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- THe: Sutherfar ford Zgiin-zw is exelamatory
: ‘Oh' kiiow !’ hence dll the words ‘abbina; wkay o
Ha¥il et (8. 4146, 36‘—51),are Setnitic intérjections
for ¢ surely,’ “verilyy’ ‘certamly, ete. s pindu = wads,
wz’ndu, “the kilower,” evidettly dlso am intep-
jectiohs: - B

- P4y

o Epzfummzmp passur #isg, Cfood of the

- drtisans, ‘platter of the people’  Radaw’s

" intérprétation i’ perfectly correct: A parallel
passageds S.B. A, 1o, 15, Lstar isthe pastusr
ubarti tpteis mati ; ubartu means ‘ underworld”
[S.B.H., 118, 53} and pasiur is explained by

' Sumerlan barisir, liende Idtar, ‘the platter: for
‘the dedd)’ ds goddess who' presides over the
cult' of the deady sée alse my Simeriasn-
Babylonian Psd‘lm:;/ D iTe  dplerw midti; exe

" plained by kagub kanagga and Eagub= patiann;
herice iptern, © Gertdinly "= dpru; nourlshment’ g
of. Babyloniaca, ii. 267.

P. 49, No. 24, 18: Read s& sar-pa in ga-ts . . .

" dddini, *Which the king gave into my hawd”

_ Note 1. Girra and gi7 in' proper hartes is
girdy “opponent’ Ranke, Personil Nantes,
229, Radaw’s explanatlon, gz? Sus gzm is
quite impossible. | .

Note 3. Read wki-nita (Babyloniacd;t i, 289\

P. 52, 1. 4: Read $o-a-lu-tuni (?):

B L T The explanation of Sakanakhs - fiom
‘Semitic Saand zanidbu,* t6 sealy would have to
be paralleled by other dompositions with fz; or

othérwise' satisfactorily explalhéd (by' syiis, or |

Sumeriat eqiivalents);

N
|

P98, 12, Readi allis, perhaps: * plok-axe. :

P ro4; 34+ ‘The text- and. context. 1ndu0e I

AU ‘ ‘

- Note: 1y as$u for: asSun would be strange 1ﬂ
not impossiblex

P. 105, 6. Adru, ‘court,’ is the same loan-wordi
as adury (Babylowiaca; ii. 105):

P, vy g Read: susvib-Sunuti (?); ‘thou shalﬁ
cduse: them' fo be: replaced - from: J\ﬁ [con—'
Jectural]

P. 1rg, 16..¢On the second I w111 commence to
gather taxes Kanr can be used only after
ordinals, corréct also p. 98y 12

. P. 122, 6. Rukku,* empty, not ¢ far away.’

- P. 123, 10y etc.  Read gwSwru, ‘beams’; therd
isy so far as I know, no reason for- identifying
em pUHUD-SAR ot **"E-+ AS- SAR with: a

i pessible(?) S PUHUD:

- P. 128, 1. 2. Cf. dmi ma/zzn‘z, Hrozny, Brzefe aus
T@anck, No. 5, 14 ‘.

P. 132, 20. Read Zzpaszr(?), ‘that he may openy-
free,” etc. :

P. 24. The text has & for i-a-am @)~

P. 26. Mati cantiot medrt ¢ Wall”complam, coti
trary to Jensen, but ‘lack strength, ‘be I dejec
tion.” I would translate, ¢ that the irrigation fail
not.” .The medning of maf# and Sum. lal=
“fail,” ¢ be wanting,’ is sure (with Delitzsch). . €ff
math = §ijril (K do40, 5);, wHtali (11 2
‘becomes less’ (Ham Code, 16, 73). o

P. 149. Sin-kara-bi-eSme, perhaps for Jiti-sin-
karbi-eSme (1)

Q?Be,%tfé of ﬁattﬁ

By PRoTESSOR THE Ruv. W. W. HoLDsWORTH, M.A., HANDSWORTS.

- Spiritual L1fe 4 Splntual Communwn.

