in the 0.T. and Apocrypha
this title 'righteous' is used of the
ideally just man: cf. Gen. vi. 9 ; Wisd.
x. 4. So too it is used of Abel,
Heb. xi. 4 ; of Lot, 2 Pet. ii. 7 ; and
our Lord Himself speaks of righteous
Abel, Matt. xxiii. 35, and also of the
'many prophets and righteous men '
who had desired to see what His
own generation saw, Matt. xiii. 17.
But the word might also be taken in
a wider sense, and as 'the poor ' and
' the lowly,' so too 'the righteous '
were doubtless familiar :figures to
St James as to every typical pious
Hebrew.
Throughout the 0. T. 'the righteous ' were set over against 'the
sinners, the impious, the ungodly ' ;
cf. Psalm i. 5, xxxvii. 12, 32 ; Prov.
xiv. 19; Hab. i. 4, 13; Wisd. x. 6, 20:
and with this we may compare the
marked contrast between the same
two classes which pervades the Book
of Enock and the Psalms of Solomon (cf. Prov. xi. 31 and 1 Pet. iv.
18). In connection with the passage
before us the emphasis laid upon
repentance in the character of the
'righteous' man in Psalms of Sol.
ix. 15, is important : 'the righteous
thou wilt bless, and wilt not correct
them for the sins that they have
committed ; and thy kindness is
towards them that sin if so be they
repent.' No doubt the character

[v. 16

had fallen short in many ways of
the ideal set forth, e.g. in Ezekiel
xviii. 5-9, but St James would have
known of 'die Stillen im Lande,'
quiet, righteous men, like Symeon
and Joseph and John the Baptist,
Luke ii. 25, Matt. i. 19, Mark vi. 20,
who were waiting for the salvation of
God. But the need of forgiveness and
repentance was by no means, as we
have seen above, excluded from the
character of the righteous, and there
was no contradiction in St James
classing as 'righteous' those who
were most conscious that their own
sins must be confessed and forgiven.
St James would doubtless have said
with St Peter, 'and if the righteous
is scarcely saved, where shall the
ungodly and sinner appear ? ' 1 Pet.
iv. 18. There is thus no occasion to
suppose that there is any reference
to the thought of a righteous man
appearing before God above for
those confessing their sins, and it
is altogether foreign to the context; Elijah prays on earth, not in
heaven.
On the constant identification in
Old Testament thought of the poor
with 'the righteous' see Art. 'Poor,'
Hastings' B. IJ. rv.
It is interesting and important to
note how Hooker, E. P. VL 4. 7
(see also above, p. 143) connects
this verse with the exhortation to
mutual confession : 'The greatest
thing which made men forward and
willing upon their knees to confess
whatsoever they had committed
against God ...... was their fervent
desire to be helped and assisted
with the prayers of God's saints.'
And he adds that St James exhorts
to mutual confession, ' alleging this
only for a reason that just men's
devout prayers are of great avail
with God'
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17. Elijah. The important place passage in which the Greek adjective
which Elijah held in Jewish thought occurs. Primarily the word seems
is witnessed to by such references as to mean those of like feelings or
Mal iv. 6; Ecclus. xlviii. 1-12; I affections, suffering the like with
Mace. ii. 58. All kinds of traditions another, sympathising with them,
surrounded his name. Thus his and thus it is used quite generally of
coming would precede by three days those of like nature. Both senses are
the advent of the Messiah, and it found in classical Greek, e.g. in
Plato. The phrase stands here
was customary to open the door
during certain prayers, that Elijah emphatically to show that no dismight enter and proclaim that the couragement should be caused by
Messiah was at hand ; when a child this reference to the example of
was circumcised a chair was always Elijah, for great prophet as he was,
Ieftvacantfor Elijah as the messenger he was also a man of flesh and blood,
of the 'covenant ' ; and often as a liable to human weakness, of which
Rabbi was at prayer in the wilder- reminder perhaps St J ames's readers
ness, or was on a journey, the great · stood specially in need, as the power
prophet would make himself known and greatness of Elijah had been so
to him (see Smith's B. IJ. 2nd edit. enhanced in popular report. There
p. 913). But we do not need the is no occasion therefore to take the
evidence of Jewish tradition to as- word as referring specially to suffersure us of an influence which is so ings or to connect it with v. 10.
often patent in the records of the. A good instance of the use of the
Evangelist.a.
word may be cited from 4 Mace. xii.
As this Epistle of St James pre- 13, where it is alleged against the
sent.a so many point.a of contact with tyrant Antiochus that he cut out
Ecclcsiasticus, it is quite probable the tongues of those of like feelings
that the stress laid here upon Elijah and nature with himself.
may also be partly accounted for
and he prayed fervently, R. V. ;
by the fulness with which that book 'prayed with prayer,' R.V. marg.: the
dwells upon the prophet's history. reduplication in the wording gives an
The opening words of chap. xlviii. intensifying force, and many similar
in Ecclus. may at all event.a be instances may be quoted from both
brought into connection with the Old and New T. of a Hebraism
passage before us, 'then stood up which was in common use in the
Elijah the prophet as fire and his LXX ; cf. e.g. Gen. xxxi. 30 ; Jonah i.
words burned like a lamp ...... by 10; Luke xxii. 15 ; Acts v. 28.
the word of the Lord he shut up the
Others take the expression simply
heaven ...... O Elias, how wast thou to mean that he prayed with prayer,
honoured in thy wondrous deeds ! and that nothing else but prayer
and who may glory like unto brought about the lengthy drought.
thee!'
But how could he pray except in
of like passions with us, or 'of prayer ? It would seem therefore
like nature,' R. V. marg., and so in that the explanation first given is
Act.a xiv. 15, the only other N.T. thus more natural
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he prayed 1 fervently that it might not rain; and it rained
18 not on the earth for three years and six months. And he
1

Gr. with prayer.

