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sexual intercourse with (a woman)'.1 'Thus the renderings Df the. 
Versions (Syr. l~o/; LXX a11'WA£0'£ and Vulg. inteifecit) do not 
necessarily imply a different reading from that of the Massoretictext. 

G. R. DRIVER. 

CHRIST AS THE APXH OF CREATION. 
(Prov. viii 22, Col. i I5:-I8, Rev. iii I4.) 

THE main object of this paper is to point out the fact-hitherto, 
I believe, unnoticed-that in Col. i r6-r8 St Paul is giving an elaborate· 
exposition of the first word in Genesis, M'~N'Jf Bereshfth, and interpret
ing reshtth as referring to Christ. This interpretation depends, as we 
shall see, upon an inferred connexion between reshftk of Gen. i · r and 
the same term applied to Wisdom personified in Prov. viii 22, ·~~P. MiM~ 
b")''! M'~N'] Adoniii ljiiniint reshith darkrJ-a passage to which there is 
obvious reference in 11'pwT6roKo> 11'UO"'J> KTlu£w<; in Col. i I 5· Since the 
interpretation of Prov. viii 22 has raised greater controversy than that of 
almost any other passage in the 0. T., and is still in some degree un
settled, we shall do well to begin with a discussion of it. 

hzterpretation of l'rov. viii 22. 

The renderings of A.V. and R.V. are identical.: 

The Lord possessed me in the beginning of his way, 
Before his works of old. 

R.V., however, adds the marginal alternatives ' formed 'for 'possessed ', 
'as' (the beginning) for' in' (the beginning),' The first of' for' Before •.· 

Meaning of ·~~P.. 

In the first place, the fact needs emphasis that the verb M~P. !Jiinii 
always seems to possess the sense 'get, acquire', never the sense 
'possess, own' simply, apart from the idea of possessing something which 
has been acquired in one way or another. This clearly appears from 
examination of the usages of the verb in Hebrew, and through com
parison of the cognate languages. 

There are (if my computation is correct) 88 occurrences of the verb 
in· fhe Hebrew Bible and the Hebrew ·text of Ecclesiasticus. The 
various shades of meaning which it has may be classified as follows :

I. '.Quy ', Gen. xxv ro, xxxiii 19, xxxix .I, xlvii 19, zo, 22, 23, xlix 30, 

1 Dalman Aramaisclz-Nmhcbraisches Handworterbuch 90 b. 
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l 13; Ex. xxi 2; Lev. xxii I r, xxv I4, 15, 28, 30, 44, 45, so, xxvii 24; 
De ut. xxviii 68; J osh. xxiv 32; 2 Sam. xii 3, xxiv 2 I, 24 ter; I Kings 
xvi 24; 2 Kings xii I3, xxii 6; Isa. xxiv 2, xliii 24; Jer. xiii I, 2, 4, 
xix I, xxxii 7 bis, g, rs, 25, 43· 44 j Ezek. vii 12 j Am. viii 6 j Zech. xis, 
xiii 5 (s.v.l.); Prov. xx 14; Ru. iv 4, 5 bis, 8, g, xo; Eccles. ii 7; Neh. v ~. 
r 6 ; I Chron. xxi 24 bis; 2 Chron. xxxiv II; Ecclus. xxxvii II. 

Total 6o. 
2. 'Own' (by right of purchase), Isa. i 3 ('The ox knoweth its 

owner'). Gesenius (Thesaurus, s.v.) also includes under this head 
Lev. xxv 30; Zech. xi 5 ; but seeing that in both these passages there is 
an antithesis between mp and ,.:::lO 'sell ', it is clear that the sense 'buy ' 
is intended, and that they belong to the first category, where we have 
included them. Total r. 

3· ' Acquire' (otherwise than by purchase). ' Get' wisdom, &c., by 
application of the mind and will, Prov. i 5, iv 5 bis, 7 bis, xv 32, 
;xvi 16 bi's, xvii r6, xviii 15, xix 8, xxiii 23; Ecclus. li 20, 21, 25, 
28. Of these passages Prov. xxiii 23 ('Get truth, and sell it not') 
shews that the metaphor of buying is in the writer's mind. ' Get' a wife, 
Ecclus. xxxvi 29. Of Yahweh's acquiring Israel, Ex. xv r6; I sa. xi rr, 
Ps. lxxiv 2; obj. 'the .hill' of Zion, Ps. lxxviii 54· Total 2 r. · 

4· (a) 'Beget~. Deut. xxxii 6 ('Is He not thy Father that begat thee? 
He made thee and established thee'). (b)' Get' (by bearing), Gen. iv r 
('I have gotten a man with [the help of] Yahweh '. The verb is here 
chosen to explain the name ~~~ I{ayin). Total 2. 

5· 'Create', Gen. xiv rg, 22 ('Creator of heaven and earth'), 
Ps. cxxxix 13 ('For thou hast formed my reins'). Total 3· 

These, with Prov. viii 22 (where the meaning of the verb must for the 
present be considered ambiguous), make up the sum total of 88. 

To make this evidence complete we must briefly notice the usages 
of substantives derived from the root. These are-

r:ti? #nyiin. I. 'Acquisition' (by purchase), Lev. xxii II. 2 .• 

'Property' (as acquired), Gen. xxxiv 23, xxxvi 6; Josh. xiv 4; Ezek. 
xxxviii r2, 13; Ps. cv 2I. 

3· 'Act of acquin'ng', Gen. xxxi 18; Prov. iv 7· 4· 'Creation', i.e. 
collectively 'creatures' (parallel to 1'~P,9 'Thy works'), Ps. civ 24. 

i1~~t;l mz"1inii. I. 'Object purchased', Gen. xvii 12, 13, 23, 27, xxiii r8. 
2. 'Act qf purchase', Lev. xxvii 22; Jer. xxxii rr, 12 bis, 14, r6. 
3· 'Purchase-price', Lev. XXV I 6 bis, sr. 

n~~t;l mi!Jne. 'Property', more especially such as consists in cattle. 
This is very frequent. That the underlying conception is that of some
thing acquired (cf. KT~vos from KTaop.at) is clear from Gen. xlix 32, 'The 
purchase of the field (i.e. the purchased field) and the cave that is in it 
from the sons of Heth' (to secure a good sequence in English R.V. 
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transposes, 'The field, &c., that was purchased from the children .of 
Hetb' . 
. · To this evidence for the Hebrew usage of the verb mp it is important 
for our purpose to add the proper name n1~?~ EI!Jiinii, which can hardly 
mean anything else than '(He whom) God has begotten or created'. 
Whether lfiinii here has the sense 'beget' or 'create' is ambiguous. 
If the former, the name is analogous to the frequent proper names com
pounded with .:l~ 'iib ' father' in reference to the Deity, e. g. Abiel ' My 
Father is God', Abijah 'My Father is Yah' (cf. in Babylonian such 
names as Samas-abum 'The Sun-god is father', Sin-abusu 'The Moon
god is his father'); if the latter, we may compare El'asa, 'Asiihel 'God
made' (se. the bearer of the name), 'Asaiah 'Yah made', Ya'asiel 
'Yah maker' (cf. in Babylonian the frequent names compounded with 
bani 'creator', e. g. Anum-bilni, Sin-bani, Samas-bani 'The god Anu 
or Sin or Samas is creator', Ilusu-bani 'His god is creator', Ilusu-ibni 

