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letters themselves are examined with no little acumen, and
the conclusion reached seems justified by the facts adduced.
In another portion of his History, Mr. Shepherd subjects
some of the letters of Basil, bishop of Ceesarea in Cappado-
cia, to a similar trial and with a similar result. These two
instances afford striking proof how little reliance is to be
placed on a variety of the evidence on which the claims of
the Romish church rest, and also serve to sustain Ellendorf’s
views as to their authority in the case of Peter's abode,
bishopric, and martyrdom at Rome.

ARTICLE 1V.
DEMONOLOGY OF THE NEW TESTAMENT.

BY REV. JOHN J. OWEN, D. D, NEW YORK CITY.

Tae difficulties which invest this subject, all will admit;
its importance cannot be over estimated. If it be true that
the great adversary of our race is surrounded by an innume-
rable band of wicked spirits, to whose wiles and machina-
tions we are constantly exposed, we ought to acquaint our-
selves, as far as possible, with this great agency of evil.

Of the existence of a great and mighty intelligence, the
impersonation of evil, and in a special sense its author and
promoter, no one can doubt who reads and believes the Bi-
ble. Satan, the adversary of the Old Testament, and 8:d/3o-
Aos, the accuser and calumniator of the New, from the open-
ing to the closing chapters of revelation, from his triumph
over man’s integrity in the garden of Eden, to the awful
overthrow predicted of him in the close of the sacred canon,
is made the prime actor in all that is bad and subversive of
God’s authority among men. 'With those who can see no
evidence, in the Bible, of the existence of such a malig-
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nant and powerful being, we bave at this time no con-
troversy. We are to look at this subject in an aspect
which has perplexed many good men who have no doubt
of the existence of the wicked one. We refer to the in-
ferior agents of evil, spoken of in Secripture under the
terms devil and his angels, the angels who kept not their first
estate, demons, Beelzebub, the prince of demons, and the like.
These varied forms of expression refer, we believe, to the
same order of wicked beings, viz. the angels who fell with
Satan from their state of holiness and happiness in heaven,
and who are declared by Jude to be “reserved in everlast-
ing chains, under darkness, unto the judgment of the great
day” In this same class of evil spirits are to be reck-
oned the demons of the New Testament, the ejection of
whom from the persons they had been permitted to enter,
constituted some of the most stupendous miracles wrought
by our Lord while on earth.

The existence of evil angels has been a matter of doubt
with some who are staunch believers in the existence of
evil spirits, the agents of Satan, in leading men astray.
These evil spirits they suppose to be those of wicked men,
who after death are employed, as the ministers of the great
adversary, to afflict men, tempt them from the path of duty,
and oppose the progress of truth on earth. To this class
they refer the demons of the New Testament, who are to be
regarded as the spirits of the wicked dead, commissioned
by Satan, their lord and master, to enter into and afflict the
bodies of men. As the sources of proof, by which they en-
deavor to maintain this view, are much the same as those
resorted tos by the infidel, to overthrow the reality of demo-
niacal possessions, we shall discuss the subject in reference
to the common objections which infidelity opposes to our
acceptance of this most important truth of revelation.

Of the miracles of our Lord, no inconsiderable portion
consisted in the ejection of demons. The fulness of detail
with which some of them are narrated, the astonishment of
the people in reference thereto, and the increased rage of his
enemies at each successive miracle of this kind, show clearly
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that they are to be regarded as among the most wonderful
exhibitions of our Saviour’s power. What then were these
demons, which our Lord cast out? Were they veritable
existences, which had taken possession of men ? and if so,
were they evil angels, or the wicked spirits of dead men?
These are the questions before us, which, divesting the sub-
ject of all extraneous matter, pertaining much of it to idle
curiosity and vain speculation, we shall endeavor to answer
as briefly as possible.

In order to clear the subject of some of the difficulties
which have been made to invest it, we shall advert, at first,
to what these demons have been claimed to be, by those
who deny them to have been veritable evil spirits.

1. They have been claimed to be natural diseases of a
very malignant type, which popular superstition attributed
to the agency of wicked spirits. But that these were not
diseases merely, the cure of which constituted all the casting
out of demons there was in the case, is almost too evident to
require proof. What kind of disease was that which cried
out: * What have we to do with thee, Jesus, thou Son of
God? Art thou come hither to torment us (i. e. the disease)
before the time?” When was a bodily disorder known to
have begged permission to enter, and to have actually en-
tered, swine, causing the immediate destruction of two thou-
sand of these animals? How was it that the miserable per-
sons, racked and tortured by these remarkable diseases, were
so much in advance of them in the enjoyment of health and
a sound mind, as to recognize and acknowledge Jesus as the
% Son of God,” and “ Son of David?” The notion that the
demons of the New Testament were only personifications of
violent and incurable diseases, is too preposterous for a
moment’s belief. It is true, indeed, that the possession of a
human body, by one or more of these demons, was always
attended, to a greater or less extent, with physical suffering.
This is the reason why the word cure is so often employed
to denote the dispossession of the demon. In every such
instance, the bodily faculties were restored to their usual
healthful funetions.