that it might not rain. The 0.T.
does not tell us in so many words
that Elijah prayed for the drought,
or for the rain which ended it,
although we are told that he
prophesied both ; cf. 1 Kings xvii. 1,
xviii. 1 1• But even if the words
'before whom I stand' in the former
passage are not taken here as
equivalent to 'stand in prayer' (cf.
Gen. xviii. 22; Jer. xv. 1), yet if we
read the passage 1 Kings xviii. 42,
it is evident that Elijah is described
as in an attitude of intense prayer
before the rain was given : 'and he
cast himself down upon the earth,
and put his face between his knees'
(it is said that the attitude itself is
still retained in modern days by
some of the Dervishes). It would
therefore not be strange if St James
inferred the prayer, or he may have
been following some definite Jewish
tradition (cf. note on ii. 23~ The
words in Ecclus. xlviii. 3 would
seem to refer rather to the prophecy
than to the prayers of the prophet.
and he prayed that it might not
rain, and it rained not: the diction
is remarkable, and in itself emphasises the thought of the certain
and immediate avail of the prayer.
Jewish tradition undoubtedly regarded Elijah's prayer as a type
of successful prayer : '" .And Elijah
the Tishbite said that there should
not be dew or rain." R. Berachiah
said R. Josa and the Rabbonin
dispute about this; one said that
God accepted his pr-a.yer concerning
the rain but not concerning the dew,

and the other that he was heard
both concerning the rain and the
dew': Jalk. Sim. on l Kings xvii.
(cf. the Expository Times, A.pril,
1904).

on the earth. Although it may be
said that these words merely fill up
the idea of the verb connected with
them, yet it may be noted that the
phrase is characteristically Hebraic:
cf. Gen. ii. 5, vii. 12; Psalms of
Solomon,. xvii. 20, 'for the heaven
ceased to drop rain upon the earth.'
Here as in Luke iv. 25 it seems
quite unnecessary to suppose that
anything more than 'the land of
Israel' was implied.
three years and six months. For
the same duration of time see Luke
iv. 25, and many commentators refer
to the Jewish tradition to the same
effect contained in Jalkut Simeoni
on l Kings xvi. : see Rabbinical
Illustrations of this Epistle in the
Expository Times, .April, 1904. But
others see a reference to the period
which seems to have become of
traditional duration as marking times
of distress and calamity: Daniel vii.
25, xii. 7; cf. Rev. xi. 2, xiii. 5 (cf.
Century Bible).
The expression 1 Kings xviii. 1,
'in the third year,' might well be
taken by the Jews to cover three
years, and the duration of the
famine would not cease with the
rain, but would continue at least for
a time 2•
18. And he prayed again; cf. 2
Esdras vii. 39, 'and Elijah prayed
for those who received rain.' There

Dean Stanley has some interesting remarks, Jewish Church, II. p. 264.
See Plummer on Luke iv. 25, and Schegg, Der katholische Brief des Jakobus,
in loco.
1
2

v. 18, 19]
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prayed again ; and the heaven gave rain, and the earth
brought forth her fruit.
19
My brethren, if any among you do err from the truth,
is no force in the objection that the
attitude of Elijah in 1 Kings xviii.
42 does not of necessity betoken
prayer, as standing, not kneeling,
was and is the usual attitude for
prayer, but cf. Dan. vi. 10; Neh.
viii. 6 ('Kneel,' Hastings' B. D. m.).
Elijah's attitude marks rather the
intensity of his prayer.
and the heaven g{JJ1)e rain; a
popular and poetical mode of expression; God is said to give rain,
1 Sam. xii. 17; Job v. 10; Acts
xiv. 17. 'Heaven' and 'earth' are
both spoken of as obeying the
prayer of the prophet or rather the
will of God ; cf. Isaiah v. 6. It is of
interest to note how St James by
his own prayers was said to have
called down rain amidst the droughts
of Palestine, 'and when there was no
rain he lifted up his hands to heaven
and prayed, and straightway the
heaven ga'l)e rain' (same phrase as
above in the Greek), Epiphanius (p.
104 b).
In Josephus, Ant. XIV. 2. 1, and
xvnL 8. 6, we have two remarkable
instances of the gift of rain in
answer to prayer, one the prayer of
Onias, B.c. 64, 'a righteous man who
prayed for rain and God rained,' the
other the prayer of the Jewish
people for rain, and probably of
Christians also, in one of the years
of drought which preceded the great
famine, Ant. xx. 5. 2. But this
would be too early to be brought
into close connection with our Epistle,
unless we adopt a very early date
indeed (see however Plumptre in
loco). In early Church history both
Tertullian, Apol. e. 5, and Eusebius,
H. E. v. 5, refer to an instance of

a similar kind in answer to the
prayers of the Thundering Legion
for rain. See further, Additional
Note on Prayer.
and the earth brought forth her
fruit, a supernatural cause but a
natural result, her own fruit, i.e. the
fruits which she was wont to bear.
For 'brought forth' ef. Gen. i. I 1,
Ecclus. xxiv. 17, where the verb is
used transitively as often in later
Greek; but in the other instances of
its use in the N. T. it is intransitive.
19. My bi·ethren. The best authorities support R.V.; St James's
phrase is thus more emphatic and
sympathetic than the single word
'brethren' of A.V. He is still
plainly mindful of the fellowship
which binds both himself and the
Christian community to the erring
brother : 'if any among you.' The
verse is closely connected with what
had been said in v. 16; the thought
of mutual confession and brotherly
charity, as well as that of mutual
prayer, might naturally lead on to
the thought of conversion and restoration. No words reveal more
fully the tenderness of St James than
this closing exhortation of the
Epistle, and in them we may see
an indication of his close following
of the great Overseer and Shepherd
of souls. St James, we may also
note, does not speak of the conversion of many, but of one ; with
all his social teaching he thus
never forgets to recognise, as the
Gospel of Christ has always recognised, the infinite value of the
individual soul.
do err. The verb is used primarily
of going astray, as e.g. of a sheep,
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[v. 19,20

20 and one convert him ; 1 let him know, that he which con1

Some ancient authorities read know ye.