, 'His god created', Ilusu-ibnisu 'His god created him'.') El~anli in 
O.T. is the name of several persons, being borne by the father of Samuel 
( 1 Sa~. if), one of David's warriors (I Chr. xii 6), a high official in the 
time of Ahaz (2 Chr. xxviii 7), a son of Korah (Exod. vi 24), and several 
Levites (1 Chr. vi 8, Io, n, 20, 21, ix 16, xv 23). Therepeatedoccur
rence of the name over a widespread period is important as proving that 
the verb mp in the sense ' beget ' or ' create ' was well known in popular 
usage, and not an uncommon usage as might be inferred from the few 
cases which we are able to cite (!uzna verb 4 and 5, and lp"nyiin subst. 4). 

In face of this evidence we must surely conclude that the ground
meaning of ~·ana is that of acquiring something not previously possessed, 
which may be done by buying or making it, in the case of a child by 
begetting it, in the case of wisdom by accumulating it through mental 
application. The single instance of the verb in the sense 'own' 
(Isa. i 3), in which there seems to be no perceptible stress upon the act 
of acquiring, is no evidence in proof that !;ana ever means to possess 
in a sense which excludes the idea of previous acquisition. The ox of 
the passage in question is far from being inseparable from the man who 
owns it. There was a time when it did not belong to him ; therefore, 
when Hebrew speaks of its owner, it uses a term which properly means 
-'he who has acquired it' (~i1~P). This is also true of the substantival 
·forms derived from !;ana which bear the sense of property or possessions. 
The underlying idea is always that of acquired property. The Hebrew 
l;iinii, in fact, in so far as it contains the idea of possessing, is exactly like 
the Greek Knfop.at (in the perfect), and the substantives derived from it 
like KTTjp.a. A man's money, furniture, children, knowledge, are 

1 Cf. instances of these names cited in Thureau-Dangin Lettres et Contrats de 
·l'ipoque de la Premiere Dynastie babylonienne. 
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/p"nyiintm or KT~p.aTa because he has come to possess them ; his legs and 
arms, for example, are not lp"nyiintm or KT~p.aTa because they are in
separable from our idea of him as a complete man-there never was 
a time when he did not possess them. Of course if we shifted. our 
point of view, and regarded the man as a pre-existing spiritual entity 
subsequently endowed with a body, we might think of' his body as 
a #nyiin or KTi}p.a, since thus the body and its members would be 
pictured as acquired property. 

Evidence from the cognate languages as to the meaning of M~P.· 

This conclusion as to the ground-conception of the verb mp in 
Biblical Hebrew is borne out by the usage of the same root in the 
cognate languages. 

In New Hebrew the meaning of 'Ji', mp is 'acquire, buy', and also 
' create'. Cf. Rosh ha-shana. 3 I a, ~31 r,~n 'n~ l',Cl~ l'i"' no llt:'~,::l 
lC~ll/::1 01~t:'l mpm mpt:~ Or!'' 'On the first day what (Psalm) do they 
recite? "The earth is the Lord's" (Ps. xxiv); because He created His 
world and gave it in possession, and is ruler over it.' Here mpm mp 
means literally 'acquired (by creation) and caused (men) to acquire (it)'. 
Cf. other instances of the use of the verb in Levy Neuheb. u. chald. 
Wiirterbuch, s.v. 

Aramaic ~Jp, Syriac 4.o ~8nii corresponds in usage precisely with 
Hebrew. The O.T. occurrences of Hebrew lfiinii are regularly repro
duced by ~6nii in the Targums and the Peshitta,' and in addition Heb. 
W;11 riikash 'gather property ' is rendered by ~8nii in the Aramaic 
versions (Gen. xii 5, xxxi 18, xxxvi 6, xlvi 6}, and Wt:ll '(gathered) 
property' normally by ~inyiinii (nikstn 'riches', s8gullii 'treasure' also 
occur as renderings). The N.T. and patristic occurrences of ~ 
exhibit the same usage (cf. Payne Smith Thesaurus, s.v.). 

Arabic l.:..s *anii means 'to acquire ' (e. g. sheep or goats) for a per
manent possession, not for sale (Lane, Supplement to Diet.), and in 
conjugation VIII 'to possess ' property so acqt.Iired. The verb may 
also have the sense 'create' (Kamus, p. 1937, ~ .l.lll5l:J). 

In Sabaean votive inscriptions the causative 'Ji'i"' ha*nz is the regular 
term for 'dedicate', i.e. 'cause to acquire'; cf. CIS. iv nos. 2

1
, 33

, 302
,. 

37\ 752
, 77-91, &c. In ib. no. 3t we find the simple stem, •.• 

'Olll 'Ji', , , , li"t,::ll/l, 'and his riparian property .•. which he acquired 
and made'. The subst. 'Ji' means 'property'; ib. nos. 3", 298

, 37'. 
1 Exceptions are Prov. viii 22, where both Targ. and Pesh. use the verb ~'i::l 

'created' (see below on the Versions), and Deut. xxxii 6 where Targ. Onkelos para

phrases ':J~~ 'who begat thee' by i'l'.~'"! T;ltc1 'and thou art His', doubtless in order 

to obviate the anthropomorphism of the original. 

M 2 
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Ethiopic rf>ff: ~anaya. Dillmann (Lex., cols. 44-78) gives as meanings 
(t) • Acquire, purchase', citing Am. viii 6, 'To buy the poor for silver'; 
( 2 ) 'Subject to one's power, reduce to servitude'; (3) 'Impose 
labour, drive to work'. He makes no mention of a sense 'possess' in 
Ethiopic. 

In Babylonian the verb ~ami seems to be infrequent. Meissner, 
however, quotes two instances of it (Supplement, p. 85); amar sa abtta 
[ina J ~illi sarri ilj-nu-u-ni intas, 'All that my father acquired under the 
protection of the king he has taken away' (K. no1, 16; Harper Letters 
no. 152); ekle kirt nise sa ina ~illi'a i~-nu-u, 'The fields, gardens, (and) 
slaves which under my protection they acquired' (BA. 2, 566, 24). 
Here we might perhaps render 'owned' in place of' acquired' ; yet still 
the reference would be to the owning of wealth acquired during a period 
of prosperity. 

Importance of recognizing that the smse 'acquire' is inseparable 
from il~~. 

