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place from the actual scenes of the gospel history, and written after
men had begun to withdraw into deserts and caves and convents, to
spend their lives in solitude and mortification, hoping thereby to gain
the favor of God; instead of going about doing good, as Christ did,
and as he tanght all the early preachers of Christianity to do.

These apocryphal gospels will next engage our attention.

[To be concladed.]

ARTICLE 1V.
TRANSLATIONS ¥ROM ANSELM.
By J. 8. Maginnis, D. D., Professor in the University of Rochester, N. Y.

ProsrLoGIoN or ANSELM.

(THE anthor of the following Article was one of the founders of
the scholastic Philosophy, and was regarded as the Metaphysician
par exoollence of the eleventh century. Piety and good sense every~
where characterize his writings. Such were his reputation and in-
fluence that he was denominated the Second Augustine.! His philo-
sophical labors constituted an epoch in the history of the human mind.
In theology, he did more than any other anthor from the days of the
apostles up to his own times, to vindicate the object of the death of
Christ as a vicarfous sacrifice for sin. He was the first who effec-
tively broke the spell of that absard theory which had prevailed for
so many centuries, both with the Greek and the Latin Fathers, and
had been advocated even by such men as Ambrose and Augustine,
and which represented the death of Christ as a ransom paid to Satan
to redeem men from his power. His views on this subject are ex-
pressed in his tract, Cur Deus Homo ; i e. as he himself explains
the title, Qua ratione vel necessitate Deus homo factus sit.

The Proslogion, a translation of which is here presented to the
reader, is one of the most celebrated of his productions on account of -
the ontological argument it contains in proof of the existence of a

1 Rixner Geschichte der Philosophie, Band II. 8. 18,
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God. It has obtained an honorable notice from every history of philo
rophy which has appeared since the age in which it was written. The
argument it contains has been analyzed by Tennmemann, Rixner, Rein-
hold and Ritter, and has commanded the respect of such thinkers as
Descartes, Leibnitz, and Stillingfleet. In the progress of the discussion
there may occur what may seem to us quaint expressions, absurd
paradoxes, puerile illustrations ; objections may be raised where none
are needed, and difficulties started which may arise only from the
form of expression in which they are stated. All this may be offen-
give to modern taste, and to a superficial judgment may create the
necessity of some apology for introducing the Article into the pages
of a literary or religious Review. No such apology, however, will
be required by those who feel any interest in tracing the various
steps by which the human mind has been advanced to its present
strength and attainments. Such will recognize here and in the Mo-
nologion the movements of @ great and vigorous intellect, the first
awakenings of human thought after a slumber of ages — the first ripe
fruit borne by the tree of knowledge after the desolating scourge of
barbarism had swept away all that was fair and beantiful in the lite-
rature of the old world. The Proslogion is here inserted for the
purpose of convenient reference for theological studemts and others,
whe may wish to investigate the history of the proofs of the existence
of a God, and who have not the opportunity or leisure to comsult the
origimal.

The Translator is not aware that there exists any version of this
gsingular docament in the English language. The only translation he
bas soen, is one into the French, undertaken by the advice of Cousin
and published, in connection with the Monologion, under the tiie of
CBRisTIAN RaTiONALISM! If Anselm deserves o be called a Ra-
tionalist, his was truly & Ckristian refsonalism ; and we could hear-
tily wish that rationalism kad remained just where he left it. Hs
left it the hwmble pupil, but it has since become the eritie and judge
of divine revelation. In his view, we are not to make reason the
sole judge of everything, and are not at liberty to reject a doctrine of
revelation because we cammot comprehend it.  He rose so far abowe
the slavish dogmatism of his times as to admit that we onght, in
all cases, 80 to exercise our intelligence as to seek for the rational
grounds of our belief; and if we are so happy as to suoceed, and

1 Le Rationalisme chréticn a la fin du XTe Siecle traduit et pMé d’une in-
trodaction, par K. Bouchitté, Professear d’ Histoire an Collége Royal de Ver
sailles.
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should thus advance from faith to knowledge or understanding (intel-
lectum) we ought to render thanks to Him who has endowed us with
faculties capable of auch attainments ; but the doctrines of faith which
we cannot comprehend, we are still bound to venerate and admire.}
Even in his attempt to prove the existence of a God, Anselm piously
disclaims seeking for any rational demonstration of this as a condi~
tion of adopting it as an article of his faith; but having once received
it into his belief, this becomes a high and imperative reason why he
should seek for its scientific proof. Indeed he intimates and very
justly, that the mind which is not previously possessed with this
belief; or a mind in a state of unbelief, is in the worst possible con-
dition to perceive and appreciate the highest evidence that presents
itself in favor of the divine existence. He says Negue enim quero
intelligere ut credam : sed credo, ut intelligam. Nam hoc credo, quia
®ist credidero, non sntelligam.

His argument is, strictly speaking, included within the second,
third and fourth chapters. He seems to adopt as his text, “ The fool
(insipiens) hath said in his heart there is no God.” The validity of this
argument was called in question by Gaunilon, 8 monk of his own times,
who puts into the mouth of the fool a reply which he may properly
make to the reasoning here employed against him; his tract was,
therefore, entitled Liber pro Insipientt, i. e. a book in behalf of the
Jool. Gaunilon’s tract and Anselm’s apology will both be presented
to the reader.

It is not our design to pronounce upon the validity of this argu-
ment; in reference to this the reader must form his own judgment.
But in explanation of the reasoning here employed, let it be observed
that the author does not begin by attempting to prove the exist.
ence of God directly, but he attempts to prove the existence of
some supreme thing, object or being conceived in the most absolute
and unconditioned sense ; after he supposes his object accomplished,
he then identifies this supreme and highest conceivable being with
our conception of God. Compare Chap. 8d of the Proslogion with
Chap. 10 of Anselm’s Apology. Postponing the question, therefore,
whether this being is God or not, the first inquiry with Anselm is,
does such a being exist? The whole force of his demonstration de-
pends upon the peculiar nature of this being. Gaunilon has unques-

1 De Fide Trinitatis. Nam christianus per fidem debet ad intellectum profl-
cere, non per intellectum ad fidem accedere, aut si intelligere non valet, a fide
recedere. Sed cum ad intellectum valet pertingere, delectatar, cum vero nequit,
guod capere non potest, veneratur.

