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shall live by faith : but if eny man draw back, my soul shall

39 have no pleasure in him. But we are not of them who draw
back unto perdition, but of them that believe to the saving
of the soul.

perdition.—Now the just man,; rather,now my righteous one ;—* my*
referring to God, who everywhere is He who speaks in Scripture.
So “my soul” in the end of the verse.—Skall live by faith; this
seems most naturally to express what is the principle and condition
of life unto God, so that the words would mean simply liveth, rather
than skall enter into life. The word “life” in the sense of the eternal
life does not occur in the Epistle. On the other hand, the last words
of ver. 39 are rather in favour of shall enter into life, 7.c. at the coming
of the Son.—Jf any man draw back,; rather, if he (my righteous one)
draw back. The idea and word are well illustrated by the conduct
of St. Peter at Antioch, Gal ii. 12 (the word “withdrew himself” is
the same). Comp. Jer. xviil, 9, 10; Ezek. xviii. 24, etc.—The passage
is a free form of Hab. ii. 4, according to the Septuagint, the clauses
of the verse being transposed. The Septuagint itself departs in one
clause considerably from the Hebrew.

Ver. 39. The Apostle, uniting himself with his readers, is confident
that they are not of that faint-hearted faithless class who draw back.
—Draw back unto perdition, lit. of drawing back unto . . .,—the end
of which drawing back is destruction.—ZBuz of them that believe unto
the saving, lit. but of faith unto the gaining,—the end of which faith
is the gaming of the soul.—If the words “ shall live ” in ver. 38 do not
express the general principle, but refer to the particular moment of
the judgment, as the futures in ver. 38 and the connection make not
improbable, then “shall live” must perhaps be taken in the sense of
shall be preserved, and not die (ver. 39),as “life” in the positive, mas-
sive sense of the eternal life does not seem to belong to the Epistle.

Chap. xi. Having mentioned faith as the principle of the life of
the righteous, the Apostle unfolds before the eyes of his readers the
splendid roll of Old Testament worthies, who lived and endured and
wrought righteousness by faith, in order to encourage them to follow
the like example (comp. xii. I).

This purpose to trace the action of faith as the principle of life
unto God down through all history was in the Author’s mind, and
the vers. x. 38, 39 skilfully lead over from chap. x. to the execution
of this purpose.

Ver. 1. Description of Faith.—The connection is: We are not of
shrinking back, but of faith unto the gaining of the soul ; now faith
is . . .—Faith is the substance . . . the evidence. It is evident that
the Apostle means to describe what kind of mental act or state faith
is. The words * substance” and “evidence” are not things in the
mind, and do not express the condition of the mind ; they are things
outside of it. If these words be retained, therefore, as the first at
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XI. 1 Now faith is the substance of things hoped for, the evi-
2 dence of things not seen. For by it the elders obtained a

least may be, the Author’s language is somewhat inexact, and what
he means to say is : faith is the giving substance to things hoped
for ; it is the act or state of the mind which makes things that are as
yet but objects of hope as substantial as if actually possessed. The
word occurs in the sense of “substance,” i. 3; it occurs, however, in
the sense of “assured confidence” in iii. 14. It may have the latter
sense here. It is obvious that in effect the two meanings come to
the same thing, although the first is a more graphic expression.—
The term “ evidence" means testing, or bringing to the proof. It is
implied that the act does not stop with testing, but ends in con-
viction or persuasion in regard to the things tested. Whether, there-
fore, we say faith is the testing of things not seen, or the conviction
or firm persuasion of them, the sense remains the same, though
again the first phrase is more graphic and suggests better the high
activity of the mind in faith.—These terms, grving substance to or
assurance, and ltesting of or conviction, describe strictly the essence !
of faith ; the second member in each of the two classes defines the :
object of faith. Both act and object may go to a full account of what
faith is. In the one case the object is things hoPed for, in the other
it is things unseen. In the latter case “ things” is expressed, in the °
former not ; but nothing seems to lie in this, for it is certain that in °
the following verses many of the unseen objects of faith cannot be
characterized as “things,” e.g. the act of creation by the word of God
(ver. 3). Itis evident from the fact that the Author gives two state-
ments of what faith is, that what we have from him is not a scholastic
definition of faith, but an effort to give such a description of it as,
along with the illustrations of it, will uphold his readers in persever-
ance. The first account of it as the assurance of things hoped for
touches them closely ; but though very pertinent, it is not exhaustive,
and he adds a more general one in the second clause. Things
hoped for are necessarily future, but things not seen may be past
(ver. 3) or present (ver. 27). The object of faith is really the word of -
God, but its promises create things hoped for, and its affirmations or
descriptions or promises, or in general its contents, bring before the
mind in the main things not seen. And the word of God is God
speaking (Note to chap. iv. 13). Faith is the mind’s realizing to itself
the supersensuous in the region of religion, that is, of God and salva-
tion, and the medium through which it is enabled to realize this is
the word of God.

Ver. 2. Faith really does these great things (the doing of which is
the highest act of man and what is most pleasing to God), for in the
possession and exercise of it the elders had (God’s) testimony borne
to them.—For by #2, lit, for in this, Z.e. in the possession and exercise
of this faith.—Obtained a good report, rather, were borne witness to
(by God). The elders are the saints of former days of whom the -
Old Testament speaks.
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3 good report. Through faith we understand that the worlds
were framed by the word of God, so that things which are
4 seen were not made of things which do appear. By faith
Abel offered unto God a more excellent sacrifice than Cain,
by which he obtained witness that he was righteous, God

Ver. 3, etc. Being about to follow the Old Testament history in its
illustrations of faith down from the beginning, the Author lays even
the first two chapters of Genesis under contribution for an illustra-
tion. — Zkrough faith, or by, as in all the following statements,
vers. 4, 5, 7, etc.—Understand that worids . . . word of God. The
fact of creation is a matter of faith. What makes it of faith, how-
ever, is not that we receive it on testimony, even that of Scripture,
for this is not the idea of faith (ver. 1), but that we realize the word
of God, as an unseen supersensuous power, bringing the worlds into
being, or realize them as originating out of this unseen immaterial
cause. Such is the meaning of the second clause of the verse, which
explains the first half.—So tkat things which are seen . . . ; better,
what is seen (the visible world). The whole clause runs lit. in
order that what is seen shall not have arisen out of things that do
appear. The explanation of the faith-perception is conceived by the
Writer as the purpose of it. To our way of thinking it would not
stand as purpose but as ¢ffect, and the sentence run: by faith we
perceive . . . word of God, to the effect that (or, so that) what is
seen shall not have (or, hath not) arisen, etc. There is no reference
in the words to any purpose or design of God. The effect of the act
of faith is conceived as its purpose. Before exhibiting how faith is
the principle that rules the life of men in relation to God, down
through all history, as it is transacted on the stage of the world, the
Author shows how this stage itself is brought into connection with
God by an act of faith.—By faith we wnderstand might seem a
paradox. The word means, perceive by the mind (znous), and is used
by St. Paul in the same way, Rom. i. 20. If what is seen or the
visible world had been perceived or understood as arising out of
things that appear, other visible matter, there would have been no
faith ; it is the perception of the invisible cause, the word of God,
producing the visible effect that makes the act of faith.

Ver. 4. Abel. — A4 more excellent sacrifice, lit. a more sacrifice
(iii. 3). Whether the greater excellence consisted in the disposition
and faith with which it was offered, or in some superiority of manner
of offering, or in the material offered, to which the disposition led, is
not stated. The Author says that it was more excellent, and that its
greater excellence was due to faith, though whether directly or
indirectly is left a question.—By whick . . . witness,; or, through
which (z.e. his faith(g he had witness borne him.— God festifying
9f ..., or, over his gifts, in respect of his gifts. Through his
faith he had witness borne him by God, and this was done over his
gifts ; how it was done is not stated here nor elsewhere in Scripture
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testifying of his gifts: and by it he, being dead, yet speaketh.
5 By faith Enoch was translated that he should not see death;
and was not found, because God had translated him: for
before his translation he had this testimony, that he pleased
6 God. But without faith ## 75 impossible to please /Zsm : for
he that cometh to God must believe that he is, and #4a¢ he
7 is a rewarder of them that diligently seek him. By faith
Noah, being warned of God of things not seen as yet, moved

(comp. perhaps Judg. vi. 21). The witness borne carried with it the
meaning that in God's sight he was 7ighteous (comp. Matt. xxiii. 35 ;
1 John iii. 12).—dAnd by it . .. speaketh; or, and through it (his
faith), etc. “Yet” does not mean s#i//, even to us, but, notwith-
standing his being dead he speaketh, The reference is to Gen.
iv. 10, where the voice of his blood is said to cry. It cried through
his faith, because even in death God’s saints are dear unto Him (Ps.
cxvi. 15). The pres. * speaketh ” is used because the words stand
permanently recorded in Scripture, which brings the past into our
presence.

Vers. 5, 6. Enoch.—He kad this lestimony; lit. hath had witness
borne him (vers. 4, 39). The tenses used again refer to the word of
Scripture ; see the history, Gen. v. 24. When it is said that by faith
Enoch was translated, it is not meant that this was the direct conse-
quence of his faith, as if even when upon the earth his condition of
mind was so elevated that it caused his passage to God ; nor perhaps
is it meant that his faith enabled him to be translated, as elsewhere
a faith to be healed is spoken of. His faith and his translation were
connected, the one was by the other. The point is not touched
upon how Enoch’s faith differed from that of others, so that this great
difference in their history ensued.—He pleased God. The Heb.,
Enoch walked with God, is rendered in the Septuagint, Enoch
pleased God, and this is quoted here.

Ver. 6. This being well pleasing unto God implies faith.—Comet?
unto God,; or, draweth near (iv. 16, vii. 25, x. 22), 7.e. with sacrifice
or in prayer or in godly fellowship.—Z7%af /e is, i.e. exists, though
whether more lie in the word or not is doubtful ; perhaps, is and is
God.—/7s a vewarder, or,proves a rewarder. The reference seems
less to hearing and helping in individual instances during life, than
to the final reward in the world to come. So the connection.—Both
in the case of Abel and Enoch the Author infers their faith from
their relations to God given in history, and also explains their history
from their faith.

Ver. 7. Noah.—The statement in regard to Noah is: by faith
Noah . . .. prepared the ark. That which was the object of his
faith was the divine warning and its contents : being warned of God
of things not seen as yet. The unseen things contained in God’s
word to him were the flood and destruction of the world, and also
his own means of safety. And either the condition of mind which is
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with fear, prepared an ark to the saving of his house ; by the
which he condemned the world, and became heir of the
8 righteousness which is by faith. By faith Abraham, when he
was called to go out into a place which he should after receive
for an inheritance, obeyed; and he went out, not knowing

faith itself, or a condition closely allied to it, is expressed in the
words : moved witk fear; rather, with godly fear (see on v. 7). This
state of mind the Author would probably regard as an effect of his
faith.—By the whick; or, through . . . , that is, his faith. His
faith and the godly fear it led to and the external act are all gathered
together under the name and idea of faith.—Condemned the worid,
that is, either, as is said of the Ninevites, Matt. xii. 41, his faith set
in strong contrast the unbelief of the ungodly world of his day, and
showed its blameworthiness ; or his preparing of the ark in faith of
the judgment which he anticipated, was a proof how evil he deemed
the world to be, and a verdict of condemnation upon it.—FHezr of the
righteousness . . . by faith; or, according to faith. The words #
pecome keir are not to be pressed ; they mean, in the Epistle, to enter
into possession of. Noah is the first person called righteous in
Scripture, Gen. vi. 9. The idea that righteousness is an inheritance
into which men successively enter through faith is not in the words.
How far the idea that righteousness is something coming to him
from another lies in the term is difficult to say. The view of the
Epistle seems to be this: Noah had faith, not strictly righteousness
as yet. Righteousness is so through the judgment or estimate of God.
Noah's faith was well-pleasing unto God, and His judgment of satise
faction passed upon it constituted it righteousness (Gen. xv. 6).

Vers. 8-19. Abraham and Sarah with their immediate descendants.

When ke was called to go out . . . ; rather, Abraham, when called,
obeyed to go out. The statement is: by faith Abraham obeyed to go
out. This was the act of his faith. The object of his faith is ex-
pressed in the words : when called. This call of God was, with its
contents and promises, the unseen thing, which his faith realized.
It is to be observed, however, that it is not the fact of being called
that is considered the object of faith. 'We might be inclined to
include under faith this, that Abraham was persuaded that the voice
that called him was God’s voice. But this is going farther back
than the Author goes, either in the case of Abraham or in that of
Noah (ver. 7). Not his realizing the fact that God was calling him
was faith, but his realizing the promises accompanying the call, and
set forth in it.—The words, “to a place which he should after receive,”
imply that the Author conceives this place to enter into the contents
of the call, as it entered into the obedience (so Gen. xii. 1).—That he
went out not knowing whither he went expresses how absolutely his
act was one of faith, there was no particle of sight in it. Even still
the life of faith must be entered on in ignorance of the way to the
inheritance, or even what the inheritance and rest in each one’s
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g whither he went. By faith he sojourned in the land of pro-
mise, as .2 a strange country, dwelling in tabernacles with
Isaac and Jacob, the heirs with him of the same promise :

10 For he looked for a city which hath foundations, whose

particular case will be, and of the experiences that the way will
bring. This is true even of ordinary life.