Vor. XV No. 61 11
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But accumulative proof that these demoniacs were not
simply maniacs, epileptics, hypochondriacs, and the like, is
found in the direct address of Jesus to the demons them-
selves, asking their name, threatening them, commanding
them to be silent, to depart from the possessed person, and
afflict him no further. His statement respecting the return
of an unclean spirit, accompanied by seven other spirits,
more wicked than himself, to the house which he had previ-
ously left, making the last state of the man possessed, worse
than the first, is wholly inconsistent with the theary that dis-
eases are referred to. 'When the seventy returned from their
mission, and expressed their joy that even the devils were
subject to them, at the mention of the name and authority of
Jesus, he replied : # In this rejoice not, that the spirits are
subject unto you; butrather rejoice because your names are
written in heaven” (Luke 10:20). The substitution of spirits
for devils or demons, shows, beyond all question, that veri-
table spiritual existences are referred to, and not simply dis-
eases. This appears the more conclusive when the eye
takes in the previous context, especially v. 19. There is the
promise of miraculous gifts, which our Lord cautions them,
in v. 20, against regarding as the ground of their chief joy.
They were to be endued with “ power to tread on serpents
and scorpions,” the literal sense of which, as a promise of
protection from all dangers, even those most imminent and
perilous, while it is not to be rejected, does not fully meet
the demand of the context, which is evidently concerning
¢ the old serpent, which is Satan,” and whose array of evil
spirits and agencies for mischief may well be represented
under the imagery of poisonous reptiles. That spiritual evil
is mainly referred to, is evident from the next clause, over all
the power of the enemy (i. e. of Satan, as is clear from the
article in the original), which is both supplementary and
explanatory of the preceding promise, including power over
every form of evil. Then follows the words: notwithstand-
ing, in this rejoice not, that the spirits are subject unto you ;
of which the latter clause is but a varied and epitomized
form of the more expanded promise in v. 19, and clearly
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shows that something far other than physical evil is refer-
red to.

But an argument is sought for against the reality of de-
moniacal possessions from lunatics (literally, moon-struck
persons). As these persons were not really moon-struck, this
is advanced as a praof against the reality of the possession
of persons by demons. But the cases are widely different.
It is one thing erroneously to ascribe a disease to some
agency of nature, and affix to it a name indicative thereof,
which shall remain long after the error is exploded, as in the
use of lunatic, and quite another to call a person demon-
possessed, when we have the sure word of revelation that he
was really thus possessed.

Closely allied to this averment, that demoniacs were such
only as were afflicted with some strange and terrible disease,
is the view taken by some, that the epithet demon was ap-
plied to the diseased person, when wrought up to so high a
state of frenzy or mental hallucination, as to suppose him-
self possessed and controlled by another and more powerful
being. This they seek to illustrate by the demoniac of (ia-
dara. According to Mark (5 :6), this maniac, when he came
in sight of Jesus, having a sort of presentiment that help was
nigh, ran and worshipped him, Olshausen and Alford re-
gard this as the act of the man, in contradistinction from the
demon within him, who would have sooner fled from Jesus,
than come to meet him. But as soon as our Lord com-
manded the unclean spirit to depart from him, his condition
was reversed. A violent paroxysm seized him, and, under -
its influence, he spake, with the suppression of human con-
sciousness, in the character of the demon, and cried out:
% 'What have I to do with thee, Jesus, thou Son of the most
high God? I adjure thee, by God, that thou torment me
not,” although he had just before sought Jesus with purely
human feelings, seeking relief from his dreadful malady.
Under the influence of this dethronement of reason, he fan-
cied himself possessed by a legion of demons. The cure of
this strange delusion, would be virtually the same, as the
ejection from him of real demons.
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But to this it may be replied, that, while in this paroxysm,
in which he was so bereft of reason as, according to the the-
ory above stated, to fancy himself the abode of a legion of
evil spirits, he addressed Jesus as the “ Son of the most high
God,” thus manifesting an acquaintance with his divine
character, far in advance of the most pious and enlightened
persons in the whole nation. This theory, too, leaves whol-
ly out of account the entering of the demons into the swine,
which transaction, of itself, is sufficient to show the absurd-
ity of supposing the possession of the man to have been
only an imaginary one.

‘We come now to the consideration of an objection, put
forth with an assurance which seems to challenge all con-
tradiction, viz. that the evangelists employed the words 8al-
pewv and Saiuséviov in accordance with the superstition of the
times, to denote a violent disease, caused by the possession
of some departed human spirit. Thus Farmer and others,
who deny the existence of demons and demoniacal influ-
ences, assume that these words, in classical Greek, are never
applied to inferior deities, as fallen angels, but to the spirits
or manes of such as had once been men, and who, being
advanced to the rank of gods and demigods, had the sup-
posed power of entering the bodies of men and causing
frenzy or distraction.