The evidence adduced above as to the meaning of ~iinii is familiar to 
competent Hebrew scholars, and the conclusion which we have drawn 
as to its invariable ground-conception would hardly be called in question 
by them. The reason why it has seemed desirable to marshal the facts 
in such fullness is that, in the controversy which has raged round ~~~~ in 
Prov. viii 22, they have not been rightly apprehended by theologians, 
either in the past or in modern times. Thus, for example, Dr Liddon 
in his Bampton Lectures (Lect. ii, 13th ed. pp. 61 f.) states that' modern 
critics know that if we are to be guided by the clear certain sense of the 
Hebrew root, we shall read " possessed ", and not'" created ", and they 
admit without difficulty that the Wisdom is uncreated by and eo-eternal 
with the Lord J ehovah '.1 He adds in a foot-note that ' the current 
meaning of the word is "to acquire" or "possess", as is proved by its 
certain sense in the great majority of cases where it is used'. Here it 
is clear that he fails to recognize the sharp distinction which exists 
between the meaning 'acquire ' and the meaning 'possess ' with the 
force in which he postulates it, viz. 'possess ' in a sense which not only 
ignores the idea of preliminary acquisition, but is actually to be under
stood as excluding such an idea. But, if our argument has been sound, 
this distinction forms the crux of the question. The idea of creation is 
closely connected with the ide;t of acquisition as being one form of it ; 
whereas the i~ea of possession without acquisition stands sharply apart, 

1 Similar statements as to the incorrectness of the rendering 'created', and the 
correctness of' possessed', are made by Newman Select Treatises of St Athanasius 
ii p. 370; Ottley Incarnation i p. 305. 
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and cannot, as owe have seen, be substantiated for a single occurrence 
of the verb. 

\V e are justified, therefore, in concluding that ~~~P. cannot rightly be 
rendered 'possessed me', but must have the meaning 'gat me' in some 
sense still to be determined. Now the idea of buying or acquiring from 
an outside source may clearly be excluded without argument, since 
Wisdom is certainly not pictured as something originally external to 
God. We thus have to choose between the two meanings 'created' or 
'begat'. 

Does ~~~~ mean 'created me' or ' begat me'! 

Meaning of 'T;I?lp~, 'T;I?,~in in following verses. 

Our decision must be guided by the meaning which we attach to the 
verbs descriptive of the production of Wisdom in the immediate sequel, 
Prov. viii 23-25. These are 'T;I?!;l~ nissakti in v. 23, 'T:I??,in Mliilti twice 
in vv. 24, 25. There is no variation between the renderings of A.V. 
and R.V. in these verses. 

2 3· I was set up from everlasting, from the beginning, 
Or ever the earth was. 

24. When there were no depths; I was brought forth; 
When there were no fountains abounding with water. 

25. Before the mountains were settled, 
Before the hills was I brought forth. 

Now we observe that, while there is no doubt at all as to the meaning 
of 'T;I?~in-• I was brought to the birth' or 'was travailed with', there. 
is more than a doubt whether 'T;I?tp~ is correctly rendered ' I was set up'. 
Though this meaning may be supported by the single occurrence· of the 

verb in Ps. ii 6, ·~?P 'T;I?P~ 'I have installed my king' (cf. Babylonian 
nasaJm 'appoint'), and by the subst. ':J'I?~ niistk 'prince' (Babylonian 
nastku), Josh. xiii 21, Mic. v 4, Ezek. xxxii 30, Ps. lxxxiii 12, we cannot 
fail to observe that the interpretation of 'T;I?!p~ in our passage as the 
Niph'al of this verb involves an unnatural hysteron-proteron, the official 
installation of Wisdom being mentioned prior to the repeated figure of 
the birth-pangs which produced it. We notice further tl;lat 'T;I?tp? might 
be the ~iph'al of another root ':JP~ 'to weave: (Arabic 2 nasaga), which 
occurs m Isa. xxv 7, xxx 1 (probably), and m the suost. 11~!?1;;1 masseka, 
n~~l;;l nzasslketh, 'web, piece of woven stuff'; or, it might be Niph'al of 
the related ':J;ll? siikak, 'interweave' (whence New Heb. ':J'!?iJ 'weave'), 
of the form which is illustrated by Gesenius-Kautzsch Heb. Gram. 
§ 67 u (SO~ from ~~n, Ezek. xxii 16, xxv 3; .,0? from iiM, Ps. lxix 4, 
cii 4, &c.). 
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Now there are two O.T. passages in which this vetb 1!:10 (1!:1i=') is 
applied to the weaving of the embryonic body in the womb, the thought 
being of the mysterious interlacing (as it were) of bones, sinews, and 
veins, as appears from the passage Job x I I. 

,,~,.;)~J:I if:'!l~ iil1 

: ~~?.1t:o~· o;,~~, nlc¥v.~~ 
With skin and flesh didst Thou clothe me ; 
With bones and sinews didst Thou weave me. 

(So R.V. rightly, 'knit me together'. A. V. wrongly, 'fenced me', 
marg. 'hedged'). 

The other passage is Ps. cxxxix r3. 

~~-?~ ~~~P. MJ;I~-~~ 
: ~~ ~~~f ~~~t:!T;I 

For Thou·didst form my reins; 
Thou didst weave me in my mother's womb. 

(A. V., R.V. text wrongly 'didst cover me'; R.V. marg. rightly, 'didst 
knit me together'). 

The meaning of ~~~eT;! 'didst weave me' is further illustrated by v. 15 
'T:l't~1 ruMamtt, 'I was skilfully wrought' or 'embroidered', the figure 
being that of the working of a piece of tapestry (M9~'1 rilfmii, J udg. 
v 30, &c.). 

Conclusion that '.~~P. means ' begat me'. 

If, then, in Prov. viii 23 (stage 2) 'T;I1~~ means 'I was woven' (pre
·natal growth of the embryo)/ and in vv. 24, 25 (stage 3) 'T;I~~in means 
'I was brought forth with travail' (birth), the inference is obvious that 
the figure described in v. 22 by (stage 1) WP. is 'beget me' (act of pro· 
creation). We notice that Job x ro-the verse which immediately 
precedes the passage which we have discussed as referring to embryonic 
growth-runs, · 

Hast Thou not poured me out like milk, 
And curdled me like cheese? 

Here, without a doubt, the figure is tha~ of (a) procreation, and (b) con
ception (cf. Gray and Ball ad loc., and for the idea underlying (b) Wisd. 
vii 2 11'ay£t!> lv aip.an with Goodrick's note). 

Thus this long discussion brings us, with close approximation to cer
tainty, to the conclusion that 'J'i' i111"1' means 'The Lord begat me'. 

