man's physical surroundings because he sinned, and as part
of the penalty of his sin. The purpose of this paper does not
require us to enter upon the exegesis of Genesis iii. 17- 19; as
our argument in evidence of the Mediatorial Character of the
Divine Moral Government will be deduced from the scope of
what the Bible teaches on the subject. That the Bible contemplates the existing condition of things in the physical
world as having been predetermined by the anticipation of
moral evil in the human race, there can be no doubt. Equally
evident is it that the Bible assumes there are physical laws to
which we are subjected, and conditions in our physical surroundings which exist because man's character is what it is,
and because his attitude toward the moral government of God
is what it is. And, furthermore, there are in the Bible distinct
prophetic predictions of a "new heavens and a new earth
wherein dwelleth righteousnes .. " Exactly what such predictions mean we may not be able to determine, but that they foreshadow a physical as well as a moral state in which ., the
redeemed of the Lord" shall be eternally exempt from those
physical as well as moral conditions incorporated into the
present order of things. "in which we groan being burdened,"
there can be no doubt. But nowhere does the Bible affirm
that the present order of things in the physical world is either
final or perfect. Everything God made is very good because
adapted to the end it was designed to subserve; but the present is not the highest perfection of the physical universe, if we
interpret the Bible correctly. There is in the future manifestations of Christ's mediatorial power, if we apprehend the
meaning of Scripture, a higher perfection for the physical
universe, as there is a higher perfection for man as a redeemed
sinner. But the world as it is, was evidently adapted to man
as he is. We therefore believe, with Murphy, that ., the
ground without any change in its inherent nature is cursed to
man. "1 We cannot believe there was any change in physical
law. So far as we are able to gather from the allusions of
Scripture, the laws and phenomena of the physical universe
1
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vision, we shall see it was a moral necessity-to reveal his
glory by meeting and conquering forever the most determined
possible antagonism to his moral government. Hence (and
here, too, the Scriptures are clear) that government is
planned and administered with reference to the Divine glory,
as it shall be manifested in overcoming moral evil as in concrete
form it exists in depraved and guilty creatures. And the
issues invol\fed in that contest, whether the irreversible condemnation of the finally impenitent, or the ransom of the
,. innumerable multitude" from sin, will be to the Divine
glory through the mediation of Jesus Christ. For God has
"highly exalted him, and given him a name which is above
every name; that at the name of Jesus every knee should
bow, of things in heaven, and things on earth, and things
under the earth; and that every tongue should confess that
Jesus Christ is Lord, to the glory of God the Father" (Phil.
ii. 9- II).
This being so, the Edenic promise is made as if it were the
disclosure of a predetermined plan which included and anticipated that conflict and triumph which it announced. There
is no hint either of disappointment in the Divine purpose or
of change in the Divine plan. •• And I will put enmity
between thee and the woman, and between thy seed and her
seed; it shall bruise thy head, and thou shalt bruise his heel "
(Gen. iii. IS). As Kurtz has said, 1I.ln virtue of the eternal
council of God, and according to his mercy, the salvation
long planned began immediately to manifest itself, and, as a
new lever and regulator in.the development of man, to operate
upon his history."8 It is true the language of the Edenic
promise of redemption is mystical, and that it must have
been, for the most part, an enigma to our first parents. And
it may be said further, that we are able to interpret it now
only by the help of the light thrown backward upon it by
subsequent events in the history of redemption. But granting this, there is in it, as Murphy observes, .. the retributive
character of the Divine administration," and it "is the first
• HilCOI')' or Old Cov., VoL L p. so. SecoDd Ed., 11170.

ated themselves into the administration of the Divine moral
government. The purpose to create the heavens and the earth
was subordinate to this, and a means of which it was to be
the end. So was the creation of man. So is the course of
Divine Providence in the events of human history and in the
shaping of human progress. II The full meaning of the Edenic
promise of redemption is defined by Paul in his letter to the
Ephesians, when he says, of the preaching of the unsearchable
riches of Christ, that the object is •• to make all men see what
is the dispensation of the mystery which from all ages hath
been hid in God, who created all things; to the intent that
now unto the principalities and the powers in the heavenly
places might be made known through the church the manifold wisdom of God, according to the eternal purpose which
he purposed in Christ Jesus our Lord" (iii. 9-11). The
consummation of the Edenic promise will be when •• the kingdoms of this world are become the kingdoms of our Lord
and of His Christ" and when " He shall reign for ever and
ever" (Rev. xi. 15).