But assuming this definition to be correct, the doctrine of
demoniacal possession as taught in the New Testament,
would not thereby be invalidated. The word Yeés,in Greek
authors, is used of any and every divinity ; and yet no one
presumes to maintain that, in its transfer to the Septua-
gint or New Testament, it retains its polytheistic sense. In
like manner, if it were true that Saiuwv and Saiporior were
employed, in the Greek classics, only of the deified spirits of
the heroic dead, it would furnish no proof that such is their
signification in the New Testament, when transferred to de-
note existences which were as unknown to the Greeks as
Jehovah himself.

But this assumption of Farmer's definition, which we
have made for the sake of argument, has no basis in the
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facts of the case. This will appear from the history of these
words, as found in the best Greek authors.

There are two words in the New Testament, translated
evil spirit, devil, viz. 8aipwy and Saiudvior. The latter is a
neuter substantive formed from the neuter of dacudvios, of or
belonging to a Saiuwv. We shall therefore particularly con-
sider the latter word, as containing the ground-signification
of dawudmioy, etymologically derived from it. The etymo-
logical signification of 8afuwv (a contraction for dasjuwy, from
Safyai, ddw, to learn) is ome who is skilled, learned, knowing.
Thus Plato (Cratylus, p. 398. B) says: ¢ ¢ppoviuos xal dazj-
poves foav, daiuevas alrovs dvipace, he (i. e. Hesiod) calls
them demons because they are wise and intelligent. So also
Tzetzes (Hist. xii. 871 4).: darjuwy 15 xai Eumepos.  Archil.
ap. Plut. Thes. c. 5: Taimés yap keivor daipovés elot udymns.
Hesychius defines : 8aipwy, Sajuav. SBome derive the word
from baiw, to divide or allot destinies. But this is supported
by less worthy authorities, and furnishes a ground significa-
tion which does not ally itself so readily to the special uses
of the word, as does Plato’s definition above given.

‘With the generic signification knowing, intelligent, skilled,
the word daiuwv is applied, as might be expected, to any
and every Grecian divinity, from the highest to the lowest:
from Zeus down to the least deified, fortuitous influence
which acts upon the life of man, and helps to shape or
modify his destiny. In Homer, it is applied to the Olym-
pean deities, both collectively and singly, in a sense equiva-
lent to Yeés. Thus it is said of Athene (Il i 222): «
& O¥nvpmovde BePrixer Sdpat & alyioyow diss pera Saluovas
a\ovs, and she went to Olympus, to the mansions of the egis-
bearing Jove, among the other divinities, So in IL P. 98:
drmén dimp E3é\y mpos daluova PwTi pdyeoSai, Gy ke Seos Tiud
& T. A, when a man desires, in opposition to a demon, to fight
with a hero, whom a god honors. 'The word Saluwy here re-
fers, most unquestionably, to the same deity as Dess in the
relative clause, and is translated, by all the commentators,
in the sense of Seds, god. Similar to this is its use in Thu-
cyd. iv. 97 : émuxaroupévovs Tods duwyétas Saipovas xal Tov

11%
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"Amé\\w, invoking the demons (i. e. gods) worshipped in com-
mon there and Apollo. The Scholiast explains suwyéras dai-
povas by Tols aqupueréyovras T@V alTdv vady xai TAY avT@Y
iepiov, sharers of the same temple and the same sacrifices. So
also Photius: sumdouvs eods, xal Spopodlovs, gods dwelling
together in the same temple and worshipped there in common.
There can be no doubt that Thucydides here uses the word
8aipoves for such of the higher divinities as, together with
Apollo, were worshipped in the same temple ; the expres-
sion, as both Suidas and Photius say, being in common use
among the Beeotians, to denote associated deities. The
word is used for %eol in Asch. Prom. 85 : Yrevdwviuws oe
Saipoves IpounDéa xahobow, the divinities falsely call you Pro-
metheus. Plato calls the ruler or moderator of the universe
péyioTov Saipova, the greatest god! Citations from the
Greek classics might be multiplied, where 8a/uwv is used in
the sense of Yeds.

From the ground signification of the word, intelligent,
wise, prudent, which renders it a fit and expressive term by
which to designate the superior divinities, we shall not be
surprised to find it employed, in the Greek classics, in more
subordinate senses, such as numen, divinity, with the epithet
xalos, ayaNos (Diod. 4. 51), a good or propitious divinity; or
with xaxés or arvyepos (Odys. K. 64; Soph. Aj. 1215; Plut.
Cees. c. 69), an evil or adverse divinity. These latter epi-
thets do not imply what we mean by an evil spirit, but one
who is adverse or unpropitious. Thus Virgil represents
ZAneas as saying, in reference to his neglect of Creusa : Hic
mihi nescio quod trepido male numen amicum confusam
eripuit mentem —* I know not what kostile deity deprived me
of my prudence,” etc. It should always be borne in mind
that there was no divinity in the Greek which answered to
the idea of Satan, or the evil spirits who fell with him.

