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doctrine ; he must be familiar with it; familiar not simply with
its general principles bot also with its details, with its arguments,
1ts controversies, its remote relations. He must have such a mas-
tery over its recondite problems as will give him a power of writ-
ing dowom upon them, instead of making an ever confused and
confusing effort to write up to them. He must live in the truth
a2 Uriel stood in the sam, and must diffuse its radiance around
bim in ever diverging lines. He must draw the gospel out into
kis life, and be an impersonation of the duties which he ab.
stractly commends. He must be fascinated with his work, must
waich with eagerness and patient hope for the right times and
the right modes of influence, mnst live as a stranger in the world
from which he is to keep himself unspotted and for which he is
1o give himself up to prayer and fasting. He must not forbear to
earich his mind, through fear that his heart will be impoverished,
bat he should aim to make his intellectual wealth a mere triba-
tary to his spirit of devotion. Above all he should never so mis-
apprehend his nature as to neglect the cultivation of his piety
through fear of weakening his mental powers, but should know
that Sene orasse est beme studusisse, that * greater is he who ruleth
his spirit than he who taketh a city,” and that a sound and
healthy moral growth, as it may be a consequent, should also be
and will and must be an antecedent of the most vigorous intelleo-
tonl development. As the body without the spirit is dead, 8o the
intellect without the heart is destitute of its highest life.

ARTICLE VI.

COLERIDGE AND HIS AMERICAN DISCIPLES.

By Rev. Roah Porter, Jr, Professor in Yale College.

Tex name of Coleridge is already splendid and world-renown-
el Wherever English Literature is known, there Coleridge is
known as a poet, critic, scholar, philosopher, and theologian.
4s a poet, he has not merely attained the highest fame among

those with whom he has measared himself in the accustomed
otbs of the poet’s flight; but he has created for himself new
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circles in which to fly, and borne himself through them with a
strength and grace, that compels applause. Indeed there are sin-
gle poems of his, which for splendid yet appropriate imagery,
for purity of sentiment refined almost above the attainment of the
holiest mortal, for the use of language at once as hard and pol.
ished as the sculptured gem and as liquid as flowing oil, and for
their sustained and consistent perfection to one harmonious and
strong impression, are unsurpassed by any productions of the
sous of song. As a ciitic, Coleridge benefited his own genera-
tion, and has left his impress on English literature, by introducing
to notice a class of writers who had been strangely neglected
and forgotien. e bas given to the study of literature a high and
a peculiar interest, by showing its relations to all the noblest ia-
terests of man, and its capacity to serve in his culture for this
life, and to his training for heaven. Above all, by applying pow-
ers such as his, capable of creating, to the humble office of in-
terpreting the works of others, he has left bebind him critiques
which are as wenderful as his own poems, and- which combine
the pecnliar interest which pertains to two minds, the original -
creator and his no less gifted commentator. As a scholar, Cole-
ridge is remarkable for the extent, the thoroughness and the vari-
ity of his studies in 80 many departments of human knowledge,
and perhaps more than all else for the high moral aims, and the
exciting, invigorating influence of his various productions. Ani-
mated by his example and labors, thousands of youthful scholars
have widened their range of study, have been inspired to a more
laborious and yet more cheerful diligence, have turned their
studies to a genial and purifying influence upon their own souls,
and have brought with willing steps, the first and the choicest
fruits of their toils as an offering for the altar of God.

In respect to the merits of Coleridge as a theologian and phi-
losopher, there i8 a diversity of judgment among those in whose
opinion, on such subjects, men are accustomed to confide. None,
it is believed, deny that force and acuteness of intellect, are dis-
played in his writings on these subjects. Much less, would any
be so daring as to deny, that these writings have exerted a deci-

. mive and lasting infiuence in England and in this country. But
as to whether these writings are to be sought or should be avoid-
ed, and whether their actual influence has been good or bad,
opinions are various and warmly opposed to each other.

A writer who proposes to himself as a theme, “ Coleridge’s
Theology and Metaphysics,” may with reason consider himself
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committed to a semewhat formidable undertaking. His position
becomes not a little more unpleasant, when he considers the va-
rious receptions which his views must meet with, whatevet
they may be. Of Coleridge’s philosophy one party can say
sothing too laudatory and good. Another party can say nothing
wo bad. Another party will say nothing definite, but are content
to use it when it is convenient for their party-purposes. As to
s influence on theology and philosophy, in the views of some,
it bas been wholly healthful ; in the judgment of others, altogeth-
o deleterious and deadly. Some will doubtless judge that the
theme should mever again be broached in a theological journal,
becanse ** Coleridgism” has worked itself through already. Oth-
ers will think that the time has not yet come, for it has not work-
od itself far enough to its resnits. Some will think that the es-
|y comes too s0on, others that it is too late, others that it had
best not come at all.

One adventage however comes from this pecnliar position of
things in the religious and theological world. It lays upon the
‘sdvewturer in this tarbid and unquiet sea, the necessity of being
eonsiderate and fair, an obligation which is too rarely heeded in
theological discussion. The sacredness of this obligation the
writer of this essay is happy to recognize. If he shall succeed in
being mindful of it, he will satisfy himself, better than he expects
te satisfy the retailer of religions gossip or the prejudiced theolog-
ical partizan.

