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BRIGGS: THE LOGIA OF MATTHEW IN THE GOSPEL OF MARK. 191

The Use of the Logia of Matthew in the
Gospel of Mark.

PROF. CHARLES A. BRIGGS, NEW YORK CITY.

HE Logia of the apostle Matthew, written in the Hebrew

language, according to the testimony of Papias, in the cita-
tion of Eusebius,) was one of the most important sources of the
Gospels. Certainly a considerable portion of the Sayings of Jesus
given in the Gospels of Matthew and Luke came from this source.
It is still in dispute, however, whether the Logia of Matthew was
used by the Gospels of Mark and John. The latter question is
beyond the scope of the present inquiry, — the former is the theme
of this paper.

I have changed my mind several times on this question. My
original position was that Mark used the Logia. When I wrote my
Messiak of the Gospels, in 1894, I was inclined to the opinion that
he did not. After the discovery and publication of the Oxyrhynchite
Yogia,’in 1897, in view of the new light cast on the problem by these,
I was convinced that the present Mark used the Logia of Matthew.
A fresh study of the subject has brought me to an intermediate posi-
tion: namely, that the original Mark did not use them, but that
those found in Mark were additions from later hands. The Gospel
of Mark, in my opinion, was originally written in the Hebrew
language by St. Mark, the companion of St. Peter, for Jewish
Christians, It was soon afterwards translated into Greek, and addi-
tions were made from other sources. It was subsequently edited by
a third hand, which gave it its present form.? '

In this paper I shall limit my attention to the Logia. I have
shown in my articles on the Wisdom of Jesus, that the Logia of St.
Matthew contained only the sayings of Jesus in the form of Hebrew
Wisdom, and not his parables, or his discussions in the form of Hal-

! McGiffert’s Eusebius, pp. 152, 153, 173.

2 Grenfell and Hunt, ZLogia of Jesus, 1897.

3 New Light on the Life of Jesus, pp. 125 seq.

¢ Expository Times, 1897; also, Gemeral Introduction to the Study of Holy
Scripture, pp. 89, 90.



192 JOURNAL OF BIBLICAL LITERATURE.

acha; and that these sayings were usually introduced by the words,
“ Jesus said,” and had only occasional brief historical allusions. The
Logia of St. Matthew contained no historical narrative whatsoever.
It is just these Sayings of Jesus that we are to investigate in this
paper. They are all of the type of Hebrew Wisdom ; that is, like
those of the Book of Proverbs, the Wisdom of Ben Sira, and the
Sayings of the Fathers in the Mishna. They are Hebrew gnomic
poetry, having parallelism, measured lines, and, where sufficiently
long, strophical organization. They were written in Hebrew, the
religious language of the Jews of the first century of our era, and not
in Aramaic, which was the language of common life in a great vari-
ety of dialects, but not the language of literature or of religion in the
Apostolic age.

These logia, for the most part, appear in several versions in the
Gospels. We have to use the principles of textual criticism to deter-
maine their original form, namely: (1) the reading which lies at the
root of all the variations, and best explains them, is to be preferred.
(2) The most difficult reading is more likely to be correct, from the
natural tendency of the scribe to make his text as easy and intelli-
gible as possible, and the natural process of simplification in trans-
mission. (3) The reading most in accordance with the context, and,
especially, with the style and usage of the author and his times, is to
be preferred. This is on the principle of consistency and * intrinsic
probability.”

This last principle is developed in the study of gnomic poetry into
these subordinate principles. Those readings are to be preferred —
(a) which give the best parallelism, (6) which accord with the meas-
ure of the lines, (¢) which make the strophes symmetrical, (¢) which
accord with the gnomic language and style. With this statement of
principles we may take up the logia in detail.

In inductive study the results follow the induction. It is unwise
to start with a theory which may predetermine the results.

This was the method of the investigation on which this paper is
based. But it seems better in presenting the study to others to state
at the outset what are these results, in order that they may be tested
as we proceed ; it also saves time to give the original form of each
logion, in order that it may be seen how the variations originated.

(1) They that are strong have no need of a physician, but they that are sick.
1 came not to call the righteous; but on the contrary, sinners.
Eb1m BR™D | BT KD BT BIR
TURERT BX™D (PR KRS nksRb
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This is an emblematic couplet, hexameters, with the cesura after
the fourth beat in both lines. It is given in Mk. 2" Mt. ¢'*¥ Lk,
5%, in all at Levi's farewell feast, in response to the Pharisees who
charged Jesus with impropriety of conduct in eating with Publicans
and sinners. This is, in all three, introduced by a formula:

Mk.: 6 'Ingols Néyer abdrois.
Lk.: 6 Ingois elrey xpds adrobs.
Mt.: ¢ 8¢ elwer.