! Plato here adds the epithet greatest, because he distinguishes the daiuover
from the superior gods, or rather he includes the saperior gods in daiuoves as the
more generic term. He therefore finds it convenient to represent the superior
divinities by ol ueyiorot daiuover, while the inferior deities he simply denomi-
nates daiuoves,
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Passing on to the remoter significations of 8aluwv, we find
it employed in the sense of fortune, which was always a dei-
fied personification, with both the Greeks and Romans.
Thus in Hesiod. Sc. 94: adrdp éuoi daipwy yakemrois émreré-
Aer’ aéhovs, but fortune has itmposed upon me difficult labors ;
ZBsch. Pers. 601: 6rdv &' 6 Salpwv edpofj, but when Fortune shall
go on well (i. e. be favorable); Plut. Amil. c. 36 : édediew
mip Ty perafBorny Tod Saluoves, for I feared the change of
Sortune. Cf. Eur. Tro. 103; Eur. Ale. 561; Soph. (Ed. Col.
1337, for this use of da/uwy, which is very common.

Akin to this is the use of 8aluwv in the sense of chance, a
meaning of such frequent occurrence, that it were useless to
cite passages where it is thus employed.

This word is found in many passages where we are
obliged to render it by the word genius. Thus Plutarch
(Artax. 15) : 6 Saipwv rob Bagiréws, the genius of the king ;
(Cees. c. 69) : 6 pévror péyas adrod Saiuwy, ¢ wapd Tov Blov éy-
pricaro, xal Te\evricavros émnxoholdnoe, “the great gemius
which attended him (literally, which he used) through life, fol-
lowed him after death.” 1In this, as well as its' sense of nu-
men, it is often accompanied by dyadds, karés, xaxos, and
oTvyepds, according as the genius may be friendly or adverse
to the person whom he attends. Under this head, in the
sense of prosperously, we translate xara 8aluova, in Hippocr.
Ep. ad Damag. p. 1279, 32, and odv Saipovr, in I 4. 792,
and O. 403.

Denbam (Kitto’s Cycl,, Art. Demon) says that demons, in
the theology of the Gentiles, are middle beings, between
gods and mortals; and adduoces, in proof of this, Plato’s
observation, mwdr 70 Sacuovior peraki éori et Te Kal Svyrod,
every demon is a middle being between God and mortal. But
Plato does not assert this of the whole genus, but of that
species only to which the daluwv of Socrates belonged, and
who were regarded as the beings who mediated between the
gods and men. Every demon of this kind was a being in-
ferior to the gods, but superior to men; and hence occupied
a middle station, and were the instruments by which the
prayers and supplications of men were conveyed to the gods,




128 Demonology of the New Testament. [Jan.

and the commands of the gods revealed to men. That the
words of Plato are not to be taken in their strictest and
most extensive sense, is evident from the application, in Ho-
mer, of Safuoves to the great gods, such as Zeus.

Among these more remote significations of the word, and
of much more infrequent occurrence, we find daiuwr em-
ployed to denote the manes or shades of the dead. Hesiod
(Op. 121) calls the men of the golden age, who had departed
life, daiuovas, and says that they are ¢vraxes Svnrév avdpe-
wov! Asch. Pers.620: tov e 8aluova dapeiov dvaxareioe;
Luc. de luct. ¢. 24 : &agov dvaraicacNas Tols Tod paxapirov
Salpovas; BEur. Ale. 140 : pdymv Evvdras Saspdvov T xupl,
where the Schol. explains : 4 7¢ Tdv vexpiw xvpip  Ppaal yap
Tods vexpovs daluovas. But our limits forbid our extending
these citations any further.

We see from this hasty survey of the meanings of the
word, as found in the Greek classics, that daiuwr is a generic
term, applied to all the divinities, yet mostly to the inferior
deities, since we find it used for Deds; but at no time, as far
as our observation extends, Seos for it. In every instance
where it is used, the etymological signification given it by
Plato, is verified. It is employed always in reference to
being's of superhuman knowledge, or knowing ones, sometimes
of the great divinities; and at other times, and more fre-
quently, of the lesser deities, such as presided more especial-
ly over the destinies of men, and among whom are to be
classed, also, the souls of departed heroes.

In its numerous and varied significations, it is one of the
most flexible and prolific words to be found in the Greek
language; and to claim for it any prevailing or special sense,
except such as may be fairly made out by the nature of the
subject under discussion, and the usus loguendi of the writer
who employs it, is a violation of every sound principle of
interpretation.

! Here it is to be noted, that Hesiod refers to such persons of the golden age
as were good and virtuous men, and not such monsters of wickedness that they
cannot rest in their graves, but return, as evil spirits, to torment their fellow
men.
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It will be seen from this hasty glance, how unwarranted
is the assertion that Saiuwv and its kindred word Saiudwiov,
are employed primarily and principally of human beings,
who were deified after their death. 'We have seen that this is
a subordinate and comparatively infrequent use of the word,
and more remote from its great and prevailing signification.