Vor. VIII. No. 81. 46
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tionably constructed a close, powerful and unanswerable argument
against the reasoning of Anselm, if we concede that he has the right
conception of the being whose existence is to be proved. But the
circumstance which evidently vitiates his whole reasoning, and which
renders his beautiful illustration drawn from the lost island inapplica-
ble, is, that he starts out with an entirely different conception from
that which Anselm has in his mind. Gaunilon proceeds from the
conception of a being greater than afl things else that exist. This
conception and form of expression do not necessarily forbid the sap-
position that a greater being than this may, at least be conceived.
But Anselm starts with the conception of & being the greatest con-
ceivable — that is, a being which must necessarily envelop and con-
tain within itself every possible perfection, which, consequently, in
its very conception implies not only possible and actual existence, but
eternal and necessary existence. Apol. Chap. 5. Anselm freely
admits that his reasoning can have no application to any different
being from this. Apol. Chap. 8. His reasoning is designed to show
that having once conceived of a being to whom necessary existence
belongs, then to deny actual existence to such a being is a simple ab-
purdity. It is easy to be seen that if we could be once assured of
the actual existence of a necessary being, then, to ascribe to such a
being the possibility of not existing, would be a conmtradiction in
terms. But does the conception of this being prove his actual exist-
ence? Few, perhaps, are prepared to concede this. Whatever may
be the reader’s views on this subjeet, the author’s reasons for the af-
firmative will be found expanded in his Apol., Chap. 1. See also
Cudworth, Vol. IL. p. 141. Clark: Being and Attributes of God,
Prop. IIT. Also, Preface to his Discourse on Natural Religion.
Stillingfleet’s Origines Sacre, B. I11. Chap. 1.

Leibnitz thinks that Descartes borrowed his argument from An-
sehm, of whose writings he could not have been ignorant—— having
studied the Scholastic Philosophy so long at the CoHlege des Jésustes
de la Flécke. He says, the Scholastics all misunderstood Anselm’s
argument, not even excepting their Doctor Angelic; he says, they
represent it as a paralogism, bat that it is not a paralogism, but only
8 defective demonstration ; that all it wants for its completion is, first
to show that the being in question is possible. He thinks it would
follow that, if this being is possible, it exists —an argument, how-
ever, which will hold good only of the Deity.? If this be all timt
is necessary to the completion of Anselm’s argument, we gee not but

1 Nouveaux Essais sur 'Entandoment Humain, Liv. IV. § 7,
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the defect is easily supplied. Everything is pessible that is conceiv-
able, and that implies no contradiction; but a perfect being is con-
ceivable, and implies no contradiction; therefore, it is possible,
Again, a perfect being is possible, otherwise it belongs to the very
nature of being to be imperfect; in other words, the perfection of
being would consist in its imperfection, which is absurd. The same
reasoning is applicable to a self-existing being ; this is posaible, other-
wise all being is dependent; on what, then, must it depend? On
something that is not being? This would be absurd. If the impos-
sibility of a perfect self-existing being is proved, atheism is of course
established. If the possibility of such a being is proved, then its
actual existence follows as a matter of necessity: for, if it does not
now exist, its existence is plainly impossible — since any being that
can hereafter he brought into existence, would not be perfect or self-
existent. However untenable, therefore, the argument of Anselm
may be, in the form in which he has left it, we conceive that an ar-
gument for the existence of a God may be eonstructed not merely
from our conception of a perfeot being, but from our conception of
right and wrong, and from all our primary and necessary ideas. The
untutored ohild may gaze long upan the starry heavens, and be de-
lighted with the number and beauty of the objects it beholds, with-
out ever making the reflection that the existence of these objects
requires and presupposes the existence of space which surrounds
and envelops them. So, those who are wiser than children, are too
apt to speculate long and learnedly on our necessary mental concep~
tions, without reflecting that every one of these implies and proves
the existence of (’;Od, Jjust as certainly as the stars of heaven imply
the existence of space. It is scarcely possible to start wrong, if we
go in search of God. There is no point from which if we go out,
we may not find Him. If it be true, as Inspiration teaches, that in
Him we live and move and have our being, it is_ only necessary to
have our eyes open in order to behold within us and around us the
most direct and unequivoeal proofs of the Divine existence, and we
could no more doubt that there is a God, than the mariner could
doubt the existence of the ocean, while his noble bark is gliding beans
tifully upon its bosom. — T®.]
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PROSLOGION, OR AN ALLOCUTION CONCEERNING THE EXISTENCE
or Gob.

Having, at the urgent solicitation of some of my brethren published
a short treatise as an example of meditation in relation to the grounds
of our faith, representing the solitary reasonings of one who is in
search of what he is yet ignorant of ; and reflecting that this treatise
consisted of a connected chain of numerous arguments, I began to
inquire whether it might not be possible to find a single argument,
which, being complete in itself, would need the aid of no other for its
confirmation, and which would alone suffice to prove that there is in-
deed a God, that he is the supreme good, that he is in need of noth-
ing, but that all things else are in need of him in order to their exist-
ence and well-being — an argument, in fine, sufficient to prove all
that we are accustomed to believe concerning the Divine Nature.

To this subject I repeatedly and carefully turned my attention;
sometimes the object of my search seemed to be within my reach; at
other times it utterly escaped the grasp of my mind; at length I re-
solved, in despair, to abandon the inquiry, fearing that I might be in
search of something which it would be impossible to find. But when
I endeavored to banish this thought entirely, lest, by occupying my
mind in a fruitless search, it might detain me from other studies in
which I might make some useful progress, then it began to press
itself upon me the more, with a kind of importunity; and the more
T resolved to defend myself against it the more importunate it became.
Therefore on a certain day, while fatigued with violently resisting its
importunity, and in the very conflict of my thonghts, that presented
itself to me which I had despaired of finding ; and the eagerness with
which I embraced the idea was equalled only by the solicitude with
which I had repelled it. Believing that what had interested me so
much in the discovery, would, if committed to writing afford equal
pleasure to the reader, I have composed upon this and other matters,
the following treatise ; in which I represent one as speaking who is
endeavoring to raise his mind to the contemplation of God, and who
seeks to understand what he believes. Although I regarded neither
this, nor the treatise above mentioned, as deserving to be called a
book, or to have the name of the author prefixed to it; yet it seemed
improper to send them forth without some title, which might, in a
degree, invite to a careful perusal of them, those into whose hands
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they might fall. I therefore entitled the former Eremplum medy-
tandi de ratione fide, “ An example of meditation concerning the
grounds of faith;” and the latter, Fides guasrens intelloctum, “ Faith
seeking understanding.” But 83 copies of each had already been
multipled, and that too with the above titles, many urged me to prefix
to them my own name, and especially the Reverend Archbishop of
Lyons, Hugo, the Apostolical Legate in Gaul, enjoined this upon me
by his authoritative command. That this might be the more suitably
done I have entitled the former MoNOLOGIUM, that is, a Soliloque,
and the latter PROSLOGION, that is, An Allocution.

Pro8LOGION.

Caarrer L ZExhortaison to the contemplation of God.