Vers. 9, 10. Further illustration of Abraham’s faith.—He sojourned
. . . Strange country ; or, & land not his own. To sojourn is to dwell
as a stranger or visitor in a place which is not one’s home (ver. 13).
Abraham's dwelling in Canaan, the land of promise, was this kind of
dwelling. He felt that he did not belong to the land nor the land to
him. Abode in the land with this feeling that it was not his home is
called here an act of faith—Duwelling in tabernacles. This trait of
dwelling in tents, pitched to-day in one place and to-morrow in another,
is a trait thrown in to indicate the temporary, unsettled nature of
Abraham’s abode in Canaan, which his immediate descendants,
Isaac and Jacob, equally heirs with him of the promises, shared.
The object of this passage is not to draw a distinction between ¢his
kind of possession of Canaan which Abraham and his descendants
had, and a true full possession such as Israel ultimately attained to,
as if the latter were the object of Abraham’s faith. The view is quite
different., It is assumed that Abraham had possession of Canaan;
but this possession, a life in tents, now here and now there, is con-
trasted with another kind of possession, and with possession of
another country, and abode in a fixed city. This other kind of abode,
in this other country and city, was the object of Abraham’s expecta-
tion. And this faith directed to the invisible city of God made his
abode in Canaan a “sojourn” in a land not his own.—A ity whick
hatk foundations,; rather, the city (comp. ver. 16, xii. 22) which hath
the foundations (xiii. 14).—DBuilder and maker, lit. architect and
builder (ver. 16). The city is the new Jerusalem in heaven : see
references. It will be allowed that Abraham’s life in Canaan, dwell-
ing in tents and shifting from spot to spot, with an intermittent
manifestation of God to him, now at the oaks of Mamre and now
elsewhere, did not satisfy his ideal nor come up to what the promise
suggested to him when he left his home in the East. To this un-
settled life in tents the Epistle opposes a fixed abode in a city with
foundations, the expression “foundations” bringing out by contrast
with tents its permanence and stability. Perbaps to the occasional
appearances of God is opposed the fact that of this city God is the
designer and builder, and Himself abides within it. It is the city of
the living God (xii. 22). At all events, what Abraham looked for was
a settled abode in the fellowship of God, in a life and in conditions
the idea of which was sketched by God and the design completed by
God. This idea of a settled, social, well-ordered human life, ac-
cording to the thought and will of God, and in the fellowship of God,
which Abraham’s faith conceived from the promises, and which his
hope looked for had received a definite shape from history ere this
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11 builder and maker &5 God. Through faith also Sara hersell
received strength to conceive seed, and was delivered of a
child when she was past age, because she judged him faithful

1z who had promised. Therefore sprang there even of one, and
him as good as dead, so many as the stars of the sky in mul-
titude, and as the sand which is by the sea-shore innumer-

13 able. These all died in faith, not having received the
promises, but having seen them afar off, and were persuaded
of them, and embraced #kem, and confessed that they were

Epistle was written. The idea had been faintly realized in Jeru-
salem, the city of God’s habitation, compactly built together, whither
the tribes went up; yet very inadequately, and the perfect realizing
of it was transferred to the future and to another condition of the
world. It became the new or heavenly Jerusalem, or the Jerusalem
that is above. This was the more definite form which history and
the religious life of men had given the conception when this Epistle
was written. But the conception was no other than the idea of
Abraham, and the Epistle bestows on his idea this name. How far
Abraham abstracted the realization of his idea from this world or
from the conditions of this world in his day may be hard to say.
What is of importance is that his idea was essentially a religious one,
and the same with that of men in the days when this Epistle was
written ; and whether he looked for the realizing of it in the world as
he knew it, or looked for it in a world to come, is a question that has
little meaning ; when his hope is realized this world shall be the
world to come.

Ver. 11. Sarah. See Gen. xvil. 19, xviii. 1I1-14, xxi. 2.—Sarak
herself also; what precise force lies in /ferself also is uncertain,
whether, though barren, or, though at first unbelieving —hardly,
with Bengel, though nothing but a woman. Some would render,
Sarah also on her part. The expression, “because she judged,” etc.,
expands “by faith.” — On the idea of the verse comp. perhaps
Acts xiv. 9.—The words, “and was delivered,” etc., are probably te
be omitted.

Ver. 12. The “one” is Abraham ; comp. Rom. iv. 19; Isa. li. 2.
See Gen. xv. §, xxii. 17,

Vers. 13-16. These all died in faith; or, according to faith. The
reference is to Abraham and Sarah and their immediate descendants,
not to Noah and those farther back. The statement seems not to be
the negative one, that they all died without having received the pro-
mises, still only in the region of faith, not in that of enjoyment ; but
the positive one, that their death, like their life, was according to faith,
the emphasis falling on d7ed,—all their life through, even up to death,
was according to faith ; in this state of mind as persons not having
received the promises, but having, etc. (comp. vers. 14, 16), they died.
~The clause, “and were persuaded of them,” is to be omitted.—
And embraced . . confessed,; or, and having greeted them . . . and
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14 strangers and pilgrims on the earth. For they that say such
15 things declare plainly that they seek a country. And truly,
if they had been mindful of that country from whence they
came out, they might have had opportunity to have returned.
16 But now they desire a better couniry, that is, an heavenly :
wherefore God is not ashamed to be called their God ; for
17 he hath prepared for them a city. By faith Abraham, when
he was tried, offered up Isaac: and he that had received the
18 promises offered up his only-begotten soz, of whom it was

having confessed. On such confessions see Gen. xxiii. 4, xlvii.9. They
saw the promises afar off and greeted or saluted them ; they hailed
them, and confessed that they were sojourners here. The verse does
not contain an objective statement that they were only still in the
condition and region of faith when they died, but gives an internal
picture of their mind and how they felt themselves to be, a conscious-
aess which they preserved even up to death.

Ver. 14. Seek a country. We can hardly translate native country,
though this is the meaning—a country of their own. Persons who
call themselves strangers and sojourners in that land where they live,
imply that they desire a country of their own, one to which they
belong and which belongs to them.

Ver. 15. They seek a country of their own, and this could not be
the land from which they came out, viz. Mesopotamia, for to this
they might have returned.

Ver. 16. But now, that is, as the case in truth is. The country
they desire, and which they show that they desire when they call
themselves strangers in the land where they dwell, is a heavenly one.
—Wherefore . . . ashamed to be; or, ashamed of them to be called,
Seeing they desire a heavenly country, the abode of God, He is not
ashamed to be called their God (comp. Gen. xxviii. 13; Ex. iii. 6;
Matt. xxii. 31 ; Luke xx. 37). The phrase, ‘“to be called their God,”
interprets, “ not ashamed of them.” Their desire for fellowship with
Him He meets with a public avowal of His relation to them.—For
fie hath prepared . . . ; proof or illustration that He is not ashamed,
~—that is, that He is their God. He is their God, as is seen in His
having prepared a city for them—His own city. Whether the Writer
means by “ prepared,” made ready merely in design as yet, or actually
bestowed upon them, may be uncertain. See xii. 22, etc.

Vers. 17, 18. Abraham’s faith in offering Isaac. See Gen, xxii. I,
etc. The name Isaac conveys much meaning and recalls a history
graven deeply on the Patriarch’s mind.—And ke that had received;
or, yea he that had welcomed. The phrase suggests the joy with
which the promises were received, and heightens the meaning of the
act which was now to crush it.—Qpered up, lit. was offering. He is
graphically represented in the act, showing how far he had gone
through his faith.

Ver. 18, Qf whom ; rather, he to whom, 7.e. Abraham. The terms

P
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19 said, That in Isaac shall thy seed be called : accounting that
God was able to raise A#m up, even from the dead; from
20 whence also he received him in a figure. By faith Isaac
21 blessed Jacob and Esau concerning things to come, By faith
Jacob, when he was a-dying, blessed both the sons of Joseph ;

are accumulated to give deeper colour to the picture,—Isaac, only
begotten, he who had accepted, he to whom it was said, In Isaac.—
The phrase, In Isaac shall thy seed be called, means, Through Isaac
shall they come who shall be called (and e, in the sense of the pro-
mise) thy seed. Abraham had other descendants ; his seed, in the
pregnant sense of the promise, was to be through Isaac.

Ver. 19 interprets and analyzes “by faith ” of ver. 17, laying bare
to us the mental process and operations which were ¢ faith.” Abra-
ham realized the omnipotence of God, and trusted to it, believing
that it could raise even from the dead. The original promise he
firmly believed in also, and looked to the realizing of it through God’s
power. This was a complicated and brilliant act of faith. Con-
fusion might have been introduced into his mind through what
seemed contradictory leading on the part of God. But his faith was
able to realize the reconciliation. Faith in God’s first promise and
faith in God as power, made faith in the new command and obedience
to it possible. It may perhaps be possible in every case to combine
the fragments of our religious experience into a unity, though our
experiences are so various at various times, that they are less like the
continuous line of a single life than sections cut out of various lives
and placed together like oil and water. That which will give them
unity will be a higher thought of God.—From which . . . figure,
lit. in a parable or similitude. Abraham received his son back from
death in a similitude. To Abraham’s mind and to the boy’s mind he
was as good as dead—his restoration was virtually a resurrection.

Ver. 20. Isaac. Gen. xxvii. 27, etc., 39, etc.—The blessing of Isaac
referred to things to come, things the coming of which he had heard
from God, and was an illustration of faith,

Ver. 21. Jacob. Gen. xlviii. 1, etc.—Jacob in blessing had respect
to the future as contained in the promise, which he realized, as his
preference of the one son before the other showed, forecasting their
separate destinies and different degrees of eminence in the kingdom
of God.~—And worskipped . . . staf, Gen. xlvii. 31. This was on a
different occasion, and also illustrative of his faith ; for he charged
Joseph to carry him up out of Egypt and bury him in the land that
was to belong to the People of God, that he might share it. This
worship indicated his faith in God and thankfulness to Him and trust
in Him to verify that which He had caused men to hope. The Author
follows the Sept. in reading, oz tke top of kis sta)f; the Heb. has, o
the head of his bed)! The one reading represents the aged Patriarch

! The word as read in Heb. is miztak, as read by the Sept. it is mazzeh. ‘The
Sept. translafors had no vowels in their text.
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22 and worshipped, Jeaning upon the top of his staff. By faith
Joseph, when he died, made mention of the departing of the
children of Israel; and gave commandment concerning his

23 bones. By faith Moses, when he was born, was hid three
months of his parents, because they saw /¢ was a proper
child ; and they were not afraid of the king’s commandment.

24 By faith Moses, when he was come to years, refused to be

25 called the son of Pharaoh’s daughter; choosing rather to
suffer affliction with the people of God, than to enjoy the

s leaning on his staff for weakness, and bowing low over it out of
reverence to God ; the other as, after charging Joseph (to do which
he perhaps sat up), prostrating himself towards the head of his bed
before God.

Ver. 22, Joseph. Gen. L 24, etc.—Joseph’s mind was also directed
to the future and invisible, and the trustful state of his mind was
shown by his mentioning the departure of Israel from Egypt; and in
full faith that it would come about according to the promise, he gave
commandment concerning his bones. Comp. Josh. xxiv, 32.

Ver. 23. The parents of Moses. Ex. ii. 2—The Old Testament
attributes the hiding to the mother; here it is attributed to the
parents.—Proper, lit. beautiful, Heb. good. The hiding of the child
was an act of faith ; it is probable that the Author means that the
parents from the appearance of the child,—for beauty was a special
gift of God, and pointed inwards,—conceived that God had some
high designs in regard to him, and connected him with God’s pur-
poses as to the destinies of the nation.— Were not afraid . . . com-
mandment, On the commandment, see Ex. i, 16-22. Their faith in
the child’s destinies in connection with the promises of God to His
people, led them to preserve his life by hiding him, and to disregard
the king’s order.

Vers, 24-28. Moses.—Refused . . . daughter; rather, son of a
daughter of Pharaoh’s. Ver. 25 explains how he refused; instead of
attaching himself to the household of the king and the side of the
Egyptians, he took the part of his brethren (Ex. ii. 11, 12).

Ver. 25. Moral meaning of his refusal (ver. 24). This refusal was
an act of faith, as having this meaning. He realized the significance
of the conditions and the parties before him—the People of God on
the one hand, with their destinies stretching into the endless future,
and sin with its temporary pleasures on the other, in the court and
life of Egypt. In whatever age or country or condition between
these two lies the moral cleavage, and Moses perceived it. The
“great renunciation” which he made differed from his whom the
poet condemns.! In no case is the kind of decision which Moses
had to make simple. The true meaning of the elements of life is
obscured by their circumstances. The People of God in that day
was an abject and servile race, while sin was invested with all the

1% Che fece per viltate il gran rifiuto,”—/n/ferno, iil.
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26 pleasures of sin for a season; esteeming the reproach of
Christ greater riches than the treasures in Egypt: for he had

splendours of a court. To join the one was to suffer their affliction
and share their degradation; while the other offered pleasures, not of
a base kind, which never could have attractions for Moses, but of a
kind that has fascinations for all men of high capacity, for Egypt was
then an empire that played a high part on the stage of the world
(Acts vii. 22). The faith of Moses enabled him to estimate aright
the objects before him, and to forecast the future of the People of
God, and oppose it to the temporary glory of sin. * Sin” in his case
would have been apostasy, and there lies a delicate appeal to the
Hebrews in his example.

Ver. 26. Further analysis of his faith and explanation of “choosing
rather,” etc. (ver., 25).— 7 e reproack of Christ . . . This expression
occurs again, xiil. 13. Two elements lie in the phrase there: it is the
same reproach as Christ bore, and it is borne by others in the feeling
of this and with Him in their mind. This sense is also that of xii. 2, 3.
The reproach which Moses suffered in the fellowship of the People of
God—the hardship, contempt, and the like, inflicted at the hands of
the Egyptian world then—was the same as that inflicted on Christ in
the days of His flesh, and the same as was borne by the Hebrew
believers in their day, or as is borne by believers at all times. Though
the reproach and the sufferings are the same, however, Christ is
worthy to give name to them ; to others they derive their meaning
from having been endured by Him, and in Him they reached their
climax. The wave of suffering and reproach that rose far back, even
at the other side of the sea of time, and rolled ever in towards the
shore, went, as it rose, over the People of God in Egypt ; it broke in
its height over Christ Himself; and believers since then are still
struggling in its broken waters.—Yet all this scarcely does justice to
the passage, especially when the words, ¢ respect unto the recompense
of the reward,” are considered. By this the Author means the
Messianic salvation when fully manifested (x. 35). The passage is a
delineation of the “faith ” of Moses, his consciousness directed to the
future; ver. 25 exhibits this in one light, and ver. 26 in another and
higher view. The reproach of Christ is therefore not merely a
reproach, which the Author feels himself entitled to call the reproach
of Christ. He might feel so entitled on account of the sameness of
the two ; or in quite a differsnt sense : on account of the oneness of
Christ with the members of the church, Christ might be said to feel as
His own the reproach suffered by them. This mystical union, however,
cannot be shown to be an idea belonging to the Epistle, nor is this
sense pertinent to the connection. Or Christ might be supposed in
some mystical sense, as the Logos, or as the Christ, to be present at
all times in the church, and to be really, under whatever form, that
element in it against which the reproach of the world was directed.
Such an idea is probably quite foreign to tlie Epistle. All these
explanations go no farther than to show how the Author might have
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27 respect unto the recompense of the reward. By faith he
forsook Egypt, not fearing the wrath of the king: for he
28 endured, as seeing him who is invisible. Through faith he
kept the passover, and the sprinkling of blood, lest he that
29 destroyedthe first-born should touchthem. Byfaith theypassed
through the Red sea as by dry /and.: which the Egyptians
30 assaying to do were drowned. By faith the walls of Jericho
31 fell down, after they were compassed about seven days. By
faith the harlot Rahab perished not with them that believed

called the reproach suffered by Moses the reproach of Christ. But
the passage seems to say more, viz. not only that the reproach was
the same as that of Christ, but that Moses suffered it having Him in
his view. How precise his knowledge is considered by the Author
to have been, cannot be decided with certainty ; at least, his mind,
filled with the promises, was directed to the future, that future which
has now become historically realized. On the terms used, comp.
Ps. Ixxxix. 50, 5I.