::. From this the inference is, that the physical world in which
man dwells; the physical conditions by which he is surrounded and to which he is subject, because created amenable to physical law; and the moral state of the race,-all exist
with reference to mediation and redemption through Jesus
Christ. The Scriptures teach that the reason for all things
is the glory of God, and that the form in which the Divine
glory is manifested is by the revelation of Jesus Christ. This
was the Divine purpose and method from eternity. He never
did anything in time but what was subordinated to this purpose and in conformity to this method. For God never had
two purposes and two plans either for the physical universe
or for the human race. God has not two methods of moral
government. He has but one. That one is absolute, unchanging, eternal. To us it is an impenetrable mystery; to
our finite reason its complexities appear contradictions. Our
·Comp. Observations or
Ed. Paris, 1868.
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and Divine system of things; thus alone can we keep alive
the idea of the Divine agency and government, without which
all theology would be unsupported. "1 0
The Holy Scriptures make known to us "a sure and Divine
system of things." From the voice of God to Adam in the
Garden to the visions beheld by John on Patmos, the one object
of revelation is to unfold to us that system. It is perfect. It is
sublime in its purpose, glorious in its unity. Theologians
have led us into the mazes of metaphysical speculation,
rather than into the clearer comprehension of the truth, by
their scholastic distinctions, in which they have separated the
decrees of God into general and special, antecedent and conse·
quent. It may be there are minds these distinctions have
helped to the more accurate shaping of their conceptions;
but as a fact the Bible knows nothing of any such analysis of
the Divine thought: it certainly defines no such order in the
procedure of the Divine moral government. We accept the
statement of Oosterzee, ,. If dogmatic scholasticism has not
seldom spoken of different Divine decrees (decreta), and
divided these in various ways, the gospel speaks only of 01Il
design, one will, one merciful thought of God, of which every·
thing which is done for the salvation of a sinful world is the
gradual realization. The centre of the plan of salvation is
Christ. In him God has elected the believing, and in him
the plan of the world must attain its completion."l1 Christ
was not primarily but declaratively invested with all power in
heaven and on earth after he had finished his work and risen
from the dead. His actual mediatorial investiture antedated
creation. It was when God said, .. Thou art my son; this
day have I begotten thee." He came •• in the fulness of
time," but his appointment to all the functions of mediatorthose of creation as well as those of redemption, those of
providential administration as well as those of grace-was
before time began. It was from eternity. His coming was
the unveiling to us. of the nature-councils and perfections of
10
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are many. He is seated" far above all principality. and
power, and might, and dominion, and every name that is
named, not only in this world, but also in that which is to
come" (Eph. i. 21, :12). He is .. the head of all principality
and power" (Col. xi. 10). His victory on the cross was a
victory over the evil intelligences of the invisible world, and
was the overthrow of sin in this.
"And having spoiled
principalities and powers, he made a show of them openly,
triumphing over them in it" (Col. xi. 1 5).
Having
triumphed over death and the grave, he .. is gone into
heaven, and is on the right hand of God; angels and authorities and powers being made subject unto him" (1 Peter iii.
22). His authority was acknowledged by demons when he
was on the earth (Matt. viii. 28), and now" the devils believe
and tremble" Games ii. 19). The angels of God are commanded to worship him (Heb. i. 6); they announce his birth
(Luke xi. 8-14); are the first to proclaim his resurrection from
the dead (Matt. xxviii. 57); welcome him back to heaven;
join in his adoration there (Rev. v. 1 I); and under his direction they are "ministering spirits sent forth to minister to them
who shall be heirs of salvation" (Heb. i. 14). The sovereignty of Christ is never in Scripture represented as restricted
to man and the moral control of man. It is always represented as extending beyond man; and as being over all created
intelligences, both holy and depraved, the un fallen and the
fallen; over sinful man, whose redemption is possible, and
over the devils, whose character is utterly indurated and
whose redemption is impossible. In the exercise of the
supremacy over the realm of the invisible. Christ is .. Head
over all things to the church, which is his body, the fulness
of him that filleth all in all" (Eph. i. 22, 23). The mediatorial government extends beyond the church which Christ
purchased with his own blood, that the eternal salvation of
the redeemed may be made certain. If his mediatorial domain includes fallen and wicked spirits "the very object of
his mediatorial character requires this; for as the elect of
God are, by nature, subjected to the power of Satan, and ex-
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his wrath visited on the incorrigible. There is no higher
conception of the prerogatives of government than these words
define, •• This view of the Messiah as a destroyer is in perfect
keeping with the New Testament doctrine, that those who reject Christ will incur an aggravated doom,"21 inflicted by Christ
himself. Predicting the advent of Christ, Isaiah says, "Of
the increase of his government and peace there shall be no
end, upon the thr~ne of David and upon his kingdom, to order
and to establish it with judgment and with justice from hence·
forth even forever" (Isa. ix. 7); and Micah says, "But thou,
Bethlehem Ephratah, though thou be little among the thousands of Judah, yet out of thee shall he come forth unto me
that is to be ruler in Israel: whose goings forth have been
from of old, from everlasting" (Micah v. 2). Isaiah predicts a
mediatorial sovereign and a kingdom in which universal justice is the foundation of government. His sceptre is unlimited. The stability and glory of his kingdom is that he is
sovereign both in administering justice and in granting mercy.
