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THE ORIGIN OF THE TERll 11 GOSPEL" 

MILLAR BURROWS 
YALB 1JJIIVBR81TI 

rt,BE Greek noun tua-n-">..o11 (neuter aingular) ia rarely found 
.I. in the eenae of II good tidinga" outside of early Christian 
literature. We find E~-n-Xor (bringing good tidinga) and the 
verb t~Jt1a6ai (to bring good tidinga), but Mr,l}w,11 in 
classical Greek means a meuenger's reward (e. g. Odyssey D1' 

lFill, 166). In the plural it means a sacrifice for good tidings 
(Xenophon, Aristophanes, Lucian, Plutarch, and inacriptiona 
as early aa the fourth century B. C.). In the senae or II good 
news" the singular appears for the first time outaide of Chria
tian literature in a papyrua letter from an Egyptian official of 
the third century A. D. in connection with the accesaion of 
the emperor Julius Verua MaximUB. The plural ia found in 
this sense, however, in the Priene calendar inscription of about 
9 B. C., which speaks of the birth of the emperor Augustus 
as II the beginning of good tidinga" for the world. The 1'8rb 
M-n->u't1a6ai is found in a doubtful reading of Dion CaasiUB 
(c. 200 A. D.), also in the "Menandrea" and "Daphnis and 
Chloe," and in a papyrua from the time of Hadrian or Trajan. 

Whatever interest such eumples may have for ua, however, 
we naturally look to the Old Testament for the roots of the 
Chriatian uage of both noun and verb. In the Septuagint we 
do not find the neuter singular noun at all. The plural ia 
used in II Ki. 4 10 (II Sam. in the Hebrew) of a meaaenger'■ 
reward (cp. the singular in the eumple cited above from 
Homer). The Hebrew ~ eeema to carry the ■ame double 
meaning as the Greek ~'>.1011. Some authoritie■ al■o have 
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flla,-y.'>.,a (neuter plural) in the sense of "good tidings" in one 
or two places, but probably we should read rather e.Ja~la 
(feminine singular), which is the form used in every other 
instance to translate l'1"}1b'i'• The use of this feminine noun is 
moat interestingly shown in 2 Sam. 18 19-27, the passage which 
tells how the news of the death of Absa.lom was carried to 
David. Here in eight venes we find the word three times. 
The cognate verb appears four times in the same passage. 
Again in 2 Ki. (LXX 4 Ki.) 7 11, where the four lepers, dis
covering that the Syrian host bas fled, begin to plunder the 
abandoned baggage but think better of it, they say to one 
another, "We do not well: this day is a day of good tidings" 
(,.}~r). From these facts it is quite evident that the 
Christian use of the noun e.Ja-rr-?uo11 is not deriTed from the 
Greek Old Testament. 

The verb occurs frequently in the LXX, rendering ill7:i, 
with meanings varying from the news of a victory to the glad 
tidings of Messianic restoration and glory. The books of 
Samuel and Kings have it nine times, Psalms three times, Joel 
and Nahum once each, and Isaiah six times. It also occurs 
once in 1 Chronicles in a parallel to one of the passages in 
1 Sam. The six occurrences in Isaiah are the most im
portant for us; they are all in the latter portion of the book 
and refer to the coming deliverance of God's people, the reign 
of God, and the future glory of Zion (Is. 40 9. 9; 52 7. 7; 60 e; 
61 1). It is hardly too much to say that in this book ,.}Cl')"Yt. 
>-£'t•CT8m (i. e. ill7!l) is a Messianic term. At any rate we know 
that it was so understood by the early Christians. We may be 
quite sure that in tbeae four passages from the Second Isaiah 
is to be found the main aource for the Christian use of the 
term "gospel." 

But who originated this Christian usage? Many acholars 
maintain (or assume) that it was Paul, and certainly he spoke 
of his message very often aa "good tidings." The noun llia')'
')'Aio11 is found in every one of his letters (sixty timea altogether), 
and the verb occurs twenty times. But was Paul original in 
this, or were these words a part of that which also be receiTed? 
According to the Synoptic gospels J esu.'I described his own 
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message as u glad tidings." May their representation be accepted 
as true to history? 11t muat be confessed that the eridence 
dwindles somewhat iipon examination. For sayinp of JeB111 

containing the noun ewyyc'>..o, we are dependent entirely upon 
Mark. There are only five of them altogether, and in three 
of these Matthew omits the word "gospel" If Mark was 
Matthew's source for these sayings, we mnst nppose either 
that Matthew had some reason for deleting the word or that 
he did not find it in his copy of Mark, in which case it was 
presumably inserted by a later editor or int.erpolator. In one 
of the two passages where both Mark and Matthew have the 
word Luke omit.a it; the other passage has no parallel in Lnke. 
In fact Luke (like John) does not use the noun ~~"l'rAf°" at 
all in his gospel, and in Acta it occurs only twice. 

