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PREFACE.

—_—

HE papers and discussions comprised in this volume—the
45th of the series—cover a wide range of investigation
and thought. If topics that are specifically Biblical in their
bearing predominate, it is not to the exclusion of singularly
attractive subjects that have philosophical and scientific
relations. In every instance the papers are worthy of being
classed as substantial contributions to their particular depart-
ment of inquiry and observation.

Dr. Flournoy’s Gunning Prize Essay, on “The Bearing of
Archeological and Historical Research upon the New Testament ”
is a valuable and distinctive feature of the present volume ; and
the same may be said of Mr. Sutton’s Annual Address “ From
Suez to Sinai,” which throws vivid and welcome light upon a
great Biblical episode.

Thanks are tendered to the writers of the papers, also to
those supporters of the Institute who contributed to the
discussions, either by spoken or written communications. For
the purposes of the volume the papers and discussions have had
the benetit of careful revision and correction ; and it is believed

.that, in a high.degree, they will serve the constructive purposes
of the Institute. In response to special demands, several of the
papers have been given an independent circulation; while the
Gunning Prize Essay has been translated into other languages,
and thus has been used for the confirmation of Christian people
in distant lands.

Since January last, 5 new Members and 22 new Associates
have been received ; and the deepening interest which has been
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noted in recent years has been‘well sustained. With the valued
co-operation of Members and Associates, the Council trust that
the Institute will continue to advance, and thus prove instru-
mental in strengthening the cause of God;and Truth throughout
the wide area of its influence.

During the year the Institute has been deprived of a
number of valued supporters through death. Among those
whose help is thus lost, are: The Karl Nelson, the Ven.
Archdeacon Kaye, Mr. R. Bruce Foote, Mr. S. Joshua Cooper,
Member of Council, and Mr. F. S. Bishop, Member of Council
and Secretary. The last-named died suddenly in July last,
after long years of practical interest in the work of the
Institute and three years of unremitting labour as Secretary.
He was a man of strong faith, abounding in good works; and
the Institute is at the present time exerting an enlarged
influence as the outcome of his work—wherein sound judgment
and patient application were combined in the cheerful discharge
of the known will of God.

I responded without hesitation to the call-of the Committee
to edit the present volume, relying upon the co-operation of
the Assistant Secretary, Mr. A. E. Montague, which has made
1y work comparatively light.

J. W. THIRTLE,
Member of Council.
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VICTORIA INSTITUTE.

REPORT OF THE COUNCIL FOR THE YEAR 1912.

READ AT THE ANNUAL GENERAL MEETING, FEBRUARY 3RD, 1913.

1. Progress of the Institute.

It is with great satisfaction and thankfulness that the
Council issue their forty-fourth Annual Report. They con-
gratulate the Members upon the improved financial position as
indicated below, and upon the additional net increase in the
number of Associates during the year. This increased support of
the Institute and its work is largely the outcome of the valuable
contributions to its vital objects by the learned authors who
have so kindly read papers on important and interesting
questions of the day ; but the Council desire also to acknowledge
with sincere gratitude the untiring and successful work of the
Secretary, to whom the good progress of the past year is chiefly
due. The attendances during the year were greater than ever,
and point in the direction of more accommodation than our own
rooms afford being necessary.

2. Meetings.

During the year 1912 thirteen meetings were held. The
papers read were as follows : —

“The Greek Papyri” By the Rev. Professor G. MiLrieax, D.D.
(with Lantern Illustrations).

“The Conditions of Habitability of a Planet, with special reference
to the Planet Mars.” By E. W. MauxpERr, Esq., F.R.A.S,
Royal Observatory, Greenwich.

“The Historicity of the Mosaic Tabernacle.” By the Rev. Professor
James Orr, M.A., D.D.

“The Real Personality or Transcendental Ego”” By Sypney
KrEemy, Esq., M.R.L, F.L.S.

“Difficulties of Belief.” By the Right Rev. the Lord Bishop of
Down, D.D. :

“Some Lucan Problems.” By Lt.-Col. MACKINLAY.

¢ Archzology and Modern Biblical Scholarship.” By the Rev. JorN
TuckweLn, M.R.A.S.

“Directivity of Life, as seen in the Structure of Plants and
Animals.” By the Rev. Georee HEnsLow, M.A,, F LS, F.G.S.

B
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“International Arbitration in the Greek World.” By Marcus N.
Top, Esq., M.A.

“Miraculous Christianity and the Supernatural Christ.” By the
Rev. E. A. EperirL, M.A,, B.D.

“The Influence of Babyloma.n Literature on Jewish Thought.” By
the Ven. Archdeacon BErREsrorp PorTER, M. A.

The Annual Address was delivered by Sir ANDREW WINGATE,
K.C.LE, who took for his subject *“ Modern Unrest and the
Bible.”

“Immortality.” By the Rev. A, R. WrATELY, D.D.

3. The Journal of Transactions.

Volume XLIV of the Institute’s Transactions was issued
at the end of October, and the Editor has received many
expressions of pleasure and satisfaction from Members and
Associates. There are 346 pages devoted to the papers,
discussions and communications of the year, December 1911
to June 1912, against 307, 299 and 231 of the three preceding
years.

The increase is largely in the reports of the discussions. The
Council are sure that Members and Associates will appreciate
this additional matter, although it adds considerably to the
expenses of the year,

The new index is, this time, bound up with the volume.
No alterations have been made in that published a year ago, but.
the contents of this volume (which are all that might have
been added), are to be found together at the end, and are
conveniently placed for reference.

4. Council and Officers.

The following is the list of the Council and Officers for the
year 1912 :—

Pregident.
The Right Honourable The Earl of Halsbury, M.A., D.C.L., F.R.S.

ice-Presidents.

Sir T. Fowell Buxton, Barr. K.C.M.G.

David Howard, Esq., D , F.G.S. (Trustee).

Right Hon. Lord Stmthconu and Mount Royal, G.C.M.G., LL.D.
Lieut.-Gen, Sir H. L. Geary, R.A., K.C.B.

Professor Edward Hull, M.A., LLD. , F.R.S., F.G.S.

Rev. Canon R. B. Gu-dlestone, M. A,

General Halliday,
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Bonorsry Correspondents.

Sir David Gill, K.C.B., LL.D., F.R.S.

Professor Sir Gaston Maspero, D.C.L. (Paris).
Professor E. Naville, Ph.D, (Geneva).
Professor A, H. Sayce, D.D,, LL.D.

Professor Warren Upham, D.Sc.
Sir Robert S, Bali, F.R.S.
His Excellency Herr Fridtjof Nansen, D.Se¢.

Howorury Anditors.

E. J. Sewell, Esq. |

H. Lance Gray, Esq.

Honorary Treasurer,

Arthur W, Sutton, Esq., J.P., F.L.S,

Secrctary and Editor of the Journal,

Frederic S. Bishop, Esq., M.A,, J.P.

@ouncil,

(In Order of Original Election.)

Very Rev. H. Wace, D.D., Dean of Canterbury
(Trustee).

Rev. Chancellor J. J. Lias, M.A.

Theo. G. Pinches, Esq., LL.D., M.R.A.S.

Ven. Archdeacon W. M. Sinclair, M.A., D.D.

Rev. John Tuckwell, M.R.A.S.

Lieut.-Colonel G. Mackinlay (Chairman).

Arthur W. Sutton, Esq., F.L.S,, J.P.

Professor H. Langhorne Orchard, M.A., B.Sc.

Rt. Rev, Bishop J. E. Welldon, D.D.

Sydney T. Klein, Esq.,F.L.S,, F.R.A.S., M.R.1.

William J. Horner, Esq.

Frederic S, Bishop, M.A., J.P.

A. T. Schofield, Esq., M.D,

Heywood Smith, Esq., M.A., M.D,

Rev, H. J. R. Marston, M. A,

E. Walter Maunder, Esq., F.R.A.8,

Ven, Archdeacon Beresford Potter, M.A.
Rev, J. H. 8krine, M.A., D.D,
J. W, Thirtle, Esq., LL.D., M.R.A.S,
E. J. Sewell, Esq. '
Rev. Prebendary H. E. Fox, M.A.
Chancellor P. V., Smith, LL.D.
Joshua Cooper, Esq.

5. Election of Council and Officers.

In aceordance with the rules the following members of the
Council retire by rotation, but offer themselves and are
nominated by the Council, for re-election :—

The Rev. Chancellor Lias.

The Ven. Archdeacon Sinclair.
Dr. T. G. Pinches.

The Rev. J. Tuckwell.

The Right Rev. Bishop Welldon.
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6. Obituary.

The Council regretto announce the deaths of the following
Members and Associates during the year:—

The Rev. W. W. Adams, D.D., The Rev. R. Ashington Bullen, B.A,,
W. D. Cruddas, Esq., D.L., J.P., The Very Rev. Dean Chambré, The
Rev. J. J. Coxhead, M.A., The Rev. J. L. Darling, T. Garnett, Esq.,
Dr. J. S. Phené and F. Beresford Wright, Esq.

7. New Members and Associates.

The following are the names of new Members and Associates
«elected up to the end of the year 1912 :—

MeuBERS.-—Rev. Evan H. Hopkins, Walter Henty, Esq., Mrs. Brockle-
‘bank, Sir Robert Anderson, K.C.B., Sidney Collett, Esq., Frank Challis,
Esq., M.A., R. Maconachie, Esq., B.A., Charles S. Campbell, Esq.,
B.A., 1.C.S,, Rev. J. Iverach Munro, M.A.,- A. W. Oke, Esq., LL.M.,,
Rev. David Baron.

AssociaTes.—Rev. J. Stuart Holden, Miss Nugent, H. R. Wyatt, Esq.,
Dowager Lady Pearce, Vernon Roberts, Esq., Mrs. C. 8. Hogg, Prof. W.
Bancroft Hill, Sir W. Mackworth Young, K.C.8.I., Miss C. Bramwell,
Charles H. F. Major, Esq., Thomas A. Stewart, Esq., Mrs. G. Barbour,
Miss Morier, Rev. D. A. Stewart, G. W. Maunder, Esq., Major H. J. H.
de Vismes, Rev. J. A. Douglas, B.D., Charles E. Caesar, Esq., The Honble.
G. G. Waldegrave, B.A., Miss Barker, F. R. 8. Balfour, Esq.,, M.A,,
W. H. Plaister, Esq., M.R.C.S,, Sir Andrew Wingate, K.CI.E., J. B.P.
Karslake, Esq., M.A., George Cartwright, Esq., John Scott, Esq., J.P.,
Rev. J. U. N. Bardsley, M.A., Miss F. A. Yeldham, B.Sc., Rev. J. Ridley,
Henry P. Rudd, Esq., Rev. C. H. W. Johns, Litt.D., W. Duncan White,
Esq.

MissioNARY AssociATE.—Professor Hechler.
8. Numbers of Members and _Associates.

The following statement shows the number of supporters
of the Institute at the end of December, 1912 :—

Life Members 28
Annual Members ... ... 110
Life Associates 65
Annual Associates ... e 207
Missionary Associates 20
Hon. Corresponding Members 88
Library Associates ... - - 24

Total 632

showing. a net iucrease, after allowing for deaths and
retirements, of 16 on last year’s return.
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9. Finance.

The Statement of Receipts and Expenditure attached hereto
is, on the face of it, satisfactory, and when the debtors and
creditors at the beginning and end of the year are taken into
account, it shows a distinet improvement in the Financial
position of the Institute after the twelve months’ working.

10. Audators.

The thanks of the Council are again most cordially given to
Messrs. Sewell and Lance Gray for their kind services as
Auditors.

11. The Gunning Prize.

The Gunning Prize was awarded this year to the Rev. Parke
Poindexter Flournoy, D.D., of Maryland, U.S.A,, for the best
essay received by the Council on the Subject of “ The Bearing of
Archeeological and Historical Research upon the New Testament.”
It will be read at the meeting to be held on the 17th of March
and published in the next Volume.*

12. Conclusion.

Members will have noticed that in drawing up the list of
subjects for the last and current Sessions, special prominence
has been given to those which, in the words of our First
Object, “ bear upon the great truths revealed in Holy
Scripture.” This the Council believe to be the highest purpose
of the Institute, and they hope that it is in accord with
the desires of the Members. Any comments on this or on the
working of the Institute generally will be much valued and
will be carefully considered by the Council.

Science to-day is tending more and more to the recognition
of the Hand of God in the Universe, in its material aspects, in
its varied forms of life, and above all in the development and
influence of the Spirit of Man, His highest work.

Philosophy, too, may be taken to be more than ever a true
servant of Christianity, claiming for its Divine Founder the
position always given Him in the New Testament and by His
humble and obedient disciples.

* That is, the present volume, see pp. 139-170.—Eb.
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The work of the Institute, therefore, is increasingly that of
taking counsel with philosophers and men of science rather than
defence from open and undisguised attack, and calls for
a sympathetic attitude of mind towards all honest thought and
true research, great vigilance lest error creep in unawares, and
above all dependence upon the Holy Spirit of God for His
guidance, both in the study of His Word and of all subjects
upon which it bears.

Signed on behalf of the Council,

HALSBURY,
President.



CASH STATEMENT for the year ending December 31st, 1912.

RECEIPTS. EXPENDITURE.
s. d. £ s d. £ s d.
Cash Balance from 1911 ., . 919 1 Printing 175 7 6
Subscriptions:—1 Life Member, Binding of these £194 3s. 3d. were the unpaid 39 15 9
4 Subscription .. . . 1010 © Stationery bills of 1911 .. .. .. . 1410 1
1 Momber, 1911 .. 2 20 Salaries .. . . . . . .. 228 0 4
97 Members, 1012 ., 20314 O Rent . - .. . ‘e . . 105 0 O
3 1918 .. 6 6 0 Postage .. . . . . . 412 1
3 Life Associates .. 3L 10 0 Expenses of Meetmgs . . . . 9 7 7
12 Associates, 1911 .. 1212 0 Life Assurance .. .. .. . .. . 215 9
256 » 1912 .. 26816 0 Gas and Eleetric Light .. .. .. . . 814 8
9 » 1913 .. 9 90 Library .. . . . . . . 8 17 10
— 544 19 0 Fire Insurance . . . . . . 014 6
Sales .. .. . . 5717 1 Bank Charges e v . .. . . 1 30
Dividend on £500 21} per cent Consols .. . 1115 8 Sundries .. . .. . . . . 212 0
Donations .. . .. .. .. 2 7 0 Cash refunded .. .. . . . 1 0 0
Expenses Gunning Fund .. . ve . 1o o Cash at Bank . . . . . . 14 17 4
£657 7 10 £657 7 10

There is a Capital sum of £500 2§ per cent. Consols, also the Capital of the Gunning Trust Fund, £508 Great India Peninsular Railway Stock.
There are unpaid bills carried forward amounting to £188 6+. 8d. Arrears of Subscriptions are expected to realize £32 11s. 0d.

Balance from 1911 e e ., .
Jan. 3rd, 1912, Dividend.. ae . .
July 1st, 1912 ' e .. . .

GUNNING PRIZE FUND.

£ s d. £ s.d £ s d
. 58 18 2 July 8th. Victoria Institute, Printing, ete. 1010 O
. 916 1 Clerk’s expenses . . 2 20
. 7 3 6 Aug. 6th. Rev. P, P. Flournoy .. . 40 0 0 .
—_— 5212 0
Dec. 31st. Balance at Bank. . e . . .. 23 0 9
£7512 9

£7512 9

We have verified all the accounts and compared them with the books and vouchers and find them correct.

H. LaNce GRAY .
E. J. SEweLL } Auditors.



THE ANNUAL GENERAL MEETING
OF THE
VICTORIA INSTITUTE

WAS HELD IN THE ROOMS OF THE INSTITUTE ON
MONDAY, FEBRUARY 3rp, 1913, AT 4 O'CLOCK.

Mr. Davip Howarp, V.P., occupied the Chair.

The Minutes of the last Annual General Meeting were
adopted and signed.

The notice calling the Meeting, and the Report and Balance
Sheet, which had been duly circulated, were taken as read.

Colonel ALvEs then moved the following resolution :—

% That the Report and Statement of Accounts for the
year 1912 be received and adopted, the officers named therein
be elected, and the thanks of the meeting be given to the
Council, Officers, and Auditors for their efficient conduct of
the business of the Victoria Institute during the year.”

Mr. R. W. RicuarpsoN seconded, and the resolution was
carried with acclamation.

The CHAIRMAN responded on behalf of the Council, Officers
and Auditors.

Colonel MACKINLAY proposed a vote of thanks to the Chair-
man, who replied, and the Meeting adjourned.
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HELD IN THE ROOMS OF THE INSTITUTE, DECEMBER 91x,
1912, AT 4.30 p.m.

GENERAL J. G. HALLIDAY IN THE CHAIR.

The Minutes of the preceding Meeting were read and signed.

The SECRETARY anunounced that since the last Meeting Mr. A. W. Oke
and the Rev. David Baron had been elected Members, and Mr, George
Cartwright, Sir Andrew Wingate, K.C.LLE., Mr. J. B. Karslake, Mr.
John Scott, J.P., the Rev. J. U, N. Bardsley, Miss F. A. Yeldham, B.Sc.,
the Rev. John Ridley, Mr. H. P. Rudd, the Master of St. Catherine’s
College, Cambridge, and Mr. W. Duncan White, Associates.

The CHAIRMAN then called upon the Rev. Dr. Whately to read his
paper.

IMMORTALITY.
By the Rev. A. R. WhHATELY, D.D.

T seems hardly possible that the doctrine of Immortality will
always occupy the comparatively subordinate position to
which it is usually relegated by religious thought. God, the
world, and the individual give us the ultimate terms of all our
highest thinking. And the last is in a special way privileged :
for the thinker himself 4s an individual, whereas he is neither
God nor the world. In the long run, if ke is ignored, the very
meaning of his religion will shrivel to nothing. If self-
renunciation is made the one ground-principle of the religious
life—if we are taught to regard the permanence of our very
existence as secondary and unessential—then self, taught to
despise its own selthood, may with consistency despise all that
that selfhood contains or bears: its growth, its aspirations, its
conscience, its religion. Nothing can claim an eternal
significance for a being that is not eternal. If we ignore the
self-regarding impulses, we cannot consecrate them. And if we
do not ignore them, then they can have but one goal, a personal
standing in the eternal Kingdom of God.
Let me endeavour first to set before you exactly the position
which I believe this doctrine to hold in the totality of human
thought, so far as I can do so in a few words. To all of us who
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are assured that the belief in Immortality is thus central and
essential, it cannot remain mere belief, but must, like our belief
in God, be found to rest upon experience and intuition. That
means that we must cultivate a sense of our own imperishable
essence ; and that we can only do in the light of our relations
with God. Just as our ordinary self-consciousness is evoked
and sustained by intercourse with an external world, so we
must develop a higher self-consciousness correlated in like
manner with our personal knowledge of God. Then only will
immortality appear to us not as a mere future fact which we can
infer, but as an actual quality of our selfhood. Annihilation
will be not only incredible, but unthinkable. This must be the
ideal. But if we consider how difficult it is for most people
to realize what is meant by a direct consciousness even of God
—how ready they are to confuse it with feeling—then we shall
not be surprised if such a consciousness of immortality seems
peculiarly difficult to make good. For God, at least, is present ;
but everlastingness is future. I have stated the problem in a
form which partly meets this difficulty. The soul may be
conscious of itself as an eternal entity, and if eternal then
necessarily everlasting. But even so, to some people “ eternal ”
does not directly imply “ everlasting,” We need to see eternity
in time; to view our own personal lives in the light of ultimate
cosmic purpose. This leads to the crux of our problem.

In some sense, at least, the soul is 4n time, and death is in
time, If we fail to do more than grasp our eternity by
abstracting from time (as in more or less ecstatic conditions)
then when we resume the ordinary time-thread our direct
experience of our eternal being is left behind. We may still
value the remembrance of it as evidence; we may even be able
in some degree to reproduce it at will whenever we turn our
thoughts in that direction : but, for all that, the mind may still
oscillate between two mutually exclusive attitudes towards
reality. The ordinary consciousness of self, as carried along
with the geuneral flow of things in this perishable world, cannot
as such retain a sense of immortality which has been reached
merely by rising above time and space. So it may become easy
to explain away these exalted experiences, or, if not to explain
them away, at least to think that they are satisfied by some
theory of absorption into the universal life, with extinetion of
our individual being.

What we need is to fuse the two spheres of self-consciousness,
the higher and the lower, self as in God and self as in the world.
For each of us is one self, not two. Just as the one God is
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both transcendent and immanent, above the world yet in the:
world, so it is with the spiritual man, Our regenerated self-
consciousness—born anew in God—should show us that the
higher self is one with the lower, embraces the spheres of
common experience, and is the final arbiter in our reasonings on
human destiny. For Reason itself must be its servant. Self-
consciousness is essentially intellectual. It is not mere self-
envisagement, but self-understanding. It is intuition; but all
our intuitions are ideas, though something more, and as such
they must take their place in the general system of our ideas.
Note, for instance, how Mr. A. C. Benson, in his latest book,
“Thy Rod and Thy Staff,” takes intellectual hold of his newly
won intuition of an imperishable selfhood, and makes it at home
in the structure of his thought. Immortality will not be wholly
rational to us unless the Immortal in us captures the machinery
of Reason.

Various conditions are required for this. At present I
merely want to insist that the belief in immortality need not be
merely secondary and inferential, nor yet rest upon mere
external authority : thatit may, like our belief in God, become
an inward possession; and that the reason of this is that the
tear of extinction in or after death pre-supposes the quality of
mortality—a question of present fact—and that this quality of
mortality is directly excluded from the higher self-consciousness
that sees self in God.

The moral and religious conditions for realizing this higher
self-consciousness need not detain us now, but they must never
be forgotten. To live the eternal life is the way to realize our
deathlessness. Then the general problem of human destiny
beyond the grave can be approached from that standpoint. But
what concerns us now—assuming the presence of those spiritual
impulses and ideals that our religion demands—is simply to
consider what intellectual conditions are necessary to bring home
the assured hope of immortality.

Obviously, if we are agreed so far, it will be plain that mere
logic, working with definitions and abstractions, will not suffice.
Nor will equally abstract discussions based on science, though
they may possess a relative value. The intellect can perform
two services, however. First, it can bring the idea of immortality
into relation with our other religious ideas, which are also them-
selves not mere ideas, but objects, more or less, of appropriation
and experience. Our ideas about God and our relation to Him
must determine what we understand by our own selfhood.
Pantheism, for instance, corresponds to an imperfect self-
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consciousness, and lends itself to a denial of personal continuation
after death. So, on the other hand, I believe it could be shown
that the Christian religion not merely proclaims immortality,
but so adjusts the focus of self-consciousness as to bring about
its inward realization. We shall be able, I hope, to glance at
one aspect of this most interesting question before it is necessary
to close.* But the main point at present is that intellectual
coherence, not merely mystic apprehension, is necessary for the
stable and inward possession of an idea. The doctrine of
Immortality, if it is really to hold us, must take its necessary
place in the whole system of our thought. Then no one can
pretend that it is a mere feeling, even though its roots lie deeper
than the discursive intellect. Secondly, the intellect can rule
out imperfect theories. There are many philosophic conceptions
of personality which are untrue to the fullness of what we mean
when in ordinary intercourse we say, “1,” “he,” or “you.”

Is this the condemnation of Philosophy ? Most assuredly
not. A popular error prevails, that Philosophy is essentially
abstract and seeks to transcend experience. In truth, its proper
aim is to interpret and to deepen experience. Any philosophy
that fails to do this, fails as a philosophy, and only Philosophy can
show it its mistakes. Kmpirical and would-be scientific
explanations of first principles offend in this way just as much
as Idealism.

Following up this second line of argument it may be well to
enquire why the significance of personality so readily escapes
reflection when we try to reflect upon it. We may divide the
theories of the soulinto two main divisions, the empirical and
the idealistic.