WE have séen that the lifé of faith begins with
that subm1sswn of spirit whlch lays the heart open
to the presence and power of Christ, perfectmg in
the believer that which He beglns when: He makes
His first appeal to their’ impotéiit- gpirits: We
hdve seefi that that act of Sufrender is followed
by a corresponding act on the part of Chrlst;
that He commits Hlmself to the spmt that has
realized ‘the: obedlence of faithy’ We .miay iow

go on to consider the restiltant llfe, and while thrs
theme may be said to be the central tedching. of
all St. John’s writing, we shall find it put before
us in' ¢learest and most éontintius:form *in- those
chiaptérs  of -thie Fourth: Gospel which give: 'ty thé:
last discodrses of -our Lotd before: His  passiony
whet life immirent had begun to' cast the shidew’

~death.  The' section 'of the Fourth Gospel whichs

beginsi With . the: fiftesnth: chapter- is 'pre-eminently
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that in which 'life is put before us as a great
spiritual communion, and the Saviour concludes
His description of its issues by the great prayer
in which that life, both in Himself and also in
His “disciples, was consecrated to the glory of

God. »

The never - to - be - forgotten sanctities of the
Upper Room had now come to an end, and
these discourses were spoken during some - pause
which our Lord must have made in the courts
of 'the temple before He left them for the last
time. Over its gates was carvéd in golden leaf
and filament and cluster, a climbing vine, It was
the pride and symbol of that spiritual Israel which
had lived in vision for many a prophet. It stood
for a life fulfilled in fruit; a life realized in that
pouring forth of. itself whose perfect expression is
sacrifice. The symbolism of the vine has been
put before us in all but perfect words by Mrs.
Hamilton King in ‘The Disciples.’

The husbandman comes early with the pruning hooks and
shears

And strips it bare of all its innocent pride

And wandering garlands,. and cuts deep and sure,

Unsparmg for its tenderness and joy.

And in its loss and pain it wasteth not,

But yields itself with unabated life

More perfect under the despoiling hand. . . .

‘Then comes the vintage, for the days are ripe. ‘

And surely’ now in its perfected bloom,

It may rejoice a little in its crown,

Though it bend low beneath the weight of it,

Wrought out of the long striving of its heart.

But ah ! the hands are ready to tear down

The treasures of the grapes; the feet are there

To tread them in the winepress, gathered in,

Until the blood-red rivers of the wine

Run over, and the land is full of joy.

But the vine standeth stripped and desolate, having given
all. ., .

And all the winter-time the wine gives joy

To those who else were dismal in the cold;

But the vine standeth out amid the frost,

“The winter through, and next year blooms again

Not bitter for the fulness yielded up,

As fair and fruitful towards the sacrifice,

As if no teuch had ever come to it

But the soft airs of heaven and dews of earth ;

And so_fulfils itself in love once more,

Such *had  been the ideal of Israel, to bring, by
the: outpouring’ of life, the‘joy of life to all the
world. But that ideal had never been fulfilled by
Israel, and as He who was the embodiment of
all that was- true in His nation’s life looked upon
the emblem, He knew Himself to be its fulfilment.

“self.

He. was the ‘true,’ the ideal, vine.l- But having
made that which was at once an admission. and
a claim, the Saviour ‘passes to consider the position
of His Disciples. His own relation to them was
too close, too intimate, for Him to hesitate. All
that He was they were too. For their life stood
in Him as His life was to be discovered in them.
Their mutual fellowship of faith meant vital union. -
They were vine and branches, and the flow, the
efflorescence, of life in Him was to be shared by
them. Nor were they less united in- suffering.
For them, -as for Him, that life was to obtain
fulfilment through pain and strife. As branches
they were to expect the pruner’s knife to cleanse
them of the deadly superfluities of life. That
cleansing would be due to the power inherent in
the revelation which He had given them in Him-
The thought is not so much that His
teaching is to be the instrument of their cleansing
as that the removal -of the superfluous, and there-
fore dangerous, part of life is the issue of that one
revelation given in Christ.2. So carefully does the
Apostle avoid any suggestion of artificiality in
the relations between the believer and His Lord.
Each effect is the natural issue of an inherent
life. The vine had no purpose but the bearing
of fruit, and in all that led up to this, and in the
actual bearing of the fruit, the sharp sundering
knife was to be recognized as accomplishing an
essential process. -Everything which impaired
the bearing of fruit was to be taken away. In
his acceptance of the suffering conditional to
fruitfulness there was to be discovered the fulfil-
ment of the Father’s will, and in the bearing of
much fruit the disciple was to prove himself3 ever
more and more the disciple of Christ.

Nor was it .any scanty harvest that should
follow. That which is common to Christ and

14 duwehos ) dAnluw. This seems to be the force of the
adjective as distinguished from d\n0ns="‘real.’ SeeI Jn 28,
where the two adjectives appear in a connotation that
decides in favour of this distinction. The #deal light now
shineth and reveals that the old commandment has been
made new. And this renewing of the commandment is
real—belongs to the order of life—both in Him and in
you.

2 kabapol éore Sid TOV )\67011
would be instrumental. } .