O, vain man! flee now, for a little while from thine accustomed
occupations; hide thyself for a brief moment from thy tumultuous
thoughts ; cast aside thy cares; postpone thy toilsome engagements;
devote thyself awhile to God; repose for a moment in Him ; enter
into the sanctuary of thy soul, exclude thence all else but God, and
whatever may aid thee in finding him ; then, within the closed doors
of thy retirement inquire after thy God. Say now, O my whole
heart! say now to thy God: I seek thy face; thy face O Lord do I
seek. Therefore now, O Lord, my God, teach thou my heart where
_and how, it may seek for thee; where and how it may find thee. If
thou art not here, O Lord, where, while thou art absent, shall I find
thee? But if thou art everywhere, why do I°not see thee present?
Truly thou dwellest in light inaccessible! But where is this inaccessi-
ble light, or how can I approach to light inaccessible? Who will
lead me and conduct me into it, that I may behold thee there? And
then by what signs, or under what form chall I seek thee? I have
never seen thee, O Lord my God; I know not thy face. What shail
this thine exile do,— O Lord, Thou most High, what shall he do,
banished so far from thee? What shall thy servant do, cast far away
from thy presenoce, and yet in anguish with love for thy perfections ?
He pants to see thee, but thy face is too far from him ; he desires to
approach unto thee, but thy habitation is inaccessible; he longs to
find thee, but knows not thine abode. He attempts to seek thee, but
knows not thy face. O Lord, thou art my Lord and my God, yet I
have never seen thee. Thou hast created and redeemed me, and
hast conferred upon me all my goods, but as yet I know thee not.

46*
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In fine, I was created that I might behold thee; but I have not yet
attained to the end of my creation. O miserable ot of man, since
he has lost that for which he was created! O hard and ervel mis-
fortune! Alas! what has he lost and what has he found? What
has departed and what remains? He has lost the blessedness for
which he was created; he has found misery for which he was not
created. That has departed, without which there is no happiness;
that remains, which, in itself, is nought but misery. Then man was
‘accustomed to eat the bread of angels, for which he now hungers;
now he eats the bread of sorrows, of which he was then ignorant.
Alas! the common affliction of man, the universal wailing of the sons
of Adam! The father of onr race was filled to satiety, we pine, from
hunger; he abounded, we are in want; he possessed happiness, but
miserably deserted it; we are destitute of happiness, and pitifally
long for it; but alas! our desires are unsatisfied. Why, since he
could easily have done it, did he not preserve for us that which we
should so greatly need? Why did he thus exclude from us the light
-and surronnd us with darkness? 'Why has he deprived us of life and
inflicted death? Miserable beings! ‘Whence have we been expelled?
- 'Whither are we driven? From what heights have we been precipi-
tated? Into what abyss are we plunged? From our native land
into exile; from the presence of God into the darkness which now
envelops us; from the sweets of immortality into the bitterness and
horror of death. — Unhappy change ! — from good so great to evil so
enormous! O heavy loss! heavy grief! heavy all! But alas! wretch
that I am, miserable son of Eve, estranged from God, at what did I
aim? what have I accomplished? Whither did I direct my course ?
‘Where have I arrived? To what did I aspire? for what do I now
sigh? T sought for good, but behold confusion and trouble! I
attempted to go to God, but I only stumbled upon myself. In my
retirement I sought for rest, but in the depths of my heart I found
tribulation and anguish. I desired to laugh by reason of the joy of
my mind, but I am compelled to roar by reason of the disquietude of
my heart. 1 hoped for happiness, but behold! from this my sighs
are multiplied. And thou, O Lord, how long? How long O Lord
wilt thou forget us? How long wilt thou turn thy face from us?
‘When wilt thou have respect unto us and hear us? When wilt thou
enlighten our eyes and show us thy face? 'When wilt thou restore
thyself unto us? Have respect unto us, O Lord hear us, enlighten
ug, show thyself to us. Restore thyself unto us, that it may be well
with us; it is so ill with us without thee. Have pity upon our toils

.
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and our efforts after thee; we can do nothing withont thee. Invite
us; aid us. I beseech thee, O Lord, let me not despair in my long-
ing; but let me be refreshed by hope.* My heart is embittered in its
own desolation; assuage thou its sorrows by thy consolations. O
-Lord, oppressed with hunger 1 have commenced to seek thee ; let me
not cease till I am filled from thy bounty ; famished, I have approach-
ed unto thee; let me not depart unfed; poor, I have come to thy
riches; miserable, to thy compassion; let me not return empty and
despised. And if, before I partake of this divine food, I long for it;
grant, after my desires are excited that I may have sufficient to sat-
isfy them. O Lord I am bowed down and can look only towards the
earth; raise thou me, that I may look upwards. Mine iniquities
have gone over my head; they cover me over, and as a heavy bur-
den they bear me down. Set me free; deliver me from mine iniqui-
ties, lest their pit shall close upon me its mouth. Let me behold thy
light, whether from the depth or from the distance. Teach me to
seck thee; and while I seek show thyself to me ; because, unless thou
teach, I cannot seek thee; unless thou show thyself, I cannot find
thee; let me seek thee by desiring thee; let me desire thee by seek-
ing thee. ILet me find thee by loving thee; let me love thee in find-
ing thee. I confess, O Lord, and render thee thanks that thou hast
created in me this thine image, that I may be mindfnl of thee, that
I may contemplate and love thee; but it is so injured by contact with
vice, so darkened by the vapor of sin, that it cannot attain to that for
which it was created, unless thou wilt renew and reform it. I attempt
not to penetrate to thy height, for with this my feeble intelligence can
bear no comparison; but I desire, in some degree, to understand thy
truth which my heart believes and loves. For I seek not to under-
stand in order that I may believe; but I believe in order that I may
understand, for I believe for this reason that unless I believe I cannot
understand.

Cuaprrer II. That God truly exists, although the fool hath said
tn his heart, there 1s no God.

Therefore, O Lord, thou who dost impart understanding to faith,
grant, so far a8 thou seest this knowledge would be expedient for
me, that I may know that thou art as we believe, and that thou art
this which we believe. And, indeed, we believe that thou art some-
thing, than which nothing greater can be conceived. Shall we, there-
fore, conclude that there is no such Being, merely because the fool

1 Ne desperem susperando ; sed resperem sperando.
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hath said in his heart, there is no God? But surely even this same
fool, when he hears me announce that there is something than which
nothing greater can be conceived, understands what he hears, and
what he understands is in his conception, even if he does not know
that it exists. For, it is one thing for an object to be in the concep-
tion, and another to know that it exists. For, when the painter con-
ceives, beforehand, the picture which he is about to sketch, he has it,
indeed, in his conception ; but he knows that it does not yet exist,
for he has not a8 yet executed it. But, after he has painted, he not
only has in his conception what he has just produced, but he knows
that it exists. Even the fool, therefore, is convinced that there ex-
ists in his conception, something than which nothing greater can be
conceived ; because, when he hears this mentioned, he understands
it, or forms an idea of it, and whatever is understood, is in the intel-
ligence. And surely that, than which a greater cannot be conceived,
cannot exist in the intelligence alone. For, let it be supposed that
it exists only in the intelligence ; then something greater can be con-
ceived; for it can be conceived to exist in reality also, which is
greater. If, therefore, that than which a greater cannot be conceived,
exists in the conception or intelligence alone, then that very thing,
than which a greater cannot be conceived, is something than which
a greater can be conceived, which is impossible. There exists, there-
fore, beyond doubt, both in the intelligence and in reality, something
than which a greater cannot be conceived.