Ver. 27. Forsook Egypt. This seems most naturally to refer not
to his leading of the people out of Egypt (comp. mention of the
Passover in next verse), but to his own temporary retreat to Midian
(Ex. ii. 15). In Ex. ii. 14 it is said that Moses was afraid because
his murder of the Egyptian was known. Here he is said not to have
feared the wrath of the king. The two statements are not irrecon-
cilable. So far as his life was concerned he feared, but in a higher
region he had no fear ; he took steps to save his life in faith of a
time when God in accordance with His promises would interpose to
redeem His people, just as in this faith he had already acted in
opposition to the king.—For ke endured . . . His faith made him
strong and fearless ; he saw Him who is invisible, and took his flight
with a high courage and certainty.

Ver. 28. The keeping of the Passover and observing the command
to sprinkle the blood on the door-posts was an act of faith: he
believed the threat concerning the destroyer, and trusted in God’s
grace to Israel (Ex. xii. 7, 22, etc.).

Ver. 29. Passage of the sea. The people’s faith in the power of
God and trust in their relation to Him, led them to obey His com-
mand and commit themselves to the sea (Ex. xiv. 22 ; comp. Matt.
xiv. 25-33).

Ver. 30. The fall of Jericho. Josh. vi.—Here the faith of the whole
people is again illustrated. They believed in the might of Jehovah,
in His power to throw down the city without engines of war or other
means, and in obedience to His word they went about its walls
seven days. Comp. Matt. xvii. 20.

Ver. 31. Bahab. Josh. ii. 6, 17.—The term karloz is probably to
be taken in its natural sense.—7%at believed not; or, obeyed not—the
inhabitants of Jericho, who, though the acts of God in behalf of Israel
were not unknown to them (Josh. ii. 10), refused to submit to Him
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32 not, when she had received the spies with peace. And what
shall I more say? for the time would fail me to tell of Gedeon,
and of Barak, and ¢f Samson, and ¢f Jephthae; ¢f David

33 also, and Samuel, and ¢f the prophets: who through faith
subdued kingdoms, wrought righteousness, obtained pro-

34 mises, stopped the mouths of lions, quenched the violence of
fire, escaped the edge of the sword, out of weakness were
made strong, waxed valiant in fight, turned to flight the

35 armies of the aliens. Women received their dead raised to
life again: and others were tortured, not accepting deliver-

36 ance ; that they might obtain a better resurrection: and

Rahab realized the power of the Lord, believing Him to be the God
of the whole earth, who had given the land to His people (Josh. ii. 9).
In this faith she protected the spies and was herself saved.

Ver. 32, etc. ‘The writer, unable to trace the history of individuals
further in detail, groups a number together and refers to the many
great deeds which faith enabled them to perform. On Gideon,
Judg. vi-viii.; Barak, Judg. iv., v.; Samson, Judg. xiii.—xvi.;
Jephthah, Judg. xi., xii., etc.

Ver. 33. Subdued kingdoms may refer to the deeds of the Judges
just named, or especially to those of David. In their wars that which
gave them power was their faith in Jehovah.— Wrought righteousness
may refer either to internal administration of justice, or to public acts
in behalf of Israel, the righteous nation, against the sinful, heathen
world.—Qé&tained promises, i.e. received the fulfilment of them.
These were special promises, not those called #4e promises, which
the Old Testament saints obtained not (ver. 39). See, for example,
Judg. vii. 7.—Moutks of lions, as Daniel, Dan. vi. 16 ; Samson,
Judg. xiv. 6 ; David, 1 Sam. xvii. 34.

Ver. 34. Violence of fire, as the three children, Dan. iii.; 1 Macc.
il. §9.—Edge of the sword, as David, 1 Sam, xviii. 11, xix. 10-12;
Elijah, 1 Kings xix.; Elisha, 2 Kings vi. 14, and many others.—
Out of weakness . . . as Samson, Judg. xv. 19, xvi. 28, etc.— Wazxed
valiant . . . has many illustrations in the history of Israel, although
the Author may have before him the history of the Maccabees, and
their gradual rise to power and victory over the “alien” foes of
Israel.

Ver. 35. Women . . . dead raised to life, lit. by a resurrection, as
the widow of Sarepta, 1 Kings xvii. 17; the Shunamite, 2 Kings
iv. 17.—Were tortured, probably stretched on the drum or wheel and
beaten to death. Reference may be to Eleazar, * one of the principal
scribes, an aged man,” who came of his own accord to the * torment”
(same word as “tortured”); comp. also the history of the seven
brothers and their mother, 2 Mace. vil.—DBetter resurrection, that
unto eternal life,—* better ” than that spoken of in the beginning of
the verse, to a hife that again ended.

Ver. 36. The various sufferings to which others were exposed.
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others had trial of ¢ruxel mockings and scourgings, yea, more:
37 over of bonds and imprisonment: they were stoned, they
were sawn asunder, were tempted, were slain with the sword:
they wandered about in sheepskins and goatskins; being
38 destitute, afflicted, tormented ; (of whom the world was not
worthy :) they wandered in deserts, and ## mountains, and ##
39 dens and caves of the earth. And these all, having obtained
40 a good report through faith, received not the promise : God
having provided some better thing for us, that they without us
should not be made perfect.

Ver. 37. Were stoned, as Zechariah, 2 Chron. xxiv. 20-22; Matt.
xxili. 35. There is also a tradition that Jeremiah was stoned to
death in Egypt. Stoning was a common mode of capital punish-
ment among the Jews, Deut. xiii. 10; Josh. vii. 25, etc. ; Matt. xxi. 35;
Acts vii.—Were sawn asunder, as tradition asserts of Isaiah under
Manasseh. ‘This tradition is frequently referred to in ancient times
by writers both Jewish and Christian. See also the apocryphal
Ascension of the Prophet Isaiah, English translation by Lawrence.
Comp. 2 Sam. xii. 31; 1 Chron. xx. 3.—Were fempled occasions
difficulty, because it refers to mere trials in the midst of three very
cruel modes of putting to death. In sound the term is very like the
preceding word, and some suppose that it is a repetition by mistake
of this word, and would strike it out. Others would slightly alter the
spelling so as to produce the meaning, they were burnt. The MS.
authority is in favour of “ were tempted,” and the reference must be to
cruel tortures practised on men to procure apostasy.—Slain with the
sword, as Urijah, the prophet, Jer. xxvi. 23; comp. 1 Kings xix. 10,—
In sheepskins, comp. perhaps 2 Kings i. 8.

Ver. 38. Of whom . . . worthy. The world drove them out, think-
ing them unworthy to live in it, while in truth it was unworthy to have
them living in it.—Caves, of which the land of Palestine, from its
limestone formation, was full, 1 Kings xviil. 4, 13, xix. 8, etc.; 1 Macc,
i, 28 ; 2 Macc. v. 27. :

Ver. 39. Having . . . report, or,having had witness borne to them,
f.e. by God directly or in Scripture.—7%e promise, i.e. the great
promises made to Abraham, and reached through the second
covenant.

Ver. 40. Some bettey thing. The antithesis between * these all” and
“for us” shows that in their life they had not that better thing which
we in our life upon the earth have attained to. This ‘“ better thing”
is that “perfection ” referred to in the end of the verse, which is the
full removing of sins and introduction into a condition of true cove-
nant fellowship with God. This better thing, carrying with it the
full realizing of the promise (ver. 39), God has provided for us. And
God’s design in denying it to them was that without us they should
not be made perfect. The expression “apart from us” may mean,
sooner than we ; but more probably, to the exclusion of us. The
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XII. 1 WHEREFORE seeing we also are compassed about with so

Messianic age is the perfect age; whenever it comes, it cuts athwart
the life of mankind, and suspends its continuance according to the
laws that now obtain (comp. Matt. xxii. 30; Luke xx. 35, etc.). Had
it come in the days of the fathers, later generations would not have
been born (compare the same idea in regard to the Rest, chap. iv.,, and
extended Note). God deferred “perfection,” that we of these later
generations might share it, and that a fulness of mankind should
enter upon the blessing all at the same moment. The fathers, even
departed, did not obtain perfection till the offering of the Son
bestowed it both on them and us at once (comp. xii. 23).

Chap. xii. Return to exhortation—an exhortation now renewed
with all the accumulated force gathered from every verse and every
example of chap. xi.

The connection by wkerefore (ver. 1) is with the whole scope of
chap. xi., but still closely with the closing words of that chapter.
They and we are made perfect together, and they attained to this
through that faith which gave them the substance of what they
hoped for, and amidst many trials and seductions—wherefore let us
also, surrounded as we are with so great a cloud of witnesses, . . . run
with patient endurance the race set before us, looking unto Jesus.

Vers. 1-3. Renewed exhortation to hold fast their confession, under the
figure of a race.

Wherefore secing we also . . . let us lay; rather, literally, where-
fore let us also, seeing we are compassed about with so great a cloud of
witnesses, having laid aside . . . , run with patient endurance . . . The
main exhortation in the passage is: let us also (like them) . . . run
with patience, etc. The passage contains—(1) As a whole a certain
renewed force of exhortation and encouragement drawn from the
history of the heroes of the past, of whom it is said that they and we
have been made perfect together, as one great assembly of mankind.
(2) A particular exhortation as to the preparation for the race—having
ldid every weight-and sin . . . (3) An exhortation as to the race
itself and the manner of running it—let us run with patient endur-
ance. (4) The chief example set before those exhorted is the Author
and Finisher of the faith, even Jesus (ver. 2). (5) His history as an
example of victorious running amidst severest obstacles, even cross
and shame, having been drawn out to its final issue the great reward,
the exhortation is resumed anew to draw a comparison between Him
and themselves, lest they become wearied with the strife (ver. 3).

Cloud of witnesses (Gr. martyres). The Author presents the life of
faith under the figure of a race (comp. 1 Cor. iv. 9, ix. 24~27 ; Phil. iii.
I2~14; 1 Tim. vi. 12, etc.). Jt is less easy to ascertain how far his
language is meant to present details of the race, whether, for example,
the phrase cloud have any reference to the dense mass of spectators
crowded into the theatre, or be a general term referring to the great
aumber of those whose brilliant acts of faith had been recited in
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great a cloud of witnesses, let us lay aside every weight, and
the sin which doth so easily beset us, and let us run with

chap. xi. The term witnesses may be explained in two ways : either
spectators of the race which Christians now run ; or witnesses in a
different sense, persons who had witness borne to them, and them-
selves bear witness. It is less probable that the word should have
the technical sense of marfyrs, those who have sealed their testimony
with their blood, Neither is it probable that the word is used to
embrace both meanings of spectators and bearers of witness. The
notion of spectators seems foreign to the connection, the point of
which is not that they behold us, but that we behold them. Un-
doubtedly they are conceived as in a sense present, for we are sur-
rounded by them ; they and we have been made perfect together.
The point, however, is the stimulus which their example and presence
should be to us, not that we are running under their eye and subject
to their verdict, or that they are absorbed in the interest of our
struggle. Even if this last idea were contained in the words, we
should not be entitled to deduce from them the dry, literal doctrine,
that the saints above are conversant with our life here, and fascinated
by the interest of it. Even a writer of Scripture may be allowed to
throw out a brilliant ideal conception, without our tying him down to
fiaving uttered a formal doctrine.—A dear memory of one departed
is more powerful to us than the example of the living. The heroes of
the past are present with us in their spirit and example, and in the
great deeds which they did. They surround us as a cloud, and
we realize their presence, without supposing that they are conscious
of us,

Every weight. The word means what exceeds the proper extent or
mass of anything—what is superfluous. Said of a runner, the word
may refer to clothing or undue fleshiness of body, or whatever would
weigh him down in the race. This, if he is to run with success, must
be laid aside before attempting to run. Interpreted, the reference
may be to social or national connections, as those in which the
Hebrews were involved ; or to bodily or mental peculiarities of the
individual, as love of ease (vi. 12), or esteem (xiil. 14), or wealth (x.
32-34). The things called “ weights ” are distinguished from **sin,”
and are possibly things that are to be laid aside by one who desires
to run well, though in others and in their own nature they may not be
objectionable, or faulty, but even comely. An appetite, though law-
ful, that tends to gain on one; devotion to some pursuit in danger of
absorbing the mind ; an affection that threatens to turn away the heart
—such things are weights. The Hebrews probably were aware of the
things that were so in their case; now, perhaps, we shall only become
aware of them when we actually find them impeding us in the race.