The original of these variations was TV SBR.

The Oxyrhynchite logia all begin with Aéye 'Inoods, as Mark, not
drev, as Matthew and Luke.

The variations of the couplet itself are :

() Mark and Matthew, o loxdovres, they that are strong, which is
an exact translation of the original. Luke, {ywavorres, is a better
medical term and better Greek, indicating, therefore, intentional
change.

() Mark and Matthew have #Afov, Luke é\jAvfa; hoth transla-
tions of Hebrew pf. "NR3.

(¢) Luke adds the explanatory eis perdvouy, which makes the line
too long for the measure, and cannot, therefore, be original.

(4) Matthew interjects between the two lines of the couplet a
citation from Ho. 6% which is apt, but destroys the beauty of the
couplet. It certainly was not original, but came from the editor of
the present Matthew; who, indeed, gives the same citation again,
Mt. 127,

Was this couplet we are considering in the original Mark as a part
of the narrative, and was it derived with the narrative from him by
Matthew and Luke, or do the evangelists all cite from the Logia of
Matthew? The evidence of the introductory formula is dubious,
because it was necessary in its connection with the narrative, and,
therefore, cannot prove citation from the Logia. Two of the
changes of Luke are stylistic and interpretative ; the only one that
looks like independence of Mark is the use of the perfect for the
aorist. On the whole, it is probable that this logion was in the orig-
inal Mark, and that it was not derived from the lLogia; and that the
other Gospels depend on Mark for its use here ; although Luke may
also have been influenced in his version by its use in the Logia.

(2) No one putteth a new piece of cloth on an old garment,
For the new teareth from the old and the rent is made worse.
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No one putteth new wine into old skins,
For the wine hursteth the skins and the skins perish.

No one desireth new wine, who drinketh old,
For old wine is better than new wine,

This is an emblematic saying in three hexameter couplets.
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This logion in Matthew and Mark is without introduction. But
Luke has é\eyev 8 xal mapaBoAyv. This does not stand for parable
in the usual New Testament sense of a prose Haggada, but for the
Hebrew ‘awu, an emblematic gnome, as not infrequently in the
Gospels. It is probable that Luke found it in his original, the Logia
of Matthew. It is evident that he does not depend on Mark, for he
not only has quite a different version of two of the couplets from
Mark and Matthew, but he alone gives the third couplet. Matthew
also differs so much from Mark that it could not have derived the
logion from Mark. All three depend on the same original, the
Logia of Matthew. The variations appear sufficiently in the Revised
English Version :

“No man seweth a piece of undressed cloth on an old garment; else that which
should fill it up taketh from it, the new from the old, and a worse rent is made.

“ And no man putteth new wine into old wine-skins, else the wine will burst
the skins, and the wine perisheth, and the skins: but (they put) new wine into
fresh wine-skins.” (Mk. 22-22))

“ No man putteth a piece of undressed cloth upon an old garment; for that
which should fll it up taketh from the garment, and a worse rent is made.

# Neither do (men) put new wine into old wine-skins; else the skins burst, and
the wine is spilled, and the skins perish: but they put new wine into fresh wine-
skins, and both are preserved.” (Mt. gi¢-17)

“No man rendeth a piece from a new garment and putteth it upon an old
garment ; else he will rend the new, and also the piece {rom the new will not
agree with the old.

“And no man putteth new wine into old wine-skins, eise the new wine will
burst the skins, and itself will be spilied, and the skins will perish. But new wine
must be put into fresh wine-skins.

“ And no man having drunk old (wine) desireth new; for he saith, The old
is better.” (Lk, 5%-8,)
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The Gospels all mingle interpretation with the original; in fact,
giving us paraphrase rather than translation of their original. The
Gospels are evidently independent in their use of their source in the
Logia of Matthew ; but they all give the logion the same place in
their Gospels. Does this imply that they found it here in Mark, and
changed it intentionally by going back to the original in the Logia?
That is improbable, because Mark is, in fact, nearer to the original,
in the two strophes it uses, than either of the others. There was no
sufficient reason, therefore, to leave this version and resort to the
original ; certainly not for Matthew, for it is difficult to see why in
this case Matthew would omit the third strophe, given by Luke only.
In fact, this logion, while topically appropriate where the Gospels
have given it, has no real propriety there. Jesus had sufficiently
answered the Pharisees in the previous context. The application of
this logion to the question of fasting is not evident in itself. It was
more appropriate to later conceptions than to the historical circum-
stances in which it is placed. It seems probable that it was not in
the original Mark, but was added here for topical reasons by the
Greek translator.