1 This is the view of Hitzig, Ewald, Zockler, Frankenberg, Toy. 
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/nterpretatiim of l 1?~~Q Oj~ ill")"! l"' 1~N!.. 
Passing on to consider the rival interpretations of t::J")"! l"''~N!. 'the 

beginning of His way ' as ( 1) an adverbial accusative ' in the beginning 
of His way' (A. V., R.V. text), or (2) a direct accusative in apposition 
to the object of ~~tP.. 'as the beginning of His way' (R.V. margin), we 
note that an adverbial usage of l"'1~N!. is never elsewhere found in O.T.,t 
'in the beginning' .being regularly expressed by prefix of the preposition 
:::t (Gen. i I; Jer. xxvi. 1, xxvii I, xxviii x, xlix 34). The absence of 
a parallel for such a usage cannot, however, be greatly pressed ; since 
the adverbial usage is well illustrated with other substantives, 2 and is 
thus theoretically possible. In particular, we may notice two passages 
in which the synonymous substantive n~~T;l ' beginning ' seems to be 
used as an accusative of time : Hos. i z ntn~ ,I?,N'l 31~ii"1~ ntn~ ,~1 n~~T;l, 
lit. 'Beginning of Yahweh spake by Hosea, and (=then) Yahweh said', 
i. e. ' In the beginning of Yahweh's speaking by Hosea, Yahweh said' 
{the construction is, however, undoubtedly harsh, and some uncertainty 
attaches to text and interpretation); 2 Sam. xxi 9 K 6thtbh 011~ ,~~P. l"'~~T;l 
'in the beginning of barley-harvest ' (here, however, there exists a Masso• 
retic correction embodied in the ~ere which inserts the preposition .l 

'in ' before l"'~ml"'). 
Jerome (Ep. cxl ad Cypn'anum) cites the Hebrew of our passage in 

transliteration with the preposition :::t before l"'1~N,, Adonai canani 
bresith dercho. Since, however, we have no trace of this reading else
where, it seems likely that, having decided that the use of n~~N, was 
adverbial, he instinctively substituted l"'1~N,:::t with preposition in citing 
the passage from memory, because the prepositional usage was natural 
in this sense to a scholar with a feeling for the language. Such inad
vertency would of course have been impossible had it appeared to him 
that a question of importance turned upon the interpretation of the 
phrase. This, however, does not seem to have been the case, since his 
whole interest in the exegesis of the passage centres in postulating for 
~~t~ the meaning 'possedit' rather than 'creavit '. 

In favour of the interpretation of i::lT'! l"'1~N!. as a direct accusative in 
apposition to the object of 1~t~. we may cite the parallel of Job xl I9, 

where it is said of Behemoth, ~~-1?.")"! l"' 1~N!. N~i"1 'He is the first of God's 
ways', i.e. the prime fruit of His creative activity. 

Interpretation of the corresponding phrase in the par~llel line, Oj~ 
l 1?¥~Q, to some extent hangs together with that of i::l")"! l"'1~N!.; and thus 

t The statement of Cornelius a Lapide that n~~l:'t!. is often used fo• l"''~N!.:;l 
has no foundation. · 

I Cf. Gesenius-Kautzsch Grammar§ n8 i. 
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A. V., R.V. text, h11ving rendered i!i")"! n'\7N"} 'in the beginning of His 
way •, gives to the corresponding expression the meaning 'before His 
works', intending doubtless to obviate the inference that Wisdom is 
described as one of the created works of God. R. V. margin, on the 
other hfl.nd, parallels the direct accusative 'as the beginning of His 
way' in stichos 1 by a second direct accusative in stichos 2, likewise 
governed by '~~~-·the first of His works '. 
· Dj~ is regularly a substantive denoting that which is in front or fore
most, whether in place or time. Its interpretation in a prepositional 
sense, 'before', is unparalleled in Hebrew, and this rendering may be 
definitely excluded, unless we are prepared to revocalize the word as 
the Aramaic D1P,, an expedient which can hardly be contemplated 
seriously. The natural interpretation on·?~~~ l:lj~ is 'the foremost (in 
time) of His works', Wisdom being regarded as one of the works o( 
God, though indefinitely anterior to all other works which she was 
instrumental in calling into being. It would, however, be legitimate to 
render, 'the antecedent of His works' -a rendering which serves merely 
to state the priority of Wisdom to the works.of God, without necessarily 
placing her in the same category with them. This rendering appears to 
be preferable, as preserving a measure of ambiguity which is inherent in 
the original. 

Lastly, f~l?., rendered by A.V., R.V. 'of old', and referring, like the 
expressions which (ollow in vv. 23-25, to remotest antiquity, is 
intended to qualify '~~~ ('begat me of old'), and should therefore be 
preceded by a comma in the English renderings in order to obviate 
c.onnexion with 'His works' (as though, 'His works which were of old'). 

We arrive, then, at the following rendering for the verse as a whole:-

The Lord begat me as the beginning of His way, 
The antecedent of His works, of old. 

The Versimzs. 

The renderings of Prov. viii 22 in the principal ancient Versions are 
as follows :-

'LXX. Kvpw~ lKnuiv p..£ &.px~v l18wv a~Tov £1~ lpya a~Tov. KT{,£w is 
also found as the rendering of mp in Gen. xiv 19, 22, and Jer. xxxix 
(xxxii) 15 (where, however, Kna-O~uovmt is probably an error for 
KrrJO~uwrat}. We find &.yopa,£w in Ecclus. xxxvii JI and y£vv~v in 
Zech. xiii 5 (Hiph'il). Elsewhere, KTauOat is the regular equivalent, and 
this verb is employed in our passage by the later Greek translators 
Aquila, Symmachus, and Theodotion. 
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'A. Kvpw~ iK-n/uan) p.£ K£cp0J...awv [o~ov] a&ov, c1px.7Jflt:v KaT£pyaup.aTwv 
alJioiJ [ &1rO T6T£ ]. 

~- Kvpw~ iKT~CTaTo /)-£ clpx~v o~wv a&ov, 7rp0 ~~ ipyau{a~ a&ov c17ro 
7'0T£. 

®. Kvpw~ iKT~CTaTo /)-£ clpx~v o~ov ain-ov, 7rp0 ~~ lpyau{as a~TOV c17ro 
-r6r£. 

P hA - ·- ' !. - .. ' ' .. .. I I ' I es ·~ta. . · ·\"--" ... ott~~ f~ ~" : 01~~ ... ~ ...,._, , .. ;..» 
'The Lord created me in the beginning of His creation, and before 

all His works'. 
Targum. tj•1 i'? •i,~i)1 C1P, I'?~ i'llJ;'")~ tj'11 ~~~'")~ M\'?~ 
' Gqd created me in the beginning of His creation, and before His 

works from the beginning.' 
Vulgate. Dominus possedit me in initio viarum suarum, antequam 

quidquam faceret a principio. 

Here we observe that, with the exception of the Vulgate, all Versions 
give a legitimate sense to ~~~~-LXX, Pesh., Targ. ' created me ' ; 
A'., l., ®., ' gat possession of me'. Vulg. 'possedit' stands alone, and 
it is a mistake to group it, as has sometimes been done, wi~h iKT~uaTo 
of the later Greek Versions, because the idea of acquin"ng, which is 
inherent in £KT~uaTo as in ~1~~, is absent in 'possedit ' ; and, as we shall 
notice presently when speaking of the explanations of the Fathers, this 
rendering was chosen by J erome expressly to exclude the conception of 
acquin"ng. 