This is .. only possible by founding a kingdom on judgment
and justice, and by carrying out every single act of administration in this spirit."u Micah predicts one co whose goings
forth have been from of old, from everlasting." Some interpreters apply this to the Edenic promise, and as it was repeated
by patriarch and prophet, but the Hebrew may be translated,
I I the days of eternity."
The meaning. however. in either
case is the same. Christ was, is, ever shall be, Mediator, and
the Divine government, physical, providential, and moral, is
vested in him. Therefore he says of himself, "Before Abraham was, I am" Gohn viii. 58), and ,. I and the Father are
one" Gohn x. 30). In harmony with this claim of co-equality
with God he said, •• As the Father hath life in himself, so hath
he given to the Son to have life in himself; and hath given
him authority to execute judgment because he is the Son of
man" (John v. 26, 27). Christ claimed universal dominion;
he exercised its functions: but he neither claimed nor did anyI t Alexander on the Psalms. in loco.
P Lange on lsa. Ix. 7.

of improvement and incentives to virtue." 2 a This we know
to be true. In this world man is not a prisoner incarcerated;
deprived of all liberty; denied all sources of enjoyment.
Neither is it a world where vice is unrestrained; wickedness
never rebuked; the wrongdoer never cut off without remedy.
Both these statements are matters of fact. Argument is needless to prove them. Weare convinced by what we see within
ourselves, and by what we observe without, that we are subject to two antagonistic conditions. We know there are opposing moral facts and tendencies, as certainly as we know
there are propitious and adverse conditions and occurrences in
our physical environment. These facts are the common property of philosopher and theologian i of unbeliever and Christian. They are here about us. They touch us at the very
centre of our existence; they press us on every side; their
presence is felt in our relation to our surroundings, whatever
they may be. They are wrought into our present existence.
There is no possible condition of human progress, even in the
wildest dreams of philosophic optimism, in which they shall
not be what they have been and are now. Both the intellect
and heart of man-the one out of its barren speculations, the
other out of the depths of its sorrows-ask whether there be a
solution, and if so, what it is? It is not primarily either
philosophy or theology that asks this question. It comes
spontaneously, because irrepressible, from the depths of every
man's self-consciousness when he thinks of himself, his surroundings, his destiny. No philosophy satisfies him. All
systems leave more unexplained than they solve. Only that
view of the Divine moral government which makes it all-inclusive, and mediatorial in its all-inclusiveness, can explain all.
This only furnishes a solid basis for the intellect to rest upon,
and brings God near so that the heart can repose in him. It
insures goodness and mercy in the present order of things.
It makes sorrow, suffering, and the infliction of penalty consistent with the government of God. It harmonizes discipline
and chastisement with means for the development of man's
II McCosb, The Divine Govemment, page 72, Ed. J86s.
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strange confused occurrences about us, if final cause be denied, and if that final cause be not the glory of God in the
disclosure of his moral perfections. If this be denied, agnosticism is the only refuge for the intellect, and the heart has
nothing to comfort it but the dreary dogmas of pessimism.
Man becomes the finality. He is the end of pantheistic
materialism. There is nothing beyond him; there is nothing
greater for him. This world environs him and crushes him.
Man bimself. with all his sorrows and sufferings. witb:all bis hopes and aspirations.
and bi. labor. wherewitb be has labored under the BUn, is but a little incideut in the
inconceivably vast operations of that primal central power which sent tbe planets
on tbeir courses and bolds the lasting orbs of beaven in tbeir just poise and
movement."