(3) The Sabbath is for man,
Not man for the Sabbath.
The Son of Man is Lord of the Sabbath, (Mk. 2%-8 Mt. 12® Lk. 65.)

This is composed of a trimeter antithetical couplet, with its syn-
thetic consequence in a third line. The original was:

DIRT 3PS NEwA
nSwn Mors oaReRd
nawn Pt DI

The first two lines were used hy Mark only. Matthew and Luke
condensed the logion into the last line. But no logion ever con-
sisted of a single line. Mark and Luke have the same introduction,
xai Qeyev adrols ; Matthew, as usual, omits it.  This logion has no
other than a topical relation to its present place in Mark. It is pos-
sible that the others condense from Mark, or that they all use the
same source, the Logia of Matthew. We cannot determine in this
case. In the former case, the logion came from St. Peter, the
authority for the original Mark.

(4) Two logia are attached by Mark, 32®, to the story that his
friends thought Jesus was beside himself, Mk. 3'*%, which is un-
known to Matthew and Luke. Matthew attaches the same logia
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(Mt. 12®9) to the healing a dumb demoniac, Mt. 1223 ; which, in
accordance with Luke, is a much later event, and adds still other
logia to them, Mt. 12%%, Luke attaches the first of these logia,
Lk. 117® to the same event as Matthew, Lk. 11", and then adds
other logia to those given in Matthew, Lk. 11®%; but Luke gives the
second logion in another group of logia, Lk. 12" 1t is evident,
therefore, that these evangelists use two independent logia in con-
nections which seem to them most suitable topically.

It is improbable that either Matthew or Luke derived them from
Mark, otherwise they would have given them in connection with the
same incident as Mark. It is also improbable that they were in the
original Mark, otherwise Matthew or Luke would have given the inci-
dent with them. It is probable, therefore, that they were added to
Mark by the second hand; and that the three evangelists use the
same source, the Logia of Matthew, and use it independently.

Mark introduces the logia by the words év wapafolais é\eyev atrois.
This implies that they were enigmatic obwn ; and, as we have seen,
this term was doubtless in the original of Matthew’s Logia. It is
also probable that in this case the first logion had a brief historical
introduction, which appears in the three evangelists, probably in the
briefer form, resembling Mk. 3#:

“The scribes which came down from Jerusalem said: He hath Beelzebub,
and, By the prince of the demons casteth he out the demons.”

The original was probably three tetrastichs :

If a kingdom is divided against itself, it is brought to desolation.
If a house is divided against itself, it cannot stand.

If Satan is risen up against himself, he is divided.

If Satan is divided, his kingdom cannot stand.

If I by Beelzebub cast out demons,

By whom do your sons cast them out ?

But if I by the finger of God cast out (demons),
Then is the kingdom of God come upon you.

When the strong man in armor guardeth his court,

Then his goodls are in peace in his house.

But when a stronger than he cometh and overcometh him,
He taketh his armor and divideth his spoil.

smn masvby SSnn ebnntok
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Luke is, throughout, nearest to the original. Matthew condenses
more than Luke, but gives the three strophes. Mark omits the
second strophe altogether, and condenses in other respects. There-
fore, from this point of view, it is improbable that Matthew and
Luke used Mark. This logion, with its introduction, came first into
the Greek Mark from the Logia of Matthew, and was not in the
original Hebrew Mark.

The second logion of Mark, 3®%, has certainly only a loose, topi-
cal connection. It is separated from the previous logion, in Mt.
12%% only by a logion couplet, not used in Mark, but given also in
Lk 11®.  But the second logion of Mark is given in Lk. 12" in an
entirely different connection. The original was probably :

Their sins shall be forgiven unto the sons of men,

And all their blasphemies wherein they blaspheme ;

But whosoever shall blaspheme against the Spirit shall not be forgiven.
Whosoever shall speak against the Son of man shall be forgiven;

But whosoever shall speak against the Spirit shall not be forgiven,
Neither in this age, nor in the age that is to come.

The original Hebrew was :

o wab et onsen
| YOR DRI O
roet i M s
MoD' D% ]33 =3TEn
roD k5 Mmn3 "3TRn
%37 oSwa mm obwa

Matthew is much nearer the original, giving both strophes. Mark
gives only the first, Luke only the second. In the first strophe,
Matthew uses the term *the Spirit.” The measure of the second
strophe requires “ the Spirit” also. But Mark uses * Holy Spirit”
in the first strophe, Matthew and Luke in the second; “Holy” in
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both cases being an addition of the evangelists. It is most probable
that this came from the second hand rather than from Mark. Both
of these logia in Mark have only topical propriety.