Now the word “empirical ” would strictly include that direct
experience of a deathless selfhood which I have maintained to
be the positive basis upon which our belief in immortality
should rest. Professor Royce has said that Mysticism 1is
Empiricism carried to the furthest point. This is true, strictly
speaking, but it is just when one carries a principle to its
furthest point that it becomes transformed. Empiricism ordin-
arily means, not the actual experience of the object we want
to understand, but inferences from, or combinations of, other
experiences. So the “empirical self” is not the self ex-
perienced as such, but the self as supposed to be made up of
a succession of psychic states. Hume treated these states as

* See paragraph near top of p. 20.
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essentially distinct, however closely running into one another,
There was no internal connection between them. But the late
Williamm James may be taken to represent the more modern
form of Psychological Empiricism. He refuses, like Hume, to
call in a soul or principle of unity to connect all our thoughts
and feelings into a whole ; but he considers that Hume has not
done justice to the actual unity which these psychic states
present.* The “Thought” of the moment makes its own
connections with past thoughts. If I recognize an object as
arose, that recognition itself connects the phenomenon with the
other similar phenomena. If I recall a past experience, my
thought of it appropriates it as my own, because the revival of
that experience is characterized by a sense of “ warmth and
intimacy ” which do uot belong to our thoughts of the experi-
ences of other people. And yet all the time it is only the
thought of the moment that makes these connections. James
finds all he wants for the explanation of the unity of the Ego
in the actual phenomena of consciousness as a temporal stream
of psychic states. True he is more than an Associationist. He
is not satisfied with any mere external combinations of impres-
sions with impressions. The connection is more inward than
that. Old impressions never do return unchanged. But the
new bear intrinsic reference to them. The form and colour of
a rose is not more essential to my apprehension of it than its
resemblance to other roses.

So there is a unity and a continuity, but only among the
thoughts themselves. He sees no need to postulate an under-
lying “pure Ego,” or a radical “unity of apperception.” He
criticizes Hume and the Associationists on purely psychological
grounds. They have merely observed the phenomenon of con-
sciousness imperfectly. On "the other hand, those who have
argued for a soul substance have introduced, aceording to him,
a superfluous reduplication whicli explains nothing, because it
is itself unknown. All the unity that the phenomena possess
is itself phenomenal, and no more needs to he explained
ab extra than the discontinuity and diversity which reveal
themselves over against it.

It will be well to comment on this position in a broad and
general manner so that the commentary- may apply to the
empirical attitude as a whole. Also we shall, I hope, be brought
nearer to a positive concepticn.

* Principles of Psychology, vol. i, p. 352, see ch. x, passim.
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James’ theory may be sound enough as a mere matter of
introspective observation, though in that case it is hardly a
theory. But it only raises questions as to the position, value,
and even possibility, of a purely phenomenal psychology. At
any rate, what concerns us here is the abstractness of the whole
point of view, with all its appeal to experience. James seems
to think that we are bringing self-consciousness up to its
highest point when we try to fix before our minds the “ pure
Ego,” and that because we fail to do so we may discard it as
a scholastic fiction. But consider what this psychological
introspection is, how narrow its significance, how limited its
scope. When 1 set my own mind before me as a specinien
of Mind as such, I have abstracted already from my individual
personality. For personality is always specific; my essential
nature does not consist simply in being a member of the class
“person,” but in being the particular person which I am. “T1”
is not really a particular, but a singular term ; and as singular
I am correlated with other persons, not merely by general links
which science can classify, but by specific relationships, which
are, in a measure, unique, as truly as the persons which ‘they
unite are unique. The differences, not merely the general fact
of differences, are essential.

Not, of course, all equally so. We do not ordinarily think of
our circumstances and surroundings as if they were such that
they could not be changed without the loss or weakening of
our identity. DBut that is because we generally think of them
in sections, not as a whole. It remains true that—apart from
what we become through our own free will—we are what we are
by virtue of heredity and environment, and that both of these
imply that we are units in a world of persons—the one from the
point of view of time, the other of space. And to say “I am I,”
18 meaningless as an abstract formula. To mean anything, it
must mean I am that specific person, with specific differences
from others, and with such and such a record of social life and
action that is indicated by the use of my name.

Now, when we rise to the religious standpoint, which is
assumed in this paper (and by no means repudiated by James
himself), then this conclusion is further strengthened. It is in
relation to ideals that the greatness of personality appears. And
our individual differences stand out all the more strongly,
when we think of all awakened humanity as travelling by
different paths to the same ultimate goal, living, according
to their widely different capacities and opinions, for those great
ideals which are the same for us all, and are all summed up
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in God. The unity of the goal brings into relief the diverse
nature of those who strive towards it. In other connections
James might even insist on this. But if so, there is a deeper
basis of personality than the succession of psychic states.

Now, if it be true that the lower in us is meant to subserve
the higher, we have a right to maintain that the ideal for which
we live gives the key to what we properly are. Here is the real
principle of unity in our lives, and the basis of our differences.
Here is the sphere of true self-consciousness, the experience of
self, not as a mere flow of feelings and ideas, nor yet as a mere
solid atom behind all its states, but as an eternal being in a
kingdom of eternal beings,an object of the personal love of God,
and everlasting because that love is everlasting.

This last sentiment is sufficiently familiar to usin itself. But
you see, I hope, why I have introduced it in connection with
James’ treatment of self-consciousness. My object is to indicate
the essentially one-sided and abstract character of psychological
introspection. For it is precisely by comparing and contrasting
the higher self-consciousness with the narrower and more
abstract, that the higher descends from the region of mist and
cloud, and becomes an object of intellectual apprehension. Other-
wise, though we might be dissatisfled with the narrower
conception, and find the broader and higher standpoint on the
whole also a much firmer one, yet this higher standpoint might
seem to lack the scientific precision of the other, and to be too
dependent upon mood and temperament. But now we have
met Empiricism on its own ground. It hiasappealed to experience
and to experience it has had to go. Itis true that this experience
is super-psychological and even super-philosophical, but Psycho-
logy and Philosophy can both serve it by revealing the abstract-
ness of all rival theories, even when these theories conjure with
the name of Common Sense.

‘What I have said about Empiricism in general is emphatically
true of Naturalism. But all science, psychological as well as
physical, is bound to ignore, in fact studiously to eliminate,
the personal equation ; and to eliminate the personal equation
in the search for the meaning of personality is to condemn
the search to futility from the outset. The Common Sense
point of view is relatively concrete, for at least it deals
with real persons, not with psychic streams, phases of the
Absolute, or mere counters representing the class “ person.”
But Common Sense is not the most concrete basis, because it is
not the highest. Philosophy, when it does real justice to
Common Sense, is higher: Religion is the highest of all. For
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the religious man sees himself in the direct light of God: sees
there his sphere, his possibilities, the meaning of his life.

And here appears immortality. But his religion must be a
religion adequate to the purpose, and it must be lived. If he is
not naturally a thinker on first principles, the intellectual
expression of his faith may always remain rudimentary, without
hurt. But if he is, he ought to learn to define his lower
experiences by the higher. He ought to refuse to admit that
even for his simplest and most direct introspection he is a
psychic stream. He ought to perceive that the spiritual and
eternal meaning of his personality is not for him an inference
or a vague inkling, but belongs to the very essence of his self-
consciousness. It may come late, but when it is there it is the
foundation.

We are too apt, even apart from special theories, to think of the
Ego as consisting in, or at least bound to, the temporal succession
of ideas. This is the opposite error to that of the unknowable
soul-atom. We virtually argue thus:—Without consciousness
there is no animal life, Without self-consciousness there is no
personal life. But all consciousness is in time. Therefore the Ego
is in time. This is the implied reasoning that leads us from one
extreme to the other. But, observe, if we carry it to the utmost
point which consistency demands, it would be necessary to be
always saying “Iam 1” in order to maintain the continuity
of our personality. True personality cannot exist without
self-consciousness, but that does mean that it expands and
shrinks according as we definitely focus our reflection upon our
own selfhood, in season and out of season. Take the case of sleep,
and let us call it—as it is at least relatively—a suspension of
consciousness. The question is asked : if consciousness can cease
for an hour, can it not even conceivably cease for all eternity ?
If there is a gap, might there not be a total cessation 2 Yes, if
the mere temporal continuity, the mere succession of psychic
states, is the basis of personality. But, observe, though we may
regard sleep as a gap in the flow of a man’s consciousness, we donot
regard it as a gap in his /ife-history. It does not, in normal cases,
break, however slightly and negligibly, the continuity of his life-
history. For that life-history, though not absolutely super-
temporal, is more than merely temporal. It has also a vital, logi-
cal, and teleological continuity which is the mark of its eternity.

Still more, when the temporal life is covered by that all-
embracing surrender of the will which the highest religion
demands. If we live for the Christian ideal, time itself is taken
up into eternity. And I urge this quite apart from all sentiment.
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I maintain that the Christian self-consciousness has—to use a

term which I fear may arouse prejudice——a strictly metaphysical

significance—that this mistaking of mere psychic continuity for

vital continuity arises from the failure to make our Christian

consciousness central and determinative. All we who believe

that thought is the servant of experience, must see that we do

not betray our highest experiences by judging them in the light

of lower categories of thought, formed to work on lower ranges .
of life. '

It is only possible to deal very rapidly with a great rival
standpoint, essentially rationalistic in the strict sense of the
term, I mean the constructive monistic Idealism, associated with
names of Green, the two Cairds, Bosanquet, and others. 1
will take, as typical, Dr. Bosanquet’s recent, Gifford Lectures on
“The Principle of Individuality and Value.” Itmay be possible
to criticize its main position in such a manner that we may be
able to grasp more firmly the positive view which I am main-
taining, and secure our possession of a standard which may
disclose the one-sidedness of other systems, partly though not
wholly dissimilar, which we cannot now passin review.

The modern Constructive Idealist ardently vindicates those
very principles which his system is supposed todeny. Individ-
nality, Freedom, the objectivity of nature, the real existence of
things, the finality of distinctions: all this is declared to be
embraced in the mighty sweep of his Absolute, and there
preserved —transmuted but not obliterated. Personally, I hold
that the primd facie view of his Absolute is the truer to logic:
that these pivotal ideas, so vital both in Religion and in Common
Sense, are robbed of their very essence in the monist’s attempt
to exalt them :—“ Freedom . . . dying while they shout her
name.”

But the special idea that concerns us here is that of Individ-
uality. This isjust that central unit of reflection that has always
been asserted against Monism : but what are we to say when we
find writers like Royce and Bosanquet proclaiming it as the
very core of their system ? What if the Absolute is just
precisely the “Individual of Individuals” ? But this need not
silence us. We can enquire whether Individuality has not
proved safe for the absolutist to handle, only because its fangs
have first been drawn. :

I lay stress on this because if we can vindicate the true idea
of the individual, I am sure that the question of immortality
has been practically settled. If we are units of reality,

c
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then we can never cease to be. I have already tried to
vindicate this idea against a narrow psychologism ; now, on the
other hand, let us see whether it does not equally vindicate
itself against abstract logic.

Now since writers like Dr. Bosanquet see the necessity of
explaining the individual so as to do justice to his ultimate
significance, all we really need to show is that he has failed.
Then the true individual emerges outside his system unscathed.

A few words, out of much that might be said. Dr. Bosanquet
explains the individual in terms of System,* the co-operation of
parts through which the whole finds expression. We individuals
are all systems, or worlds, and systems contain smaller systems
and are included in larger. The Absolute is the total System,
therefore the perfect Individual. So, in reply to those who
object to being pooled in the Absolute, and proclaim the
fundamental individuality of the Ego, which must always
remain undigested by the most assimilative cosmos, the
absolutist is now in the position to reply: “ Yes, but what if
that very selfhood, that very individuality, which you assert, is
the principle that identifies it with the Whole ¢ Every system
is individual, and we know that systems can contain systems, as
the bodily organism contains the digestive, respiratory, and
other sub-systems. So you, not in spite of being an individual,
but because you are one, are contained in the absolute
Individual : and the more you intensify your individuality, the
more completely are you one with the larger wholes to which
you belong, and ultimately with the absolute Whole.” We need
not pause to dwell upon the essential truth which this rejoinder
contains. We are now concerned with the essential truth
which it omits. All systems are individual: all individuals
may be systems: true, but it does not follow from this that
individuality is system. ‘

Dr. Bosanquet’s idea of a system is that of which the parte
express the whole; and therefore, in the case of the Absolute,
the parts, according to their degrees of reality, together express
it perfectly, and there is nothing in them that is outside it.
And that is perfect individuality. We have thus two ideas,
both admittedly ultimate: that of System and that of
Individuality. We are told that the latter means the former,
The fact remains, however, that the two ideas are, in them-
selves, different. Define them as we may, we cannot get

* See especially Lect. ii.
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further than to say that they are complementary or obverse.
But that is no justification—indeed the reverse—for ex-
plaining the second in terms of the first, yet not the first
in terms of the second. Now it is plain that we cannot think
of concrete individuals as suck as containing other individuals.
We have to ignore them as such,and to think of them first
as systems. And that only means that we have shirked the
idea of individuality. '

In other words, we should have to show directly that the
Absolute is an Individual—not simply by trying to prove that
there must be an absolute System. And we must be able to
apply to it the term individual, meaning what it means in
Common Sense, from which we first took it.

What is an individual? Whatever else it may be, it is
certainly a unit for consciousness. We can never merely resolve
it into its parts, even on the understanding that the parts
“express ” it, for we first received it not piecemeal, but as a
whole. Like the mere psychologist, the absolutist forgets that
individuality means this, that, and the other concrete individual.
Not at all, he may say, they are concrete individual systems.
But why not say as well “systematic individuals”? Indivi-
duality cannot be a mere predicate at the last analysis. Itisa
mistake to say that the parts even of any system merely
“express” it. They also contribute to it. And we—free,
responsible units of creation, as, for religion certainly, we are—
can we not contribute—none the less freely because through
God—to the fulfilment of His ends? Are we not his fellow-
workers? Or is our freedom only the necessitated unwinding
of what He has wound up in us? Can we not make choice even
of eternal issues ? Are we only phases of God ?

Dr. Bosanquet’s Absolute is no true individual, because it has
no focus. It cannot be given in experience, because it is
Experience.  Christianity proclaims that God has focussed
Himself for us in time and space : that he has revealed Himself
¢o man and 77 man and s man. He is not reached as a mere
idea. He is not everywhere in general and nowhere in
particular.* And as we realize His individuality, so we realize
our own. As we know Him through His personal approach, so
in approaching Him we know ourselves. We realize our

* T think this comment is perfectly fair, though there are “degrees of
reality.” For these only ascend ad indefinstum. 1 hope I have
summarised fairly Dr. Bosanquet’s view : at any rate the logic of his
general position cannot be niissed, )

c 2
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personal relation to the Eternal, and therefore our eternal
personality. In that communion, death is already left
behind.

And as our relation to God excludes all fear of mere
absorption in nature or humanity, so our membership of the
redeemed society, and our relationships with its other members,
bar out all idea of absorption in God. Between God and the
Church stands the individual, secured on both sides in the
unalienable possession of his personal identity.

I had wished to take up the question of the relation of soul
and body, but all that can be done now is to indicate the line
that would be taken. If we are right in rejecting the idea of
a mere soul-substance, separable from its manifestations, we
certainly cannot build upon any extreme forni of Interactionism,
the sharp antithesis of soul and body. That the soul is largely
independent of the body as we know it through ordinary science—
the body that dies—seems to be proved by Dr. McDougall in
his important and interesting book, “Body and Soul.” But,
after all, it is in accordance with sound psychology—here James
has taught us well—to include the body in the idea of person-
ality. But in what sense? Not, assuredly, the mere matter of
which it is composed, which changes constantly, but the form
and functions of the organism. Now it has been well pointed
out that the more we explain the spiritual part of us in terms
of its material vehicle, the more spiritual does that vehicle
become, the more distinguished from common material objects.
After all, what do we know of the body ? Need we be so hasty
in brushing aside the conclusions reached by occult investigation,
whatever we may think of the philosophies associated with
them ¢ Why should we assume that the narrow range of
vibrations that convey to us the sights and sounds of earth,
embraces all physical reality * Surely the presumption is all
the other way. Tf the soul always requires some sort of physical
vehicle, and yet proves itself too vast for the body as we know
it, have we not the right to argue from the higher-to lower ?

To put it another way, the more exclusively narrow and
mechanical the categories employed in the study of the body,
the more surely do we block ab enitio all pathways to broader
and deeper understanding even of the body itself. The more it is
cut off from the personality, the more intrusive and unmeaning

* See also article, % Mrs. Piper and the Subliminal Consciousness,” by
E. Bozzano : Annals of Psychical Science, September, 1906,
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must appear the hypothesis of higher grades or planes of
organic functioning. Witness the still common prejudice
among ordinary scientists against psychical research. But,
from the broadest and deepest standpoint, the higher physical
sphere is more than a mere hypothesis, more even than a
theory based on investigation: rather the burden of proof lies
with those who deny it.

In conclusion, let me say that the arguments I have tried to
put forward suffer greatly from their necessary isolation from
the wider ranges of thought to which they belong. But their
main drift and moral have, I hope, been made clear. “ A4 cwlo
descendit qvidfe ceavrov.”

Discussion.

Colonel ALVES said: On page 9, lines 1 to 3, is the implication,
only too true, that the doctrine of Immortality is relegated by
religious thought to a comparatively subordinate position.

Why should this be the case, seeing the great importance
attached to it by our Lord and the Apostle Paul %

The answer is not far to seek. Immortality, or undyingness, is,
to any mind, save that of a juggling schoolman, the same thing,
manward, as future, eternal (or never-ending) life ; and it is one of
the monopolies of Deity, entrusted to the Lord Jesus, see 1 Tim.
vi, 16.

But most of us have been brought up to believe that, will we or
nill we, in grace or in wrath, we are born heirs of an immortality to
be passed either in bliss or in woe. We have been taught, not by
Grod’s Word (theology) but by God’s-Word-men (theologians), that
life does not mean life but happiness, that death does not mean
death but misery, that destruction does not mean destruction but
preservation, and so on; in fact, that, in matters of Eschatology,
the Bible seldom or never means what it says. Protestants and
Papists alike endorse the serpent’s lie—¢ ye shall not surely die.”

When to this is added the too general Arminian teaching that for
no one is future salvation a present assured certainty, can we
wonder that, with people who think at all, either immortality is
assumed as a matter of course, the only question being how shall I
escape hell, instead of—how shall I be fit for heaven ; or else the
mind is revolted from the whole subject ?
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For all this, I believe a false psychology to be largely responsible.
“Theology,” save the mark, has made the natural man a spiritual
and moral image of his Maker, by the ¢ breath of lives”; but a
careful study of Genesis iii, 1 Cor. xi, 7, and of 1 John iii, 9, and
v, 18, must cause us to reject this idea, and to hold that the male
bodily shape and corresponding mental faculties of man (homo
sapiens) are what constitute his likeness to Deity. -

After showing great mental talent in naming the animals, the
first things that we hear of Adam, when he has a mate of his own
kind, are moral weakness and disobedience, two witnesses that the
“breath of lives ” was not God’s own Spirit.

I believe that the anti-scriptural idea of never-ending torment has
taken away men’s minds from the revelation of a glorious and never-
ending, because a Divine, life. But for this false notion, which has
debased the motives for preaching the Gospel from Divine to
Humanitarian, viz., the baling “immortal souls” out of an endless
hell, Immortality, with all the glory and blessing which Scripture
connects with it, would probably have laid a much greater hold on
Christian minds, and caused them to proclaim a more scriptural
gospel than has generally been the case since the second century
A.D.,, when the heresy of natural immortality appears to have first
crept into the professing Church.

Rev. J. J. B. CoLEs said: “God, Man, and the Universe” are
ultimate terms for Philosophy, Science, and Religion—but when
we consider the union of God and man in the Person of the Lord
Jesus Christ, and see how inscrutable a subject we have before us,
when we speak of Him as an individual man—we see that the
Metaphysics and Psychology of Holy Scripture must necessarily
transcend that of all merely human systems of Philosophy.

The Bible deals with both Oriental and Western processes of
thought. Take the question of personality.

The ¢ Whosoever” of the Pauline Epistles is an individual
doubtless, but not the ¢ unique existence” of the Scottish
philosopher, which is “ perfectly impervious to other selves "—such
is not the individual of the New Testament, for the words of
John xvii, 23—“I in them and Thou in Me that they may be
made perfect in One ”—sets aside the exclusively Western idea of
‘““impervious spiritual atoms,” as being contrary to Christianity and
psychologically false,
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«Tt is no longer 1 that live, but Christ that liveth in me ” reveals
a Divine mysticism that transcends both Western and Oriental
systems of psychology.

Dr. Whately has read a most 1nterest1ng and suggestive paper,
which calls for very careful and thoughtful perusal.

Professor LANGHORNE ORCHARD said : The key-line of the Paper
is, I think, that near the beginning of p. 11— Our regenerated
self-consciousness—born anew in God.” The Author’s aim seems to
be the showing that, to those who, through their personal faith in
Christ, are spiritually regenerate, the strongest evidence, indeed
the complete proof, of their immortality is given by a spiritual
intuition—this spiritual intuition being an affirmation of the highest
consciousness when in communion with God. This is a perfectly
intelligible proposition, and reminds me of the words of the Lord
Jesus Christ—¢ This is life eternal, to know Thee, the only true
God, and Jesus Christ Whom Thou hast sent.” It also reminds me
of the belief of our late President, Sir G. G. Stokes, that all life
proceeds from the action of Spirit, and therefore eternal life has its
author in the Eternal Spirit. Professor Schifer’s assertion, in his
Dundee Address, that by a process of “gradual evolution ” life may
have originated from that which itself had not life, is a mere
assertion devoid of proof, indefensible as a scientific statement.

In criticizing James’s. Empirical theory of personality, the
Author points out that ¢ there is a deeper basis of personality than
the succession of psychic states.” And, with all respect to one of

greatest psychologists, the Empirical theory is absurd, for it
contradicts the idea which it seeks to explain. Personality is not
the sum or the product of a multitude of conscious states, for the
personal idea, or notion, is there from the first. The first state of
my consciousness is as truly mine as is the hundredth. Nor is
personality explained by Bosanquet’s System theory, for (asshown at
the beginning of p. 19), the two words—* personality ” and “system’
—express different ideas. In fact, to have a system is not the same
as to be a system.

Farther, the notion of Personalify is with us from the first. It is
Innate ; but the idea of System is acquired through experience.
Sleep does not maks a gap in our consciousness of our existence.

Mr. MagrTiN L. Rousg, B.A,, said: Although the individuality
of the soul is specially dwelt upon in Dr. Whately’s paper, he
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advises us to reflect upon the way in which a soul and a body
together form a distinet person acting in unison. Now it has often
struck me that, however young and inexperienced a person may be,
or however dim may be his eyesight, he can always bring his thumb
and forefinger straight to his mouth, or touch with his forefinger
any particular part of his body that he chooses to think of. This
he always has done without measurement or calculation, and with
equal precision, doing it instantaneously. Definite thinking of the
part to be touched certainly causes, by nervous telegraphy, a sensa-
tion in that part, and the sensation is instantly transmitted to the
brain, whence again, as rapidly, the directive power goes forth to
the hand and the finger-tip, making this touch the part. Yet this
is not mechanism, unique as such mechanism would in any case be,
for the movement to touch may be restrained by the will. There-
fore the complete and unerring co-operation just described can arise
only from an absolute unity of a non-material co-operating system-—
the soul.