Cf. Eph 5“, kadaploas (tir éxkAnolar) ¢ Novrpd Tob
Udaros év phuart,

Sée also Westeott on Jn 153, :

3tva yévnobe Euor paldyral, lit, ©that ye may become to
me disciples.” Following the reading of BDL.,

Not bia. oD Aéyov, which

¢
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the believer is no pinched and poverty-stricken

life. The same full and overflowing vitality which
throngs the pulse, and: breaks out in every generous
expression of life, the hundredfold return of the
one seed which. is cast into the ground, will be
found in the disciple as it is found in Him who
by the outpouring of His own blood has quickened
the souls of countless generations of men.

The scanty, stunted fruitage which is the common
feature of our life makes our Lord’s words of
- supreme’ importance to us, ‘He that abideth in

me, and I in him, the same beareth much fruit.”

The condition of a fruitful life then lies in this
" “abiding. in Christ” What do the words mean?
They are not unfamiliar in our modern speech.
They have become a formula . easily used, and
often imperfectly understood. Indeed, it is to be
questioned whether we shall ever in this life grasp
the idea of a perfect fusion between two person-
alities, but in those rare moments that come to
" us when most the spirit life is clearly seen, we may
know ourselves so truly one with Christ that His
thought becomes our thought, His purpose is the
purpose of our life, and our meat and drink is
the doing of His will. Sometimes He is so truly
one with us that the very thought that some plan
or project of ours is contrary to His mind and
will is enough to make us that moment cast it
from us as something alien and hostile to ourselves.
In such moments it is that we know our Lord so
close to us that nothing can come between Him
and us; it is then that we know Him to be so
truly one with us that life apart from Him is no
life for us. We live only as He is to us the breath
we breathe, the force that actuates in us. There

is a beautiful plant that finds its life in the sea.

In that great ‘element’ it lives, and moves, and
has its being. So intimate is the connexion
between them that we scarce can say whether
the plant is in the sea, or the sea in the plant.
We lift it from the ocean in which it lives, and in
a few moments frond and filament are flaccid
~'in . our hands; death has begun- already, and we
are glad to cast it from us. It lives only so far
as it is in the ocean and the ocean in it.
" after all, what can be more suggestive than the
figure used by our Lord Himself?

.one life, One life!
and understood.

the act that unites man and God: It is the

But,

Vine . and :
branch in vital union, and between them both
That may be fairly grasped
What makes our difficulty is:

blending of -two . differing . personalities: that gives
us pause. - How is that brought about?  .What
are_the conditions of ‘its realization? It cannot
be the absorption of the Buddhist, Men .cannot
finally satisfy themselves with a mental concept
which disannuls and dishonours the individuality
with which God has endowed them. But the
opposite extreme of thought in this connexion is
equally unsatisfactory. .To take ‘life in God? to
indicate a mere acceptance of the divine will as
something outside ourselves to which we conform,
is to empty the words of their true significance.
Either of these very different interpretations renders
the great truth sterile of that which it is intended
to beget.. We are saved from both by e #we
interpretation of faith.  If fajth be the: willing
submission of the individual spirit to its Lord,
then the freedom. of the individual:is honoured
in the act of submission ; and our ebedience does
not become an inevitable sequence obliterating
all that made life rich and deep, and divine.
Neither does it share the weakness which belongs
to thé induced sentiment, the enforced compliance.
Rather we know that we consciously and willingly
—vretaining all that has made the honour of our
life hitherto—yield ourselves up to be His bond-
servants that we may know a true obedience, by
each’ new submission of spirit becoming more
truly His.! But that act of ours dees. not stand
alone. It is met by a divine response. Faith
receives its answer in the divine grace "that
stoops to the heart thus opened to receive, and
God enters into communion with the spirit of
man.

Further than this we cannot go. We have
entered into the world of spiritual causes, and
thought stops short. It is only when we find in
the effects of prevailing prayer, of increasing
power, of spiritual joy, effects- too great to be
attributed to any lesser cause that we are made
confident, ‘and know that though we cannot ex-
plain how the divine and the human can meet and
make one life, yet only the fact of that.one. life
sufficiently accounts for the spiritual experience
of the saints of God in ‘all ages of the woild. . We

1 wapisrdrvere éavrols Sovhous els' Vmaxedy Sovhor eore

imaxotere (Ro 616), The second relative clause is diff- -
cult, but its force will be seen by giving its full value:
to the present indicative dmaxosere. ¢ His slaves ye are,
and continually or increasingly 'ye ‘obey him.” ‘Godeét
renders' the. clause by ‘to’ whom obedience is the ordér of
the day.’ .
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ssee-plso what in 1the :appeal for faith the righteeus-
mess’ of - God is jone with ithe .grace of our Lord |