To do justice to Coleridge as a philosopher, it is necessary to
stndy Coleridge as & man. To appreciate the merits and the de-
fects of his theological system, one needs to acquaint himself in-
timately, with his living and personal self, and to know both his
personal and mental history. We can always understand a
man's writings and opinions better, for having seen and known
kim. Much more can we do this to better advantage if his sys-
tem seems dark or peculiar, or if its merits have been involved
m sharp dispute.

Samuel Taylor Coleridge! was bom at Ottery 8t. Mary, Dev-
omshire, Oct. 21, 1772,and died at Highgate, July 25th, 1834. His
father was a clergyman of great learning and purity of mind, but
of little worldly wisdom. His mother possessed an affectionate
disposition, and more knowledge of the affairs of this life than

! See Life of 8, T. Coleridge by James Gilman, London, 1838, of which t;e
volume only has been published. 8ee also Recollections, ete. of 8. T. Cole-
ridge by Joseph Cottle.



her husband. Their son gave tokens from the earliest childhood,
of a singular precocity, abstractedness and force of intellect, of an
imagination so absorbing as to make hin a day-dreamer, and of a
most gentle and affectionate disposition. He says of himself « I
was in earliest childhood huffed away from the enjoyments of
muscular activity in play, to take refuge at my mother's side, on
my little stool, to read my little book, and to listen to the talk of
my elders. I pever played except by myself, and then only act-
ing over what I had been reading or fancying, or half one, half
the other, with & stick cutting down weeds and nettles, as one of
the seven champions of Christendom. Alas, I had all the sim-
plicity, all the docility of the little child, but none of the child’s
habits. I never thought as a child, never had the language of a
child” Soon after the death of his father, Coleridge was sent to
Christ's Hospital in London, being then only seven years of age.
Conceming this he exclaims, “ Oh the cruelty of separating a
poor lad from his early homestead ! How in my dreams would
my native town come back, with its churches and trees and
faces!” Here “he was depressed, moping, friendless, a poor or-
phan half-starved.” His constitution was orignally delicate, and
by excess in bathing, a foundation was laid for “ those bodily suf-
ferings which embittered his life and rendered it little else than
one of continued sickness and suffering.”? From eight to four-
teen, in addition to his school studies,in which he might bave
been passed off for as “pretty a juvenile prodigy as was ever
emasculated and ruined by fond and idle wonderments,” he in-
dulged his appetite for reading to an enormous extent. Before
he went to the university, he earnestly sought to be apprenticed
to a neighboring shoemaker, for whom he had contracted a liking,
and had been very soundly flogged for setting himself up as an
infidel, on the reading of Voltaire’s Philosophical Dictionary. At
the age of nineteen he was entered at Jesus’ College, Cambridge.
« He left school with great anticipations of success from all who
knew him, for his character for scholarship and extraordinary ac-
counts of his genius had preceded him.” « His first step was to
involve himself in much misery, which followed him in after life.”
Being ignorant of university customs, he trusted the furnishing of
his lodgings to a private upholsterer, who involved him at a stroke,

! ¢ Sickness 'tis true
Whole years of weary days, besieged him close
Even to the gates and inlets of his life.”
A Tombless Epitaph by 8. T. C.
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all without menns as he was, in a debt of a hundred pounds. It
was the vexation from his college debts, and the despair of obtain-
ing a Fellowship and of attaining to the honors and ease ofa
university life, through his distaste for the mathematics, that drove
him from Cambridge in agony and desperation, in 1793, after a
career brilliant in the studies and pursuits which were congen-
ial to his taste. He went to London and enlisted in a regiment of
dragoons, under the name of Comberbacke. The story is well
Imown of his being restored to his friends, and of his return to
Cambridge. Here he did not remain long, but left the university
withont a degree. While at the university he became a Unitarian o
in religion, and a Hartleian in philosophy, by the influence of a
fellow collegian by the name of Freud, and as it wounld seem, un-
der the same impulses by which college students so readily be-
come anything that is antagonistic to the influences about them.
This effectunlly prevented his taking orders in the church of
Engtand, and he resolved upon literature as his profession for
hife.
He associated himself with Southey, and their joint residence
wus in Bristol and its neighborhood, from 1794 to 1798. It was
at Bristol that his dream of Pantisocracy, or a millennial social
Stateon the banks of the Susquehanna, was matured and shattered.
It was here that his zeal for the new era which the French
revolation promised, was most ardent, and was then dashed
forever by the bitter disappointment in which thonsands of the
generous youth of England sympathized. It was here that he
was known as a political lecturer and a Unitarian preacher. It
was here too, that his political powers revived and brought forth
buds and flowers of so glorious promise. It was here also, at
the foot of the Quantock,! that his philosophical and religions
opinions underwent so entire a revolution, and the foundations
were laid of his new views in theology and metaphysical science.
In 1798 he went to Germany with Wordsworth, where he re-
sided fourteen months, He returned with a knowledge of Ges- *
man and of the Kantian philosophy. After his return he was

3 « | retired to & cotiage m Bomersetshire at the foot of the Quantock, and
devoted my thoughts and studies to the foundstions of religion and morals,
Here | found myselfall afloat. Doubts rushed in; broke upon me * from the
fountains of the great deep’ and fell ¢ from the windows of heaven.! The
fontal truths of natural religion and the books of Revelation alike contribute to
the flood ; and it was long efe my ark touohed on un Arsfat, and rested.”-—
Literary Life, 2d Am. ed. p. 117,

Vor IV. No. 13. 1
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employed with Southey and others to write for the Morning
Chronicle, and resided awhile at Keswick and Grasmere. His
health requiring the change, he set sail for Malta in 1802, from
whence he returned to England in 1806.- From this time till
1816 he had no fixed home. During this interval he published
the first edition of The Friend, and in 1816 the Biographia Liter-
aria.