A strong argument for the immortality of the soul is that which
I first learnt from the late Joseph Cook of Boston, a famous Christian
Evidence lecturer in the States. The Creator, said he, has implanted
no instinet for which he has not provided a satisfaction. Now the
Creator has given to every man an instinctive longing for im-
mortality—for a happy and endless afterlife ; so we conclude that
He has graciously provided for men this supreme satisfaction, or
has planned and told them of a way by which they may obtain it.
It was this consideration, said the same lecturer, that led Professor
Romanes of Oxford to abandon scepticism and become a Christian,
as he himself stated in the preface to his latest book.

Mr. ArTHUR W. SUTTON said: The subject chosen by the reader
of the paper, “Immortality,” is one that appeals to us all and
concerns us all very deeply, and I should like to join with others in
thanking Dr. Whately for the able manner in which he has dealt
with it.

I must confess, however, to some degree of difficulty in following
the closely reasoned arguments of the paper, and should like to ask
Dr. Whately to explain to whom he refers when using the word
“we” on page 10, lines 4 and 5. In the preceding sentence
Dr. Whately speaks of “us ” as those whose belief in Immortality is
“ central and assured,” and “must, like our belief in God, rest upon
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experience and intuition.” It would therefore seem that my
.question is already answered, and that the “ we” in the succeeding
sentence refers exclusively to those who possess a living and
experimental faith in God.

But from the title of the paper it would not appear that the
Author intended to treat of “Immortality ” as the possession of
those only who have this faith in God, but rather of “Immortality ”
in a far more general and extended sense and as that which concerns
mankind as a whole.

If Dr. Whately merely intended by philosophical reasonings to
adduce external evidences for the hope, or consciousness, of
Immortality which, later in his paper, he rightly argues is insepar-
able from such faith in God as leads to a knowledge of personal
relation to God, we should all be very grateful to him; but we
should feel a certain sense of disappointment that in dealing with
so wide a subject as “Immortality ” he had not attempted to
indicate whether “Immortality ” was the birthright enjoyed by
every member of the human family or only by those who possessed
a living faith in God.

On page 11, Dr. Whately says that ¢ the moral and religious
-conditions for realizing this higher self-consciousness need not detain
us now, but must never be forgotten. To live the eternal life is the
way to realize our deathlessness.” This again seems to indicate
that the author of the paper is dealing only with Immortality in a
very restricted sense and as possessed only by those who fulfil ¢ the
moral and religious conditions” to which he refers. But on the
-other hand it may be that Dr. Whately is arguing that “Immor-
tality ” is the possession of every man but enjoyed consciously only by
those who fulfil certain conditions.

Those who by the Grace of God have received the gift of faith
will find in the closing words of the last paragraph on page 19
perhaps the grandest and most profound expression of their own
experience that has ever been penned. “As we realize His
individuality, we realize our own. As we know Him through His
personal approach, so in approaching Him we know ourselves. We
realize our personal relation to the Kternal, and therefore our
-eternal personality. In that communion, death is already left
behind.” But again the question demands an answer: Is the
“ Immortality ” discussed by the author a * conditional ” Immortality

.
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possessed only by those who enjoy this “communion,” or is it
the property of every son of Adam?

The next paragraph (p. 20) would seem to limit the Immortality
under discussion to those in conscious “relation to God,” and to
“ membership of the redeemed society,” but I hesitate to think that
Dr. Whately intended this, for, if so, he would scarcely have chosen
for his title the word ¢Immortality” with all its infinity of
application, but rather such a title as ‘The Immortality of the
Christian Believer.”

After a few words from Colonel VAN SOMEREN, who emphasized
the importance of Christ alone being regarded as the Source of
Immortality to those who trust in Him—

The Rev. H. J. R. MARsTON said : The Paper has proved that
there is a natural capacity of deathlessness in man ; and that proof
has been strictly of a philosophical nature ; and a demonstration
resulting from the facts of human consciousness. It has not been
a Scriptural proof ; the Lecturer has kept to his-proper ground,
merely assuming the fundamental postulates of Biblical Religion
without establishing them. Any objection to that mode of proof
is merely prejudice ; and an offence against the majesty of Truth
which has its rights as such.

The alleged argument of Dr. Whately’s critics, drawn from the
supposed meaning of the Bible, are worthless because those who
allege them do not understand the Greek Testament ; in the Greek
Testament the word Immortality occurs, T believe, only twice ; that
is to say, the Greek Testament is practically silent about the point ;
and leaves the area of discussion open.

Mr. H. DE VisMmEs said: God created man “very good” yet
mortal ; and with His life gave him in likeness to Himself free-
will, in the exercise of which by eating of the “Tree of Life” he
had ““the power of an endless life.”

The Scriptures say :— :

“ Whatsoever God doeth it shall be for ever,” and ‘ the thing
that hath been it is that which shall be.” Eece. iii, 14, 15; i, 9.

All that man ever lost has been redeemed; a paradise lost in
Genesis is the same with its “Tree of Life” regained in the
Revelation, but with the life and immortality of that paradise
brought to light through the Gospel (2 Tim. i, 10). God gave man
life, and since His gifts and calhng are without repentance (Rom. xi,
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29), life is his for ever, but with power to lay it down, or if in
Christ as One with Him, power to take it again (John x, 18).

We can never cross the same river twice, for it is continuously
passing away and as continuously being renewed. Likewise man is
for ever passing away, so far as that which is human of him, in
body, soul, and spirit, is coucerned. The river passes away and
dies in the sea, being swallowed up of the life of the sea.

Though apparently it meets with death yet it does not die but
adds fresh life to the sea, and mortality is swallowed up of life and
death in vietory of the living sea.

Dr. THIRTLE said: We are indebted to Dr. Whately for a paper
that is rich in thought. If, at the end, we do not seem to have
attained a firm foothold—if we have, after all, a fear that
immortality is hardly secure as a natural expectation and a
universal heritage—then that is the misfortune of the philosopher,
and not the fault of the Christian theologian. Our minds have
been stimulated by the paper, though the interest, in the precise
sense of the word, has been negativc rather than positive. As
people of feeling as well as thought, as moralists as well as
intellectual beings, must we not say that, on the grounds of
philosophy, the assurance of a life to come is essentially weak and
halting 1

There were in the paper several poiuts on which I should have
liked to ask questions ; but they may pass. I will content myself
with the expression of my own conviction, after many years of
close thought on the theme, that while philosophy may yield some
measure of encouragement to the hope of a future life, it can do no
more. Can we, for instance, imagine a man or woman, for the
reasons given by the learned lecturer, becoming strong in hope,
assured in faith, enthusiastic in devotion to the service of God?
Assuredly not! If philosophy had been able, in any conceivable
development, to make clear the way to God, then there would have
been no need for the coming of Him Who, in the fullness of time,
brought life and incorruption (i.e., incorruptible life) to light
through the Gospel.

A doctrine of immortality cau only be considered to profit in the
light of what man is in his present state and what the immortal
Saviour of man has undertaken on behalf of His people. For a
mortal to ‘“‘realize” selfhood cannot lead to immortality ; but for
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such a one to “realize ” the Deathless Christ is entirely different.
Thus immortality is attained, not by mental process but by spiritual
endowment and inheritance. 'In so far as philosophy sets this
aside, it must yield a barren result. Philosophy deals with Time—
“the things that are” ; it has nothing to do with Eternity—¢the
things that shall be hereafter.”

Communication from Rev. A. IrvixG, D.Sc., B.A. :—

I have much enjoyed the perusal of Dr. Whately’s able and
valuable paper, and beg to offer a few remarks suggested by it.

The author rightly emphasizes individuality as the cruz of the
whole question. He meets effectually on its own ground the
philosophy which would explain away the God-consciousness of the
soul —that faculty in man which belongs to the depths of individual
experience. It may lie dormant until the ¢ venture of faith” is
made, by which we understand that conscious effort of the whole
personality, which, as a “ tentative probation,” a festing (Heb. xi, 1),
is in reality “ a struggling and fluctuating effort in man to win for
himself a valid hold upon things that exist under the conditions of
eternity.” It “grounds itself solely and wholly on an inner and
vital relation of the soul to its source.”* It is “an elemental energy
of the soul,” which is beyond the ken of science, since no surgeon’s
knife nor the most refined investigations of the chemical laboratory
can detect the immaterial and spiritual in us, any more than the
sweeping of the heavens with the telescope can find a Being, who is
Himself immaterial and spiritual. It is realized in the individual
experience, as those in whom it finds exercise have that ‘° witness
borne to them through their faith” (Heb. xi, 39), which marks the
stage of steady ¢ conviction,” and in this the individuality of the
soul emerges—outside any philosophical system (p. 18), and still further
outside the range of what is dealt with in Professor Schifer’s
Address at Dundee-—as something in consciousness which is “com-
plementary,” being neither contradictory to, nor a constituent part’
of, any “system” to which belong those states of consciousness
which may be operated upon by the “machinery of Reason” (p. 11),
and are of an inferior order to itself. Such states of consciousness
(enormously increased in number and variety in a highly complex
civilization) are correlated through sensory impressions and

* Prof. Scott-Holland in Zuz Mundi.
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perceptivity with the outer sphere of reality; but though they
furnish elementary material for the action of wlitionally controlled
evolutionary law in developing the character (all that makes for the
expression of the individual per se), it is to be borne in mind that
¢ each man 4s a soul, not has one, and he expresses his being in his
activity, his thinking, and his feeling. . . . Behind the rich
variety even of a Shakespeare or a Goethe there was an unmeasured
personality still unexpressed. All that psychology can do is to take
account of so much of personality as finds manifestation in different
men. But no science can penetrate into the inner self, for no man
can know another’s mind.” (Dr. Caldecott.)*

So it seems to come to this—that any science or philosophy which
makes the assumption that the individual man or woman (as such)
is but a synthesis of those elementary factors which belong to states
of consciousness of the inferior order, is discredited at the outset, even
as Bergson has (on similar lines) discredited what he calls the ¢ false
evolutionism ” of Herbert Spencer.

To the Christian believer, as his Easter Faith realizes itself in the
spiritual environment of the sacramental life of the Church, with
the experience of nineteen centuries of Christendom behind him,
“ Immortality ” emerges, not as a doging, but as a central fact of his
consciousness, while the student of science, who is not enslaved by
a materialistic philosophy, can follow the reasoning of the great
Apostle, as with wonderful #ruthfulness fo nature and language he
illustrates from the processes of nature the doctrine of the continuity
of soul and soul-function beyond the limits of its present relation to
the material body, in that magnificent fifteenth chapter of the First
Epistle to the Corinthians, in which he discusses the transcendent fact,
which, for the Christian man, has transmuted a philosophical
probability into the “sure and certain hope.”

THE LECTURER’S REPLY.

There is not much that need be said. I am sorry that
Mr. Sutton should have been disappointed because I have not met
directly the question of universal immortality, but that would have
left me too little time for the discussion of the central question.

* Introduction to The Inner Light, by A. R. Whately, D.D.
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That the Immortality of the godly person is the essential point, and
that the other should be subordinated to it, is a view that I think
not only sound philosophically, but in strict accordance with the
perspective and movement of thought in the New Testament itself.
I have therefore not even used any expression intended to indicate
my views on the wider question. That I have taken “ Immortality ”
in a “very restricted sense ” is entirely a mistake. I have taken it
in its deepest and fullest sense, just because in its narrower
application. 1 do not say, for a moment, that we cannot reason from
my conclusions towards the solution of wider problems. That
would still have been inevitable, however I had expanded or
contracted the scope of my argument.

Dr. Thirtle seems to hold the current narrow view of phllosophy
to which I referred in my paper. Therefore, of course, he finds
that philosophical support to faith is “essentially weak and halting.”
For brevity, it must suffice to refer him to the paragraph on
pp. 11-12, but I am afraid he has misconceived the general attitude
and main point of the paper.

In conclusion, the doubt expressed, in the discussion, as to
whether the present realization of our Immortality is regarded as
applicable to spiritual persons only, or to the unspiritual also, is
truly astonishing. The whole paper is to prove that the key to
that realization lies in personal communion with God.
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PRESENT DAY FACTORS IN NEW TESTAMENT
STUDY. By the Rev. Canon R. J. KNowring, D.D.

ROFESSOR KIRSOPP LAKE in his recent work on the
earlier Epistles of St. Paul mentionsthree factors of present
and commanding interest. The first is one which is always with
us, the discussion of the literary and critical questions connected
with the various New Testament Books. And in addition
there are two factors, which, in Professor Lake’s judgment,
have not received the attention which they deserve, the study
of comparative religion, and another study, which is becoming
more and more pressing, the study of psychology. For to under-
stand the history of religion we are told that we must understan..
the psychology of religious men. These, then, are the three
tactors before us.

It may indeed seem presumptuous to attempt to deal with
such important subjects in such a very brief space of time,
but it may perhaps awaken some interest if we can test,
however brietly, the bearing of these three factors, and of other
literature connected with them.

I. Let us then start with that large portion of the New
Testament that is occupied with the Epistles which bear the
name of St. Paul.
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It has become a commonplace of liberal literary criticism,
with some few exceptions, to regard at least eight of these
Epistles as coming to us from St. Paul,and to contrast this with
the state of things in the days of Strauss and Baur. I do not
stop over the vagaries of men like Drews in Germany, or of
Van Esinga in Holland, who still persist in asserting that
St. Paul never wrote any of the letters referred to him and who
are prepared to go further and to refuse to admit the existence
of St. Paul or of his Master.

I content myself with referring to the verdict of Dr. Harnack
that the man who considers himself entitled to regard the
Hauptbriefe of St. Paul as forgeries of the second ceutury forfeits
the right to be heard in the higher questions relating to literature
and history. I will only in passing refer to an admirable reply
to Drews and his followers in a recent American book by
Professor Case of Chicago, entitled Zhe Historicity of Jesus,
1912

But I would ask you to consider for a moment those Epistles
of St. Paul which are often the subject of the most persistent
attack, viz.,, 11 Thessalonians, Ephesians, and the Pastoral
Epistles.

No one will accuse Dr. F. C. Conybeare of a leaning towards
conservative criticism. But we turn to his Myth, Magic, and
Morals, p. xvi, and we read : “ Of the Epistles of St. Paul, very
few are now disputed by competent critics. I am disposed to
accept: as authentic all of them, not excepting the ones
addressed to Timothy and Titus.” (On the next page he adds
that the Epistle to the Hebrews is clearly anterior to A.D. 70.)

Another point of interest which Dr. Conybeare makes in the
page before us is that he speaks of the Epistle to the Galatians
as probably the earliest of St. Paul’s Epistles, and in this he
agrees with a growing number of scholars.

But it is strange that Dr. Conybeare should use this Epistle
to show, as he thinks, how remote it was from St. Paul’s
purpose to learn from those who had known Jesus personally.
Consider, ¢g., the statement of the Apostle that he had gone
up to Jerusalem to visit Peter, and that he stayed with him
fifteen days. Can we doubt that during this visit he would
have learnt many of the details of the earthly life of Jesus 2*
And we need look no further than the opening verses of this
Epistle to see that St. Paul’s Christology, his witness to the

* See, further, Dr. J. Drummond’s little book on Pawl, p. 89.
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facts of the resurrection and the atonement was the same at
this early date as that maintained by the brethren who were
with him, and by the Churches of Galatia, whatever that phrase
may mean,

It will be noted that St. Paul in his Galatian Epistle lays
stress upon the gifts of healing, and it is popular in our own
day to regard Christ as a Healer of astonishing power.

But whether we take Galatians or I Thessalonians to be the
Apostle’s earliest Epistle, we recognize that he assigns the first
place to the miracle of our Lord’s own resurrection, and we do
well to follow his method of procedure.

Origen long ago did the same, and he, too, laid stress, as St.
Paul did, upon the moral and spiritual effects of the miraculous
powers which our Lord and, through Him, His Apostles
possessed. A study from the papyri enables us to see something
of the function of miracles in the New Testament and it would
appear that in Mark xvi, 20, the thought is not only that the
signs accompanied or followed, but that the signs acted as a
kind of authenticating signature to the word.*

But I do not, of course, affirm that Dr. Conybeare’s somewhat
unexpected avowal should be regarded as final by all schools of
thought, and 11 Thessalonians, Ephesians and the Pastoral
Epistles are still keenly disputed. Personally, I think that the
evidence, both external and internal, is fully adequate for their
acceptance, and that that evidence has not been always realized
at its full value. Thus we forget Renan’s avowal that the external
evidence for the Ephesians was as strong as for that of any book
of the New Testament, and that external evidence has been
increased by the statements in the recently recovered letter of
St. Irenseus. It has been sometimes urged that the contents of
this long-lost letter are disappointing, but at least they bear
unmistakable testimony to the attribution of the Epistle in
question to St. Paul. And yet the same old objections are raised
again aud again, as if they had never been answered. Professor
H. A. Kennedy, writing a few months ago (September, 1912)
with reference to the Pauline Epistles, remarks that he includes
Bphesians, as the only argument which appears really valid
against St. Paul’s authorship is that of the style, and in this
respect there seems to be a far closer affinity between Ephesians
aild Colossians than between Colossians and any of the other
Lpistles.

* Dr. G. Milligan, Inaugural Lecture in Glasgow, p. 20, 1910, and his
comments on BeBadw and émaxorovbéw,

D
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Such a remark reminds us that Dr. Harnack is disposed to
accept Ephesians as from St. Paul, Lecause the acceptance of
Colossians would seem to carry the acceptance of Ephesians with
it. One of the most valuable defences of Ephesians comes to us
from a member of the little band of Romanist writers kuown
more or less to us in England, the veteran Dr. Johannes
Belser, to whose name we may add that of the Frenchman
Jacquier.

But much more unexpected is the candid statement of
Professor Gardner in his recent well-known book T%he Religious
Experiences of St. Paul, pp. 14-15. If it could be shown, he
admits, that the whole of the third group of St. Paul’s Epistles
were non-Pauline, this would in some degree affect the basis of
his structure. For it is precisely those parts of the Apostle’s
teaching which are most clearly set forth in Colossians and
Ephesians, on which Professor Gardner lays special stress.  But
it seems impossible, he adds, that any disciple should use so
exactly the thought, the manner, and even the language of the
great Apostle, while yet there is no trace of such a man in
history. The author of Hebrews, though Pauline in tendency,
shows quite a distinct personality of lus own. And we feel, as
Professor Gardner concludes, that so great a writer as the
composer of Colossians and Ephesians must have been could not
have concealed his individuality completely behind that of his
master.

The question of the authenticity of 11 Thessalonians has
recently been revived by a remarkable suggestion made by
Dr. Harnack in a paper read before the Berlin Academy. He
argues that whilst the First Epistle to the Thessalonians wus
directed to the Gentile element of the Christian Cliurch in
Thessalonica, the Second Epistle to the Thessalonians was
addressed to a smaller and earlier Jewish community. There is
certainly remarkable language which might be quoted to
support this contention, and it may be regarded as a working
hypothesis, to which, as some of us will note, Professor
Lake has given special attention. But anyhow it would be easy
to quote many great names in support of I1 Thessalonians,
as also of the much disputed Pastoral Epistles.

Special attention might be drawn in this connection to the
defence recently made by Sir W. Ramsay of these Pastoral
Epistles, and to the acceptance in Germany of 11 Thessalonians
by writers so far removed from each other in many respects as
Dr. Zahn, Dr. Clemen, and Dr. Deissmann. Nor should it be
forgotten that Dr. Harnack does not refuse 1m Thessalonians to
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St. Paul, and that he finds genuine fragments even in the
Pastoral Epistles.

In this connection we may refer to the language found in

that curious book republished some twelve years ago, after
some three centuries and a half, The Book of Philo concerning
Biblical Antiguities. In this the pseudo-Philo uses language and
illustrations which might easily help to explain St. Paul’s
‘reference to fables and endless genealogies, whilst another
curious apocryphal book, The Book of Jubtlees,is full of the
same matter, containing all kinds of legendary additions to the
patriarchs’ history.

Dr. Charles places this book in the second century B.c., and
lie writes concerning it, <« The Pauline phrases, fables, and end-
less genealogies,” “old wives’ fables,” « genealogies and fightings
about the law,” form a just description of a large portion of
Jubilees. The “old wives’ fables” may be an allusion to the
large rdle played by women in it’ (p. lxxxv).

One further feature of interest in the language of these
Epistles may detain us for a moment. It would seem to be
frequently characterized by the use ot medical terms. St. Panl’s
acquaintance with St. Luke, and the frequent intercourse
between the two men, micht well account for this. Indeed, one
recent writer has gone so far as to maintain that St. Luke
must have been the author of the Pastoral Epistles because the
medical terms are so numerous.

But quite apart from any such precarious suggestion, the use
of such language becomes much more intelligible if we
remember that at the time when St. Paul is maintained to
have written the Pastorals he had with him St. Luke as the
companion of his imprisonment.

But this consideration of the use of medical langnage is
closely connected with recent eriticism in another way.

In the fourth volume of his New Testament studies, when
speaking of the date of the Acts, Dr. Harnack (p. 21, New
Testament Studies) vecurs to the question before us, and
remarks that one of the weightiest arguments for the identity
of the author of the “we” sections with the author of the
twofold work, that is, for its composition by the physician,
St. Lunke, is the demonstration of the author’s knowledge of and
nterest in matters of medicine. The instances produced first
of all by Hobart, and then by Zahn and Harnack, have been
assailed by P. W. Schmidt and Clemen. The latter of these
seeks to deprive a part of them of their force, in some cases,
perhaps, with success; and yet Clemen himself allows that

: D 2
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a good acquaintance with medical science and terminology may
be ascribed to ‘ Luke.” This is quite enough for Harnack’s
purpose. One of a sceptical turn of mind might with reason
dispute that the author of the Acts was a practising physician.
If he, however, admits that this anthor possessed a good acquaint-
ance with medical science and terminology, then the unanimous
tradition that the author was Luke the physician receives
the strongest support ; for to what other Christian writer of the
first two centuries can we ascribe such ground of acquaintance ?

It may be noted in passing that Dr. Zahn, no less than
Dr. Harnack, fully expresses his indebtedness to Dr. Hobart, and
we may well be glad that English scholarship has gained sucha
notable recognition. We are often reminded by certain critics
of the debt which we owe to the Germans. But we may fairly
ask what do the Germans owe to us ? They no doubt may
point, for example, to many famous archeeologists, to many
famous investigators of the papyriand inscriptions, but we have
a Ramsay, a Milligan, a Moulton, a Kenyon.

It may perhaps seem unnecessary to stop over this familiar
feature in St. Luke to which we have more specially referred,
but Dr. Harnack has thought it necessary to do so in the
fourth volume of his series no less than in the first.

Not long ago the writer of this paper had occasion to examine
very closely the medical language of St. Luke, and it was a
great satisfaction to him to find that in a recent article in 7%e
Lancet, January 7th, 1911, the position taken up by Dr. Harnack
was unhesitatingly endorsed.

One other point in connection with this use of medical
language is not without interest. It has been suggested that
St. Luke may well have acquired the power of shorthand writing
in connection with his training in medicine, and we know from
Galen that the students who attended his lectures were wont to
take them down. Pliny, too, tells us of the notari, or shorthand
writers, who would write down rapidly from the dictation of
their masters.

An additional interest may be fairly connected with this
subject. In the Studies in the Synoptic Problem recently
published by members of the University of Oxford, one of the
writers, Mr. Streeter, remarks that “the sayings preserved in
Q* were not taken down at the time by a shorthand
writer.” But we have been well remindedt that shorthand
was employed by Cicero at the trial of Catiline, and great

* Q stands for the German Quelle, a source.
t Hibbert Journal, April 12th, 1912, p. 722, by Mr. St. George Stock.
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improvements were made in the art just about the time of
Christ’s ministry.