With regard to the cognate verb the case is qnite diJferent. 
Here it is Mark who does not nse the word at all. Matthew 
bas it only in 11 15 (Lk. 7 22), which is also the only verse 
from Q containing either the verb or the noun. Lnke, on the 
other hand, shows a remarbble fondnea for the verb, uing it 
ten times in his gospel and fifteen times in Acta. Four times 
he uses it in sayings of JU1111: one is the Q passage already 
referred to; another (4 1e) has no parallel; the remaining two 
have parallels but without the word ~'t~cr6ai (4 ,a, cp. 
Mk. 1 ae; 16 11, cp. Mt. ll 12c.). 

All this is rather confusing, bnt the fact remains that in 
all three gospels J esua speaks of his meuage as glad tidings. 
In specific cases and in the form of the word employed the 
enngelista dift'er, but in representing the Master as using the 
term in aome form himaelf none of them sees any incongrnity. 
This fact would be entitled to conaideration even if we could 
not establish the authenticity of any of the particular aayings 
in which the word is attributed to J ea111. 

To be qnite frank, most of theae p&1111&ges prove on e:umin
ation to be at beat doubtful. Beginning with Mark's five 
sayings, conaider first l 1H.-" Now after John was delivered 
up, J eaus came into Galilee, preaching the gospel of God, and 
aaying, The time is fulfilled, and the kingdom of God ia at 
hand: repent ye, and believe the gospel" Mt. 4 17 reads aa 
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follows: "From that time began Jesus to preach, and to aay, 
Repent ye; for the kingdom of heaven is at hand." Lk. 4 15 

simply says, "And he taught in their synagogues, being glorified 
of all," with no statement of the contents of the teaching. 
Montefiore says, "This verse is one of the cases where Matthew 
seems to have presened an earlier and more authentic form 
of the words of Jesus than Mark." It should be noted, how
ever, that the difference between Matthew and Mark consists 
not simply in the presence or absence of the words " and 
believe in the gospel." If these words have been interpolated 
in Mark, the scribe or editor who added them did not simply 
insert them in Matthew's form of the saying, but recast it 
entirely. If, on the other hand, Matthew bad before him 
Mk. 1 15 as it now stands, be did not simply drop these words, 
but substituted for the whole verse the similar statement which 
he had already used in 3 2 for the message of John the Bap• 
tist, and which he did not get from Mark. Perhaps he made 
the substitution for the express purpose of emphasizing the 
connection between the ministries of J obn and J esua. If so, 
he was not following Q, which seems to make a point of con
trasting John and ,Jesus. In any case, we have neither the 
insertion nor the omission of a clause to explain, but the sub
stitution of a quite different form of the whole saying. 

\Ve must remember, furthermore, that to speak of a more 
or less " authentic form of the words of Jesus" here is some
what misleading, because we are not dealing with a report of 
a particular utterance, but with a summary of all Jesus' 
preaching throughout his early Galilean ministry. The real 
question, therefore, is simply this: is Mark following an authentic 
tradition when he makes Jesus speak of his own message as 
glad tidings and call upon his hearers to accept it as true? 

W ellhall8en, followed by Menzies and Montefiore, says that 
,Jesus could not have used the term "gospel" at the beginning 
of his ministry, because it would have been incomprehensible 
to bis hearers. But we are not told that be went about saying 
nothing but "Believe in the gospel," using a term new-coined 
and undefined. Some word for good news was certainly in 
common use, and if J eaua announced the near approach of 
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the Kingdom, and annoUDced it as· good news, there would be 
nothing hard to understand in an exhortation to belieTe the 
glad tidings. Nor is it milikely that he would utter ncb an 
exhortation, for we know that be equated the acceptance or 
rejection of himself as a true prophet with the acceptance or 
rejection of God. Certainly the conception of a proclamation 
or announcement of salvation was not new. In addition to 
the passages in the Second Isaiah already mentioned, Dalman 
cites the Apocalypse of Baruch as e~ressing this general idea 
and gives references to the rabbinical writing& in which Elijah 
and even the Messiah himself are spoken of as heralds of 
salvation. 