The explanation of i::lT! Z"l'~N"} as a direct accusative is adopted by 
all the Greek Versions; while Pesh., Targ., Vulg., interpret the phrase 
adverbially. On the other hand, all the Versions give to l:ij~ a prepo
sitional sense 'before'. 

'Jeu:ish authorities. 

In the Wisdom ot Ben-Sira the following passages are clearly based 
on Prov. viii 22. 

Ecclus. i. 4 
7rpoTipa 7ravTwv EKTLCTTaL uocp{a, 
Kat uvvcuLs cppov~ucws £~ alwvos. 

Here we have the interpretation 'created me as the beginning of 
His way'. 

Ecclus. i 9 
Kvpw~ a~Tos £Knu£v ai>T~v, 
Kat €'£X££V aVTYjv £1rL 1rcivTa .,.a ~pya aVroV. 

f./;£x.££v seems to take 'T;l~!p~ of Prov. viii 2 3 in the sense ' I was poured 
out'. 
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Ecclus. xxiv 8, 9 (Wisdom speaks) 

8 TOTE £vETED\aTo JLE o KTfnTIJ'ii &mfv-rwv, 
' e , ' ' ' Kat 0 KTLCTa<; JLE KaT£1!'aVCT£V TIJV CTK1/V1/V JLOV, 

9 11'po Toil aiwvos &.11'' &.px1}s ~KTtuiv p.£, 

Kat tw<; aiwvo<; ol! JL~ £K>..t1l'w. 

None of these passages is included among the extant fragments of the 
Hebrew text. 

Philo De Ebri'etale § 8 

0 fho<; £Kn/uaTo JLE 11'pWT{CTT1/V TWV ~aVTOV ;pywv, 

Kat 11'po Tov aiwvo<; Uhp.E>.lwui p.£. 

Here we notice that, while the first line varies from LXX and is 
obviously based on an independent knowledge of "the Hebrew, whether 
direct or indirect, the second line is drawn directly from the LXX 
rendering of v. 2 3 a. The rendering 'the v.ery first of His works! 
seems to combine the parallel phrases i:::ll"! n~~~'} and '1~¥~1? l:l':l~· 
£8c;p.c;A.[wui p.c;, the LXX rendering of 1J;I1~~ in v. 23, which A. V., R.V. 
render 'I was set up', but for which we have postulated the meaning 
'I was woven ', may imply connexion with a verb !J~~ which is used of 
casti'ng or foundt'ng an article of metal, such as a molten image ; unless, 
as is possible, LXX read 1J;I1~iJ ' my foundations were laid' in place of 
IJ;It~~. 

Ibn Ezra interprets ~~~~ in accordance with the use of the verb in 
Gen. iv 19, 22 ('create', which is the ·explanation given by Rashi in 
Gen.). He explains i:::l'')''! n~~ as meaning first in order among 
created things, as in the passage in Job xl 19, 'He. is the first of God's 
ways' ; and states that t1~¥~1? I:J1~ is the equivalent of i:::ll"! n1~11'\'}, l:lj~ 
being synonymous with n·~~1. 

R Levi. ben-Gershom interprets ~~~~ ' created me ', and explains the 
passage as meaning that Wisdom was created prior to the other works 
of God. 

The Fathers. 

The interpretations of Prov. viii 22 offered by the Fathers depend, 
with but few exceptions, on the LXX rendering Kvpws ~KTtuiv Jl.f: &.px~v 
o8wv awov, not attempting to go behind and challenge it. The Arians 
used the ·passage as one of their principal proofs that the Second 
Person of the holy Trinity is a created :Being. The orthodox replied 
that His Divine Sonship is fully proved by the whole tenor of 
Scripture ; therefore the Arian interpretation of this obscure passage 
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is certainly wrong. For things created and made are external to the 
maker ; whereas the Son exists not external to, but of, the Father who 
begat Him.' In regard to the meaning of lKTtcrEv different views are 
found. It is argued that the verb does not necessarily mean 
' created out of nothing', and therefore affords no argument against 
the eternal generation of the Son of the substance of the Father.2 

Taken absolutely, it may be referred to the mode of generation without 
change or passion in the Divine Generator 3

; or, regarded as limited 
by its close connexion with &.px!Jv o8wv a,',Tov, it refers, not to the eternal 
generation of the Son, but to His position in regard to creation, in 
a sense which practically amounts to ' copstituted Me head of crea
tion '. • A very general tendency, however, is to accept the rendering 
' created ' in its ordinary sense, and interpret the passage as prophetic 
of the Incarnation.5 • 

We find that some few of the Fathers go behind and challenge the 
LXX rendering of ~~~~- First we may notice a group who, though not 
themselves authorities as to the meaning of the Hebrew, are yet aware 
of other Greek translations offering a different rendering, viz. iKT~uaTo. 
Such are Eusebius,6 who refers to Aquila, Symmachus, and Theodotion; 
St Epiphanius/ who mentions the rendering of Aquila ; and St Basil • 
and St Gregory of Nyssa,' who speak without specification of 'other 

1 Cf. St Athanasius de Decretis Nicaenae Synodi I 3· 
2 Cf. St Athanasius Oral. c. Arianos ii 44 Ei p.Ev ovv 7rEpi d."'("'(til.ov ~ E-ripov -rwos -rwv 

'YEiffJT&II ECTTt 7'3 "Yeypap.p.Evov, c1.r~ 1F'Ep~ ~vOs i}pWv -rWv TtDL1JJl&.TQJV :(JTOJ >...ey&J.LEVOV TO 

'' lKT&fTI p.E '' • El OE 1) '%ocpla ToV 6EoiJ Eunv, Ev V ·rnh Ta .,a ")'EV1]Ttl 8E87]JAWlifYY'1Ta~, 
7] wEpt faVTijs AE"'(ovua, -rl ~et VoEW -r, o.,, TO "EwrltJE" rpO.uKovua, o{nc EvavTLov -rip 
'' E-rEJJV'T)fTE " >..''YEt; 

3 So St Hilary de Synodis 16, 17. The same idea, though less clearly expressed, 
seems to underlie his de Trin. i 35, xii 1, 35· It is also found in the statement of 
the semi-Arian party drawn up under the leadership of Basil of Ancyra: cf. St Epi
phanius Haer. lxxiii 20. 

• Athenagoras Supplic. x 2, 3 argues that the Son was "(EVV'If.MJ. to the Father for 
the work of creation, and then supports his position by quotation ot Prov. viii 22. 