While we are thus touching upon the Acts it is well to bear
in mind how much both it and the third Gospel have been
strengthened by recent investigations. It is quite recently
that an inscription bearing the names of the two deities, Zeus
and Hermes, was found at no great distance from Lystra.
And if we turn to the Gospels it is of the highest importance to
notice how two remarkable details have helped to establish the
historical character of St. Luke’s enrolment in the second
chapter of his Gospel. It is not too much to say that
indisputable and contemporary evidence now goes to show that
about the date of the first census, 8 B.c., Quirinius was governing
in Syria. And in addition to this we have evidence, as
Dr. Deissmann so frankly allows, that it was a recognized
custom, at all events in the Roman East, for people to return to
their own homes or districts for purposes of the census. Other
well-known Germans, as, eg., Carl Clemen, have also borne
testimony to the various points of contact between the
narrative of the Acts and the discoveries of recent years.
Indeed, no student of the New Testamment can fail to
see the wonderful light which is being thrown upon the scenes,
the language, the life, the topography of the several books, by
the papyri, the ostraca, the letters, the inscriptions which
recent years have made familiar to us. It is almost startling
at first to recognize how the very titles which were used in
addressing the Roman Emperors as, eg., «0pios, cwTip, vios
7ot Geod, elxwv ToD Oeod, Beds émidpavijs, found a place in the
New Testament books; and thus we may see how the Apostles
must have stirred a fresh and vital interest in the minds of
their hearers, and how their message of the Lord of lords, and
the Saviour of the world, must have appealed to the Roman
world around them.*

And if we turn from great matters to small we can see the
way in which the papyri assert their use. Thus no oune can fail
to note what a commentary we have upon St. Paul’s counsel,
“ Custom to whomn custom is due, tribute to whom tribute,”
Romans xiii, 7, when we remember that 218 different kinds of
dues were payable in Egypt.

Or we turn to a letter dated A.D. 41 in which a man gives
the counsel to a friend who was in monetary troubles, “ beware

¥ « Apostolic Preaching and Emperor Worship,” by Professor
Kennedy, Erpositor, April, 1909.
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of the Jews” probably the earliest letter in which their
habitual characteristic is associated with the Jewish people.

We turn to the word dpytmoiuny, Chief-Shepherd, used of our
Lord by St. Peter, and not found elsewhere, but now traced to an
inscription in the Roman period, on a wooden tablet round the
neck of a mummy ; apparently marking the fact that the wearer
was an “overseer,” or master perhaps of a guild of shepherds.

But whilst conservative critics rightly lay stress upon the
position taken by Dr. Harnack with regard to the authorship of
the third Gospel and the Acts, we cannot say that even Dr.
Harnack regards every portion of these books as historical.
And this is why it is so important to be able to corroborate the
statements of the earlier chapters of St. Luke by fresh evidence,
or to point to the Canticles of the same Lucan Gospel as bearing
the evident marks of truthfulness A little less and these
songs would be purely Jewish, a little more and they would be
purely Christian.” At the same time it is only too often for-
gotten that there is in Germany a strong conservative school
headed by men like Feine and R. Seeberg, to say nothing of the
generally recognized conservatives like Zahn and Nésgen and
P. Ewald.

Dr. Harnack’s own most recent slatement with regard to
the actual date of the Synoptists is indeed sufficiently
conservative, and he tells us at the close of his fourth volume of
New Testament Studies that the second and third Gospels, as
well as the Acts, were composed while St. Paul was still alive,
and that the first Gospel came into being only a few years later
(Date of the Acts and the Synoptic Gospels, p. 162, 1. 7).

But then we are obliged to face the further question as to
what sources lie at the root of our Synoptists in their present
form. The question is one which 1s admittedly full of the
greatest difficulty. DBut it would seein that recent scholars ask
us to recognize that there is a source Q (i.e., the source common
to St. Matthew and St. Luke, and with which St. Mark was
also to all appearance familiar), there is the Gospel of
St. Mark practically as we have it to-day, and there is a
further source peculiar to St. Luke, which we may call S,
containing those exquisite passages which St. Luke himself
may have chosen out for special remembrance. 1 am not
e}rlldorsing all these details, but it is mecessary to ention
them.

The further tendency of eriticism would also seem to be to
place Q very early, possibly some twenty years before Mark.
Dr. Harnack in the volume to which we have just referred,



PRESENT DAY FACTORS IN NEW TESTAMENT STUDY. 39

p. 125, maintains that it is earlier than Mark, and that nothing
prevents it from being assigned to A.D. 50 or still earlier, so
that Harnack allows that it may well have come to us from a
personal acquaintance or disciple of our Lord.

Harnack, however, ridicules the argument that Q was
written before the Passion because it breaks off before that
event. Other ecritics, however, take a different view, notably
‘Mr. St. George Stock in the Hibbert Journal for last April,
pp. 723-4, and he asks what more satisfactory reason could
there be for Q’s containing no account of the Passion.

But without stopping cover this, Dr. Harnack, as we have seen,
is convinced of the high antiquity of Q, and in it he regards the
words of our Lord in Matthew xi, 27, as authentic tradition,
words which have been recently described as the greatest
Christological passage in the Gospels. Wellhausen, too, and
Schmiedel both regard the words in St. Matthew as spoken
by our Lord.

The fullest account of the bearing of the whole passage, with
an account of the literature which has gathered round it, is
given by Dr. Schumacher of Freiburg ( Die Selbstoffenbarung Jesu,
1912). It is, no doubt, quite true that Dr. Harnack does not
interpret the words as many of us do, but at all events it seems
certain that we cannot reject this saying, so Johannine in form
and expression, as an interpolation or an accretion, but that it
was actually attributed to our Lord in a document which Harnack
assigns to the year A.D. 50 or even earlier. May it not be said
of such a passage that it is testimony of the very highest value
to the belief in Jesus and His own self-consciousness? He and
the Father are separated in their essential nature from collective
humanity.

Professor Burkitt, indeed, has recently made an interesting
attempt to interpret the words and their context (Journal of
Theological Studies, January, 1911).  The towns of Galilee had
not repented in answer to the announcement by Jesus of the
Kingdom of God, and for this faiiure, as well as for the success
in the reception of His message by the simple folk, Jesus thanks
the Father. “I can stand alene,” he seems to say, “unrecog-
nized, for my heavenly Father recognizes me; I stand alone,
Iand my disciples, but it is we who know God and recognize the
signs of Ilis visitation.” But may we not fairly ask if this
explanation does justice to the words ¢ can it be maintained
that this passage places our Lord and His disciples on an equality
in their knowledge ot the Father ?

But if Q contains no history of the Passion, the earliest
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history of this, the greatest drama in the world’s history, comes
to us from St. Mark, which thus becomes not only as it has
been called a new Gospel type, but also the transition between
Q and the two later Synoptists.

‘With this transitional view of St. Mark before him, Mr.
Streeter asks, who does not feel that St. Mark, the oldest of the
Gospels we have, is the one we could best spare? And yet as
we ask such a question, do not some of us feel that we could not
afford to lose a single word or incident in that fourfold account
of our Lord’s closing hours which the Church has preserved for
us ? should we not miss that picture of “the Strong Son of
God, Immortal Love,” which in the old symbolism of the Gospels
the Lion of St. Mark presents to us? should we not miss the
Gospel which someone has even described as a “ history of the
Passion expanded backwards,” so long a portion of the Gospel
deals with that one last weck? And as we open the closing
pages of each of our Gospels we find ourselves face to face with
no mere mosaic of texts, but with a matchless picture trans-
cending the most consummate literary skill, and a true Christian
science would lead us to exclaim as we stand before that picture,
“This is the Lord’s doing, and it is marvellous in our eyes.”

No wonder Professor Romanes could write, “ True, or not
true, the entire story of the Cross from its commencement in
prophetic aspiration to its culmination in the Gospels is by far
the most magnificent presentation in literature ” (Zhoughts on
Religion, p. 160).

Before we pass to another class of literature closely counected
with the Gospels, let us look for a moment at that Johannine
passage in Q from another standpoint. It may be fairly alleged
that more than one recent discovery has enabled us to trace the
existence of Johannine phraseology at an early date in the Church.

In support of this, we might refer to passages in the Didache
and possibly in the Odes of Solomon. With regard to the
former, if we may place it with Dr. Sanday in a.p. 80-100,
and with Mr, C. H. Turner at the same date, or even earlier
still, its evidence becomies of the highest value. We have seen
that Harnack places Matthew xi, 27, as early as A.n, 50, and it
is not too much to add that he would also carry with him the
verdict of many scholars when he maintains the likelihood that
such words were known to St. Paul.*

But if it is rash to reject the early existence of Johannine
phraseology, we may go further and maintain that it is

* P. Feine, Jesus Christus und Paulus, pp. 264, 265.
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equally rash to affirm, as is so often done, that the whole
historical character of the fourth Gospel is to go by the board.
In England, it is true, leading utterances may still be constantly
quoted on the conservative side. Thus, eg., Mr. C. H. Turner,
in his Studees in Early Church History, p. 191, maintains that
it still appears to him reasonably certain that one of the original
disciples named John, whether the apostle or another, settled
in Asia Minor, wrote the fourth Gospel there, and died about
A.D. 100. And more positive statements still as to the author-
ship of the fourth Gospel by the beloved disciple might easily
be quoted both in England and Germany.

But still it is often boldly aftirmed that in Germany the
Gospel of St. John is no longer to be regarded as a source in
estimating the documents at our disposal say, eg., for a Life of
Jesus, or for an examination of their teaching and claims. It is,
therefore, well to remember in passing that one of the fullest:
and most thoughtful works upon St. John’s Gospel in recent
years comes to us from Germany. The title of the book is in
itself sufficient to secure it a high place, The Gospel of St. John
as a Sowrce for the History of Jesus.

There is much in the volume with which we should probably not
agree, but its great value lies in the fact that the writer, F. Spitta,
so well known in other connections, regards the fourth Gospel as
containing an original document which was the work of an eye-
witness, and that this eye-witness was one of the most trusted
friends of the Master, no less a person than the Apostle John.

It is worth noting that Spitta regards this portion of the
fourth Giospel as still more reliable than the Synoptists as an
authority and a history.

IL. But no attempt to deal with the sources of our Gospels
could lay claim to any fullness, unless we make some reference to
those remarkable pseudepigraphical or apocalyptic books of the
Jews which form in some respects a kind of background to the
New Testament books.

Let us endeavour to give to some few of them a brief
consideration.

The Assumption of Moses, probably dating soon after A.n. 6—
the date assigned to it notonly by Dr. Charles, but by Professor
Burkitt—is written by a Pharisaic Quietist. He has to protest
—it is in fact the very object of his writing—against the
secularization of the Messianic ideal, and the growing political
corruption of the Pharisaic party, against the notion so common,
at all events in the middle of the century, that works were the
means of salvation.
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The Apocalypse of Baruch, the work of several authors,
Pharisaic Jews, dating from A.p. 50-100, and contuining portions
to be assigned to a date before the fall of Jerusalem, again
shows us in some of its sections the prevalence of a carnal and
sensuous view of the Messianic kingdom, and in its dependence
for salvation upon works, the need of the preaching of a Paul.
If we take the passages bearing upon works and justification, it
is not too much to say of them that “with every position here
maintained Christianity is at variance, and Rabbinic teaching
in full accord.”

The Book of Jubilees, dating, according to Dr. Charles, 135—
96 B.c., is an attempt of a pious Jew, to which reference has
already been made, and evidently a popular and widely read
attempt, to describe the creation and the successive events in the
history of Israel from the standpoint of the writer’s own
times.

In doing this the writer severely condemus the laxity of his
countrymen with regard to the keeping of the Sabbath, but at
the same time he shows us how rigid were the requirements of
an orthodox Jew, and, quite apart from the Gospels and St. Paul,
what a fatal danger the spirit of Rabbinism might become.
Whoever drew water or lifted a burden on the Sabbath was to
die ; whoever did any business, made a journey, attended to his
cattle, kindled a fire, rode any beast, travelled by ship, who-
ever fasted, or whoever made war on the Sabbath, was to die.
As we read such regulations, can we wonder that people turned
from a religion which migh# become so mechanical and so devoid
of spirituality to the teaching of Jesus 7 or that St. Paul saw in
such a spirit a burden too grievous to be borne, and in the law
and liberty of Christ “a more excellent way ?”

In some respects the most remarkable of all these books is
The Testaments of the Twelve Potriarchs, coming to us in its
Hebrew original from about the closing years of the second
century B.c. This book in its later Greek form: contains so
many points of likeness both in thought and word with the New
Testarnent that Dr. Charles has gone so far as to maintain that
the New Testament writers were influenced by 7he Testaments,
although he admits that the latter doves actually contain many
Christian interpolations.

Bug Dr. Plummer, who has written in support of the opposite
view with ereat force and detailed examination, considers that
The Testaments was influenced by the New Testament. It is
noteworthy that by far the most of the alleged parallels to
the Gospels are to be found in the Gospel of St. Matthew, and
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in the sayings recorded in that particular Gospel (see to the
same effect Jacquier, Le Nowveau Testament dans I Eglise
Chrétienne, p. 141, 1911).

But if St. Matthew’s Gospel, as there is reason to believe, was
from the first the most popular,* owing perhaps to its sayings
and discourses, which would most readily strike the ear and
remain in the memory, then we can account for the phengmenon
mentioned. Moreover, it is very strange that these numerous
similarities in thought and word should scarcely be found out-
side she New Testament books, in spite of their previous
influence, and that, apparently, we have no cerfain evidence of
The Testaments until the time of Origen.

One of the most remarkable features in these Jewish books
is the omission, according to good evidence, of a suffering
Messiah.  And this becomes a matter of great importance at
present, in face of the assertions of A. Drews, in Germany, that
the idea of a suffering and dying Messiah was by no means
uuknown to the Jews.

But even in the memorable passage 1v Iisdras vii, 29, where
we read that after 400 years, the Son of God, the Messiah,
should die, such a statement has nothing to do with the great
prophecy of Isaiah lili. In the passage before us there is no
kind of suffering, the death of the Messiah is a purely natural
one—there is no violence associated with it-—not only is the
Messiah to die, but all in whom there is huinan breath. It may
even be that the writer meant to emphasize the thought of the
new creation, which was to supersede the Jewish national
Messianic hope (see further for this prophecy JInternational
Journal of Apocrypha, January, 1912).

Anyhow, the whole conception of a suffering Messiah was
at variance with Jewish beliefs at the time of the Advent.
All the Gospels bear witness to this, and it may be fairly said
that it is not until after the fall of Jerusalem that we meet
with this conception of a suffering Messiah in Rabbinical
literature at all.

IIL In dealing with the subject of comparative religion the
relation of Cliistianity to the mystery religions is the question
most  freely discussed, according to Dr. Kirsopp Lake and
Dr. Percy Gardner, in Kngland, and they are strongly supported
by Reitzenstein in Germany. But on the opposite side we
lave Sir W. Ramsay and Dr. Warde Fowler.t

* See Mr. C. H. Turner, Journal of T/woloqzcal Studies, October, 1910.
t See his Religious Ezpenences of the Roman Ieople, p. 467, a,nd The
Modern Churchman, April, 1912.
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‘What was the thought which lay at the root of these great
Eastern religions ? It seems to have been that of the triumph
of light over darkness, of death issuing in life, incorporated in
myth and legend.

The eclectic Gentile, as Dr. Lake describes him, who would
come under the teaching of St. Paul as to the meaning of the
death of Jesus, would see every reason for equating the Lord
with the Redeemer-God of the mystery religions. At Antioch,
or Ephesus, or Corinth, or Rome, there would be men disposed
to listen to the teaching which told of cwrnpia, which told that
the soul could be raised above the perishable and the transient
(as the best philosophy would hold) to an actual union with
the Divine, and that this union would be effected in those
“mysteries” of Christianity which promised the Gospel of
eternal life.

But Dr. Lake makes a great and crucial avowal when he adds
that for this salvation of the soul St. Paul's teaching would come
to such a man with the advantage that this Redeemer possessed
an historic character which could scarcely be claimed for Attis
or Mithra.

We must omit the famous passage from Sir 8. Dill, in which
he contrasts the narrative of a divine life, instinct with human
sympathy, with the cold symbolism of a cosmic legend. But it
may be worth while to turn for a moment to Herr Gennrich, of
Berlin, who has so well reminded us that the mediator whom
Mithraism announced as a Saviour was but the personification
of a power of nature, and the redemption instituted by such
means was but a myth, devoid of any moral significance, and
destined to hopeless failure when placed in the scale against the
incomparable attractive power of the historical Saviour and
Redeemer, Jesus of Nazareth. In Christianity that above all
which separated man from God was not the unavoidable defect
of a finite, earthly nature, but the personal decisive act of the
human will against God (Die Lehre der Wiedergeburt, p. 87,
1907 ; see, too, on the same contrast between Mithraism with its
legends and myths and the historical fact of the Incarnation,
Christus: Manuel d Histoire des Religions, by Professor J. Huby
and other French Romanist writers, p. 396, 1912).

Once more we turn to the writer who has done more thananyone
else to give us the salient points in the history and teaching
of the religion of Mithra—*It was a strong source of inferiority,”
so he tells us, “ for Mazdaism that it believed in only a mythical
redeemer. That unfailing well-spring of religious emotion
supplied by the teachings and the passion of the God sacrificed
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on the Cross never flowed for the disciples of Mithra”
(Cumont, The Mysteries of Mithra, p. 195, 1912).

Compare this passage with the vague language of Loisy who
has given us a summary of St. Paul’s conception of Jesus Christ
(Hibbert Journal, Decennial number, October, 1911, p. 81).

According to Loisy, St. Paul entertains the conception of a
Saviour-God after the manner of Mithra. But we note
that, as a matter of fact, St. Paul never calls Jesus a Saviour-
God, and that it is the reverse of scientific to institute a
comparison between an historical person known to Paul,and an
Osiris or an Attis, originally mythological personifications of the
processes of vegetation (see for this, and a full description of the
mystery religions, a series of articles in the Exposttor, 1912, of
great value, by Professor H. A. Kennedy).

May we not also ask what possible connection could there be
between the legendary and mythical deaths of such gods, mere
personifications of the seasons and vicissitudes of nature, and the
redemption wrought by Christ with its moral and spiritual and
universal import.

Let us briefly take two instances to show what a totally
different atmosphere we breathe in the mystery religions, and
in the teaching of St. Paul. Take, e.g., the famous ceremony of the
Taurobolium, in which the worshipper is buried, as it were, to his
former self, and rises again to newness of life, after being drenched
with the blood of the bull. And what was the eftect of what
Cumont does not hesitate to call this barbarous ceremony ?
The worshipper thus strengthened and purified by such means
was regarded as the equal of a deity through this red baptism,
and the crowd worshipped him in veneration. And yet how
different, tofo celo, from the attitude and conceptions of the
Christian worshipper: “If we walk in the light as he is in the
light, we have fellowship one with another, and the blood of
Jesus Christ his Son cleanseth us from all sin.”

Or take as a second instance—the conception of faith in St.
Paul, the conception of a personal surrender toa living Person of
a life lived in the flesh, and yet lived by faith, faith in the Son of
God, Who loved me and gave Himself up for me. Surely it
is not unfair to say that there is no conception in the mystery
religions which can be compared to this, and it reminds us, too, of
the thoroughly ethical character of St. Paul’s mysticism : Christ in
you, the source and the giver of all good things, the strengthener
of all that is pure and lovely and of good report: Christ in you,
the hope of glory, deepening more and more the contrast between
things seen and temporal and things unseen and eternal.
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With regard further to St. Paul’s dependence in his teaching
.upon the ancient mysteries, it may be admitted that certain
words, common enough in the mystery religions, are used by the
Apostie. And yet even here we must be careful. When words
like Ténetos, pwTilew, pveiobar, are alleged in this connection,
we have been well reminded that the first two may be derived
from the LXX and that the verb pvelofac, although a technical
term, is used only once by the Apostle, and that in a purely
figurative sense.

But it may be said with equal trath that other terms comion
enough 1n the mysteries are altogether omitted by St. Paul.
And, in this connection, we may again refer to the list which is
given us by Dr. James Drunimond, which contains such words
as Te\eTy), Tehéopat, uOGTNS, PUUGTLKOS, UUGTAYOYOS, xaf)ap,ués‘,
Spyea, and others (Hibbert Journol, April, 1912, and see also
Cheetham, The Mysteries, Pagan and Clristian, pp. 17, 18 ; and
further, p. 31, as against the statemnents of Reitzenstein, Die
hellenistischen Muysterienreligionen, p. 203).

No doubt certaln words and phrases were, as 1t were, in the
air, and St. Paul’s Gentile converts could scarcely help being
acquainted with them. It was, too, quite likely that St. Paul
would take up such words and fill them with a deeper and
fuller meaning, as, eg., a word to which we have already
referred like cwrijp. But this is a very difterent thing from
supposing that St. Paul himself learnt and taught from the
mysteries. At the same time we may learn from a man like
Clement of Alexandria how often an educated Christian,
acquainted with pagan mythology and its cults, might love to
use even technical terms proper to the mysteries, and to
employ the old langnage in describing Christian knowledge and
experience (Glover, Confliet of Religions, p. 269).

Ought we not, too, to bear in mind an influence to which we
shall recur upon St. Paul’s thought and language, that of the
Old Testament, even in many cases which are assigned by
writers like Reitzenstein to Hellenistic religious usage, and the
documents of the Hellenistic mystery religions.

It is not too much to say that such terms as rvyr and
mvebpa, with their cognates, may be traced back to Old Testa-
ment usage. And the same.may be said of two other familiar
terms, eixev and 86Ea, which are closely conjoined by Paul in
Land 11 Corinthians. So, too, it certainly seems preferable to find
a parallel for the phrase “to put on Christ,” Galatians iii, 27,
Rom. xiii, 14, not in the ritual and religion of Mithra as
Dr. Pfleiderer did, but in the Old Testament Scriptures.
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With regard to the morality of these mystery religions, we
must not forget that it had its good side ; it sustained a belief in
the unseen, it promoted human brotherhood it helped to
sabisfy man’s deepest cravings for a freedom from degradation
and evil, although the standard of purity in sonie respects
failed to rise above that of the pagan world. Justin Martyr
(and so, too, Tertullian) is often ridiculed for his statement that
wicked demons imitated the Christian Euecharist in the
mysteries of Mithra. But apart from the fact that the
Mithraic Eucharist was in all probability open to those only
who had attained the degree of Lion, and who, therefore, were
called Participants, such language shows us that the
Christians would not be likely to borrow consciously from the
mysteries.

At the same time we must admit, although perhaps with
some qualification, that at least one of these religions, that of
Mithra, aimed specially at purity, and that this distinguishes
the mysteries of Mithra from those of all other Oriental gods.
“ Serapis is the brother and husband of Isis, Attis the lover of
Cybele, every Syrian Baal is coupled with a spouse, but Mithra
lives alone,” and fromn him continence receives a new reverence
(Cumont, Oriental Religions, p. 157, 1L 7). This purity,
indeed, encouraged work and action, and in its severity it
attained a moral elevation which appealed to heart and mind
alike.* “Above all,” writes Chantepie de la Saussaye in his
famous JLehrbuch der Religionsgeschichte, 11, p. 500, * the
religion of Mithra was a relizion of action and of moral
strength.” Mithra, indeed, claims the title of the “ Invineible ”
God. And yet it is mot Mithra but the Galilean who has
conquered. The claim of Mithra has not heen sustained, but
Christ still speaks to-day of an assured and universal sover-
eignty, Christ, the deathless King, Who lived and died for men:
“ Be of good cheer, I have overcome the world.”

Before we pass on, it is of interest to note that no one has
spoken more strongly as to any influence of the mystery
relivions upon the mind and the work of St. Paul than
A. Schweitzer, whose name is already so familiar to us in
England.