Cuaprer IIL That God cannot be conceived not to exist,

Indeed, so truly does this exist, that it cannot be conceived not to
exist. For it is possible to conceive of the existence of something
which cannot be conceived not to exist; and this is greater than that
which can be conceived not to exist. Wherefore, if that, than which
a greater cannot be conceived, can be conceived not to exist, then
this something, than which a greater cannot be conceived, is some-
thing than which a greater can be conceived; which is a contradic-
tion. So truly, therefore, does something exist, than which a greatér
cannot be conceived, that it is impossible to conceive this not to exist.
And this art thou, O Lord our God! 8o truly, therefore, dost thou
exist, O Lord my God, that thou canst not be conceived not to exist.
For this there is the highest reason. - For, if any mind could con-
ceive of anything better than thou art, then the creature could as-
cend above the Creator, and become His judge; which is supremely
absurd. Everything else, indeed, which exists besides thee, can be

*
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conceived not to exist. Thou alone, therefore, of all things, hast
being in the truest sense, and consequently in the highest degree;
for everything else that is, exists not so truly, and has, consequently,
being only in an inferior degree. 'Why, therefore, has the fool said
in his heart, there is no God ? since it is so manifest to an intelligent
mind, that of all things thine existence is the highest reality. Why,
unless because he is a fool, and destitute of reason?

CuarrEr IV. How it can be that the fool Ras said in his heart,
whkat cannot be concerved.

But how has the fool said in his heart, what he is not able to con-
ceive; or how is it that he is not able to conceive what he has said
in his heart —3ince, to say in the heart and to conceive, is the same
thing? If it be true that he has said it in his heart, because he has
conceived it, and at the same time, that he has not said it in his heart,
because he cannot conceive it, then there are more senses than one
in which a thing may be conceived, or may be said in the heart.
For, a thing is conceived in one sense, when the word which desig-
nates it is conceived ; in another, when the thing itself is in its own
nature understood and comprehended. In the former sense, there-
fore, God can be conceived not to exist; in the latter, this is impos-
sible. For no one who understands what fire is, and what water is,
can conceive that fire is water in reality — though he may conceive
this as to the mere sound of the words. So, therefore, no one who
understands and comprehends what God is, can conceive that God is
not — although he may say in his heart these words, either without
any meaning, or in a sense foreign to the subject. For God is that,
than which a greater cannot be conceived. He who properly under-
stands this, understands also that this something so exists, that it can-
not even in thought not exist. He, therefore, who understands that
God so exists, cannot conceive him not to exist. Thanks be unto
thee, O Lord, thanks be unto thee, that what I at first believed,
through thine own endowment, I now understand, through thine illu-
mination ; so that, even were I unwilling to believe that thou art, I
cannot remain ignorant of thine existence!

Caarrer V. That God {s whatsver it is better to be than not to
be ; .and being alone ssif-existent, has created all things else from no-
thing.

‘What art thou therefore, O Lord God than whom nothing greater
can be conceived? What art thou but that Being who is supreme
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over all; who alone is self-existent, and has created all things elsa
from nothing. For whatever is not this, is inferior to what can be
conceived. But it is impossible to conceive of such inferiority in
thee. What good, therefore, can be wanting to that Supreme Good
from which all good flows? Thou art then just, true, happy; and
whatsoever it is better to be than not to be; for it is better to be just
than not just; happy than not happy.

CraptEr VL. How God can be sensible (sensibils) since he 13
not body.

But since it is better for thee to be sensible, omnipotent, compas-
sionate, impassible than not to be; how art thou sensible if thou art
not body ; or omnipotent if thou canst not do all things or compas-
sionate and at the same time impassible! For if corporeal beings
only are sensible because their senses are around the body and in the
body, how art thou sensible, since thou art not body but art the Su-
preme Mind, which is superior to body 7 But if to perceive sensibly
(sentire) is nothing else than to know, and if the faculty of this per-
ceiving is for no other purpose than the acquisition of knowledge—
since he who sensibly perceives acquires knowledge just acoording to
the nature of the sense he employs as a knowledge of colors by the
sight, and of flavors by the taste — then any being may not improp-
erly be said to perceive sensibly, which knows things in any manner
whatever. Therefore, O Lord, though thou art not body, yet thou
art truly in the highest degree sensible in this respect, that thou knowe
est all things perfectly ; but not as an animal which acquires knowe
ledge through the medium of the corporeal senses.

CaAPTER VII. How God can be omnipolent since there are many
things ke cannot do.

But how art thou also omnipotent if thou canst not do all things?
Or, if thou canst not be corrupted, if thou caunst not lie, if thou canst not
make that which is true to be false, and that which is done to be not
done, and many such things, how canst thou do all things ? Is it that
to be able to do those things is not power, but & weakness ? Far he
that can do these things can do what is wrong and injurious to him-
self; and the greater his ability to do such things, the greater will be
the power of adversity and evil over him, and the Jess will he be able
to resist them. Whoever, therefore, has such ability, has it not from
his power bat from his weakness. For he is not said to be able to
do such things, because he himself has power, but because his own
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weakness gives something else a power over him; or we adopt a
mode of expression according to which many things are improperly
said, as when we employ ¢2 for ¢2 not ; and do for a word which sig-
nifies not to do or to do nothing. For to one who denies that a cer-
tain thing is, we often say thus ¢f i3, as you say 4t s, when it would
seem more strictly proper to say, thus it is not, as you say it 1z not.
We also say, this one sits as that one does, or this one rests, as that
one does; when to sit is not to do anything; and to rest is to do no-
thing. So, therefore, when any one is said to have the power of do-
ing or of suffering what is wrong, or injurious to himself, weakness is
to be understood by the term power; because the more of this power
he has, the greater must be the power which evil and adversity will
exercise over him, and the less will he be able to resist them. There-
fore, O Lord God, thou art, on this acconnt, the more truly omnipo-
tent, because thou canst do nothing through weakness, and nothing
can have power over thee.

Cuarrer VIII. How God is compassionate and yet tmpassidle.

But how art thou also at the same time compassionate and impas-
gible? For if thou art impassible thou dost not suffer with us; and
§f thou dost not suffer with us, thy heart is not pained with sympathy
for our misery, for this is to be compassionate. But if thou art not
compassionate, whence so great consolation to the miserable ? How,
therefare, O Lord, art thou compassionate and yet not compassionate,
unless that thou art compassionate in relation te us, but not as imply-
ing any change in thee? Thou art, indeed, compassionate to relieve,
but not to experience our mireries. For when thou hast respect vuto
our miseries, we feel the effect of thy compassion, but no change is
feht by thee. Thon art therefore compassionate, because thou dost
Bave the miserable, and dost spare thine offending subjects ; and thon
art not compassionate,! in so far as no compassion for misery can pro-
duce any change in thee.