Tertullian c. Hermog. 18 explains, 'Sophia scilicet ipsius exinde nata et condita, ex 
quo in sensu Dei ad opera mundi disponenda coepit agitari'; Didymusfragm. in 
Prov. (P. G. xxxix 1629 o-1632 o) distinguishes the reference of itmaEv in Prov. viii 
22 from the eternal being of !] -roil 9EOi/ ~~<J>la and associates it not with oualwats 
but with uxlats 1rp6s T<i K1'i<fJAa1'a, and then goes on to interpret of the Incarnation; 
cf, bisfra,~[. in I Cor. v I7 (P. G. xxxix 1705 D-1708A). Dionysius of Rome (apud 
Athan. de Decrelis 26) explains Ef<7'<<1EV as ' He set over the works made by Him 
through the Son Himself'. 

G So St Athanasius de Decretis 14; Oral. c. Arianos ii 1 ; St Gregory of Nazianzus 
Drat, xxx 2; St Augustine de Trin. i 12 (24). A long list (yet not professing 
completeness) of writers taking this view is given by Petavius Theol. dogm. ii 1 § 3· 

• De Ecclesiastica Theologia iii a, 3· 1 Contra Haereses 11 lxix as. 
8 Adv. Eunomium ii 20. t Contra Eunomium i. 
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Greek translators'. St Basil may be cited as making perhaps the most 
acute comment on the meaning of the passage which is to be found in 
the Fathers. 'We must not', he remarks, 'ignore the fact that other 
interpreters, who have reached the meaning of the Hebrew more aptly, 
render lKT1juaT6 P,£ instead of lKTL<T£V. This will offer them [the Arians] 
the greatest obstacle against the blasphemy of their creaturely interpreta
tion. For he who said, "I have gotten a man through God", mani
festly used the expression not as the creator of Cain, but as his 
generator.' 1 St Epiphanius similarly cites the parallel usage of lKTTJ<Ta
P-TJ" = 'IJ'~~ in Gen. iv 1 ; but then somewhat strangely rejects the 
explanation on the ground that bc77Juap,-qv vi&v describes an event which 
is recent, whereas in God nothing is recent.' By this objecticm he 
presumably means that i"l~~ = ' beget ' properly implies, as in its ordinary 
sense 'get', the obtaining of something which at one period was 
unpossessed-and this, if we press the force of the expression, is of 
course true. The answer is to be found in the consideration that 
human terminology, framed to describe events happening in time, is 
inadequate to the description of eternal facts. But objection to the 
use of i"l~~ in the sense ' begat ' might equally be aimed against the use 
of the terms ' Father' and 'Son' in view of their human implications, as 
in the Arian logic. Epiphanius proceeds to express his preference for 
the strange view that ·~~~ is a denominative from the Hebrew li?. 'nest', 
and give it the meaning lv6uu£vul P-"• 'hatched me like a nestling'. 
Such a denominative would take the form 'mP. from i?.P., and not •n~ 
from i"l~~; and the verb, which occurs but fi~e times in the Hebrew 
Bible, means ' to nest', and not 'to hatch'. Epiphanius must 
presumably have obtained this suggestion from a Jewish source; for 
we find it appearing in later ages, together with other explanations, in 
Rashi's commentary on Deut. xxxvi 6 1~~ 1'~~ ~~n-~6q ' Is not He thy 
Father that begat thee ? ' 

We come now to St J erome, who was the first of the Fathers to 
apply an original knowledge of Hebrew to the elucidation of the 
passage. In his commentary on Ephesians ii 10 (dated by Vallarsi 
A. n. 388) he is still dependent on the LXX, and applies the rendering 
lKrLulv P,£ to our Lord's Incarnation, arguing that in this respect He 

1 TEaJs ~E p~v J.rqBE EKEivo d:rrapaufJJAavTov KaTaALw(JJp.£v, 0Tt IJ.A.A01. TriJV ~PP.TJVio:v, ot 
«atptWTEpov Tf/s UTJp.aular; TWil •E/3pa.i'KWv Ka8tK6JA.EVot, EKTi}UaT6 JAE clvT2 Toil E~t.nuev 
Ei<llEIJwltauw. iliTEp JJE"(<UTOII avTots EJJITOawv f(]Tat ITp~s ri)v /3ll.aUcp7]JJtUII TOV I<TiO'JJaTOS. 

0 -yO.p ElrWv, E1CT7JUtlJATJV dv6prurrov Out Toll 8Eoil, oUx~ KTLaa~ Ti.w Kat·v, clAA.<i -y£vv~aas, 
ravrp cpalvErat )(p7JO'ap•vos rii cpwvfi. The words 'he who said' imply a mistaken 
reference· of ~<al EtiTEII to Adam, whereas it is clear from the Hebrew fern. jOt(r:n 
that Eve is the speaker. ., . 

2 'AM, oVTE ,AHVAas Tf]v 8Vvaptv Tjpp~VEVUf. Kul "jd.p T6, 'E~t'T7]UUJA1J'II vMv, Ws 
ITpOO'<f>aTOII ~O'Ttv, ~~~ 8E~ 3~ oM~v lvt ITpoacpaTOII. 
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may legitimately be called a creature. 'Since Wisdom in the Proverbs 
of Solomon speaks of herself as created a beginning of the ways of 
God, and many, through fear lest they should be obliged to call Christ 
a creature, deny the whole mystery of Christ, and say that not Christ, 
but the world's wisdom, is meant by this wisdom, we freely declare that 
there is no hazard in calling Him creature Whom we confess with all 
confidence of our hope to be "worm", and "man", and "crucified", 
and " curse ".' 

In his commentary on Micah iv 8, 9, however (assigned to A. D. 392), 
he has reached another view through study of the Hebrew text : ' et 
qui ex persona assumpti hominis ait in Proverbiis: Dominus creavit me 
in principio viarum suarum in opera sua, sive ut in Hebraeo scribitur : 
Dominus possedit me: can ani enim non creavit me sed possedit me 
habuitque significat '. Similarly in his commentary on Isaiah xxvi r3 
(assigned to c. A. D. 4ro) he says, 'Quod quidem et de Sapientia 
legimus, quae iuxta Hebraicum loquitur in Proverbiis : Deus possedit 
me initium viarum suarum, licet quaedam exemplaria male pro posses
sione habeant creaturam '. His strongest expression of opinion as to 
the interpretation of the verb is found in Ep. cxl ad Cyprianum, where 
he argues against the meaning ' create ' for l'l~~ on the ground that this 
meaning is expressed by the verb N1f, while il~~ properly means 
' possess '. ' Inter possessionem autem et creationem multa diversitas 
est. , Possessio significat, quod semper Filius in Patre et .Pater in Filio 
fuerit. Creatio autem eius, qui priUs non erat, conditionis exordium'. 

This is a meaning for the verb n~~-possesszon, not merely ignoring 
the conception of preliminary acquisition inherent in the verb, but 
actually to be understood as excluding it-which, if our argument as 
to the usage of the verb has been sound, can by no means be sub
stantiated; yet St Jerome's verdict has satisfied subsequent theological 
thought, and is generally accepted by theologians at the present day. 

Col. i 15 1rpwT6To~ros 1r&.IT1Js KTLuews, a direct allusion to 

'!lT'! n·~N1 ·~~~ ntn;. 

