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NEW OXFORD EDITIONS OF

THE HOLY BIBLE.
Author/zed Version. Printed on Oxford Ind/a Paper. Brev/er Clarendon Type.
THE REFERENCE BIBLE contains 1,508 pages, measures 7 by 4g by 1 inches, and weighs
ounces; prices from 6s. THE TEXT BIBLE contains 1,616 pages, measures 6, by 41
by 1 inches, and wejghs 15 ounces; Frices from 5s. 6d. Each book contains also a Series of
Maps, and can be had in a number 0 limp and yapp leather bindings.
" We caunot speak too highly of the workmanship displayed in the new editions. They are printed in
Br.vier type, but it is to bold andblack·faced that it looks lalger, and is a boon to weak eyes."-Uhurch
16~

Times.
.
,. Beautiful copies .•. printed in large, heavy·faced type that Is peculiarly easy to read."-Iluardian.·

Specimen

of Type.

p ep. ch. '7.
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CHAPTER
• ch.;p.:oII.
God sendeth Jacob to Beth..el. :I He purgeth
his house of idols, ·6 and bulldeth an altar. "ch. :l.7.:r.
9 God blesseth him. 1:6 Rachel beareth Ben- 'ch. as.:l3-

35.

J

iamin, and dieth. :iI3 lacob's sons. at lsaac's
death.

A ND God said unto jacob,
.l'1. Arise, go up to • Beth-el,
and dwell there: and make

Kg.

ch. aB. 3
&48·4·
"ch. 'I1.s,6,
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&06.+
ch. 31. 43.
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10 And God said unto him,
Thy name is jacob: p thy name
shall not be called any more
jacob, q but Israel shall be thy
name: and he called his name
Israel.
11 And God said unto him, r I
am God Almighty: be t fruitful
and multiply; "a nation and a

NEW OXFOR.D EDITION OF

THE BOOK OF COMMON PRAYER.
Small Pica, 24mo. Size, 5g by 3~ by g inches.
Printed in large type throughout in Red and Black, with specially designed Initials in Red.
On Oxford India paper, from 6s. With" Hymns Ancient and Modern," from 11s.
"A most beautiful book and will go Into any reRsonable pock-t."-Uhurch Times.
"We doubt whether we bave ever seen a better Prayer·Bouk for general use."-Guardian.

EUSEBIUS: Praeparatio Evangelica.
Edited, with Translation and Notes, by E. H. GIFFORD, D.D.
4 Vols., Svo, cloth, 105s. net. Vol. Ill. in Two Parts (Translation), separately, 25s. net.
"This remarkable work will rank with the few really great editions of p,tristic literature produced by
our generation . . . One of the most va uable and interesting literary monumen's of the fourth century.
. . . While it is never safe to predicate finality for any work of the kind, we may be pretty well within the
mark in saying that Gifford's "Eusebius" will hol!i its own for the next century as the one indispensaule
edition." -Churchman.

THE TITLES OF THE PSALMS.
Their Nature and Meo.ning Explained. By JAMES WILLIAM THIRTLE.
Crown Svo, cloth, 6s. net.
" The discovery throws new light upon vory many of the Psalm. and lends new interest to the study of
them: . "
It has consequences which reach far b<yond the Book of Psa)ms. It discredits the entire
positiOn of the Higher Critics."-Sir ROBERT ANDERSON, K.C.B., LhD., in the Uhri.tian.
. .. Thl. volume suggests a solution ... which undoubtedly deserves the attenticn of Bible students by
vlrtue of its rare combination of S'cholarship, ingenuity, and sobriety. . . , Some of the results are unquestiohi'!-ahbly striking. • .. The bo,k merits a hearty welcome as a novel and valuable addition to the literature
w c bas gathered round the Hebrew Psalms."-Uhristian World.
LONDON: HENRY FROWDE,

OXFORD

UNIVERSITY ;PRESS WAREHOUE'E, AMEN CORNER.
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JUST PUBLISHED.

p,./ce ls. 6d. net.

~ Cb~ ~

Wond~rful

Story of Uganda.

By the Rev. J. D. MULLlNS, M.A.

----

A SKETCH of the History of the Mission in Uganda, giving the more vivid and
picturesque scenes in the story of a Mission which is rightly regarded as a
Christian Miracle of modern days. An Autobiography of Ham Mukasa, translated by
Archdeacon Walker, is added as a suitable pendant to th,e story, showing sidelights on
the character of the times in which he lived.
236 Pages, crown 8vo., cloth boards, with Illustrations and Maps.
p,./ce ls. 6d. net; 0,. ls. 9d. post

,,.ee.

LONDON: CHURCH MISSIONARY SOCIETY, SALISBURY SQUARE. ]1,C.

HODDER AND STOUGHTONrS NEW LIST.
THE TREE IN THE MIDST.
A Contribution to the Study of Freedom, By GREVILLE MACDONALD, M,D., Author of" The Religious Sense
in its Scientific Aspect." lOs. 6d. net.

ALCOHOL.
Its Place and Power in Legislation. By ROBINSON SOUTTAR, M.A., D.C.L" Author of
" A Short History of Ancient Peoples." 3s. 6d,

"CLARION" FALLACIES.
A Reply to Mr. Robert B1atchford's Strictures upon Christianity in "The Clarion" and the book entitled
" God and My Neighbour."
By FRANK BALLARD, M.A., B.D., B.Bc., F.R.M.H., etc. Is. net,
A Volume of the" Christian Defence" Series.

ST. PAUL'S CONCEPTIONS OF THE LAST THINGS.
By the Rev. H. A. A. KENNEDV, M.A., D,Se.

7s. 6d. net.

THE SELF-PORTRAITURE OF JESUS.
By the ReV'. J. M. E. Ross, M.A.

3s. 6d.

THE MAID OF SHULAM.
By the Rev. HmR FALCONER, M,A., B.D., Minister of Trinity Presbyterian Church, Notting H'll.

CHRISTIAN FAITH IN AN AGE OF SCIENCE.
By

WILLlAM NORTH

RICE, Ph. D., LL.D., Professor of Geology in Wesleyan University.
With 15 lllustrations. 6s.

HODDER AND STOUGHTON, 27, PATERNOSTER ROW, LOKDOX

3s. Od.
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EYRE , SPOTTISWOODE'S BIBLE WAREHOUSE.
JUST

ISSUED.

A BIJOU EDITION
OF

THE MARRIAGE SERVICE

" A dainty marriage service. . • . The idea is
an excellent one."-.Daily Tele9,·aph.

I

Size 2r"1l x

n Exceedingly pretty. . . . An unCOlomon
gift to a bride or bridesmaid."-Academy.
t~-

inches.

Bound in leather, with a silver front side stamped in relief with Reynolds'
Charming Cherub Choir. Price from 4s. 6d.
Also issued in white and fancy-coloured leather binding .• , at prices from 18, 6d.

------------

LONDON: 33, PATERNOSTER ROW, E.C.
Retail

of all Booksellers_

THE CHURCHMAN ADVERTISER.

CHURCH REGISTERS (8 kinds).
CHURCH DOOR NOTICES (3 kinds).
SERVICE TABLES, Choir Notices (8 kinds).
OFFERTORY BOOKS AND FORMS (9 kinds).
CHURCH CERTIFICATES for Baptistns,
Banns, Marriages, and Burials.
SPECIMENS AND· PRICES WILL 8E SENT ON APPLICATION.

LONDON: BEMROSE & SONS, Limited,4 Snow Hill. E.C.; and DERBY.

ELLIOT' STOCK'S NEW PUBLICATIONS.
SERMONS BY THE DEAN OF ELY.
CHEAP EDITION. In crown 8vo., cloth, with a Portrait of the Dean, price 8s.

PRO PATHIA. Sermons on Special Occasions in England
and America. By CHARLES WILLIAM STUBBS, D.D., De~n of Ely.
" An interesting volume. The sermons are robust and liberal in tone, and deal with questions
of living interest."-Glasgow Herald.
'" The volume altogether is fresh and stimulating reading, and may be recommended to both
those who do and who do not accept Dr. Stubbs' advanced social teaching8."-Sh~l1ield
Independent.
.
In Demy 8vo., price 2d. ; post free

2~d.

SUA~O
ce!!~!! an~l!~!;s c~rr!d ~ra~~~.I~~:-~~~!i~.~.7
a Hebrew student of sixty years' standing. Reprinted from The Ohurchman by the
kind permission, of the VeIY Rev. the DEAN

OF

C.\NTERBUBY.

NEW" VOLUMES OF VERSE.
In crown 8vo., Japanese vellum parchment, price Is. 6d. net.

POEMS. By W. E.
. THIRD EDITION.

WALKERDINE.

In crown 8vo., cloth, gilt lettered, price 4s.6d. net.

POEMS AND IDYLLS. By the Rev. Dr.

JOHN CULLEN,
Vicar of Radcliffe-on-Trent.
,"Verses sparkling with fine touches which genius alone can impart."-Church Standard .
. '., Mr.·Cullen reaches a very high'poetic level."-Notts Daily Guardian.

In crown 8vo., cloth, price 28. 6d.

CRUMBS OF FANCY. By
LO~D6N:

LOTT}~.

ELLIOT STOCK, 62, PATERNOSTER ROW, E.C.
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THE "R.T.S." NEW BOOKS.
Crown 8vo., cloth gilt, 2s.

PROFESSOR SA YCE.

MOlfl1MBlfT
FANCIES.

PACTS

AlfD

HIGHER

CRITICAL

By A. H. SAyeE, D.D., LI,.D., Professor of Assyriology in the University
of Oxford, author of "Fresh Light from the Ancient Mouuments," etc. With Frontispiece
Portrait of the Author.

The Srotsman says: "It puts a sacerdotal poser to the higher critics."
The Pall Mall Gazette says: .. Professor Sayce has put no little care and learning into this survey of all
the recent impoltant archaJological discoveries, bearing on the age and authenticity of the Old Testament."
The Spectatrrr says: "It gives in a compressed form the argumen.ts for the conservative case in the Bible
question."
The Record says: " It is a most nseful volume If carefully studied. "

A Elt:r1ld.ng Series of Personal lI1'arratives.
Rev.

C. S. ISAACSON.

Large Crowu 8vo., cloth gilt, 3s. 6d.

ROADS TO CHBIST. Compiled and Edited by CHARLES S. ISAACSON,
M.A., Author of "Roads from Rome," etc. With contributions by the BISHOP OF
DURHAM, CANON HAY.AITKEN, Revs. F. S. \YEBSTER, PREBENDARY Fox, DR. TORREY,
and others.
In this ~olume Mr. Isaaeson has bl'Ought together a striking series of narratives detailing the conver.
sion and spiritual history of men of various nations, in many ranks of Bocit:ty, and of strongly·contrasted
~haracter.

The

Sto~

of a People emerging from Hea.thenism.

Demy 8vo., cloth gilt. 6s.

Rev. T. T. MATTHEWS.

THIRTY YEARS Ilf MADAGASCAR. By the Rev. T. T.
MATTHEWS.

With 60 Portraits and other Illustrations.

Mr. Matthews went to Madaga.car immediately after the adoption of Christianity by the Queen and by
the Central Government. He thus came into contaet with the people at a most important transition period,
and his work took him into some of the country districts. There he lived thlough the time during which the
natives passed from an ignorant "lid superstitious heathenism into a decided and intelligent Christianity.
Mr. Matthews was also in the island during the conquest of it by France.

The Story of the Great Boxer lIiEassaore.
Rev. R.

C. FORSYTH.

Demy 8vo., cloth gilt, 7s. 6d.

THE CHINA MARTYRS OF 1900.

A Complete Roll of the

Christian Heroe~ martyred in China iu 1900, with the Narratives of Survivors.
Illustrations. By R. C. FORSYTH, for eightecn years a Missionary in Ohina.

With 144

This volume seeks to place on record in a permanent form a complete account of the tenible convulsion
in China in the year 1900 known as the Boxer Movement. It contains the thrilling story of how deatlt for
Christ', sake was bravdy met by missionaries and native Chri_tians alike. It also describes some of the
almost miraculous escapes from death on the part of missionaries and native Christians. The story of the
siege of Peking is described from a Christian point of view.

The Slavery Question.

Large Crown 8vo., cloth gilt, 6s.

WILI..IAM STEVENS.

THB SLAVE Ilf HISTORY:
Emancipation.

By WILL lAM STEVENH.

His Sorrows a~d His

With Portraits and IllustratIOns by J.

FINNEMORE.

The volume furnishes at once the most comprehensive and the most up·to·date surv"! of the slav~
question. It should appeal equally to thoRe specially interested in social movements an to the g~ne
reader.

A Powerful Antidote to Atheism.
01'. CAIRNS.

Medium 8vo., paper cover, 6d.

CHRIST AlfD THE CHRISTIAlT FAITH. By the' ~ev.
PRINCIPAL CAIRNS, D.D.

'

The late Principal Cairns contributed to the Present Day Tract Series fiV~ st'1k~bg ='t~:y ~~~:I:;
.. Christ the Central Evidence of Christianity
Christianity and Mirac es a
e
.
i •. tri>' th
Evolution of Christianity from mere Natural So;'rces Credible?" "Todh. ArE~m~t tfor ~
Experience of Chrlsti!l.ns ". and " The Success of Christianity and M em xp a. ona
in
et ~
proved usefulness as Pre~ent Day 'J racts has suggested their publlcation In popuIM: lorm
one :!:penny
volume.
,..,
U

••

rlr.s.. .:t,.a.t

Tf1E ~EldGIOUS T~RCT SOCIETY, ltOf4DOf4,E.C.

'6
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SEOOND EDITION.
In 32mo. size, cloth limp, for the pocket, 28. net. Al80 for Pre8entation, Vn leather
binding,3s. net / in Lamb8kin, 3s. 61,. net,' and in Per8ian Calf, 48. 6d. net.

THE PEOPLE'S PSALTER:
1:\ plain :fGook for tbose wbo wisb to use tbe J)salms in aburcb

witb intelligence

an~ ~e"otton.

By the Rev. G. W. S. WALPOLE, 0.0.
Examining Chaplain to tI!..,8 Archbishop of York,

Rector of Lambeth.

This book might well be described as the Church-goers' Psalter, for its object
is to give ready help in the Church rather than in the study, to the ordinary
worshipper, who oftentimes finds it difficult to give a meaning to the Psalms
he is invited to sing, rather than to the student.
It has three features :1. A very brief introduction to each Psalm, setting forth its probable
origin, its application in the Christian Church, and the use to
which it has been or may be put.
2. Clearly·set-out divisions with interpretative headings, so that anyone
may be able to see the progress of the thought of the Psalm.
3. Very short explanatory footnotes, dealing with any serious difficulties
of the text.
There is, in addition, an introduction showing how the Psalms may be used.
In this the author divides them into four great groups: (1) Messianic, (2) Social,
(3) Missionary, (4) Devotional, and his endeavour is to show how the Psalms,
whether as Intercessions, Thanksgivings, or Meditations, meet the needs and
difficulties of the present day, and provide a ready means for lifting them out of
their earthly surroundings into the spiritual atmosphere of God. The principle
adopted in their interpretation is to ground it on the original historical foundation, where it 'may be known, and it is hoped that in this way any serious
criticism of it as mystieal or extravagant may be met. The outline, for such
only it is, will need tllought and attention, but a few minutes in the Home, or,
still better, in the Church, before the service begins will be sufficient to get a
clear grasp of its meaning. It has been bound and printed in such form as to be
readily carried, and contains the Canticles, so that to those who know the Prayers
,no other book but one containing the Hymns would be necessary.
lllt\1cnmm.enbafhrnn anb QExfractn t"ltom llltl1UhlUtn.
" The book seems to be admirably adapted for its purpose, and I trust it will have a very
wide usefulness."-BrSHOP OF DURHAM.
" This is the kind of book which I have long wished to have for use in Church, and after
using it I find it a real help."-DR. LOCK.
"I am very glad to have it and shall try to me it. It appears to answer what people
much want-a real guide to the meaning of Psalms for practical purposes."-ARCHDEACON
MAOKABNESS•
. "A delightful little book, not a commentary or a fresh translation, but simply an illtelbgent and natural explanation of the Prayer-Book Psalter."-Scottish Guardian.
" A most timely and practical volume." - Rock.
"Here an attempt has been made to give us the Psalter in its up·to·date setting.
Psalms are suitably divided ill accordance with the subjects treated."-Life of Faith.
ELLIOT STOCK, 62, PATERNOSTER ROW, LONDON, E.C..
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SUITABLE WHITSUNTIDE GIFT
BOOKS.
Cloth gilt, for Presentation, 3s. 6d.

Crown ,8vo, , printed on antique paper, red border,
formmg a Handsome Volume for Gift or the
Library. Price 3s. 6d.

"THE POET OF HOME LIFE."

By A:'DREW'JAMES SYMI>(OTON,F.R.S.N.A. With
Centenary Papers by the Very Rev. Dean Farmr,
D.D.; the Rev. John Callis, M.A.; Canon Wilton,
M.A.; the Rev. Charles Bullock, B.D., and others.
With Twenty-four Fine Art Illustrations.
Illustrated Edition of the Popular Work. Large
crown 8 vo., cloth gilt, bevelled, 5s.

I

Ohristian Year. By the Rev. F. W. ORDE
WARD, B.A., Author of" Matin Bells," etc.
Handsomely bound, with Illustrations, 346 pages,
3s. Bn.

THE SHADOW LIFTED; or, The

DAYSPRING: A Story of the

Home Magnet. By ANNIE LUCAB, Author of
"Leonie."
Cloth gilt. Illustrated. Is. 6d. each.

Time of William Tyndale. By the late EMMA
MARSHALL, Author of " Mother and Son, ,. etc.
In large crown 8vo., bevelled cloth gilt. Price 3s. 6d.

THE STORY OF OUR CHURCH.

"MATCHES THAT STRIKE."

By the Rev. CHARLES BULLOCK, B.D.
Volumes of this work are now ready.

Edited by the Rev. CHARLE' BULLOCK, B.D.
By the same Author. Cloth gilt, with Portrait, 2s.

Three

SUlfltISE Ilf BBITAIlf: How
the Light Dawned.

"THE MAN OF SCIENCE THE

THE ECLIPSE 01' TRUTH:

MAN OF GOD." Leaves from the Life of Sir
James Y. Simpson. A valuable little work for
all interested in Christian Missions.
By the same Author. Ncw Edition. Cloth gilt,
with Seven Portraits, 5s.

How the Light was obscured.

DABE DAYS Ilf ElfGLAlfD,
and the Dawn of B.eformation Light.

Bishop Ryle wrote: "I am heartily glad' Sunrise in Britain' has been published."
Bishop Pakenham Walsh wrote: "A clear and
reliable book."
"Every Englishman should read it, and every
school sl,ould make it a standard book.-Review.
New Edition Now Ready, with 32 extra pages
and three additional Illustrations. Crown Svo.,
cloth gilt, Is. Od.