The sin whick doth so easily beset; rather, sin (7.e. the thing
called s7#). The phrase “that doth so easily beset” is one word,
said not to occur elsewhere in Greek. It means either, fhas well sur-
rounds, or that is well surrounded, or stood round about. Perhaps
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2 patience the race that is set before us, looking unto Jesus the
author and finisher of o faith ; who for the joy that was set.
before him endured the cross, despising the shame, and is set

the latter is the fairer rendering. In the former case it means pro~
bably, apt to surround or stand about us, that is, as a garment to
wrap us closely and entangle us, or cramp our motion. In the latter
the reference seems to be to the gathering round an object of an
admiring crowd, and the meaning would be, sin much admired. The
idea of what we call a “besetting sin” does not lie in the passage :
the thing spoken of is sin, and it is spoken of as a thing apt to fold
itself about us as a garment and impede our running; or as a thing
which, though admired, must be laid aside as an encumbrance. In
any case the reference is no doubt to the sin of turning away from the
Christian faith, which is specially sin in this Epistle. In spite of the
form of the word, this sense of “much admired” seems rather
artificial, and the idea suggested less appropriate.—No antagonists in
the race are referred to. In ver. 4 sin is perhaps the antagonist ; here
it is an entanglement to be thrown off. The obstacles are the
external trials, bardships, and reproaches, coming from the world or
men ; in such a life as ours, the obstacles would be more internal,
such as sin itself.—Run with patience ; or, patient endurance, see on
vi. 12. This is how the race must be run.—.Sef ée{ore us, f.e. in out
view; so Christ had the joy set before Him (ver. 2) ; comp. vi. 18.
Ver. 2. Laoking unto Fesus. . . Jesus is here set before the runners
as the example on whom they are to fix their eye. His life was an
example of patient endurance; of a clear faith in the goal to be
attained (the joy); of victorious running ; and of a great reward.—
Author and finisher; or, leader and perfecter, The word Author is
“Captain” in ii. 11. It is evident that Jesus is regarded here as the
pattern to be imitated, as in ver. 3 the Hebrews are exhorted to draw
a comparison between Him and themselves. The word oxr before
faith is not expressed. The meaning cannot be therefore that as
Author He originates faith in us, and as Perfecter sustains it and
brings it to a perfect issue. Neither does “faith” seem used in the
Epistle objectively to describe the Christian system ; it is a condition
of the mind, or at most a life of which this condition is the ruling
principle, and the meaning cannot be that He is the beginning and
the end of that which we believe—such a sense is incompatible with
the active “ Perfecter.” The thought seems to be that in the career
of faith He led the way, and perfectly realized the idea, and finished
the course of it without fail. The idea is not that He increased and
became perfect in faith as a moral condition of His own mind. Such
a view does not seem to belong to the Epistle. He was the first
that could be called faithful ; the idea of true faith may have sug-
gested itself to others, none before Him realized it. The words
“ author and finisher” are expanded in the following words, wko for
the joy, etc. The points are : the joy set before him (the unseen and
future object of hope (xi. 1) to which faith was directed) ; the patient
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3 down at the right hand of the throne of God. For consider
him that endured such contradiction of sinners against him-
4 self, lest ye be wearied and faint in your minds. Ye have not

endurance of the cross éthe life which this realizing of the unseen led
Him to) ; and the reward (sitting at the right hand of God).— T%e joy is
that which He now reaps in sitting at the right hand of the throne of
God; it is gathered here into this point, but may be supposed to
branch out into all the results flowing from this, connected with man’s
salvation and God’s good pleasure, which must also have filled His
mind by anticipation while on earth, and now fill it in heaven. These
three points into which the Son’s faith is analyzed are parallel to
similar things in the circumstances of the Hebrews, and His example
is set before them for encouragement.

Ver. 3. Express exhortation to bring themselves and Jesus into
comparison.— For consider . . .; lit. bring into analogy, think of by
comparing. This comparison might suggest how much greater His
sufferings were than theirs (and this is included) ; but the main idea
is, that they should bring themselves and Him into the same class or
line and think how He endured, i.e. patiently endured, and thus
themselves draw courage from His example.—Swuck contradiction . . .
kimself. Contradiction is properly in words, as, for example, denial
of claims put forth by another ; but in a wider sense it may be said
of acts of opposition, including here all the hostility and hard treat-
ment to which the Son was subjected. There is much Ms. authority
for a reading—agasnst themselves. The most natural connection in
that case would be, sinners against themselves. But such a peculiar
turn seems improbable here ; the idea looks like the conceit which
some reader wrote upon his margin.—Les? ye be wearied and faint . . . ;
or, become wearied, fainting in your minds. The words “fainting,”
etc., explain “wearied.”

Ver. 4. Unlike him who endured a cross, their resistance to sin
has not yet gone the length of bloodshed.—Ye kave not yet . . . blood.
Many think that the Author passes here from the figure of the race
to that of the pugilistic arena, and says that in their encounter with
sin no blood has yet flowed, meaning that the struggle has not
hitherto been very severe. Even if such a figure be supposed, there
must lie under the figure the meaning that the persecutions to which
the Hebrews had been subjected had not yet resulted in martyrdom.
From the Apostle’s mode of regarding the community to which he
writes as having a historical identity (ii. 3, v. 11, etc., vi. g, etc., X
32, etc.), this does not mean that in their present troubles persecution
had not gone the length of bloodshed, but that in their history as a
church they had not yet been called upon to shed their blood—
Striving against sim, i.e. in their strife against sin. “Sin” is not
here put for sinners, nor is it sin in their persecutors; it is sin in
themselves, the sin of unbelief, which is here regarded as their true
antagonist, though of course the excesses of their persecutors gave it
its power against them,
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5 yet resisted unto blood, striving against sin. And ye have
forgotten the exhortation which speaketh unto you as unto
children, My son, despise not thou the chastening of the

6 Lord, nor faint when thou art rebuked of him : for whom the
Lord loveth he chasteneth, and scourgeth every son whom he

7 receiveth. If ye endure chastening, God dealeth with you as
with sons; for what son is he whom the father chasteneth

8 not? But if ye be without chastisement, whereof all are par-

Vers, 5-13. The true view of their sufferings: they were fatherly
chastisement from God meant for their discipline, and indeed proof of
their true sonship.

In ver. 3 the Author exhorted them to draw a comparison be-
tween themselves in their sufferings and the Son. Ver. 4 forms
the link between this and ver. 5, which says that in afflicting them
God is dealing with them as with sons.—Forgotten . . . children. The
quotation is from Prov. iii. 11, etc. The speaker there who says,
My son, is probably the teacher of the youth whom he so addresses ;
yet he speaks as the mouthpiece of Wisdom, and here his words are
considered as directly those of God to Christian men, being prophetic.
The words are alluded to by Eliphaz, Job v. 17.

Ver. 7, etc. As usual with the Scripture which he quotes, the
Author first seizes the idea of the quotation, and then founds his
exhortation upon it. He exhibits the idea in vers. 7, 8, Ye are sons,
your afflictions are chastisement, the chastening is evidence of your
true sonship. Then follows in vers. 9, 10 the exhortation to exhibit
the right bearing of children under the discipline of God. The
exhortation is one from the less to the greater, from the relation of
children to their parents on earth to the relation of sons towards
God.—1. We had natural fathers as chasteners, and gave them
reverence, though but fathers of our flesh ; how much more should
we submit to the Father of spirits (ver. 9). 2. Their chastening
was according to their pleasure ; His for our profit, that we should
partake of His holiness (ver. 10).

Vers. 7, 8. Sufferings are for chastening, and chastening is proof
of true sonship.—Zf ye endure, i.e. if ye have to endure chastening,
if it falls upon you—not, if ye patiently receive and bear it. For 7f,
another very well supported reading is wnfo, in which case the
meaning is : #¢ s unto or for chastening that ye endure,—this is the
design and meaning of your afflictions ; then this idea is repeated in
another form in the words : God dealeth with you as with sons; and
finally the idea is supported by the words of the last clause, which
states that chastisement is the portion of all sons.

Ver. 8. All lawful, genuine sons their Father chasteneth, careful
of their conduct and solicitous for their welfare ; bastards, that is,
children not of the true wife, but of the bondmaid (Gal. iv. 22) are
less carefully disciplined. This discipline is pledge and proof of
true sonship.— Whereof all are partakers.: rather, have become par-
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g takers, then are ye bastards, and not sons. Furthermore we
have had fathers of our flesh which corrected us, and we gave
them reverence : shall we not much rather be in subjection

1o unto the Father of spirits, and live? For they verily for a few

takers. The reference is historical, to the saints mentioned in chap.
xi. and others who are sons, whom history shows to have been
subjected to discipline by God as His children.

Vers. 9, 1o. Exhortation to the right bearing under God’s chasten-
ing, founded on the demeanour of children to their natural parents.
—Fathers . . . corrvecled us,; lit, fathers . . . as chasteners. These
were fathers of our flesh. Flesh seems used in the Epistle always in
its natural material sense, and never with that shade of ethical
meaning which it has in St. Paul. This is regarded as derived from
the natural father.—Father of spirits. This might mean Fatker of
our spirits, or, of all spiritual beings. This last would be a loftier
designation of God, and heighten the force of the Author’s argument ;
but if this be the meaning, man must be included among the
“spirits,” or the argument would seem to lose its point. In Num.
xvi. 22, xxvil 16, God is called God of the spirits of all flesh. In
Gen. ii. 7 He breathes into man the breath of life, while He forms his
body out of the dust of the ground. In Job xxxiii. 4 it is the Spirit
of God that makes man, and His breath that gives him life ; and in
xxxil. 8 there is a spirit in man, and the inspiration of the Almighty
gives him understanding. In Zech. xii. 1, God formeth the spirit of
man within him (comp. Isa. xlii. 5, lvil. 16). And in Eccles. xii. 7
it is said that the spirit returns to God who gave it. Itisin harmony,
therefore, with the Old Testament mode of conception to regard God
as in closer connection with man’s spiritual part than with his
material. This method of representation, however, must not be
pressed into a philosophical theory of creationism, that is, a theory
to the effect that while the material side of man’s being is transmitted
from natural parents, his spirit is in each case the immediate product
of God'’s creative power. It is asa spirit, or on his spiritual side, that
man enters into close relation with God ; and this leads to the con-
ception that God is more especially the Author of man’s spirit, or
Author of man on his spiritual side, and to designations such as
those in Num. xvi. 22, etc.—And lfve, i.c. as the effect of subjection
to God’s salutary correction ; comp. Prov. x. 17, he is in the way ot
life that observeth discipline ; xxiil. 13, withhold not correction from
the child, if thou beatest him with the rod he shall not die.

Ver. 10, The general argument of ver. 9, We gave reverence to our
natural parents as chasteners, though but fathers of our flesh. Shall
we not much rather be in subjection to the Father of our spirits? is
enforced by exhibiting how the chastening of two such different
fathers must be and is so different, and how much more salutary that
of the Father of our spirits is.—For a few days . . . their own plea-
sure. The chastisement of natural parents is after their own
pleasure, or as seems good to them: even when most conscientious
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days chastened zs after their own pleasure ; but he for oxr
11 profit, that we might be partakers of his holiness. Now no
chastening for the present seemeth to be joyous, but grievous :
nevertheless afterward it yieldeth the peaceable fruit of

and affectionate and wise, there may be an element of passion and
certainly of misjudgment in it ; for what parent can perfectly estimate
the offence and the circumstances, or, above all, with true insight
gauge the temper and the nature of the child he chastens? Further,
the chastening of natural parents is but for a few days ; our relations
to them are such that as life advances it ceases. Yet though our
subjection to them is only for a time by the very law of life, and
though their chastening may often be capricious and always marked
by error of excess or defect or misdirection, we gave them reverence.
~—But ke for our profit . . . holiness. Unlike that of earthly parents,
the chastening of the Father of our spirits is without fail for our profit,
in His infinite wisdom and skill as framer of the spirit, and love as
Father. The words, that we might be partakers of kis . . . holiness, ex-
plain “ for our profit ; ” this is the profit he intends and which he brings
about. ‘‘Holiness” or sanctity in God is properly separation or dis-
tance from the world and elevation above it ; holiness in men is sepa-
ration from the world and dedication unto God. Inboth cases the word
expresses in the first instance a relation. But God who is separated
from the world has attributes, of purity and the like, which distin-
guished Him from the world ; and men who are devoted to Him, as
being so, must share these characteristics. God's design in chasten-
ing men is to remove them more and more from community with the
world, and make them more dedicated unto Himself and like Him.
This idea of “holiness” is that in which the antithesis lies to “for a
few days.” The meaning is not that our earthly parents chastened
us with reference to the few days of our earthly life, but God with
reference to eternity; for this would not justly describe the scope of a
parent’s chastisement, either in his own intention or in fact; nor is
the meaning that their chastisement was for the brief term of our
youth, but God’s is life-long. What the Author means to bring out
by saying that the chastisement of earthly parents is for a few days,
is the brevity and comparative unimportance of our connection with
our natural parents; their chastisement is for a short time as the
duration of our relation to them is short, and indeed their chastise-
ment, if wise, has in view to make us able to be independent of them;
God’s chastening has another view, to make us partakers of His
holiness, to unite us to Him in character and likeness more and
more. It is not the duration of the chastisement that is the point
of the passage; it is the duration of our relation in each case to him
who chastens.

Ver. 11. General statement, for the sake of encouragement, of the
effects of chastisement. It is bitter indeed when suffered, but after-
wards its profit appears.— Yzeldeth the peaceable . . . righteousness, lit.
peaceful fruit; even that of righteousness. The fruit which chastening
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12 righteousness unto them which are exercised thereby. Where-
fore lift up the hands which hang down, and the feeble knees ;
13 and make straight paths for your feet, lest that which is lame

yields is righteousness ; it is also peaceful, that is, not preserving or
keeping peace, nor yet a fruit enjoyed in peace, but a fruit whose
quality is peace. There may lie in “peaceful” a certain antithesis
to “exercised thereby.” The peace of those who through the con-
flicts of chastening become partakers of the divine holiness and attain
righteousness, will be all the deeper from the previous strife, like the
great calm when the storm is stilled,

Vers. 12, 13. Application practically of this doctrine of the uses of
adversity. It is doubtful if there is any return in the words of ver. 12
to the figure of the race. The metaphors are common to express
slackness and faint-heartedness and mental flagging where the formal
conception of a race is not present (comp. Isa. xxxv. 3}. Those
exhorted are the whole community, and the exhortation probably
includes “lifting up” each one his own hands as well as those of
others—to be strong oneself and to help to strengthen others (Job
iv. 3, 4). This reference to others appears clearly in the next
verse.