We find these words 8aiuwy and daipusvioy applied, in the
New Testament, to spiritual existences of an unclean and
malignant nature, who had taken possession of human be-
ings, and who were thence ejected by the mighty power of
Jesus Christ. Shall we resort to Grecian mythology, and
seek to ascertain the character and grade of these demons
from the various classes of divinities designated by these
words in their original use? Shall we claim them to be
paralleled by the greater Grecian divinities, because Ho-
mer tells us that Athene ascended to Olympus and sat
among the other daiuoves, such as Zeus, Here, Apollo, Ares,
Poseidon, Aphrodite, and the like ? Or shall we regard these
New Testament demons as corresponding to the Greek
chance, fortune, fate, in which senses Saiuwy was 8o often
employed by the Greek writers? Or, if this does not
seem to suit their character, are they to be regarded as the
counterpart of the household gods, the lares, those kind, be-
nignant, genial companions of each family, who accompa-
nied them from place to place as presiding, tutelary genii,
far unlike the unclean, malicious demons brought to our
notice in the New Testament? And once again, shall we
presume to compare these demons, ejected by Christ, actu-
ated by such restless and hellish malice, with the deified
heroes and virtuous men of the seculfi aurei of Greece?
How utterly do we fail in tracing any resemblance between
these crafty, malignant, and impure demons, and those be-
ings to whom this name is applied in classical mythology !
There is but one kindred or family lineament existing be-
tween them, and that lies in the generic sense of the word,
which renders it applicable to any being, good or bad, who is
superior in knowledge and, by implication, in power to man.

Why were these words selected for their New Testament
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use? Evidently for the reason that Yeés was already appro-
priated to designate Jenovan, the only living and true God;
dyyenos was applied to those good superior beings, who are
the attendants and messengers of Jehovah; 8iudBoros was
the very translation of the Hebrew ju®. There were no
words left to designate the evil angels, but daiuwy and Saius-
vewov, which, as we have seen, were employed in a variety of
significations, yet all based upon the idea of beings of supe-
rior wisdom and intelligence.

‘We must not look, then, to the Greek uses of these words
to ascertain their special New Testament sense, any more
than to the Greek use of Bess to find out the character of
Jehovah, to whom, in its transferred use, it is applied in the
Septuagint and the New Testament. In both cases, their
special meaning is to be learned from the Scripture itself.
‘What, then, does the New Testament teach respecting those
demons represented as under the anthority and direction of
Satan, who is styled their prince ?

In the first place, we have no authority from Secripture for
regarding them as the spirits of dead men, who, while liv.
ing, were notoriously bad, and thus, after death, became the
fit agents of Satan for carrying out his evil designs upon
men. There is no intimation, in the Bible, that the spirits
of wicked men revisit this earth on such an agency. The
dead are represented as descending to Sheol or Hades, and
there reposing in silence and forgetfulness (see Job 14:12,
21. Eccles.9:5,6). Such expressions as fo sleep with one’s
Sathers, to be gathered to one’s people, to go to one’s fathers, are
not to be referred to the mere burial of the body, but to the
state of rest and companionship which characterize the con-
dition of the dead in Sheol. In Isa. 14 :4—20, the mighty
dead, who had been the chief ones on earth and kings of the
nations, are represented as reposing in state, each in his own
seat, and as being stirred up at the entrance of the king of
Babylon into Sheol. Making all allowance for the boldness
of the imagery, this passage is certainly opposed to the idea
that the shades of these mighty dead are roving to and fro
upon the earth, on their agency of mischief and ruin.
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The rich man (Luke 16 : 19—31), whose antecedents up-
on earth were such as would have rendered him a highly
suitable one to be pressed into this demoniacal service, is
represented by our Lord as having his fixed and unchange-
able abode in Hades, and so anxious for the welfare of his
brethren as most earnestly to entreat that Liazarus might be
sent to warn them of their danger. How opposed is this to
the idea that he was possessed of that hellish malevolence
which characterized the evil spirits of the New Testament.

That these demons were not the souls of departed men,
appears very clear from their address to our Lord when
coming into his presence : ¢ What have we to do with thee?”
‘What common interests have we, or why should we come
together, there being no bond of intercourse between us?
Could this be said by any of the human family, living or dead,
who knew that the being whom they thus addressed, was
the Son of God, who had become incarnate to save the race
from eternal perdition ? But hear them still further : % Art
thou come hither to torment us before the time?” The
word rendered time, is not ypovos, but xawpds, a fized, conve-
nient, suilable, appropriale time. There can hardly be a
doubt, that the time here referred to, is the judgment of the
great day, to which Jude says the angels that kept not their
first estate, are reserved, in everlasting chains, under dark-
ness. At the approach of the Son of God, whom these de-
mons well knew, they were seized with sudden fear, lest the
time of their exemption from the full measure of suffering
was to be cut short. This would be strange language to be
used by souls of the wicked dead, but highly natural when
regarded as spoken by beings who were under such fearful
apprehensions of increased suffering.