I turn, now, back to St Paul, whose authority I claim in support of 
my interpretation of Prov. viii 22. No one can contemplate the 
rendering which I have, as I hope, substantiated for '!IT'! M'l;iN'} ·~~~ ntn~ 
'The Lord begat me as the beginning of His way' (i.e. His creative 
activity) without perceiving that 7rf!WT6ToKo<; 1!"aiT7J<; KTlu£w<; 'the first
begotten of all creation ' can hardly be other than a direct reference to 
the 0. T. passage. This conclusion, which at first I supposed to have 
been unnoticed (it is not found, for example, in Lightfoot's com
mentary), I have since discovered to have been anticipated by St 
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Epiphanius (c. Haer. II lxxiii 7 ). His words are, 'In place of d.pxt]v 
the Apostle used 7rpwTo<;;, in place of y£VVtj, p.£ (i.e. the LXX rendering 
of 'J!l~~in 'I was brought forth' in v. 25) the term T6Ko<;;, for the whole 
statement "EKTL<Tlv p.£ d.px!Jv Mlwv a~Tov and r£vv~ p.£ the expression 
llpWT6ToKo<;; 7rct<TTJ'i: KTL<T£w<;;, instead of Uhp.£ALw<Tlv p.£ (v. 23) the state
ment 'Ev a&~ f.KT[<TB-q Tb. 7rctVTa, instead of AL' f.p.oil 1 the statement 'A7r' 
alwvo<;;, £TT£ fJp6vOL, ETT£ KVpL6T'r}TE'i:, £lT£ apxal, £TT£ f.~OV<TLaL, Ta 7rctVTa BL' 

:t ... ' , ,J ' ~ ' aVTOV KaL f.L<;; aVTOV £KTL<TTaL. 
Here Epiphanius, having elsewhere, as we have noticed, rejected 

the meaning' begat me' for·~~~. does not recognize that this verb corre
sponds to the second portion of the term 7rpwT6ToKo<;;, but finds a corre
spondence less naturally in y£vvq p.£ three verses later. The verses 
which follow in Col. i 16-18 as a development of 7rpwT6ToKo<;; 7rct<TTJ'i: 
KTL<T£w<;; are not simply, as St Epiphanius supposes, reminiscent of 
Prov. viii 2 2 and its context, but are based upon another 0. T. passage, 
immediately suggested to the Apostle by the allusion in Proverbs. 
Without a doubt he is passing from the use of n·;i~'1 ' beginning' in 
Prov. viii 2 2 as applicable to Christ, to the use of the same term in the 
creation-narrative of Genesis, where it occurs as the first word of the 
Hebrew Bible, n•;i~'1f Bertshtth 'In the beginning'. That this is so 
I hope to prove presently through examination of St Paul's words. As 
a preliminary, however, we may notice that the tracing of a connexion 
between the Proverbs-passage and the Genesis-passage would be 
obvious to a Rabbinic scholar, and has in fact been made elsewhere in 
Rabbinic literature. 

In Bereshith Rabba, the great Midrashic commentary on Genesis, 
Rabbi Hoshaiah (c. third century A.D.) opens with a discussion of 
Prov. viii 30, where Wisdom states, ' Then I was with Him as 'iimdn ' 
('master-workman'). After mentioning various proposed explanations 
of 'iimdn, he continues as follows. 'Another explanation of 'iimdn is 
'omen "workman". The Law says, "I was the working instrument of 
the Holy One, blessed be He ". In worldly affairs a human king who 
is building a palace does not build it by his own skill, but he has 
parchment plans (BLcpfJlpaL) and drawing tablets (7rlvaK£<;;), that he may 
know how to make the rooms and doors. In the same way the Holy 
One, blessed be He, was looking at the Law when He created the 
world. Now the Law says, 'By rishtth God created'; and there is no 
rishtth except the Law; compare the passage, 'The Lord gat me as 
rtshtth of His way'. 

This connexion between the two 0. T. passages, which R. Hoshaiah 
1 The.reference is to v. 16: 

a,' Ep.oti Jl.E"(lt1T0.VES J.'E'"'(aAVvoJITa,, 

Kal TVpaVVOI 3,' E/lOV KpaTofirn ns. 
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makes and interprets with reference to the function ot the Law as 
rishtth in Creation, is made by St Paul in Col. i 15-IS, and interpreted 
as referring to Christ : ;;~ £unv • • • 7rpwTtYroKo~ 7raCT1J~ KT{u£w~· 6n £v 
aVT<{) lKTlcr{fq ,.a 1rclvra, €v Toi'~ oVpavo'ir; Kal l1rl rYj~ yij~, TU OpaTO. Kal TO. 
J.opaTa, EtT£ fJp6voL £LT£ KVpt6T1JTE~ £LT£ J.pxa~ £LTE £~ovu{at• Ta 7raVTa 8t' 
aVToV Kat fi') alrr6v lKTLCTTat: Kat aVTOi lcrrt 1rp6 1r&vTwv, Kat TCi 1r&.VTa Ev 
aVT~- crvvlCTT'Y}K€. Kat. a-lrr6') €aTt -¥] K£~a.A~ ToV uWJULTO'i, rijs EKKA:qu{ar;· 
;;~ lCTTLV apx~. 7rpwTdrOKO~ lK TWV VEKpwv, Zva y£v1JTat lv 7raCTLV afnoor; 
7rpWTEVWV. 

Here we have an elaborate exposition of Bereshtth in Gen. i 1 in the 
Rabbinic manner. Three explanations are given of the preposition 
be; then four explanations of the substantive rtsht/h : and the con
clusion is that, in every possible sense of the expression, Chri-st is its 
Fulfiller. 

Let me give a running paraphrase of St Paul's words, in order to 
illustrate how, as I conceive, the argument developed itself in his 
mind. 

'Christ is the First-begotten of all creation, for it is written (Prov. viii 
22 ff), "The Lord begat me as reshtth of His way, the antecedent of 
His works, from of old. From eternity was I wrought • . . when 
there were no deeps was I brought forth ". This passage has obvious 
connexion with Gen. i I, where it is written "Bertshtth God created 
the heavens and the earth". Now the force of the preposition lie 
attached to reshtth may be interpreted as "IN " (~' IN rtshtth God 
created"); hence IN HIM were created all things in the heavens and 
upon the earth, seen and unseen, whether thrones, or dominations, or 
prindpalities, or powers. But again, the preposition may bear the 
sense ~< BY" (" Bv the agency of rtshtth ") ; hence all things were 
created THROUGH HIM. Yet again it may be interpreted " INTO" 
("INTO rtshtth "); from which it follows that creation tends INTO HIM 
as its goal. Passing on to the substantive rtshtth, we note that it 
ordinarily bears the sense "BEGINNING" ; hence Christ is BEFORE ale 
things. It may also have the meaning "SuM-TOTAL"; so that all 
things ARE SUMMED UP IN HIM. Yet another meaning is" HEAD", 
i.e. He is the HEAD of the body, namely, the Church. Lastly, it means 
"FIRST-FRUITS"; He is FIRST-FRUITS, first-begotten of the dead. Hence 
it follows that in all senses He .ii the Fulfiller of the meaning of rtshtth 
(7rpwnvwv) '. 