But W ellhausen and the others say that J e8Ull' message waa 
not good news at all, but a proclamation of wrath and judg
ment, like the messages of Amos, John the Baptist, and Mo
hammed. It may be worth noting in this connection that the 
Aramaic words '1JJ and au:,"1'1tlri1 do not necessarily refer to 
good news. They are used of any annoUDcement, sometimes 
with qualifying adjectiTes, au:qt., or •i as the cue may 
be. Dalman (Worte Jesu) gives instances from the rabbinical 
literature and also cites 1 Sam. 4 11 as showing that the same 
thing is true of Hebrew naage. An illustration of the latter 
fact is afforded by an amneing bit of translation Greek in 
51 Sam. 18 21. The LXX here reads MneXla., ci,ya8,ji,. Surely 
the adjective is snperflnous; we do not say "good good-newt!" 
The Hebrew, of course, is i"I~ lTJ'ltlr,, and the tautology of 
the Greek is simply the result of a Tery literal translation. 
l'11'1tlri' is regularly rendered ~Xia; 3 is certainly ci-ya8or; 
if equals be added to equals the sums will be equal; therefore 
Tl~l!I 1'111", equals etla~Xla., ci-ya8,ia,! Jesus might have UBed 
the word 1Uj1'lltl~ to describe his message enn if it was, u 
W ellhausen maintains, a message of eteru retribution. But we 
need not quibble about words. The proclamation of the com
ing Kingdom waa not one of doom b-ct of comfort and joy. 
However closely it may have been related to the Baptist'a 
mesaage, the two were certainly not identical. 

The final count in the critics' indictment againat Mark ia 
that we have here only an instance of his 11 Panlism." Wemer. 
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who follows W ellhausen to the extent of doubting Jesus' use 
of the word " gospel, " definitely parts company '\\ith him on 
the question of Pauline influence in Mark (Der Einfl,uJJ pauli
nischer Theologie iin Markusevongelium; Gie~en, 1923). His 
discussion of the term eJa-rr-'>.1011, which he regards as a mis
sionary term in common use in the apostolic church, may be 
commended to those who are inclined to consider it a peculiarly 
Pauline expression. To be sure, as Swete and Menzies remind 
UB, the introductory expression in v. a, "the gospel of God," 
is found in Paul's letters. He uses it six times (out of the 
sixty times he uses eJ117')'S'Xw11). What Mark means by it, 
however, is explicitly defined by v. 15 in terms not at all 
Pauline: "the kingdom of heaven is at hand." Gould (1. C. C.) 
renders eJayye'>.1011 Tou Beau here as "glad tidings from God,'' 
i. e. the good news of the Kingdom given in v. 15. Harnack 
vigorously defends the same interpretation. The first clause in 
v. 15, "the time is fulfilled," does sound like Paul; still, to 
quote Montefiore, "Whether J eaus used these exact words or 
not, there is no reason to doubt that their sentiment was his." 

With regard to the final clause, " and believe in the gospel," 
Harnack has pointed out that while "believe" and "gospel" 
are both favorite words with Paul, he never uses them together. 
Certainly the form of the expreaaion is not Pauline. IL1JTtut111 

.., is not Greek at all but Semitic. Cutside of this verse, so 
far as I have been able to discover, it occurs nowhere but in 
the Septuagint, and even there the dative llithout a preposition 
is the common conatruction after ,r11JTeue111, as in classical 
Greek. In the New Testament the verb is followed by the 
genitive, dative, or accuaative without a preposition, by n-l, 
and moat common of all by ,;,, which (like the •11 of the 
passage before us) undoubtedly represents the -' of Hebrew 
and Aramaic uaage; but ,r1crnuec11 .., occurs only in Mk. 1 15 

(in Jn. 3 u; Ac. 13 se; and Eph. l 1a the phrase with .., prob
ably does not modify the verb ,r11JTed.111). The expression is 
quite unPauline. 