It was not far from the time of his return from Germany, 1799,
that he was led to the habit of using opium to excess. He began
it with entire ignorance that it was opium which he took, and re-
mained for some months in the simplicity of this ignorance. His
constant ill-health was the continued occasion, arising from a com-
plication of internal maladies, “ the cause of which was the or-
ganic change slowly and gradually taking place in the structure

- of the heart itself.” To the evil of this practice he became ter-
rifically alive before he broke himself from its bonds. He con-
fessed it¢ sin and its shame, in letters written during the period
of indulging it, and by a deliberate record in the review after his
emancipation.! .

It was as a patient laboring under this infirmity that he came
to the residence of Dr. Gilman, Highgnte, in the year 1816. Here
he remained ti}l his death, a cherished inmate, with friends in
every way fitted to appreciate and soothe him. His efforts at
self conquest were effectual, and Coleridge gained an entire
victory over the appetite, which to a man whose frame was
disease itself, must have presented the strongest and the most
plausible solicitations to be gratified.

‘We shall not stay to speak of the genius of Coleridge. The
extent of his reading, the ease with which he saw the secret of
every subject, the splendor of his imagination, the force and fire
of his language, are most obvious to every reader. There was
one feature, however, which deserves a distiuct recognition, as
the key 1o the marked idiosyncrasy of his intellect and character.
This was his entire inability to comprehend or adapt himself to
the minds of other men. The richness and force of his own mind,
seemed to absorb him altogether, and to shed itself like a be-
wildering glare over every man and thing which came near him.
He imagined, or seemed to imagine, that the intellectual world of
other minds moved in unison and harmony with his own; that
they saw with his insight, and read with his reading, and were
transferred so entirely into his consciousoess, that what was to

! Gilman's Life, pp. 246—251.
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him method and demonstration, was method and demonstration

to them. This intellectual characteristic always pertains in a
degree to every great mind, which is so borne forward by the
strong stream of its own native force, or is so occupied with its own
movements, as to misjndge in respect to the impression which it
makes on others. But in Coleridge its development was out of
all reasonable proportions; it was in very deed monstrous. TFirst
of all, his disposition was childlike, nay it was almost infantine,
gentle, affectionate and confiding; he never dreamed of instruct-
ing others by authority, but would as soon sit at their feet to leam
of them, as to place them at his own. It was only by slow ex-
perience, learned by numberless painful lessons, that he came at
last to know, that all men were not like himself either in capacity
orin teachableness. Then, too, Coleridge was never forced, by
the routine of any profession or employment, to adapt his own
mind to the workings of other minds. e was never, so to
speak, interlocked and canght into the movements of the intel-
lectual world around him! In the school and the university,
the ebullient and rejoicing tide of his own strong spirit, broke
over all the barriers, which were fitted to guide and regulate its
flowing. Domestic life, for whose fanlt we know not, failed to
lead him by its gentler and more gradual guidance, into the
ways and habits of the social world. He hardly assumed, and
if he assumed, he never could fulfil the responsibilities of any
regular engagement or service.

This is not all. He had good reason to be careless of the
opinions of other men, and even to despise the works and ways
of the generation with which he lived, especially during the earlier
period of his literary life. No one who knows anything of the
degeneracy of the true life of England, during the first twenty-

¥ Coleridge, in early manhood, was intimate with Mr. afterwards Sir Humph-

ry Davy. Perhaps at that mowent there were no two young minds in England,
more alike in their original endowments for poetry and science, than these

two young men, who were perhaps gifled with a more splendid genius than
any two men of their age. This is proved by the entireness of their sympathy
with esch other. 'Their later history as we follow them in their wide diverg-
eace from each other, in respect to the movement of their minds and the posi-
tive results of each to science, is a fine comment on the difference between a
man who makes his impulses his law, or in other words is a la?vless rover in
the intellectual world, and one who attaches himself to the minds of.others,
ding to their wants and sympathies, wields and commands his gen-

and by ben the dialoguea entitled ¢ Consolations in Travel,” by Davy, there
.‘npa ge that does not suggest the thoughts of Coleridge, both by

and contrast.

ention.
is hardly
similerity
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five years after Coleridge appeared, can doubt, that much of his
impatient contempt of his contemporaries, was honorable and
only honorable to himself. His own fervent and indignant words
fitly describe this condition of things, and his own feelings in re-
spect to it. “ Oh holy Paul! Oh heloved John! full of light and
love, whose books are full of intuitions, as those of Paul are books
of energies. O Luther! Calvin! Fox with Peun and Barclay!
O Zinzendorf! and ye too, Francis of Sales and Fenelon; yea,
even Aquinas and Scotus! With what astoundment would ye,