Ver. 13. Straight paths for your feet. The words may mean also
with yowur feet. The passage, Prov. iv. 26, which is before the Author’s
mind, means ‘‘ make even the path of thy foot,” where path of thy
foot means merely thy path. The fairest rendering of this would be
“with thy feet,” the reference not being to the preparation of a path
in which to go, but to actual walking. It is not certain, however,
that the Author so means the translation of the Septuagint which he
has adopted. The exhortation is to the whole community, especially
to those that are strong (Rom. xiv. 1, xv. 1), to walk in an even path,
that is a plain, consistent, straightforward course of Christian life,
for the sake of those that are weak, here called,in conformity with the
figure, Jame, The unevennesses suggested are, of course, hesitations
and vacillations between Christian faith and Judaism or other tend-
encies, or moral inconsistencies out of harmony with the life of
Christians. Such an uneven or devious path could not be followed
by the lame, those of the community whose halting was either
temporary or had become organic.—7Turned out of the way . ..
healed. If the path taken and made by the community was straight
and even, those members who were lame might the more easily follow
it, and by use their lameness (which had probably arisen from the
inequalities of the way) would disappear and be healed. The words
“turned out of the way” mean in medical writers “dislocated,”
and this gives a more vigorous sense and forms a better opposition
to “be healed.” Inconsistency and vacillation in the general body
of the church would create a way so difficult for the lame, that their
lameness would become dislocation, and they would perish from the
way ; on the other hand, the habit of going in a plain path would
restore them to soundness.
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14 be turned out of the way ; but let it rather be healed. Follow
peace with all ez, and holiness, without which no man shall
15 see the Lord : looking diligently lest any man fail of the grace
of God; lest any root of bitterness springing up trouble you,

Vers. 14—17. Exhortation to follow peace and holiness.

As usual (comp. x. 23, 24), the exhortation widens out from being
one so to live that others may profit by their example, into an ex-
hortation to make the universal godliness of the whole community a
matter of direct and formal care and solicitude. The exhortation is
strengthened by reference to the disastrous effects of any impure
element arising among them —first, upon the general community
(ver. I) 5); and second, upon the unholy members themselves (vers.
16, 17).

Ver. 14. Follow peace; or, follow after, ‘‘Peace” here does not
seem to refer, as in Rom. xiv. I, etc., to disputes regarding doctrine or
practice. The reference is rather to the breaks in the uniformity of
Christian life and sentiment, which were the result of the uncertainties
creeping in among the Hebrews in regard to the great matters of the
Christian faith (x. 25). There is no proof that such questions had
become matters of formal disputation, embittering men’s minds and
alienating them from one another. What is hinted at is rather the
gradual falling away from one another of the elements of the church,
through the silent disintegration and decay produced by inward un-
certainty and the wearing effects of the forces without them ; and the
exhortation to follow after peace is not one merely to agree to differ,
but one to seek to remove the difference, and to bring all into that
harmony of feeling and uniformity of mind and faith which is a
condition of true peace. This might imply much self-restraint and
patient solicitude on the part of those who had to treat that which
was lame, and after the best endeavours many dissimilarities would
still remain. But the exhortation is not merely to exhibit a peaceful
spirit towards one another, but to seek to bring about the true con-
ditions of Christian unity, when each member of the body performs
its own functions aright, and the whole acts harmoniously.—A4zd
koliness ; or, that sanctification, or consecration. This being the
larger idea, explains and covers the lesser one of “peace with all.”
As when the tide recedes the waters fret and raise angry surfs upon
the sunken rocks, but when it has advanced in full flow these rocks
are submerged and there is deep stillness over them, so in the full
tide of consecration unto God all causes of disquietude are swallowed
up and covered.—The “Lord” here is probably God, not Christ,
owing to the connection with the idea of sanctification. This con-
secration, as the following shows, embraces not only faith in the
Christian truths, but also Christian life (Matt. v. 8).

Ver. 15, etc. Development of the idea “follow after peace” and
“the sanctification.”—A4ny man fail . . .; lit. lest any man falling
short of the grace of God—lest any root of bitterness springing up,
frouble you, . The construction seems to be suspended at the word
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16 and thereby many be defiled ; lest there de any fornicator, or
profane person, as Esau, who for one morsel of meat sold his

God, and a new subject introduced, or the same subject under a
more general notion. A “man falling short” may not be quite
identical with a “root of bitterness,” but it is an example of the
class. A root of bitterness is not a root causing bitterness, e.g. an
exacerbated state of mind of one member against another; itis a
bitter or poisonous root, which springing up causes destruction
around it, or bears fruit which is deadly (comp. Deut. xxix. 18).
Such a bitter root in Old Testament times was Achan, who
“troubled ” Israel (Josh. vii. 25), and such bitter roots were those
who turned away to false gods and seduced others; comp. the
passage in Deut. which was before the Apostle’s mind.—On grace
of God, see x. 29. To fail of this or come short of it embraces not
only renunciation of the faith of Christ, but all acts by which
“ sanctification” unto God was imperilled, as those of sensuality
(ver. 16). The Hebrews are exhorted to look diligently that such
elements do not manifest themselves among them. Their baneful
effects would appear in “defiling ” many, or the many; the infection
might spread to the whole community, and their holiness unto the
Lord be forfeited.

Vers. 16, 17. From the danger to the community the Author
passes to the awful effects for themselves of men’s falling short of
the grace of God.—Amny fornicator . . . It ismost probable that the
word is to be taken in its natural sense (xiii. 4), and not in the mean-
ing of one committing spiritual whoredom, that is, being unfaithful
to the true God. In this latter sense the word is rather applied
to a community or a collective, as a city. It is more difficult to
decide whether the term be applied to Esau. Esau is so described
in later Jewish theology, and Philo interprets “hairy” man as “in-
temperate and licentious.” 1t is perhaps more probable that the
structure of the verse is similar to that of the preceding. There the
more particular “ coming short of the grace of God” was taken up
by the more general “root of bitterness,” to which last the details
of the verse were appended ; so here “fornicator ” is taken up by the
more general ¢ profane person like Esau,” concerning whom details
are then added. The whole passage is an expansion of the ex-
hortation in ver. 14, “follow that sanctification,” etc. ; both the par-
ticular “fornication” and even the more general *profaneness”
infringe it.—Profane person. A man of a common type of mind,
devoted to lower and earthly pursuits, without love or appreciation
of what is nobler and spiritual. — H7s birthright embraced not
merely rights which primogeniture gave him to possessions, but the
right that the spiritual blessings of the covenant should descend to
him and through him to the world. In his light profanity and
inability to estimate such blessings, he bartered them away for the
means of satisfying an immediate appetite.

Ver. 17. In this verse the rendering depends on the reference of

Q
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17 birthright. For ye know how that afterward, when he would
have inherited the blessing, he was rejected : for he found no

the last clause—that is, whether what Esau sought with tears was
the blessing or repentance. Taking the former meaning, the words,
“for he found no place of repentance,” fall into a parenthesis ;: when
he desired to inherit the blessing he was rejected (for he found no
place of repentance), though he sought it carefully with tears. If it
was repentance that he sought, the verse reads as in the English
Version.—For ye know . . . would have inkerited,; or, ye know how
that even when he afterward desired to inherit. The term ‘‘repent-
ance” here is used not strictly of mere change of mind, but of a
change of mind undoing the effects of a former state of mind. Place
of repentance in this sense Esau could not find ; his act so far as
his birthright was concerned was final, the past was irreparable.
Further, the repentance which Esau sought was repentance on his
own part, not on that of his father Isaac. The language, “he
found no place of repentance,” is very unnatural if its meaning be,
he found no means of bringing his father to a change of purpose.
Taking repentance in this »¢e/ or material sense, and not sunply as
an act of the mind, it matters little to the meaning whether we con-
sider this or the blessing to be what Esau earnestly sought. It is
most natural to suppose it was the blessing, and this construction is
fairest to the language of the verse. Esau as the first-born of Isaac
was the natural heir of the blessings of the covenant. This pre-
rogative he threw away. He was so insensible to such privileges
that he sold them for one morsel of meat. This act became final.
When he desired to inherit the blessing afterward, though he sought
it earnestly with tears, he was rejected, for he found no place of
repentance, no possibility of undoing his own past act. This is the
lesson of his history for those Hebrews who were in danger of
sinning wilfully. We are apt to raise questions here which would
hardly occur to the Writer, such as the question, Was Esau’s a true
repentance? or, Can a true repentance ever be too late? We may be
in danger of missing the broad, practical lesson of the Author, that
by a superficial levity and insensibility to what is high and spiritual,
we may let go by opportunities of grace which we shall in vain seek
to recall. Again, we might raise the question, Whether Esau by
placing himself outside of the line through which the blessings of
the covenant were transmitted, forfeited personal salvation? Such a
distinction would hardly occur to the Author. We may perhaps
draw it. Those tears of Esau, the sensuous, wild, impulsive man,
almost like the cry of some “trapped creature,” are among the most
pathetic in the Bible.

Vers. 18-29. Final contrast of the two dispensations.

These verses form a grand finale to the strain of exhortation to hold
fast their confession, carried on since x. 19, in the form of an impressive
contrast between the two dispensations—the first sensible, and, though
very awful in the manifestations of God, yet, because sensible and of
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place of repentance, though he sought it carefully with tears.

this world, only provisional ; the second supersensible and heavenly,
gathering together in one all things that can be named realsties, and
for this reason final—and if they escaped not who refused to hear
God speaking in the first, “ on earth,” how shall we escape if we turn
away from Him now speaking “ from heaven ” (comp. ii. 1—4).

Though the verses form the splendid finale to the whole passage
from x. 19, the thought arises naturally out of vers. 14-17. The
exhortation there to follow after holiness, without which no man shall
see the Lord, was sharpened by the awful example of Esau, whose
too late repentance availed him nothing. This was an example per-
tinent to the Hebrews, before whom in close proximity stood the
impending judgment (x. 27-30, 36-39). To this point attaches itself
the passage, ver. 18, etc., which contains, condensed into a graphic
antithesis of the two dispensations, a final effort of the Apostle to
put before his readers what will move them to hold fast their hope
firm unto the end. The picture of the first revelation of God with
its accompanying terrors is given in vers, 18-21; the contrasted pic-
ture of the new revelation with all those realities that it unveils, in
vers, 22—24. Then follows in vers. 25-29 the exhortation based on
the contrast, and to support which the contrast was introduced.

The passage has difficulties arising from uncertainty as to the true
~text, and also as to the reference in some of the expressions. 1. In
ver. 18 the word “* mount” is absent from the best witnesses, and it
is difficult to decide whether to supply it, holding that it was in the
Author’s mind from the contrast he had in view in ver. 22, or to omit
it wholly, and couple the phrase, “that might be touched ” with “fire ”
—unto a palpable and kindled fire. 2. The word and, so rhetorically
and impressively reiterated, unquestionably in general introduces a
new element in the picture, and this creates a certain presumption
that it always does so. But, of course, the decision come to in
regard to “mount” will affect this presumption. The point is
important in ver. 23. 3. The complete absence from the passage of
the definite %¢ before any of the terms used implies that the Author
was intentionally general, and that the objects he accumulates are
not enumerated merely for the sake of the particular meaning which
each may have, but because they are all examples of one class, and
agree in illustrating one general idea. 4. This general idea of the
two pictures respectively is given in the one case in the phrase, “ that
might be touched,” that is, palpable, an object of the senses, ver. 18 ;
and in thé other in the term ‘‘heavenly,” that is, supersensible and
ideal. The first revelation and manifestation of God, and the whole
economy corresponding to it, was sensible, in phenomena of this
world ; the second is supersensible, in things of the true ideal,
heavenly world. This difference carries with it another, which comes
to be the true point of difference : that which is sensible is temporary
and provisional, that which is heavenly and real is abiding and final
{comp. ver. 27). It has been thought that the Author intended to
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18 For ye are not come unto the mount that might be touched,
and that burned with fire, nor unto blackness, and darkness,

emphasize a double antithesis between the dispensations, and to
signalize the first as—(1) sensible, and in the form of phenomena of
this world ; and (2) as surrounded with terrors, a dispensation of fear,
—in contrast with the second, which is (1) heavenly and super-
sensible, and (2) a dispensation of grace. But the terrors that
gathered about the first revelation do not seem insisted on as a
characteristic of this revelation, constituting its difference from the
second, for the second has also its terrors,—we are come unto a Judge
who is God of all (ver. 23), and our God is a consuming fire (ver. 29),
and He shall again shake terribly the earth (vers. 26, 27 ; Isa. ii. 19)
The first revelation was terrible, a/¢%owug’ only a manifestation of God
in sensible forms and but provisional, and carried with it sore
punishment to all who disobeyed it (ver. 25; comp. ii. 2, etc,, x. 28,
etc.), and much sorer will be our punishment if we neglect the
second. 5. The expression, “ye are come unto,” describing the
position of Israel before Sinai, ver. 18, is the same as that which
describes the position of the Hebrews before the true heavenly
things, ver. 22. The word is often used of drawing near in the
specific act of worship (iv. 16, vil. 25, x. I, 22, xi. 6), but it has here
naturally a more general sense. The Author is no doubt referring
to the privileges of the Hebrews, which are greater than those of
them under the first covenant, and every object which he enumerates
is fitted to carry with it a powerful persuasiveness to their minds ;
but he has more particularly in view the responsibility which these
privileges create, and the condemnation they involve if neglected.
And when he says to the Hebrews, Ye are come unto Mount Zion,
he means, That which ye stand in the presence of, as Israel stood in
the presence of Sinai with its manifestations, is the heavenly Zion,
all the things that are real, the world of things essential and final.
He seems to combine two ideas. They were come to them, for the
word spoken to them had unveiled them. Their place in the march
of the economies, in the destiny of the world, was face to face with

. the sphere of things real and eternal (ii. 1, xiii. 7, x. 19). But they
were come to them in another sense : they stood but a little on this
side of the great transformation scene, which, when it passed, would
perfectly reveal and leave for ever all those “things themselves,”
the things having the attribute of reality, and gathered together in
that true sphere of the real, even heaven. i

Vers. 18~21. The first revelation on Sinai, with its accompani-
ments, type of the first covenant—material, but terrible.