THE CROWN OF THE ROAD.
Leaves from Consecrated Lives.
Handsome bevelled cloth gilt, 3s. 6d.

WONDERLAND WONDERS.

NEW CENTURY HYMNS for the

By

the Rev. JOHN ISABELL, F.E.S. Author of "The
Insect World," etc. Many first-class Illustrations by LOUIS W AIN and others.

By the Rev. CHARLES BULLOCK, B.O.,
Formerly Rector of St. Nicholas', Worcester; Editor of 1'he Fireside and Home Words.

n.

I.

A New Edition. Tenth Thousand. Cloth Gilt, Is. 6d.

THE WAY HOME:
THE OLD GOSPEL An
Earthly Story with
a Heavenly Meaning.
EVER NEW:
The Story of Naatnan;

Price

or, Sin and Its Cure.

"The Old Gospel is Ever New." The Gospel, in
its essential simplicity, is as truly the utterance
of what may be termed the "hist<lric Parable" of
Naaman's Story in the Old Testament as it is the
utterance of the Divine Teacher's inimitable parable
of "The Prodigal Son "in the New Testament. "The
Way Home" of the sinner to God is the lesson of
both parables. Hence the writer's aim has simply
been to produce a companion volume to hie former
book, "The Way Home," which he trusts, by God's
blessing, may help to fasten the minds of anxious
and inquiring readers on the same essential verities
of Gospel Truth, which are certainly less prominently dwelt upon than they used to be.-The
pj·eface.

ls. Bd.

NOTICES AND REVIEWS.
" I think it worthy of Ihe character of 'The Way
Home.' "-Canon Hugh Slo,o,ll, M.A.
"We heartily hope it may have a large circulation."-Church of England Magazine.
"Replete with Gospel truth."-The Rev. Dr. Bonar.
"We very cordially recommend it."-Ch1utian
Advocate..
U It is a
book for masters and servants, for
ministers and people, for parents and children, for
old and young, for rich and poor, for the self·
righteous and self.con.demned, f~>r the peniten !
and impenitent; may It have a WIde circulation!
-Rev. Canon Marsh, D.D.

New Edition, in rich cloth gilt, bevelled gilt edges, with Illustration, price Is., post free.

THE FORGOTTEN TRUTH;
.

OR,

trbe Gospel of tbe 1boI12 Gbost, wttb Selectetl 'lb12mns of tbe Splrtt.

London: "HOME WORDS" Office, 11, Ludgate Square, Ludgate Hill, E.C.
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Colonial

Contintntal Cbureb Soeittl',

~

9, SERJEANTS' INN, FLEET STREET, E.e.
Secretary

The Rev. J. D. MULLINB.

THIS Evangelical Church Society makes its :first aim to reach our
fellow-subjects in the Colonies, throughout the Empire, and
abroad. Porty-two Colonial Dioceses are aided.
~

Thousands of our fellow -countrymen in the "back blocks" are drifting
away from all religion for lack of any voice for Christ, and their
children are growing up as pagans.

The Society has a deficit of £1,200 on the yeap's wopklng,
and Is obliged
pe fuse upgent appeals fop sheep lack of
Funds.

to

BANKERS: Messrs. BAROLAY & 00., LTD., 54, LOMBARD ST., LONDON, E.C.

CHRISTIAN COMMUNITY.
INSTITUTED BY THE HUGUENOTS, 1685.
President-SIR OEOROE WILLIAMS.
Vice-President-THE EARL OP ABERDEEN, K.O.
Treasurer-P. A. BEVAN, Esq. ,
Bankers-Messrs. BARCLAY &:. CO.. 54, Lombard Street, E.C.

FOR VISITING AND PREACHING TH·E GOSPEL
WORKHOUSES AND OTHER PLACES.

IN

The province of this Society is to preach the Gospel, and in other ways relieve two classes
-those who cannot and those who will not attend the ordinary places of worship. The work
of preaching and visitation is carried on by over
450 Voluntary Workers of both sexes; who
give th.ir time gratis.
15,000 Workhouse Inmates visited ev.ry week in
23 Workhouses, Infirmalies, & Casual Watds.
2,000 Lodging-houoe People visited every week in
Spltalfields, Hackney, St. John's Wood,
Stoke Newington, Borough,.nd Hastings.
8 Mission HaUs are now supported.
IL,021 Bread, Lodging, & Coal Tickets given away.
13,000 Dinners to Children.
21,000 Free Teas and Breakfasts Cocoa Suppers.

3,319 Children and Adults taken for a day Into
the Country.
500 Sent away for a week.
11,000 Workhouse people "ad buns and.oranges.
..nd an Evening's Entertainment at
Christmas.
2,200 Attendances were made by poor widows,
employed in making cluthing.
1,025 Garments were made and sold last year.
21 Open-Air Stations were sustained.
84,742 Tracts were distributed.

Income £5,586. Contributions or Donations (N.R-Periodicals and Tracts are most useful,
IInd may be se~t to the Secretary) can be paid into the Bank, to the Treasurer, or will be very
gratefully received by the Secretary, Mr. JAMEB ATKINBON, Office, Memorial Hall, London
Street; Bethnal Green, E.
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jhe jYationa\
1rotestant ehureh-<Union.
To Maintain the Principles of the Reformation as set forth in the
Prayer Book and Articles of the Chu"ch of England.

President-Wo D. CRUDDAS, Esq.
Chairman-The Rev. Prebendary WEBB-PEPLOE, M.A.
Treasurer-T. F. VICTOR BUXTON, Esq.
.
Secretary-Sir C. ROBERT LlOtlTON, Bart.

trbe 1Rattonal lDrotestant <tburcb 'Ulnton witnesses tot-The supremacy and sufficiency of the Holy Scriptures as the Word of God.
2. The sole and sufficient efficacy of the sacrifice of the Lord Jesus Christ upon the
Cross.
3. The justification of man by faith only in the Lord Jesus Christ.
4. The right of every believer to direct and unimpeded access to God, through Christ.
5. The freedom and sovereignty of the work of the Holy Spirit in sanctification.
I.

WILL

YOU HELP THIS IMPORTANT

WORK?

For List of Publications, Terms of Membership, etc., apply to the Secretary, N.P.C.U.

32&, REGENT STREET, LOHDO., W.

" LIBERATOR"

RELIEF FUND.

THE MISSIONS TO SEAMEN.

OPERATIVE JEWISH
OONVERTS' INSTITUTION

lDatron: H.R.H. PRINCE CHRISTIAN.
£10,000 required to Relieve New and Urgent Oases.
HUNDREDS of aged and affiicted victims, so cruelly
robbed of their life-savings by the great Liberator
Fraud, just as they were hoping to enjoy the fruit of their
industry and thrift. Many of them are members of the
Church of England. Cheques and P.O.'s should be sent to the
Secretary, Rev. J.STOCKWELL WATTS, 16, Farringdon
Street, E.C.
.
Patron:

KING.
Vice·Patrons:
H.R.H.
TnE PRINCE
OF WALES, K.G.

HIS MAJESTY THE

THE FOUR ARCHBISHOPS,
THE BlSHOP8, etc.

Labours afloat and
ashore, at home and

abroad, among seamen
of all classes and na-

tions, fishermen, bargemen, and emigrants.

are occupied.

Seventy-three harbours
Expenditure in 1902. £46,642.

Increased Contributions and Olfertories, ur-

gently needed, should he forwarded to the Secretary,
Commander W. DAWSON. R.N. n, Buckingham St.,
Stmnd, London W.O.

(I,. conntCtion with the Church of England.}

:I!rrsibrnt: J. K.

D. WINGFIELD·DlOBY,

Esq.,M.P.

OB.. ECT.-To assist young Christian Jews in distress by enabling them to help th.emselves. They
are received for three years, proVided fot: E?~tt.rel~
aDd taught trades.
. .
8U PPORT .-Orders for ~l1ntingand Boo]tbl¥lng
are vcry helpful, but subscrtption. and donations IU'e
also Deeded, and will be most :!'ankfully received b.v
the Principal the Rev. H. O. ALLBROOK, Palelttine
House, Bodn~y Road, Hackney, N.E.; or by. the
Hon. 'freasuror, A_ R. PIT", Esq., EfIi~~ H~IWO,
Ram.gate_
Bankers-Messrs. BAR(LAV& eo"pI.Nl1,.:Ltd., 54
Lnmbsrd !:!treet, E.C_. ._"..
.
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OHUROHMAN
MAY, 1904.
ART.

I.-OUR LORD'S USE OF SCRIPTURE.

READ lately, with mingled feelings, an article in The
Spectator (April 9), a quarter which is itself a guarantee
for thoughtfulness and reverence in problems of religion.
The writer discusses our blessed Lord's use of the ancient
Scriptures. Much that he says is valuable, some things
admirable. But the article, as a whole, is an example of
the profound revolution of thought in regard of the Divine
character and authority of the Old Testament which the
last forty years, and particularly the last seventeen or
eighteen, have witnessed within Christian circles. So far
as the article indicates its writer's point of view, he appears
to look upon the Law, Prophets, and Psalms with a regard
the same in kind as that with which he would approach
any literature of moral significance and power. I mean
that the Old Testament apparently offers itself to him, as
a whole, as scarcely distinguishable in kind from, for example,
the patristic literature. I trace no suggestion that he finds
in it any place for proper lire diction-for a "second sight"
which does not merely dIscern principles and tendencies,
and tell forth moral truth, but records superhuman foresights
of a purposed future. He finds no difficulty in speaking with
severe reprobation of the record, in the earlier Hebrew books,
of tremendous severities as inflicted at the command of the
Divine Being. He seems even to refer, in one passage, to
the great !:lins of Scripture heroes as if they morally defaced
the Old Testament.
It would be most unfair to judge a thoughtful writer's whole
scheme of belief from one article. One would gather from the
article that (in the writer's view) the Old Testament grew up
VOL. XVIII.
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simply as the best expression, in one period after another, of
the thought of Israel, overruled for the inculcation of righteousness upon the whole-ay, so that no other literature can vie
with it in that respect-but still quite normally developed as
to conditions of production. But the writer's view, when known
as a whole, may rise much higher than this. Only this does
not appear in his discussion. And that discussion is tYEical
in this respect of a vast deal of thought and speech around us
in the Church.
Apparently, according to this article, our Lord's use of the
Old Testament was much like our use, any day, of noble
poetry, inspiring hymns, time-hallowed public prayers. Its
best passages lent Him supremely-fitting expressions for His
thought and purposes. It was a moral help to Him that men
of the past had witnessed nobly for God before Him. A deep
inst.inct led Him to take up their words as a stay and strength,
in this respect, to His own soul.
.
One chief reflection which arises upon this account of the
matter is that it does not square with the facts when looked
at directly and afresh in the Gospels. To me it seems
impossible to maintain, with the Gospels open, and allowed
to speak fully for themselves, that such a student has at
all accurately reported the indicated attitude of our Lord's
mind. Can anything be more evident, in limine, than that
the supernatural, the miraculous (in the common meaning of
those words), not only had no difficulty f01: Him, but was
continually present to His consciousness? He who explicitly
undertook to die and to rise again, He who expressed His
absolute belief that an army of angels, at His prayer, would
appear in the dark Garden to. protect Him from His enemies,
was in a st.ate of thought inconceivably different from that
of one who merely felt His moral purposes strengthened by
moral sympathy from the past...He walked in the (to Him)
visible environment of the· hvmg powers of the eternal
world.
And consider again the particular terms in which He
appealed to the Old Testament as He used it. To Him it
is far other than merely a book He loves and which springs
to His lips. He addresses Himself to His last and unfathomable sufferings with the. deliberate recollection that if He
declined to do so the Scriptures would not be fulfilled. He
utters His last pathetic request for human aid, "I thirst,"
on purpose (He must have said so, after resurrection, to
St. John) that the last detail of the predictive plan of His
sufferings might be fulfilled. When He rose, He spent some
hours of His first immortal day in unfolding to two of His
followers, not the moral significance of the Old Testament,
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but its Divine programme of His suffering's and glory. And
He did this in terms which imply that His followers ought
long before to have read that programme, so plain was it to
be seen, for themselves.! Is it not an artificial exegesis, an
unscientific, because more or less prejudiced, development
of the data of the Gospels, to teach or to imply that our Lord
Jesus Christ only found the Old Testament full of perfect
expressions for His thought and of moral sympathy with His
position? He found it, indeed, to be all this. But above all
He found it to be the very Word of His Father, revealing the
purpose of His own Incarnation, and foretellinO' with Divine
decisiveness" the sufferings destined for the Christ, and the
glories that should follow."
Let the student, if unhappily he thinks that he must face
the terrible task, criticise the thought of our blessed Lord in
this matter-let him, if he thinks himself absolutely compelled to so tremendous a conclusion, affirm that in thus
thinking (even in His resurrection life) He only took the
view of His contemporaries, not knowing better. But do not
let him explain the Lord's use of the Old Testament so as to
imply that He was in implicit sympathy with" liberal" views
of inspiration, prediction, typology, and the miraculous. For
to imply this is to manipulate the data with uncritical
freedom.
The Old Testament is, indeed, from some aspects, a mine
of problems, many of them as anxious and painful as possible.
The most patient, reverent, penetrating study (study very
different from a so-called" fearless" criticism) is yet wanting
upon many of the phenomena there presented, both of morals
and of events. But, none the less, the Old Testament is also the
Book which exhibits the mysterious and strictly superhuman
phenomenon of being, while a slowly-formed Library, yet a
Book. And it is the Book which alone in literature has this
title to awful honour, that it was the oracular sacred Book of
the Son of God.
I may be allowed in this connection to comment upon a
current use of the word" CHRIST," a use largely exemplified
in literature of the critical type. Extremely often we find
that word used as nearly as possible in the sense of a mere
proper name. We have, perhaps, an enumeration of founders
or leaders of religion, and the writer mentions together Moses,
Sakya-mouni, Mahomet, Christ. We read this or that about
Christ's period, Christ's teaching, Christ's view. I may be
1 I owe this remark to my late reverend friend, Dr. Davi~ Br.own, of
Aberdeen. "0 foolish ones, and slow of heart 1" Th~ Lord ~mplies th~t
the Old Testament prophecies should have been plalll readmg to plalll
men in a spiritually receptive state.
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narrow and prejudiced, but I own to a repugnance to any
habitual and prevalent usage of this sort only less strong than
that occasioned by that easy use of the name JESUS which
seems sometimes to lower the Lord to the level of a mere
humanity, and which sometimes avowedly does so.
But CHRIST is not a proper name. It is a sublime title,
with a whole world of mysterious antecedents and sequels
attaching to it. To use it, intelligently and with recollection,
is to connote the reality of a quite unique chain of prediction
and preparation; a succession of prophecies, and foreshadowings, and unutterable hopes based upon them. It is to touch
upon influences which, just before and after the date we call
the Christian era, and just in that particular district, Palestine,
had generated an eXfectation profound, universal, and without any real paralle . Pagan history, as distinctly as the
Gospels, bears witness to this. Who does not know the
passages of Tacitus and Suetonius, which inform us that the
last desperate struggle of the Jews with Rome had that vast
Expectation at its back? " The Christ" to the holders of that
strange hope, whatever else He was or was not, was the quite
supernaturally promised Deliverer and King of Israel; Lord
of the World; MESSIAH.
I cannot but think that many an argument and statement
would be cautioned and corrected if the writer were obliged
always to write "Messiah" instead of "Christ." That
Hebrew word, by the facts and influences of usage, still glows,
in a degree which the Greek word has been allowed to lose,
with the solemn glory of the supernatural, the prophetic. It
denotes a personage toto ca3lo different from the spiritual
leader who is merely the type of his age, the interpreter of his
fellows, the inspirer of an enthusiasm, or even the founder of
a creed. It means the Lord of the great Promise, which was
not natural but Divine, alike in origin and delivery. Well,
and "CHRIST" is only the translation of "MESSIAH." It
sends the word out upon a vaster mission. But it omits or
alters no element of its meaning.
Many a glib sentence about" Christ" would already suggest
its own revision if the author had to write of " the opinions of
Messiah," " the influences which told upon Messiah."
I am very far from crying out against inquiry. And I have
nothing but sympathy with the desire to minimize in every
lawful way" the Difficulties of Belief." Who that has ever
felt the night-frost of doubt can fail to have such sympathy?
But I am quite sure that we only build up a great difficulty
of belief when we imply that we can have in our Lord Jesus
Christ (I wish that that designation, in its fulness, were more
common now in Christian literature) at once a truly Divine
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Redeemer, Fulfiller of the Promises, Crucified, Risen, and
Coming, and a personage who, after all, thought about the Old
Scriptures much, in essence, as "liberal" theology thinks
now, or else, thinking· as His age thought about them, was
mistaken with a mista.ke that ran through His whole thinking
and teaching, from the beginning to the end.
HANDLEY DUNELM.
---<•.+...---

ART. II.-LOISY'S SYNTHESIS OF CHRISTIANITY.