1 The term misericordia (compaesion) has doubtless an objective as well as a
subjective reference ; yet it implies a state of mind in a subject rather than re-
lief conferred upon an object; for compassion may be felt even where it is not
manifested by bestowing relief upon the miserable. To deny, therefore, that
there is anything subjective in God, to which the term compassionate is applica-
bie, would be to deny one of the most essential astributes of the Divine natare.
But no such denial is intimated by the author; his language only implies that
compassion in God, is of such a nature that it in no way conflicts with his im-
mutability; while at the same time it is all-sufficient for the wants of the wretch-
ed and miserable. In God there is compassion for the miserable, and mercy for

the guilty, — Tx.
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Crarrer IX. How a Being absolutely and supremely just, may
spare the wicked, and that he may tn accordance with his justice, ex-
ercise compassion towards them.

But, how dost thou spare the wicked, if thou art absolutely and
supremely just? For how can a Being of absolute and supreme
Justice, do anything which is net just? Or, what justice is there in
bestowing eternal life on one who deserves eternal death? Whence
comes it, O thou good and compassionate God, good to the evil as
wel] as to the good; whence comes it that thou dost save the wicked,
if this is not just, and thou dost not do anything not just? Is it be-
cause thy goodness is incomprehensible, that this lies hid in that ine
accessible light which thou dost inhabit? Truly, within the deepest
and most secret recesses of thy goodness, is concealed that fountain
from which flows the river of thy mercy. For, although thou art
abeolutely and supremely just, yet thou art also propitions towards
the guilty, for the reason that thou art abeolutely and supremely
good. For thou wouldst be less good, wert thou propitious to no sin-
ner. For he is more truly good, whose favor extends both to the
good and to the evil, than he whose favor extends to the good alone
and he is more truly good who is good both in punishing and in
sparing the wicked, than he who is good in punishing alone. Thou
art compassionate, therefore, for the resson that thou art absolutely
and supremely good. And although the reason may be apparent
why thou dost recompense good to the good, and evil to the evil, yet
surely we have reason to be profoundly amazed, that thou who art
supremely just, and in need of nothing, shouldst recompense good to
thy sioful and guilty subjects. O, the depth of thy goodness! O,
my God! The source of thy compassion is seen, but not fully un-
derstood. We see from whence the river flows, but our vision can-
not penetrate to the bottom of the fountain from which it springs.
For it is from the plenitude of thy goodness, that flows thy clemency
to sinners; but in the depth of thy goodness the reason of this lies
concealed. For although it is from thy goodness that thou dost re-
compense good to the good, and evil to the evil, yet this would seem
to be required by considerations of justice. But when thou dost re-
compense good to the evil, we know that thy supreme goodness has
willed it, but we are amazed that thy supreme justice could permit
it! O what compassion! How rich the sweetness and how sweet
the riches from which it flows to us! O the immensity of the divine
goodness ] how deserving of the affection and love of sinners! Thou
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deet save the righteous, justice concurring; thou dost Liberate the
wicked, justioe atill, ruling; those, in accordance with their merits;
these, notwithstanding their demerits ; those, by reeognizing in them
the good which thow hast bestowed; these, by pardoning the evil
which thoa dost abhar. O, unbounded goodness, which so transeends
all thought! Let this ocompassion which flows from thine inex-
haustible fulness, come over my soul. Let those streams of mercy
which spring from thy boeom, flow in upon my heart. Spare, through
thy demenscy; avenge not through shy justice. For, although it is
difioult to conoeive how thy mercy can be intimately united with thy
Jjustice, yet we are compelled to believe that it is by no meaas op-
posed to justice — because it flows from thy goodness, which is in
perfect harmony with justice, and which otherwise could not be good-
ness. For, if thou art merciful only because thou art supremely
good; and if thou art supremely good, only because thou art su-
premely just, therefore thou art truly merciful, for the reason that
thou art supremely just. Aid thou me, O thou just and merciful
God, whoee light I seck ; aid me that I may understand what I eay.
Truly theu art merciful, because thou art just. Does thy mercy,
therefore, spring from thy justice? I it, therefore, from justice that
thou doet spare the wicked? If thus it is, O Lord, if thus it is, teach
me how it is— Is it because it is just, that thou art so good and so
powerfal, that an increase of thy goodness and power cannot be con-
ceived? For what is more just than this? Truly this could not be,
if thou wert good only in punishing, and not in sparing; and if thou
shouldst render good those who are only destitute of goodness, but
not those who are positively wicked. Therefore, in so far as it ac-
cords with thy goedness, it is just that thou dost spare the wicked,
and that thou dost render good those who are wicked. In fine, what
is ot done justly, ought not to be done; and what ought not to be
done, is done unjustly. If, therefore, thou dost not justly compas-
sionate the wicked, thou oughtest not to compassionate them. And
if thou oughtest not to compassionate them, then thou dost compas-
gionate them unjustly. But if it is impious to say this, then it is
right to believe that thou dost justly compassionate the wicked.

Cuaarrer X. How He justly punishes and justly spares the wicked,
But it is also just in thee to punish the wicked. For what is more

Just than for the righteous to receive good, and the wicked evil?

How, therefore, is it just that thou shouldst punish, and just that thoa

shonidst spare the wicked. Dost thou in one sense justly punish the
¥oi. VIII. No. 81. 47
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wicked, and in another sense justly spare? For when thon dost
punish the wicked, it is juat, because this corresponds with their de-
serta; but when thou dost spare, it is just — not because it corres-
ponds with their deserts, but because it is becoming thy goodness.
In sparing the wicked, thou art just according to what is suitable te
thee, but not according to what is deserved by ug; in the same man-
ner as thou art compassionate in the sense of relieving us, but not in
the sense of changing thee. For as in saving us whom thon might-
est justly destroy, thou art compassionate, not because thou art
changed by compassion, but because we feel its effoct; so also thou
art just, not as rendering unto us that which is due, but as doing that
which is becoming thy nature who art supremely good. Thus, there-
fore, without any contradiction, thou dost justly punish; and justly
spare the wicked.

Cuarter XI.  How all the ways of the Lord are mercy and truth,
and yet He ts just in all His ways.