It is fairest to keep the indefinite form of expression and to repeat
the word umfo before each separate object enumerated : for ye are
not ceme unto a mount that might be touched, and unto kindled fire,
and unto blackness, and unto darkness, etc.—The word “mount” is
absent from the best text, and it is difficult to decide how to regard
the omission. It may have beeu in the Author’s mind, when he said
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19 and tempest, and the sound of a trumpet, and the voice of
words ; which voze they that heard entreated that the word
2o should not be spoken to them any more : (for they could not
endure that which was commanded, And if so much as a
beast touch the mountain, it shall be stoned, or thrust through
21 with a dart : and so terrible was the sight, #22# Moses said, 1
22 exceedingly fear and quake:) but ye are come unto mount
Sion, and unto the city of the living God, the heavenly Jeru-

“that which is touched,” 7. palpable and materially sensible ; or the
word palpable may go with fire—a palpable and kindled fire. It is
perhaps fairest to take “fire” as a distinct item in the enumeration
—a kindled fire, rather than, (a mount) that burned with fire.—The
passage emphasizes the material, elemental character of the revela-
tion, as well as the accompanying terrors.

Vers. 19, 20. The terror culminated in the command to slay even
the beast that might touch the mount. This indiscriminate destruc-
tiveness, which condemned to death even the “ dumb, driven cattle,”
the people could not bear (Ex. xix. 12, xx. 19). The clause, “or
thrust through with a dart” (Ex. xix. 13), seems an addition.

Ver. 21. Moses is nowhere represented in the Old Testament as
uttering these precise words ; though comp. Deut. ix. 19. Possibly
" the Author was in possession of other traditions. On the giving of
the Law, see Ex. xix., xx.

Vers. 22-24. The contrasted picture of the scene of the new cove-
nant revelation and the things unveiled in it, to which the Hebrews
are come,—things supersensible and real, and thus final and abiding.

The same indefiniteness marks the language here : But ye are come
unto Mount Zion, unto a city of the living God, Jerusalem in heaven,
and unto tens of thousands, a general assembly of angels etc.—Every
one of these objects enumerated has a profound meaning of its own,
and the mention of it appeals with a powerful persuasiveness ; but all
the objects may be gathered up under one general idea, they are
supersensible, belonging to the ideal reality in existence and in
salvation : they are “things themselves,” the final form of all that is,
and they are gathered together in the abode and sphere of that which
is real and ultimate, the heavens.—As there was a Zion below, in the
forms of this world, there is one above, which is true and ideal. As
there was a city of God below, Jerusalem, there is a true ideal one in
the heavens—that on earth was the abode of God in symbol, that above
is the city of the living God, where He is present in truth in all His
vitality and in the fulness of His being. It is perhaps to press the
separate enumeration too much to make a distinction between Mount
Zion and the city of God, and to regard the one as the transcendent
sphere of God's existence, where He is manifested only to Himself,
and the other as the place where His people gather and where He is
manifested to them. The idea that God * is His own place,” or that
His people are not where He is, seems quite foreign to the Epistle,
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23 salem, and to an innumerable company of angels, to the

and is the introduction of a metaphysical notion into the midst of
conceptions which are purely physical and local.—Ver. 22 should
have ended here. From describing the place, and the true ideal
things, corresponding to sensible things here on earth, the Author
passes to the dwellers in this heavenly city.

Those that abide in the city of God.—A#n innumerable company of
angels . . . ; lit. and unto tens of thousands. These words, along
with those in ver. 23, may be taken in various ways :—(1) And unto
tens of thousands of Angels, a general assembly and congregation of
first-borns enrolled in heaven. Here the only subject is Angels, who
are described as in numbers tens of thousands, and as an assembly
and congregation of first-borns enrolled in heaven. (2) And unto
tens of thousands, a general assembly of Angels, and a congregation
(church) of first-borns enrolled in heaven. Here a great body, in
number tens of thousands, is supposed made up of two classes—a
general assembly of Angels, and a church or congregation of first-
borns enrolled in heaven, the latter being redeemed men. (3) And
unto tens of thousands, a general assembly of Angels, and unto a
church (congregation) of first-borns enrolled in heaven. Here there
are the same two classes as in (2), but the phrase tens of thousands
refers to the assembly of Angels alone. There are other less plausible
combinations. As between (2) and (3), which agree in sezse, the balance
seems to lie in favour of (3). The phrase, “tens of thousands,” is almost
technical in the Old Testament for the numbers of Angels, Deut.
xxxiii. 2 ; Ps. Ixviii. 17; Dan. vil. 10; Jude v. 14 ; and its application to
men or to men and Angels inclusive is less probable. Between (1)and
(3) it is more difficult to decide. Apart from special objections arising
from some of the terms used, as * church” and * first-born,” (1) is the
more natural and simple. The Angels as dwellers in the city of God
are in place here. Further, it is difficult to see why the Author should
intercalate the New Testament church, for to this the words “ church
of the first-born " must refer if understood of men, beside them, while
he refers to the Old Testament believers, under the name of ‘“spirits
of just men,” afterwards and separately. And perhaps a stronger
argument is this. The Author, in speaking to the Hebrews, seems
nowhere to regard them as a mere community in the bosom of the
general Christian church ; they are the Christian church. The
antithesis he puts is always one between them and the Old Testa-
ment church. Nowhere does he bring to bear upon them the
example of other Christians ; his exhortations and his warnings are
all drawn from the Old Testament church (comp. chaps. iiL, iv,
x1., xii.). They stand parallel to it. They are the church of the
New Testament which the Holy Spirit warned in Ps. xcv. They are
those with whom God reasoneth as with sons (xii. 5). They stand
in contrast with Israel, who came to Sinai, in having come unto
God’s true abode and revelation of Himself. It is as the New
Testament church that they are come to this, not as a community
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general assembly and church of the first-born, which are

within it. The only case where he appeals to the example of Chris-
tians is xiil. 7, where he exhorts them to remember those who had
been their rulers and spoke to them the word of God (comp. ii. 3).
These were the apostolic missionaries who communicated to them
the words of Jesus, men now departed. But obviously these men, as
those who reported the revelation spoken by the Son, stand in a
manner apart from the Christian church, for their words formed the
very condition of its faith and existence. It is natural to suppose,
when the Author says to the Hebrews, Ye are come to Mount Zion,
and then enumerates all those realities which are there, that he
speaks to the Hebrews as the church of Christians, and that the real
and final things enumerated are in contrast with them, and have
their abode already truly in heaven, and not merely prospectively.
On these general considerations (1) has very great probability in its
favour. Objections to it and in favour of (3) are such as these:
(1) There is a presumption that the gz before * church of the first-
born” introduces a new subject. This presumption must be
conceded, though ver. 18 may invalidate its force in some measure.
(2) The word rendered “church” or congregation usually refers to
the People of God. This is the case ; in Ps. lxxxix. 5, however, it is
certainly used of the saints or “holy ones,” that is, the sons of God
(vers. 6, 7) or Angels, and little weight can be laid on its general
usage, which arises from the nature of the case. (3) So the term
“first-born” as used in the Epistle seems to carry with it the idea
of privilege and heirship (i. 6, xii. 16), and in this view it seems
improbable that the Angels should be called first-born (see on i. g) ;
the name is more likely to kave been given to men, fellow-heirs with
the Son (i. 6, ii. 5, etc.). All this is true, and yet from another point
of view “first-born,” in contrast with men, 15 a name that might
readily be bestowed on Angels as created earlier than men (comp.
Job xxxviii. 7), and original dwellers in the heavenly city. (4)
Further, it is thought that the expression, “enrolled in heaven,” is
more likely, from the usage of similar phrases (comp. Isa. iv. 3;
Dan. xii. 1; Luke x. 20; Rev. xxi. 27), to be used of men, those
destined to be the dwellers in the heavenly city, rather than of
Angels, already dwelling there. The word, however, might very well
describe the roll of actual citizens. If it referred to the New Testa-
ment church, it would describe its members as heirs of the world to
come, whose rights and destinies are indicated by their being
enrolled in heaven, But why should this title of * first-born” in this
sense be bestowed exclusively on the New Testament church, and
the church of the Old Testament, certainly fellow-heirs with it, be
otherwise described? If the expression apply to the New Testament
church, and to this ¢z general, and not to any particular class of
New Testament believers, such as early saints and martyrs, it must
apply if it do not describe the Angels, the emphasis and meaning
of the whole expression falls on the term “enrolled.” The Author is
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written in heaven, and to God the Judge of all, and to the
24 spirits of just men made perfect, and to Jesus the Mediator
of the new covenant, and to the blood of sprinkling, that

setting before the Hebrews all those last things, things in their true
and final state, to which they are come,—the city of the living God ;
the myriads, the Angels, dwelling there; the church of first-borns,
citizens too, for their names are enrolled there—it is to this church,
wunder this view, not as upon earth, but as one great group ideally in
heaven, for they are enrolled there, that the Hebrews are come,
But it has already been noticed that all the other groups and figures
to which they are come are already actually in heaven, and this
mingling of the prospective and actual is less probable, not to recall
again the view of the Epistle that the Hebrews themselves form this
New Testament church. )

The word “ general assembly ” means a festal assembly (Gr. garne-
gyris, the festal assembly of the whole nation, as at the Olympic
games). The Angels are here regarded as gathered all together,
not as sent forth to do service (i. 14), and as full of joy (comp. Luke
xv. 10).

And to God the Fudge of all; lit. and unto a judge (who is) God of
all ; or, and as judge unto the God of all. Whether this translation be
adopted or the English Version retained matters little. The words
again express the reality and finality of that to which the Hebrews are
come; it 1s to God in these universal relations. The words indicate an
effort on the Writer’s part to deny all that is intermediate or partial in
the relations to his creatures or in his manifestations of God, to whom
the Hebrews are now come. Israel came to Him manifested in the
forms of this world, and it was even only Israel that came. The
Hebrews are come to Him as God of all, and as Judge.—It seems
wholly contrary to the scope of the passage to find the idea of the
graciousness of God here, and to draw the meaning from the words
that the Hebrews may without fear approach to God though He is the
Judge. Equally without support is the meaning that He will do
judgment for them. It is to Him in this widest and absolute character
that they are come ; comp. x. 30.

Spirits of just men . .. The Old Testament saints, now already in
heaven and made perfect through the offering of the Son (vii. 11, x. 14,
xi. 40). On the epithet “just,” see xi. 4, 7.

Ver. 24. There is no reason to suppose that there is any exact paral-
lelism between the particulars of vers. 18-21 and those of vers. 22-24.
The link in the Author’s mind connecting one distinct subject with
another will appear different, perhaps,-to different readers. If the
phrase, “congregation of first-borns,” refer to Angels, the secution occa-
sions no difficulty ; otherwise the order of particulars is less natural,
or at least its principle is more difficult to detect. The reference to
the “ perfection ” of the just men of former ages naturally introduced
mention of the Mediator of the new covenant. The great assemblage
of things final and absolute is closed by that which introduces the
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25 speaketh beiter things than #2a? of Abel. See that ye refuse
not him that speaketh: for if they escaped not who refused
him that spake on earth, much more sall not we escape if we

finality and enables the eternal things to be realized, the blood of
sprinkling.—This speaketh betfer things,; or, better than that of Abel
(or, than Abel), i.e. it speaks more powerfully, appeals more mightily
to God than did the blood of His martyred saint (xi. 4).

Vers. 25-29. Warning against turning away from God, speaking
in His final and true revelation of Himself and all things, “ from
heaven,” founded on the guilt incurred by Israel, who refused Him
when He spoke in that less perfect revelation, * on earth.”

He that spake on earth and He that speaketh from heaven is alike
God. Everywhere in the Epistle it is God who “speaks,” although
He may employ agents, prophets, Angels, or the Son, or even those who
heard the Son (ii. 3, xiii. 7). There is no reference in this passage to
these agents. Inthe Old Testament revelation God spake on “earth.”
His words were heard (ver. 19) by Israel from Sinai, to which they
had come. This revelation in its place and manner is the type of the
first covenant. All through history what Israel heard was this voice
of words from an earthly mountain sounding in their ears. This
revelation of God in forms of this world or ‘on earth” Israel refused
to hear, and its refusal was but a type of its obstinacy all down its
history. Now God speaks “from heaven.” Heaven is the true
abode of God, where He appears all that He is in Himself, and where
He is surrounded by all that to which the attribute of reality belongs.
To Israel He spoke on earth, in forms that but revealed Him medi-
ately and partly concealed Him, and the things He showed to Israel
were but “copies ” of the true eternal things in heaven. Now He
speaks from heaven, from where He is in truth, and this implies that
He speaks as He is in truth, and His revelation unveils not only
Himself, but all things that are true and abiding. The Apostle
assumes, as he everywhere does, that the Son made known God as
He is in truth, revealed and did His final will (comp. x. 5, etc.)
in salvation, and unveiled to men the whole heavenly world of
truth. But just as God’s voice from Sinai sounded in the ears of
Israel through all the ages of its history, His word to us in the
Son is heard by us as long as it is called To-day (iii. 15). God
speaks to us with a continuous voice. The figure in the Author's
mind being a local one, compresses two historical points into one.
The Son revealed God as He 1s in Himself, and all the ideal world of
truth in its abode in heaven. This revelation, as by the wand of the
magician, called up all these realities before our eyes. We are come
to them and stand before them. This point, however, that the word
of the Son presented these heavenly things to us, is left in the back-
ground. We are conceived face to face with them, and from where they
are—heaven, where God is in His true being—there comes forth to
us continuously the voice of God—He speaketh from heaven. And
if Israel drew chastisement on itself by refusing Him that spake or
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26 turn away from him that speaketz from heaven: whose voice
then shook the earth; but now he hath promised, saying,
Yet once more I shake not the earth only, but also heaven.

27 And this word, Vet once more, signifieth the removing of
those things that are shaken, as of things that are made, that

28 those things which cannot be shaken may remain. Wherefore,
we receiving a kingdom which cannot be moved, let us have
grace, whereby we may serve God acceptably with reverence

29 and godly fear : for our God és a consuming fire.

earth, much more shall we, turning away from Him that speaketh
from heaven.

Ver. 26. This warning is made more impressive by reference to the
accompaniments of the divine speaking in the two revelations respec-
tively. A shaking accompanied God’s speaking from Sinai ; but it
was only of the earth ; and it was temporary, and subsided, leaving
the frame of things as it was: a shaking shall follow God’s
speaking from heaven, more pervasive and with more imposing
effects ; this shaking shall grasp both heaven and earth, and amidst
it the things that are made and of this material creation, and which
can be shaken, shall pass away, leaving behind the world of true
essential existence that cannot be shaken, the inheritance of the
saints (ver. 28).—The Author finds an emphasis to lie in the words
yet once more, or yet once, of the prophecy Hagg. ii. 6, implying the
finality of the shaking, and the removing through it of the sensible
material world, the things that are made. And this removing is in
order to the manifesting and the abiding of the true ideal world which .
cannot be shaken, but remains and becomes the heritage of men
redeemed (ii. 5, etc.).