Matt. xviii. 12, 13, I Pet. ii. 25, and
so metaphorically of going astray
from the path of rectitude, cf. Heb.
v. 2; 2 Pet. ii. 15; 2 Tim. iii. 13.
In Wisdom v. 6 we have a remarkable parallel use of the verb 'we
have erred from the way of truth.'
The presbyters in the early Church
are exhorted by St Polycarp, Phil.
vi. I, not to neglect the widows, the
orphans, and the poor, and also 'to
turn back the sheep that are gone
astray,' where we have the same
verb which is here used of erring
joined with the same verb which is
rendered here to convert, i.e. to
tum, or to turn back.
from the truth. The words have
been described as marking a practical
and not a theoretical error, but we
must not forget that Christian practice for St James-depended upon
the recognition of the faith of our
Lord Jesus Christ, ii. I. It is best
therefore to regard 'the truth' here
as meaning the sum and substance
of the Apostolic teaching and preaching as it was delivered, the revelation of Christ; and it is evident that
the Apostle is not thinking of conversion from Judaism or paganism,
but of 'the truth' acknowledged in
common by Christians, 'if any
among you.' It has been carefully
pointed out that this use of the
expression 'the truth,' although
characteristic of St John, is found
also in each group of the Epistles ;
cf. Westcott on Heb. x. 26, and Art.
'Truth' in Hastings' B. D. No
doubt 'the truth' expresses the
ideal of human or Christian conduct,
the true reality for man, but the
revelation of Christ, it is to be remembered, would include not only

the revelation of man to himself,
but a fresh revelation, a new power
implanted in human nature, enabling
a man to walk henceforth in newness
of life.
and one con'Dert him; cf. Gal. vi.
1. The verb is frequent both in LXX
and N.T. In the LXX it is used
both transitively and intransitively;
cf. Lam. v. 21 for an instance of the
first, and Isaiah vi. 10 of the second.
But in the N.T. it is always intransitive except in these two verses of
St James and in Luke L 16, 17.
The word may of course simply
mean 'to turn back,' i.e. to the truth,
but as it is so often used of turning
to the Lord, it may be taken so
here. It has this meaning both in
LXX and N. T., and it may be noted
that the same use of the cognate
noun is found in Psalms of Solomon,
ix. 19, xvi. II. The indefiniteness
of the expression 'and one convert
him' shows us that the work was
not regarded as confined to the
presbyters.
20. let him know. So A.V. and
R.V. text; 'know ye,' R.V. marg. and
W.H. text, but the other reading is
retained in their margin. So far as
the Greek is concerned the 'know
ye ' might also be indicative, 'ye
know'; cf. a similar case of doubtful
interpretation in i. 19. If we adopt
the imperative, either in the singular
or the plural, it is introduced as a
word of encouragement, and a motive
to effect the work of restoration ; if
we render the marginal reading
as indicative 'ye know,' the wellknown truth is emphasised that to
convert is to bring into the way of
salvation.
he which conDerteth a sinner. To

v.
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verteth a sinner from the error of his way shall save a soul
from death, and shall cover a multitude of sins.
emphasise the fact is the best reason
for the repetition, and it is quite
characteristic of St James thus to
repeat a word ; cf. i. 6.
from the error of his way; cf.
Wisd. v. 6 (see above). The expression means that the converter
does not only turn the sinner back
from, but out of, his erring way into
the right path, i.e. the path of truth
from which he is represented as
having wandered, and in the same
way ' truth ' is opposed to 'error ' by
St John, cf. 1 John iv. 6. In 2 Pet
ii. 2 we have the striking phrase
'the way of the truth,' R.V., where
'the truth' seems used very much as
in v. 19 here, and in v. 21 of the
same chapter we have the phrase
'the way of righteousness,' where
evidently the same metaphorical use
of the term 'the way' is employed
as in the verse before us, and often
in the 0.T.
shall save a soul. So A. and R.V.
The words refer to the converted,
not to the converter. It is no doubt
quite true that some Jewish writings,
e.g. Ecclus. iii. 3, 30, v. 14, Tobit iv.
10, xii. 9 (Dan. iv. 27, with which
we may compare Didache, iv. 6), are
often mentioned as in favour of referring the words to the converter :
'Almsgiving saves from death and
purges away all sin,' says Raphael,
Tob. xii. 9, and with these and similar
remarks in the Apocryphal books
quoted, we may compare the following : 'Whosoever makes the many
righteous, sin prevails not over him ;
and whosoever makes the many to
sin, they grant him not the faculty

to repent. Moses was righteous,
and made the many righteous, and
the righteousness of the many was
laid upon him' : Sayings of the
Jewish Fathers, v. 26, 27, Dr Taylor,
2nd edit.; so again Joma, f. 87. l,
' who brings many to righteousness,
God lets no sin be done by his
hand.' But in spite of these expressions of Jewish belief, which
might be easily multiplied, it does
not at all follow that St James is
here maintaining that if a man
makes a convert his own sins shall
be forgiven him. The whole context
'shall save a soul' and 'a multitude
of sins' points much rather here to
the 'sinner,' and to the sin which
bringeth forth death, i. 15; the converter would scarcely be thought of
as needing restoration from death or ,
relief from the weight of unforgiven
sin.
from death. For the expression
'shall save a soul' cf. i. 21 1• Tho
whole phrase is sometimes taken as
referring to the day of judgment,
but a man may be in the death of
which St James speaks, i. 15, here
and now, and he may pass out of it
into the true life here and now;
cf. the striking parallel John v. 24,
where we have precisely the same
phrase ' out of death,' which is
expressed in the original, with the
thought of the human agency as
saving the soul (cf. 1 John v. 16,
R.V. marg.), and there is nothing unscriptural in the thought that the
believer does that which God does
through him ; cf. Rom. xi. 14 ; l'Cor.
vii. 16.

1 If we adopt the reading 'shall save his soul' with W.R., Weiss, van Soden
(Mayor doubtful), the pronoun refers to the converted, not to the converter. On
the phrase' to save out of death' see Westoott's note, Heb. v. 7.
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and shall cover a multitude of
sins. Cf. Prov. x. 12, 'love covcreth
all transgressions,' Heb., a passage
even more closely related to all
appearance with l Pet. iv. 8, 'love
covereth a multitude of sins.' The
verb used in the Hebrew sometimes
means to cover sin, i.e. to pardon,
forgive; cf. its use in Psalm xxxii. I,
lxxxv. 3, Neh. iv. 5 (iii. 37), with
reference to the pardon and forgiveness of God. But it is remarkable that in the LXX of Prov.
x. 12, although the same Greek verb
is found for 'cover' as in the other
verses just cited, the passage runs,
'friendship covers all those that are
not contentious.' As St Peter commonly quotes from the LXX he has
in this instance preferred the Hebrew, or it is quite possible that
both he and St James may be referring to some proverbial saying, and
not consciously to Proverbs. Or it
is possible that both writers may
have in mind an .Agraphon of Christ
Himselfl. It is noticeable that the
words as given in St Peter are often
found in patristic writings, cf. Clem.
Rom. Cor. xlix. 5, Clem. Hom. ii.
16, and undoubtedly in several of
these instances we may have a
quotation from St Peter's Epistle.
But in Didascalia, ii. 3, we read, ' because the Lord saith, Love co1Jers a
multitude of sins.' This is the
strongest reference in support of the
view before us, and in addition it
may be noted that Clem. Alex.
Paedag. iii. 12, 91, couples the
passage in question with a canonical