1.
OST readers of the CHURCHMAN have heard something of
M
Alfred Loisy, ex-Professor of Theology at Paris, whose
works on the New Testament and its relation to Christianity
were recently condemned by the Congregation of the Index.
This proscribed literature comprises Etudes Evangeliques, Le
Quatrieme Evangile, and the little works entitled L' Evangile
et l' Eglise and Autour d'un petit Livre. These two last have
probably been widely read in England. We doubt if the same
can be said of the second, a bulky work of 952 pages. The
general aim of these books, if we consider them as a series,
is constructive, and the tone is reverent throughout. The
Abbe is a master of dialectic and a thoroughly competent
scholar, and the conciseness of his system will, doubtless,
attract many Romanists who are painfullY aware of the difficulties of reconciling their Church's system of theology with
the positions of modern science.
Yet it is scarcely surprising that these works have been
authoritatively condemned and that the experiences of the
late Professor St, John Mivart seem likely to be repeated in
the Abbe's case. Nor, i£ there is to be such an institution as
the "Index," can we regret that it brands a synthesis of
Christianity, which, however well intended, lightly deprives
our faith of a precious heritage, and gives only a most unsubstantiated theory in return. An ecclesiastic who treats the
Fourth Gospel on the lines of Strauss, as worthless for the
realization of the historical Jesus, and who arbitrarily rejects
the genuineness of all synoptic texts that do not square w,ith
this method, as little commends himself to pious Roman~sts
as to ourselves, despite his apparent vindication of the hIgh
claims of ecclesiastlCism. The Congregation probably perceived that even Papal infallibility may be purchased at. too
great a cost. It might be possible to defend the pretenSIOns
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of the Papacy on the "evolutionary" lines laid down ~n
Loisy's two smaller books, defective . though they are In
their purview of the first six centuries, when (as I shall show
hereafter) Rome really played but a minor part in the evolution of Catholic dogma. But for Christians generally there
are elements of historicity in the Gospel story itself which
cannot be elided without offence to the spiritual instinct. To
attempt to vindicate the authority of the Church of later times
by sacrificing St. John's Gospel and Christ's own assertion of
His Divinity is a dangerous policy indeed.
There was, no doubt, a process of increasing realization of
the doctrine of the Saviour's Godhead in the Apostolic Age,
even as in the Age of Councils there was that process of closer
definition by means of dogmas which is described by Loisy
in .Autour, etc., pp. 127-129. But St.. Paul's purely personal
experiences and claim to inspiration cannot take the place of
the history of the Saviour'S public ministry. Moreover, it is
undeniable that it was primarily that very element in Scripture
that Loisy impugns which lay at the base of Athanasius'
" Homoousios " and all the subsequent dogmatic statements
of the Councils. Again and again in the" Orationes" and "De
Synodis" Athanasius assumes that the Fourth Gospel was
written by St. John, and there are continual allusions to the
Johannine presentation of our Lord's discourses as historical.
And such was the attitude of all who took part in these controversies. But on Loisy's showing they were only following a bad
lead. The error of the prior age deceived them in these matters.
If the Church thus early erred on such important points,
how can we claim for it peculiar guidance in crediting Paul's
visions or in promulgating the doctrine of Christ's Divinity
at all? This seems a poor way of establishing a continuous
inspired" evolution" of dogma by the agency of the Church.
It is really thus that Loisy attempts to construct his
Christology. The theologians of the past may have conceived
of a Jesus "ayant conscience d'etre Dieu." But this is
because they regarded the Fourth Gospel as historical and the
words of Matt. xi. 27 (Lk. x. 22), xxiv. 31, xxviii. 18-20, as
genuine utterances of Christ, and did not regard" les recits
de l'enfance," with which Matthew and Luke begin, as "en
dehors de la christologie de St. Paul." The real history of
the matter reads thus: "La divinite du Christ est un dogma
qui a grandi dans la conscience chretienne, mais qui n'avait
pas eM expressement formule dans l'Evangile." " Jesus luimeme a vecu sur la terre dans la conscience de son humanite."l
His Divinity was only realized by the inspired consciousness
1

"Autour, etc.," pp. 116, 117.
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of the Catholic Church, mainly through the teachings of
St. Paul,1 Why St. Paul is not, therefore, to occupy the place
assigned by !tome to St. Peter is not apparent. Loisy
contents himself with saying that both were at Rome, "mais
quel que fut le prestige de Paul celui du prince des apotres
est demeure plus grand dans le souvenir traditionnel." 2
This kind of reasoning is the more strange in that Loisy,
in his letter, "Sur la fondation et l'autorite de l':Eglise," is
ready to give away the Gospel texts usually cited on behalf
of ecclesiasticism itself. We are told, "Il importe assez peu que
telle ou telle parole concernant l'Eglise puisse etre considen3e
comme reellement dite par le Sauveur, ou comme une interpretation du rapport que la foi primitive a perc;u entre l'Eglise
et Jesus, car l'institutioD divine de l'Eglise se fonde sur
la divinite du Christ, laquelle n'est pas un fait d'histoire mais
une donnee du foi dont l'Eglise est temoin."3 We seem here
to be wandering in a circle. If the doctrine of the Divinity of
Christ was the foundation of the Church, how can it be a mere
result of ecclesiastical evolution?
The fundamental error in Loisy's method I take to be this:
The law of evolution may serve us in a general survey of
the adaptation of Christianity to human need and extended
knowledge, but cannot apply to the fundamentals of Christian
faith. If all Christians are agreed that in respect of inspiration and devotion to God the Apostolic period was the best
equipped, it is plain that evolution does not play the same
part in the Ohurch's history as in that of a natural organism.
Were Loisy's principle really thus applicable, the reverence
we feel for the age that witnessed Ohrist's teaching and
received the charismata of the Holy Spirit should necessarily
be transferred to modern times. The honour hitherto paid to
Apostolic Epistles should be transferred by the Romanist to
the latest Papal syllabus as the climax of inspired evolution.
No ultramontane Romanist is probably tempted to thus
reverse the usual attitude. Indeed, few probably accept the
infallibility dogma of 1870, which in Loisy's system is the
climax of evolution, otherwise than as the best working
principle for the conduct of ecclesiastical affairs. That even
thus considered it is not unassailable is plain from Loisy's
naIve admissions in his last volume: "Il n'en prete pas moins
facilement a de graves inconvenients; oppression des individus,
obstacle au mouvement scientitique et a toutes les formes du
travaillibre qui est le principal agent du progres humain."4
1

3

"L'Ev. et l'EgI.," p. 172.
"Autour, etc.," p. 162.

2
4

Ibid., p. 141.
Ibid., p. 183.
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Indeed, as we reflect further we can scarcely fail to see that
Loisy's own synthesis of the Christian development is itself a
contradiction to the regulative principle which should underlie it. We are seeking Christianity evolved under the guidance
of Rome. But this high ecclesiastic readily accepts the most
destructive inferences which Protestant exegetes have reached
in the department of Biblical criticism, and is equally unfettered in his treatment of history. So far from belonging to
the old school of Apologists who contended on behalf of the
"Forged ~ecretals," he seems to suspect (with" des crit~ques
non-cathohques "),1 that the celebrated texts, Matt. XVI. 18,
John xxi. 15-17, to which Rome has always appealed, were
never actually spoken by Jesus, but were only an expression
of later ecclesiastical sentiment, "en vue de la situation
preponderant que l'Eglise romaine occupait deja."2 He
knows that presbyteral, not episcopal, government was the
primitive rule. He deals with the Scriptures quite untrammelled by all that Rome has decreed about the limits of the
Old Testament canon or the binding authority of the Vulgate. 3
Surely" the voice is J acob's, but the hands are the hands of
Esau." For whence comes this knowledge and this assumption of liberty? Always from sources that have been at
variance with the Papal chair. His thesis is that Rome has
reigned supreme throughout the course of Christian evolution;
but his method of establishing it is largely a demand that
centuries after Protestantism has worked on certain critical
methods the Roman system shall prove itself elastic enough to
accept them. From the Protestant side the retort is obvious:
What is the good of an ecclesiastical guide that only throws
light on the path already traversed? Rome condemned these
discoveries at first. Indeed, it condemns M. Loisy now.
The more the Abbe is right, the more Rome is wrong.
Loisy is compelled to admit that, "sauf Newman," no
Roman theologian has construed Christian doctrine thus by
the light of evolutionary theory. His works are, in fact, an
extension of a principle, invoked by N ewman for controversial
purposes, to lengths at which that great ecclesiastic would
have shuddered. Newman's principle of development was
not applied to essential truths, such as our Lord's teaching
His own Divinity. Much of what Loisy claims in regard to
the" .relativity" of dogma to the knowledge and social surroundIngs of the age is commonplace to the Anglican or
Protestant theologian. But Rome cannot" have it both ways."
1
3

"Autour, etc.," p. 174.

2

Ibid

~t is doub~less a mere slip that he rengers the

f.I.€Tavoi'T€

Baptist by "Faltes penitence" in "L'Ev. et L'Egl.," p. 38.
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Evolution is one thing, St. Vincent's principle-" Quod semper,
quod ubique, quod ab omnibus "-quite another. For traversing the latter in far less drastic fashion than Loisy Rome has
sentenced countless persons to severe penalties. If the
destructive higher criticism of to-day be right, the teachings
of sixteenth-century Protestantism were most unjustly censured
at Trent, and " I'idee de l'infallibilite doctrinale " is once again
belied by actual facts.
These considerations may perhaps have weighed with the
"Congregation Qf the Index," which, however, doubtless
realized, as we do, that the head and front of Loisy's offence is
his denying Christ's historical presentation of His Divinity. I
pass on to notice that in certain liberal Roman circles the condemnation of these books has been deemed an act ofunjustifiable oppression. How far Loisy's method has gained ground
in such quarters, and how attractive this curious medley of
Ultramontanism and Protestant negation is where the maxim
of proving all things before holding that which is good is unfamiliar, may be illustrated by a curious article in February's
ConternpO'J"ary Review, over the signature" Voces Catholicre."
The ex-Professor of Paris is in this article credited with
"modest statements • . . which, in their broad outline, are
as firmly established as those of Galileo." His condemnation
is taken to imply that" the Catholic's intellectual pabulum
for evermore will consist of the mouldy biscuit of medieval
speculation." Loisy's treatment of Christianity is held as
justifiable as his acceptation of scientific facts in his" Histoire
Critique du Vieux Testament." We are told how he was
deprived of his professorship at Paris" for stating quietly the
most obvious truths about Genesis in relation to chronology,
and about the unequal historicity of the Pentateuch," and for
saying that" even the books of the New Testament were edited
on lines much more free than those of modern historiography."
The article proceeds to illustrate the consistency of Roman
verdicts with cruel candour, by the light of the varying Papal
estimates of Erasmus, and of J eanne d' Arc's transfer from the
position of a heretic condemned by a competent ecclesiastical
commission to the ranks of the beatified.
Such eulogies are explainable by the fact that the whole
plane of thought in which criticism and exegesis move with
us is to the ordinary Romanist quite unfamiliar, and that its
limitations are consequently unrealized. The attitude of
Roman theology to advancing science is cramped by postulates
and decrees from which we have fortunately escaped. Galileo
himself can scarcely be said to have received the arnende
honorable now offered to the shade of Jeanne d'Arc. Is it
impolite to suggest that in its appropriating the method of
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free scholarly exegesis familiar in the Reformed Churches,
Romanism is necessarily too unacquainted with the agency to
comprehend its restrictions? The baby, on first experimenting
with its eyes, reaches for the moon in its inability to distinguish degrees of distance. The unstinted encomium expressed
by Voces Catholicffi reminds one of Dr. Johnson's ungallant
comment on the phenomenon of a woman preacher: "Sir,"
said the sage, "we do not expect to see .it done well; but we
are surprised to see it done at all."
We wish well to the liberal Roman school, and trust that
some method may be found to remove certain of its trammels.
Greater freedom will doubtless give it a more just sense of
perspective. But at present it bids fair to run riot. It is one
thing to protest against the retention in theological manuals
of " la creation du monde quatre mille ans avant Jesus Christ,
la longevite des patriarche8, l'historicite du deluge, la confusion
des langues."l It is quite another to argue that our I,ord's
claim when on earth to the Divine attributes must be unhistorical, that the Fourth Gospel is as ideal as the Dialogues
of Plato, that it is merely "une interpretation heureuse de
la tradition historique representee par les Synoptiques et de
la tradition theologique inauguree par saint Paul." 2 So far
from such a solu tion of the J ohannine problem being necessary,
or" firmly established," or even largely accepted by qualified
scholars, the historical character of the Fourth Gospel seems
far more firmly established in England than it was some years
ago. This result is largely due to the writings of Bishop
Westcott and Professor Sanday. There is but a single
reference to the latter in the 199 pages which serve as an
introduction to Le Quatrieme Evangile, and the real arguments for the historical standpoint are ignored. The presentation of the evidences of authorship is as one-sided as it
can be.
Personally, I can testify that, after trying to apply the
method of Le Quat1'ieme Evangile to the Gospel of St. John,
I find the difficulties of the J ohannine problem immeasurably
increased thereby. That much of the conversation in that
Gospel is in the author's own diction, that he sometimes shows
a predilection for allegory, and that he writes with dogmatic
aim to emphasize the Saviour's (doubtless rare) presentation
of His Divine Nature, we admit. N or, from the historical
standpoint, can it be denied that there are many and great
difficulties in squaring the Johannine chronology with that of
the Synoptic record. But how does the case stand when we
regard this Gospel as an ideal, wherein fictitious characters
1

"Autour, etc.," p. 209.

2

"Le Q. Evang.," p. 53.
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play their part in imaginary scenes, and a non-historical
Jesus propounds the Christology of a later time in a ministry
arbitrarily extended from one year to three years and a half?
Can we suppose that the early Christians were so indifferent
to the facts of their Master's life, and those of His Apostles
and friends, that they would tolerate t~e elaborate trifling of
which I now give a few illustrations 7
Let the reader, then, try to conceive an imaginary brother
Lazarus tacked on to the real historical persons Mary and
Martha of Bethany, given a symbolic name, and made to die
and be restored by Jesus in order to illustrate the Christian
doctrine of the Resurrection !1
Let him substitute for the detailed narrative of Christ's
appearance to the sceptical Thomas a typical figure (" Thomas
etant le doute personifie "2), which performs a part in a scene
which, if unreal, is an eternal aspersion on the Apostle's
memory! When he reads of Philip and Andrew introducing
certain "Greeks" to Jesus at the last Passover, he is to
suppose that the writer intends to present a " rencontre tout
ideale" which "fournit un pretexte pour developper l'economie du saIut porte aux Gentils," and that these two
Apostles are put into this piece of fiction" parce que leurs
noms etaient en autorite dans le milieu ou notre Evangile fut
ecrit."3 When we are told of the brethren of Jesus urging Him
to go up to the Feast of Tabernacles, and read the remarkable
comment, "for neither did His brethren believe on Him," we
are to suppose ourselves presented with a merely ideal portraiture of "manque de foi."4 (I remark here that the
"brethren of the Lord" were noted men, who certainlyafterwards did believe, and of whose lack of faith we are not plainly
told elsewhere. How dared this idealist invent a scene so
much to their disparagement 7)
When we read of Nathanael summoned from" under a figtree," can we believe that the writer has imagined an interview between Philip and that" veritable israelite " St. Paul (!),
and that the "fig-tree" is selected" pour figurer l'economie
de la Loi ancienne," and that all this has never been understood till now 75 Can we believe that the remarkable episodes
peculiar to this Gospel in the narrative of the Last Supper are
ideals which an unknown writer thought :proper to obtrude
into a scene where, if anywhere, the ChristIan memory would
cling jealously to actual fact? Can we accept it that .the
story of Jesus washing the disciples' feet is deliberate fictIOn,
1
3

"Le Q. Evang.," p. 634.
Ibid., pp. 683-685.
5 Ibid., pp. 257, 258.

2
4

Ibid., p. 918.
Ibid., p. 489.
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and the part Peter plays imaginary, and that the writer is
merely intending to press the necessity of Holy Baptism and
the Eucharist 71 Or that the indication of the traitor to the
beloved disciple leaning on Jesus' bosom was meant by the
writer (who is not himself St. John) to teach us "que la
doctrine johannique l'emporte en quelque fa~on sur la tradition
•
proprement apostolique et qU'elle l'a enrichie" 72
Or that the demands of Thomas and Philip in xiv. 1-9 as
to Christ's going away, and "the Father," are, again, mere
liberties taken with noted Apostles' names, Thomas again
(why Thomas rather than Philip 7) being" type de la demi-foi
qui exige des preuves palpables "7 3
But perhaps the most offensive working out of Loisy's
method is in that most solemn scene where the mother at the
foot of the Cross is committed to the care of the beloved
disciple. Of course, Mary could not have been there, as she
is not mentioned in the Synoptic account. "Le Christ
l'appelle ' femme' parce que son personnage est symbolique"
[yet in ii. 4 Loisy admits that the mother idealized is
addressed in the same way] "et ne doit pas se confondre
avec le personnage historique de Marie mere de Jesus."
What is meant is that converted J udaism ought to regard
Hellenistic Christianity as the true son of the Old Covenant,
and that the latter should welcome as a mother the Old
Testament tradition. In fact, it is a transposition and readaptation of the Synoptic story of Jesus indicating as His
mother and brethren those who "hear the Word of God and
keep it,"4
Such is the Fourth Gospel according to Loisy, and we are
not surprised that he postulates that it was intended only for
circulation in a limited circle by its unknown author.5 For
surely the offence against the characters whom this wild
prosopopceia introduces on its pages is plain and palpable.
If we set the book within the period of their lives, it was an
insult to their actual experiences. If we set it later, it would
have affronted the Church's recognition of them among the
blessed dead. But the Christians, we are to suppose, were
not offended by this wild distribution of sacred personages in
purely fictitious scenes. They palliated, too, the pretended
touches of an eye-witness that are familiar to us in the Fourth
1

"Le Q. Evang.," pp. 712, 713.

~ Loi~y .remarks that Peter's place at the supper in this fictitious

epIsode IS mtentionally not given: "Il aurait dft avoir celle qui est prise
par le disciple bien.aime; l'evangeliste n'ose pas lui assigner une place
inferieure" (" Le Q. Evang.," p. 726).
3 "Le Q. Evang.," p. 745.
4 Ibid., pp. 878.880.
5 Ibid., p. 85.
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Gospel. They permitted an obscure allegorist, who had only
at best a second - hand acquaintance with his subject, to
pretend that he was acq,uainted with the thoughts and motives
of Jesus on divers occaSIOns in His earthly ministry (cf John ii.
24,25, iv.I, v. 6, vii. 1-6, xiii. 1, et seq.), and to attribute to Jesus
lengthy speeches of sublime character in purely imaginary
surroundings. l
Not only was all this tolerated, but the fiction" caught on,"
and somehow the Church learnt to deceive herself with the
notion that this prosopopreia was meant for history. Reverence for Christ's actual biography and those of His Apostles,
revered family recollections and traditions, and the growing
respect for those who were deemed saints, availed nothing.
On the other hand, that the writer certainly does identify
himself with the beloved disciple John (a point which Loisy
evades) was generally recognised. So it is we have the
swelling voice of testimony which results at the end of the
second century in the universal acceptance of a historical
Gospel of St. John. And so it is that the Logos doctrine
establishes itself in the Church.
It is not my purpose to write a defence of St. John's Gospel.
This has been done by far abler hands, and anyone who has
any doubts on the evidences, external or internal, will, I think,
find satisfaction in Dr. Reynolds' excellent article on the
subject in Hastings' Dictionary. My object is to present
M. Loisy's method. How far it commends itself to his
adversary, Professor Harnack, who also discards the Fourth
Gospel, remarking that "the author acted with sovereign
freeaom, transposed events and put them in a strange light,
and illustrated great thoughts by imaginary situations,"2 I
have not yet learnt. But if this be the interpretation of the
Johannine problem, I think most of us will say that the early
Christians lived in such an utter indifference to the distinction
between dreams and facts, biography and prosopopreia, that it
is scarcely worth while investigating the historical origins of
our religion. In my next papers I shall try to deal more
1 The absurdity of this" prosopopceia" theory is perhaps most apparent
if we take the passage John x. 34-36. The writer is ea; hypothesi aiming
to represent Jesus declaring His Divinity_ But here he represents Jesus
as speaking in words which have often been made use of by opponents of
that doctrine, and which on the ordinary view are not without difficulties.
Why such a damaging scene is conjured up I cannot understand from
Loisy's commentary. But, of course, for him" 11 est de toute evidence
que le Christ historique n'a jamais discute ainsi sur sa divinite de sa
personne avec les pharisiens."
2 "Das W esen des Christentums," Lect. Ill.
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generally and from other points of view with Loisy's synthesis
of Christianity, and shall compa.re it with the familiar rival
scheme propounded by Harnack.
ARTHUR C.

ART. nr.-THE

BOOK OF

GENESIS

J ENNINGS.

(continued).