We have thus endeavored to show upon how slight a
foundation rests the theory that the demons of the New Tes-
tament were the manes of ungodly men. We venture the
assertion that such a view would never have been broached
and defended, had it not been regarded, by the enemies of
truth, as throwing discredit upon the reality of demoniacal
possessions. Infidelity seldom attempts to storm, openly,
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the citadel of truth. Its more usual mode of attack is
gradually to sap its foundations.

But what then were these demons, of whom we have
been speaking? The only answer must be, the evil spirits,
or wicked angels associated with Satan in his rebellion
against God, and, since then, his agents and abettors in ex-
tending his pernicious sway over men. There is abundant
evidence, in the Bible, of the existence of this order of
wicked spirits. The “devil and his angels’ in Matt. 25:
41, is manifestly antithetic to Jehovak and his holy angels,
implied in the words: “ SBon of man ... and all the holy an-
gels with him,” in v. 31. This, however, is not the only
antithesis in the passage before us. The wicked, on that
day, are to be consigned to the place of torment, prepared
for the devil and kis angels; so that there is a double anti-
thesis : one, as has been mentioned, between the good and
bad angels; the other, between the doomed souls and the
wicked angels, in whose torments they are henceforth to
participate. The obvious inference is, that these bad angels
belong to a different order of beings from the wicked dead,
and are the attendants and ministers of Satan, as the good
angels are of Jehovah.

In Ps. 78:49, the plagues and desolations of Egypt are
referred to the agency of evil angels : # He cast upon them
the fierceness of his anger, wrath, and indignation and trou-
ble, by sending evil angels among them.” The force of this
remarkable passage is not to be evaded by regarding it as a
varied form of expression for the plagues. These have been
referred to specifically, and in their order, in the preceding
verses; and to repeat them under a different term, in this
verse, would be a flat tautology. Butif it be so interpreted
as to refer these plagues to the agency of evil spirits, sent by
Jehovah to do this work of destruction, and to add to its
horrors, then the sense is climacteric, and the passage be-
comes one of awful import. Besides, what license have we,
from any well-established law of hermeneutics, to refer these
evil angels, whom God is declared to have sent upon Egypt,
to the plagues or agencies of nature, commissioned to do
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this work of destruction? Ernesti says that we are not to
depart from the literal signification of a word unless impel-
led thereto by a violent reason. Does any violent reason
compel us here, to depart from the literal interpretation of
the words evil angels ? Is there anything more improbable
that God should let loose the powers of darkness upon Egypt,
than that he should commission one of his elect angels to
destroy the host of Sennacherib (2 Chron. 32:21), or, at
another time, to afflict with pestilence the city of Jerusalem
(1 Chron. 21: 15)? Would not the principle of interpreta-
tion,by which we refer these evil angels to the plagues brought
upon Egypt, compel us to regard the good angels commis-
sioned of God to execute his judgments upon Jerusalem
and the Assyrian king, as mere personifications of pestilence,
or the deadly blast of the simoom? How unsafe, as well as
unsound, would be such an interpretation. It meets every
sound hermeneutical law, to regard them ag veritable evil an-
gels, while the opposite view is a gross violation of the same.

An additional argument in favor of the literal interpreta-
tion of the passage above referred to, i8 drawn from the pro-
mulgation of the law on Sinai. As this event is related in
Exodus, and subsequently referred to in Deuteronomy, no-
thing is said of the agency of angels; and yetin Acts 7: 53.
Gal. 3:19. Heb. 2:2. it is clearly intimated that such an
angelic ministration was employed. Now who would ven-
ture to refer the word angels, in the text, “the law was
ordained by angels in the hand of a mediator,” to the thun-
derings and lightnings of Sinai, or to any of the dread mani-
festations of Jehovah’s presence on that occasion? Is it
not equally erroneous to pervert the expression evil angels,
in the text before us, to mean simply the plagues which God
brought upon Egypt? We cannot consent to surrender this
great proof-text of the existence of evil angels, the more valu-
able as being found in the Old Testament, which has of late
been discovered, in certain quarters, to be so very barren in
all things pertaining to the unseen world, that we should
scarcely wonder if Jehovah himself should be soon declared
to be a mere myth, like the Grecian Zeus.