But is it not also just, O Lord, in a manner suitable to thee, that
thou dost punish the wicked? For it is agreeable to our notions of
thy justice that thou shouldst be so just that thou canst not be con-
ceived more just; which thou couldst not by any means be, if thou
shouldst render only good to the good and not evil to the evil. For
he is more just who awards both to the good and to the evil their
merits, than he who awards them to the good alone. 1t is just, there-
fore, according to thy nature, O thou just and benignant Ged, for thee
to punish and to spare. Truly, therefore, all the ways of the Lord
are mercy and truth, and yet the Lord is just in all his ways. And
this surely without any contradiction to thy nature, for it is not just
that they should be saved whom thou dost will to punish; norisit
Jjust that they should be condemned whom thou dost will to spare.
For that only is just which thou willest; and that not just whick
thou willest not. Thus, therefore, from thy justice springs thy com-
passion; because it is just that thou shouldst be good in such a
sense as to spare ; and it is perhaps for this reason that he who is
supremely just can decree good to the evil. But even were it possi-
ble to understand why thou canst purpose to save the wicked, yet
enrely we can in no way comprehend why, of those who are equally
wicked, thou dost, through thy supreme goodness, save some rather
than others; and through thy supreme justice dost condemn these
rather than those. Thus, therefore, thou art truly sensible, omnipo-
tent, compassionate and impassible; even as thou art living, wise,
good, happy, cternal, and whatsoever it is better to be than not to be.
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Cuarrer XTI That God is the life itself by which he Kves; and
30 of all ks attributes.

But truly whatsoever thou art, thou art this, not through something
else, but through thyself alone. Thon art, therefore, the life itself by
which thou dost live; the wisdom by which thou art wise; the good-
ness itself by which thou art good both to the evil and to the good;
and 80 of all thine attributes.

Cuaprer XTI How God alone is unlimited and eternal whils
other minds are unlimited and eternal.

But everything which is in any degree enclosed by space or time,
is less than that which no law of space or time controls. Since,
therefore, nothing is greater than thou art, neither space nor time
contains thee; but thou art everywhere and always; and becaure
this can be said of thee alone, thou only art unlimited ard eternal.
How, therefore, are other minds said to be unlimited and eternal ?
Indeed thou art alone eternal ; because as thou alone of all beings
dost not cease, so thou dost not begin to be. But how art thou alone
unlimited? Is it that a created mind, when compared with thee is
limited, but when compared with body is unlimited? For that is
certainly limited, which, when it is wholly in one particular place
cannot be at the same time in any other place; which is true only of
corporeal things; and that is unlimited which exists as a whole in
every place at the same time ; this can be predicated of thee alone;
but that is limited and at the same time unlimited which, while it
exists wholly in a certain place, exists at the same time wholly in
some other place, and yet exists, not everywhere; which is true only
of created minds. For if the whole mind were not in each member
of ita body, the whole mind could not feel in each member. Thon,
therefore, O Lord, art alone unlimited, and eternal, and yet other
minds are both unlimited and eternal.

Cuarrer XIV. How and why God is seen and not seen by those
who seek him.

Hast thou found, O my soul, what thou wast seeking? Thou wast
seeking God, thou hast found him to be something supreme over all,
than which nothing more excellent can be conceived; that this is life
itself, light, wisdom, goodness, eternal blessedness, and blessed eter-
nity ; and that this is everywhere and always. For if thou hast not
found thy God, then he must be something different from that which
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thou hast found, and cannot possess those perfections which the cer-
tain and necessary conceptions of thy reasen have aseribed to him.
Bat if thou hast found him why is it that thou dost not peroeive what
thou hast found? Why, O Lord God, does not my soul perceive
thee, if it has found thee? Since it has found that which is light and
truth has it not found shee? For how could it know this except by
seeing the light and the truth? Or could it know anything whatever
concerning thee except through thy light and thy truth? If, there-
fore, it has seen light and truth it has seen thee; if it has not seen
thee it has seen neither light nor truth. Is that both light and trath
which it has seen, and still has it not as yet seen thee, because it has
seen thee only in part, but not as thou art? O Lord my Ged, my
Creator and Regenerator, say to my longing soul, what else thou art
than what it has seen, that it may clearly see what it desires. It
strives to see more, bus beyond what it has already seen, it sees noth-
ing but darkness. Nay, rather, it sees not darkness, for there is e
darkness in thee; but it sees itself unable to see more om aceount of
its own darkness. Why this? O Lord, why this? Is ite eye dark
ened by its own weakness, or dazzled by thy splendor? Surelyitis
both darkened in itself and dazzled by thee. It is also obseured by
its own shortness of vision and eppressed by thine immmensity. It is
limited by its own narrow range, and is overpowered by thine ampli-
tude. For how vast is that light from which every truth radiates
that dawns upon the rational mind! How capacious is that trath
whioh includes in itself everything that is true, and out of which there
exists only nothingness and falsehood! How infinie the mind which
sees at a single glance, all that has ever occurred; and whieh knows
by whom and through whom and in what way all things have been
created from nothing! ‘What purity, what simplicity, what eertitude,
what glory is here] This surely transcends all that the created mind
js able to comprehend.

Cuarter XV. That the greatness of God transcends conceptions.

Therefore, O Lord, not only art thou that than whieh nothing
greater can be conceived, but thy greatness transcends all conception
For since it is possible to conceive that there is semething whose
greatness transcends all conception, if theu art not this very thing,
then something greater than thou art, can be conceived, which is it
possible.
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Caaprsr XWKI. That the Kght which God inhabits is tnacces-
achle.

Truly, O Lord, this is light inaccessible in which thou dwellest;
for truly no other being can penetrate this light, to contemplate
thee there. Truly, therefore, 1 look not upon it, for it is too resplen-
dent for me; and yet it is through this that I see whatsoever I do
see; just as a weak eye sees what it does see, through the light of
the sun; while it is unable to gaze upon that light in the sun itself.
My intelligence cannot approach to thy light, nor comprehend it.
8o great ia its effalgence, nor can the eye of my mind long endure
to gaze thereon. It is dazzled by its brightness, overpowered by its
amplitude, oppressed by its immensity, confounded by its profasion.
O, sapreme and inaccessible light! O, perfect and blessed truthl
How far thou art from me, who am 50 near to thee! How remote
from my sight, who am so constantly in thine! Thou art everywhere
present and entire, yet I see thee not. In thee I move, and in thee
1 am, and yet I am unable to approach nnto thee. Thou art within
me, and around me, yet I perceive thee not.

Cuapree XVIL. TRat ¢n God there s Aarmony, order, savor,
polish, and beauty, in a manner ineffable and peculiar to Himaelf.

As yet, O Lord, thou art concealed from my soul in thine own
light and blessedness, and therefore it yet remains involved in its
darkness and misery. For it looks around, but sees not thy beauty.
It hearkens, but hears not thy harmony. It exercises the sense of
smell, but perceives not thine odor; of taste, but it recognizes not
thy savor ; of touch, but it feels not thy polish. For thou hast in
thyself, O Lord, in a manner ineffable and peculiar to thee, all those
qualities which thou hast imparted, under the forms of sense, to the
things which thou hast created; but the senses of my soul are be-
numbed, stapified, obstructed by the inveterate languor of sin.