* Dr. Warde Fowler (see page 43) maintains that the word sanctus
in its application to Mithra showed at least that bis life was pure,
and that he wished his worshippers to be pure also. But lLere again do
we not come across the fatal distinction, so far, that is, as Christianity is
concerned, belween a mythical and an historical record? Op. ¢iz. p. 470.
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One thing is certain, urges Schweitzer, that St. Paul could
not have known the mystery-religions as they are presented to
us, because in their developed state they did not at the time
exist. It is in considerations of this sort, Dr. Schweitzer further
maintains, that a great authority like Cumont can point to the
difficulties which stand in the way of the view that the
mystery-religions had any influence upon the oldest Christianity,
and that he specially regards it as quite excluded that St. Paul
could in any way be connected with the religion of Mithra.

Schweitzer (Geschichte der Paulinischen Forschwng, p. 151)
severely takes to task those who develop out of the accounts of
different religions a kind of universal mystery-religion, whioh
in such a form had never existed, least of all in the time of
St. Paul. To what pressure must these myths and rites have
been subjected, he exclaims, before the statement could be
possible that there is present in many Oriental religions a belief
in a dying Saviour-God, who dies and rises to life again ? and
where, he asks, do we find anything of this death and resurrec-
tion in the case of Mithra?

But here we come across an important inguiry. No one, we
note, has condemned more strenuously than Schweitzer any belief
in the borrowing by St. Paul from the matter of the mystery-
religions. If we ask to what then does Schweitzer maintain
that St. Paul was indebted, we find that he refers us to those
sources which in his belief have been most neglected, viz., those
apocalyptic and pseudepigraphical books ot the Jews to which we
have just referred. He expresses indeed, unbounded astonish-
ment at the neglect of the Kzra-Apocalypse, which undoubtedly
treats of many of the subjects associated with the teaching of
St. Paul, upon sin and the fall, upon the choice of Israel, the
meaning of the Jaw, the Parousia and the judgment.

But if Schweitzer had condescended to read and study the
works of English theologians he would not have failed to gain a
knowledge of the scholarly and exhaustive edition of the Ezra-
Apocalypse which has just been given to us by an accomplished
Hebraist, Mr. Box. In the prefatory note we are told that
whilst there are many points of contact with the Gospels and
the Apocalypse, the most striking are the resemblances between
this Jewish thinker and St. Paul, resemblances which we may
ultimately trace to the school of Gamaliel,and which render the
study of iv Ezra second to none in value amongst the
apocryphal and pseudepigraphical books in their bearing on the
New Testament.

But whilst we bear in mind all this fresh and growing
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material as amongst the most valued factors for New Testament
study, yet we must not forget that St. Paul, especially in his
eschatology, was dependent not merely upon current Jewish
literature and tradition but upon the canonical books of the
Old Testament, and above all upon the teaching of our Lord
Himself. 1t is a matter of further surprise that this fact has
not been more emphasized, and we are put off with the bold
assertion that St. Paul knew nothing of the teaching of his
Master, whereas what may well have been his first Epistle,
1 Thessalonians, is full of what may be justly regarded as
reminiscences of our Lord’s own eschatological discourse.

But without pressing this we may recognize in Schweitzer a
strong supporter of the view that St. Paul looked to Judaism,
and not to Hellenism, for his theological knowledge and
teaching. :

IV. We pass to a brief consideration of the relation of
psychology to New Testament study. Ibp this connection it may
be noted that we have just had an able book not so much upon
psychology in general as upon the psychology of the New
Testament by Mr. M. Scott Fletcher, Lecturer in the University
of Sydney, with a preface by Dr. Rashdall. This book contains
an interesting and valuable study of one of the most epoch-
making events in the New Testament, the Conversion of
St. Paul. And it is of importance to note that the writer
maintains that the vision on the Damascus road should be
classed as objective, and not merely subjective. “ The vision
theory makes the appearance of the glorified Christ a merely
subjective experience on the part of Paul. But the New
Testament as a whole regards the spiritual world as objective.

The main point to remember is that the New
Testament regards man as open to God on the spiritual side of
his nature. The psychological explanation is not in itself
adequate, although the Biblical standpoint does not exclude a
psychological account of the strictly human conditions under
which the conversion took place. It supplements it and does
more justice to all the facts of the experience ” (The Psychology of
the New Testament, pp. 185-187).

I do not, of course, say that we should endorse these remarks
in toto, but such an explanation stands out in marked contrast
to the attempt to identify St. Paul’s “ thorn in the flesh ” with
epilepsy, and then to affirm that his “ visions and revelations ”
were the result of abnormal psychical conditions. The question
has lately been asked in Germany, “ War Paulus Epileptiker ?”
and more than one medical man of eminence in Germany has
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been concerned with an answer to this inquiry. The pamphlet,
the title of which has just been given, was wriiten by Dr. A,
Seligmiiller, Professor of the Study of Nervous Diseases in the
University of Halle. According to Dr. Seligmiiller none of the
symptoms attending upon the severer form of epilepsy were
present in the case of St. Paul. The Professor passes in review
many of the alleged instances of epilepsy, and maintains that
for some of them at all events the evidence is very slight. He
concludes that one of two kinds of disease was that from which
St. Paul suffered, viz., either malarial fever or Augen-migrine.
Sir W. Ramsay, who closely examines the German pamphlet in
the Exzpositor, November, 1911, sees no reason to alter his
former view that malarial fever was mieant, and that such a
fever, as many inscriptions found in the country, and
published in recent times, attest, was regarded as a direct
penalty inflicted by some offended deity.

But another eminent physician has joined in the dispute in
Germany, Dr. . Fischer, Professor of Chirurgery in Breslau (Die
Krankheit des Apostels Pawlus, 1911).  Dr. Fischer argues for
regarding St. Paul’s weakness as epilepsy, but that if so it was
epilepsy of the less severe kind, and—a niost important point—he
adheres to the belief that St. Paul himself clearly distinguishes
between “the visions and revelations” vouchsafed to him in
11 Corinthians, xii, 1-6, and of which he speaks with hesita-
tion and reserve, and the “seeing” which he referred to as
the basis of his claim to the Apostolic office, and which occupied
the forefront of his teaching, “Am I not an Apostle ? have 1
not seen Jesus our Lord ?” (1 Corinthians, ix, 1,and xv, 8).

Thus then for Dr. Fischer no special disease needs to be
mentioned to account for the Conversion on the Damascus
road—that was an actual event which St. Paul himself expressly
differentiates from the other visions vouchsafed to him. It is
an interesting acknowledgment from an accredited medical
authority.

St. Paul’s Conversion thus stands out as the type of a sudden
conversion as contrasted with a gradual couversion, although
there may well have been psychological factors which contrlbuted
to it.

But whether we clasg conversions as sudden or gradual, or
whether we make a wider division, and classify them as moral,
spiritual, intellectual, practical, yet as we study the New
Testament we can scarcely fail to see their evidential value and
bearing. The Church, for example, found itself face to face in
Corinth with a gigantic task, with a society which had become
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a bye-word for vice and licentiousness, and as we read the
terrible catalogue of sins in St. Paul’s exhortation to the
Corinthians (1 Corinthians vi) we cannot fail to be aware of
something of the change which must have been involved, as men
turned from such degrading vices to holinessand virtue. “ And
such were some of you: but ye are washed, but ye are sanctified,
but ye are justified in the name of the Lord Jesus, and by the
Spirit of our God” (1 Corinthians vi, 11).

And as we pass for a moment beyond the New Testament we
are conscious of the same transformation from the power of
Satan unto God. “St. Augustine,” writes Romanes, “after thirty
vears of age, and other Fathers, bear testimony to a sudden,
enduring, and extraordinary change in themselves, called
conversion. Now this experience has been repeated and testified
to by countless millions of civilized men and women in all
nations and all degrees of culture. It signities not whether the
conversion be sudden or gradual, though, as a psychological
phenomenon, it is more remarkable when sudden and there is
no symptom of mental aberration otherwise. But, even as a
gradual growth in mature years, its evidential value is not less ”
(ZThoughts on Religion, p. 162).

But psychology has much to say, not only to conversion, but
to the glossolalia, as Dr. Kirsopp Lake so fully reminds us in
one of his appendices to his recent work on St. Paul’'s Epistles.
‘What he says is sufficiently startling. The fullest investigation
of the glossolalia is perhaps owing to a recent essay by an
American student, E. Mosiman, an essay which he has published
in German, giving us a most valuable historical sketch of the
various phenomena connected with the speaking in tongues. The
writer is not prepared to deny that the speaking in tongues was
a gift which had its place in the opening life of the Christian
Church. But still it was connected, not with the highest, but
with the lowest stages of religious growth and Church life, and
the greatness of St. Paul is seen in the fact that these ecstatic
conditions, at all events in Corinth, were subordinated by him
to those gifts of the Spirit which were the most important and
the most essential ; those gifts, ¢g., which find a place in
St. Paul’s Epistle to the Galatians, in which he notes as the
fruits of the Spirit—Ilove, joy, peace, longsuffering, gentleness,
goodness, faithfulness, meekness, temperance—Galatians v, 22
(Das Zungenreden, p. 133, 1911).

In conclusion, it is my earnest hope that this consideration,
brief and sketchy as it is, of the three factors which were
mentioned at the outset, and of the literature connected with
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them, may serve to maintain an interest in New Testament
study, and may help us to realize that in this Book of Books we
have the words of truth and soberness, wholesome words, even
the words of our Lord Jesus Christ, and words spoken by men
of old, who spake from God, being moved by the Holy Ghost.

DISCUSSION.

Canon GIRDLESTONE, who was in the Chair, said it was very
encouraging in beginning a fresh year to have such a paper as this.
It cleared the air in these days of confusing criticism. We owe a
deep debt to Dr. Knowling, and also to our Secretary for reading it.

I wish to make a few comments on the paper on points that have
struck me.

(1) Page 36. This being the year of Pitman’s centenary it is
appropriate to consider this question of shorthand writing. It is
very important, and the time may come when we shall find that
shorthand is really much older than we have ever given it credit
for. The Jews spoke slowly, and we may well conclude that
speeches were often taken down in shorthand. The pictures dis-
covered on walls in Egypt show us scribes with note-books and
pens (%) in their hands.

(2) Page 38. The passage commencing “ A little less, etc.,” might
be applied to the whole of Christ’s teaching. It was post-Jewish
but pre-Christian. No Apostle could have invented one of Christ’s
parables. I believe that the whole of the Gospels were brought to
memory by the power of the Eternal Spirit. It is impossible that
the Gospels could have been compounded out of Christian ¢ sources.”
Perhaps even the mysterious Q may prove to be a fictitious person-
age. The Gospels bring us face to face with things which Jesus
actually said and did. He is the true “ Source.”

(3) Page 41. The author refers to the Apocalyptic expressions
in the Gospels and to the supposed influence of such writings as the
Book of Enoch ; these would require considerably more proof before
being accepted. The dates of these works were difficult to ascertain.
There were far more proofs of the dates of the books of the New
Testament than of these.

(4) Page 45. With reference to the writer’s use of the expression
“Saviour-God.” In the Epistle to Titus we have the expression ¢ Our
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God and Saviour.” The word Saviour is used of Christ very few
times in the New Testament, scarcely at all in the Gospels and Acts.
But it is frequently used to represent God the Father; indeed the
expression “Saviour-God” is practically an Old Testament term
and is embodied in the name Jesus (the Lord the Saviour).

The DEAN OF CANTERBURY said: We are deeply indebted to
Dr. Knowling for this excellent paper. I have had the pleasure of
knowing him for 30 years; he possesses one highly important
qualification in his extremely wide acquaintance with current
literature on this subject. He not only knows German and reads
that literature, but studied Dutch also with a view to understanding
the views of Dutchmen on similar subjects. This review is very
comprehensive and thorough. He has phenomenal patience, and we
may rely on all he says in its more important features. -

When we contrast the gigantic importance of the Gospels with
the work of the ecritics, the latter appears but trifling. It is but
scraping the bark of a mighty tree and is too often a great waste of
time. Those who deny the actual existence of Christ or St. Paul, as
some seem to do, can only be treated as suffering from a mental
disease. Sound criticism is in danger of being misled on this ques-
tion of the sources of the Gospels. All seem to recognize that St.
Mark was the earliest; then comes Q, from which Luke and
Matthew are said to have quoted, and great stress is laid on
this. At a recent Diocesan Conference, more authority was attached
to Q than to the Gospels themselves! But I would ask : supposing
there is a Q, what do we know of it% If we cannot trust Luke,
why trust Q% Because St. Luke quotes Johanna, wife of Chusa, do
we attempt to find out what she thought ¥ Is it not enough to take
what St. Luke says about her ¢ The authority of the four Gospels
we know. Luke, for example, was a full-grown man when Christ
was on earth. We must not rely upon the sources, but upon the
endorsement of the sources, if they exist, by the Evangelists. But
the one Source often ignored is the Holy Spirit, and I re-echo one of
the author’s remarks : * This is the Lord’s doing, and it is marvel-
lous in our eyes.” Let us contrast these Gospels with current
biographies ; of the latter we have many nowadays, some 500 pages
in length, but here the story of the greatest Life is contained in four
short pamphlets, and the whole character has lived ever since. The
living Christ stands before the world, arising out of the Gospels.
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Some of these critics write as if they understood the Gospels. We
certainly can understand much, but if anybody can fully understand
them he must be as great as the Christ of Whom they tell. With
reference to the author’s remark that Germany owes much to
English critics, I am reminded of Dr. Hobart, whose authority
on the medical words used in St. Luke’s Gospel and the Acts is
recognized as being of the highest. The history of St. Paul’s
voyage has been studied by a Scotchman, Mr. Jordan Smith, who
sailed over the whole course, and who says that the story can only
have been written by an eye-witness and one who was a landsman,
He also made an invaluable comparison of the Gospels in his
Harmonies of the Gospels.

I should like to make the suggestion that the last chapter of
St. Mark may really have been written by him, but the
mass of the Gospel written by St. Peter himself. These
facts, worked out by English scholars, are too often ignored
to-day, but will go far to explain the difficulties which perplex us;
but the general results are very encouraging. The picture of Our
Lord as told in the Gospel holds its own. Every assault against
their historical truth has failed. Time has been on the side of the
conservative views. One great advantage in German criticism is
that a later critic is invariably found to dispose of the earlier one.
“The children devour their parents,” but in saying this I would-
emphatically say that there is in Germany a devout criticism of a
highly valuable order.

Dr. EuGENE StocK thanked Colonel Mackinlay for his invitation to
attend this meeting. Recently he had been making a special study of
the Pastoral Epistles, and it was delightful to him as an amateur to find
his conclusions confirmed by so eminent a scholar. He would like
to mention one fact—the expression ¢ Christ Jesus ” is exclusively a
Pauline one. There are four exceptions in the Authorized Version
where “Jesus Christ” is used instead, but the Revised Version
changes all these to “ Christ Jesus.” This phrase is found in the
Pastoral epistles just as frequently as in the rest. He expressed his
deep indebtedness to Canon Knowling for his paper. As to the
authorship of St. John he wished to recommend a series of articles
by Canon Scott Holland in the magazine of the Student Movement.
He also referred to an old book by T. R. Birks called Hore
Apocalypticee, which has lately been republished.



PRESENT DAY FACTORS IN NEW TESTAMENT STUDY. 5b

Mr. Davip HowARD referred to the fact that St. Paul’s testimony
was very important, as he was at the earlier period of his life a
hostile witness, and probably resident in Jerusalem during our Lord’s
life. Surely St. Luke himself taught him the inner history of our
Lord’s teaching. The Apostles were in full knowledge, being eye-
witnesses, of what they wrote. And why should we assume that
St. Mark and St. Luke had not their knowledge direct from them *
" If we believe, as I trust we all do, that the Gospels were written
by those who were either with our Lord during His life or intimate
friends of His Apostles, why should we, inquire where they got
their information from, in the same way that we look into the
histories of Bede or Gerald the Welshman, who record events of
which they could have no personal knowledge ¢

The CHAIRMAN proposed a hearty vote of thanks to the lecturer,
which was carried unanimously, and the meeting terminated.

Communications were received from Chancellor Lias, Colonel
MACKINLAY, Mr. SCHWARTZ, and Mr. HiGGENS.

Chancellor Lias wrote: “In regard to the remarks on the
genuineness of the fourth Gospel, I think that before the question is
represented as settled, some attention should be paid to the facts,
which I myself pointed out in 1875, that the doctrine found in all
the Fpistle-writers is traced to its source, the authoritative teaching
of Christ, by the Apostle St. John in his Gospel, and that, in every
case, its form in that Gospel is more elementary than in the
Epistles. The matter therefore in St. John’s Gospel must have
been everywhere current in the Church, long before that Gospel
was written, and must be attributed to the Lord Himself, The
great doctrines of the Incarnation and the Divine Indwelling of
God in the believing soul are nof found in the Synoptists, but they
are found in every Epistle, except perhaps that of St. Jude. They
must therefore have formed part of that great ‘deposit’ of faith
committed to the Apostles by our Lord Jesus Christ.”

AUTHOR’S REPLY.

In reading the generous criticisms which have been made upon
my paper by the Dean of Canterbury and Canon Girdlestone, it is
refreshing to note the stress laid by both of them upon one factor
in New Testament study, viz., the work and inspiration of the Holy
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Ghost. Not long before his death, the great German classic and
theologian, Dr. F. Blass, in speaking upon a sceptical pamphlet from
the pen of one of his countrymen, remarked that in this little
pamphlet, on the meaning of the New Testament, the greatest
existing reality in the world is ignored ; Scripture calls this reality
the “ Holy Spirit.” It is the recognition of this superior factor of
which no Christian can be unmindful. But in the eriticisms before
me I note that the historical element is by no means forgotten.

Chancellor Lias has again reminded us with great force of the
evidence for the early witness of the phraseology of St. John.
This is most important, and what the Chancellor has so well said
falls in entirely with the remarks upon which I have ventured.

The use of the various New Testament titles given to our Lord
is a theme productive more and more of fresh interest since the
recovery of so many of the papyri, and it is a matter of thankfulness
that Dr. Eugene Stock has so kindly drawn attention to this
subject.

In the treatment of the Jewish literature, the Book of Enoch was
accidentally omitted. Its numerous and independent points of con-
tact with the New Testament will be found in Dr. Charles’s Book of
Enoch, now republished after twenty years of fresh study.

It is important to note that, as in the Psalms of Solomon, with its
striking Messianic picture in Psalm xlii, so no mention is made
in Enoch of a Suffering Messiah, and that the Son of Man in the pre-
Christian parables shares God’s throne, which is also His own throne,
and that all judgment is committed unto Him, although Dr. Charles
thinks that our Lord used the title Son of Man with a deeper
spiritual significance.
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HELD IN THE ROOMS OF THE INSTITUTE ON MONDAY,
JANUARY 20rtH, 1913, AT 4.30 P.M.

CHANCELLOR P. VERNON SmiTH, LLD., ToOK THE CHAIR.

The Minutes of the preceding Meeting were read and signed.

The SECRETARY announced that Dr. Eugene Stock and the Rev. L. G.
Buchanan and the Rev. W. H. Woods, D.D., Litt.D., had been elected as
Associates. :

The Cmairmax explained the absence of Mr. Urquhart, who had
prepared a paper on “ Prediction,” and called upon the Secretary to read
the paper.

THE FACT OF PREDICTION.
By the Rev. JoHN URQUHART.

HE question with which I desire to deal is one which
seems to me to have peculiar claims to the serious
attention of an Institute such as ours. Is it, or is it not, a fact,
that events, which were still future, have been foreseen ?
There will doubtless be found a ready acquiescence which will
confidently and loudly answer “yes”; many will as surely
regard the question as almost beneath contempt. The wise,
however, will weigh and sift evidence, and will allow their
conclusions to be shaped by facts.

Cicero in his Divinatio has torn the superstitious beliefs of
his times to pieces, “ Why need I say more ?” he asks. “ Such
ideas as these are refuted every day. How many of these
Chaldean prophecies do I remember being repeated to Pompey,
to Crassus, and to Cesar himself ! according to which not one
of these heroes was to die except in old age, in domestic felicity,
and in perfect renown ; so that I wonder that any living man
can yet believe in these imposters, whose predictions they see
falsified daily by facts and results.”*

* XLVIIL
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That is the testimony of one of the first men of his time, who
lived in days so full of change and peril that almost no price
would have been reckoned too great for light upou the then
future. That light was professedly given; and it was
worthless. But, on the other hand, it seems to be unquestion-
able that the pretension to superhuman insight and foresight
has been occasionally better supported. We read (Acts xvi,
16) of a damsel who was “ possessed with a spirit of divination ”
who “brought her masters much gain by soothsaying.” It
seems that in this case the claim was well founded. For, after
the spirit was cast out of her by Paul, “ her masters saw that
the hope of their gains was gone.” Had her claim been
another instance of imposture, there was no reason why it
should have been dropped at that juncture.

There are other instances which have been placed on record
both in ancient and in modern times. One or two of the
latter will be sufficient. Dr. Wolff, the Kastern traveller,
records that, when he was at the house of the British Consul-
General in Aleppo, in 1822, his host read a letter in his presence
and in that of M. Lesseps, M. Derche, his interpreter, and
M. Maseyk, the Dutch Consul. It was from Lady Esther
Stanhope, and .was dated April, 1821. It begged him, the
British Consul (John Barker, Esq.), not to go to Aleppo or to
Antioch, as M. Lustenau, a friend of hers, had predicted that
both these places would be destroyed by an earthquake in about
a year. The communication excited extreme merriment among
the Consul’s guests. Dr. Wolff has told at length how the
prediction found a terrible fulfilment a few days afterwards.
The whole of Aleppo and of Antioch and of the villages within
a circuit of twenty miles was destroyed by a frightful earth-
quake, and 60,000 people perished. .

That instance seems to admit of no doubt that the prediction
preceded the event. The following rests upon the testimony of
the late Colonel Meadows Taylor, and is given in his book—
The Story of My Life* The narrative occupies the whole
fifteenth chapter of the Colonel’s book, and concerns the Rajah
of Shorapoor. Briefly it is as follows: The Ranee, the Rajah’s
mother, had her child’s horoscope made out by native astrologers.
It declared that he would not survive his twenty-fourth year
and that he would lose his country. Great efforts were made by
the Ranee to secure a different finding. These were in vain,
and the prediction was everywhere confirmed. The knowledge

* pp. 391-411.
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of this melancholy forecast was concealed from the young
prince, and was confined, indeed, to Colonel Taylor and the
Ranee’s minister—a native official. The Ranee died. The
young prince became a ward of the East Indian Company
and was afterwards installed as Rajah. In 1857 he took part
in the Indian Mutiny. After an attempt to destroy the British
troops sent to Shorapoor, he fled and was captured at Hyderabad.
He was tried and sentenced to death, but the sentence was
"commuted by the Governor-General. The Rajali was to be
confined for four years to a fortress, and then, should his
conduct be satisfactory, his territory was to be restored to him.
This happened in his twenty-fourth " year, and the Colonel
imagined that the Rajah had escaped the predicted fate. But
a few days brought a further surprise. At the end of the first
day’s march to his new abode, the Rajah was examining the
commanding officer’s pistols, and shot himself—it was believed
accidentally. The prediction was therefore literally fulfilled,
Colonel Meadows Taylor mentions that the casket containing
the horoscope caine into the possession of the British officials.

It is worth remembering also that a similar prediction is said
to have played an important part in bringing about the Mutiny.
It was said that the foreign 7aj would end in 1857. In part
this also was accomplished. The rule of the East India
Company was ended in that year by Act of Parliament, but the
British Government took its place.