Jesus Christ;L:and .in sthe wvery actiin-which He s
idivinely compassionate His imperative .demands
sare :most ;cleatly . seen, while .in the ;mement- .in
which man obeys he knows .that he loves
supremely

diord swhen inthe closing verses .of - this passage
#He passes;to speak of love,

the thought, for love is communion too. Of this
dove:we have brought before us .in the :context
itwo ithoughts. ~In-the ninth .verse its quality is
ssetibefore us,and in the tenth its object is.shown
0 be our Lord Himself.2

awhich -is.of imy being, which is .myself. .As the
ﬁather hath loved me, so have I loved you.’

Loy 7repw'o'elau 7Hs xdpiTos. kel Ths Sikatogvrns hauﬁauourcs
& fwy ﬁa.o't?\évouo‘l. 3 'Inood Xpwrod (Ro 5Y7). - The

reading s dwpéds.
2 uelvare, év-Th byamy 1) Eup.
" .tense shonld be brought out.

i &uy (51) and 4 elpnyh &y (1477),
“'See dlso Westcott 77z Joc.

If life be .communion, |
there is no-wonder that love should appear in |

‘As the Father -hath
loved me, so have I loved you; continue ye:from |
iday to .day din -that love which is »my very own, |

| say -that *God is ;lov,e.’
‘There:is .thus no break in the thought of .our

" is'to gather round .our. Lord Himself.

‘failife to see how both the xdpes and the Sucatoryrst might | of life in its highest unless love be its law?

abound together in the one Incarnation may account for the !
: | whether -human -or divine.
The full force of the |
For % dyamh % dun as dis- |
tinguished  from % dyamy wol in the next verse, cf, % xdpa |

Here our. thought is - hfted (up «4nto - that ﬁne Alr
whioh breathes over ;the sheights sublime of deity.
We are .jn the presence of a love which belongs
to the heart of i(God, a love at which we faintly
guess swhen :we speak :of Father, Son, and Holy
Ghost.as making all that ‘we can know when we
‘Into that divine .com-
munion,” says :Christ, -*you enter when you:live
one life with.ime by faith. Ablde in the lave:for
which I.stand.

But that love is mot left in an indefiniteness
which would rob it of :power; and 50 its object s
declared, and by a swift -and subtle .change -in
wording we read that the love with such a quality.
~“In.simple
obedience your love :shall find me; if-ye keep
my commandments ye -shall abide in-the love of
me,’ ' . :

We began the passage with life, we close it with
Jove. "Who shall -separate the two? Who shall
speak of ‘Jove save as that perfect: .communion
whose other name is life? How can we speak
2Love
;-they are the great terms of existence
And between them
lie the high effects of purity, of obedience. unto
death, of heavy fruitage breaking the bough that
bears . it, of sacrifice. *Abide in me,’ saith .the
Christ.

and Life

RBifevature,

MYSTICAL RELIGION.

STUDIES IN, MYSTICAL RELIGION.
M Jones, M.A,, D.Litt,
12s. net.) ’

Mysticism.is at all general yet.
to know .must-be -general.
-is -abundant.
:month;: great..volumes about :Mysticism are:pub-

-lished, _Either -the same .men. .must. read several

-wolumes-in :their :desperate desire to know, or -else

“the' number of readers must- now be very large.to
"It seems as ‘if ecclesi-
and

glve every book.a chance
wastical religion, had  lof
mystical religion were gomg to have its day.

_its attractiveness, ,

By Rufus ;
(Macmillan. |

i

J

i

not Mysticism .as a philosophy, but Mysticism as
a religion, that is so:.popular now as.a study.or.a
pastime.  The books that have been published
have been written by professors of religion. And

L : | the subject has been presented .as- it appeals.to
THERE is no evidence.that :the ‘knowledge .of
But: the desire
"Of. that the evidence !
#In .a steady stream, .month after
1 has appeared as the exponent..of the historical

different religious. communities. Dr. Inge would

not deny that he gave us the Anglican view, Mr.

Waite - might be credited with . the unattached
attitude. Baron von. Hiigel, with great .ability,
‘mysticism of ~the -Roman .Gatholic ;C_hurc;h.
Professor Rufus Jones is;a Quaker

~ There is no body of Christian people, not-even
ithe Roman .Catholic. Church, :that has a better
right:.to representation . than the ‘Friends. .For if

the niystical chamber is a House .of Lords inwhich.