This is beautiful language; these are perfect sentences.
But could anything be more gloomy! Man only a .. little
incident" in the wonderful order of things in which we are;
the orbs of heaven lasting, but the blind forces of nature to
which pantheistic materialism assigns man's origin move
on, alluring man, their grandest product, by transient joys;
deceiving him by false hopes, and then remanding him back
to that unconsciousness and non-existence from which they
brought him to sport for a few years with his dreams, and
laugh at his sorrows before recalling him to the earth whence
they evolved him. If this is not the philosophy of despair,
what is it? But it is the only and the ultimate conclusion
respecting man if the final cause of his existence and of all
things in his environment be not the glory of God. What a
measureless contrast between this and the place and destiny
of man as determined by the mediatorial character of the
Divine moral government, subord;'lating all things to itself!
It will never be accepted. T~e intuitions of man rebel
against it; the intellect of man recoils from the conclusions
of its own materialistic speculations. An agnostic, a man
versed in .physical science, a disciple of Darwin, and the
most able and radical exponent of the postulates of Darwinism in our country, has recently said ; II
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in the moments of his calmest thought and unbiased self-introspection, he is convinced is not himself but something
above and beyond, which he exists to subserve. Materialistic
pantheism says, It is blind force; physical science, in the
philosophy it is formulating, says, It is irresponsible law.
Man under the guidance of his intuitions and obeying the
common sense of his race in the premises can never believe
either. His own sense of personality ever demands as its objective a personal God. His moral sense, however blind and
disordered, demands and recognizes the government of a
personal God, and can never consent to the severance of the
moral element from the administration of that government.
This is what Professor Fiske sees and candidly states.
But what is the logical consequence of this if not that the
final cause of all things is the glory of God? If man is a part
of nature, that does not prove he is the end of nature, its last
and final effort; that beyond him and for him there can be
nothing more. It was Leibnitz who said the future could be
read in the past, and that the present is big with the future.
Man feels this; he sees it. He has all the presentiments it
begets within him respecting both the future of the individual
and of the race. There is the condition of subordination
here. We see it everywhere. This condition of subordination makes all the effects we see tributary-not final. " In
this sense it is certain that no phenomenon is absolutely finished. "81 How do we know that man as he is, is a finality?
Every other phenomenon in the physical world is against the
conclusion. Considered in his mental powers, his aspirations
of soul, his sorrows, his sense of dissatisfaction with his surroundings, and his irrepressible desire to "feel after God if
haply he may find him," man is the least like a finality of all
the phenomena of the visible creation, animate or inanimate.
The only possible conclusion from these facts is that man himself exists to subserve a higher purpose than do any of the
objects of the visible creation which exist to serve man; but
reasonings cannot end with man.
n Janel, Final Causes. p. 28.

L ~- ••

...' .... I~

inany as were given him." For this reason the government
of God is one thing if we deny, and fundamentally a different
thing if we accept, the doctrine of Christ's mediatorial sover·
eignty. This is the radical difference between Orthodoxy
and Unitarianism, or whatever departures from' Orthodoxy
tend, in their logical and theological outcome, to Unitarian·
ism. The systems diverge here. Other points of difference,
in their last analysis, resolve themselves into this. The medi·
ating Christ and the cross constitute the barrier, and cause the
irrepressible antagonism. The basal conceptions are irreconcilable; the fundamental beliefs are radically divergent. The
one allies itself to metaphysical theories the other cannot ac·
cept, because they contemplate God and man, and the present
and the future, from points of view that are radically different.
No definition either of the moral condition, nor of man's present hostile attitude toward the Divine law, nor of the nature,
mode, and purpose of the Divine government, physical and
moral, in which the systems can be harmonized, is possible.
But our limits forbid anything more than the statement of
this, and we have adverted to it because it is germane to the
subject discussed in this paper. I ts discussion is important in
view of present tendencies of thought in the field of Christian
doctrine and the outlying surroundings of theological specula·
tion. The nature of the Divine government, both physical
and moral, and the Mediatorial Headship of Christ over both.
are inseparably allied. This is what we have sought to show
in this paper. The truth is a vital one. If we are entering
upon an era of earnest discussion of fundamental beliefs as to
what the gospel is, and as to the scope and purpose of revelation, Christ's mediatorial sovereignty is tlt.e orthodox belief
about which the discussion must centre.