Cuarter XVIII. That God is life, wisdom, eternity, and every
real good. '

Bat, behold a new sonrce of trouble! Behold, while seeking joy
and gladness, I again encounter sorrow and grief. My soul was
already expecting satiety, and behold! I am again oppressed with
want. Already was I attempting to eat; but, behold! I hunger the
more. 1 was endeavoring to rise to the light of God, but I have fal-
len back into my own darkness. Nay, not only have I fallen into it,

47*
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but I feel that T am quite enveloped by it. Before my mother con-

ceived me, I fell. Surely in darkmess was I conceived, and in dark-

ness was I enveloped at my birth. Surely we have all fallen in kim,

in whom all bave sinued. In him we have all been deprived of that

good which he might have essily retained, but which he has so wick-

edly lost for himeself and for us. When we wish to regain this, we

know not the way; when we seek, we find it net; when we find, it"
is not what we seek. Help thon me for thy geodness seke, O Lord.

I bave sought thy face; thy face, O Lord, will I again seek. Tum

pot thou away from me. Raise me from myself to thee. Cleanse,
heal, quicken, illuminate, the eye of my mind, that I may contem-
plate thee. Let my soul recover its energiea, O Lord, that it may
agsin, with all its powers, betake itselfl to thee. What art thou, O
Loxd, what art shou? Under what form shall my heart coneeive of
thee? Surely thow art life, thow art wisdom, thet art truth, thou art
blecsedneas, thou art eternity, and thou art all that is truly good.
But, these are multiform ; my narrow intelligence cannot see them
all at a single glance, so as to delight in them all at the same time.
How, therefore, O Lord, art thou all these? Is it that all these are
parts of thee, or is it rather that each one of these is all that thou
art? For, whatever is composed of parts, is not a perfect unity, but is
in some sease a plurality, diverse from iteelf, and sasceptible of dis-
solution, either in faet or in coneeption — all of which is foreign to thee,
thou than whom nothing more excellent ¢an be conceived. Hence,
in thee, O Loxrd, there are mo parts, neither art thon multiform, but
thou art in such a sense one and the same with thyself, that thon art
in no respect dissimilar to thyself; nay, thou art unity itself, indivis-
ible even in conception. Therefore, life, wisdom, and the other
things enwmerated, are not parts of thee, but all are one, and each is
all that thou art, and all that the rest are. Therefore, as thou has
no parts, and as thine eternity which thou dost constitute, has no
parts, so & part of thee and of thine eternity is never and nowhere;

but thou art everywhere entire, and thine eternity is always com-
plete.

Cuarrer XIX. That God 1s neither sa space nor in &me, but
that all things ars in Him.

But if, through thine eternity, thou wast, and art, and will be ; and
if to have been, is not to be about to be; and to be, is not to have
been, nor to be about to be, how is thine eternity always complese?
Is it that nothing of thine eternity pasees away in such a sense as to
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be no longer; and that nothing of it is yet to come as if it did not
already exist? Therefore, thor waat not yesterday, nor wilt theu be
to-morrow ; bat yesterday, to-day, snd to-morrow, thow art; pay,
rather thou art neither yesterday, to-day, nor to-mosrow, but simply
thou art, ixvespeetive. of all time. For, yesterdsy, to-day, and tov
morrow, bave an exisfence only in time; but, though nothing exists
without thee, thou dost nevertheless exist neither in time nor in space,
but time, and spmee, and all things, are in thee ; for nothing contains
thee, but thou comainest all things.

Cuarten XX. Thas God is before all thinge, andbeyond (ultra)
all things, cven things whech are eternal.

Therefore thou dost fill and embrace all things; thou art before
and beyond all things. Before all things, because before they were
brought forth, thew art.  Bat, how art thou beyond all thinga? For,
in what way art theu beyond things which have no end? Is it that
these things ean in 110 wise exist without thee, but that thou wouldet
devertheless exist even if these should return to nothing? For, in
this way thou art in a certain sense beyond these things. Is it also
that these things can be conceived to have an end, but that no end
can be conceived of thee? For in this way they have sn end in a
eertain sense, but in no sense can this be affirmed of thee. And
surely that which, in no sense, has an end, is beyond that which has
an end in some sense. Dost thou transcend all things, evem eternal
thingg, in this sense also, that thine entire eternity and theirs is pres-
ent before thee; while of their eternity they see not as yet that
which is 10 come, and behold no longer that which is past? For, in
this way thou art always beyond these things; since thou art always
present at that point, or rather that point is always preeent to thee,
at which they bhave not yet arrived.

Cuarrer XXI. Whether this is that whick is expressed by the
terms Seculum secwls or Secula seculorum.

Is this, therefore, what is meant by an age of age or ages of ages?
For as an age of time contains all things pertaining to time, so thine
eteruity oontains even ages of time themmelves. Thine eternity is
oalled an age, on account of its indivisible immensity. And although
thou art 3o great, O Lord, that all things are full of thee, and in thee,
yet thou art so entirely irrespective of all space that in thee there
are neither parts nor proportions.
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Cuarrer XXII. TAat God alone is what ke is and who he is.

Thou alone, O Lord, art what thon art and who thou srt. For
that which is one thing in its whole and another in its parts, and in
which there is anything mutable, is not what it i3, in an absolute sense.
And that which begins from non-existence and can be conceived of
a8 not existing, and which unless it subsist through something else,
maust return to non-existence ; also whatever has a past which is now
no longer, and a future, which i8 yet to come, this does not exist in
proper and absolute sense. Buat thou art what thou art; because
whatsoever thon art at any time or in any manner, thou art this at all
times and absolutely. And thou art who thon art properly and sim-
ply ; because thou hast neither a past nor a future, but only a present,
neither canst thou be conceived of as mot existing at any moment.
But thou art life and light and wisdom and blessedness and eternity,
and many things good of this nature, and yet thou art none other
than the one supreme Good, absolutely self-sufficient, needing neth-
ing, but whom all things else need in order to their existence and
well-being.

Crarrer XXIIL  That this supreme Good is equally the Father
and the Son and the Holy Spirit; that He is the only necessary Be-
ing ; that He is the whole, the absolute, the only Good.