[v. 20

saying of our Lord, Luke xii. 25, but
there is much room for doubt as
to whether he regarded both sayings
as spoken by Christ. But, as in the
previous clause, the question arises
as to whether the reference is to the
sins of the converter or of the converted. There seems no doubt that
passages may be cited both from
Jewish (see previous note) and from
early Christian writers in support of
a reference to the sin's of the converter. Perhaps the most notable
passage from Christian writers is
that in which Origen, Hom. in Le1'.
ii. 4, places the conversion of a
sinner amongst the different ways in
which forgiveness of sins may be
obtained in the Gospel2. This interpretation however hardly commends itself, not only on account of
the difficulties already referred to
(see previous note), but also because
St James as a Christian teacher has
already spoken in very definite terms
as to how the soul may be saved.
There is a third view strongly supported, which would see in such
words a reference to the truth that
the work of conversion is twice
blessed, blessing both the converter
and the converted. It may well be
that such a thought may fairly be
connected with the words before us,
and such a connection is -0f course
very different from the idea that a
man could be supposed to set to
work to atone for his own sins by
effecting the conversion of another.
With this whole passage, m,, 19, 20,
our Lord's own words may be fitly

1 Resch, A.grapha, pp. 248, 253; but cf. also Mayor's criticism in loco, and
Ropes, Die Spriiche Jesu, p. 75.
2 Mayor quotes this and other passages in loco; cf. Mr Fulford's valuable note,
Epistle of St James, pp. 93-95. The majority of modern commentators, with the
exception of Spitta and von Soden, adopt the view taken in the text. The
Romanist commentators have as a rule regarded the sins to be covered as those
of the converter, but Trenkle is a recent noteworthy exception. Reference may
also be made to Art. 'Sin,' Hastings' B. D. rv. 534.
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compared: 'If thy brother sin (against thee), go, show him his fault
between thee and him alone ; if he
hear thee, thou hast gained thy
brother,' Matt. xviii. 15.
The clause under consideration
has sometimes been regarded as
mere tautology, but this is to ignore
the truth that the soul is not only
saved out of death, not merely
rescued from peril, but blessed, Ps.
xxxii. I. And so the stern Epistle
ends with a message of blessing,
with an exhortation to consideration
and love, perhaps emphasising in the
very abruptness of its conclusion the
greatness of the Christian duty and
privilege so earnestly commended.
St James himself had known the
blessedness of being converted to
the truth, and of converting others
by his words (Euseb. H. E. n. 23).
St James had known the blessedness
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and privilege of pra.yer, and the
Epistle closes, as it began, with a call
to prayer, prayer for the sick and
suffering, for self, and for sinners
(Pan·y, St James, p. 10).
It is of course quite possible that
the Epistle ends as it does because
it was meant as a general exhortation and was not addressed to any
particular individuals or to any one
Church.
It has been pointed out that both
the books to which St James most
frequently refers, Ecclesiasticus and
Wisdom, have a similar abruptness
in their conclusion, but there is no
need to suppose that St James was
consciously imitating the writers of
those books in this respect, although
we may perhaps agree with Theile
that he concludes more powerfully
than with a series of salutations.

ADDITIONAL NOTE.-THE USE OF OATHS.
The oath, we have been reminded, played a great part among the Israelites in ordinary social life, and no sin was more severely condemned by the
prophets than perjury; cf. Ezek. xvi. 15, xvii. 13-18 (Ps. xv. 4, xxiv. 4),
Zeph. i. 5; while such passages as Ecclesiastes ix. 2 and Ecclus. xxiii. 9-11
show what a grievous sin the use of vain and reckless swearing was
considered. It is therefore perhaps not surprising to find that men like the
Essenes regarded the taking an oath in the ordinary concerns of daily life
in a worse light than perjury, Jos. B. J. u. 8. 6. The words of Philo too
are often quoted in which he judges it best to abstain from swearing
altogether, since an oath indicates not confidence but want of trust, although
elsewhere he counsels that if a man must swear, he should not swear by
God, but by the earth, the sun, the moon, the stars, the heaven (Philo,
Spee. Legg. M. 2, p. 271). But there is no reason to suppose that in
this injunction St James would forbid the use of oaths at all times and
in all places. If he had meant that the words were to be so taken it
is difficult to believe that he would not nave given some further reason
for such an absolute injunction. The Essenes, in spite of their strong
dislike of oaths, obliged those who desired to join their community to take
'terrific oaths,' Jos. B. J. II. 8. 6 ; Ant. xv. 10. 4. But further than this :
appeal is rightly made to the practice of St Paul, Rom. ix. 1, 2 Cor. xi. 13,
Phil. i. 8, in his frequent calling upon God to witness, and in his use of
strong asseverations, and, aboye all, to the fact that our Lord Himself,
although He so severely condemned light and false swearing, so constantly
used the solemn asseveration 'Amen' (Dalman, Words of Jesus, p. 229,
E.T.), and allowed Himself to be put on oath before the high-priest
(Matt. xxvi. 63, 64).
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In view of the whole evidence the language of our Article admirably
expresses the Christian view of the use of an oath (see Smith and Cheetham,
Diet. of Christ. Ant. IL 1416; and for Jewish and other literature,
Hastings' B. D., 'Oath,' and Encycl. Bibl. III. 3452). According to Article
xxxIX., while vain and rash swearing is forbidden to Christian men by our
Lord Jesus Christ and James his Apostle, yet the Christian religion does not
prohibit the use of an oath, as in a court of justice, provided that the
occasion be in accordance with the three conditions of the prophet's
teaching: 'in truth, in judgment, and in righteousness' (J er. iv. 2). In an
ideal society, in which men realised that bond of holiest brotherhood, which
St J amea so often enforces, in a society in which the royal law was fulfilled,
Thou shalt love thy neighbour as thyself, there would be no need of anything
more binding than a man's word, but 'for the hardness of men's hearts' the
use of oaths is not merely allowable but often necessary (see also note
in loco).
No doubt the early Christians had serious scruples about the matter, but
these scruples naturally became intensified at a time when the taking of an
oath before a heathen magistrate became an act of idolatry. But on some
occasions and by always guarding themselves against the adoption of
idolatrous formulae the early Christians were willing to be put on oath ;
cf. e.g. Tertullian, Apol. c. 32 (but see Mayor's note in loco), and Constantine's
general law, Cod. Theod. II. xxxix. 3, that in a court of justice all witnesses
were to be bound by oath, although there was always the feeling expressed
by St Clement of Alexandria that it was an indignity for a Christian to
be placed on oath, and by St Au!!llstine who, while urging from Scripture
the lawfulness of oaths, desired that they should be employed as little as
possible; cf. Ep. clvii., and his remarks on this verse, Serm. 180 (quoted
by Mayor). St Augustine was apparently much puzzled by the words
'above all things swear not,' but, as we have seen, the expression 'above all
things' may be connected with the immediately preceding injunctions, and
there was every reason why St James should emphasise singleness of word
and deed in social life.
ADDITIONAL NOTE.-ANOINTING WITH OIL.
Whilst presbyters are here specially mentioned, perhaps as the representatives of the whole Church, perhaps as possessing the gifts of healing in
the fullest measure, many instances may be cited to prove that in the early
Church liberty was granted to all Christians to use the anointing oil for
themselves and for their friends. Thus in the third century the Emperor
Septimius Severns was healed by a Christian steward, Proculus Torpacion,
who anointed him with oil, Tert. Ad Scap. iv., and even when it was
provided that the consecrator should be a bishop or presbyter, as in Apost.
Const. viii. 28, and as is apparently assumed in the Sacramentary of Serapion,
the application of the oil was permitted to any Christian. In the important
letter of Innocent I. to Decentius of Gubbio, Ep. xxv. 11, in 416 A.n., whilst
the consecrator of the oil for the sick is a bishop, any of the faithful might
administer it, and so we read, 'it is lawful not for the priests only, but for
all Christians, to use it, for assisting in their own need and in the need of
members of their household 1.' Again, in the eighth century we find Bede
referring to these words of Innocent, and in accordance with them holding
that the oil for the sick could be administered by any Christian in his own
or another's necessity. It would seem that it is not until early in the ninth
1 Caesarius of Arles, 502 A,D., in an epidemic of sickness advises the head of
a household to anoint his family with oil that had been blessed.