"if ye were alive, with your merely human perfections, listen to the
creed of our, 80 called, rational religionists! Rational! They,
who in the very outset deny all reason and leave us nothing but
degrees to distinguish us from brutes;” [who apply figurative in-
terpretation “ to rot away the very pillars, yea, to fret away and
dissolve the very corner stones of the temple of religion”]. “Oh
place before your eyes the island of Britain, in the reign of Alfred,
its unpierced woods, its wide morasses and dreary heaths, its
blood-stained and desolated shores, ita untaught and scanty popu-
lation ; behold the monarch listening now to Bede, and now to
John Erigena ; and then see the same realm, a mighty empire,
full of motion, full of hooks, where the cotter's son, twelve years
old, has read more than archhishops of yore, and possesses the
opportunity of reading more than our Alfred himself;—and then,
finally, behold this mighty nation, its rulers and its wise men,
listening to—Paley, and to—Malthus! It is mournful! mourn-
ful 1 '

Nor was it for a superficial philosophy and a shallow religion-
ism alone, that Coleridge had reason 10 be offended with the men
of his time. In literature, too, as we should expect, their tastes
were wholly at variance with his. With the exception of Burke
and Cowper, how vapid and unsatisfying was the literature of
England till the Lake school of poets, with their associate prose
writers, fought themselves into popularity and changed for the
better the current of English thought and feeling. Let any one
compare the best writers in England, at the present moment,
with what they were fifty years since, and how wvast is the
change for the better in respect to the worthiness of their themes
and the manner in which they are treated.

In effecting this change Coleridge was most active. In order
to effect it, he was obliged to contend against fixed habits, invet-
erate prejudices, acute and masterly criticism, and savage satire

! Southey's Omniana, 1812,
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which gave no quarter to his own vulnerable points, and these
were not a few. It is not surprising that the necessities of this
contest aggravated his indifference and contempt for his con-
temporaries. Besides, he was treated with manifest, and it wounld
seem, with malicious injustice, where his real excellencies de-
manded high praise. His mystical and extravagant metaphysics
might justly have been criticised as out of place; the strain so
often to be seen in his eloguence and poetry and the want of
adaptation to the minds of others, might both have received strong
and deserved rebuke, if there had been a disposition to do him
homage as one of the greatest men of his own or of any age.
But this was not shown. The Edinburgh and Quarterly Reviews, »
then the sole administrators of public justice in the literary world,
showed by their treatment of Coleridge, that it was their function
to obey the public taste, quite as much as to command and control
it The one honored him with a valgar and savage ridicule.
The other ‘ damned with its faint praise,’ his noblest works.! Let
this be remembered, as a palliation that his sensitive and wronged
spinit, kept itself apart from the minds of his time.

We have dwelt upon this peculiarity in the man Coleridge,
because, without being distinctly aware of it and without keeping
it strongly before the mind, it is impossible to do justice to the
merits or the defects of his philosophy and theology.

‘When we open the prose writings of Coleridge and search
after his opinions, we are attracted and repelled by their pecu-
liarities of thought and of language. The glow, the freshness and
force of detached passages, surprise and delight ns. While the
endless digressions, the remote allusions and the wild strangeness
of the whole, half bewilder and distract us. Here a fairy grotto
half intoxicates with its wondrous revelation, glittering with gems,
and illuminated by an enchanted light, as we look in upon its
long withdrawn recesses. Then a yawning cavermn opens wide
upon us its dark and damp mouth, into whose metaphysical re-
cesses, frightful and bewildering, the eye seeks in vain to pene-
trate, and the foot fears to follow.

The fact is that these writings are, with few exceptions, strict- *
ly and literally #mprovisations. Coleridge was the greatest talker

of his day, and he talked as he wrote, and wrote as he talked.
1[tis an amusing snd instructive study to follow through these Revie;;,
the notices, and neglect too, of Coleridge’s several works, as these notices ap-

peared or did not appear from time to time, and to contrast them with the high
respect and perhaps the eulogy of these journals, when Coleridge's name is now

adverted to. 1%
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He once asked Charles Lamb, whether he ever heard him preach.
“ I never heard you do anything else,” stammered out the poet,
half unconscious of the tremendous truth he uttered. When we
read the writings of Coleridge, we are to take them, as coming
directly and suddenly from his mind, without elaboration inte
method and without revision. Hence we should not be surprised
to find, here a principle on which he had reflected for years,
matured and ready to be plucked from the tree, and there, a
mere guess or fancy that had struck him for the first time as
possibly true. Nor shonld we be offended that his writing ali
seems to be framed on the basis of his own reading, so that pro-
vided a principle appears to his mind to be true, he asks not
whether the argument by which he sustainas it, will be understood
by the recipient, and whether the illustration will or will not shed
darkness and bewilderment rather than light. 'We must look for
long and impassioned digressions, in which the mind of the im-
provisateur is given up to the passion of the moment, and some-
times for a wandering so far from the starting post that when he
bethinks himself, it is too late even for the inspired one himself
to find his way back.

It is allowed on all hands to be especially unfortunate for a
teacher of anything, to take it for granted, that his pupil knows
all that he does about the subject; especially is it unfortunate,
if he also seems to think, that this knowledge lies before your
mind in the same method in which it lies in his own; that it has
been gathered from the same writers, and illustrated by the same
facts, and is interesting from the same associations; more es-
pecially is it unfortunate, if the subject matter be subtle meta-
physics or deep theology; and most especially, if the metaphy-
sics be new, the theology novel, and the nemenclature Kantian,
Platonie, Scholastic and Coleridgian. But all these infortunissuna
are to be encountered by the student of Coleridge.