(5) A trimeter tristich, Mk. 3%® Mt. 12 Lk. 8%:

Behold my mother and my brethren!
For whosoever doeth the will of God,
The same is my brother and my mother,

e R N
ombi PN et
= PR M1

The first line is the same in Mark and Matthew, except that in the
Greek style of the one we have i8¢, in the other idov. But Luke
omits the line altogether. Mark gives the second line. Matthew
changes rob feob into rod rarpds pov 7ol év odpavols, characteristic of
the present Gospel of Matthew, and not of its source, the Logia.
Otherwise, there is only the stylistic difference of doris for 3s. In
the third line, Mark inserts xai d8eA¢p7}; so Matthew. Luke com-
bines both lines into a prose sentence and paraphrases, omitting
“sister” : “ My mother and my brethren are these which hear the word
of God and do it.” All attach this logion to the same incident ;
and it is most appropriate there. It seems to have been derived
from Mark by the others, and to have been in the original Mark.

(6) Mk. 4™% gives five logia between the parable of the Sower
and the parable of the Seed growing secretly. They certainly did
not belong there in the teaching of Jesus. They have only topical
propriety ; for none of them are given by Matthew in this con-
nection. Four of them are given by Lk. 8%, in the same con-
nection as Mark, but three of them also elsewhere. The remaining
one is given by Luke elsewhere.

(a) vs.® is given by Lk. 8% in the same connection; and, then
again, 11%, in connection with another set of logia. It is also given
in Mt. 5%, in still another set of logia. The original form seems to
be most nearly preserved in the latter passage, though the couplets
are differently distributed. They were originally two independent
tetrastichs. The original was probably :

No one, when he hath lighted a lamp, putteth it under an ephah;
But putteth it on a lampstand, that they which enter in may see light,
For nothing is hid that shall not bs made manifest,

Nor anything secret that shall not come to light.
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Ye are the light of the world.

A city set on a hill cannot be hid.

So let your light shine before the children of men,

That they may see your good works and glorify your Father.

Luke, in both passages, paraphrases rather than translates. It is
evident that Luke, in neither passage, uses Mark ; because in both
he is much nearer the original than Mark. Mark gives this logion in
its most condensed form, and puts it in the form of a question: “Is
the lamp brought to be put under the bushel, or under the bed, and
not to be put on the stand?” It is introduced, however, by xai
Oeyev avrots, the usual formula introducing a logion. It is evident
that the three evangelists are independent in their use of this logion.
They all alike derived it from the Logia of Matthew.

(#) vs.Bis also given by Luke here, 87, but in Lk. 12*in an en-
tirely different context. It is given by Mt. 10® in connection with
the Commission of the Twelve. The connection of Lk. 12% is most
appropriate, moreover, as it is there associated with another logion,
given by Mt. 10™%, in connection with the Commission of the
Twelve. The original was probably a tetrameter tetrastich :

There is nothing covered up, that shall not be revealed;

There is nothing hid, that shall not be made known:

That which one saith in darkness, in the light shall be heard :

That which one whispereth in the ear, on the housstop shall be proclaimed.

or ¥5™wRr Moo M
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In the first two lines, Matthew and Lk. 12! are practically the
same ; the only difference is stylistic, the former having xexaAvppévoy,
the latter ovyxexaAvppévov. But in Lk. 8! the translation is entirely
different :

ol v&p doriy xpywrdr 8 o) Parepdy yerfoerar,
o0d¢ dxbxpugpor 8 ob uh yvwaby xal els parepdy INGY.

This more nearly resembles Mk. 4%:

ol ydp dorlv 7t xpywTdy ddy uh Iva parepwldy
0088 éyérero drbxpugor, AN Tra EAOy éis paveply,

But, in fact, the differences are more than the resemblances; and,
therefore, there is no good evidence of the use of Mark by Luke
here.
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It is strange that Luke should have given, in this, as in the pre-
vious logion, two different versions of the same original, from the
Logia of Matthew ; but I see no escape from the conclusion that he
did so here and elsewhere. Mark and Lk. 8" both omit the last
two lines of the logion given in Mt. 107 and Lk. 122  There is an
interesting difference between them which shows a variant interpreta-
tion of a common Hebrew original. The ptcs. "R and W of the
original are interpreted by Luke as referring to the disciples, * what
ye have said,” “what ye have spoken”; but in Matthew, as first
person, referring to Jesus, “ what 7 tell you,” in the first clause; in
the second, *“what ye hear.” In all probability, the original was
designedly indefinite, referring to neither Jesus nor his disciples par-
ticularly, but to any one whatever, as I have rendered it.