Vor. XVI. No. 61. 12
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‘We might refer, in further proof of the existence of evil
angels, to Rev. 12:7—% And there was war in heaven: Mi-
chael and his angels fought against the dragon; and the
dragon fought and his angels, and prevailed not; neither
was their place found any more in heaven. And the great
dragon was cast out, that old serpent called the devil and
Satan (see Rev, 20:2), which deceiveth the whole world :
he was cast out into the earth, and his angels were cast out
with him.” Here two things are worthy of especial notice:
(1) that the dragon is the same as Satan, the arch deceiver
of man and enemy of God, who is so called from the form he
assumed in the first temptation of man, or from the hideous
appearance of the dragon, as described by Homer and other
Greek poets, which renders it a suitable appellation for Sa-
tan; (2) that he is accompanied by angelic attendants,
who fight for him and do his bidding, as their acknowledged
head and chief. What becomes of the antithesis between
the angels of Michael and those of the dragon, if the latter
are the spirits only of the wicked dead? Does not this text
array, in hostile opposition, the powers of light and darkness,
existing before the creation of man, and fighting with fresh
animosity to cffect, on the one hand, the salvation, and on the
other the ruin, of this more recent creation? And here with
what force and appropriateness may be cited the great texts
in 2 Pet. 2: 4, and Jude 6 ; texts so plain and direct as to place
the existence of evil angels beyond any question. In Peter
this great truth is thus referred to: ¢ For if God spared not
the angels that sinned, but cast them down to hell, and de-
livered them into chains of darkness, to be reserved unto
judgment.” In Jude it is revealed with even greater fulness
and explicitness: * And the angels which kept not their first
estate, but left their own habitation, he hath reserved in
everlasting chains, under darkness, unto the judgment of the
great day.” That the spirits of the wicked dead are not
here referred to, is evident from the context in Peter, where
the argument of the certainty of divine vengeance on the
ungodly, is carricd forward from the fearful punishment
which overtook these angelic transgressors, to the destruction
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of the old world by the flood, and of Sodom and Gomorrah
by fire, being thus illustrated and confirmed by instances of
divine retribution drawn from the whole history of God’s
dealings with the enemies of good, from the angels who first
fell, to the wicked antediluvians and the inhabitants of the
cities of the plain. With equal clearness does the context
in Jude point to these “angels who kept not their first
estate,” as a higher and earlier order of intelligences, whose
example and doom are brought forward together with that
of the guilty inhabitants of Sodom, in confirmation of the
certain punishment which shall overtake the ungodly in
every age. Language more explicit, and confirmed and
illustrated by a clearer context, can hardly be found in sup-
port of any biblical truth, than that employed by Peter and
Jude in regard to the awful doom of the angels who rebelled
and fell with Satan.

There remains, now, but one point to establish, and that
is the identity of these evil angels with the demons of the
New Testament. The fact which we hope we have estab-
lished by our previous argument, that these demons were
veritable spiritual existences, and yet not the souls of dead
men, would of itself leave us no alternative to referring them
to bad angels. But we have corroborative proof of this from
the word of God. 'When the Pharisees accused our Lord of
collusion with Beelzebub in the ejection of demons, he an-
swered this malicious charge by showing its absurdity : « If
Satan cast out Satan, he is divided against himself” (Matt.
12:26). In the first clause Satan is, of course, the prince of
demons ; in the second, the word is put, collectively, for the
demons under his control. If these were merely imaginary
beings, and not veritable evil spirits, where would be the
absurdity which our Saviour intended to fasten upon their
charge ? and how would the dispossession of these mere cre-
ations of fancy, be the division of the kingdom of Satan
against itself? But, further: “If I cast out devils by the
Spirit of God, then the kingdom of God is come unto you.”
Here two things are to be noted: (1) Our Lord avers that
he casts out devils by the Spirit of God (i. e. by divine
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power). This averment is, indeed, not directly made, but
the supposition implies it; for the hypothetical form if I, etc.,
does not imply doubt or contingency, but the logical condi-
tion on which the result, stated in the next clause, depends.
(2) The display of divine power, in the expulsion of demons,
was unquestionable proof of the near approach of the king-
dom of God, and that men were to receive Jesus as the
accredited messenger of God and to obey his instructions.
How could either of these assumptions be true, if the de-
mons ejected were other than those mighty and malignant
gpirits banded together, under Satan, to destroy our race?
As to the objection noted by Denham (Art. Demon, Kitto’s
Cycl.), that if this proves anything, it proves that Satan is
equivalent to 8awudviov, it makes our argument still stronger
and more conclusive; for if Satan is a demon, it follows, as
an irresistible conclusion, both that demons are not the
spirits or souls of the wicked dead, but are of the same class
of beings as Satan himself. :

Equally explicit is the concurrent testimony in Luke 10:
17—20, when at the report of *the seventy,” that in their
missionary tour, even the devils were subject unto them
through his name, he replied : « I beheld Satan, as lightning,
fall from heaven;” which was in effect saying, that this
expulsion of his agents was the precursor of the downfall of
his kingdom, which would be as palpable and decisive as
the falling of a thunderbolt from the skies. But how is the
infliction of this blow upon the kingdom of darkness to be
explained, if the demons which were dispossessed, were not
to be reckoned with those malignant spirits which form the
retinue of Satan, and are the arm of his power to do mis-
chief? We find another instance, where Satan is used as a
convertible term with “a spirit of infirmity,” in Luke 13:
11—16, where our Lord, having released the woman from
the diabolical agency which had bowed her together for
eighteen years, said to the cavilling and fault-finding Phari-
sees : % OQught not this woman whom Satan hath bound, lo,
these eighteen years, to be loosed from this bond on the sab-
bath day ?”
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We might refer to Peter's assertion (Acts 10 :38), that
our Lord “ went about doing good, and healing all that
were oppressed of the devil” (here 8:.¢Bohos, which sets the
matter at rest), but our limits will admit of no further quo-
tations. Enough has been advanced, we think, to satisfy
every intelligent and candid mind that Satanic agency, col-
lectively considered, comprises an innumerable band of
mighty spirits, who fell with their head and leader in his first
transgression, and, under his sway and direction, are em-
ployed in leading astray from truth, and vexing in various
ways, the human family ; and that demoniacal possession,
in our Saviour’s time, was the entering into the human body,
of one or more of these unclean and malignant spirits, to tor-
ment and, if possible, effect the final ruin of the unhappy
subject of possession. This theory satisfies all the condi-
tions of this moral phenomenon, and is the only one which
will stand the test of a thorough biblical examination. There
may be points of obscurity in this subject (as what subject
relating to the unseen world, can be named, in which there
is not much that is dark and mysterious to us in our present
state ?), but the great truth remains so intact as to challenge
our full and hearty belief, and if we falter here, there are no
limits to the downward tendency which will result from our
scepticism.