JAMES

155

century that we come across any definite formulation of the theory that by
the anointing of the sick not only bodily health but remission of sins may be
conveyed 1, although no doubt it is true that the theory would have been
spreading some time before it.-, authoritative definition. In the tenth
century it would seem that the administration, as well as the blessing of
the oil, was much more, if not entirely, restricted to the priest. .And this
restriction led to further and momentous consequences, although it is not
until the twelfth century that we meet with such terms as 'extreme unction'
or 'sacrament of the dymg,' expressions clearly showing that the unction is
no longer intended, as originally, for the healing of the body, but it had
become restricted to a time when the sickness was regarded as practically
beyond all human means of recovery 2• But the words of St James plainly
show that he was not considering the case only of those sick unto death, but
of the sick generally, aud this fact has evidently weighed with some of the
ablest Roman Catholic writers, e.g. Cajetan and Baronius, not to draw from
this passage any sanction for what the Roman Church calls the Sacrament
of Extreme Unction.
In the Eastern Church this latter term finds no place, while the anointing
with oil is employed with a view to bodily cure as well as a means of spiritual
help. Nor in the East has the rule ever obtained that the sacred oil must
be 'made by the bishop' ; presbyters might make the chrism for the sick,
as we learn from Theodore of Canterbury, born at Tarsus, in the seventh
century; and although at present it is deemed desirable that seven priests
shall be brought together for the consecration of the oil, yet the act of one
priest is regarded as sufficient.
In the First Prayer Book of Edward VI., 1549, unction was still allowed,
but in a simpler and more discretionary form than in the older offices for the
Visitation of the Sick, the words being 'if the sick person desire it' The
words of the accompanying prayer regard the 'visible oil' as an outward
visible sign of an inward spiritual grace, the anointing with the Holy Ghost,
for the bestowal of which supplication is offered, while the latter part of the
prayer supplicates for a restoration to bodily health and strength 3. Earnest
pleas have been made in recent days for a revival of the anointing of the
1 This and other important points are duly emphasised by Mr Puller in his
va.lua.ble lectures on the Unction of the Sick, Guardian, Dee. 10th, and following
weeks, 1902. He maintains that in the second benedictory prayer for the Oil of
the Sick in the Sacramentary of Serapion, the clause that the oil may be to
those who use it 'for good grace and the remission of sins,' is an interpolation,
and certainly no such clause is found in the prayer concerning the oil which
forms part of the Eucharistic liturgy in the same Sacramenta.ry. But at all
events it is evident that this a.ncient prayer pla.ces first the medicinal use of the
oil, and that there is nothing in it to justify later Roman usage and restriction.
So far as liturgical evidence is concerned, it may be added that in the Gelasian
and Gregorian Sa.cramentaries the form of consecrating the oil shows that ii
was used as a means of restoring bodily health (cf. Dr Swete, Services and
Service-Bool,s, p. 158), and that in the East, Egypt and Syria employed in the
fourth century what we may call the non-sacramental unction. These lectures
are now expanded and published as a. book, The .Anointing of the Sick, S.P.C.K.
1904.
~ On the groundless distinction which the language used by the Council of
Trent attempts to draw between the promulgation of what the Council terms
the Sacrament of Extreme Unction by St James and its insinuation by St Mark,
see the first of the lectures referred to, Guardfon, Dec. 10, 1902, and Plummer,
Epistle of St James, p. 332.
.
3 No provision, however, was ma.de for the benediction of the 011; 'even
extreme unction,' the Romanists complained in 1551, 'iB administered with
unoonsecrated oil'; Dr Swete, Services and Service-Books, p. 161.
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sick in the English Church, and it is of interest to remember that in the
eighteenth century the Non~jurors retained the use, while in the same
century one of the Scottish bishops is said to have kept by him the oils
of confirmation and of the sick. But even those who most strongly advocate
the revival are not unmindful that it must of necessity be safeguarded by
authoritative regulations of the bishops, lest the practice should again suffer
from the superstition and error which became associated with it in early and
later ages of the Church 1•
ADDITIONAL NOTE.-CONFESSION.
The words of Mr Mayor, to which reference is made in p. 144, remind
us of similar advice emphasised by Hooker. After pointing out, in
connection with the verse before us, that St James doth exhort unto mutual
confession, alleging this only for a reason that just men's devout prayers
are of great avail with God, and that on this account penitents had been
wont to unburden their minds even to private persons, and to crave their
prayers, and after quoting the allusions of Cassian and Gregory of Nyssa
to the help afforded by the sympathy and prayers of others, he adds that of
all men there is, or should be, none in this respect more fit for troubled and
distracted minds to repair unto than God's ministers, E. P. vr. eh. iv. 7.
In the same chapter of his sixth book Hooker makes another reference
(sec. 5) to the same passage in St James. In v. 14 he sees a relation to
that gift of healing which our Saviour promised His Church, Mark xvi. 18,
adding, with reference to v. 15, 'and of the other member of the exhortation
which toucheth mutual confession, do not some of themselves, as namely
Cajetan, deny that any other confession is meant than only that which