In the Memoires of the Comtesse de Boigne (vol. ii, pp. 322~
325) she gives a striking narrative which she received from
her father, the Marquis d’Osmond (French Ambassador to
Great Britain), who was intimately acquainted with the Chevalier
de X ... ,of whom she writes, and who was fully cognisant
of the facts. The Chevalier was lieutenant-colonel of the
regiment which the Marquis joined in his youth. A man of
striking personality and most amiable disposition, he was adored
by his regiment; and, being a relative of the Marquis’s family,
the young officer and he were close friends from the first.
When camping in a small German village during the Seven
Years’ War a gipsy was brought into the officers’ saloon after
dinner. At first the Chevalier remonstrated with his fellow-
officers, but finally yielded and allowed the gipsy to inspect his
hand; after a close scrutiny she said: “ You will advance
rapidly in your military career; you will make a marriage
beyond your hopes; you will have a son whom you will not
see; and you will die from a shot before you have reached your
fortieth year.”
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“The Chevalier de X . . . ,” continues Madame de Boigne,
“attached no importance to these prognostications. However,
when in a few months he obtained two successive steps, due to
his brilliant conduct in the war, he recalled to his comrades
the words of the fortune-teller. They recurred to his memory
also when he married, some years afterwards, a young lady,
rich and of good family.

“His lady being near her confinement, he obtained leave of
absence to join her. The evening before he set out he said:
“My faith! All that the sorceress said is not true. I shall be
forty in five days. I leave to-morrow, and there is little likeli-
hood of a gunshot in perfect peace !’

“ He was detained on the way by an accident to the carriage in
which he was travelling. He was invited by the officers of the
garrison of the town, in which he was thus forced to remain a
few hours, to join a hunting party, and was shot by accident.
He was badly, though not mortally, wounded. While he lay
under the surgeon’s care a letter came for him, saying that his
wife had been safely delivered of a boy. ¢Ah,” he cried, ‘ the
cursed sorceress was right! I shall not see my son'!’ He was
attacked with sudden convulsions. Tetanus followed ; and twelve
hours afterwards he expired in my father’s arms.” His friends
explained the end by the effect which the remembered predic-
tion had upon his mind. But no such explanation seems
possible of the other four predicted events—his rapid promotion
—his fortunate marriage—the birth of a son whom he did not
see—and his receiving the gunshot wound.

In view of such cases the conviction seems to be forced upon
us that prediction is a fact. The theory that these have all been
lucky guesses will be found to labour under heavy—I believe
crushing—difficulties. There seems to be only one other
hypothesis possible—that some mind or minds possess a power,
limited or otherwise, of beholding events set forth upon the stage
of the future. How events can be so set forth, before they happen,
is a question which no man can answer. But that they have
been so set forth in the instances already mentioned is highly
probable ; and I think that the instances which I am now to
produce will show that true foresight and genuine prediction are
facts which cannot be successfully assailed.

It seems to me that the predictions of the Scriptures have
never yet had their due acknowledgment even as psychical
phenomena. Pascal has said that in the Christian religion he
found genuine prophecy, and that he found it in no other. That
is one of those sayings which has ensured to Pascal the admira-
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tion and gratitude of his own and after times; but the study of
religions has shown that this line of demarcation runs still
deeper. Christianity (including Judaism) is a predictive, and
the only predictive, religion. Every other religion clings to the
past : Christianity alone is an announcement of, and a prepara-
tion for, the future.

In any attempt at a satisfactory discussion of a matter of
* this kind some things are essential pre-requisites. It would be
an impertinence to ask us to consider vague aspirations and
events which might be regarded as more or less fulfilments of
them. A presumed prediction must be definite. It must also
be presented in a form to which no suspicion can be attached of
manipulation by which the prediction was altered to suit the
asserted fulfilment.

These requirements are fully met in the present instance.
The Old Testament was closed centuries—even the most
extreme views as to the date of the Old Testament Books grant
us nearly two centuries—before the beginning of the Christian
era. The contents of that pre-Christian Bible have been fixed
by a Greek translation—the Septuagint—begun in the third
century B.C.; by the Targums—Jewish translations from the
Hebrew into Eastern Aramean; and by two other Greek
translations—by Aquila and Theodotion—belonging to the first
or the second century of the Christian era. These afford us a
degree of certainty as to the contents of the Old Testament
Books most unusual in an inquiry of this kind. But, in addition,
we have a confirmation of the utmost value. The Books
themselves have been in the care of Jewish scholars, the last
men in the world to alter their Scriptures in any fashion what-
ever, and least of all to fashion them into more formidable
weapons for the Christian controversialist. It is from that
Hebrew Bible, so faithfully guarded, that our English Bible
(Authorized and Revised) has been translated.

We encounter first of all one broad fact. In the early
historical books we have promises of the appearing of one
outstanding Individual by whom the needs of Israel and of all
the nations will be met. The prophetic books supply many
details, indicating His nationality, lineage, character, work, and
history. This Messiah becomes the hope of Israel. It is a
hope that dominates every other. It fills the future as the
midday sun the heavens. There are blessings in His coming for
the Gentiles also. Now, it is undeniable that one Personality
rose upon the world’s view as the sun climbs the heaven ; that
His coming has ploughed a long and broad dividing line between
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past and after times. It began the one and only revolution in
the world’s history that has been for God and for the better and
nobler life of man. There has been no other movement to set
by the side of it—I believe that few will name or think of
Mohammedanism as comparable with Christianity. If they did,
Mohammedanism is excluded from the comparison by its Koran,
its methods, and its results. The personality of the Lord Jesus
Christ is absolutely unique. He is utterly above and apart
from all besides of this earth’s best and greatest. His character
and abiding influence make, on the face of them, a startling
answer to the Scripture announcement of the coming of
the Messiah. He was to be a Jew and He was to bless Jew
and Gentile. The man of Nazareth fulfils undeniably and
broadly that strange but confident prediction. Is that a
chance ? Or does it show that prediction is a fact ?

The following points are worthy of close consideration :—

1. The earliest announcement of his future appearing is very
striking (Genesis, iii, 15: “ And I will put enmity between thee
and-the woman, and between thy seed and her seed. It (or
He) shall bruise thy head, and thou shalt bruise his heel ”).
Plainly it is One from among the woman's offspring, who is
specially described as Aer seed, who is thus to deal directly with
the Deceiver who by his wiles has driven man from the
presence of God. He will crush the Deceiver’s power: “ He
shall bruise thy head.” But the Deliverer of humanity will
not escape unscathed : ““Thou shalt bruise his heel.” I suppose
this means that the progress of the Deliverer’'s work would be
suspended or delayed for a time—an astonishing commentary
upon the nearly nineteen centuries of delay since Christ’s uncom-
pleted work began. Thus three things should be noted here : —

(1) The wede scope of the predicted Redeemer’s work— He
comes for man.

(2) The Redeemer’s objective—io slay the Decever,

(3) The retardation of the Redeemer's work.

2. The Redeemer was to be an Israelite (Genesis xxii, 18:
“ And in thy seed shall all the nations of the earth be blessed ).
The words were spoken to Abraham. It adds to their signifi- -
cance that they were spoken at the altar upon which Isaac had
been laid in sacrifice. It is a striking fact that here again—in
a Jewish book—the Redeemer promised is to be for “all
nations.” It is surely more than a marvellous coincidence that,
in a Redeemer sprung from Israel, men of every nationality
have already found blessing.
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3. He s to be of lowly, though of royal origin. The Davidic
glory had been for centuries a mere tradition before our Lord’s
birth. In the following words of Isaiah that royal house is
represented as having fallen, although David’s descendants were
in the time of the prophet still reigning in Jerusalem :— And
there shall come forth a rod out of the stem of Jesse”—the
trec has been felled—*“and a branch shall grow out of his
roots” (xi, 1). The remainder of the chapter shows that this
“gprout” or “branch” is no other than He in whom «“all
nations ” are to be blessed; for in verse 10, for example, we
read: “And in that day there shall be a root of Jesse, which
shall stand for an ensign to the peoples; to it shall the Gentiles
seek, and His rest shall be glory.”

4. There will be nothing in His person, in His position in
soctety, or in the aims which He pursues to insure for Him an
enthusiastic reception by the people. “ Who hath believed our
report, and to whom is the arm of Jehovah revealed? For he
shall grow up before him as a tender plant, and as a root out of
a dry ground : he hath no form nor comeliness ; there is no
beauty that we should desire him” (Isaiah liii, 1, 2). There
we surely see the Man of Nazareth !

5. I now come to a circumstance among the most wonderful
that has ever occurred in a nation’s history. Let it be remem-
bered that Israel was selected and specially trained to recognize
the Messiah when He should appear, to rally round Him, and
to become His ministers and messengers; and yet, notwith-
standing, Jsrael, in its leaders and in the great body of the people,
18 to reject the Messiah!  The prophet (already quoted)
continues: “He is despised and rejected of men; a man of
sorrows and acquainted with grief: and we hid as it were our
faces from him. He was despised and we esteemed him not”
(verse 3). -

In a preceding part of this prophecy the Messiah is repre-
sented as anticipating failure in His attempt to influence
Israel ; and coupled with that is an intimation that His success
will be found among the Gentiles! ¢Though Israel be not
gathered, yet will I be glorious in the eyes of the Lord, and my
God shall be my strength. And he (God) said ‘It is a light
thing that thou shouldest be my servant to raise up the tribes
of Jacob, and to restore the preserved of Israel : I will give thee
for a light to the Gentiles, that thou mayest be my salvation
unto the end of the earth.”” This is supported by an indication
of the kind of glory the Messiah will win among the Gentile
peoples : “ Thus saith the Lord, the Redeemer of Israel and his
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Holy One, to him whom man despiseth, to him whom the nation
abhorreth, to a servant of rulers. Kings shall see and arise,
princes also shall worship, because of the Lord that is faithful,
and the Holy One of Israel, and he shall choose thee” (Isaiah
xlix, 5-7). Here are three outstanding facts of history
distinctly predicted centuries beforehand—(1) the rejection of
the Messiah by the Jews; (2) His reception by the Gentiles;
and (3) the kind of reception accorded to Him.

6. Details are given of the intermediate tragedy. The
Messiah 1s to suffer a felon's death: “He was taken from
prison ” (He had been apprehended), “and from judgment ” (He
had been tried and condemned); “and who shall declare his
generation ? for he was cut off out of the land of the living”
(He was to die in His early manhood) (Isaiah liii, 8).

7. He is to rise from the dead. The description (Isaiah liii),
which beginsin deepest sadness, ends jubilantly : “ He shall see
of the travail of his soul and be satisfied . . . Therefore will I
divide him a portion with the great, and he shall divide the
‘spoil with the strong” (verses 11, 12). The twenty-second
psalm indicates that the death assigned will be that of
crucifixion—“ They pierced my hands and my feet. I may tell
all my bones: they look and stare upon me. They part my
garments among them, and cast lots upon my vesture” (verses
16-18). This prediction, which opens with an exceeding bitter
cry, ends in the unexpectedly joyous fashion of Isaiah liii. “My
praise shall be of thee in the great Congregation: I will pay my
vows before them that fear him . . . All the ends of the world
shall remember and turn unto the Lord: and all the kindreds
of the nations shall worship before thee ” (verses 25, 27). What
is here implied finds a distinct statement in Psalm xvi, 10:
“ For thou wilt not leave my soul in Sheol (Hades); neither
wilt thou suffer thine Holy One to see corruption.” It mighs
be hard to prove that the resurrection of Christ was an actual
fact ; but that the work revived and went on as the predictions
declare it should do are faets. It is remarkable, too, that the
transition from overwhelming sorrow to abounding joy was
vividly reflected in the experience of the disciples who laid the
foundation of the Christian Church.

8. It undoubtedly blunts the edge of the preceding that a
host of the predictions regarding the Messiah have found ne
fulfilment. We look in vain for anything which can be
regarded as an accomplishment of what is foretold, for example,
in Psalms x1v and 1xxii. But that difficulty vanishes when it
is noted that there is to be a break in the earthly presenee and
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earthly work of the Messiah. That break is the subject of a
distinet prophecy. In Psalm ex, the speaker (said in the title
to be David) describes a scene in heaven. Jehovah is seated
upon His throne. Before Him stands One whom the Psalmist
names “My Lord” And this is what the Psalmist hears:
« Jehovah said unto my Lord, sit thou at my right hand, until
I make thine enemies thy footstool.” Plainly this Personage
so addressed has had a history. He presents Himself after
having done a work upon the earth which has aroused against
Him a hostility which has triumphed for the moment. Let it
be observed also, as bearing upon the question as to Who this
Personage is and what He has done, that heaven’s highest
award is conferred upon Him. He is to sit upon heaven’s
throne and at God's right hand. We have to mark also that
this rest is temporary—“until I make thine enemies thy
footstool.”  This interruption entirely corresponds with the
ordinary representation that there is to be a return of the
ascended Messiah, and that the predictions yet unfulfilled
describe the events which will mark the Return—the coming
“4q second time.”

The rest of the Psalm seems to confirm that view of the
matter. [t consists of a twofold address by the Psalmist. The
first (verses 2-4) seems to be spoken to Him whom he has
named “My Lord ” (Adorai, master). This invites a close
scrutiny., It seems to be a promise that the interests of—det us
say the Messiah, will not be neglected while He is seated at the
right hand of Jehovah. If this reading of the words is correct,
it 1s of immense importance ; for these verses will then present
themselves as a description of what is to happen between the
Ascension and the Return. In other words, they will contain
a prophetic history of Christianity.

(1) The earthly interests of the Messiah will not suffer by
His absence. His dominion will be extended by fresh con-
quests. “ Jehovah sends the rod of thy strength,” the sceptre
of thy power, “ out of—from—Zion.” Jerusalem will Le the
centre from which the new faith will spread north, west, east.
and south—a fact in the early history of Christianity which is
historically established.

(2) The new conquest will have limitations. “ Rule thou in
thie midst of thine enemies.” There will be those by whom the
new sovereignity will be contested and repudiated. The
dominion promised is one in the midst of long enduring
hostility. It seems to me that this is a striking forecast of that
condition which has ealled for unceasing vigilance and activity

F
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on the part of the Christian Church. For almost nineteen
centuries it has been the Church militant nearly everywhere ;
the Church triumphant nowhere.

(3) Those touched by the sceptre of power will be separated.
They are described (verse 3) as “thy people.” The Psalmist’s
“TLord” becomes their King. The converts are gathered around
Him. The Church will be an imperium in imperio, acknow-
ledging a Law to whicli every other must be subordinated.
How that finds its fulfilment in Christianity I need not say.

(4) But the subjects of the Kingdom will be marked by
intense devotion: “Thy people shall be willing in the day
of Thy power” (verse 3)—literally, “Thy people shall be
free-will offerings,” etc. The phrase is peculiar and, indeed,
unparalleled in the Old Testament. We read (Exodus xxxv,
29, ete.) of the Israelites bringing a free-will offering (the
same word); but here the people themnselves are to be free-will
offerings.

(5) They will be marked by uprightness and purity. It
seems preferable to take' these words—“in the beauties of
holiness "—as an additional characterization. The people of the
Messiah will be distinguished by character. They will be
apparelled in “the beauties of holiness.” It does not seem to
me to be possible to furnish more distinguishing marks of the
genuine Christian than this and the preceding. Christianity
has been advanced and been served by limitless devotion, while
its life and thought have been a revelation and an astonishment
to humanity. '

(6) The new people will form a countless multitude: “ More
than the womb of the morning thou hast the dew of thy youth.”
Those pregnant words invite larger comment; but it is enough
to indicate the leading thought. This people will be more
numerous than the dewdrops.

The fact which we have to consider here is that, since the
disappearance of “the Lord” from the earth, a work in just
such circumstances and with just such results has been carried
on. It spread from Jerusalem. Everywhere it has been
surrounded by hostility. Those brought under subjection have
been separated. They have been marked by deep devotion to
their unseen Lord, and by purity, uprightness and moral
beauty ; and the hosts which have been drawn from among the
nations during these nineteen centuries may be fairly said to be
innumerable. The genuineness of that prediction (guarded to
the present hour as a sacred deposit by a race determinedly
hostile to Christianity) cannot be questioned. Its fulfilment by
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phenomena utterly new to history seems to he equally
unquestionable.

The above are a few of what I may call the central prophecies
of the Old Testament. There are many others at which the
limits of the present paper forbid us even to glance. I shall
mention, however, three others which will show the wide range
and astonishing accuracy of Scripture prophecy, and which inten-
sify the demand for a calm and philosophic discussion of these
surprising phenomena. Egypt, Israel’s ancient oppressor, is
frequently the subject of prophetic messages. Reginald Stuart
Poole in his article on Egypt in Smith’s Dictionary of the Bible
(First Edition) says: “ It would not be within the province of this
article to enter upon a general consideration of the prophecies
relating to KEgypt: we must, however, draw the reader’s
attention to their remarkable fulfilment. The visitor to the
country needs not to be reminded of them: everywhere he is
struck with the precision with which they have come to pass.
We have already spoken of the physical changes which have
verified to the letter the words of Isaiah. In like manner we
recognize, for instance, in the singular disappearance of the
City of Memphis and its temples, in a country where several
primeval towns yet stand, and scarce any ancient site is
unmarked by temples, the fulfilment of the words of Jeremiah :
‘ Noph shall be waste and desolate without an inhabitant’
(x1vi, 19), and those of Ezekiel: ‘Thus saith the Lord God: I
will also destroy the idols, and I will cause [their] images to
cease out of Noph’ (xxx, 13). Not less signally are the words
immediately following the last quotation— And there shall be
no more a prince of the land of Eeypt’ (l.c.)—fulfilled in the
Listory of the country, for from the second Persian conquest,
more than 2,000 years ago, until our own days, not one native
ruler has occupied the throne.”*

One point in these manifold predictions concerning Egypt
may be taken as a sample. After describing a 40 years’
captivity of the people and their return at the end of that time
the prophecy continues: “And they shall be there a base
kingdom. It shall be the basest of the kingdoms ; neither shall
it exalt itself any more above the nations ; for I will diminish
them, that they shall no more rule over the nations™ (Ezekiel
xxix, 14, 15).

The boldness of this prediction will be remarked. It is not
a venture at a description of a more or less probable event, but

* Vol i, p. 512.
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a clear and broad account of conditions that will endure to all
after time. No test of the possession of genuine predictive
power could well be more absolute than is afforded by this
prophecy. The probabilities were against its fulfilment. It
declares that Egypt will never rise again to her old pre-eminence,
but will decline more and more till it occupies the lowest place
among the nations. But for centuries afterwards the fruitful-
ness of Egypt was proverbial. Her natural position and her
long, broad waterway enabled her to tap the productions and
the industries of Central Africa. The Red Sea and her canals
enabled her also to benefit by the commerce of East and West.
The high and varied abilities and the vast industries of her own
people may be said to have assured her revival even from the
deepest prostration to which she could be subjected. Neverthe-
less, the prediction is the accurate summation of her after
history. Never once since has she ruled over the nations. She
has fallen lower and lower until she is now the basest of the
kingdoms.

It will be observed also that the continuity of Egypt is
assumed, and it is to continue to exist as a kingdom. These
particulars are remarkable enough. With a foreknowledge of
Egypt’s perpetual decline we should infallibly have foretold its
eventual extinetion, or, at least, the loss of its separate existence
as a people. But does the description “a base kingdom, yea . . .
the basest of the kingdoms” present any true account of Egypt's
present condition? The description is exact. She has no place
in the Council of the nations. No other nationality seeks her
friendship or dreads her enmity. Beyond a rude species of
cultivation she has no industries. There is nothing in the
character of her people or in the ability and uprightness of her
rulers to excite expectatlon of revived greatness or power. She
is a hopeless wreck, and is held together only by the strong
hand of a distant nation which her fathers never knew.

The closer inspection of the condition of Egypt confirms
more fully the aptness of the phrases in the prophetic descrip-
tion. F¥inancial control is no longer in the hands of the
Khedive—the king—of Egypt. He cannot impose a tax or
receive the proceeds of it. The British Government officials
levy the taxes; and out of the income these yield they pay the
interest on the Khedive’'s debts. They pay the wages of his
officials and his own salary! It is, indeed, “a base kingdom,”
and if there is a baser I cannot say where that is to be found.

There is a prediction in the much abused Book of Daniel
which seems worthy of notice. The second chapter contains
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what plainly purports to be a revelation of the world’s after-
history. King Nebuchadnezzar, the real founder of the great
later Babylonian empire, beholds in a dream a colossal image
with a head of gold, the two arms and breast of silver, the belly
and thighs of brass, the legs and feet of iron, the toes partly
iron and partly brittle earthenware. The head of gold is
explained to the king by the prophet as representing the
- Babylonian empire. That is to be succeeded by a silver empire,
represented by the two arms and the breast. This is to have
two successors—an empire of brass and an empire of iron. The
toes of the image represent a tenfold ‘division of the last, part
of which retains the iron nature, another part having only a
delusive semblance to that metal. The whole is crushed and
ground to powder by a stone severed from the mountain side
“ without hands.” The prophet explains that from that time
there will be (including Nebuchadnezzar’s) four empires of
man. The fifth will be the kingdom of God.

Exegetes and would-be exegetes have wrestled over this
prediction till the air is somewhat foul and the mud beneath
is offensive and slippery. A safe and comfortable position can
be found, however, without entering that arena, and one from
which we can determine broad and unquestionable facts. Four
great empires are mapped out in the prophecy. There are four
in history with which Palestine and the Jews have had to do.
These are the Babylonian, the Medo-Persian, whose founder
was Cyrus, the Grecian, founded by Alexander, and the Roman.
The last was, by-and-by, divided into the Eastern and Western
Enipires and is now represented by kingdoms, not yet exactly
ten, but which seem for some time to have been approaching
that definite number.

The eighth chapter of the book settles one point which has
been keenly debated—whether the Median and the Persian
formed two empires or one only. Verse 20 shows the inadmis-
sibility of the hypothesis that the prophecy contemplates them
as two. The ram (which in the vision was overcome by the
he-goat) is definitely described: “ The ram which thou sawest,
having the two horns, are the kings of Media and Persia.”
These two powers are represented by one emblem, and are
therefore the united kingdom under Cyrus and his successors.
A like attempt has been made to make fwo kingdoms out of the
third—(1) that of Alexander, and (2) that of his successors.
This supposition is set aside by verses 21 and 22: “ And the
rough goat is the king of Grecia; and the great horn that is
between his eyes is the first king. Now, that being broken,
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whereas four stood up for it, four kingdoms shall stand up out
of the nations, but not in his power.” The third kingdom,
therefore, is that of Alexander and his successors. The fourth
must then be the Roman.

Even at the lowest date which has been assigned to Daniel,
the marvel remains., There was to be a fourth dominion, and
that was to be the last of the great human empires. It should
have no successor; and it has had none. It was represented
by the two lower limbs; and it became twofold—the Empires
of the East and of the West. That fourth dominion was to
continue till it should be represented by a more numerous
division—by the ten toes of the image. Apart from that
number ten (not yet reached), the vision of Nebuchadnezzar
has been verified in every detail.

In these brief notices of Scripture predictions some mention
has to be made of those concerning the Israelitish people.
(1) In case of their persisting in their rebellion against Jehovah,
notwithstanding previous chastisements,it was written: “Jehovah
shall scatter thee among all the peoples, from the one end of
the earth unto the other” (Deuteronomy xxviii, 64). Here it
is indicated that the thoroughness of the dispersion will be
phenomenal. They will be found among all the peoples from
the one end of the earth to the other. That is a feature in this
prediction which should not be overlooked. (2) They will in
this dispersion be subjected to persistent persecution : “ And
among these nations shalt thou find no ease, neither shall the
sole of thy foot have rest. But Jehovah shall give thee there a
trembling heart, and failing of eyes, and sorrow of mind”
(verse 65). (3) Yet, notwithstanding the loss of country,
security, and rest, they will not disappeat as a people: “ And
yet for all that, when they be in the land of their enemies, T
will not cast them away, neither will I abhor them to destroy
them utterly ” (Leviticus xxvi, 44).