I han given this passage a disproportionate amount of 
attention because it is the only one in which we have any 
clear clue, either in modifying words or in context, to the 
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sense in which Mark undentood the word "gospel" and ex
pected his readen to undentand it. What, then, did the word 
mean to Mark? Mootefiore, following Wellhausen, uys that, 
while Matthew and Luke mean by it the content of JeB111' 
teaching, in Mark Jesus is the gospel and is made to use the 
word in this sense himself. Surely the counection between 
vv. 14 and 15 is sufficient to refute this; besides, as Wemer 
observes (op. cit.), Mark woald hardly make Jeaua begin by 
broadcasting hia Mesaiahahip and thereafter comistently treat 
it as a secret not to be divulged. Montefiore admits on another 
page that the word may mean here the good news that the 
Kingdom ia at hand, and W ellhauaen himself, as Harnack 
points ont, although he takes the word in v. 15 to mean the 
apostolic tidings of Christ, and therefore claims that it ii in
correctly attributed to Jesns, says in another place that in v.14 
it means the glad tidings of the Kingdom. But if this be ad
mitted for v. a, there is no ground whatever for denying it in 
v. 15. 

Mk. 8 35 and 10 2e need not detain us long. 8 35 reads as 
follows: 11 Whosoever shall lose his life for my sake and the 
gospel's shall save it." Thia saying occun six times in the 
New Testament, but oaly here do we find our word II goapeL" 
To be sure, the form varies widely in other particulan also, 
and since the saying must have been often on J esua' lips, it ia 
not impossible that he sometimes said "for my sake and the 
goapel's," if he used the word "gospel" at alL We can hardly 
nae the vene, however, to prove that he did ao use it. As 
regards 10 201 which speaks of the man who II hath left house, 
or brethren, or aiaten, or mother, or father, or children, or 
lands, for my sake, and for the gospel's sake," we find again 
1.hat both Matthew and Luke omit iral 1-. -rou ~. 
though it ia true here alao that we have not simply an addition 
or omission but three quite different forms of the saying. 

Oaly in 13 10 and 14 9 ia Mark aupported by Matthew in 
the use of the word "gospel." Mk. 13 10 reads: "And the 
gospel must lint be preached unto all nations." The parallel 
to tbia particalar paragraph is in Mt. 10 17 «., which omits this 
vene; but in chapt. M, which parallels Mk. 13 as a whole, 
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Matthew inserts at a diff'erent point the following: "And the 
gospel of the kingdom ahall be preached in the whole world 
for a testimony unto all the nations; and then ahall the end 
come." Here we seem to have two quite different veniona of 
the same aaying, both containing "to preach the gospel" (&•i 
rripux6,111U TO ..la,,-'>.,011 in Mark; IC'lprrxfJl,<rrrfll TOUTO TO 

rila-n-'A«>11 T'K' /jaa-U'l.rlar in Matthew). Luke does not have the 
saying in any form. The other passage is Mk. 14: e: "And 
verily I say unto you, Wheresoever the gospel shall be preached 
throughout the whole world, that which this woman hath done 
shall be spoken of for a memorial of her." The parallel 
(Mt. 51613) says: "Wheresoever this gospel shall be preached" &c. 
W ellhausen says of this passage: " The gospel is here as always 
(except 1 u) the proclamation of the apostles about Jesus, 
especially about his paaaion, death, and resurrection. " Well
hausen's "always," replies Harnack, covers only 1 15; 8 35; 

and 10 201 "'here the word really means exactly what it does 
in 1 u. Werner in this instance accepts W ellhausen's inter
pretation, remarking that the word here refers to the message 
to be proclaimed by the apostles after the 1·esun·ection, which 
was that Jesus was the Christ, and that the incident from the 
life of Jesus -"that which this woman hath done"-ia to be 
told only as an appendage to this. But if Jesus foresaw his 
death, did he not contemplate the continued preaching of the 
gospel by his followers? If be did, what was to be its cont.-.nt? 
Surely not biography! It was to be the good news which he 
himself proclaimed-" this gospel. " There is really nothing in 
the use of the word "gospel" in either 13 10 or 14 e to afford 
just cause for rejecting the sayings. Neither can they be dis
carded on the ground of inaufficient attestation. 

Only once does Mark clearly mean more by the word eila,y
'Yf"'A.1011 than the meuage of Jesus. I refer to the opening verse 
of the book, " The beginning of the gospel of J eaus Christ," 
which is not a saying of Jesus. Whatever the term means as 
Mark uses it here himself, he nowhere represents Jesus as 
using it in any aense but that in which he would naturally use 
it, and that is all that concerns us here. Our preaent purpose 
is not to discUBs exhaustively Mark's use of the word, but to 
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iletermine the historical value of his testimony to it.a 1188 by 
Jeans. On thi& point our conclusion, while of a negative 
character, is quite definite: Mark does not gil'e 111 nflicient 
evidence to make us sure that J 88D8 actually 111ed the term, 
but the way in which he is represented u Wling it is not in
herently improbable. 