seeketh either association of prayer, or reconciliation, and pardon of
wrongs~ 1'
But it is very interesting to note that in this same chapter we have
Hooker's question, 'Were the Fathers then without use of private confession
as long as public was in use?' to which he answers, 'I affirm no such thing,'
and he quotes passages from Origen, 'the first and ancientest that mentioneth this confession,' and Gregory of Nyssa. But it will be observed that
this confession is regarded by Hooker as not in any way implying that the
Fathers 'for many hundred years after Christ' taught sacramental confession: 'public confession,' he says, 'they thought necessary by way of
discipline, not private confession as in the nature of a sacrament, necessary.'
It would seem therefore that the early Fathers, whilst they referred to
private confession, connected it more or less directly with public discipline 3•
1 See the lectures in the Guardian as above, 'The Unction of the Siok'; and
note on preceding page.
, The famous Cardinal, so well known for his conference with Luther at
.A.ugsburg in 1518, remarks on James v. 16 that 'nothing is here said as to
sacramental confession, as is plain from the words "confess one to another," for
sacramental confession is not made mutually but only to priests.' The passage
is quoted by Hooker in his note u. s., Works, Oxford, Clarendon Press.
3 One of the most candid of modern Romanist writers, Pierre Batiffol, has
recently discussed very fully the question of public and private confession from
an historical point of view. According to him the power to restore penitents
was deputed in the fourth and fifth centuries to the priests, and the question
which they had to decide was whether the penitent shall be obliged to submit to
public confession before the Church. For this a preliminary or private instruction and confession was necessary, and it is easy to see how many persons
would gladly avail themselves of this means of escaping from the shame and
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But the famous letter of Leo to the Campanian bishops (6th May, 459 A.D.)
is justly regarded as marking an era in the history of Confession in the
Latin Church ; by its terms secret confession to the priest was substituted
for open confession before the Church, and the intercession of the priest for
the intercession of the Church; the door thus opened for escaping the shame
of public confession was never afterwards closed, and secret confession became
the rule of the Church 1. The Lateran Council, A.D. 1215, saw this obligation become binding, as henceforth it was ordered that all of each sex
should confess at least once a year to their parish priest (4 Cone. Lateran.
c. 21).
It was this rule of compulsory confession, as enjoined by this Council,
which, as all schools of thought in the Anglican Church are agreed, our
Reformers desired to abrogate.
But English Churchmen of all schools of thought are also a~eed that
our formularies, as e.g. the Exhortation to Communion and the V IBitation of
the Sick 2, permit private confession and absolution in certain circumstances 3,
although how far this permission is encouraged by the formularies, or how
far it should extend in practical life, are matters upon which such general
agreement is apparently unattainable 4•
It is of interest to note that the Homily 'Of Repentance' expressly
denies that any authority in support of auricular confession can be derived
from James v. 16, and concludes that it is against true Christian liberty
that any man should be bound to the numbering of his sins, while it
practically repeats and enlarges upon the invitation given by the Minister
m the warning for the Celebration of Holy Communion. In Canon 113 of
1603, the caution given to Ministers not to reveal 'secret and hidden
sins' such as may have been confessed to them 'for the unburdening of
anyone's conscience and to receive spiritual consolation and ease of mind'
certainly seems to imply that 'the confession of secret and hidden sin'
is one form in which the 'opening of grief' may be made (see Fulham
Gor,fererice, pp. 57, 67).
humiliation of public confession, so that by degrees the latter dropped more
and more into abeyance, whilst private confession more and more developed.
Batiffol's examination extends more or less through four chapters of his book,
Etudes d' Histoire et de Theologie Positive, 2nd edit. 1902, in the essay entitled
Les Origines de la Penitence; see e.g. pp. 106, 146, 158, 165, 200 ff., 212, 217, for
his own views and the criticism of those of others.
1 Art. ' Exomologesis,' Diet. of Christian Antiquities, I. p. 647.
For some
valuable points in the history of Confession in East and West see Plummer's
St James, p. 340.
2 On the changes made in the different revisions of the Prayer Book see
Fulham Conference on Confession and Absolution, pp. 55, 62.
3 On following the Church's counsel in this respect see the practical remarks
of George Herbert in the chapter on 'The Parson Comforting' in A Priest to
the Temple.
~ In the Introduction to Fulham C07lference, p. 8, the Bishop of London marks
as a most valuable point the acknowledgment of the Conference that Confession
and Absolution are permitted in certain circumstances, and he adds, ' the frank
agreement that private confession and absolution are in certain circumstances
allowed is all that the great majority of the parish priests of the Church of
England who ever make use of it wish to maintain.' For practical considerations as to the relation of Confession and Absolution to the spiritual and moral
life of men and women, the pages of the Fulham Conference, 85-108, are full of
interest. Amongst recent biographies some striking remarks will be found in
that of Felicia Skrine of Orford, p. 355.
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ADDITION AL NOT.E.-PRAYER.