One thing more and we shall have done with our premising.
Coleridge is a poet and an orator as well as a metaphysician.
Far be it from us to object this against him. A vivid imagination
with its elastic force, and its warm glow, and its perpetual fount
of striking illustrations, is no mean appendage to the theologian
and philosopher. It is only inconvenient, when instead of argu-
ment we are served with a striking simile, and when after being
conducted through a course of subtle distinctions and refined
analysis ; after having been convinced ad nauseam that the old
dogmas are superficial and hollow, and all things are brought to
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converge on the revelation of some great truth, and we are just
about to spring forward to grasp it, we find in its place a stop-gap
of some eloguent apostrophe, one fourth elogquence, one fourth
postry, ome fourth philosophy and one fourth opésm !  But all this
we find in the writings of Coleridge. In saying this, we do not
abate in the least from the honest homage which we render him
m 2 philosopher and theologian, but rather yield the higher
homage which we ewe to the truth. When we speak of the
elated exhilaration, whioh waa natural enough to an imagination
% wondroas as his, as having been aggravated by the use of this
drog, we do but confess our conviction of its permanent influence
on the mind of one, whom we believe strove against and over-
came, its unlawful dominion. There are more men than there
ought to be, about whose goodnesa and greatness the world are
less divided in opinion, than they are in respect to Coleridge, who
have suffered in the soundness and reliability of their intellects
from the same cause.!

In attempting to criticise Coleridge as a Christian phxlosopher,
it has seemed to us that his merits may be beet considered under |

the three divisions of his general influence upon the science and

stndy of theology, his scheme of positive opinions and his tran- -

scendental metaphysics

First we shall consider his general services. Under this head
we name first of all, the assertion to theology of its true dignity.
Iord Bacon speaks of Christian theology “as the haven and
sabbath of all man’s contemplations;” and there have been times
in the history of England when theology held this place in the
estimation of her educated men. Carlyle speaks the literal truth
of the times of king James I, when to be learned in theology
“was not then ridiculous but glorious to be. More glorious than
the monarchy of what we now call literature would be; glorious
as the faculty of a Goethe holding visibly of heaven; supreme
skill in theology then meant that To know God, Oscg, the
xaxeg, to know the divine laws and tnwner harmonies of this
universe, mnst always be the highest glory for a man! And not

1 We must confess our surprise, that when Coleridge is arraigned before the
pablic on his religious and his theological character, it is deemed suflicient to
procore his condemnation to say, that he used opium, with no inquiry on the
part of the writer, too often, and apparently with neither knowledge nor dispo-
tition {0 know whether there was any disease to make it necessary, as was the
case with Robert Hall, who used enormous quantities; or whether he did or
did not abandon the habit, or whether the triumph might not have been itself

the noblest testimony to the excellence of the man and the resource of his

faith.
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to know them, always the highest disgrace for a man, however
common it be.”!

Such was the estimation in which theology was once held in
England’s literature. But it had sadly fallen from this high place,
especially when Coleridge began to write. Theology had not
only been degraded from her position at the head of the ranks in
respect to human science, but seemed to have been turned out
of the ranks of science altogether. This was partly the conse-
guence of the reigning infidelity and shallow religionism, which
had infected England to its very core, in the church and out of it.
It was partly owing to the impotency and cowardice of many
who called themselves theologians, partly to the spirit of the
cloister which has ever made her abode in the English church,
and which stands ready to turn the revived infellect and zeal of
that church into the monkish spirit, in order, as it would seem, to
do the largest and most effectual service to prevailing unbelief.2
‘With the decline of theology, as must of necessity be the case,
mental and metaphysical science had also declined, and in their
place appeared too ofien the acute pettifogger in the service of
infidelity, or the simpering waiting-maid in the service of what
ought to have been the science of Christianity. And some of
the theologians who did appear for the defence of the truth in &
manly armor, cut themselves off from the world of literature by
their clownish and unmannerly style, their narrow and unscienti-
fic spirit, their technical formality, their scholastic distinctions, the
cast-off clothes of another generation ; or were repressed in their
better aspirations by the frown of church authority, and the sanc-
timonious horror of learned but monkish bigots. Theological sci-

! Letters and Speeches of Oliver Cromwell, Introd. Chap. IV.

* u Of the English divines in general, this was his [Dr. Arnold’s] deliberate
opinion ; ¢ Why is it,” he said, ¢ that there are so few great works in theology
compared with any other subject? Is it that all other books on the subject
appear insignificant by the side of the Scriptures? There appears to me in all
the English divines a want of believing or disbelieving anything, because it is
true or false. Butler is indeed a noble exception.’” As he excepted Butler
among the divines of a later period, so among those of the earlier period, he
excepted Hooker, whose Ecclesiastical Polity, as a whole, he regarded with
great admiration, though with great dislike of parts of it. ¢ I long to see some-
thing which should solve what is to me the great problem of Hooker's mind.
He is the only man that I know, who, holding with his whole mind and soul
the idea of the eternal distinction between moral and positive laws, holds with
it the love for a priestly and ceremonial religion, such as appears in the Fifth
Book.’ "—Life and Cor. of Dr. Arnold, Chap. VIIL. p. 296 1st Am. ed. See
also Arnold’s Misc. Works, ¢ The Oxford Malignants.’
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ence was avoided as a dry technicality, or rejected as & stupid
mystery, or mocked at for its conscions impotence and its whining
tolicitations for the public regard.!