The question may be asked: Why there were so many
demoniacal possessions in the time of Christ, and none
now ? But how do we know that demons are not, at the
present time, exercising their fell influence upon the physi-
cal condition of men? Why may not those strange and
violent maladies, which we sometimes witness, be legiti-
mately attributed to their agency? The knowledge of this
does not fall within the province of our senses; and we can,
therefore, indulge only in a conjecture of its truth. But in
the light of revelation, it appears quite probable. The
agency of Satan in afflicting Job, of which we should have
been wholly ignorant, had it not been revealed to us; the
delivering of an erring brother to Satan, at Paul’s direction,
“for the destruction of the flesh” (i. e. to be visited and

12%
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brought low by some fearful malady), that his soul might
be saved in the day of the Lord Jesus” (1 Cor. 5:5); the
words of Peter, to which reference has already been made,
respecting Christ’s healing those that were oppressed of the
devil; in short, the whole demonology of the New Testa-
ment, show that an untoward physical agency is exerted, by
evil spirits, upon men. This physical agency is, indeed, re-
stricted within proper and prescribed limits. Satan could
do no more to Job, in the trial of his integrity, than he was
permitted to do. But that such an agency, to a greater or
less extent, is exerted by evil spirits upon men, no one who
reads and believes the Bible can well deny.

But if this be deemed unsatisfactory, and the inquiry is
still pressed, why so many were possessed with evil spirits
in the time of our Lord, the same reply may be made as to
the question why Pharaoh was raised up, “that God might
show his power in him, and that his name might be declared
in all the earth” (Rom. 9:17). It was to show forth the
power of our Lord in destroying the works of the devil
(1 John 3 : 8), and to illustrate and attest his divine mission.
Every such deliverance from physical suffering produced by
demoniacal agency, was an earnest of the greater deliver-
ance from spiritual thraldom to the adversary, effected by
Him who came to save, from sin and death, all who put
their trust in him.

But that there were in reality more demons, engaged in
the work of tormenting men in the time of our Lord, than at
any other age of the world; or that they were then more
active and malevolent, is a matter of conjecture, which, to
say the least, is not very probable. Satan and his hosts are
always active in the work of death. Of their spiritual
presence and power, the Bible leaves no doubt. From the
earliest history of man to the present time, they have been
working in the children of disobedience. We are com-
manded to watch against them, to put on the whole armor of
God, and especially to take the shield of faith, that we may
quench all their fiery darts, to resist them continually, and to
remember that our struggle is not with flesh and blood
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merely, but with principalities and powers, with the rulers of
the darkness of this world, and with spiritual wickedness in
bigh places. No doubt should enter our minds, that we
have a great adversary, who seeks every opportunity to lead
us astray, and that he has at his command innumerable
spirits, ready to do his bidding and further his wicked de-
signs upon mankind.

ARTICLE V,
LATIN LEXICOGRAPHY.

BY PROFRSSOR GEORGE M. LANE, HARVARD UNIVERSITY.

It is now more than twenty years since the first volume
of Freund’s Lexicon of the Latin Language was published.
'This work supplied a want that had long been felt, and its
circulation has accordingly been very great. A Lexicon
drawn in part immediately from the ancient authors them-
selves, with a judicious criticism of the materials, employ-
ing in its definitions the supple adaptation of the German,
in place of ponderous Latin periphrasig, full enough for the
ordinary scholar, and yet compressed into four volumes of
moderate size, could hardly fail to come into general use,
and crowd out its predecessors. The heavy Thesauri of
former days were too bulky and inconvenient. The four
folio volumes of Gesner, laden with a learning that reminds
one of the Dutch philologists, were constructed on an anti-
quated plan. The Lexicon of Forcellini— an immeasura-
ble advance on what had preceded it—still held ground,
and is at this very moment printing in an extended form at
Padua. Scheller's estimable work, which Ruhnken conde-
scended to correct and superintend in a Leyden edition,
held the first place in common use, with its modifications by
Liinemann and Georges.