Putting the argument in tabular form for the sake of lucidity, it 
appears as follows. 

Prov. viii 22 ff, where Wisdom (i.e. Christ) is called rtshtth, gives 
the key to Gen. i I, 'Bertshtth God created the heavens and the 
earth'. 
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Bertshttk = 'in rishtth '-£v atiT<iJ €KnufJ71 'ta 1ravra,. K:rA. . 
.Blrtshfth ·= ' by rfshtfh-?raYTa 8t' QVTOV fKTLI7Ta&, 
Berishtth = 'into rtshtth '--1raVTa. £l~ a.vr6v €Kr&UTat. 
Rtshtth = 'Beginning '-aV't6~ €urt 1rpo 1ravrwv. 
J?tshtth = ' Sum-total '-ra 1ravra £v avr~ 171Jv€UT7JK<. 
Rtshtth = 'Head '-aV't6~ EI7TLV ~ K€cpaA~ TOV uwp.aro~, KTA. 
Rtshtth = 'First-fruits '-o~ EI7TLV apXIl, 1rpwr6TOKO~ €K TWV V€Kpwv. 
CoNCLUSION. Christ fulfils every meaning which may be extracted 

from Rtshtth-Zva "'fEV7JTQ( £v 1rQI7W avro~ 1rpWT€VWV 
If this interpretation is correct, we can trace phrase by phrase the 

lines along which St Paul's thoughts were running. It is true that, if we 
look up rtshtth in a Hebrew Lexicon, while we shall find the meanings 
Begr."nning and Firstfruits, we shall not find the meanings Head and 
Sum-total; but since the substantive rtshtth is derived from rt1sh, which 
means Head, and which is also used with considerable frequency in 
the sense Sum-total, 1 these two additional meanings would easily be 
referable to it. The Aramaic rtsh stands for both Hebrew rt1sh and 
rtshtth, and is susceptible of all the meanings postulated. 

We have reference to the line of thought here based on the two Old 
Testament passages elsewhere in St Paul's Epistles. Christ as the goal 
of creation is referred to in Ephes. i I 0 avaK<cpaAa&wuaufJa& ra ?ravra £v rep 
Xptur<iJ, 'to bring all things under rishtth in Christ ', who is the Head and 
Sum-total of creation. The reversion of humanity to its Source, which is 
the aim of Christianity, is the Katv~ Kr{u,~ to which the Apostle refers 
in 2 Cor. V q, Gal. vi IS; cf. also Ephes. ii 10, avrov yap £up.£v 1r0{7Jp.a, 
KnufJ£vn~ £v Xptur<iJ 'I7Juou. When this has been accomplished in the 
world, creation will have reached its goal.2 

We may notice that several of the Fathers adopt the interpre
tation of bertshtth in Gen. i I as referring to Christ. We find it in 
Origen, Homily I on the Pentateuch, the opening of which. runs thus 
in the translation of Rufinus: ' "In principio creavit Deus coelum et 
terram." Quod est omnium principium nisi Dominus noster et Saluator 
omnium Christus Jesus, "primogenitus omnis creaturae ''? In hoc 
ergo principio, hoc est in Verbo suo, "Deus coelum et terram fecit", 
sicut et Evangelista Ioannes in initio Euangelii sui ait, dicens : " In 
~principio erat verbum" &c. Non ergo hie temporale aliquod prin-
cipium dicit, sed "in principio ", id est in Salvatore, factum esse dicit 
coelum et terram et omnia quae facta sunt '. St Ambrose (Hexae-

1 Cf. Exod. xxx r 2 ~N1;;i~, ~)::1 ti~1-nN Nisin 'ZI ' When thou takest the sum 

of the children of Israel;· (i: ~. th~ir censu~); Le~. v. 24; Num. i 2, 49, iv 2, 22, v 7, 
xxvi 2, xxxi 26, 49; Ps. cxix 16o, cxxxix 17. 

2 The thought underlying ()dO'r<v apx.q, 1TpOJr6roKos ~" rwv V<KpWv is brought out 
again in 1 Cor. xv 20 a1rapx;, Twv KEKO<fLTJfLEVwv (cf. also v. 2 3). 
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meron I iv zs) and St Augustine (fJe Genes/ ad litteram I 2) also give 
the same interpretation. 

Another New Testament allusion to Prov. viii 22 in reference to 
Christ is found in Rev. iii 14 7} &px~ T~> KT{u£w'> Tov ®£oil, a title of the 
risen Christ which Dr Swete and Dr Charles have not a shadow of 
anthority for limiting in meaning to ' the Source of God's creation'. 
There is every reason to suppose that tlpx~ is here used with all the 
fullness of meaning which St Paul extracts from rfshi'th-Beginning, 
Sum-total, Head, First-fruits. This at any rate fits in with the state
ment of xxi 6, €yw To A Kat To n, {z tlpx~ Kat To TEAor;, .where TO TEAor; 
embodies the interpretation of berishfth 'into Him' as the goal. 

c. F. BURNEY. 

TWO NOTES ON THE BAZAAR OF HERACLIDES. 

I. 

IN § 7 2 of the first part of N estorius's Apology, known as 'the 
Bazaar of Heraclides ', there is a passage represented by dots only i~ 
Dr Bethune-Baker's Nestorius and hi's teachingp. 127, and very obscurely 
rendered in the O~ord translation, p. 6 5· It will be convenient to give 
the Syriac and a suggested translation at once. 

r<;a.\1 ,cao~r< b t-= ;..~;, r<~ca ;:.~~ llrao 

r<~~~::;, ~;,· ~ . ~ ~a.\_;, ,ca~OCD .l¥=a rC!'-0~;, 
:,D~ ml eft~;, ~r< c:nl..:t~ ~ r<~ca ;,.o~ 

~~ ,cao:1~ r<;:.~ ·~ ASU .;~au m.l.:::IQ;, 

~r< ~~ t-= r<~ca "\-'~ ~ ·~'-cbr< t= 
.r<~~\r<o r<~~~ ~~ea r<;=cNcn:1 ,m ~o t<~:~. ... ;, 
.<~o.a.:r..; ~ r<:1~ ~~ b. t-=:1' r<~CUA»;~ ~ 

.~1~ ~~~ r<-h..b .... ~ . .'::'J:1• l"'(!.::n~ ~r< · . .gl,.Sll) 

'And because He was accounted to be a more eminent observer of 
the Law than any on account of His behaviour towards all men,-but 
while He was spending time among many things it was easy,-contrariwise 
where there was nothing from which He might be helped He went forth 
into the wilderness by Himself, to be tempted by the Devil when He 
was more in need than anything in the world ; and out of what is 
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