It was no slight service that Coleridge rendered to theology *
when he stepped into this arena, to restore to her proper place
on the highest throne of buman science, the houored mistress of
his heart. He himself baving explored all the departments of

! We are aware that to many these remarks may, at first sight, seem to be
disrespectful of worthy men, and able writers, as well as in their general tone
exaggerated and sweeping. We yield to no one in the fervor of our regard,
for those eminent men in the church and among the dissenters, who labored
s preachers and writers, against the infidelity, the rationalism, and Jatitudina-
nanism of their time, and who left their impress upon their generation. itis
»ot in the order of natare, however, when a great reform in the religious life
of a people occurs, after so great a degeneracy, as that which prevailed in Eng-
land during the 18th century, that it should commenee in the high places of
literature and theology. The intellect of a people declinea with its piety, and
piety must first be enkindled before the intellect is invigorated. Able preachers
and practical writers will appear before eminent Christian writers and thinkers.

it would however be more than affectation to conceal the opinion we hold,

that owing to the fatal genius of the English church, blighting and misdirecting
the bighest gifts of piety and talent within its pale, and starving and overaw-
ing the dissenters out of it, that scientific theology, or manly and earnest
thivking on the great themes of revelation, has been discountenanced and dis-
eouraged on English soil. In consequence, English literature and English
theology have soffered and continae to suffer, in spite of all the ability which
s setive at this moment, to bring it back to ite allegiance to God.

We add also that we speak not of this or that sect, but of the whole of En-
gland, and of necessity of that large body of thinking and cuitivated men who
are trained in the universities, and nurtured_in the church, and to whom En-
gish theology so long owed a fearful debt through her apathy and negligence.
We speak with the ideal in mind, of what the literature of a Christian nation
ought to be, so rich in culture and so abundant in genius; how reverent to-
wards the word of God, how believing and fervent in ita spirit, bow elevated
and purifying in ita tone, while yet it should not in the least for all this, fail to
£ill its appropriate place as literature. This ideal we contrast with the reality
forced upon our convictions, in the actual state of English literature, during the
period in question. We speak with the standard in our eye, of what ought to
have been the place which Christian theology should hold in the literature of a
great Christian empire like England ; of what ought to have been the manli-
ness and severity of the discipline of its youth in mental and moral science at
its aniversities ; and of what ought to have been the intellectual power and the
commanding sway of its theologians whom it trained in its cathedrals and clois-
lered Salls, and whom it sustained by ‘princely revenues. But enough; we

kﬂﬂ in the tone of apology, remembering a Horsley and a Hall, Warburton,
1 Berkeley and Cmpll’e". :el;oose me:l:;ry we wou:fi not d_ud:;m:r; we ciix]ec:k
 samelves, lest oor 2P° ogy me & sharper invective, excited by the ev. m

the case.
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human knowledge, having shown himself a master of the highest
culture in literature, exalts theology as the end of all study, the
Bible as the noblest of all books, and an eamest and even pas-
sionate devotion as the proper inspiration and aim of every think-
ing man. In doing this, Coleridge may have said many things
gratuitously obscure, he may have made himself ridiculously
brave and contemptuous, through his devotion to the truth, but he
certainly spoke to the intellect and wants and hearts of his gen-
eration, and gained a hearing and a homage for Christian philos-
ophy. Coleridge had too strong a hold on the literary world to
be denied a hearing. He compelled that world to listen, notwith-
standing the long and fierce outcry of his opposers, and the fool-
ish occasion which he too often gave for that outery. He spoke
with words so charmed and powerful that they could not but
listen, and as they listened they felt, that the words were not the
words of a priest and a bigot, but of a man and a thinker. Itis
sad that professed theologians have not more carefully studied
the minds of the men of their day, and songht to be heard for the
truth by the mass of the educated, in a language which is com-
mon to the republic of letters, instead of talking always like
preachers and in the technics of the pulpit! Channing knew
and did better; and hence his reputation and his influence; a
reputation which must decline, when at a review, the world be-
comes aware of the poverty and fewness of his ideas, the impo-
tence of his logic, with his want of severe science and of a satis-
fying theology.

*  Another service which Coleridge rendered theology, was the
assertion of the indispensable importance to the theologian of a
sound and scientific philosophy of man. Indeed it is on the field
of mental and moral science that Christian theology joins herself
to the world of thinking men, and commands their attention and
secures their homage. It was by awakening their dissatisfaction
with the narrow range of the philosophy current in England and
its superficial spirit, and by seeking to introduce a better system,
that he rested his hopes for a thorough vindication of Christian
truth. We can hardly credit or do justice to the low state of the-

! Of living theologians, Chalmers may be named as the most illustrious ex-
ception to these remarks, and hence his power and usefulness. We lament
that the career of the truly great Edward Jrving, did not fulfil hia early aims
and brilliant promise, not so much in respect to severe theology, as to the elo-
quent and powerful enforcement of Christian truth on the cultivated men of
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dogical science in the English church, at this period. Its nata-
nl theology might be comprehended in the proposition, * design
proves a designer.” Its defence of the Christian revelation, in
the assertion, “ men supernaturally commissioned have wrought
miracles,” and its dogmatic theology might be summed up ins
few backneyed common-places, and proof-texts slavishly trans-
mitted from other generations, with hardly a scratiny of the just-
ness of their interpretation.