(¢) vs.®™e breaks up two lines of a couplet, assigning one to the
conclusion of the previous logion, and the other as an introduction
to Mark’s fourth logion. The latter is given by Luke here as an
introduction to the last logion given by Mark in this place. The
original was doubtless:

If any one hath ears, let him hear;
But let him take heed how he hears,

pBYs aUm OB
pBY® M SR
Mark has it:

If any one hath ears to hear, let him hear,
And he said unto them, Take heed what ye hear.

The formula indicates derivation from the Logia of Matthew ; but
the separation of the lines is that of an editor wishing to combine
the two heterogeneous logia. It is improbable that it was so in the
original Mark. It is improbable that if Luke found it there he
would omit the logion to which it was attached. Moreover, the first
line is given in a similar form in all three evangelists at the close of
the parable itself: Mk. 4°, introduced by xai &eyev; Lk. 8%, raira
Adyov ddave ; Mt. 13°, without introduction. It is quite possible
that it originally belonged just here.

(4) vs.*®is given by Lk. 6® Mt. 7%, in the Sermon on the Mount,
where it properly belongs. Luke alone gives the logion in its com-
pleteness :

Judge not, and ye shall not be judged:
Condemn not, and ye shall not be condemned :
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Eventually acquit, and ye shall be eventually acquitted :
Give, and it shall be given unto you in good measure ;

Full and pressed down shall it be given unto your bosom:
With what measure ye measure, it shall be measured to you.
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Matthew omits two lines of the first strophe and two of the second,
giving only the first of the first strophe and the last of the second
strophe. Mark gives only the last line of the second strophe, and
adds another verb to make it more emphatic. It must be evident
that these three evangelists are all independent in the use of a
common source. It is altogether improbable that this line was in
Mark when Matthew and Luke used Mark. It came into the text
from the second hand.

(¢) vs.® is given by Lk. 8% and also Mt. 13%. Lk. 19® also gives
it in connection with the parable of the Pounds, and Mt. 25® in
connection with the parable of the Talents, these being different
versions of the same parable.

The original was probably :

The one that hath, to him shall be given ;
The one that hath not, what he hath shall be taken.

B o e e
b=k mp TR TR

Lk. 19™ is nearer the original. Mt. 25% paraphrases; so does Lk.
8%, The form of Mk. 4% is so different from any of them that there
can be no dependence of Luke upon Mark here. They all use inde-
pendently the same source, the Logia of Matthew.

It is evident, therefore, that all these logia were not in the original
Mark ; but came into Mark from the Logia of Matthew by a second
hand, probably the translator.

(7) Mk. 6% gives a saying of Jesus in connection with his rejection
at Nazareth, which appears in the same context in Mt 13¥, Lk.
4*; and, also, in Jn. 4%, on Jesus’ journey northward, through
Samaria to Galilee, probably with Nazareth as its destination. In all
these passages only a single line is given. The other line of the
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couplet is missing. Happily, the entire couplet is given in the Oxy-
rhynchite fragments. Jesus saith:

A prophet is not acceptable in his own country.
A physician works no cures upon them that know him.

WIS XD K TR
TPT KDY XEM R

This is introduced by Aéye: “Inoots, and was evidently in the col-
lection of Logia as a separate logion. Luke is nearer to it in the use
of 8exrds v T warp{® éavrot. Mark and Matthew use drepos ; John,
Tipy obx Ixe.

Mark emphasizes by adding ‘“among his own kin, and in his own
house.” Matthew adds, ““and in his own house.” Luke certainly
used the logia from the collection of Logia, even if he had Mark
before him. Matthew is so close to Mark that it looks like depend-
ence upon him. On the whole, it seems most probable that this
logion was in the original Mark, as it is so suited to its context.

(8) Mk. 6%" gives a logion in connection with the Commission of
the Twelve., This is given in Mt. 10*" Lk. ¢**. It is doubtless in
its original place in Mark, and Luke used it there. Itisin a con-
densed form in Mark, when compared with Matthew, which gives it
from the Logia of Matthew with many other similar logia.

(9) Mk. 8%*—g! gives several logia in connection with Jesus’ pre-
diction of his death and resurrection, in the closing weeks of his
ministry in Galilee. (&) vs.** Mt. 16" Lk. g%, a couplet of disciple-
ship. The original :

If any man would come after me,
Let him deny himself and follow me.