'THE next point which comes before us for consideration in
dealing with our subject is
THE CHRONOLOGY OF GENESIS,

and the first question to be treated is, "Are the sources of
the author's information consistent with one another, or are
they not?" The" Higher Critic" says not. It is therefore
necessary to examine the passages upon which he relies for
the establishment of his position. The passa.ges cited must be
taken one by one and examined. This IS a tiresome work, but
it is the only way in which the assertion can be tested.
1. xii. 11: It is objected that Abram could not have called
his wife "a fair woman to look upon" (J) when she was
sixty-tive years of age (P; deduced from a comparison of
xii. 4 with xvii. 17. We scarcely think, though considerable
stress is laid upon it in the commentary, that this objection
should be taken seriously. If it stood .by itself it certainly
would be held to be of little avail, and therefore, if we can be
considered to have satisfactorily disposed of the other counts
in the indictment, the question of the possibility of personal
beauty in a woman at a particular age can be safely treated
'as a negligible quantity.
2. xxi. 15: It is objected in this case that, when we are
told that Hagar "cast " Ishmael under a shrub in the desert,
the word implies that she was carrying him, and that this
was a physical impossibility, as he was at least fifteen years
old. To begin with, supposing Hagar was carrying him,
it does not follow that she had carried him for any long
distance, and it is within the experience of some of us what
physical strength women are sometimes endowed with in
times of stress. But, further, the word "cast" does not
"clearly imply" a carrying of the boy. Joseph's brothers
did not carry him to the pit into which they cast him
(xxxvii. 24; the Hebrew word is the same). It is just as
easy to assume that Hagar supported her fainting boy for
some little distance and then made him lie down under a
shrub whilst she went a little way off as it is to assume that
she was carrying him.
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3. xxiv. 67: The objection this time is that it is unnatural
to suppose that Isaac would have mourned for his mother for
three years. Here again there is nothing but pure assumption. Family affection is throughout the book represented
as very strong; and in a later passage, if we are content
to take it as it stands, J acob is represented as sorrowing
for Joseph for more t.han thirteen years (cf. xxxvii. 2 with
xli. 46) after he had supposed him to be torn in pieces by
wild beasts. I cannot find, however, that Dr. Driver objects
to this grief as impossible.
4. xxvii.: The mconsistency alleged with regard to this
chapter is that in it " Isaac is to all appearance, according to
the representation of the narrator (J), upon his death-bed
(cf. verse 2)," and yet that, according to P, he lived for eighty,
or, at any rate, for forty-three, years afterwards. In the one
case Isaac would be at this time 100 years old, in the other
137. Now, what does the narrative really say? It depicts
to us Isaac as an old man, with sight gone to such an extent
that he could not distinguish between his two sons. In his
condition, in an age of the world when artificial aids to feeble
sight were not available, he is unable to fulfil many of the
duties of the head of the family, and his helplessness makes
him realize the uncertainty of life. There is not a word about
a death-bed. All he wants to make sure of is that before he
dies his son shall have his blessing and the privileges of
succession secured to him. It is his helplessness more than
any idea of immediately impending death that urges him on;
and it is this very. helplessness of the blind old patriarch which
is the reason why we read nothing more of him till we have
the account of his death (xxxv. 27-29).
A further difficulty is suggested about the age of Jacob
when he fled to Haran, as compared with the date when Esau
took his Hittite wives (xxvi. 34). But it has always seemed
to me that there is an easy explanation of this, and that is
. that, by some accident to the MSS., xxvi. 34, 35 (ascribed to
P) has been misplaced, and ought to come immediately
before xxvii. 46, Where the same authority (P) is resorted to
again. Jacob would then be only forty (not seventy-seven)
when he fled to Haran. Nobody, I suppose, would ever
contend that such a misplacement was impossible.
5. xxxv. 8 : We are told in this verse of the death of
Rebekah's nurse, Deborah, and as a nameless nurse is said to
have come into Palestine with Rebekah 140 years previously
(xxiv. 59), it is assumed that the two persons must be the
same, and that therefore there is an inconsistency here between
J and E. That Rebekah had but one nurse is a pure assumption. We are not told how long Rebekah lived; and it is
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quite possible that Deborah was a much later and younger
dependent of Rebekah than the nameless nurse of the earlier
passage. Dr. Driver expresses surprise (p. :~09) at "the
sudden appearance of Rebeka~'s nurse ~n Jacob's.company."
Yet how often may we read III the obItuary notICes III our
newspapers of the deaths of very old nurses or other servants,
who have lived on to be the beloved and trusted confidantes
of those whose children they had helped to bring up.
6. xxxviii.: Here, again, we are told that there is " a grave
chronological discrepancy between P and JE" (p. 365),
because of the position of the narrative after the selling of
Joseph into Egypt. But although it appears in that particular
position, the note of time" at that time" is very indefinite.
More than one reasonable explanation of its position might be
given. Dr. Driver would allow us to put back the narrative
"(say) ten years." Why we may not put it further back still
he does not say. But its position here may, at any rate, be
due to one of the following reasons: J oseph is to be the
leading character of the next chapters. Before, then, his
brethren are lost sight of, J udah, who is a very important
personage in the source J (cf. xlix. 8-12), must have his line
of descent carried forward, especially as regal power is attributed to him. And the place for the insertion is suggested by
the part J udah plays in the previous chapter (xxxvii. 26).
Or it may be that the cause for its insertlOn in its present
position is that the scene of action is shifted to Egypt, and the
writer-for the source of the greater part of xxxvii. as well as
of xxxviii. is J-is anxious to close the record of J acob's sons in
Palestine.
7. xliv. 20: It is objected as inconsistent that this verse
speaks of Benjamin as" a child of " Jacob's "old age, a little
one," whereas in xlvi. 21 he is represented as the father of ten
sons (whilst in the LXX. he is the father of three sons and
seven grandsons). To this it may be answered that the word
" child" does not necessarily imply an infant. It is translated-e.g., by R. V. in Gen. iv. 23-" a young man." And,
further, " a little one" may just as well mean one that need
not be taken into account, "insignificant." The form of the
Hebrew word is different in its Massoretic pointing from that
translated "youngest," and applied to Benjamin in xlii. 13
(E), and it is noticeable that it is used in this sense of "insignificant" of tribal Benjamin (1 Sam. ix. 21). It would,
then, be a word put by J udah into his own and his ten
brothers' mouths, as if to draw off' (the unrecognised) J oseph's
attention from him as one not worth thinking about.
I v~nture to think that, after all, something still remains to
be saId for the consistency of the narrative of Genesis with
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itself, though it may be derived from differen~ sources. It is
tiresome unravelling the threads of the tangle that we are
presen~ed with by the cri~ics, which would not very often occur
to an ordinary reader; but it is hoped that something has
been done towards the solution of some of the difficulties, at
any rate.
But another question which is much more widely-reaching
remains to be answered: "Is the chronology of Genesis, if,
and in so far as, it is consistent with itself, consistent with
such external data as we possess for fixing the chronology of
the period embraced in the Book ?" (p. xxv).
We will take for granted that there are more notes of time
in P than in the o~ber sources. There is nothing unreasonable in that. If we compare various histories of the same
period together we shall find that dates and' chronological
tables occupy much more space in one than in another. But
is i~ quite fair to say that in P there is a systematic chronology running through the Book from the beginning almost to
the end?
To begin with, it is quite clear that corruption of the
numerals, or symbols for the numerals, involved must have
set in at a very early date. So confused have they become
that, taking the Massoretic text of the Hebrew, the Septuagint version Ca translation of a Hebrew text older than the
Massoretic text), and the Samaritan version, the figures show
a widely-varying reckoning. If they are treated simply as
figures to be added together, and from them a " systematic
chronology" is to be evolved, we have to make our choice as
to the length of time from the Creation of Man to the Call of
Abraham between 2,021, 2,322 and 3,407 years respectively.
It will be observed that the last of these is nearly one and
three-quarter times as long again as the first.
The fact is that there is no "systematic chronology" at all
for these early periods. It is nowhere said: So many years
elapsed from the Oreation of Man to the Flood; or, So many
years elapsed from the Flood to the Call of Abraham.
No! what we have got are two systematized genealogical
tables (Gen. v.; xi. 10-26), if you like to call them by that
name.
Let me put the information which they give us in another
form:
So all the generations from Adam unto Noah are ten
generations; and from Noah unto the removal to Cana(m
are ten generations.
It will at once, I think, be obvious why I have put my
statement in this form. There is a Book of Genesis «(31(3"11-0<;
ry€V€U'€(r)<;) at the opening of the New Testament.
That part
30
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of our Bible begins with a genealogical table; and the summing
up of it is expressed as follows:
So all the generations from Ab1'aham unto David are
fourteen generations; and from David unto the carrying
away (R.V. marg. "removal") to Babylon fourteen generations; and from the carrying away to Babylon unto the
Ohrist fourteen generations (St. Matt. i. 17).
Now, no one contends that this latter statement is exhaustive of all the generations. The author of the table of descent
condensed it to secure the three twice sevens and make up
thus his three sets of fourteen generations. This is universally
acknowledged, and no one has ever ventured to question the
historicity of St. Matthew's Gospel-at any rate, in its broadest
outlines-because of the statement of the verse I have quoted,
and that notwithstanding that there is not the shadow of an
indication, so far as the book itself is concerned, that there is
any such omission.
Such a harping, as it were, upon numbers finds its place
also in the Old Testament. In these two tables we have
symmetry introduced by the occurrence of the number" ten"
in both. We can find, moreover, at least one hint that the
incomplete character of the genealogies was recognised. In
the Septuacrint version of Gen. xi. we find an extra name
inserted-Kainan-between Arpachshad and Shelah, with the
two statements of years lived before and after he begat a son;
and this additional name duly appears in St. Luke's genealogy
of our Lord.
If this view be once accepted, then the whole theory that
the chronology of Genesis is inconsistent with extra-Biblical
chronology, and is a strong argument for the non-historicity
of the book, topples over-at any rate, so far as the preAbrahamitic times are concerned. The tables are intended,
in a condensed form, to lead us down the path of the world's
history to the time of the selection of the individual from
whom was to spring the elect people of God. The difficulty
about the development of tribes and cities between the Babel
incident and the times of Abraham will disappear; the
date of the Flood will fall in much more exactly with the
Babylonian tablets; and the ten patriarchs will be parallel
to the ten mythic antediluvian heroes with immensely long
lives of the ante-Xisuthros, and therefore antediluvian, times.
There remain, of course, two great difficulties connected
with these two genealogical statements: (1) The fact that each
of the patriarchs' lives is divided into sections. But with
regard to this we are in no worse position than any other
school of critics, for all alike have to allow that" it is an
artificial system, which must have been arrived at in some
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way by computation, though the data upon which it was
calculated have not at present been ascertained" (p. xxx).
(2) The length of life ascribed to the antediluvian patriarchs.
This question is inextricably mixed up with the previous one,
and our ignorance of the mode of computation adopted by
the author or compiler of the source called P. The possibility of such a length for human life is a subject to be discussed under some different heading from the present one. It
may be that the great number of years of life ascribed in the
first table to the antediluvian patriarchs is a faint reflection
of the tradition that an innumerable number of centuries had
passed over the world before the cataclysm described in
Gen. vi.-ix.
If this view of the genealogical statements be accepted, we
are not only not precluded from placing the Flood much
earlier in the world's history than the date which a simple
addition of the years of the postdiluvian patriarchs from
Noah to Abraham would give us, but it would also give a
longer period for development and for arriving at such a
state of things as we find in Abraham's time.
With regard to the rest of the book, we can only deduce
one period, that from the call of Abraham to the going dOWll
of J acob into Egypt. which is generally accepted as amounting
to 215 years. The next difficulty is, of course, the length of
the sojourn in Egypt; but that question does not fall within
our present subject, depending as it does entirely upon
passages outside the Book of Genesis (Exod. i. 11 ; xii. 40, 41 ;
1 Kings vi. 1), the only allusion to it in this book being the
mention in a prophecy (xv. 13) of a period of 400 years of
atRiction in a strange land, and of a return in the fourth
generation.
The fact is that there is demanded of the author of Genesis
or the authors of the sources from which that book is derived
a systematic chronology which would have been quite out of
keeping with the tirries about which he or they wrote.
Numbers do not seem to have been accurately dealt with
by the copyists of Hebrew manuscripts. Letters took the
place of figures, and one letter was easily confused with
another. Universally admitted cases of this are to be found
in other periods of Jewish history (e.g., see 1 Sam. xiii.,
and cf. 2 Kings viii. 26 with 2 Chron. xxii. 2). If this be so
in documents which have to do with history of a much later
date, it is surely not too much to ask that we should not be
nailed down to accepting two statements which do not agree,
as if there were no room for a mistake to have crept in.
An attempt is being made in these articles to meet the
statements of the" Higher Critics" on their own ground. J
30-2
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have, therefore, accepted, for argumentative purposes, the
generally accepted division of Genesis amongst its sources,
though I do not accept the dates to which they are assigned,
and I have not attempted to make any independent analysis
of the book.
H. A. REDPATH.
(To be continued.)