What the word meant to Matthew is easily determined. In 
4 17, u we hal'e seen, he omits it, but in two other places he 
uses practically the same words (4 23 and 9 35, the beginning 
and the end of his first great insertion from Q); and here he 
not only employs the word but also defines it u "the gospel 
of the kingdom." In 16 25 and 19 21 he omits it; in 14 H he 
again adds the qualifying phrase, " of the kingdom" ; and in 
26 13 he saya u this gospel." In short, as scholars han remarked, 
he either omits the word or qualifiea it, u though fearing that 
his readers might misunderstand it. To him it means distinctly 
" the gospel of Jesus," not "the gospel about J eBUB." Clearly 
it wu possible in the early church to 1188 the term without the 
specific connotation which Paul gave to it. A.a regards Jeans' 
use of it, howner, Matthew's testimony hu no independent 
l'alue. 

Luke, we have noted, eschews the nse of the noun altogether, 
but uses freely the verb e~'tecr8a1. Hie complete al'oidance 
of the noun hu occasioned more perplexity than seems D8Ce88&1'J. 
The fact is that he wu not so much anrse to the noun u he 
wu fond of the verb, and a glance at the passagea in which 
he puts the word in Jeans' mouth will reveal the reuon for his 
preference. In 4 ,a Jeans says io the multitudea which bal'e 
followed him into the desert place, "I must preach the good 
tidings of the kingdom of God to the other cities also" (Ml')'· 
~arial ,- Jei). This corresponds to Mk. 1 aa, which, how
ever, is quite different in form and nsea the verb qpwni• 
without an object. There is no parallel in Matthew. In brief, 
Luke here introduces the idea of glad tidingl where Mark does 
not ban it, and defines it u "the good tidings of the king
dom." In 16 1& Jeans says, "The law and the prophets were 
until John: from that time the kingdom of God is preached" 
(~A'tmu). The parallel in Matthew (11 12 f.) puts this 
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saying in a different context and words it differently, omitting 
entirely the clause in which we are here interested. Dalman 
says that Luke's version "raises difficulties to the Semitic 
translator, the passive of it,!l meaning always 'to receive a 
message,' not 'to be announced'." All that can be inferred 
with any certainty from these two verses is that Luke liked to 
use this verb. 

4 1e ff'. and 7 22 are more important. In the former Jesus 
is represented as reading in the synagogue at Nazareth the 
opening verses of the sixty-first chapter of Isaiah, including 
the clause: " Because he anointed me to preach good tidings 
to the poor" (r~a,yyr".la-aa8w TT-Xoir). After the reading he 
declares: "Today hath this scripture been fulfilled in your 
ears." Authorities differ as to the historicity of this incident. 
Assuming, however, that the sermon in the synagogue was 
composed after the fashion of the ancient historians, present
ing not so much what Jesus actually said as what the author 
thought he should have said, we need not assume that it was 
manufactured out of whole cloth. Matthew also has a dis
course at the beginning of JesUB' ministry, which certainly is 
not a stenographic report of any particular sermon, but with 
equal certainty is not an original composition by the evangelist. 
And if, as Montefiore says, Luke chose the passage from Isaiah 
to sum up the significance of Jesus' mission, what made him 
think of these particular verses? Without venturing to discuss 
the composition of Luke, we need suppose only that Luke was 
acquainted with a tradition, written or oral, that Jesus had 
used Isaiah 61 in this way somewhere, at some time. Such a 
tradition he certainly did have in the Q passage which he gives 
us in his seventh chapter, and to which we shall come in a 
moment. But if Jesus used this prophecy once, he must have 
used it often. What we have here, therefore, is probably 
selection and adaptation rather than creation ex nihilo. 

However that may be, 7 22 (Mt. 11 s) may be confidently 
accepted as an authentic saying of Jesus. In reply to the 
question from John the Baptist, "Art thou he that cometh, or 
look we for another?", Jeaus sends the reply: "Go and tell 
John the things which ye have seen and heard; the blind 
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receive their eight, the lame walk, the lepers are cleaDBed, and 
the deaf hear, the dead are railed up, the poor have good 
tidings preached to them." Thie clear reference to the same 
passage which Luke has represented Jeeue as UBing in the 
synagogue at Nazareth indicates that J esu himself regarded 
his mission as fulfilling that prophecy. Here it can hardly be 
said that Luke has selected the quotation. Prof. E. F. Scott 
pronounces this incident "one of the moat certainly historical, 
as it is one of the most illuminating incidents in the Gospel 
narrative"; and Cheyne says in the Encyclopedia Biblica: "the 
authenticity of this saying of Jesus is proved by Luke's failure 
to comprehend it." Luke was not the last who failed to com
prehend it, for our modern authorities dift"er so widely in its 
interpretation that some of them must be woefully mistaken; 
but o.11 of them seem to agree that Jesus actually said on this 
occasion "the poor have good tidings preached to them," and 
said it with intentional reference to Isaiah 61. 