=me k135 pore SR
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The versions of the three may all be explained as translations of
the Hebrew Mark, and the logion was doubtless in the original Mark.
They all add «xai dpdrw Tév gravpov adrod, to which Luke adds xaf’
ipépav. The reference to cross-bearing may not be original; it
makes the last line of the logion just these two words too long if it
be a tetrameter couplet. 1t probably was derived from the logia of
the final commission, given out of place in Mt. 10%, in connection
with the original Commission of the Twelve, and in Lk. 14%, in con-
nection with a series of logia grouped about the warning to count the
cost of discipleship.
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(8) vs.® Mt. 16® Lk. 9™ Jn. 12% is another logion supplementary
to the previous one, and may indeed be a second couplet of it.
The original was :

Whoso findeth his life shall lose it,
But whoso loseth his life shall find it.

This is a simple antithetic couplet of the tetrameter movement,
complete and perfect in itself. This was cited, Mk. 8%, as follows:

Whosoever would save his life shall lose it,
And whosoever shall lose his life for my sake and the gospel's shall save it.

It is evident that Mark interprets in the use of “ would save " and
“shall save ” for “find "’ in the two clauses ; and that it inserts  for
my sake and the gospel’s ”” in order to show that this loss of life must
have a Christian motive. Furthermore, this addition destroys the
measure of the line, and transforms the couplet from poetry to prose.

Mt. 16% is nearer the original, having “shall find it ” in the second
clause, instead of Mark's “shall save it.” Lk. 9* also inserts the
demonstrative, “ the same shall save it.”

But Matthew and Luke, in other passages, cite the logion directly
from the Logia, and not mediately through Mark. Thus, Mt. 10®
cites it exactly from the Logia; and makes no change except by
inserting “ for my sake” in the second clause. Lk. 17%, however,
paraphrases here, so that the most of the language is new:

Whosoever shall seek to gain his life shall lose it,
But whosoever shall lose (his life) shall preserve it.

It is noteworthy, however, that no additions are made to it.
But the greatest change is found in the Gospel of John, 12%:

He that loveth his life loseth it,
And he that hateth his life in this world shall keep it ynto life eternal,

The first line is simply a paraphrase ; but the second line makes a
long insertion as well as a paraphrase, so that nothing of the orig-
inal is left but the substance of the thought. Furthermore, the
antitheses of love and hate, and of this world and the life eternal, are
characteristic of the author of John'’s Gospel, and show clearly how
his mind has colored and reconstructed the logion of Jesus (/néro-
duction to the Study of Holy Scripture, pp. 69—70).

Mk. 4* was doubtless, in its Hebrew form, the original of the
three Versions in Greek, which, appearing in the same context, differ
only by amplification. The logion here is in a prosaic form, which
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might well have come from the original Mark. But the form in
which it appears in the other passages was doubtless derived from
the Logia of Matthew direct. In other words, they found it both in
the Hebrew Mark and the Hebrew Logia.

(¢) vs.®¥ Mt. 16® Lk. 9® give us also logia in a prose form, so
nearly alike that they may be explained as translations of the same
Hebrew sentence in the Hebrew Mark. We might find the original
logion as follows :

What shall a man be profited
If he gain the world and forfeit his life ?
What shall a man give in exchange for his life ?

If we may thus restore this triplet, it is probable that the three
logia were all parts of one logion, given by the Hebrew Mark, in a
prose form, from the teaching of St. Peter.

() vs.® Mt. 167 Lk. 9™ This logion in Mark is in a prose form,
and Luke depends upon it. Matthew, however, omits the first two
lines, and gives a fourth line, not in the others.

The original was probably :

Whosoever shall be ashamed of me and my words,

Of him will the Son of man also be ashamed,

When he comes in the glory of his Father with the angels.
Then will he reward each according to his work.
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(¢) o' Mt. 16® Lk. g7 give a logion introduced by Mark and
Matthew by duyy Aéyw duiv, and by Luke Aéyw 8& duiv dAynfis, doubt-
less all derived from the Logia. It is attached to the previous ones
without historic connection, and refers to an entirely different situ-
ation. Its present position has led to serious mistakes in its inter-
pretation. The original connection has been lost. The original was
probably :

Some are standing here,
Who will not taste of death,
Till they see the kingdom of God.
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Luke, in the Bezan codex, gives the logion in its simple and com-
plete form. He does not condense the Greek Mark, who substi-
tutes for kingdom of God * the kingdom of God coming in power.”
Matthew substitutes “ the Son of man coming in his kingdom.”