Ver. 28. When amidst this shaking the material creation passes
away, there remains the kingdom that cannot be shaken, the world to
come, the destined heritage of men (ii. §; Dan. vii. 18); and that
this inheritance may be ours, %z #s kave grace,; comp. ver. 15. So
another Apostle says, Let us have peace with God (Rom. v. 1);
and yet another, Give diligence to make your calling and election
sure, that is, not to make yourselves assured of it, but to make it
secure and stable (Heb. ii. 2, 3) in itself (2 Pet. i. 10).—Serve God

. reverence and godly feary or, with godly fear (v. 7) and awe;
comp. ix. 14.

Ver. 29. For our God . . . ; or, for indeed our God (soiv. 2). See
Deut. iv. 24. These words atd a final and awful warning, and fitly
close the strain of solemn appeal begun in ver. 14.

Chap. xiii. Exhortations to sundry duties.

Ver. 1. To brotherly love.—The Apostle says, let it continue, for he
had already commended this virtue in the Hebrews, vi. 10; comp.
X. 34 withx. 24. See 1 Pet. 1. 22; 2 Pet. i. 7. There is no reason
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XIII. 1, 2 LET brotherly love continue. Be not forgetful to
entertain strangers : for thereby some have entertained angels
3 unawares. Remember them that are in bonds, as bound
with them ; and them which suffer adversity, as being your-
4 selves also in the body. Marriage #s honourable in all, and
the bed undefiled ; but whoremongers and adulterers God
5 will judge. Zet your conversation e without covetousness ;
and be content with such things as ye have : for he hath said,

to imagine that he recommends this virtue because he saw signs of its
being on the decline.

Ver. 2. To kindness to strangers.—The “‘ strangers” referred to are
Christian brethren from other places. To these, whether pursuing
the means of living or perhaps fleeing from hardships falling on them
in their own homes, the Hebrews are to extend hospitality. This was
a sacred duty. It was also a privilege, for such guests brought many
times more than they received.—Angels unawares; comp. Gen. xviii.,
xix. The Angels are the immediate ministers of God and His provi-
dence. Through such hospitality men sometimes brought them-
selves into currents of thought and life new to them, currents flowing
directly from God Himself.

Ver. 3. To sympathy with those in affliction.

As bound with them, i.e. probably, as if bound with them ; have
the same feeling for them as if ye shared their bonds. Or, the mean-
ing may be that being all members of one body they did share their
bonds, and the exhortation may be one to call this to remembrance
and act in the spirit of this profound idea (r Cor. xii. 26).—Aso in
the body, ¢.e. as men still living on the earth in the body, and liable to
the same sufferings as they endure.

Ver. 4. To chastity.—Marriage is honourable . . . undefiled; rather,
lot marriage be held in honour . . . and let the bed be undefiled.
The clause is an exhortation to hold marriage in honour, not, how-
ever, positively as against celibacy and ascetic abstinence, but, as the
last clause of the verse shows, as against impure and unlawful rela-
tions ; and the second clause is an injunction to hold sacred this
married relation. There seems no allusion in the passage to ascetic
tendencies or to persons forbidding to marry, 1 Tim. iv. 3. The
exhortation is against unchastity. The Author desires to lift up
marriage to its true place and give men true views of it as a funda-
mental relation in society and the law of God. From the connection,
in all seems rather to mean among all, than, in all respects. Comp.
1 Thess. iv. 6.

Ver. 5. Against covetousness.— Your conversation, lit. manner (of
mind), 7.e. turn or disposition.—For ke hath said, ie. God. The
exact words quoted are not found in the Old Testament, but see
Deut. xxxi. 6. It is remarkable that the words as here used are found
in Philo, De Conf. Ling. chap. xxxiii.

Ver. 6. So that we may . . . say,; rather, so that we boldly say.—
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6 I will never leave thee, nor forsake thee. So that we may
boldly say, The Lord #s my helper, and I will not fear what
7 man shall do unto me. Remember them which have the
rule over you, who have spoken unto you the word of God:
whose faith follow, considering the end of #kes» conversation :

I will not fear what . . .; rather, I will not fear; what shall . . . %
See Ps. cxviil. 6 ; comp. Ps. xxvil. 1, xvi. 8, Ivi 4, 11.

Vers, 7-16. To have in their remembrance the teaching and example
of the apostolic missionaries, now departed, who first taught them.

The passage vers. 7-16 unquestionably all hangs together. There
would be no meaning in exhorting the Hebrews to remember their
former teachers unless the exhortation were an indirect way of exhort-
ing them not to swerve from the faith in the form in which those
departed teachers had delivered it to them. This is indeed expressed
in the words, “the which spoke to you the word of God.” Then this
positive advice to remember, etc., takes the negative shape of an
exhortation not to be carried away by strange teachings, ver. 9. This
again passes into a contrast between the principle of Christianity,
“grace,” and that of such teaching, “meats,” ver. 9. This then
widens out into the statement that they who adhere to the principle
of such teachings have no part in the Christian sacrifice, vers. 10-12 ;
which passes into an exhortation wholly to break connection with the
camp of the unbelieving Old Testament Israel, within which this
principle prevailed, ver. 13, etc.

Ver. 7. Them who kave . . . kave spoken,; rather, them who had
the rule . . . who spoke. Those referred to are the deceased apostolic
missioharies who first brought the gospel to them. That these are
the persons referred to is plain from the words, “ who spoke to you the
word of God,” ii. 3, iv. 2 ; and that they no more lived is implied in
the words, ke issue, or end, of their life.—Whose faith jfollow .
conversation; lit. and, contemplating (surveying, or looking back upon)
the issue of their manner of life, imitate their faith. The term “issue”
or end of their life does not imply that their death was through
martyrdom—they died in faith. The two points in connection with
which the Hebrews are to remember them are—first, the word of
God which they spoke, the teaching by which they evangelized the
Hebrews; and second, the manner and end of their own life of faith.
In this there is an indirect appeal to the Hebrews themselves not to
decline from the form of the apostolic doctrine as they had first
received it ; and second, to let this doctrine sustain their life, as they
had seen it sustain the life of their first teachers. It is certainly
probable that this Apostle feels himself in accord with these first
preachers to the Hebrews, and that these therefore had stood on
the same free platform in regard to ceremonial as he stands upon.
Out of this freedom certain influences were moving the Hebrews to
fall back (ver. 9).

Ver. 8. Fesus . . . the same . . . ; rather, lit. Jesus Christ is yester-
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8 Jesus Christ the same yesterday, and to-day, and for ever.
9 Be not carried about with divers and strange doctrines. For

day and to-day the same, and for ever. The English Version by
omitting #s suggests that Jesus Christ is the “ end” of their conversa-
tion (ver. 7); but this cannot be, for these last words mean, issue of
their manner of life. The verse corresponds to ver. 7, and sustains its
exhortation. These teachers spoke the word of God, they reported
and confirmed (ii. 3) the things spoken by the Son, and He was also
the subject of which they spoke; and their faith in the unseen was
sustained by His sacrifice and His ascension as High Priest to God’s
right hand (x. 19, 21). And He is the same now as when they spoke
of Him and when their faith was sustained by Him. The words
“yesterday,” “ to-day,” etc., are not to be referred to particular periods,
as if “yesterday ” described the days of these early apostolic teachers ;
the whole expression graphically describes the unchangeableness of
Jesus Christ, whether respect be had to teaching or to life by faith,
and forms a delicate but deeply-laid support to the exhortation in
ver. 7 to remember the teaching and life o?those who first enlightened
them—which is, indeed, an exhortation to themselves not to be moved
away from the faith and the life of their own early Christian history.
Ver. 9. Be not carried about . . .; rather, be not carried away, or
aside (it. 1). This is the other side of “remember,” etc., ver. 7.
Remember them who spoke to you the word of God (ver. 7); this is
no variable teaching : Jesus Christ is ever the same (ver. 8); be not,
then, carried away with strange doctrines (ver. g). These strange
teachings (1) were in regard to meats (ver. 9). (2) They are regarded
as connected with the principles of Judaism, for the Christian altar is
spoken of in opposition to them (ver. 10), and the Apostle adds in this
connection an exhortation to the Hebrews to go out without the
camp (ver. 13), that is, to severall connection between themselves and
the sphere of the religious principles and life of the Old Testament
Israel ; but it would exhibit a peculiar chain of ideas to exhort the
Hebrews to renounce all connection with their religious compatriots
because certain Jews were striving to win them over to some opinions
of their own, whether ascetic or otherwise, that had no connection
with the essential principles of Judaism.—It has been thought that
the Apostle, though he might have called the ceremonial rules of the
Old Testament ritual *divers,” would scarcely have called them
‘strange,” and hence it has been supposed that he refers either to
additions to these rules and amplifications of them, or to ascetic
tendencies. This is a point of subordinate importance. The real
point is, that the Apostle connects these teachings with the * camp,”
and sees an antithesis between them and “grace,” the principle of
the new covenant The Apostle might have called the principles
and rules of the Old Testament ritual * strange,” as alien to the faith
of Christ, particularly 1f the Hebrews under external influences, and
from misunderstanding the true meaning of the sacrifice of Christ,
or drifting away from true ideas of it, were in danger of falling
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it is a good thing that the heart be established with grace;
not with meats, which have not profited them that have been

back upon them. The question whether the reference in “meats”
(ver. 9) be to sacrificial meals or to clean and unclean foods is of
little importance. The reference is mainly to the difference of
principle—‘ grace” on the one hand, the principle of the Christian
faith ; and ““meats” on the other, that of Judaism—as in another
passage (ix. 10) the Author brings the whole Old Testament ritual
into line with meats and drinks and divers washings. The con-
nection here (ver. 10, we have an altar, etc.) seems to imply that
sacrificial meals are referred to.

A good thing ; or, it is good.— Whick have not . . . occupied; or,
lit. in which they who walked were not profited. The words “ were
not profited ” seem to refer to practices long established, and not to
mere novelties as of an ascetic abstinence ;1 comp. “unprofitable ”
applied to the Mosaic ritual (vii. 18). The contrast drawn is one of
principle—grace on the one hand, and meats on the other. Whether
the Old Testament ritual is regarded here as expanded and encrusted
over with practical growths through time and the subtleties of the
legal and formal mind, may remain undecided. By grace, the
thought how God’s mind is towards men through Christ, and by
fellowship with God through the Christian facts and ordinances—by
this it is good that the heart be established, made stable and peace-
ful, as only it can be ; not by the consciousness of having partaken
of certain meats. Proof sufficient of this is the fact, that they who
have sedulously walked in such rules have not been profited by them.
The Apostle refers to “ teachings,” not to practices ; it is not implied
that the Hebrews were in a locality where the practices were carried
on, they were being carried aside by the doctrines.

Ver. 10, etc. 1t might have seemed natural that the Apostle should
have gone on to say, that we who partake of the Christian altar have
no need to seek establishing of the heart from having recourse to
“meats.” To say this would not have been enough. Therefore he
turns the other face of the matter to us and says, that they who still
adhere to the system of meats are.prec/uded from any participation
in the Christian sacrifice ; the two cannot be commingled or com-
bined (ver. 10). This idea he supports by the typology of such
sacrifices as the sin-offering on the Day of Atonement. This sacrifice
was not partaken of like other sacrifices by Old Testament priests,
but was removed without the camp, the abode and sphere of the life
of the Old Testament people, and consumed by fire. Here lay a
typical truth, to the effect that they who remain within the sphere
of the Old Testament people, with its ordinances and religious life,
are precluded from participating in the true sin-offering (ver. 11).
This type was verified in Jesus, the true sin-offering, who suffered
without the gate. Benefit and participation in the Christian sacrifice

1The reading walked is doubtful. The Revisers’ text does not even admit wali
{present) into the margin, while Westcott and Hort receive it into the text.
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1o occupied therein. We have an altar, whereof they have no
11 right to eat which serve the tabernacle, For the bodies of
those beasts, whose blood is brought into the sanctuary by
1z the high priest for sin, are burnt without the camp. Where-
fore Jesus also, that he might sanctify the people with his

cannot be enjoyed by those within the camp, those who adhere to
the principles of the Old Testament religion ; they who would share
its benefits must go without the camp, and renounce the religious
fellowship of the Old Testament Israel (ver. 12). To do this will
bring with it reproach, even as (to look at the matter in another light,
that of history) Christ’s suffering without the gate, besides fulfilling
the typical prophecy, was a token of His rejection by Israel and a
mark of contumely. Let us, then, who seek to participate in the
benefits of His sacrifice, go forth to Him without the camp of Israel,
bearing His reproach. For this Jerusalem below, centre and type of
the Old Testament faith, is not our home ; we seek the Jerusalem
above (vers. 13, 14).

Ver. 10. We have an altar, i.e. we who are Christians. Under “altar”
the Writer has scarcely any particular object in view ; he means a
sacrifice of which we partake. If he had in mind anything special, it
would be the cross ; but according to the point which he desires to
make, the cross without the gate corresponds to the place without the
camp where the sin-offering on the Day of Atonement was burnt, not
by any means to the altar. Asthe Old Testament sin-offering was
consumed and destroyed by fire without the camp, so the Son was
put to death without the gate. There seems no allusion in the ex-
pression, “we have an altar,” to the sacrament of the Supper, though
it is implied that Christians participate in their sacrifice and eat of
their altar—WNo right . . . sanctuary. The most natural reference
is to the Old Testament priests, though to these as representatives of
the Old Testament Israel, and those continuing to adhere to the Old
Testament ritual ; comp. viil. 5§ with x. 2. These have no right or
power to eat of, that is, participate in, the Christian altar. Those who
will regulate their religious life by the principles of the Old Testament
ordinances are precluded from any part in the offering of Christ.
Proof of this follows from the typology of the sacrifice of the Day of
Atonement.