In opposition to this dead sea of heartless and lazy belief, Cole- »
ndge boldly and truly asserted, that Christianity was its own best
evidence, and for this he gained the reputation of being 2 sad in-
filel. But without greatly regarding this, he declared likewise
that Christianity tobe seen to be true, must be thoroughly scanned
as a system of truth and of provisions for the wants of men. But
m order to be seen as such, man must be known in his nature, his
capacities, his guilt, and certain great truths concerning God
which are known to man by the reason and assumed by him as
the basis of all his moral jndgments and of his religions faith.
These are to be studied, earnestly and in the 3pirit of true science,
in order to prepare the way for a vindication of Christian truth.
‘When, too, we proceed to inquire what are the particular doc-
trines of this revelation, we are to carry into the investigation the
most acnte analysis, the most rigid adhereuce to logic in defini-
tion and argument, and the purest love of scientific truth. The-
ology pursued on such principles, he nightly judged, would first of
all be respected, and instead of uttering apologies to the learned
classes, would give to them laws. The thoroughness of its pro-
cesses would invigorate the intellect and give tone to the moral
sentiment of the educated, while the startling truths which are
revealed in man's being, and the solemn verities which a scien-
tific philosophy unveils, would quicken and convict the con-
science und prepare it to greet the revelations and assistances
of the Christian faith.

That this view of the subject is correct, we have not the least
doubt. Still there has existed a strong fear of all scieutific or
philoaophical theology as hostile to the simplicity of the truth as
itis in Jesus. Many grave cautions have been uttered oa this
subject. We would that every one who utters them could feel
2ot merely that they are anile, for then they would be harmless,

bat that they do a positive mischief, and are the direct pro-
docers of a contemptuous infidelity. For first, it is the plain-
est of all facts, that these declaimers against philosophy in
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religion, do in the same breath hug the remnants of an old phi-
losophy in the shape of definitions or arguments. Secondly,
the trae way to cut off theology from its hold upon thinking men,
is to deny its comnection with and its allegiance to science at
large ; and thirdly, the attempt to do without science, is suicidal
and vain. The very arguments aguinst its use will be found to
be scientific. The attempt to define your opinions, to frame your
definitions and to construct your arguments, will lead you at once
to philosophizing, so that the only alternative is either not to think
atall, or to think sirongly and boldly. It is but too evident that
some of the declaimers against philosophy give themselves up to
the former altemative, with a very meek submissiveness.

But theology to be scientific must be bold and free. In impos-
ing upon it the obligation to be philosophical, Coleridge asserted
for theology the privilege to be free. He did not encoarage it to
be rash or irreverent or libertine, but he demanded for it the right
to derive from every premise the conclusions which were in-
volved in that premise, and to make reasoning in theology follow
the laws of rensoning in anything beside. He could not but de-
spise the hollow subterfuges, the unfair expedients, the rensoning
to the ear rather than the mind, and the special pleading by which
the theology of the routine fills up so many deep gulfs and dodges
the force of Bo many cogent argnments.

But while his theology was free, it was eminently conservative,
or because it was conservative, it could afford to be free. It was
conservative, in laying broadly and deeply its premises in the
moral nature of man, or as he would call it, the practical reason,
by asserting the degeneracy and ruin of this nature, not indeed
by propounding absurdities, but by probing deeply into the wound.
On this basis with his grand and worthy justification, on grounds
of reason, of the moral glory of a reigning God, he could not but
provide for a Christian theology, which in its practical essentials
was true. Having done this he could afford to leave non-essen-
tials which were questioned, to be thoroughly discussed, and
could afford also to do justice to the difficulties of every such mat-
ter. It is such theologians as seem not to recognize the differ-
ence between a cobweb and a corner-stone, who cry:

“ Tounch not a cobweb in St. Paul's,
Lest the whole dome should fall.”

It was conservative and liberal, too, from the principle asserted
so often by him, that « Christianity is not a scheme of philosoply
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but a life ; that it is not a philosophy of life, but a life and living \
process.” While the student is to be instructed, in the schools, in
all that pertains to the science of theology, he is sent out of the
schools to learn what Christianity is as a practical system. The
bread of life may be analyzed in the laboratory, but it is to be
eaten st the table. So the novitiate in theology is not suffered to
eontent himself with the highest attainments or the most dexter-
ous mastery of logic, but is sent to snother schoo! for the highest
ad best of learning. How many zealous defenders of orthodoxy
are slow to adopt this distinction. To admit it would be to lower
the estimate of their favorite opinions, would be to admit that
these forms of words are not the very gist and essence of the in-
spired word. How carefally do such make the existence of
piety to depend upon the reception of their formula, and make
the rejection of their theory a test and evidence of depravity.
While then for the appropriate objects and ends of theology
proper, Coleridge made theology scientific and free, he made her
secondary to the greatest and the immediate object of the Chnis-
tian revelation. Not only did he do this, but he made the living *
experience of the Christian 10 be a most important source of in-
struction as the material of theology, giving reality to its speca-
lations, presenting things in place of theories, and causing the liv-
mg and present joys and sorrows, hopes and fears of the man
himself to contribute interest and materials to his reasonings.
Thus did he make the piety of the Christian sabservient to the
highest accomplishments of the student.