Hosea iii, 4, 5, fills up the foregoing pictures. Israel is to
be separated from Jehovah, and her condition during that
period is ‘described. (1) It will cover a leng period: “For
the children of Israel shall abide Many DAYS.” (2) Their
political condition is described : they will “abide many days
without a king and without a prince.” They will have no
central government. (3) Their religious condition is in like
manner portrayed : “and without a sacrifice, and without an
image, and without an ephod, and without teraphim.” They will
be without a sacrifice, and without a priest, that is, one who
has the Divinely given right to approach Jehovah on Israel’s
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behalf.  Since the destruction of the Temple, Tsrael has been
deprived of both sacrifice and priest. At the same time they
will refuse the delusive help and. consolation offered by
idolatry. Tf the altar is taken away, they will not put an
immage in its place. TIf they have no longer an ephod-clad priest
to inquire of God, they will not seek counsel of the teraphim.

Strange to say it was predicted in the sacred book which the
Jews themselves have handed down that they were to reject
the Messiah! This has already been before us (see page 63);
but we have also a prediction—this time in the New Testament
—dealing with the question as to how long this attitude of
rejection and loathing is to continue. The Apostle in hig
Epistle to the Romans is correcting a possible misconception on
the part of the Christians at Rome. “ For [ would not, brethren,”
he writes, “ that ye should be ignorant of this mystery, lest ye
should be wise in your own conceits, that blindness (hardness)
in part is happened to Israel, until the fullness of the Gentiles is
come in ” (Romans xi, 25). There are various interpretations
of this “ fullness of the Gentiles ” ; but all agree that this is not
even now complete. Until our own times, then, and after
there was to be no reversal of the judgment passed by the
fathers of Israel in the first century. The “hardness” was to
continue. That it has continued notwithstanding all the
sufferings of the Jewish people and all the efforts of the
Christian Chureh is one of the facts of history. What eye read
the then unwritten record in the middle of the first century ?

There is a ““ hardness ” frequently exhibited in our own day,
and which is wise exceedingly in its own conceit. If it consent
to listen—and that is an unwonted condescension—it never
even dreams of investigating the alleged facts, or of weighing
their signiticance. The whole are haughtily waived aside. The
facts are treated as if they were non-existent. Such an attitude
is unphilosophical and unscientific. It is childish and
contemptible.

Before stating what seem to me to be necessary deductions
from the foregoing, I may be suffered to say a word upon a
somewhat common misconception. There i3 no necessary con-
nection between foreknowledge and predestination. Knowledge
of things past does not affect the facts in any way. The things
are not there because we know them : we know theni because
they are there. And so with things future. Reading of things
to come fixes no destiny, The destiny may be self-determined
or otherwise ; but foreknowledge is in itself no more responsible
for the destiny than my knowledge of the contents of to-day’s
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newspaper makes me responsible for what was placed upon the
printed page.

Let me now conclude by indicating some corollaries from our
study.

l.yForeknowledge is not a power possessed by any merely
human mind. That is the testimony of every human conscious-
ness. It is the consciousness of our own utter incapacity to
read the future which explains our astonishment and awe when
we are convinced that this has nevertheless been done.

2. Since prediction is an act of intelligence, the fact of predic-
tion must be accepted as proof of the existence and of the
activity of mind that is superhuman.

3. The vast variety of the predictions of Scripture, and the
ease with which they sweep through centuries, while dealing
with special, and fully described, details, show that here we are
in contact with a vast intelligence that is unlimited in this
power of foresight.

4. The study of these predictions would have saved us the
lamentable misdirection of recent discussions upon the limits of
inspiration and the Divine and human elements in the Scripture.
The suggestion of two-foldness in a prediction, every word of
which has revealed the then future, is presumptuous trifling.
The message in its entirety is supernatural; and a Book that
has such seals leaves no doubt in any candid mind as to its
origin and claiws.

DiscussIon.

The CHAIRMAN : Mr. Urquhart’s paper deals with non-moral
and non-spiritual instances of Prediction as well as with Prediction
contained in spiritual Prophecy. As regards the former, which is
somewhat akin to second sight, it is difficult in many cases to
distinguish between truth and imposture; but there seems to be
undoubted evidence of some true cases. A clergyman now
working in London has more than once told in my hearing the
story of a dream which he had one year some weeks before a
University mateh at Lord’s, of a trifling but most improbable
circumstance which was happening to him there, he knew not how
or why, and of its exact fulfilment when the match took place.
Personally, I feel unable to agree with all the details of the paper: I
regard the prophecies in the Bible as foretelling the coming and
growth of the Kingdom of God, but not as predicting modern
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political events. Prophecy was nof, what one old divine once called
it, * history written beforehand.” And it generally, if not always,
had, primarily, a bearing on the time and place of its delivery.
The prophecy from Isaiah xlix, 6, quoted in the paper, was, as
clearly appears from the context, spoken originally of Israel or a
portion of Israel, and though we recognize it as chiefly fulfilled in
Christ, St. Paul adopted it as applicable to Himself (Acts xiii, 47),
and so justifies us in applying it to the Church. But the main
conclusion of the paper is that prediction is the action of a
superhuman mind. As Baron Von Hiigel, I believe, points out in
his recent work on Eternal Life, all the past, present and future in
time are, eternally and always, completely and simultaneously open
before God. From Him, therefore, emanates the element of
Prediction in spiritual prophecy. From Him, too, must emanate,
though we cannot understand how or why, any other true cases of
prediction which have come within human experience.

The Rev. E. SEELEY drew attention to the value of prophetic
prediction as an argument for the Divine Authority of the
Bible, and to the tendency of some modern critics to question the
dates of the prophecies when they were inconveniently exact, rather
than accept the predictions made.

Referring to the Author’s remarks on Egypt, p. 67, he thought he
overlooked the predictions in Isaiah xix, 12, 20-25, of a latter-day
restoration of Egypt, and of a similar restoration of Assyria, and
also Isaiah’s very remarkable words linking both of these predicted
restorations with the latter-day prosperity of Israel (also left
unnoticed by Mr. Urquhart).

During own own lifetime it has been increasingly evident that the
unique British Empire has been receiving and possessing the
blessings promised to Israel ; so that we may perhaps be justified
in considering it to be (at least, for the present) the political
Kingdom of God,—the political aspect of ‘* the Stone Kingdom.”

We, living more than 2,000 years after Isaiah and Daniel, know
that Britain is now assisting effectively in restoration in Egypt and,
in a less degree, in Assyria. And throughout the world this
strange Empire is growing and working as no other Empire ever
has in the past; but, as some “kingdom ” must do, in the days of
““ the toes,” to fulfil these predictions and many others. How could
Nebuchadnezzar or Daniel or Isaiah know of things so strange and
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so remote in time? Were those statements merely ¢ pious
opinions 7

Mr. Howarp said we had only to look at an almanack to see
that if knowledge is adequate, foretelling is possible. Rising and
setting of planets, eclipses, tides, etc., are predicted with perfect
aceuracy. Prognosis is pessible, and is the highest result of
medical knowledge. Too often men could not get heyond
diagnosis. There is a paper in the Revue des deux Mondes by
Lavoisier, foretelling the later researches of Ramsay and Dewar
as to the effect of very low temperatures. It is clear that the all-wise
God, having perfect knowing, is able to predict the future, and is it
too much to expect that there may be good men who walk so
closely with God that they learn His mind and so in their measure
are able to prophesy too. Plato, one could scarcely doubt, had this
gift in measure, especially when he foretold the fate of the perfectly
just man, much more the writers of the sacred literature of the
Bible.

Professor HECHLER begged that the greatest care should be taken
in correctly interpreting prophecy.

“The Stone,” in Daniel 1i, 34, 35, 45, which “ was cuf out without
hands,” that is, without human instrumentality, “and brake them,”
the heathen kingdoms, “info pieces,” is the ©“ King Messiah,” as the
old Jewish Rabbis taught, and as we Christian students of Prophecy
believe. See Pirké Rabbi Eliczer, Chapler II, a Midrash compiled
between 700-800 A.D., containing the opinious of Jewish teachers
as far back as the days of our Lord. See also Tanchuma, fol. 31, 4,
a-Midrash compiled between A.D. 1100 and 1200. Compare also
Josephus, Antig. X, 10, 4.

Notice that in Daniel ii, 34, “the stone . . . smole the image . . .
and brake them to pieces.” Therefore, this seems to refer to the
Second Coming of the Messiah in power and judgment, and in
Daniel ii, 28, we are expressly informed that King Nebuchadnezzar’s
dream refers to ““ the lutter days,” that is, to Christ’s Second Coming
as the glorified Messiah to execute righteous judgment against all
unbelievers, as predicted in Revelation xix, 11.

Surely, the events taking place all around us in our own days, the
breakingup of the Turkish Empire, and in Palestine the good agricul-
tural work being done by about 100,000 Jewish Zionist colonists, so
that the Holy Land of Promise is again blossoming as a rose, which
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the Professor saw himself in 1898 and 1904, all these events prove
that we are living in very solemn times, when God’s prophecies are
fulfilling literally all around us. We may, therefore, soon expect
the Master’s Return in Glory and Majesty.

Dr. HEYwooD SMITH said: I wish to draw attention to what has
been said concerning Nebuchadnezzar’s dream of the image in
Daniel ii (p. 69), wherein the author says, “ The fifth will be the
Kingdom of God.” That is so. But we have no right to interpret
the fifth kingdom as applying to the Church, as is so often done by
various commentators, thereby mixing the metaphors. The -image
is a vision of kingdoms, as is explained by Daniel under the
inspiration of God, and therefore we must interpret the fifth, the
Stone Kingdom, as also a great empire, and the greatest of all the
five, which was to become the dominant empire of the world. Now
the British Empire is this great empire, the greatest the world has
seen. And whereas Israel was indicated by dying Israel as the
Stone Kingdom (Genesis xlix, 24}, it follows that the British Empire
isin the place of Israel. And, inasmuch as the promises and plans of
Jehovah are sure and unchangeable, it naturally follows that the
British Empire is the representative of Israel—nay, more, that we are
actually the literal descendants of the so-called lost tribes of Israel.

The arguments for this position are so overwhelming, and the
interest in this inquiry so widely spreading through our vast
empire, and among our brethren in the United States, that it
behoves us reverently to study and see whether God is not revealing
to this generation the truth that we are Israel and that his promises
stand for ever sure.

Mr. MauUnDER said: We have had a very important and
suggestive paper read to us this afternoon, but I should like to
say how thoroughly I agree with the criticism of our Chairman,
that two entirely different subjects have been dealt with in it.
For my part, I should have been glad if the whole of tle
introductory portion, from line 10 on page 57 to line 6 on page 61,
had been omitted. The anecdotes which Mr. Urquhart has given
us in this introductory section have nothing to do with prediction in
its highest sense, or, as I should prefer to call it, prophecy, but
simply with fortune-telling, and the distinction between the two is
immense. Foreknowledge is the attribute of God alone, and the
prophecies of Holy Seripture, which form Mr. Urquhart’s main
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theme, are, as we have been told by St. Peter, “ not of any private
interpretation.” They are concerned with God’s great purposes for
mankind in general, with the person and work of Qur Lord, and
with the scheme of redemption. They stand therefore on an alto-
gether different plane from the prediction of happenings to individual
men. As a scientific man, I am inclined to think that such cases of
successful fortune-telling require far more cogent evidence to support
them than is usually forthcoming ; as a rule, when critically inquired
into, they resolve themselves into mist; and where they seem well
authenticated, I am disposed to think that in many cases they can
be explained by some slight confusion of consciousness in the person
experiencing them.

Mr. GranAM, on the question of what degree of knowledge the
prophets had of the extent or reach of their predictions, called
attention to the apostolic statement on the subject (1 Peter i, 12),
and quoted the prophecy of Isaiah, ¢ Behold, a Virgin shall
conceive,” etc., given and fulfilled as a sign to Ahaz; applied by
St. Matthew to the birth of the Saviour; and thus proving an
important propbetic testimony to the truth of the Incarnation. This
and other instances given in the Gospels indicated the infinite mind
that inspired the prophecies. It was what Bacon called the
“ germinative quality ” of prophecy, by which must be understood
successive fulfilments of the same word in the development of the
purpose of God. If this suggestion were taken up and followed
ot, it would dispose of attempts to fix a limit of time for the
spplication of the inspired word.

Mr. C. S. CaMPBELL said : In continuation of the point raised by
the last speaker, I may be allowed perhaps to say a few words. He
alluded to the double fulfilment of prophecy. And I do not
suppose we should find it hard to exemplify such from the Bible
or experience. A mere physical fulfilment, to the eye, may be
followed by a more distant fulfilment, appealing to the spirit ; or we
might say, more esoteric. In this connection I had already noted, in
passing, the allusion of the writer of the paper to ¢ twofoldness in
prediction” (5 lines from the end). If I am at all right in the
connection, the writer might perhaps see fit to reconsider his
wording ; or make his position clearer.

The CHAIRMAN, in closing the discussion, said: I am sure we
shall all unite in a hearty vote of thanks to the writer of the paper.
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It has given rise to a discussion which, if the limits of our time had
permitted, could easily have been prolonged to a late hour of the
night. We shall, no doubt, have the benefit later on of seeing his
remarks on that discussion when it is published in the volume of
our transactions.

Professor H. LANGHORNE ORCHARD wrote :

It is with very great regret that I find myself prevented from
being present at the reading of Mr. Urquhart’s masterly paper on
«“The Fact of Prediction,”—a paper full of interest. Our thanks
are due to the learned Author for the clearness and precision with
which he treats a subject which has at all times had extraordinary
fascination for the human mind. In the desire for prediction may
be recognized man’s intuitive belief in a future, in a future which
concerns himself, in immortality. :

Absolute knowledge of a future event is not the attribute of any
creature ; it is the attribute of GOD alone. This seems affirmed in
Isaiah xlii, where HE tells us that HEg declares ¢ new things ” “ before
they spring forth.” In the Bible prophecies GoD communicates this
knowledge. Perhaps instances of prediction, such as those cited in
the early part of the paper, may be partly explained in this way, and
partly by coincidence and guess. There are some things which man
can foretell, provided always that the natures and relations of things
and the laws of nature remain unchanged :—e.g., the heights of the
tides on given days, eclipses, returns of comets, ete., etc. These con-
ditional predictions are really caleulations. Similarly, we have logical
conclusions from premises supplied by experience. The difference
between this sort of foretelling and the Bible prophecies is obvious.

I think the remarks, in the last paragraph of p. 71, on foreknow-
ledge and predestination are especially valuable. A surprising amount
of haze in connection with these subjects confuses many minds.
In the Bible prophecies predestination is combined with fore-
knoWledge of free-will actions, and we shall concur with the able
Author that “a Book which has such seals leaves no doubt in any
candid mind as to its origin and claims.”

AUTHOR’S REPLY.

The LECTURER in reply writes :
The interesting discussion which followed the reading of the paper:
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has largely answered my purpose in writing it. The study of
Scripture prophecy has been strangely neglected in recent times, with
deplorable results.

May I be permitted to say that I dissent very definitely from the
view of the nature of Scripture prophecy expressed by the
respected Chairman, Chancellor P. Vernon Smith. I think it
was well defined by the old divine whom he quotes as history
written beforehand.” Samuel’s prediction to Saul (I Samuel x,
2-6) was of exactly that order, and its exact literal fulfilment
impressed Saul accordingly. As to its having had “primarily a
bearing upon the time or place of its delivery,” although the
Chairman is here in accord with a modern principle of prophetic
{mis)interpretation, I am quite at a loss-to understand the statement.
When Daniel pictured the final partition of the Roman Empire into
ten kingdoms, what bearing had that prediction “on the time and
place of its delivery ”% The belief that the Messianic Psalms, for
example, had a primary fulfilment in David is most distinctly
repudiated by Holy Scripture. In Acts ii, 29, the first part of the
proof, that a certain prediction referred to our Lord, is that it had
no fulfilment whatever in David. Is not the Chairman under a
misapprehension when he alleges that Paul (Acts xiii, 47) “ adopted ”
““as applicable to himself ” a prophecy ¢ chiefly fulfilled in Christ” %
Is it not the evident meaning of the Apostle, not that they (Paul
and Barnabas) were the light of the Gentiles, but that, Christ having
been appointed the light of the Gentiles, they (His servants) must
carry the Gospel to them ¢ In view of the enormous importance of
testing current modes of interpretation, the Chancellor, I know,
will excuse my traversing another statementof his. ¢ The prophecy
from Isaiah xlix, 6,” he said, was “spoken originally of Israel or a
portion of Israel.” Thewordsare these: “And he said ¢ It is a light
thing that thou shouldest be my servant to raise up the tribes of
Jacob, and to restore the preserved of Israel, I will also give thee -
for a light to the Gentiles, that thou mayest be my salvation to the
ends of the earth.”” Against these words this Jewish rationalistic
device is dashed to pieces. Was Israel or any portion of it ever
described as God’s “salvation”? Were even the Apostles ever so
addressed ¥ The words are applied to ONE who, seeing that His
mission is to “raise up ” the Jew, and “to restore ” in the latter day
that part of Israel “preserved” throughout ¢ the day of Jacob’s
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trouble,” cannot, by any expositor, who retains his sanity, be
identified with Israel or with any portion of it.

Mr. Seeley will see on reflection that, seeing I was dealing only
with fulfilled prediction, any reference on my part to those as yet
unfulfilled would have been out of place. The importance, however,
of these I, in common with him, hold to be inestimable. As to the
Anglo-Israelite theory I have to confess that I am utterly unable to
accept it, or to understand how it has commended itself to so many
good men. I am thankful to note Professor Hechler’s excellent
words in commending the more careful interpretation of prophecy.

Mr. Maunder thinks that the earlier part of the paper might
with advantage have been omitted. That is possible; but, dealing
with the fact of prediction, it seemed to me that some notice of those
phenomena was called for. I think they are also interesting. The
cases cited seemed to me to be well authenticated. Colonel Meadows
Taylor had personal knowledge of the facts which he recorded, and
Madame de Boigne’s testimony seems almost equally strong. The
cases recorded in Scripture seem still more incapable of explana-
tion on the supposition of either delusion or imposture (see page 58).
That contact is possible with the spirit-world seems scientifically
proved ; and the plain import of the passage in Acts referred to is
that the damsel was possessed by a demon who had to a limited
extent the power of prediction. There are other well-known facts
which might have been mentioned. Whence came the singular
assurance of the Romans as to the duration of their city ¢ It has so
far proved itself to be “the Eternal City,” and it is clearly indicated
that in “the time of the end ” Rome has her part to play.

Mr. C. S. Campbell suggests that I should reconsider the
wording of the phrase ¢ the suggestion of twofoldness in a prediction
every word of which has revealed the then future, is presumptuous
trifling.” 1 admit that the wording is strong ; but, if Mr. Campbell
saw the matter from my point of view, I think he would admit that
it is by no means too strong.. That suggestion, roundly condemned
by Dean Lyall in his Propedeia Prophetica, if 1 remember rightly,
has worked untold mischief. It has drawn a veil over the eyes of
tens of thousands of Secripture students, and is largely responsible
for the annihilation of a force to which was due in no small measure
the triumphs of the Apostolic Church. With those proofs of the
certainty of God’s Word constantly under their eyes, how could
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they fail to commend it to the heathen, and to impress upon them
the offered mercy and the certainty of the coming judgment ?

I may be permitted to cite one instance of the disastrous results
of this twofold sense, or double-application, theory. It is that
Daniel xi refers largely to Antiochus Epiphanes primarily, and
secondarily to the Antichrist. What has been the effect ? The
utter nullification of that part of Scripture for almost everyone!
The application to Antiochus Epiphanes, suggested by Josephus and
used by Porphyry, was accepted by Christian scholars owing to the
twofold reference theory, with the result that so orthodox an
authority as The Speaker’s Commentary sees Antiochus Epiphanes and
nothing of the Antichrist, although the Scripture says definitely
that the chapter reveals the events of the last days. To the
careful Bible student it is absolutely clear that the prediction has no
reference whatever to the Syrian king. Daniel xi, 6, takes us to a
point much later thanhis time. We are told that “in the end of
years ” an Egyptian queen, who is the last vuler of independent Egypt,
will make a league with the then ruler of Syria. Cleopatra was the
last of the Ptolemies, and the prediction suits her and Marc Antony
exactly—even to his overthrow and death, her own overthrow and
death, the assassination of her son (see the Hebrew “her offspring *—
Luther, mit dem kinde), plainly Ceesarion, a lad of about 20, who was
done to death by order of Augustus.

If that is so, then verse 6 brings us down to 30 B.c.—134 years
after the death of Antiochus Epiphanes, to whom therefore, the
description from verse 21 to verse 45 can have no application at all.

1 have read with pleasure the words of my old friend and valiant
fellow-soldier, Professor Langhorne Orchard. 1 must also thank
the Chairman and the other speakers for their kind appreciation of
the paper.
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VISION, IN SACRED AND OTHER HISTORY.

By the Rev. JouN HunTLEY SKRINE, D.D.

MY title may suggest a scope too great to be modestly
proposed for a brief paper, and I must begin by
defining the limits of the inquiry. ¢ Vision ” is a name, in its
higher use, for the contact through the senses of finite human
nature with the infinite, and to ask what Vision is might be
asking to “ know what God and man is.” To ask that question,
however, is what man is for; and to gain some morsel of that
truth shall be the purpose of this inquiry, which will place
side by side two stories, recorded one in sacred, the other in
secular literature, of visions of the supernatural world, and
endeavour to extract from the comnparison some element of fact,
as to the relations of divine and human.

The story I take from the Seriptures is the record either of’
an illusion or of the most cardinal event in man’s history. It is:
the vision seen by Mary of Nazareth, when the angel Gabriel
was sent from heaven to a virgin espoused to Joseph, a
carpenter of Nazareth, and announced to her the birth from her
womb of the Messiah,

Beside this story I will place the tale of another woman who,
through the impulsion of a vision, having some features in
common with that of Mary, entered on a fate which had issues
incommensurate indeed with those which sprang from the
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Syrian maiden’s, yet within their range also great and
wonderful. Joan of Domremy, in France, bears to the history
of her own people a relation similar and proportionate to that
which Mary of Nazareth, in Galilee, bears to the race of man.
Each became mother of a deliverance. And if there seem no
measure of their respective deeds, if Joan’s battles and Mary’s
childbirth seem at first glance so disparate in character,
and so incommensurable in scale, as to make their juxtaposition
an irreverence, a closer look will disclose a spiritual affinity which
makes the comparative study not only reverent but religiously
fruitful.

It is only the French maiden’s story which needs recalling,
and that only in an outline in which we can trace the features
of the Nazarene. A European nation lies in the extreme of
political helplessness. The kingdom is occupied by invaders whoin
its cowed soldiery can no longer face in battle rank, the king
bankrupt, at refuge in a corner of his dominions, and despairing
of rescue from his abject plight. A peasant girl (she, too,
presently to be known as “The Maid”) has a vision of an
archangel, who announces to her the destiny of redeeming the
realm and setting the king on his throne. At first she cannot
believe it. “How can this thing be, seeing 1 am only Jeanne,
daughter of Jacques d’Arc, a yeoman of Domremy, and know
nothing about soldiering, nor have even learned to 1ide a
horse ?” The Visitant assures her that the powers of heaven
will have it so, and at last, after many reluctances, she is able
to speak her “Be it unto me,” sets forth on the enterprise,
converts to her belief the king’s broken spirit by a feat of
thought-reading which that age thought a miraculous sign, leads
her countrymen in battle, turns to flight the armies of the
aliens, and redeems the nation’s life as a nation. It has been
unto her according to that angel’s word.

There will arise at once the criticism that Joan’s story,
wonderful as in itself it is, throws no light on Mary’s. So far
as the French tale resembles the Syrian it is a mere consequence
of it, an unconscious copy. Joan’s age believed that the Holy
Omnes could present themselves in vision, and every peasant
knew that an angel Gabriel had appeared to Mary. Accord-
ingly, the French girl, on whose nature a patriotic and
religious impulse had fallen, visualizes that impulse as another
angel, Michael, more suggestible to her than Gabriel, because
under the patronage of St. Michael French soldiers had of late
successfully repulsed the English from the Mount he guarded.
And then, after all, who is St. Michael or what, that he should
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appear to any one? Or who and what, for that matter, is
Gabriel ? There is no authority for the existence of either
except the Rabbinic angelology. The angel who visited the
house in Nazareth may,indeed, be the reflection in human senses
of some reality and even a personal reality, but all that we can
verify is that reflection in the human senses of Mary. The
angel who appeared at Domremy is something greatly less: he
is but the reflection of a reflection, twice removed from reality.