It is possible that the original Mark had the simple Hebrew logion,
znd that the change in Mark is due to the Greek translator ; but it
is most probable that all derive from the same source, the Logia of
Matthew. However, they have not any of them given this logion a
very appropriate place.

(r0) Mk. ¢®¥ attaches two logia to the rebuke of the disciples for
reasoning among the:nselves who should be greatest. Jesus takes a
little child in his arins to point the lesson. Mark separates the two
logia by the statement of his taking the little child. Lk. ¢* gives
the first of them after the second. This may be stylistic. Mt. 18?
only uses the second; and gives another logion before it, used by
Mk. 10® and Lk. 187,

(a) The first of these is given also Mt. 20%% Mk. 10** in con-
nection with the reproof of James and Johm, where the logion is
complete and doubtless in its original place.

It is also given Mt. 23", in another connection, evidently out of
place. Lk. 22® gives it also at the Lord's Supper. It is probably
an addition to Mark by the second or third hand. It is also tacked
onin Lk. 9. The narrative is more forcible without it. We shall
consider it where it belongs, Mk. 10***,

(4) The original of the second logion was :

Whosoever receiveth one of the little ones, receiveth me.
Whosoever receiveth me, receiveth Him that sent me.
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This was doubtless in the Hebrew Mark. The second line is
given exactly by Luke, but enlarged by Mark. It is not given at all
by Matthew. The first line is enlarged by all, by the addition of
“in my name.” The reference to little ones is indefinite in Mark
and Matthew, but definite in Luke.

(11) Mk. g™ give a series of logia, not in Luke here, doubtless,
therefore, an addition to the original Mark from the lLogia of
Matthew. Some of them are in the parallel of Mt 18.

(@) vs.' is not in either Matthew or Luke here, but is given by Mt.
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10", in connection with the Commission of the Twelve. The con-
nection is not very appropriate in either case.
The original was probably :

Whosoever giveth a cup of water to drink,
He shall not lose his reward.
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It is doubtless an addition to Mark by the second hand.
(0) vs.2=Mt. 18%7. It is given by Lk. 17"*in a better connection.
The original was probably this:

Woe unto the world because of occasions of stumbling !

It must needs be that occasions of stumbling come ;

But woe to him through whom they come.

Whoso causeth one of the little ones to stumble,

It were better for him if he had a millstone about his neck,
And that he should be sunk into the dcpths of the sea.
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Matthew gives it completely, only that Gospel transposes the
strophes to connect them better with the logion as to little children.
Luke gives all but the first line. Mark gives only the second
strophe, and that with some modifications. It is impossible to sup-
pose that either Luke or Matthew found this logion in the original
Mark. They derived it from the Logia of Matthew, as did Mark of
the second hand.

(¢) vs.®¥ Mt 18, This beautiful tristich is given by Mt. §®%,
in his version of the Sermon on the Mount, but evidently out of
place.!

The original was :

If thy 1ight hand cause thee to stumble, cut it off :
It is better for thee maimed to enter into life,
Than to have two hands and be cast into Gehenna.

V Expository Times, June, 1897, p. 397.
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And if thy foot cause thee to stumble, cut it off :
It is better for thee halt to enter into life,
Than to have two feet and be cast into Gehenna.

And if thine eye cause thee to stumble, cast it out:
It is better for thee with one eye to enter into life,
Than to have two eyes and be cast into Gehenna.

These are tetrameters. Mark is much nearer the original than
Matthew in either of his versions. He must have cited it from the
Logia more accurately. It was not given by Luke at all. It is
siited to the previous logion, which Luke gives in a more appro-
priate place. It is doubtless an addition to the original Mark. Fur-
thermore, Mk. ¢® adds a term which is characteristic of Matthew
elsewhere. :

(@) vs. B

For every one shall be salled with fire.
Salt is good:
But if the salt have lost its saltness,

. Wherewith will ye season it ?

Have salt in yourselves,
And be at peace one with another,

This logion is given in Mt. 5%, in the Sermon on the Mount :

Ye are the salt of the earth:

But if the salt have lost its savour,

Wherewith shall it be salted ?

It is thenceforth good for nothing,

But to be cast out and trodden under foot of men.

Itis also given by Lk. 14*%, attached to the logion on counting

the cost:
Salt therefore is good :
But if even the salt have lost its savour,
Wherewith shall it be seasoned ?
It is fit neither for the land, nor for the dunghill:
Men cast it out.