Thou art this good, O God; the Father; and thy Word, that is
thy Son, is this good. For in the Word, by which thou dost deciare
thyself, there can be nothing else than what thou art, nor anything
either greater or less, since thy Word is as true as thou art veracious.
And therefore thy Word is, as thou art, truth itself, and not another
truth than thou art; and so simple art thou that nothing else than
what thou art can spring from thee. This same good is Love iden-
tical with that which is common to thee and to thy Son, that is to say,
it is the Holy Spirit proceeding from the Father and the Son. For
this same Love is not inferior to thee nor to thy Son; for, so far as
thou lovest thyself and the Son, and o far as the Son loves thee and
hioaself, 80 great art thou and he; this cannot be anything different
from thyself and thy Son, which is not unequal to thyself and to him;
nor can anything proceed from absolute simplicity, but that itself from
whieh it proceeds. But that which each is, this the whole trinity is,
at one and the same time, Father, Son and Holy Spirit, since each
is no other than simple and absolute unity, and supreme, ahsolute
simplicity, which can neither be multiplied nor be now one thing and
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then another. Moreover; there is but ome necessary Being; and He
in whom is all good is this one necessary Being; nay He is. Himself
the whole, the One supreme and the only Geod.

CrartER XXIV. An attempt to conceive. the nature and vastness
of thss good.
Now, O my seul, awake and areuse ail thy powers; comceive, so
Jar as thou canst, what and how great is thy goed. Far if all good
things are pleasing, censider attentiwely how pleasing is. that good
which contains in itself the sweetness of all other things else that are
good, and not such sweetness as we oxperienced ia ereated things,
but such as excels. this as far as the Creator is superier to the crea~
ture. For if life created is good, how goed is life creative? . If sal-
-vation prooured is pleasing, how pleasing is that healing pswer which
has procured all salvation? If that wisdom ig lovely whioh censists
in a knowledge of things which are formed, how lovely is the wisdom
which has formed all things from nothing? In fine, if things thas
are pleasing, afford grest delight, what and how great the delight
which He affords by whom these pleasing things themselves have
been created ?

Cuarter XXV. What and kow great are the blessings of thoss
who enjoy this good. .

O, who shall enjoy this good! What will be possess and what will
he pot possess? Surely be will have all that he desires, and nothing
which he desires not. For here will be good for the body and for
the mind, such as eye hath not seen nor ear heard, nor the heart of
man conceived. Why, therefore, O vain mamn, dost thou rove threugh
a variety of things in search of pleasures for thy body, and for thy
mind? Fix thy Jove upon this One Good which comprehends all
other good, and it is suflicient. Direct thy desires to this single goed
which constitutes every species of good, and it is enough.  For wha
dost. thou love, O my body? What dost theu desice, O may seul?
There, there alone is found whatsoever thou levest and whatsoewes
thou desirest. If beanty delights ; the righiocus skall shine aa the sun,
If velocity, or strength, or corporeal freedom, which nothing ean ep-
pose; they shall be ke the angels of Ged; far the bedy is sewn am
animal. body and it is raised a spiritual bady, net indeed by nature;
but by divine pewer. If a long and vigarcus life; there is & health.
ful eternity, and eternal health; far the réghicons shall Ave foroven ;
and the salvakion of #he righteous i3 of the Lond. If camplets mabise
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faction ; they shall be satisfied when the glory of God shall appear.
If satisfaction more than complete ; they shall be abundantly satisfied
Jrom the fatness of thy house. If melody delights thee; there choirs
of angels chant without cessation, their harmonious praises to God.
If pleasure unmixed and free from all impurity; thou shalt cause
them to drink of the river of thy pleasure, O God. If wisdom; there
wisdom itself, even the wisdom of God presents itself to the contem-
plation of the righteous. If friendship; they love God more than.
themselves, and each other as themselves; and God loves them more
than they love themselves; because they love Him and themselves
and each other through Him, and he loves himself and them through
himself. If concord; they have all one will, for they have no other
than the will of God. If power; the will of the righteous will be as
omnipotent as that of God. For as God will be able to do whatever
he shall will through himself, so they will be able to do whatsoever
they shall will through him ; because as their will can differ nothing
from his, so his will differ nothing from theirs; and whatsoever he
shall will must of necessity come to pass. If honor and riches; God
will make his good and faithful servants rulers over many things;
nay, he will constitute them his children and they shall be called
gods; and where his Son shall be, there shall they be; heirs indeed,
of God and joint heirs with Christ. If true security; surely as the
righteous will be certain that these good things, or rather that this
one good will never, by any means fail them, so they will be certain
that they will never of their own accord cast it away, that God who
loves them will never deprive them of it against their will, and that
there is nothing more powerful than God which can separate them
from him against his will and their own. But what and how great
is this joy, where such and great good is found? O heart of man,
poor and needy heart, inured to trouble and overwhelmed by misery!
how wouldst thou rejoice if thou could abound with all this? Ask
thy most inward depths if they could contain the joy which would
flow from blessedness so great. Bat surely if any other, whom thon
lovest altogether as thyself, should possess the same blessedness, thy
joy would be double; for thou wouldst rejoice not less for him than
for thyself. But if two, three, or a still greater number should par-
take of the same, thou wouldst rejoice as much for each one as for
thyself, if thou shouldst love each as thyself. Therefore in this per-
fected love of innumerable happy angels and men, where no one will
love each other less than himself, each one will in like manner rejoice
for the other as for himself, 1If, therefore, the heart of man can
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searcely contain its own joy, arising from this great good, how will it
find room for the aggregate of such joys? And, indeed, since the
more any one loves another, the more he will rejoice in his good;
and since in this state of perfect felicity each will love God incom~
parably more than himself, and all others with him, so he will rejoice
more beyond conception, in the felicity of God than in that of him~
self and of all others with him. Bat if they shall love God with alb
the heart, with all the mind and all the soul, so that all the heart and
all the mind and all the soul would, notwithstanding, be insufficient
for the greatness of their love; surely they will so rejoice with all
the heart, with all the mind and with all the soul that the whole heart
and mind and soul would be insufficient for the fulness of their joy.

Cuarrer XXVI. Whether this is the fulness of joy whick the
Lord hath promised.

My God and my Lord, my Hope, and the Joy of my heart, say to
my soul, if this is the joy concerning which thou hast spoken to us
through thy Son, ack and ye shall receive, that your joy may be full.
For I have found a fulness of joy, and more than a fulness ; for after
it has filled the entire man, heart, mind, and soul, a fulness of joy
beyond all measure will still remain. It is not, therefore, that all
this joy will enter into those who rejoice, but all who are to rejoice
will enter into this joy. Say, O Lord, say to the inmost heart of thy
servant, if this is the joy into which thy servants are to enter, who
enter into the joy of their Lord. But surely this joy in which the
choeen shall rejoice, neither eye hath seen, nor ear heard, nor hath
the heart of man conceived. Therefore, O Lord, I have not as yet
told, or even conceived, how great will be their joy whe are blest of
thee. Their joy will indeed be in proportion to their love, and their
love will be in proportion to their knowledge. To what extent, then,
O Lord, will they know thee, and bow much will they love thee?
Surely eye hath not seen, nor ear heard, nor hath the heart of man
conceived in this life, the extent to which they will know- and love
thee in the life to come. O Lord, I beseech thee let me enter into
the joy of the Lord who is God, three and ome, blessed forever}
Amen.