Two remarks may here be made upon prayer and its relation to modern
thought. (1) It is interesting to note that the same Epistle which encourages us to pray for the recovery of the sick, or for changes of weather,
is also the Epistle which lays stress upon the unchangeableness of God, 'the
Father of li~hts, with whom can be no variation, neither shadow that is cast
by turning, i. 17. If we turn to recent scientific utterances upon the
subject of prayer it is noteworthy, first of all, that the same utterance which
demands that both science and faith should accept as a truth the reign of
law, sometimes called the uniformity of nature, also tells. us that 'if we
have instinct for prayer, for communion with saints or with Deity, let us
trust that instinct, for there lies the true realm of religion,' and again,
'religious people seem to be losing some of their faith in prayer ; they
think it scientific not to pray in the sense of simple petition. They may be
right ; it may be the highest attitude never to ask for anything specific, only
for acquiescence. If saints feel it so they are doubtless right, but, so far as
ordinary science has anything to say to the contrarv, a more childlike
attitude might turn out to be more in accordance with the total scheme.
Prayer for a fancied good that might really be an injury would be foolish ;
prayer for breach of law would be not foolish only but profane ; but who are
we to dogmatise too positively concerning law 1.. .. .. Prayer, we have been
told, is a mighty engine of achievement, but we have ceased to believe it.
Why should we be so incredulous 1 Even in medicine, for instance, it is not
really absurd to suggest that drugs and no prayer may be almost as foolish
as prayer and no drugs. Mental and physical are interlocked.' Sir Oliver
Lodge, Hibbert Journal, Jan. 1903, pp. 210, 224, 225.
We turn from such utterances to another recent pronouncement in the
field, not of physical but of psychical science, and there also we find stress
laid upon the reality of the religious life and its accompaniments of prayer
and trust: 'in prayer, spiritual energy, which otherwise would slumber, does
become active, and spiritual work of some kind is effected really' (although
we are not told, whether this work is subjective or objective), James, The
Varieties qf Religious Experiences, p. 477. All this is very far removed
from the dogmatic assertion that there is no place in the universe for prayer,
or that prayer at its best is useless and its very attitude degrading.
(2) But all true prayer is conditioned also by the words of this same
Epistle of St James,' If the Lord will,' iv. 15 (cf. i. 6), yet that will is the will
not of a capriciou!J tyrant but of a righteous Father; and when we pray we
pray indeed according to law, but according to the law of a Father, the law
of the paternal relation ; and just as in the earthly family there are relations
between parent and child which no science has ever yet been able strictly
to analyse or define, so the Father of spirits may answer His children, may
enter into communion with them, now in one way and now in another,
because He is the Father, and because His love is not the breaking but the
fulfilling of law.
But, further, if we thus believe in a personal God, many of the objections
urged against prayer would seem to be deprived of their plausibility. It is
said, e.g., that to pray for a shower of rain is to ask for a violation of the law
of the conservation of force. But is this the right way of putting it? ought
not a distinction to be drawn between creation of force and distribution of
force? and may not a personal God change by His intervention a whole
series of physical phenomena without creating new energy ? (See further
Jellett's Donnellan Lectures, p. 154; Worlledge, Prayer, pp. 50 ff.;
Matheson, 'Scientific Basis of Prayer,' Ea:po,itor, 1901.)

INDEX.
Abraham, xii, xliii, xlv, xlviii, xlix,
liv, Iv, 59, 60 ff., 132, 133
Adderley, lxxii, 8, 32
Adeney, xv, lxviii
Agrapha, 17 ff., 19, 20, 50, 100, 102,
103, 114, 152
Ambrose, St, 65
Anointing with Oil, 139, 154 ff.
Augustine, St, 51, 78, 97, 102, 1S4, 154
Bacon, B. W., lxviii
Bacon, Francis, 73, 123
Bartlet, xii, xiv, xxxvii, xxxviii, xxxix,
Ix.viii, lir.xix, 4, 38, 116
Baruch, Apocalypse of, xliii, 4, 16, 41,
60, 64
Bassett, xxvi, 39, 73, 91
Batiffol, 156, 157
Bede, 65, 112, 132, 134
Belser, xv, xxxiv, Ix.viii, 116
Bengel, 5, 10, 18, 30, 39, 62, 81, 100,
103, 108
Bennett, lxviii
Beyschlag, xii, xix, xxiv, Ix.viii, 9, 18,
23,45, 62, 71, 86,96, 109
'Brethren of the Lord,' xxvii, Ix.iv ff.
Carr, xxiv, xxxvi, Iv, Ix.viii, 21, 26, 74,
110,139
Cellerier, lxxii, 1
• Century Bible,' Ix.viii, 69, 76, 114, 148
Chase, xiii, xxxix, lxviii, 42, 55
Christian Language, xvi ff., Ix, lxii,
26 ff., 33, 39, 48, 53 ff., 81, 84, 90.
98, 102, 108, 112, 127, 130, 131, 134,
135, 150
Church, 42, 138
Clement, St, of Alexandria, liv, 42, 49,
58, 91, 124, 136, 152, 154
Clement, St, of Rome, xlix, 1, lix, lxx,
12,88,93,96, 102,104,105,106,107,
108,111,113,129,133,134,139,152
Clough, 11
Coleridge, 35, 81
Cone, 0., xv, liv, lv, Ix, lxvii, lxx, lxxi
Confession, 142, 156, 157
Dale, lxxii, 9, 92
Deissmann, 1, 7, 58, 131, 132, 140
Didache, xii, xiii, xiv, xxiii, 12, 22,
80, 85, 91, 95,96, 97,120,143

Doubiemindedness, xxi, I, lxxvii, 11,
44, 90,104
Edersheim, xv, Ix.vii, 52, 57, 69, 76,
80, 118, 139
Elders, 139
Elijah, xii, 115, 147
Eno!)h, Book of, 13, 25, 37, 39, 82, 86,
117, 118, 119, 120, 122, 123, 124,
125, 127, 137, 146
Euthymius Ziga.benus, lxxii, 3, 145
Faith, 7, 39, 45, 53, 58
Faith and Works, xlii ff., 53 ff.
Farrar, xvi, xxvi, Ix.viii, 22, 124
Feine, xxxiii, xu:vi, xlvii, Ix.viii, Ix.xii,
42
Fulford, lxviii, 27, 139, H3, 152
Gebser, lxxii
Grafe, xi, xlvi, xlix, I, Iii, liv, lix, lx,
lxi, lxxi
Grotius, 5, 65, 113, 119, 136
Harnack, xii, xv, xvi, li, lviii, !xii,
lxviii, lxxi, lxxiii, 42
Hermas, I, Ii, Iii, lix, 10, 12, 35, 36,
37, 41, 48, 57, 78, 86, 101, 103, 104,
121, 124
Hort, xxx, xxxii, xxxiv, xxxix, xlvi,
Ix.viii, 27, 28, 42, 99, 139
Ignatius, St, 85, 90, 140
James, the Lord's Brother, xxiv tl'.,
xxviii, xxxii ff., lvii, lx, Ixiv ff., lxix,
Jxxiii, lxxix, 126, 127
Ja.mes, the son of Zebedee, xxvi,
xxxviii
James, the son of Alpha.eus, xxvi,
xxvii ff., lxvi ff.
Jewish Fathers, Sayings of the, 6,
12, 28, 31, 33, 40, 41, 48, 57, 60,
63, 69, 81, 83, 88, 89, 108, 112
Job, xii, 115, 132, 133, 134
Josephus, xxxiv, xxxvi, 4, 34, 43, 57,
58, 65, 66, 87, 93, 95, 124, 140, 149,
153
Jubilees, Book of, 41, 58, 60, 63, 64,
70
Jiilicher, lviii, lix, lxiii