The connection of Luke is certainly most appropriate. It belongs
to the Perean ministry. The introductory sentence of Mark is
doubtless a seam of explanation. It could hardly have been in the
original Mark. The original was probably as follows :

Salt is good for seasoning;
Baut if the salt have lost its savour,
Wherewith shall it be salted ?
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It is fit neither for the land nor for the dunghill,
But to be cast out and to be trodden under foot.
Have salt in yourselves,

(12) Mk. ro"" Mt. 19"

This logion is attached to the question as to divorce most nat-
urally ; it is, however, given again by Mt. 5®, in his version of the
Sermon on the Mount, and also by Lk. 16", in a connection where it
is evidently out of place. Both the evangelists modify the original,
but in different ways, It is probable that Matthew here depends
upon Mark.?

(13) Mk. o™ Lk. 187 Mt. 19™.

This section was probably derived by all from the Logia of
Matthew ; and it is the same incident as Mk. ¢®%¥ Lk. ¢** Mt. 18",
derived from the original Mark. It is, therefore, an addition to the
original Mark. There are two logia here:

And he said unto them:

1) Sufer the little children to come unto me;
Forbid them not: for of such is the kingdom of God.
2) Verily I say unto you:
Whosoever shall not receive the kingdom of God as a little child, he shall in
no wise enter therein.

This is identical in Mark and Luke. Matthew (19') omits
second strophe here, but gives it in the other place, 18**: “ Verily 1
say unto you, Except ye turn, and become as little children, ye shall
in no wise enter into the kingdom of heaven. Whosoever therefore
shall humble himself as this little child, the same is greatest in the
kingdom of heaven.” Matthew here has two couplets, and these are
quite near their original gnomic form. Mark condenses the second
under a prose sentence, and omits the first altogether.

(14) Mk. 10™ Mt. 1% attached to the discourse as to the call
of the rich ruler:

But many that are first shall be last;
And the last first.

This is given by Matthew again, 20", at the close of the parable
of the Hired Servants:

So the last shall be first, and the first last.

5 1 have discussed it fully in General Introduction to the Study of Holy Scrip-
ture, pp. 86 s¢., and it is needless to repeat it here.
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It is given by Lk. 13%, in connection with the parable germ of
the Foolish Virgins:

And behold, there are last which shall be first,
And there are first which shall be last,

The logion is most complete in the version of Luke, and most
appropriate there. It is tacked on in Mark, and can hardly be
original.

(15) Mk. 10'*% Mt. 2055,

This is most suitable here. But it is given by Lk. 22%% at the
Last Supper appropriately, and again by Mk. ¢* in another con-
neclion, already considered as inappropriate :

The rulers of the Gentiles lord it over them ;

And their great ones exercise authority over them.

Whosoever would be great among you shall be your minister ;

And whosoever would be first among you shall be your servant.
The Son of Man came (not to be ministered unto but) to minister,
And to give his life a ransom for many.

(16) Mk. 11%;

And whensoever ye stand praying, .
Forgive, if ye have aught against any one;
That your Father also (which is in heaven) may forgive you your trespasses.

This is not in Matthew here, and is out of place in Mark. The
Phrase of Matthew, “ Father which is in heaven,” is an evidence that
the logion is not original to Mark. It is similar to Mt. 6", in the
Sermon on the Mount, and is doubtless a reference to the section in
the Lord's Prayer on forgiveness.

(17) 12%% Mt. 23'" Lk. 20%¥ is doubtless in place here, and
quite near the original :

Beware of the scribes,

Which desire to walk in long robes,

And love salutations in the market-place,
And chief seats in the synagogues,

And chief places at feasts ;

They which devour widows’ houses,

And for a pretence make long prayers;
These shall receive greater condemnation.

I.t\lke copies this closely. But Matthew gives a long discourse, in
which these lines appear in a different order, some of them not at all.
Lk, 1y® gives also:



210 JOURNAL OF BIBLICAL LITERATURE.

For ye love the chief seats in the synagogues,
And the salutations in the market-places.

We have examined carefully the logia used in the Gospel of Mark.
Several couplets are given in connection with historical incidents,
which evidently were with the stories in the original Mark. Several
logia are given in a condensed or prosaic form in connection with
certain incidents where they seem to be in their original place.
None of these give evidence of derivation from the Logia of
Matthew. But the greater portion of the logia used in Mark are in
places where they have no close connection with the context. They
seem to have been added for topical reasons, and to have been
derived from the Logia of Matthew. They were not in the original
Mark ; but were added to the original Mark by the second, and, in
some instances, by the third hand.