I imagine that even convinced believers in the doctrine of
the Incarnation find this consideration a difficulty for faith.
The Lucan story of the Annunciation has round it airs of fancy
and folklore which cause a modern Christian to turn faith’s
attention in other directions, and to rest it not on the scene in
a chamber of Nazareth but on that in the Bethlehem stable.
To do this is to turn away from the essential to the accidental,
from ultimate fact to consequential, from the divine-human to
the merely human. The true moment of the Incarnation in
history is not the Nativity but the Annunciation. The mystery
of God become Man will, indeed, never yield itself up to an
intelligence limited by human conditions, but we shall approach
it only so far as we grasp the significance of that event which is
reported in the form of a parley between the Virgin and an
Angel.

That significance, I have thought, can be brought out by an
application of the comparative method which to all other
subjects we have applied with most fruitful results. If I can
see what the significance is of Joan’s parleyings with her
“ Council,” what the event was in her personal history and that
of her people which had vital association with her visions, it is
likely there will be suggested to me the bearing of Mary’s
vision on the fortune of her soul and of the human race.

This at once I feel sure of ; it is vain to hope to discover the
nature of Joan’s visions and “ voices” (for the communications
through the ear alone were the more numerous, I believe) if we
only study these phenomena in separation from the other facts
of her career. Had nothing more happened than that the girl
saw forms and faces in an empty space and heard words spoken
in what to other ears was a silence, the phenomenon might
remain inscrutable or might prove explicable by natural laws,
but it would be without value spiritually, What actually
happened was a train of vast and surprising consequence. A
rustic girl, as a result of her visions, undertook an enterprise
which in every judgment was impossible for any capacity what-
ever, but for the womanly capacity something more than
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impossible. She achieved this task, and that not solely by a
moral inspiration of the soldiery, who were the practical instru-
ments of the achievement, but by actual guidance in strategic
council and leadership in battle and an astonishing aptitude for
details of the military science, in especial the management of
artillery, to which emphatic testimony was given by high
authorities on war. The whole fact which we have to con-
template and analyse is not an apparition of Michael and a
summons to redeem France, but that vision in all its repetitions
and this solid mass of practical consequence from which the
vision cannot be dissevered.

Contemplating then as a whole this fact of Joan’s deed, the
visions and the activities together, I say that we can only judge
the former to be either the cause of the latter or else a joint
effect of something which was cause of both. The full truth,
one does not doubt, is this last: vision and action are but the
two sides of one fact, the inward and the outward, the
subjective and the objective of that fact. Neither one nor
other is intelligible until we discern the nature of the underlying
fact. What then do we discern as the fact for which Joan the
Maid has become the name ? TUnmistakably to my mind we
are contemplating an act of faith ; the most signal act of faith
recorded in human history with one only exception, the act of
Mary of Nazareth. By an act of faith I understand an act of
concurrence between a human will and the divine. And this
concurrence I would analyse more closely, and describe it by
the figure of an interchange of the two selves, a mutual self
giving between the divine and the human term in the relation
of Creator and Creature.

Here, no doubt, I am taking the fact of the Frenchwoman’s.
career out of the category of human history, as history is
commonly understood, and am placing it in the category of
spiritual history. In this I shall not be followed except by
those who agree that the cause of sensible phenomena is to be
found ultimately only in supra-sensible fact., But these will, I
think, go on with me and seek for an interpretation of the vision
in sacred story where they have found that of the vision in the
secular record.

We have then interpreted Joan’s vision of Michael and the
Saints as a part of the whole occurrence of her career from her
call to her death: it is the first moment in her act of faith,
that sacrifice of herself to the Divine Will, which I have
ventured to call by a more abstract terminology the Self-
Interchange of divine and human. I make no attempt to
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explain the phenomena of the vision and audition in terms
of the sciences of things seen and heard ; and I do not myself
imagine that anything was really present to eye or ear; the
sights and sounds I accept as creations of her mental conscions-
ness, and so far “subjective.” But there is no subject without
an object, neither word has any meaning unless the other word
is involved in it, just as neither thing has existence till both are
.there to create it. And the object to which the consciousness
of Joan was subjective was no less than the Power by whom
all things are made. Her soul was in communion with that
Power by her self-sacrifice, and this was the mode in which
it communicated itself and she received it, her human consecious-
ness made its response to divine fact according to the laws
of human consciousness, under which laws we men can only
know things by seeing and hearing or by an activity of the
mind which is a reflection upon the brain of such i impressions
as have fallen on the nerve of eye or ear. The mind of Joan
communed with the mind of God by an activity of her brain
which reflected impressions furnished to her senses by her
experience, such as pictures or images of Michael, Margaret,
and Catherine in a village church and the current news of
France’s need of deliverance. By what laws of man’s body
and spirit the impact on her soul of the touch of heaven was
translated into a sight and a sound which yet were, in our
understanding of them, no actual vibration of light or air
upon the physical organs of eye and ear, is a question for the
psychologists but not here for us. We are equipped with an
instrument of our present research if we are satisfied that the
vision of Joan was a communication, conveyed by whatever
channel, from the Divine Reality to a human soul, and that this
communication was made possible by an act of faith or a self-
interchange between the soul of this woman and Him by whom
all souls are made.

So I come to put the tale of Joan the Maid beside that of
Mary the Virgin, and to ask if the act of that person who was
the human instrumment of the supreme fact for man, the
Incarnation of Jesus Christ which began to be in the vision
of an angel, Gabriel, is not more interpretable by the light of
that other act, incomparably less but not unlike in kind, which
was wrought by this other woman and began in a vision of an
archangel, Michael.

I am led then to say that the cause of the Incarnation,
meaning by “cause ” the first antecedent in the train of human
circumstance set in motion by that divine event, was the vision
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of Mary known as the Apnunciation. And I analyse that
vision as the movement of her mental consciousness, which was
an inseparable part of the movement of her soul or total
consciousness, that which I have called her act of faith,
Further, I define this act of faith as an Interchange of Self, or,
in less abstract and more consecrated language, an entry by
sacrifice into a divine communion. The self-sacrifice of Mary,
taking form in the recorded parley with Gabriel, is the fact
among things human by which the word was made flesh and
dwelt among us in Jesus Christ, the Son of Mary.

[At this point the question will suggest itself of the relation
of this theory to the doctrine of the Virgin Birth. If the
theory is a sound speculation its bearing upon that doctrine
should be momentous. In this paper the matter cannot be
treated, but in leaving it thus aside I cannot refrain from
recording my own experience of the result of inquiry: I have
found in my own thinkings that to study the Incarnation fact
in the light of the above speculation is to add to the scale of
the traditional doctrine a great increment of convietion.]

To resume. What will now ask for proof is the position that
the act of the Annunciation was an act of sacrifice. It has
not been much regarded in that light. I should suppose that
believers have let their minds dwell rather on the exaltation
and glory, the incredibly high fortune of the actor in the
scene ; their appreciation of the event has been tuned to the
pitch of the Magnificat. And if they are now asked to discern
a self-sacrifice as the essential reality of the event, they will
feel that it is not at once evident. What did it cost the Virgin
to assent to Gabriel's message with her “ Behold, the handmaid
. be it unto me”? What suffering or risk of suffering
was dared ? How does this seemingly slight effort of soul bear
the weight of that infinite event—the coming of the Word into
the flesh? Nay, is there effort at all in this, that a Jewish
maiden at the age of marriage should think she could be
mother of Messiuh (and no more than this could be before the
mind of Mary at this time), seeing that when Messiah shall
come He must needs be born of some woman, and therefore
any wife in Israel might be that mother ?

When one asks, “was Mary’s act a sacrifice, if it was
without suffering ?” it is well to remind oneself that, though
pain and loss are in our minds uot separable from the idea
of sacrifice, they are not the essence of sacrifice, as [ am
Lere employing that idea to express the mystery of life.
The sacrifice which makes us to live is the giving of self, not
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the giving of a toll of pain. In sacrifice, as we know it, there
is indeed the moment, inseparable in human fact, of pain; buat
since pleasure and vitality are one, pain, which is the negation
of both, cannot belong to the nature of sacrifice which makes
life. Nor are we without human experiences—the soldier’s or
the lover’s delight in danger for a passion’s sake, the martyr’s
or even the fanatic’s pang transmuted into something akin to
rapture—which teach wus that not pain but joy is the real
substance of self-sacrifice. Above all, in the sacrifice which
Mary offers, the “ sorrow because her hour will come” is to be
forgotten in the “ joy because the Man .shall be born into the
world.” And yet I seem to discern even in the tale itself some
hint of actual pain confronting the handmaid of the Lord when
she chooses the sacrifice. Does not the record of old Symeon’s
presage, “ Yea, a sword shall pierce through thine own bosom
also,” suggest to us, familiar with telepathic fact, a conscious-
ness in the Virgin herself of perils in her moral adventure
and a reflection of this upon the mind of him who talked with
her. It is Symeon who gives utterance to the thought, but I
shall guess that Mary thought it first, that this was one of the
thmos she pondered in her heart; that she had seen that
sword before she said, < Be it unto me.”

However this be, I am sure I must look elsewhere than
toward the pains, whether physical or mental, involved in
Mary’s act of faith, if I am to understand its character. I shall
resort again to our parable of Domremy. In the France of
that day there were, I believe, among the people, anticipatinns
of a deliverance, and they even took voice in whispers of a maid
who should save the realm. Indeed we should, even in the
absence of positive testimony to it, expect the rise of a genius to
benot an isolated occurrence, but the culmination of a movement
in the general mind, whatever the gap between the herc and
the foremost of the multitude. It is to be thought that there
were many girls in France in whom patriotic fervours woke, and
dreams (thouvh they died on air) of playing the inspired woman’s
part and saving France. But while these others said to their
own heart, ¢ Might it be I?” Joan said to hers, “Itis I.” So
at Domremy the fire of lieaven fell; the Lord answered the
sacrifice of mau.

Now in Israel the conditions of mind which we gather from
the French story were more demonstrably present. A move-
ment of faith in a section of the nation which has been called
“the seed-plot of the Gospel,” the class which held Zacharias,
Elisabeth, Symeon, and Anna, and in the next generation, the
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Joannas, Marthas, and Maries who “ministered to Jesus in His
work,” is made very visible in the records. To be “ waiting for
the consolation of Israel” was to be going on the path on
which the Virgin went all the way. In the timid aspirations
which stirred in these bosoms there was already sacrifice, for
there was the rendering up of imaginations, affections, interest
in life, to a purpose of Jehovah ; there was a giving of self in
this cherishing of the great hope, which “ the things that are
seen,” the political facts of the time, so obstinately denied.
The selfish, the worldly, did not “wait for the consolation”;
either they bartered it for the practical politics of Herodianism
or instead of “waiting” sought “to take it by force” of revolution
with a Judas or a Theudas. It wasa true unselfishness and
spiritual affinity in these “ humble and meek ” folk “of low
«degree ” that carried them thus far on the way of making ready
for Messiah; andsacrifice it was,though the costinpainordepriva-
tion cannot in the nature of things be made very visible to us by
the records. Here, then, was the seed-plot in which could be let
fall from heaven the seed of the life of man. It must fall in
that seed-plot upon some one point; the soil of some one
woman’s faith must be that point, that there may be a mother
of the Christ. We deem that Gabriel was sent from God unto
a city of Galilee, named Nazareth, because here was she whose
faith was able to achieve a sacrifice which the rest could only
begin. And I find my parable of a maiden in Domremy, whose
name was Joan, helps me to understand the uniqueness of
Mary of Nazareth. The world-width that lies between the
wistful day-dreams of French girls, of whom no more was
heard, and the waking vision of the girl who dreamed, and also
did, aids my own mind, and may aid another, to measure the
interval between the faith of many women in Israel who could
have said, “The mother of Messiah, could it be I?” and this
faith of the one who said, “ The mother of Messiah—it is 1.”
Theirs was sacrifice, if without pain, for they gave of self
something ; Mary gave self and gave it all. Their waiting and
hope was a faith; Mary’s faith was a victory that overcame.
So of her could be born Messiah.

Yet I think one may look more narrowly into the
sacrifice of the Annunciation hour and still get light from
Domremy. An act of self-determination, such as was Joan’s
acceptance of her call, is always an act of self-surrender. For
it is the abandonment of all the alternative courses and self-
interests. But in that decision of the French girl there was
also pain positive: there were the natural homely fears, “ How
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can I go who never rode a horse ? How can I, a villager, face a
king’s court.” Wasg there no deeper pain than these? I will
dare to speculate that, as we credit an artist with all the riches
of beauty and significance in a masterpiece, though they were
not all present in the creative moment, so we ought to think
that the unforeseen travail and agony of her martyrdom were
vmplicitly accepted by the girl who chose to venture. And to
speculate so of Joan is to ask whether Mary did not bow her-
self both, in a conscious acceptance, to the perils and pains which
it behoved the Messiah, as every prophet affronting the world,
to suffer in His own Person and to reflect from it upon her who
bare Him, and also, in an unconscious acceptance, to her doom of
an agony under the crogs. In Symeon’s prophecy, “ A sword shall
pierce through thy own bosom,” T have ventured to see an act of
thought in which he read the thought of the woman before him,
her dumb presentiment waking in him prediction.

But I will try to get closer home to the more human of the
two incidents which is my parable of the more mystic. Joan
spoke with an archangel, Michael. A symbol only, one says.
But a symbol of what fact ? Of a contact through a visual and
aural sensation with the spiritual reality. In her flesh this girl
had communion with the ghostly world and was called to have
her portion in that world of the ghostly. What fear and
what pain lies in the self-surrender by which flesh consents to
have to do with spirit! But that same fear and pain lay in
Mary’s parley with an angel, Gabriel sent from God.

Must one take on trust from the universal human tradition
the terror of an intercourse with the Ghostly; or does one find
in oneself an attesting echo of the pang there is when our warm
humanity feels bending over it the shadow of that Presence ?

I suppose that to believe, really to believe in the Incarnation,
to accept with seeing eye and with willing will the fact that the
word is made flesh in this mortal, in me, my very self, is to
accept an intercourse with a world of things and persons spiritual
and to have to do, flesh and blood as we are, with that Unseen
Order, to know ourselves to be of that Order first and last and
most. If our belief as Christian has not been to us such an
experience, it will be because the force of the mystical experience
has been only in proportion to the force of the belief. ~But in that
measure in which we have submitted ourself to the presence and
touch of the Eternal—has it been a sacrifice that cost us
nothing, has it been a passion in which there was no pang?

But this is common to every soul alike which truly yields
self to the Incarnate. There are experiences that come indeed
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some time (who can know ?) to all, but to no one many times,
which throw a penetrating beam of light upon the experience of
her in whom that Incarnate first was born.

One speaks of these with the reserve which reverence and mere
instinet dictate; but has it not happened to us, upon some
peril or stroke of bereavement or sight of death even in no kin
of ours, that the unseen reality has laid a dread hand upon our
mortal nature andour “immortality” has become “ a presence that
is not to be put by.” There fell an hour—how name it else ?
—ot ghostliness. Suddenly the man was “in the spirit,” but by
no rapture, rather by a chilling seizure. The Hand plucked him
from the kindly hnman brotherhood : he walked among the
living crowd an alien and incomnrunicable, a ghost that cast no
shadow, become tolimself a shadow ; hisconversation was now in
thie company of heaven: andfleshandbloodshivered to enter this.

Let who ever has known such an experience take away from
it all elements merely natural, as the terror or the desolation,
and there will be left the sense that the Spiritual had touched
Lim, the great hand of the Eternal had drawn him out of the
temporal world to have his portion in that other. Remembering
that summons to take up his lot in the Unseen, he may judge
how it was with Mary at the same summoning. If he ever
thought of the Virgin as heroine of a wonder-tale receiving a
miraculous fortune, he will rethink that shallow fancy and
know her now as one like himself, constrained as he was once
to attempt an intercourse with the Eternal Order. “The
Holy Ghost shall come upon thee.” If there were not for the
Virgin the pain of desolation or fear of death, yet she was as
that man was in the awareness of communion and fellowship
with the Spiritual Ones.

She had to endure, as it were, a Passing, to make the
shuddering venture across from world to world, to brook in her
veins of mortal the ghostly fire, to bear on her shrinking flesh
the burden of the Power of the Highest. Was mnot this
Sacrifice ?  This Passion, had it not the Pang ?

This then, as I try to understand, is what happened when the
Maiden of Nazareth in Galilee saw a Vision of the angel
Gabriel, sent from God, and, in seeing it, “ by the operation ot
the Boly Ghost,” began to be mother of the Christ.

It will be said that in this attempt to analyse the event of the
Vision 1 am seeking to explain an historic incident by a cause
which is wholly mystical. That is so. But no other manner of
explanation can render the cause of this effect in history.
Mystical and historic fact are not facts of two orders, any more
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than soul and body are entities that can exist in separation,
though for the ordinary and lower purposes of life we do make an
abstraction, and isolate bodily facts for study and practice. It
is soul that makes body and only where the spirit is there is the
flesh. But here again our earthlier tale is a lucid parable of the
heavenlier. The career of Joan, redeemer of France, which has
been our similitude for the service which Mary rendered to the
whole race, is a train of events in the physical order—
counsellings, musterings, battles, victories, the crowning of a
king ; but these events are not explicable, as it has seemed to
me, by causes belonging to the same order as their effects, and
the attempts so to account for them do not persuade me that

“ These are thevr reasons,—they are natural.”

The Maid’s own account of it stands. “ Joan,” said one of the
examiners into her mission and its authority, “if God will save
France, why do you want soldiers ?” ¢ The soldiers will fight,”
she answered, “and God will give them the victory” The
mystical must be there : then it will take to itself a body of the
historical.

And I wonld say that what Joan’s battles were to the Vision
of the warrior angel, that was Mary’s travail and deliverance of
her first-born to the Vision of Gabriel, whom she saw and spoke
with under her roof in Nazareth. Joan’s sacrifice “in the
spirit ” was the generator of the victory of French arms, and
from the sacrifice of Mary came after the flesh the Christ.

It will be said to me, perhaps, that this imagining of the
Virgin’s act will not bear looking at under the light of common
day. This Maiden of the mystic trance yet became happy
mother of a goodly babe, proud mother of a son of genius; the
sword that should pierce the bosom did not find her till after
thirty years of blessing; and nowhere does she give on the
page of history proof of a character or even an intelligence
unique.

No, nor was there need that she should. Her task in the world-
process was to have in her the faith through which Messiah might
be conceived in her; to bear and rear and teach, and then leave
her child, as mothers must, to“ make his own soul.” In all this
it behoved the Christ’s mother to be full-human and like all
mothers of a man. One of us who may have had the experience
which T have named an “ hour of ghostliness,” came back from
it to be again the shadow-casting mortal, like the rest, in a full-
human fellowship: yet that fellowship with the Divine Ones
had verily been. If for a moment he hung “ wandering between



92 REV. JOHN HUNTLEY SKRINE, D.D., ON

two worlds,” it was for the moment: and then the company of
heaven did receive him not unto terror but unto love; the
ghostly fire consumed not, it had become like the martyrs’
furnace, “ a soft whistling wind,” the very breath of very life.
And from it he came back to the kindly human brotherhood, a
man as they and yet a man not as they, because now and hence-
forth his conversation is in heaven too. Why should it be
otherwise even for Mary of Nazareth ? She must henceforward
do all a mother’s offices, homely, industrious, glad, to a child
who was Son of Man : yet that once she had been the mystic
virgin, the intermediary of heaven, the handmaid of the Lord;
it had been unto her according to His word, and the Christ was
conceived in her by the Holy Ghost.

Shall we have the courage of our convictions and dare, as
unnumbered pencils have dared to paint Madonna according to
our thought of her ? For his own eyes at least any Christian
lawfully may so picture her, indeed must picture so, if his belief
of her is belief. Let us then, as others have ventured, look in
through an open Syrian doorway, and see within—not the
submissive girl-figure bowed before the lily-wanded angel, but a
peasant maiden, young and fair, of simple grace, of purest
health in limb and mind, new risen from her knees. We discern
by the clasped, straining hands, wide eyes and parted lips that
there has fallen on her in a rapture the hour for which God
sent her among men. There is none other in that chamber to
our sight ; but One there surely is to hers. All is silent, yet a
converse thrills the air; and from the rapt figure a virtue goes out
to us, till we know that a nameless passion has risen and is
working in the maiden’s soul. And we make surmise that this
passion is none other than the vast hope of Israel, that has been
secret fire in the blood of her race a thousand years, and now in
the veins of this one daughter of Israel breaks, at a spark that
falls from heaven, into the flame of faith, that can do all things
through love that has cast out the fear.

Ah'! this is no portrayal of the mystic intermediary of
Heaven. But then—is it perhaps a portrait not all unlike a
Syrian woman in life’s erowning moment, who by the operation
of the Holy Ghost shall be made the mother of Jesus, a carpenter
of Nazareth, whose brethren, our fellow men, we know, and His
sisters are they not with us in our own ?
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Discussion.

The CHAIRMAN said: We are all grateful to the lecturer for his
interesting paper. The argument from analogy is often useful.
Newton in his observation on the fall of the apple, and his thought
about it, has enabled the paths of comets to be traced in the heavens ;
and who can describe the consequences arising from Watt’s thoughts
on the steam in a kettle raising itslid¢ The History of Joan should
warn us that things really happen though we can’t explain them,
and we should be cautious in refusing belief in Scripture stories
simply because they are inexplicable by natural laws. In considering
her story we should remember that Francia was not modern France,
nor the English king an Englishman, that it was the Burgundians,
not the English, who condemned and burnt Joan, and as a layman
I may say this was due to the clerics amongst them. Many don’t
believe the story at all, but at any rate it was a fact that at that
time England was saved from a great national danger in being
delivered from a disastrous union with a portion of France. Here
was a girl who did a great work. Don’t let us quarrel with the
greater mystery involved in it. Can we afford to disbelieve the
Spiritual ¢ “ Absolute certainties” have given way under our feet.
Radium has upset the very foundations of many physical theories
which used to be considered established. Personally my scepticism
is of so-called science, and not of the spiritual element in history.

The idea of sacrifice here explained, that it does not necessarily
involve pain, is fully confirmed in the Levitical sacrifices, in some
of which there was death ; but even in them in almost all cases the
sacrifices ended in a feast, sorrow was turned into joy. Sacrifice
involved the giving up of self to God, and the reception from Him
of spiritual grace. We are naturally selfish, and giving up of our-
selves to Him is a wrench. The popular idea of sacrifice that it is
only giving up the wrong is inadequate, and based upon an untrue
meaning of the word ¢ self,” which is only English ; foreign renderings
of the word would save us from the error. The good of our nature
has to be surrendered to God, it must be the whole self, the con-
secration of the whole being to God. Evil must, of course, go, and
be consumed by the fire on the altar.

The Rev. Dr. IrviNG said he had perused Dr. Skrine’s paper
with much pleasure and mental refreshment, and the more so
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on account of the very reverent spirit in which he had dealt with
the central mystery of all revelation in approaching it on literary
and ethical lines. He thought, however, that it was necessary to
remind those present that there was another side of the subject,
which Dr. Skrine’s scholarly speculations failed to touch. The
analogy between the recorded experiences of Jeanne d’Arc and
Mary of Nazareth, so far as it was a sound analogy, was only partial
and ‘““incommensurate.” It left out the most important factor of
all those concerned in the conception of the G