180

INDEX

Kem, lxxii
Kingdom of God, xix, xxi, 46
Kogel, lxxii
Laughter and joy, 105, 137
Law, xxi, xxx, xxxv, xliv, lxii, lxiii,
lxix, 33, 49 ff.
Lightfoot, xxvii, xxxi, xxxix, xliv,
xlix, lxv, lxvii, 23, 30, 43, 63, 65,
101, 145
Local allusions, xiv, xvii, xxiv, xxxiii,
x:uiv, lii, lxi
Luther, lvi, 7, 100, 137, 157
Massebieau, xv, xxiv, lxiv
Matthews, 141
Mayor, xiv, xxi~ xxiii, xxv, xxvii,
xxx.ili, xxxiv, xliii, xlvi, l, Ii, liv,
lxiv ff., lxxi, 8, 9, 11, 18, 21, 23, 25,
37, 39, 49, 86, 94, 95, 99, 100, 110,
112, 121, 142, 143, 152, 154
MoGiffert, lu:, lxxi
Meyriok, !xvi, lxvii
Milton, 22, 35
Moffatt, xiv, xxii, xlvi, lxviii, lxx, lxxi,
38
Oaths, xi, liii, 135, 153, 154
Oeoumenius, 7, 25, 74, 95, 113, 119,
125, 136
Origen, !iv, Iv, lxv, 114, 139, 152, 156
Paraphrases, 1, 38, 68, 92, 114
Parry, xiii, l, !viii, 27, 40, 51, 86, 100,
153
Patience, lxxvi, 7, 9, 126, 128, 129,
130, 133
Pfleiderer, xlix, I, Ii, lvi, !vii, !ix
Philo, xxxiii, Iii, !iii, 8, 16, 17, 23, 24,
26, 33, 34, 35, 42, 51, 61, 64, 70, 71,
73, 75, 78, 79, 86, 88, 89, 133, 140,
153
Plummer, xvi, xxvi, xlvii, lvi, !xvi,
lxvii, lxviii, 20, 51, 87, 94, 96, 110,
114, 124, 138, 157
Plumptre, xx.iv, xxvi, lxviii, lu.ix, 22,
149
Polycarp, St, 36, 139, HiO
Prayer, 10, 97, 136, 139, 140, 144,
158
Psalms of Solomon, xiv, 4, 6, 13, 18,
19, 45, 46, 47, 51, 60, 73, 74, 76, 8\l,
93, 102, 104, 109, 119, 120, 127,
129, 137, 141, 145, 146, 148, 150
Puller, 155, 156
Ramsay, xii, xxxv, 47, 64
Renan, xxi, xxxiv, 21

Resch, 17, 19, 20, 50, 100, 102, 103,
114, 152
Rits~W, Iv, lvi, lxviii, 18, 31
Ropes, 17, 19, 103, 152
Sabaoth, 122
Salmon, xv, xxi, xxiv, xxvi, xlvi, lxvili
Sanday, xiii, Iv, lix, lxviii
Sanday and Headlam, xliv, xlv, xlvi,
7, 10, 12, 23, 61
Schegg, lxix, 148
Schmiedel, xx, xxvii, xlvi, 135, 139
Seneca, 78, 83, 97, 109, 110
Shakespeare, 30, 35, 53, 69, 77, 130
Sieffert, xiii, xxvii, xxix, xxxiv, lxvii,
lxviii, 1
Social Life, xiii, xiv, xvii, xxii, xxiii,
xxxiv ff., xxxix, xl, liii, Ixi, Ix.xiii ff.,
12, 36, 41, 43, 45, 47, 54, 85, 90, 93,
102, 104, 106 ff., 109, 113, 116,
120 ff., 135, 154
Soden, von, xvi, lvii, !viii, 18, 23, 55,
59, 71, 96, 100, 109, 119, 122, 135,
151
Spitta, xv, xvi, xliii, xlv, xlvi, lxiv, 3,
9, 13, 16, 23, 25, 26, 49, 74, 127,
135, 152
Stubbs, Bishop, lxxvi
Swete, xiv, 155
Tertullian, lxvi, 17, 149, 154
Testament of Abraham, xlii, 64, 127,
133
Testaments of the xii. Patrie.robe, Iii,
21, 42, 52, 54, 62, 68, 79, 93, 102,
104, 106, 127, 142
Theile, lxxii, 118, 153
Theophylaot, 25, 113
Trenkle, xxiv, lxix, 100, 119, 152
Tyndale, 10, 22, 54, 71, 72, 82, 95
Votaw, xxiv
Weiss, B., xxi, xxxi, xlvi, xlviii, lxi ff.,
lxviii, lxxi, 11, 18, 100, 110, 140,
145, 151
Westminster, Dean of, 10, 134, 147
Wetstein, 5, 36, 42, 54, 74, 76, 110,
134, 135, 136
Wisdom, xiii, Iii, lxxvii, 5, 83, 86 :ff.
Worcester, Bishop of, xxxviii, 142
Worlledge, 158
Wycliffe, 28, 72, 77, 118
Zahn, xxiv, xxv, xxvii, xxviii, xxxiii,
xxxiv, xxxvii, xxxviii, xli, xiv, 1, lii,
liv, lv, lxiv, lxv, !xvi, lxviii, lxxiii,
4, 5, 7, 14, 18, 30, 40, 96, 116

CAMBRIDGE: PRINTED BY J. AND C. F. CLAY, AT THE UNIVERSITY PRESS.