---t--ART. IV.-BIBLE REASONS FOR CHURCH
ESTABLISHMENT.
HE division of the Liberal Party on the question of Home
T
Rule for Ireland removed the Disestablishment of the
Church of England from the sphere of immediate politics; the
Liberal Unionists considering the continued Establishment of
the English Church far less objectionable than Irish Home Rule.
But Tariff Reform has now so strangely broken up the whole
Unionist party, Conservative and Liberal alike, that the next
General Election may again bring Disestablishment to the
front, while the unhappy disputes about the schools will have
had an unfavourable influence over those of our fellow-citizens
who see no scriptural grounds for 8hurch Establishment. I
believe there are such grounds, and I write this present paper
because I have arrived at conclusions on this subject whlCh
are not generally apprehended, but which, if they are true,
are of supreme importance, and which appear to me to be
such· as no one who takes the New Testament as authoritative
can intelligently deny.
That the Disestablishment of the Church of England was
one main ol~iect of at least the Radical section of the Liberal
party as early as 1885 is plainly shown in " The Radical Programme," published in that year. Besides one whole article
on Disestablishment out of the eleven which the book contains,
the subject is dealt with at considerable length in another
article,' and the strong dislike of the writers to the clergy
shows itself in more than one of the others. I do not altogether wonder at that dislike, for while everything else has
changed in England, the clergy are trying to grapple with the
complicated problems of these days under an ecclesiastical
constitution substantially the same as that of the Middle Ages.
Still, as I shall show, the unsatisfactory position of the clergy,
and with them of the Church, is no sufficient ground for
Disestablishment. We have not disestablished the State, but
reformed it. Both Church and State are divine institutions.
The relation between them, called Establishment, is also
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divine. The only Christian course is to reform the Church
in itself, and in its relations to the State, as we have reformed
the State itself. The substance of what I shall now write has
appeared in former numbers of THE CHURCHMAN. But the
su~ject is one that will bear restatement.
The article on Disestablishment in "The Radical Programme" is divided into two sections. It is undeniably
clever. Glancing at the noble gravity of Hooker, the shrewd
reason of Paley and Warburton, the practical wisdom of
Chalmers, the vehemence of Arnold, and the eager tenacity
of Stanley, the writer assured his readers that though these
and others had done much to build up and forti(y a theory
of abstract polity, that theory had then a steadily and
rapidly lessening relation to real affairs. He marshals the
usual arguments with great clearness and skill, though he
sometimes makes mistakes. He points out the great changes
by which Parliament, instead of representing in any exclusive
manner the Protestant and Episcopal Church, had come to
include several Jews, a great many Presbyterians, a host of
Nonconformists, and a host of Roman Catholics. He thinks t4e
Ecclesiastical Commission amounts to a surrender of the inviolability of Church property. He points to the enormous
growth of Nonconformity. So great had been its growth in
Wales (largely caused by English mismanagement) that Welsh
Disestablishment he looked upon as imminent. The Church
of Scotland also had, in his opinion, but little to say for
itself. Then comes the phrase" Religious Equality," which
indeed gives the article itS'title, and is the keynote to it all.
Traffic in livings, liberalized theology, scandals in the Church,
the unsatisfactory nature of the Church courts, the example'
of the United States and our colonies, the narrow-mindedness
of the clergy in times past, the disadvantages of an official
position for the clergy-omitting its advantages-the hostility
of the agricultural labourer, these and other items are
arranged with undeniable skill. But the indictment reminds
me of a discription of a former rector of a Yorkshire parish.
given many years ago to one of his successors, a friend of
mine, by one of his parishioners: "As to Mr. Q., sir, he
would have been a varry good sairt ov a mon if there hadn't
a bin nae sic a thing as Christianity." But there is such a
thing as Christianity; and I shall attempt to show that this
lands us on a level where "religious equality" has no place.
Even if this were not so-if the Church of England were
only one association among thousands which Englishmen
have desired at various times and in various manners for
purposes of religion or learning, for business or amusement,
no one of which had any claim, on distinctly Christian grounds,
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for preferential treatment by the State-still, I should not be
able to regard the second part of the article in question with
as much tolerance as the Yorkshire parishioner felt for the
genial but immoral parson. The scheme for Disestablishment
and, of course, Disendowment, approved therein, is substantially the same as one which had been put forth some
years before by the Liberation Society, and WhICh I dealt with
pretty fully in one of the Hulsean Lectures of 1881, some
passages from which I will take the liberty of reproducing
here and in other parts of this article, instead of rewriting
what I have ready to hand.
" Disestablishment " and" Disendowment" are words more
frequently uttered than understood. The Church of Ireland
has been disestablished and disendowed, and because it has
survived we are sometimes told that the process might not
harm the Church of England. But the scheme put forth by
the Liberation Society for England is totally different from
what Parliament did in Ireland. It is not merely disestablishment and disendowment, but dissolution. In Ireland every
cathedral and parish church remained for Divine worship as
aforetime. In England the cathedrals and other "monumental buildings" are to be seized by the State, and maintained for such purposes as Parliament may determine.
Parish churches built before 1818-the date of the first of the
Church Building Acts-are to go to the ratepayers to use, to
let, or to sell; but lest they should restore them to their
rightful trustees for a nominal payment, they must sell them
only at a " fair valuation." Churches built since 1818, if by
individuals still living, may be claimed by them, otherwise
they are to be offered, not to the Church of England, but to
the congregations for the time being. In Ireland all laws that
held the Church together remained in force till they were dissolved or replaced by the Church's own council. In England
they are all to be swept away. The Bishops and clergy are
to receive, not, as in Ireland, the full amount of their incomes
and the use of their parsonages for life, but a pension proportioned to their ages, and the use of their houses under
conditions which in many cases would be impossible, in many
more very difficult. The bond between ministers und people
is entirely severed. The generosity and self-denial that called
the churches into being; their solemn consecration to Almighty
God by the authority of His Church and by His own promised
presence to many generations; the many millions that have
been collected h'om rich and poor in our own day and spent
upon the fabrics; the sacred trustd under which the churches
.were committed by their founders to the guardianship of the
clergy for offering the means of grace and the hope of immor-
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tality free to all; the various ministrations, thrust upon none,
but open to all, in church and house, at the bedsiae and at
the grave-are all to be as if they had not been. In short,
that vast institution which is still claimed, in some sort, as
their spiritual home by a considerable majority of the population-witness the public returns of marriages-is to be, not
merely disestablished and disendowed, but, like the monasteries under Henry VIIL, completely dissolved.
This scheme, we are told, was prepared after the gravest
deliberation. A special committee spent two years in preparing
it. They considered it feasible and just.
Men who would never dream of confiscating a free hospital
because they preferred their own physician, or a free park
because they were satisfied with their private grounds, or a
free museum because they had no taste for antiquities, are
quite ready, because they do not care to go to church, to take
the church away from those who care and go. A measure
that would never be thought of for our Mohammedan,
Hindoo, or Buddhist fellow-subjects in India or Burmah, or
for our Roman Catholic fellow-subjects in Canada or Malta,
out of all comparison with that which has been applied by law
to the Church of Ireland, is to be applied without mercy to
the churchgoers of England. Thousands of clergymen, with
their habits of life fixed, unfitted for other employment, are to
be turned out of home, and church, and work, to seek some
hired abode for their families. And the congregations! How
slight the threads that now hold many a man to faith and
duty! In such a wreck millions of those threads would be
broken; thousands and tens of thousands of simple souls, let
loose from the safe moorings of Christian custom, must drift
away into dangerous currents. How many must be lost!
But there was no time in those two long years of earnest,
possibly prayerful, deliberation to weigh but for a moment
the risk of their reproaches.
I know the Church of England needs reform, and needs it
badly. The training of the clergy, their ordination, appointment, and tenure, their powers and duties, their pay, with the
terrible incubus of dilapidations, the rightful place and powers
of the laity, all need careful looking into. The clergy cannot
all become eloquent preachers; but there is one thing without
which none of them should be allowed to officiate-they
should be able to read; and some of them either can't or
won't do that-at least, not so as to be heard and understood.
Our whole patronage system should be swept away. It may
have done well enough in the twelfth century, but in the
twentieth it is ridiculous. It is so distinctly a class institution
that it tempts the labouring classes to think they and the
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parsons have nothing in common. The Prayer-Book n~eds
both pruning and enriching, and in some pl~ces.. translat.mg,
for the Enghs~ we now speak is already begmnUl~ to ?Iffer
from the Engbsh of the sixteenth century, as ItalIan differs
from Latin, though not yet to the same extent. And there
are some doctrinal statements in the Prayer· Book and
Articles which would be better removed. So long as we
retain the grand outlines of the faith in the Apostles' and
Nicene Creeds, there is no need to ask young men of threeand-twenty to bind themselves to everything else which was
fixed upon as necessary at the Reformation. Indeed, it is
probably through accepting some of these statements in nonnatural senses that some clerics have gone on to deny even
the foundations of Christianity.
All this, however, is no excuse for the ignoring of religion
by the State, still less for the brutal scheme which I have
been describing. But for the solemnity with which that
scheme was originally put forth, and for the careful detail
with which it was restated in "The Radical Programme," it
might have been regarded as the programme of some political
cheap-jack, who asked five shillings. but was prepared to take
sixpence. And the Welsh Disestablishment Bill which passed
the Commons retained the parish churches for Churchmen's
use, and after Mr. Gladstone's intervention made some compromise about the cathedrals. But some of the Welsh
educational authorities have refused all aid to Church schools
under the Act of 1902. At a meeting of the West Riding
Authority it has been proposed to reduce the teachers' salaries
in proportion to the time spent on religious teaching in such
schools. Meantime, many or most of the leading N oncon- .
formist ministers, representing a large following, are bent
upon an alteration of the law, so that all Christian parents in
England, except such a.s can afford to pay for their children's
education at expensive Christian schools, shall be compelled
to place them four or five hours a day, five days a week, some
forty weeks every year, from the age of five to twelve or
fourteen, with permission and encouragement to begin at
three, under the influence of teachers who may be not only
non-Christian, but anti-Christian. Surely such a demand on
the part of Christian men and Christian ministers can be
characterized as nothing less than absurd-an assumption by
them that there is no such thing as Christianity.
But when we look closely into the relations of Church and
Dis.sent during the last fifty years, shall we not find that the
mam cause of offence has been given by what is called
:' Ritualism"? Is it the Church of England in itself, with all
Its faults, that is so much hated? or is it the reintroduction
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into it, contrary to law, of unscriptural doctrines and practices
which the Church's martyrs in the sixteenth century were
burnt for rejecting? I do not believe there would have been
more than a small fraction of the present Disestablishment
movement if it had not been for the unfortunate movement
of Newman and his followers at Oxford seventy years ago,
and the reckless Romanizing which it has led to in a very
large section of the English clergy. At Oxford itself that
movement seems to have led to, or to have been followed by,
an attitude, with regard to the Honour School of Theology,
strongly resembling that of the Nonconformist ministers with
regard to Church schools; it being now proposed to appoint
examiners for that school with no guarantee that they have
any theology at all. It seems as if superstition and unbelief
were near akin.
Yes: if Ohurchmen wish to save their schools, and their
churches, and the Christianity of the nation, they must no
longer play with "Ritualism." The Epistle which goes by
the name of St. Barnabas is of small value in matters of
doctrine, but it may be trusted as a witness to contemporary
facts; and it regards the absence of a NAO~ among Christians
as a clear distinction between them on the one hand, and both
Jews and heathens on the other. A NAO~ is a material
dwelling-place of adorable deity. Such a dwelling-place the
heathen believed they had in that part of their temples in
which they placed their idols. Such a dwelling-place the
Jews really had, first in the tabernacle and afterwards in the
temple, beyond the inner veil, which veil, however, was rent
in two from top to bottom when Jesus died, to show that a
great change was taking place. 'Such a dwelling-place Roman
Catholics and "Ritualists" believe they have in the consecrated elements of the Eucharist. Consequently, in defiance
of an absolutely indisputable direction in the Prayer-Book, the
purpose of which is also as indisputable as its meaning, we
have now in various churches portions of the Eucharist
reserved as local centres of adoration; and in hundreds or
thousands· of churches where Reservation is not yet practised
the main purpose of the" high" celebration is not Communion,
but the supposed offering and adoring of the Son of God as
contained in the bread and wine. With this material habitation
of deity are associated ceremonial lights and the offering of
incense, as in the Jewish temple, and, of course, as with the
Jews, a separated order of priesthood.
But the Epistle to the Hebrews teaches us that all these
things were only "carnal ordinances imposed until a time
of reformation" (Heb. ix. 10). Their meaning and purpose
were fulfilled in Christ, who entered, once for all, not into
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a holy place made with hands, but into heaven itself. And
there is no hint given us in all the New Testament that
Christians are at liberty to have holy places made with hands
for Him to enter into. The whole idea is as absolutely foreign
to the Gospel as circumcision itself; and there can be no
reasonable doubt that, if St. Paul had to deal with" Ritualism,"
he would apply to it as scathing language as he addressed to
the Galatians. Christian churches in the New Testament are
not temples with priests, but synagogues (Jas. ii. 2) with
elders. Nay, the Mass itself, as said to-day by Roman priests
all over the world, bears conclusive witness against the comparatively recent doctrine and ritual which, a few centuries
before the Reformation, became associated with it. Twice
over the priest speaks of all those who are present as" circumstantes," standing around, though nobody is standing except
himself, and all the rest are kneeling behind him. Almost
immediately after the words of institution, and the intrusive
adoration of the elements in dumb-show, the priest goes on to
speak of the bread and wine as plural and neuter, and prays
that the Almighty Father will look as graciously upon them
as He did upon the ofterings of Abel, Abraham, and
Melchizedek. Such a prayer would be blasphemous, if the
miracle which the adoration is based upon had taken place.
And if those who compiled the Mass ha.d believed in such
miracle they would have provided words to express the adoration. Later on, the consecrated bread and wine are classed
with all other good things which the Almighty is always
sanctifying, quickening, and bestowing upon us. At the end
of the service, when it is assumed that all present have communicated, though often it has been the priest alone, he says,
" Quod ore sum psi m us, Domine, pura mente capiamus; et de
munere temporali fiat nobis remedium sempitemum "_" What
(not Whom) we have taken with our mouth, 0 Lord, may we
receive with a pure mind; and from a tem'p0ral gift (2 Cor. iv.
18) may it be made unto us an everlastmg remedy." The
Infallible does not understand his own prayer-book.
I know attempts have been made to build a sacerdotal
Eucharist, and with it a renewal of the Jewish NAO~ and
its" carnal ordinances," on the words in Heb. xiii. 10, "We
have an altar," etc. But whatever be the exact meaning of
those words, St. John in his vision of the New Jerusalem
says: Kat vaov ov/c etoov €V aVTfi, <> "lap Kvpw<;, <> ®€o<;, <>
7T'aVTOICp(LTWP, vao<; aVTi]<; €UT£V, "at, TO apv£ov (And a sanctuary 1 saw not therein, for the Lord God the Almighty and
the Lamb are the sanctua1'y thereof), even as Isaiah had said
(Isa. viii. 13, 14): "The Lord of hosts, Him shall ye sanctify,
and let Him be your fear, and let Him be your dread. And
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He shall be for a sanctuary," where the Hebrew for" sanctuary" is the same as in Exod. xxvi. 33 for the holy place
in the tabernacle. Consequently, the sanctuaries which are
made with hands in Roman or Anglican Churches are not in
the city. They are" without," and in such company as I do
not care to describe.
That the New Jerusalem, as described by St. John, and as
revealed by One greater than St. John, is symbolical of the
Holy Catholic Church as it ought to be at the present time is
quite certain. The popular relegation of the vision to a dim
and distant future, or, it may be, to a near future, eagerly
expected by curious calculators, but never fulfilling their calculations, is no more than has befallen the simila,r prophecies
in the Gospel. Indeed, the Revelation to St. John at Patmos
is only a larger form of the revelation given long years before
to all the disciples on the Mount of Olives. I have noted in
it at least twenty-seven passages-twenty of them in the first
three chapters-all of which have more or less resemblance to
passages in the Synoptical Gospels, and not a few of them
come very close both in phr.ase and in meaning to their
Gospel parallels. And the imminence of the Gospel prophecies
has been as presumptuously discredited as that of those in
the Revelation. It is not uncommon for writers and speakers
to lay great stress on our Lord's words in Matt. xxiv. 36, "Of
that day and hour knoweth no man," etc., and to entirely
ignore the plain statement in the verse next but one before it,
" Verily I say unto you, This generation shall not pass away
till all these things be accomplished," a statement which in
slig-htly varied forms recurs in the Gospels several times.
Two or three days after the discourses on the Mount of
Olives our Saviour said something to the high priest and his
companions which was even stronger than that: "Henceforth
ye shall see the Son of man sitting at the right hand of power,
and coming on the clouds of heaven" (Matt. xxvi. 64). This
and the parallel passage (Luke xxii. 69) were disguised for
En~lish readers in the old version by the ambiguous word
"Hereafter." A little thought of what happened at Jerusalem within a few hours, a few days, and a few weeks of the
time when our Lord spoke those words will show that He
spoke truly. He began His public ministry by saying: "The
time is fulfilled, and the kingdom of God is at hand"; His
last words in the Revelation were: "Yea, I come quickly."
From Galilee to Patmos all is consistent. Is not the key to the
whole mystery just this: "The kingdom of God cometh not
with observation; neither shall they say,'Lo, here! or, There!
for 10, the kingdom of God is within you" ?
Twice over in the prologue to what is expressly called the
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Revelation of Jesus Christ we are assured that the things
revealed in it were not distant, but neaT-" The things which
must shortly come to pass," "The time is at hand." And in
the epilogue, xxii. 6-21, we have the very same statements
repea:ted with other expressions of the same me~ning. That
was m .the first century; we are in the twentIeth; and to
persist in thrusting what was near then into some time still
future can be nothing less than taking away from the words of
the book, and running a very serious risk of losing our share
in the tree of life and in the holy city which the book
describes.
One reason why the New Jerusalem has been so generally
unrecognised as a present possession for all faithful Christians is probably the unhappy limitation of "the nations" in
xxi. 24 of the old version to " the nations of them which are
saved," a mistake which has no more venerable origin than a
slip made by a clerk whom Erasmus employed in preparing a
copy for the first printed edition of the Greek Testament. But
I am writing nearly twenty-three years after the Revised
Version came before the public, and it is time now to brush
that unhappy blunder aside, and to vindicate the whole
vision as plain and precious Gospel teaching, most necessary
for these times. I have shown how it deals with" Ritualism."
The verse I have just referred to deals as thoroughly with
Disestablishment. The nations are to walk amidst the light
of the Oity, and they and their kings (verse 26) bring
their glory and honour into it. If this does not mean the
public, national, and political recognition, honour, and protection of the visible Church, it means nothing. Nations and
kings are not souls without bodies. Let those ardent Nonconformists who are so justly opposed to "Ritualism" take
notice that Divisions and Disestablishment are at least as
contrary to Scripture as Ritualism, and then let them join
their forces with those Churchmen who, amidst many temptations to despair, are still labouring to " strengthen the thmgs
which· remain." Ought not the highest form of human
society to be Christian? And can it be Christian if it leaves
out of its creed "the Holy Catholic Church "-that Church
which Christ said He would build, and build for ever? Can
that Church be a medley of manifold sects competing with
one another for supporters till the Cross disappears from the
young child's brow, and the earliest and most permanent idea
of religion is an idea of conferring a favour by submitting to
be taught? Common-sense agrees with Scripture.
Faith is no su~ject for force. Neither is worship, which
is an expression of faith. But religious equality-or, rather,
the equality of religions-is only a euphemism for despair of
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relIgion. If adopted by the nation, it would be a national
declaration that in religion there is no ascertainable or even
probable truth, and that the grand utterances of Isaiah and
the other prophets 8S to the support to be given to the
Church by the powers of the world are ?f. no account. ~or
can the State evade the duty of recogmsmg and honourmg
the Church of God on the plea that the legislature or the
executive consists of men of diverse minds. When there
arises among men anyone individual whose mind is perfect
and always the same, such a plea may be examined. The
Church comes to the individual, amidst all his perplexities,
his conflicts of will, his aspirations, his passions, and demands
his allegiance in the name of his Creator. So it comes to the
State. Christ, the Head of the Church, is King of Kings and
Lord of I. .ords.
Briefly t.hus: St. Paul says Jerusalem, which is above, is
our mother (Gal. iv. 26). St. John saw it coming down from
heaven, and said it would soon be here (Rev. xxi. 10;
xxii. 6, 10). The Epistle to the Hebrews says we are come
to it (Heb. xii. 22). In it there is no vao" (Rev. xxi. 22), no
material habitation of adorable deity; therefore no official
priest in the sense of [epe';", and no "Ritualism." The nations
were to walk in the light of it, and they and their kings were
to bring their honour into it-that is, to recognise and establish
it. And this Jerusalem can be nothing else than the Church
of Christ.
In this article I claim to have deduced from the Revelation an absolute proof, for all who receive the Revelation as
authoritative, that" Ritualism" and Disestablishment are both
opposed to the mind of Christ. And I earnestly call upon
those who, either by the offices they hold or by their personal
influence, stand in the front rank of our Church, to look
seriously into the matter, and if they find I am right, then
to put the proofs plainly and forcibly before the Christian
public. I cannot suppose that there is anything original in
the line I take, though I do not know that I have seen it
taken by anyone else. But I am sure it is not often taken,
and I believe it ought to be one of the commonplaces of
Christianity. I believe also that if the Christian public could
be brought to see that Christianity condemns both" Ritualism"
and Disestablishment, and condemns them in the inspired
revelation of God's holy city, large parts of what now passes
for Christian thought and action would soon be revolutionized.
My argument does not stop ut these two negations, nor at a
third, which naturally follows from one of them, the negation
of Romanism. I must go on to point out that the New
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Jerusalem is positive, and as such within reach of all Christian
people, being, indeed, that same kingdom of heaven which
we tell our children in the Catechism that they inheritmeaning " possess."
Why, then, some may ask-why do we not see the new
heaven and the new earth? . Has God made all things new,
or was the Apostle mistaken? Death is not passed away.
Mourning, crying, and pain are still upon the earth. All things
are old, and not new. Tears still come, and often there is no
kindly hand to wipe them away. But let us think. When
we have stood and knelt by the bedside of some dear Christian
friend, for whom in all appearance the time of dissolution was
drawing near-at such a time has not the brief, bright Gospel
of the Communion of the Sick, once or twice in our lifetime,
flashed into our hearts, if but for a moment, and in another
form, tha.t same secret of the heavenly citizenship which I
have already mentioned 1 "Verily, verily, I say unto you, He
that heareth my word, and believeth Him that sent me, HATH
ETERNAL LIFE, and cometh not into judgment, but hath
passed out of death into life" (John v. 24) 1 Passed out of
death into life! Christians have been used to believe that he
who recorded these words was the same Apostle as he who
wrote of the new earth in which death should be no more.
And St. Paul, in his second Epistle to the Corinthians, the
fifth chapter, writes: "If any man is in Christ, he is a new
creature: the old things are passed away; behold, they are
become new." "But," says the great prophet of the Old
Testament, "the wicked are like the troubled sea when it
cannot rest, whose waters cast up mire and dirt. There is no
peace, saith my God, to the wicked." The new creation is
within. "The kingdom of God cometh not with observation."
"Ye must be born anew." No change may happen to sun
or moon or natural ocean; though the sea was not to the
ancients, and especially not to Jews, what it is to us.
Horace called it dissociabilis. To Daniel it was a symbol
of those stormy elements out of which arose the brute kingdoms of the world. And for St. John at Patmos it rolled
and tossed and threatened between him and the Churches
which he loved so well. Rains and winds may keep
their courses. The body may sicken, business may fail,
friends may prove false; the love of many for the Friend of
all may wax cold. Yet with a heart believing in God's
righteousness, and firmly grounded on the Eternal Word, all
will be new. Not all at once, but enough, even from the
moment that we ask the way to Zion, and set our faces
thitherward; enough to cheer us onward and upward, changing us from glory into glory, while with unveiled face we
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reflect, as in a mirror, the glory of the Lord, and are led by
His Spirit. They that overcome the evil overcome the sorrow.
For them-gentle souls they are, most of them, unknown to
the great ones of the earth, but dear to the Almighty-for
them, in the midst of life's trials, there is always peace; for
them dying is not death, but the gate to a nobler form of life;
for them there is safe passage over life's troublesome waves.
They know nothing of storms when they hear the voice that
says, " It is I; be not afraid." They walk with their Lord;
the waters are firm beneath their feet; no more sea casting
up mire and dirt, but that which rests and shines before the
throne. They walk in the light; they have fellowship one
with another; and the blood of Jesus cleanseth them from all
sin. The sea is no more, nor the night. The great vision of
the Revelation is no mere dream of a world yet to come in
which everybody is to be made comfortable by a change of
circumstances. It is an ideal which may become real in this
world, here and now, to all who are willing to have it realized.
The unwilling are" without," with everyone that loveth and
maketh a lie. For them there is no Immanuel, God with us ;
for them the tears are not wiped away; for them death reigns
as heretofore, and death's forerunners and followers, mourning
and crying and pain; whole seas of trouble-yes, and even
before they die the first or natural death, their part may be
in the second or spiritual death. (Rev. xx. 6, 9; xxi. 8.)