Harnack says that this aole occurrence of the verb in Q 
proves very little, because the word has here no technical 
significance. May we not rather aay that for this very reason 
it is of supreme importance for our present purpose? It shows 
exactly how the Christian use of the term arose. For that is 
not first which is technical, but that which is natural; then that 
which is technical. Jesus saw in the prophecies of the book of 
Isaiah a description of his own mission, e.nd the designation of 
his own message as glad tidings was suggested to him by the 
use of the expression in that book. What was at first hardly 
lllOre than a literary allusion came ensily e.nd naturally, because 
it was so obviously fitting, to be a quasi-technical term, on his 
own lips and in the speech of his followers, for the news which 
he proclaimed. 

If we are right in finding the origin of the term "gospel" 
in Jes111' application of the prophecies of the Second Isaiah to 
his own mission, perhaps we have stumbled upon the reason 
for Luke's consistent use of the verb e~~Ac'tecr8m rather 
than the noun nayye'X1011. As 4 1e and 7 22 show, he was 
aware of the connection between J e8U8' use of the term and 
its use in the book of Isaiah, and it is the verb that we find 
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in Isaiah. Why Mark was so fond of the noun I cannot say. 
Perhaps the influence of Paul had something to do with it, 
but verb and noun alike were probably in common use among 
Palestinian Christians. In Hebrew and Aramaic, indeed, the 
noun ie quite likely to be found along with the verb, and it is 
not at all improbable that Jesus himself, having adopted the 
verb of the Second Isaiah, employed also the noun which went 
with it. As for the absence of both noun and verb in John, 
what use would John have for the word " gospel"? Why 
should we expect to find it in a book which does not present 
J eeus as a proclaimer of good tidings? The Kingdom itself ie 
hardly more than mentioned; it does not appear at all in the 
eenee in which its coming ie announced in the Synoptic account. 

One more question rema.ina to be coneidered. If we suppose 
that J esue used the term himself in the sense of the meuage 
of the coming Kingdom, how shall we explain the change in 
meaning which it has undergone when we meet it in later 
apostolic writings? How did it come to mean the story of 
Calvary and the resurrection, the divine gift of redemption 
through union with Christ and life in the Spirit? Exactly, I 
would answer, as it haa kept on changing and developing in 
meaning ever since, and now means one thing to some of us 
and another to others. The "gospel" ie the message of Chris
tianity; it means whatever the person who \Se& it understands 
the meuage of Christianity to be. But if Jesus employed it in 
one senee when he went about among the villages of Galilee, 
and Paul used it in another sense when he wrote to the 
churches of Greece and Asia Minor, the change did not all 
take place after the crucifixion. We can hardly doubt that 
the Master's conception of hie own miuion underwent some 
development during the course of hie ministry. Let me quote 
a few sentences from Prof. B. W. Bacon's book on "Jesus a11d 
Pa,d": "From the time when he had taken up the message of 
the Baptist hie one effort had been to prepare for the reign 
of God by bringing Israel through repentance and faith into 
•reconciliation' with the Father in Heaven. As prophet and 
teacher in Galilee he had failed. Out of defeat he snatched 
victory. He made the cause national by hia appeal as Son of 
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David and Son of Man in Jernsalem. Again he had £ailed. 
There was but one thing more he could do for the •recon
ciliation'. He could dedicate his body and blood as an atone
ment offering for the forginness of Bin, that God might be 
reconciled to His people." "TbUB the 'glad tidings of recon
ciliation' was no Pauline novelty. It was the general and 
common· gospel" Now if the thought and the teaching of Je&1111 
developed in some such way as this, then the connotation of 
the term by which he designated his message grew accordingly 
and the word which in Galilee meant simply that the Kingdom 
of God was near had acquired already at the time of the Last 
Supper essentially the meaning which made it to Paul and 
makes it to UB "the power of God unto salvation." 