Vers. 11, 12, According to the Law of the offering of the Day of
Atonement, and those offerings whose blood was brought by the high
priest into the holiest, the flesh of such offerings was not partaken of
by the priests; it was removed outside the camp and consumed by
fire. Those who had a right to eat of other sacrifices had no share
in it; it was carried outside. Two elements were contained in this
typical ordinance—first, its circumstances were prophetic, and Christ
fulfilled the prophecy,—that He might sanctify the people by His
blood, He suffered without the gate (ver. 12)—He was the true sin-
offering ; second, the ordinance also symbolized the deep truth that



256 THE EPISTLE TO THE HEBREWS.  [XIIL 13, 14

13 own blood, suffered without the gate. Let us go forth there-
14 fore unto him without the camp, bearing his reproach. For
here have we no continuing city, but we seek one to come

those remaining in the Old Testament community and adhering te
its religious principles have no part in this true sin-offering.

Ver. 13. To partake in and share the benefits of the true sin-offering
we must abandon the “camp,” the abode of the unbelieving Israel,
the sphere within which its religious ordinances and life have pre-
valence, and go forth unto Christ. To do this will doubtless entail
reproach, for His suffering without the gate not only fulfilled the
Scripture and verified the principle suggested by the ritual law itself ;
it was, as we know, the symbol of His being cast out of the community
and religious life of the Old Testament Israel. Let us share His
reproach and rejection.

Ver. 14. Let us do this, for here on earth we have no abiding city,
we seek one to come; rather, the one that is to come, z.e. the Jerusalem
above (xi. 10, xii. 22). Just as in ver. 13 the new idea was introduced
from history, that the suffering of Jesus without the gate was a token
of His rejection, and the exhortation combined the two ideas, to
renounce the Old Testament system and to share the reproach of
Christ ; so in this verse the exhortation to abandon the Old Testa-
ment church and go forth unto Jesus widens into the idea that
nowhere on earth have we an abiding city, much less in the Jerusalem
of the Jewish people, we seek for the city that is to come.

A construction somewhat different is put by some interpreters on
ver. 1o. It is supposed that both members of that verse refer to
Christians, the expression, “who serve the Tabernacle,” describing
them as having all priestly privileges. On that view what is said is
this—the Christian altar is not one of which the Christian priest ea’s;
the benefit derived from it does not lie in the region of meats. Then
this is shown to be the case from the law of the sin-offering (ver. 11),
verified in the history of Christ (ver. 12). This construction seems
simpler, but there are objections to it :~—(1) An unnatural emphasis is
laid upon the word ez, which must be taken in its literal meaning, and
a superficial sense is drawn from the passage. (2) The phrase, “serve
the Tabernacle,” is scarcely natural if said of Christians ; neither does
the phrase, “no right to eat,” receive a suitable meaning on this con-
struction. (3) The point of the passage seems to lie in the expression,
several times repeated, * without the camp.” The point that literal
eating is not the kind of benefit derived from the Christian altar
hardly needed to be insisted on. The point is that those in the camp
of Israel had no part in the sin-offering which was carried outside
and consumed—an ordinance symbolizing the truth that those re-
maining in the camp of the Old Testament Israel, adhering to the
principles of the Old Testament law, have no share in the benefits of
the true sin-offering. /7 such conditions its advantages cannot be
participated in. Only outside the camp of Israel can its benefits be
shared. Then this idea naturally leads to the exhortation to go forth
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15 By him therefore let us offer the sacrifice of praise to God
continually, that is, the fruit of owr lips giving thanks to his
16 name. But to do good and to communicate forget not: for
17 with such sacrifices God is well pleased. Obey them that
have the rule over you, and submit yourselves : for they watch
for your souls, as they that must give account, that they may
do 1t with joy, and not with grief : for that #s unprofitable for
without the camp, to abandon the religious fellowship of Israel. This
exhortation seems without motive nr connection with the rest of the
passage on the construction of ver. vo referred to.

It is to be observed that there is no reference in the passage to the
atonement, except incidentally in the words, whose blood is brought
into the holiest (ver. 11). The Son’s offering belongs to the class of
sacrifices so described ; it is His blood brought by Him as High
Priest into the holiest that sanctifies the People. The point raised is
the question, Under what conditions is the true sin-offering to be par-
ticipated in after atonement has been made? and the answer is, Not
within the Old Testament camp, as the Old Testament ritual itself
showed, but outside of it, as the manner of the Son’s suffering proved,
which fulfilled the type, He having been crucified without the gate.

Vers. 15, 16. The true Christian sacrifice, praise to God and doing
good. The words by 4im, or through Him, are placed emphatically
at the head of the sentence,—through Him, and not through the
medium of the Old Testament ritual ordinances. The Son is referred
to, and the reference is sufficiently plain from “high priest” (ver. 11)
and Jesus (ver. 12), as the finality of His offering is from the words,
Sanctify the People through His blood (ver. 12). The sacrifice the
Christian is to offer is, a sacrifice of praise, the fruit of lips (Hos. xiv. 2)
confessing to His (#.e. God’s) name. This is to be offered continually,
for the way into the holiest with such offering stands ever open (x. 19),
and the offering is not one to be made at set times, but one which
expresses the constant feeling of the mind towards God; and the
unspeakable gift calls forth continual thanks (2 Cor. ix. 15).—This is
one side of the Christian sacrifice, but there must and will always be
another side corresponding to it—Z7v do good, i.e. to the Christian
brotherhood, or generally, in acts of mercy and kindness and sympathy;
and 2o communicate, that is, impart of one’s substance, to minister to
the necessities of those in want or in affliction (Rom. xv. 26; 2 Cor.
ix. 133 comp. Heb. vi. 10). These are the sacrifices well-pleasing to God,
through Jesus Christ, the sin-offering and High Priest—towards God
continual thankfulness, towards men active benevolence in all its forms.

Ver. 17. Exhortation to obey their present leaders,

The exhortation to remember their former leaders ran out into an
exhortation not to be led away by strange doctrines—for the remem-
brance of their former leaders was a remembrance of their teaching.
Now comes an appeal to the Hebrews to obey and submit to their
present rulers. Under both exhortations there probably lies a covert
allusion to the circumstances of the community.—Submil yourselves;

R



258 THE EPISTLE TO THE HEBREWS. [x1r, 18, 19,

18 you. Pray for us: for we trust we have a good conscience,
19 in all things willing to live honestly. But I beseech yoxz the
rather to do this, that I may be restored to you the sooner.

or, yield to them. Submit or ¢ yield ” suggests more than obey, implying
that even should wills and opinions in regard to faith and practice
not be altogether in harmony, the teachers are to be yielded to. The
reason of this.—Z7%ey watck for, i.e. in behalf of, yowur souls. The
figure of a shepherd may be present (ver. 20). The words do not
describe abstractly what the position of teachers is, but including this,
refer especially to the actual character of the present leaders of the
Hebrews. They are to be yielded to, for first, 7z Zs they that watck for
your souls—this is their position ; and second, of their conduct they
shall have to give an account, The words imply that in the Apostle’s
estimation these teachers are like himself (ver. 18), upright in their
duty and conscious of its responsibilities. The words give a brief but
incisive sketch of the pastoral office in its relation to men and to God.
—Do this with joy, that is, wafch (not, give an account) ; obedience
and yielding to them will make their watching for you to be joyful,
not grievous—they will see the cause of truth (ver. 9) and peace
{comp. xii. 14) prevail, and rejoice, not that they have the pre-
eminence, but in seeing the good of the community. The Apostle
assumes that the teachers represent, in the present condition of the
Hebrews, truth and good order.——7s unprofiiable for you; or, would be
unprofitable . . . Watching with grief would be unprofitable for the
Hebrews, for it would imply a condition of unquiet and dissidence
of opinion and feeling hurtful in itself, and the responsibility for
which would lie on them.

Ver. 18. Exhortation to pray for the Writer.—Pray for #s. The us
does not imply that the Writer combined others with himself, for he
passes into the singular in ver. 19. The request naturally follows
the exhortation in reference to their present teachers. The Writer,
though not one of their ordinary teachers, feels himself one in mind
with these teachers, and has a position of influence in the community
to which he writes. He desires their prayers, and considers he may
receive them as one having a good conscience in all things towards
them.—For we trust; or, are persnaded.— Willing to live konestly;
or, wishing to behave (demean myself) rightly. The allusion to his
purity of conduct, and strong assertion of his consciousness of it,
in regard to them and all things, when he is petitioning for their
prayers, implies that some suspicions may have attached to him in
the minds of some of them. These suspicions would naturally
refer to his great freedom in regard to Jewish practices.

Ver. 19. But I . .. the rather; or,and I the more earnestly (ii. 1)
beseech (exhort) you.—Z7%at I may be restored . .. These words
imply a former residence of the Writer among the Hebrews. He
contemplated returning to them,—a return desired by himself, and one
which he assumes will be acceptable to them,—and he beseeches them
to help it by their prayers. When he wrote his return was hindered,
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20 Now the God of peace, that brought again from the dead our
Lord Jesus, that great Shepherd of the sheep, through the

though the nature of the hindrance is not stated ; it does not appear,
however, ver. 23, to have been any restraint such as imprisonment.

Vers. 20, 21. A prayer of the Apostle in behalf of the Hebrews.

The Apostle having sought the prayers of the Hebrews for his speedy
return to them, prays God on their behalf; and it is probable that his
prayer is not general, but has reference to the special conditions of
the community. The words run literally : and the God of peace, who
brought up (or, back) from the dead the Great Shepherd of the sheep,
in the blood of an eternal covenant, even our Lord Jesus . . . The
verse seems connected with the previous verses, and the same under-
tone of reference to the condition of the Hebrews, their relations to
their teachers and to the Writer, that characterizes these verses, also
marks it—being heard in the words ‘‘ God of peace,” and “ Great
Shepherd of the sheep.” Ver. 20 describes the aspect or character
under which God is prayed to, and ver. 21 describes the work which
the Apostle prays that God would effect, and, naturally, the work
corresponds to the character. God is prayed to as the God of
peace, that is, who works peace, Rom. xv. 33, xvi. 20; Phil iv. 9;
2 Cor. xiii. 11. Comp. ver. 21, and chap. xii. 14, etc. The further
designation, Who brought up . . . the Great Shepherd of the sheep,
is not another distinct appellation, but one at least in the same line
with “God of peace.” As the context refers to the rulers of the
community, the allusion to the Great Leader and Ruler of the People
(Ps. Ixxx. 1; comp, 1 Pet. ii. 25, v. 4), who is over the house of God
(iii. 5), probably bears also upon the condition of the community.
Bringing up from the dead (Rom. x. 7) includes making the Son
head of the New Testament community, as appears from the words,
“Great Shepherd of the sheep,” and “our Lord Jesus.” God is
prayed to as the God of peace, and as He who has set our Lord Jesus
over His house.—The words, “in the blood of an eternal covenant,”
do not go closely with ‘brought up from the dead,” as if they
explained the resurrection of Christ. The resurrection in itself is
not the point here, but the whole elevation of the Son to be the Great
Shepherd of the sheep. And the idea. that the resurrection of the
Son was itself an effect of the blood of the covenant, being “the
first of the blessings of the covenant,” is hardly to be looked for in
the Epistle, being a much more precise conception than the general
‘“ crowned with glory on account of His suffering of death,” ii. 9.
The words, “in the blood,” etc., go immediately with “the Great
Shepherd of the sheep,” and state through what or on the ground
of what He is the Great Shepherd above all others, viz. the blood
of an everlasting covenant (ix. 15). God is the God of peace, who
works peace and all blessings to the New Testament community ;
this He does through Jesus Christ (ver. 21): in virtue of the blood
of the new covenant He was made the head of the new dispensation,
Comp. Acts xx. 28. For the phraseology comp. Sept. Isa. Ixiii. 11.
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21 blood of the everlasting covenant, make you perfect in every
good work to do his will, working in you that which is well-
pleasing in his sight, through Jesus Christ; to whom e glory

22 for ever and ever. Amen. And I beseech you, brethren,
suffer the word of exhortation: for I have written a letter

23 unto you in few words. Know ye that ou» brother Timothy
is set at liberty ; with whom, if he come shortly, I will see you.

24 Salute all them that have the rule over you, and all the saints,

25 They of Italy salute you. Grace e with you all. Amen.

Ver. 21. Make you perfect, i.e. make you complete, equip you, or
prepare you.—/n every good work; rather, good thing. This verse
contains a description of the thing prayed for—it is equipment in
every good thing to do God’s will. It is God who works this ; but it
is through Jesus Christ, the Shepherd of the sheep. Examples of
how He does so may be seen in ii. 18, iv. 14, etc.—It is difficult to
say whether the Doxology be to God or Jesus Christ. On the one
hand, the great subject of the two verses is God. On the other, the
Great Shepherd is lifted up into striking prominence in both verses,
as He through whom God works all blessed effects in the community.
The feeling of commentators carries them with equal decisiveness
some one way and some another ; 2 Tim. iv. 18 ; 2 Pet. iii. 18 ; Rev i. 6.

Ver. 22. The Apostle in conclusion begs his readers to bear with
his “word of exhortation,” Z.e. his letter, which he so names.—For . . .
Zn few words. Another reason, besides others, for bearing with it, is its
brevity. This is said comparatively, in consideration of the gravity
of the circumstances and the weight of the subjects handled. The
letter, it is said (Moulton), might be read aloud in less than an hour.

Ver. 23. Know ye . . . Others render ye Znow, but it is more pro-
bable that the Author is communicating a piece of intelligence.
“Set at liberty” probably refers to an imprisonment of Timothy, of
which no other historical notice occurs.—S#ortly, z.e. apparently,
before the Author is compelled or finds it convenient to leave. In
that case he would bring Timothy with him. The reference to
Timothy indicates that the Author was on a footing of friendship
with Pauline circles.

Ver. 24. Salutation to the heads of the Hebrew community. Some
have found in the word “all” an intimation that there were various
classes of leaders, ¢.g. some Jewish and some Gentile; but such an
inference seems too large to found on such a word.—7%ey of ftaly.
Those belonging to Italy, Whether the Apostle was 7z Italy and
sent the salutation of the Italian brethren, or was in some locality
where Italians were present, whose salutations he joined with his
own, cannot be decided from the words. On the last supposition
the probability would be that the letter was written o Italy.

Ver. 25. The same closing benediction, Tit. iii. 15 ; comp. Col. iv 18.

THE END.