J.

FOXLEY.

---4-~---

ART. V.-DEAN F ARRAR.
MONG the religious teachers of the nineteenth century
A
Dean Farrar held a foremost place, and the details of
his "Life," written by his son, Mr. Reginald Farrar, and
published by Messrs. Nisbet at the modest price of 6s., will
be eagerly read by thousands of persons in England and
America who owe to him a debt of undying gratitude. The
biography is not a long one, and consists in a great measure
of "reminiscences" written by various friends who had
special knowledge of his work at different periods of his
career.
Of Farrar's early life there are but few incidents to record.
He was born at Bombay in 1831, his father at that time being
a chaplain of the Church Missionary Society. A t the age of
three he was sent to England, and placed under the care of
two maiden aunts who lived at Aylesbury. Here he passed
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a happy childhood, and developed, we are told,
a very
early age a voracious appetite for books. His school-days
were spent at King William's College in the Isle of Man,
where, with little difficulty, he became head of the school,
and where he was conspicuous for that habit of unremitting
industry which was so marked a feature in his after-career.
For games, as we should expect, he cared but little, and found
his chief recreation in long rambles amid the beautiful scenery
of the district. Here, too, he . laid the foundation of that
marvellous knowledge of English poetry in which, perhaps,
he has never been equalled, except, it may be, by Lord
Macaulay.
At the age of sixteen Farrar was entered as a student at
King's College, London, where, in addition to a London
University scholarship, he gained a classical and theological
scholarship, and thus relieved his father, who had returned
from India, and was acting as curate of St. J ames's, Clerkenwell, from the burden of any expense for his education. At
this time his life was indeed one of intense and incessant
application. He seems to have taken as his model the poet
Milton, whose portrait, with the following lines from the
" Paradise Regained" inscribed beneath, hung for many years
in his dressing-room:
" When I was yet a child, no childish play
To me was pleasing; all my mind was set
Serious to learn and know, and thence to do
What might be public good; myself I thought
Born to that end, born to promote all truth,
All righteous·thfugs; therefore,above my years,
The law of God I read, and found it sweetMade it my whole delight."

At King's College he came under the influence ofF. D. Maurice,
at that time Professor of History and Literature, and for whom
he ever after entertained the most profound veneration and
affection. Among the students he found a congenial companion in Edwin Arnold, who speaks of Farrar's friendship
as " one of the most prized possessions" of his life, a friendship" which never changed, and never grew colder on either
side." It was Arnold's almost invariable fate to be pr.omime
accessit to Farrar, but, along with others, be tells us, he grew
accustomed to these inevitable defeats, soon learning to reco~
nise that nothing could make head against his indomitable
energies.
In due course Farrar went up to Trinity College, Cambridge,
as a "sizar," and supported himself at first entirely on the
income derived from his sizarship and King's College scholarship. So poor was he and so rigid was his self-denial that
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during his early undergraduate days he refused himself the
luxury of tea for breakfast, and drank only water. He soon,
however, obtained a Trinity scholarship, which greatly improved his circumstances; and after a brilliant undergraduate
career he graduated, in a very strong year, as fourth classic in
the Classical Tripos. He also won several University prizes,
including the Le Bas Prize, the Norrisian Prize, and the
Chancellor's Gold Medal for English Verse, for a poem on the
"Search for Sir John Franklin," which, says the present master
of Trinity, was" a real poem, marked by deep feeling and rare
wealth of language." A Fellowship at Trinity followed as a
matter of course; but it is worth recording that during the
examination his paper on Moral Philosophy attracted the
favourable notice of the famous master, Dr. Whewell.
Shortly after taking his degree, Farrar received Deacon's
Orders at the hands of the saintly Bishop' Hamilton of Salisbury, and became for a brief period an assistant master at
Marlborough College. In the following year, however, he was
offered by Dr. Vaughan, who remained to the close of his life
one of his dearest friends, a mastership at Harrow, which he
at once accepted.
At Harrow he remained for fifteen years, during which
period he not only threw himself with unbounded energy into
all the duties of his position, but found time for literary
labours and philological research. His book on the" Origin
of Language" secured for him, at the instance of Charles
Darwin, a Fellowship of the Royal Society. His stories of
school-boy life, especially" Eric; or, Little by Little," achieved
an immediate and remarkable success. More than 30,000
copies of this book have been sold; and hardly a week ever
passed, we are told, without its author receiving from all
parts of the English-speaking world letters from earnest men
who were not ashamed to write and confess with gratitude
that the reading of" Eric" had marked a turning-point in
their lives, and that its lessons had been with them an abiding
influence for good. With reference to Farrar's preaching at
this time, the following testimony of Mr. George Russell will
be read with interest: "As some critics," he writes," have
depreciated Farrar's preaching, it is only fair to say that at
Harrow it was a powerful influence for good. His sermons in
the school chapel were events long looked forward to and
deeply enjoyed. His exuberance of rhetoric, though in later
years it ofl{mded adult audiences, awed and fascinated boys,
and his solemn yet glowing appeals for righteousness and purity
and moral courage left permanent dints on our hearts, andwhat is less usual-on our· lives. I have never forgotten the
first sermon I heard from him. N ever before had I heard
31
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eloquence employed in the service of religion, and the effect
was indelible." "Hundreds of Harrow boys, I cannot doubt
it," writes Dr. Butler, at that time Headmaster of the school,
"will look back upon Farrar's words from the chapel pulpit
-his voice, his look, his whole personality-as among the
chief blessings of their school life."
In 1871 Farrar returned to Marlborough, for which place
he had always entertained a deep affection, as Headmaster, in
succession to Dr. Bradley, who had been elected to the mastership of University College, Oxford. His five years'reign at
Marlborough, during which period the school rose to the very
zenith of her great reputatIOn, was marked by the publication of his Hulsean Lectures on "The Witness of History to
Christ," by two volumes of sermons prea.ched in the college
chapel, and, above all, by the appearance of the magnum opus
of his marvellous literary career, the well-known "Life of
Christ," which at once attained a phenomenal popularity.
Within a single year it passed through twelve editions, and
has since been translated into almost every European language,
and even into Japanese. Considered merely as an achievement, the writing of such a work, amid all the thousand
duties of a headmaster's life, is in itself sufficiently remarkable;
but when it is remembered that the book bears evidence on
every page of wide reading and scholarly research, when it is
borne in mind that theologians like Lightfoot and Westcott and
Vaughan at once recognised the undoubted erudition and
immense value of the work, it can only be regarded as a
further proof of the stupendous industry and rare genius of
the writer. To condemn the style of the" Life of Christ" as
"florid" and" exuberant" were an easy task; but it should
be remembered that it was this very quality which recommended Farrar's writings to those for whom they were
intended. As a writer, it has been well said, he came down
into the market-place with the treasures of Biblical and
historical learning, and put them at the service of the simple.
" If," writes a generous critic, "the faults of Dr. Farrar's mental
temperament, in his love of gorgeous phrase and encrusted
epithets, are to be discerned in these pages, it does but render
them like a missal which has been a little overgilded and
painted, the book itself being a noble and precious product of
English theological learning, and an enduring witness in every
line of the piety, the lofty faith, and the conscientious accuracy
of the author." It should further be remembered that it was
this very exuberance of language, this marvellous capacity
for quotation, this gorgeous gift of rhetoric, which rendered
Farrar's preaching so popular and effective. It was at Marlborough as it was at Harrow. Dr. James, the present Head-
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master of Rugby, does not hesitate to say that the channel
through which Farrar's influence principally found its way
into the school was the chapel pulpit. His sermons were an
unfailing source of delight, interesting the dullest, kindling
the ablest, going to the very core of boy-life, moral and
spiritual. They were written always in most pictorial English;
they were replete with illustrations from poetry, history,
biography, which he poured forth" like wealthy men who
care not how they give "-vigorous, pathetic, denunciatory,
persuasive, by turns, but always splendidly eloquent. Take
them all in all, he adds, " I have heard no such. sermons to
boys as Farrar's."
After the publication of "The Life of Christ" in 1874, it
was generally recognised that the gifted author would at no
distant date be certain to receive offers of high preferment.
Successful as he was as a schoolmaster, he was still more
famous as a preacher and theologian. His book had made
his name a household word throughout the entire Englishspeaking world, and alike at home and in America, among
Churchmen and Nonconformists, he was regarded with feelings of deep reverence. It was, therefore, no matter of surprise
when, in 1876, M.r. Disraeli offered him a canonry at Westminster, to which was attached the Rectory of St. Margaret's.
Farrar clearly felt it to be a call of duty, and, keenly though
he felt leaving his beloved Marlborough and the beautiful
country in which he delighted, and great as was the sacrifice
of income, he had no hesitation about accepting it. The
change was indeed a great one, but no sooner was he settled
in Westminster than he threw himself with characteristic
energy into the new duties of parochial work. We have no
space to describe in detail the way in which, under his
guidance and inspiration, the parish improved and prospered.
And yet no record of his life would be complete which left out
of sight his labours as Rector of St. Margaret's for the long
period of nineteen years. The world knows that he was an
accomplished scholar, a brilliant writer, and a preacher of
prophetic power; but only those who were brought into close
association with him at Westminster, writes one of his curates,
are fully aware of the influence that he exercised in the less
conspicuous sphere of a pastor. In all the details of parochial
life he took the keenest interest. He was ever ready to visit the
sick and sorrowful, and" never," relates one of his colleagues,
" did I know the possibilities and beauty of extempore prayer
until I knelt with him one day by the bedside of a dying man
in a small street close to the Aquarium." The Sunday-schools,
the clubs, the guilds, the mission services, the temperance
societies, the confirmation classes, all received his personal care
31-2
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and attention, while he restored and beautified his church at
a cost of £30,000.
Of Farrar's positi.on as a preacher during the time he
remained at Westminster it is difficult to speak too highly.
He was beyond all question one of the most powerful religious
influences in England. As his son truly says, no one can deny.
that the eloquent pastor fed the spiritual hunger of thousands
of earnest men and women. And his words rang out with
authority, and came home to the hearts and consciences of
men, because his hearers felt that the passionate eloquence
was no mere rhetoric, but the language of utter sincerity and
of intense conviction. Those who have been privileged to
hear him preach will never forget the magnetism of his personality or the matchless music of his voice-now melodious
as a flute, now ringing out like a clarion, anon sinking to a
hoarse whisper of passionate emotion. To the world at large
he will, it may be, in the future be chiefly remembered as the
preacher of the gospel of" Eternal Hope." Nowhere, perhaps,
is Farrar's style of preaching better exemplified than in these
striking sermons, delivered in the Abbey during the late
autumn of 1877, which at once arrested the attention of the
religious world and raised a storm of furious denunciation.
It was not that Farrar originated the teaching which is associated with this volume of sermons. The views that he took
of the conditions of ~he future life have been held, and are
held, by many of the most distinguished and orthodox
theologians, but it was given to him to deliver the message of
God's love in a way that touched the hearts of men. "You
cannot," wrote Westcott to him, "have the subject more at
heart than I have, but you can bring it home to men, and
that is a great privilege." .That sentence exactly describes
Farrar's power: he could bring the message home to men;
and he did so by means of that very rhetoric at which unkindly critics have delighted to point the finger of scorn and
depreciation. It is doubtless true that the sermons on
"Eternal Hope" barred his way to a bishopric, but the
fearless preacher was more than rewarded by the heartfelt
gratitude of tens of thousands from whose lives he had lifted
the load of intolerable anguish and gloom.
But it was not only as a bold preacher of righteousness and
a fierce denouncer of social wrongs that Farrar exercised a
wide influence for good. His books had an enormous circulation. We have already referred to his" Life of Christ," probably
the most popular of his numerous writings. This great work
was follow~d a few years later by " The Life of St. Paul," and
this again, in 1882, by "The Early Days of Christianity." In
these volumes we have a series of scholarly and, at the same
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time, popular commentaries on the various books of the New
Testament, in which the ripest results of modern criticism are
placed within the reach and understanding of the ordinary
reader. With reference to the former work, no less an
authority than Professor Margoliouth writes to the author:
., I have now read and re-read, attentively and critically, your
great work, the' The Life and Work of St. Paul.' I have the
courage of my conviction to pronounce it the greatest useful
practical work that the Church of England has produced since
the Reformation." This testimony of the great Hpbrew
scholar is worth quoting, in the face of a persistent tendency
to dispara~e Farrar's scholarship, and to belittle his services
to Biblical criticism. In addition to these books on the
literature of the New Testament, his immense industry enabled
him to produce a number of minor works, the value of which
to the ordinary student cannot be questioned. Among these
we would specially mention his excellent commentaries on
.. St. Luke's Gospel" and on "The Epistle to the Hebrews"
in The Cambridge Bible, " The Messages of the Books," .. The
Minor Prophets," and" The Lives .of the Early Fathers."
It was often a cause of surprise that a man of such preeminent claims to the highest distinctions of the Anglican
Church should have been persistently overlooked by both
Liberal and Conservative Governments. That Farrar, who
was highly sensitive, keenly felt the slight was only natural,
but it was the price that he paid, and paid willingly, for his
fearless advocacy of what he held to be the truth, and his
splendid denunciation of what he regarded as superstitious or
wrong. It was, therefore, to his numerous friends a source of
deep satisfaction when, in 1895, his conspicuous merits received
at any rate a partial recognition in his appointment by Lord
Rosebery to the Deanery of Canterbury. To Farrar the
change was a most welcome one. For twenty years he had
toiled at Westminster, and age was creeping upon him.
Moreover, it was, we are told, as though" a load of suspicion
and depreciation had been removed from his shoulders, as
though his deserts, so long disregarded, had at length been
acknowledged, that he entered upon his new position. Old
friends and acquaintances perceived in him an unusual contentment. Eager always and incessantly active, he had now
the air of cheerful satisfaction. Canterbury, too, felt that a
very conspicuous person had come to occupy the decanal
stall, was proud of the distinction conferred upon the city,
and at once was fascinated by the fervour of his splendid
rhetoric, the richness of his historic knowledge, and the high
moral inspiration of his aims." The fabric of the Cathedral
stood bad1y in need of structural repairs, and with his old
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characteristic energy he set to work to collect the necessary
funds. Thousands of letters he wrote with his own hand.
From one end of the country to the other he pleaded the
cause of the Mother Church of England. As tbe result a
sum of nearly £20,000 was raised by his untiring efforts,
and expended during his tenure, only too brief, of the decanal
office.
.
This brief sketch of Farrar's life would, we feel, be incomplete without a reference to the last, lingering illness which
closed his strenuous career. The story of those two years of
suffering, when the restless energy gave way to calm and
peaceful resignation, is best told in the words of those who
were privileged to be near him during that pathetic time.
The muscular atrophy, which at first showed itself in "writer's
cramp," gradually stole over his whole body till his hands and
arms were helpless and he could no longer hold up his head.
A friend who came to see him said: "Farrar has preached
many an eloquent sermon, but nothing in his life was so
eloquent as the patience and resignation with which he bore
his suffering. Then the real man shone out." "With him,"
wrote Canon Page Roberts, "patience had its perfect work.
Gradually the silvery voice became inaudible. The fluent
pen refused to answer to the will. The energy which never
flagged, but carried the orator from one end of England to the
other, ebbed away into trembling helplessness." But no
word of complaint was ever uttered. All impatience, all
fretfulness, were banished. "We saw nothing," says Canon
Mason, "but cheerfulness, gratitude, evergrowing thoughtfulness for others, the courageous determination to go on doing
what he could and so long as he could. Not the greatest of
his sermons at Cambridge or Westminster was so eloquent as
the sight of our speechless Dean carried day after day to his
place in the choir. Not the most influential of his books was
so convincing a witness to Christ as that 'epistle known
and read of all men.''' In the touching lines written by one
of his daughters:
"How the light of love streamed round him when his noble frame was
bowed I
In what a Sabbath calmness did the last long shadows fall I
Hushed was the wondrous voice that used to thrill the listening crowd;
But this his latest sermon was the holiest of all."
JOHN
---~<!>---
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ART. VI.-THE POSITION OF DIVINITY AMONG THE
EXACT SCIENOES.
HE trying fire of the world's judgment may not have set
T
Descartes as a philosopher in all points to be followed.
But there are two points in his metaphysical system in which
he was ahead of his age, and still may convey to us a COllspicuous illumination in the handling of problems of thought.
The one point is, that in endeavouring to solve them we
should reduce every question to its simplest elements and get
clear of what seems laboured in system and burdensome in
mere bulk and complication. The human brain very often
darkens and covers more than it discloses, when it pleases
itself in building up cloud castles, and even huge towers of
Babel. It is in this sense that the proverb runs true: "A
big book, a big evil." A complete system is more than is
really given to us on any subject in this world. It is the
characteristic instinct of an Englishman, partly because of his
history, partly because of the atmosphere of English life, to
look with suspicion upon thought which professes to grasp,
and completely co-ordinate, everything in the universe. We
readily imagine that ascertained fact must be bent about to
fit into such a process.
The second point, in which Descartes gives us at any
rate a helpful impulse, is in the importance that he gives
to clear and distinct perceptions. We may, indeed, demur
to the generalization that whatever presents itself to the
human understanding in a clear and distinct perception
is therefore a necessary truth. We may, indeed, hold that
many things are false, though they may be capable of
being clearly and dil!tinctly visible to the understanding,
though, owing to the idola or delusive shadows, and images
which beset our mental vision, the exceptions may possibly
be more ap{larent than real. For for clearness and distinctness it IS necessary to banish· these idola, which is a
difficult undertaking. But this, I think, we should be freely
disposed to grant: that what is seen clearly-i.e., is {lresent
and open. to use Descartes' language, to the mental vlsionand what is distinct-i.e., what is not confused with anything
else-is the more likely to be true. There is, at any rate, so
far a presumption in its favour, if only so far. Depth and
truth of thought are not to be measured by the amount of fog
which envelops them. Now science, when we use the word of
a result and not a process, is the register of hitherto observed
facts and their hitherto observed connection. Exact science
it is when we are able to say. and in so far as we are able to
say, that it has emerged by the labour of many or the genius
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of few into certain clearly observed and generally recogtlised
principles, which seem fixed and settled, and not likely to
change. The dogmata of exact science are the presentations
of the results of a clear observation of facts, and a general
jtO'reement in them of all unbiassed observers. In Lenormant's
"History of the Ancient East," for instance, the history of India
is left out, though Lenormant thought at first to write it, and
had every inducement' to do so, because the facts appeared to
him to be not as yet clearly ascertained, and because there is
at present, consequently, no such general agreement in those
who have examined them as leads to confidence. The
scientific history of India, that is, is not yet sufficiently
certain as to its facts to admit of its being dogmatically
taught in the schools.
It may seem that this grouping of all sciences under one
process, and the use of the word " exact" as a term of degree
and not of kind, needs at least to be substantiated. But it is
just the point contended that, reduced to its simplest
elements, all science is simply a clear, distinct observation
and vision of facts, and that its exactness is witnessed by the
concord and agreement produced upon the judgments of the
majority at least of unbiassed and competent observers, and
in the long-run. It is only under these two conditions, more
or less observed, that any science becomes a fit subject for
dogmatic teaching in the schools. It is true that both of these
conditions are susceptible, like the heavenly bodies, to perturbations from without. A keen-sighted catalogue is given by
Lord Bacon of the idola, which, like mists and vapours of the
mind, obscure the distinct, clear vision of things as they are.
The late Professor Seeley has remarked that" fashion is little
less ephemeral in opinion than in dress." There have been
martyrs of science as well as of theology. Yet I submit that
divinity has its claim to rank among the exact sciences,
simply because there is nothing peculiar to itself in its processes. The terms "revelation," "the teaching, witnessing
office of the Church 1 throughout the world," "dogma," are
not terms in their essential meaning peculiar to divinity.
1 Let the writer be understood.
In making this statement it is the
least llossible intended to imagine the Church, the Divine society, "the
Body of Christ" -not the Truth, but "the pillar and ground of the
Truth "-to be a kind of Glorified British Association, or even Melancthon's "Ca;tus Scholasticus." By no means. I speak only of the
consent of the Church in this connection as analogous to the consent of
scientific men in all well-ascertained scientific truth as a logical ground of
evidence. As Dean Hook says in a preface to a sermon, "Take heed how
ye hear"; "to leave out all reference to authority is dealing with the
most worthy of sciences in a way that is not tolerated in the most
ordinary of all."
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Divinity is an experimental science as much as any other, and
has the same credentials, because it is dependent upon
exactly the same processes. Science of all kinds has also its
epochs of revelatIOn arid vision, when something new was
born in the human understanding, has its witnessing and
teaching and necessarily selected Church all over the world, to
guard and increase the treasure thus laid open-fares forth
into the world with dogmas which meet with the same kind
of reception, by honour and dishonour, by good report and
bad report, by the armour of righteousness on the right hand
and the left. And neither the church of divinity nor the
church of science is infallible. Both are susceptible of the
same relapses, the same epochs and periods of decadence, if
not of retrogression from their true principles, the same
fallings away from clearness and distinctness of vision. The
difference between human sciences and the Divine science is
not in the process, but in the importance and relative nearness of their respective fields of observation.
What follows, then, from this, as I hold it to be, essentially
true affirmation of the chief place that divinity claims for itself
as a science amongst the sciences, which make up the total
of our Christian civilization? Much follows, and, as it seems,
much of interest.
In any science wh~tever which ranks as an accepted
branch of human knowledge there is always a body of ascertained truth which the bulk of educated men receive without
question. To investigate afresh in new light and with
increased apparatus this ascertained truth .is part of the
necessary education of properly scientific men. And .each
several new investigation, if it arrives at the same conclusions,
adds to the cumulative assurance which we may ordinarily
and rightly place in this body of undoubted doctrine. This
undoubted doctrine is susceptible of dogmatic teaching in the
schools. To take the science of astronomy as an instance.
The world is round and moves. It circles round the sun at
a known distance in an elliptical orbit. It has its perigee and
its apogee. Light is an incredibly swift and an incredibly
quick vibration of a universal ether, which we are obliged to
postulate, but at present incompetent to understand. The
heavenly bodies give up in their spectrum analyses the secret
of the materials of which they are made. They can be
weighed, often, and in many cases their distances can be
precisely given; while often their perturbations reveal the
sway of what we call universal gravitation. And all this, and
more, inconceivable wonder, by faith is rightly accepted by
the educated layman, although in many cases actual verifica"
tion by strictly scientific process may be alike by bent and
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calling beyond, if not his capacity, yet his existing attainments. Yet we have no hesitation, therefore, in teaching this
great and splendid faith dogmatically in the schools. It
forms part of the curriculum of oriiinary education. But
outside this body of ascertained doctrine, which forms the
staple of any proper science, there lie a number of speculative
questions not yet strictly scientific-questions as yet only on
the road to solution, questions of debate in the scientific
hierarchy, it region properly given up at present to the
inquiry of the specialist. At the same time, it is proper to
remark that these questions, unless they admit of the statement of their reasons for and against in a way that admits
the ordinary layman to a clear, distinct appreciation of their
bearing, are no questions at all. There is no scientific priestcraft allowable; no mere appeal to authority without reason.
In all sciences we should be watchful to prevent the invasion
of unreason.
Now, with Divinity, I submit, it fares the same. There is,
and always has been from the beginning, a body of ascertained
truth which has received a general assent from the Church of
Divinity--i.e., the Christian Church-and incidentally and all
the more strikingly outside it, which for volume, depth of
as~urance, extent, and power, is and has been, I venture to
believe, quite unique, and, moreover, essentially wonderful
when we have regard to the oppositions which from the first
have continuously assailed it, and forced in every age its fresh
investigation.
This body of ascertained doctrines we call the Christian
faith. The world-wide acceptance which this body of truths,
thoroughly investigated afresh in every age, and acknowledged
in the result, to use the words of Vincentius in a sense which
is certain and generally true, from the first, everywhere, and
by all to a surprising degree-this world-wide acceptance it is
which rightly creates the confidence that it is susceptible of
being taught dogmatically in the schools. And outside this
Christian faith, strictly so-called, there is and always has been
an outlying region of questions of debate, though of undoubted
interest and some of first importance. Some of these questions have more or less narrowly approached a universal consent. They have almost passed out of the category of pious
opinions. Others of these questions are still only, some more
and some less, in the realm of a just and proper speculation.
And it is equally important to remark about them that if
they are not open to be stated clearly and distinctly with
reasons for and against, they are not questions at all. Divinity
no more than any other experimental science has a right to
unreason.
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It is in this reO'ion more particularly of not yet quite, but
more or less, settled questioning, that the danger of hard
words and acrimonious ways of thinking comes in. And it
is our wisdom, as it is our Christian safety, in this region to
learn to bear and forbear. "Alas for the rarity of Christian
charity I"
With proved error we can have no parley. With what has
been proved over and over again in history to be false and
injurious in influence, and to be like a worm at the root
of Christian progress, we can have no more dalliance than
we can have in any other science with doctrines '\V hi ch undermine its sanity and shake the reasonable allegiance which
that science has been found rightly to claim from an educated
man. But in the region of the penumbra, in the region of
It partial discovery, in the region where men have reasonably
differed, and still reasonably differ, or even, as we may truly
think, have unreasonably differed, we have, indeed, a constitutional right to hold strongly to opinions which we judge
we have tested, and the more so if they have obtained in the
settled judgments of a vast number of keen and unbiassed
minds; but we have a still greater right to exercise a Christian
charity. We may be in part mistaken. When the whole
truth in all its colossal and adorable proportions dawns upon
us and we know as we are known, we may see things in
a greater synthesis, which shall restore all things, and with
them many a sadly-broken unity. "If the vision tarry, let
us wait for it."
There is just one point further which I should like to touch
upon. I have called divinity an experimental science. I
should like to prove this proposition. And, to attempt to do
so, let me take the scientific doctrine or dogma-than which
I know no other equal in interest to a thoughtful person-the
Divinity of Christ. That He was a man in all points as we
are, yet without sin, needs no proof. That He was without sin
even is conspicuous enough and very generally perceived by
the best calibre of mind. These things lie on the surface.
But the doctrine of the person of Christ from the first, everywhere, and by all, has been seen to involve a greater myst~ry
than even pure and perfect humanity is. Now the doct!me
of the person of Christ is contained in a body of writmgs
which we call the New Testament. The first part of th!lse
conveys to us with much freshness and vigour the co~vergmg
observation of a very considerable number of eye-wItnesses,
shrewd, honest, large-minded, and capable. The second part
bears witness to the universal assent of all those, who were
sufficiently deeply interested to weigh the evidence, ~o the disclosure of the person of Christ which the first part dehvers to us,
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and this assent-harmonious and one-covers an area roughly
coterminous with the known civilized world. and embraces a
unique gathering together of all nationalities, tastes, and call.
ings, one only in this. The latest, as the earliest, criticism,
without going into details, has alleged so many cogent and
abiding marks of contemporary honesty and ability and, to go
further, Divine inspiration, that the man who lives in the
open need have no hesitation in accepting this evidence, first,
as to the results of the observation of the person of Christ
upon those best qualified to judge it, and, secondly, as to
the general consent with which those results were received.
What, then, did men, as they witnessed and gazed upon
Jesus Christ, increasingly observe in the course of His sacred
life-development? The first thing was that He taught with
an innate authority, and, though lowly and submit,ting to
undeserved suffering, He advanced imperious claims; that He
was, though one of us in everything, yet entirely different
from us in all. The next thing was that He plainly showed
Himself having a mastery of nature, and powerful where
we are weak in the presence of sin and disease and suffering
and death; and that He overcame death, both for others and,
in a far vaster sense, in Himself.
They observed, that is, an extreme power in word and in
deed, not arbitrarily used, but used in the service of an unsel·
fish tenderness and absolute belf-devotion which made all
things new. It is not for me here to critically elaborate in
this place the idea proposed; I only wish to point out that all
this indicates a clear, distinct perception on the part of a large
number of the best souls and most penetrating, because
guileless, intellects the world has ever seen. It is strictly
scientific and experimental, if we reduce it to its simplest
elements.
.
Further, in the written record there is a means at hand to
verify the scientific impreesion clearly and distinctly, and once
for all, made. And the general assent of the early Church all
,over the world to this clear, distinct perception is such that no
kind of adverse criticism has ever been able to banish the
marks of it from the rest of the New Testament. There is
a complete general accord, which is also faithfully reflected
in the remains of the Subapostolic Church and the Primitive
Ohurch which have come down to us. This clear, distinct
perception of the proper Divinity of Jesus Christ, the only
Begotten, God of God, Light of Light, Very God of Very God,
is historically a conception of tremendous vitality. In all
·ages, under all skies, under every conceivable condition, under
every form of mental capacity and mental environment, it has
,been and is being verified afresh. Effaced, it recurs; dying, it
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lives; corrupted, it: reasserts itself; the ancient thoughts of
it, though they have never been surpassed in philosophic
clearness, are perpetually perfecting themselves in gathering
light. Men are everywhere and at all times seeing afresh the
glory of God in the face of Jesus Christ. If we really grasp
the mass of intelligent verification, which this greatest fact of
history has received and is receiving, it will appear like a rock
in the midst of storms.1
Because of the. continuous verification in the hearts and
minds of the undeniably best of our race of the effect which
our Master Jesus' Christ produced upon the best and the
deepest thinkers of His day, we may accept this doctrine
as the corner-stone of the scientifically ascertained body of
accepted truth which we call the Christian faith. Because
the properly scientific consent to it has been so wonderfully
wide and keen and fruitful, it is susceptible of bei.ng taught
dogmatically in the schools. It is that chiefest element of
Christian knowledge which has the certain promise and
potency of that rejuvenated world which Goethe hoped for
and says he foresaw. And, analyzed, it derives its truest
strength from the fact that its process is not peculiar to
Divinity, but is the process of every science that we know.
Its steps are: First, a clear, distinct perception, a revelation
of something new in the mind; secondly, a select, verifying,
witnessing Church; thirdly, teaching or dogma. These are the
first steps of experimental science; and when a science begins
to be taught dogmatically it is evidence in itself that it has
passed the stages of hesitation and inquiry and become part
of human knowledge.
Such is the transcendent idea which needs only the touch
of inspiration to awake. The well-known French scientist
and writer, Camille Flammarion, in a flight of the greater fancy,
has pictured the science of astronomy as the muse Urania. He
contemplates it as a statue, and then sees it live and speak.
He sees an enchanting face illuminated with a mysterious
smile, with looks almost of endearment, in which a fine
serenity changes suddenly into an expression of joy, agreeableness, and felicity, which it is a pleasure to behold. "Muse ou
deesse," he says. "elle etait belle, elle etait charmante, ene
etait admirable." Flammarion's meaning is to rescue the
teaching of the heavens from the region of mere logarithms
and arid formulre, and to place it in that region of kindling
emotions and enlarging understanding which is more than
its due. If we were to attempt to do the same service for
Divinity, of which it stands in need, I should prefer to
-------~~~~~-
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idealize a historical situation and a man~ I would set
before myself Stephen, full of faith and of the Holy Ghost,
. full of grace and power, with a mind stirred with Hebrew
sympathies and enlightened with Alexandrian culture-a mind
whose vision was at once, that is, ancient and modern, and
a mind whose force infixed R. lifelong impress upon one who
was consenting to his death. I would have myself mark his
gaze directed heavenwards and downwards too-an angel face
looking fearless upon the very fact of death.
It is this vivid, personal vision of the God-man for us
exalted, and certainly returning-always believed, though the
heavens were not always open-it is this knowledge in Him
of a conquest won for us over death, that made the life of the
first Church so purely attractive and admirable.
The first Church was not spotless, not free from a tendency
to divisions, but it is still for this cause the fountain-head and
pattern of any true life" in Christ."
These were the times when the Divine idea was fused with
a gracious and heaven-born life. The angelic face of Stephen
must have been a type of many faces. And the sanity of the
Divine idea itself is guaranteed by the fact that though it
was perceived to be infinite and universal in its range, yet it
was seen to be essentially enigmatical in its universal reference.
The light that had fallen was the light of the rising sun, but
it had not yet illuminated all things. It waR a light to walk
in for practical everyday uses. They knew only in part. The
book of God's secret was unsealed by the Lamb as it had been
slain, but not open. The faith of the primitive Church was a
complete confidence in a person. Much has been written to
account for the victorious progress of the Christian faith in
the first age. 1 It would seem that the continuance of signs
and wonders had a strictly secondary place in this progress.
These forced attention; these showed that the healing power
of the risen Christ was still present with His Church. But
when the idea of the Lord's continuous activity was established
the signs were withdrawn. There is an economy of the
miraculous in the New Covenant analogous to that which
the Old Covenant exhibits. It was the upward and expectant
gaze, the Sursum corda, the confidence in a victory won, that
gave the Church of the first age her power and joy.
And if the Church of to-day, in anti-Christian times, is to
"go forth conquering, and in order that she may conquer,"
it must be by persistently and patiently reverting to the
experimentally scientific spirit of her origin.

F. E.
1

Notably by Gibbon and Lecky.
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ART. VII.-STUDIES ON ISAIAH-V.
HOMILETIC HINTS.
1. 'rHE first verse most probably applies to the whole prophecy-that is to say, pace the critics, to chaps. xl.lxvi., as well as the rest. For the vision of the destruction of
Babylon in the latter part of the book is treated from a point
of view entirely Jewish.
"I greet you at the beginning of a great career, which yet
must have had a long foreground somewhere for such a start."
So said Emerson to Wait Whitman at the outset of his literary
activity.l Precisely the same may be said of the prophetic
dispensation, the grandest period of which opens with Isaiah.
For, as we have seen in our preliminary remarks, the religious
system of which the prophets are the exponents has its roots
deep in the history of the race. Israel, as well as J udah, had
received a revelation which, for purely selfish reasons, it had
cast aside and trodden underfoot. The whole force of this
opening chapter is lost if we deny that the chosen people had
received a God-given religion, to which it had proved unfaithful.
J udah and Jerusalem were" children" who had "rebelled."
They had" forsaken" Jahveh their God, "despised the Holy
One of Israel," were" estranged and gone backward." This,
and this only, was the explanation of the misery, spoliation,
and desolation they saw around them-the sad experiences of
the past, the imminent danger which threatened them in the
future. And this rebellion was not the ne~lect of mere external
rites. The forms prescribed in the law of Moses were dulyobserved. The burnt-offerings still smoked on the altars; the fat
was consumed as directed; the altar of incense still shed its
perfumes around. The new moons and Sabbaths were duly
kept; the solemn gatherings were inaugurated as usual. It was
the moral principle which, in the Pentateuch as we (as well as
they of Isaiah's time) have it, was inextricably entwined with
the ritual, that was neglected. The outward service, elaborate
as it was, was duly rendered; but the hearts of the people were
not clean. As it was in the beginning, even so it has been ever
since. The history of the Christian Church has corresponded
to that of the Jews. The external rites of our religion have
ever commanded crowds of worshippers; but what has too
often been lacking is the spirit of Christ. On the ordinances
"Touch not, taste not, handle not," we still lay, perhaps,
undue stress' but as Joshua remiuded the IsraelItes, the
"weightier ~atter~ of the law" are too often beyond our
1

I quote from Robertson, "Early Religion of Israel," p. 136.
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strength. 1 The best service we can offer is but a distant
approach to the" sanctification of the spirit."
2. We have a vivid picture here (vers. 7-9) of the desolation
caused by an invading host. But we in this favoured country
can have but little idea of the disorganization and distress
caused by war, even when the invaders profess Christianity.
How much worse it must have been in. days when Christianity
was unknown few of us are able to conceive. Historians, while
they glorify the triumphs of their heroes, are apt to pass very
lightly over the horrors which followed in their train. It was
the Duke of Wellington who, when congratulated on his
victories, remarked significantly, in reference to those horrors,
that" there was only one thing worse than a victory, and that
was a defeat." Of the social disorganization and moral degradation which a conquering army spreads abroad we may get
an excellent idea in "Wallenstein's Lager," by Schiller, as
well as of the helplessness of the down-trodden people in the
presence of a brutal and domineering soldiery. Schiller knew
only too well by his own experience what he was describing.
A less lurid, but still a very definite, picture of the latter may
be found in the "Conscrit," by Erckmann-Chatrian. Zola's
" Debacle," too, paints the horrors of a war in darker colours,
but with a far less high-toned and sympathetic pen. It is
only by resorting to such works of fiction that we shall find
the information which will stir up our sluggish imaginations to
comprehend the state to which disobedience and moral declension had brought a people who were destined to" sit "2-who
even had sat-each man" under his own vine and his own figtree," with" none to make him afraid."3
.
3. From the very beginning of the Mosaic dispensation the
moral law was closely intertwined with the ceremonial; but
it was the special work of the prophets to point out the
superiority of the former to the latter. From the days of
Samuel to those of Malachi they enlarged on the comparative
unimportance of positive precepts compared with righteousness, justice, and truth. But our fallen humanity continued
to assert itself. When our Lord came, the rebukes of the
prophets were as though they had not been uttered. The
Pharisees and Scribes kept up their minute external observance of the law, but their hearts were full of bitterness, contempt, and pride, of ravening, extortion, and excess; while
the 8adducees contented themselves with a light-hearted,
latitudinarian, self-indulgent respectability. Even the testimony of Christ, combined as it has been with the gift of His
Spirit to those who own Him as their Lord, has been given to
. I

Josh. xxiv. 19.

2

Mic. iv. 4.

3

1 Kings iv. 25.
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a faithless and perverse generation. Man, even regenerate
man, is tempted to "return to his vomit again, and the sow
that was washed to her wallowing in the mire."l
Sb it was not long after Christianity was preached that men
began to decline from the high ideal that their Master had set
them. Cyprian tells us of the crimes with which the lives
even of the confessors were stained. 2 Councils held to define
the doctrines of the faith were disgraced by violence and
sharp practice; Christians soon degenerated into persecutors;
and by degrees the religion of the spirit became a hard and
fast system of ordinances which reduced Christians, even as
early as St. Augustine's time, to a worse condition than the
Jews. s Since the Reformation the evil has been diminished
to a certain extent. But our own time has seen a great
recrudescence of the evil. Our Lord spoke strongly against
the tendency to "teach for doctrines the commandments of
men," 4 and to "make the word of God of no effect by human
traditions."5 St. Paul denounces slavery to ordinances,6 and
reminds us that the kingdom of God" is not meat and drink,
but righteousness, and peace, and joy in the Holy Ghost." 7
And yet a school has risen among us which sets what it calls
"Catholic tradition" above the example and teaching of
Christ and the custom of the Church in the Apostles' times;
which unduly magnifies externals; makes attendance at
religious ceremonies, and not the morals of the people, the
test of the spiritual condition of a nation; and has led to our
making statistics instead of the extent to which the lives of the
people are leavened by the doctrine of Christ the test of
religious progress. Have we not need still to listen to Isaiah's
warning amid the many threatening signs of decay of faith and
consequent declension in manners which we now see around us?
4. Ver. xvi. points to us the only way of escape from the
dangers which beset us. Not only, observe, " wash you, make
you clean, put away the evil of your doinS's from before Mine
eyes," but "cease to do evil, learn to do well," and "seek
justice, relieve the oppressed, judge the fatherless, plead for
the widow." Some are quite content if they shed a few
penitential tears during appointed seasons of humiliation of
sin, and they thus deceive themselves and fall into divers
temptations. But this is not Scripture repentance. The evil
habits must be broken off; they must be replaced ~y good
ones. Uprightness of life and transparency8 of motive must
1
3
6

7
8

2 Pet. ii. 22.
2 Ep. v. 3 (Oxford edition, xiv.).
Preface to the Prayer.Book.
4 Matt. xv. 9.
Matt. xv. 6.
6 Col. ii. 20.
Rom. xiv. 17; cf. Col. ii. 16.
EI")o.tKptve/a. (1 Cor. v. 8; 2 Cor. i. 12 and H. 17).
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take the place of our untrustworthiness, evasion, and sailing
near the wind; sympathy with the rights, the cares, the
distresses of others. And if anyone say, "This is beyond my
powers," the answer is, " In your own strength it is, of course,
impossible." But" all things are possible to him who is
born, not of blood, nor of the will of the flesh, nor of the will
of man, but of God."l
5. There is no need for despondency. Under the Law, as
among the heathen before Christ, all effort seemed to end in
failure. Under the Gospel there is steady progress towards
the lost ideal. This is why the sternest denunciations of the
Hebrew prophets always ended with words of hope. God will
purge those whose" hands are full of blood" jf they will but
turn to Him. He will restore the condition of things which
has passed away. Zion shall once more be the "city of
righteousness, the faithful city." For the "Redeemer has
come" to her. Henceforth we have but to cast ourselves
upon His mercy, to listen to His voice, to trust in His power,
to be guided by His Spirit, and the evil which "doth so
easily beset us" will pass away. The very distresses which
encompass us will work their own cure if we do but turn to
the Great Physician in our need. We shall learn to be.
ashamed of the "oaks we have desired" and the" gardens
which we have chosen "-that is, the ideals we have set up in
our hearts instead of the example of Christ. The fire of the
Divine wrath shall destroy what we have done apart from our
Master, and shall" purify" us that we may be able to "offer
Him the offering" of His own" righteousn,ess," dwelling in,
and reflected by, ourselves. 2
J. J. LIAs.
NOTE.-I had to hurry over the correction of my last two
papers. A parenthesis has got wrong on p. 370, note. The
parenthesis should end at "Isaiah," not at "xxxv." On
p. 287 I ought to have written" found and maintain" instead
of " found." On p. 288, Abner and Saul, of course, were not
followers of David, though they were typical Hebrew warriors
of the same stamp as David's followers. And in writing of
Ittai the Gittite, I had overlooked 2 Sam. xv. 19, where Ittai
is spoken of as a "stranger and an exile." Ittai and Uriah,
as well as the Cherethites and the Pelethites, doubtless
formed part of a band of trained foreign soldiers, who should
supply the defects of the Israelites in military exercises. In
the early part of the reign of Saul they evidently had neither
discipline nor weapons. The Philistines had both. The
Pelethites have been thought to be Philistines, and the Cherethites Cretans.
1

John i. 13.

2

Mal. iii. 4.
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VIII.-THE MONTH.

HE appointment of the Royal Commission on the disorders
T
in the Church was announced by Mr. Balfour on the
20th of last month, and the announc.ement was followed by a
debate, at the instance of Mr. Austin Taylor, which threw
considerable light on the scope and limitations of the Commission. It is satisfactory to everyone that the chairman is
Sir Michael Hicks-Beach. His independent character and
position and his experience as a statesman afford a welcome
guarantee that the proceedings of the Commission will be
wisely and firmly guided. The selection of the other members
of the Commission has also, on the whole, given satisfaction.
It was essential that the Archbishop of Canterbury should be
a member, and that the episcopate should be represented by
a member of the Bench who, without being of extreme views,
will be able to represent with sympathy the action' of his
colleagues. The law is adequately represented by Sir Francis
Jeune, Sir Edward Clarke, and Sir Lewis Dibdin. General
lay opinion will be fairly expressed by the Marquis of Northampton, Sir John Kennaway, Mr. J. G. Talbot, Sir Samuel
Hoare, Professor Prothero, and Mr. Harwood; and the two
chief sections of opinion among the ordinary clergy have able
spokesmen in Dr. Gibson, the Vicar of Leeds, and Mr. Drury,
the Principal of Ridley Hall. The complaint which was
urged in the debate by one or two Liverpool members that
what they called "the Church Protestant party" was not
adequately represented was amusingly disposed of by Mr.
Balfour's condolence with Sir John Kennaway and Mr. Drury
in having their Protestant character thus traduced; and as
the Commission will to a large extent have to act in a judicial
capacity, it seems clearly advantageous that the more extreme
partisans, on whichever side, should be excluded from it. On
the whole, what may be expected from such a Commission is
the judgment of sensible and practical men on the facts and
questions brought before them, and such a judgment is what
is chiefly needed for the guidance alike of the public and of
the Government.
Tbere is in some respects much more reason for criticising
the terms of the reference to the Commission. It is to inquire
"into the alleged prevalence of breaches or neglect of the law
relating to the conduct of Divine Service in the Church of
England, and to the ornaments and fittings of churches, and
to consider the existing powers and procedure applicable to
such irregularities, and to make such recommendations as
may be deemed requisite for dealing with the aforesaid
32-2
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matters." Mr. Austin Taylor expressed an apprehension
which is not altogether unreasonable tha~ the inquiries of the
Commission will thus be limited to exterior observances in
public worship, and that they will not be able to give
adequate consideration to the doctrines and principles which
lie behind the alleged breaches of the law. It will probably, for instance, be impracticable for the Commission to
consider one of the gravest of all recent innovations in the
practice of many of the clergy-the growing insistence upon
the obligation of private confession. No doubt, however, this
is the most difficult of all subjects from a legal and overt
point of view, and can only be dealt with satisfactorily by the
Bishops themselves. One apprehension, however, which was
naturally expressed was removed by an explanation from
Mr. Balfour. It was asked whether the practice of Children's
Eucharists, "at which special books-not the Book of
Common Prayer-were used," could be brought before the
Commission; and Mr. Balfour interposed with the remark,
" Oh yes; that is the intention." On this the member who
was speaking observed that "it so, much of his objection to
the phraseology of the reference was removed." If, in fact,
the inquiry of the Commission is to extend, not merely to the
conduct of the regular Services in .Church, but to the various
novel services, such as Masses for the Dead, Celebrations of
the Festival of Corpus Christi, and Children'S Eucharists,
and if the Manuals connected with such services can be
considered in illustration of their meaning, a considerable
range of the most objectionable and characteristic innovations
will be brought under review.
One objection which was put forward in the debate, though
naturally felt at first sight, was adequately answered by Mr.
Balfour, even if on grounds somewhat too wide. The Corn..
mission will obviously be unable to consider irregularities of
doctrine, although, as Mr. Balfour admitted on a previous
occasion, these are the real root of any prevalent disorders.
" What my honourable friend," said Mr. Balfour, " is anxious
for is to get at what are truly called Romanizing doctrines
not connected with the Church services. I sympathize with
him," said the Prime Minister; "but can anybody frame a
resolution of that kind without dealing with doctrines as a
whole, and do you seriously suggest that there is to be an
examination into the errors of doctrine of which any clergyman may have been guilty, or thought to be guilty, in the
course of his ministrations? I am not sure how the Protestants would come out of it." There is, unhappily, too
much force in that suggestion. To inquire into Romanizing
errors of doctrine without at the same time inquiring into
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Rationalistic errors would be a very one-sided proceeding, and
it is only necessary to look into current magazines to see how
grave such an inquiry would become. In the Oontemporary
Review for April, Canon Hensley Henson, discussing "The
Future of the Bible," says (p. 567) "that no doubt there is
much less in the more recent literature [that is, the New
Testament] which offends the reason, and hardly anything
which hurts the conscience; but whether much or little, it
will have to go the way of the Old Testament prodigies."
And in the current number of the Hibbert Journal the same
confident divine protests (p. 485) against "the position of
those rigid theologians who would insist upon an acceptance
of such a doctrinal definition as that contained in the fourth
Anglican Article: 'Christ did truly rise again from death,
and took again His body, with flesh, bones, and all things
appertaining to the perfection of man's nature, wherewith He
ascended into heaven, and there sitteth until he return to
judge all men at the last day.''' When a Canon of Westminster thus openly repudiates the" belief in all the Canonical Scriptures of the Old and New Testament," which every
clergyman professes at his ordination, and in so many words
rejects the Article he has subscribed on so momentous a
subject as Christ's resurrection, it is obvious that to refer
errors of doctrine to a Royal Commission would o:pen " floodgates of controversy," as Mr. Balfour expressed It. At the
same time, it is difficult to follow Mr. Balfour in his sweeping
denunciations of prosecutions for heresy. Any church must
become demoralized, and fail in the very conditions of its
existence, if doctrines which it expressly prescribes can be
denied by any of its ministers without forfeiting their position; and a prosecution may be the only way of insistin~ on
this forfeit. We rejoice to see that the Bishop of London,
in his Diocesan Conference, plainly declared that a denial of
the Virgin Birth of our Lord was inconsistent with the
Catholic faith and with the obligations of Holy Orders.
Some very grave action will have to be taken before long if
beneficed clergymen, of whatever school, combine openly to
deny plain Articles of the Creed and of our formularies.
But the subject would clearly have been beyond the scope of
any Commission. If not all that could have been wished, the
return of the Commission to the reference entrusted to it will
afford a very valuable basis for future action to all who are
concerned with the present position of the Church of
England.

---t---
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Sermon8 of the Age. By the REV. T. MEREDlTH WILLIAMS, B.A., Vicar
of Llanarth, Cardiganshire. London: Elliot Stock. Pp. 190. 3s. 6d.
Some of the thirteen sermons in this volume are of an expository
character; others relate to questions of the day, such as Education and
Temperance. The first one, on "The Kingdom of God," is a general
survey of the religious and spiritual condition of the nation, which
Mr. Williams depicts in somewhat gloomy colours. His discourses are
very earnest, containing much plain speaking. Though they were
preached in Wales, and there are many allusions to Welsh Nonconformity,
they are singularly free from anything like bitterness. It may be doubted
whether, as seems to be suggested in one passage, the preaching of the
Gospel to the poor is hindered by delays in the reform of Convocation.
Other causes have probably more to do with it, and it might not be perceptibly advanced even if Convocation were reformed.
G08pel Record8 interpreted by Human Experience. By H. A. DALLAS.
London: Longmans, Green and Co. Pp. viii+302. 5s.
The chief feature in this extremely discursive volume, and the one most
likely to attract notice, is an endeavour to explain the Gospel miracles by
the help of "scientific spiritism." Its author takes the ground that the
supernormal powers exhibited by our Lord were psychic powers, similar
to those now found among men of various nationalities, though greater in
degree. Christ was endowed with the gifts of a psychic on account of
His being a perfect specimen of our race. The proceedings of the
Psychical Research Society have been ransacked by Mr. Dallas for the
purpose of extracting ideas on the subject, and numerous quotations from
them are given relating to the action of spirit on matter, discarnate intelligences, apparitions of the departed, and so on. The argument is of
so specious a character that it may be well to point out where it breaks
down. No evidence is brought forward to show that the powers our Lord
possessed are" now found," neither does the author produce an example
of a single phenomenon that offers a parallel to any of Christ's miracles.
By saying that the accuracy of the New Testament record may be left an
open question he practically gives up his case, for it is impossible that a
comparison with other phenomena can be instituted unless the facts are
correctly stated. And even in his treatment of the record as it stands
Mr. Dallas himself is not particularly accurate. Thus, on page 266, he
contends that our Lord's appearance to the disciples on the evening after
His resurrection is " quite in agreement with the appearances attested by
present-day witnesses, and among them by so great and careful an
observer as Sir William Crookes." The body in which Christ showed
Himself on that occasion is said by Mr. Dallas to have "appeared
suddenly, the doors being shut, and disappeared as suddenly as it

Notices of Books.

443

appeared," though not a word about its sudden disappearance can be
found in St. Luke or St. John. As regards the actual Resurrection, the
only explanation suggested here takes the form of a tentative hypothesis
which is as much beyond the range of human experience as the miracle
itself.

Steadfast unto Death; or, Martyredfor China. Memorials of Thomas
Wellesley and Jes8ie Pigott. London: Religious Tract Society.
pp. 255. 2s. 6d.
This memoir of two devoted labourers in the mission-field is an inspiring
story. Mr. Wellesley Pigott, a near relative of Archbishop Trench, and
a member of a well-known Irish family, joined the staff of the China
Inland Mission in 1879. With the exception of two brief intervals, during
which he came home on furlough, he carried on his evangelistic labours
until the time of his death in the July of 1900. He seems to have been a
noble example of a Christian layman, presenting a combination of fervid
enthusiasm and practical common-sense. The selections· from his correspondence published here contain many expressions of opinion on
missionary questions. He was opposed to the interference of missionaries
in political matters, and more than once prevented his colleagues from
taking action in that direction. But he did not agree with Lord Salisbury'S
view that the punishment of evil-doers by gunboats would injure missions,
holding it to be the duty of European Governments to secure the
protection of their subjects in China. In one of his last letters he
declared his conviction that the Chinese authorities, not the Boxers, were
the moving spirits in the troubles which had arisen. The persecution,
after raging for some time in other districts, at length reached the scene
of Mr. Pigott's labours. On July 9 he and his wife, with their only son,
a bright boy of twelve years, won the crown of martyrdom. Forty-five
Europeans in all were beheaded at the same time, twelve Roman
Catholics and thirty-three Protestants, eleven of whom were children
from ten to thirteen years of age. The tale of their martyrdom is told in
the words of an eye-witness, a native Christian, whose narrative is given
in full. It is remarked by the author of this volume, not unjustly, that
the religious press has failed to bring home to the mind of the Church the
lessons taught by the momentous events in China, and has passed them
over in comparative silence.
A recent number of the Indian Witness notices an address delivered at
Lahore by the Maharaja Gaekwar of Baroda which has attracted much
attention. The spectacle of an Indian reigning Prince lecturing on
religious and moral questions to British subjects outside his own territories
is a novel one. Repeated visits to Europe have at various times brought
the Gaekwar into close contact with Christianity, and a few years ago it
was popUlarly supposed that he had been baptized in Germany. His
Lahore speech sufficiently disproves this idea. Part of it was devoted to
a defence of the nautch as a social institution of great antiquity, which

444

Notices of Books.

should not be condemned, B·nd to an apology for idol worship. Idols, the
Gaekwar observed, are not considered by the intellectual portion of the
Hindu community to be gods, but representations of God, and their
worship is in no way demoralizing so long as this is kept in mind. The
idea of one true God is inculcated by the highest philosophy of Hinduism,
as well as by Mohammedanism and Christianity, and in a lesser degree
by Buddhism. These forms of religion may differ in external details,
but their cardinal principles are the same. lt is a fact that" low-class
people are turning Mohammedans and Christians by the hundred," yet
Hindus may arrest this by fair trcatment of the lower castes, whose
members take refuge in other faiths as a' means of escape from the
inhumanity of their own countrymen. The address is an instructive
example of the effects of the levelling-down process by which all religions
are made out to be equally true.

The" Parson's Handbook" Serie8. The Catechi8t's Handbook. By
the Rev. J. N. NEWLAND-SMITH, M.A., Assistant Diocesan Inspector
of Schools for the Diocese of London. London: Grant Richards.
Pp. xxiv+226. 3s.
lt is unlikely that attempts to substitute the St. Sulpice method in
place of Sunday-schools will meet with any wide success. Improvements
in our Sunday-school system are no doubt desirable, but it has gained far
too firm a hold to be easily dislodged. Two of its advantages are that it
provides an outlet for the energies of many zealous and active workers,
who practically constitute an army of volunteer evangelists all over the
country, and that it brings teachers and scholars into direct personal
relations with each other. Friendships thus formed constantly exercise a
beneficial effect in after-years. Mr. Newland-Smith will scarcely allow
that Sunday-schools are of any real use, and greatly exaggerates their
deficiencies. He gives an account of the" Catechism," as the St. Sulpice
method (which, by the way, English Roman Catholics have not adopted)
is called, describing at length its very complex mode of operation. There
are very few parishes where it could be carried out in its entirety, even if
desirable, and a clergyman working single-handed certainly could not
manage it. We were unaware, until we met with the information in these
pages, that botb the Baptismal service and the Church Catechism seem
to imply the presence of children at the Eucharist, at any rate upon
occasion. Mr. Newland-Smith lays it down that" the Baptismal service,
by directing the sponsors to take care that their godchildren hear
sermons, implies their attendance at this service, because at this service
alone does the Prayer-Book enjoin a sermon. The Catechism, by its
abrupt question, 'Why was the Sacrament of the Lord's Supper ordained ?'
assumes the children's familiarity with it as a fact of the Christian life."
Coming as they do from an inspector in religious knowledge, these interpretations of the Church's formularies must be considered astonishing.
His plea for a so-called" Children's Eucharist" could hardly be based
upon weaker arguments.