This distinction between the speculative and practical views
of the theologian, while it was congenial to the growth and cul-
tare of ardent piety, was also used by him as the basis of a char-
itable toleration. It enabled him to conceive that a man’s spec-
ulative system might be sadly deficient and false, while yet his
practical views might be just and safe. It was a favorite saying of ¢
his, that « Unitarianism could not be Christianity, but Unitarians
might be Christians;” for no man can tell what view of religions
truth another might take when he applied it to his own use, nor
under what ignorance or prejudice or unhappy associations an im-
portant doctrine of the creed might be so clouded, as to be reject-
ed without moral depravity as the cause.

This distinction is very different from that liberalism, which
nather deserves the name of libertinism,! which makes all forms

7

! His protest against the indifference to religious opinions which was so
prevalent in the higher literary circles, and which was fostered with a daring

Vor. 1V. No. 13. 12
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of faith indifferent, because it is equnally heartless towards all. Tt
provides for the most earest vigilance against every false state-
ment and insufficient explanation, as being, if not an immediate,
yet a slow poison to the life of the church. It inculcates the
most earnest zeal and the most active energy in the propagation
of our own opinions, while it forbids us to judge unfavorably of
the character of the man who differs from us. ‘The adoption of
it by the differing theologians of the day, would give them new
zeal and diligence in the discovery and propagation of what they
believe to be the trath, while it would secure to them all a sweet-
er temper towards their neighbors.

‘We name another service which Coleridge has rendered to
theological science, the assertion of the following principle, which
we give in his own language. « The following may, I think, be
taken asa safe and useful rnle in religious inquiries. Ideas
that derive their origin and substance from the moral being, and
to the reception of which as true objectively, (i. e. as corresponding
to a reality out of the human mind,) we are determined by a
practical interest exclusively, may not like theoretical or specu-
lative positions be pressed into all their possible lagical conse-
quences.”— Aids to Reflection, pp. 108, 9. The same principle is
differently apptied by him in the following words. * From these
premises I proceeded to draw the following conclusions. First,
that having once fully admitted the existence of an infinite yet
self-conscious Creator, we are not allowed to ground the irration-
ality of any other article of faith on arguments, which wounld
equally prove that to be irrational, which we had allowed to be
real. Secondly, that whatever is dedncible from the admission of
a self-comprehending and creative spirit may be legitimately used
in proof of the possibility of any further mystery conceming the
divine nature.”—Lit. Life, p. 120, 2nd Am. ed. We should express
the principle thus : That when we are fully possessed of the pre-

that to a man, familiar with things as they are now, mnight seem almost incredi-
ble, was earnest and passionate, so earnest and passionate, as to have been one
of the principal cauves of his great unpopularity. Of hiinself and his position
he says:
 “Tis troe that passionate for ancient truths

And honoring with religioas love the great

Of elder times, he bated to excess,

With an unguiet and intolerant scorn,

The hollow puppets of an hollow age,

Ever idolatrous, and changing ever

Its worthless idols.”— Tombless Epitaph.
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mises in regard to any point, we may push those premises to
their legitimate and logical eounclusion. There is no danger in
logic, then, bat it is to be followed wherever it may lead us. Bat
wherever we are not masters of the premises, we may reason
only from what we know. If what we know is determined by
a moral necessity and is an act of faith, we may not push that
of which we are not masters to any conclusion, nor may we ad-
mit objections which are directed agaiust what we do not thor-
oughly kunow. This principle would silence every objection
against the doctrine of the Trinity, on the ground that we are
perfectly aware that in regard to the subject maitter, about which
we reason, i. e. Deity, there are difficulties, yea, so-called contra-
dictions as great as any which this doctrine presents, but which
we are forced to set aside, by a higher necessity of evidence.
We believe in God because we must be true to evidence in spite
of these objections and almost impossibilities. On sufficient evi-
dence then we may affirm of the same existence, Tri-unity. This
principle would rule out of court all metaphysical objections
sgainst the sovereignty and electing purpose of God, if it were
needed for this service. So also it would greatly limit the free-
dow and range of our speculation in respect to the origin of evil,
and make them, as they ought to be, negative and hypothetical.
Its operation might be unfortunate in its influence on some New
England speculations, and might dissipate some fears of fatal er-
ror in respect to points which are placed forever out of the reach
of positive science.!

' The quotations which we have given, must be seen in their place and 1ead
ia their connection, to be appreciated. The first relates to metaphysical rea-
sonings in respect to electlion, the second to the doctrine of the Trinity.
The fact is not often sufficiently heeded by theologians, Lthat in regard to the
grounds of our faith and the fundamental truths of all religion, there is never
evidence strictly demonstrative, but it is always moral. Indeed, to one who
understands logic in its largest sense, it is clear it must be so. Demonstrative
reason presupposes a premise, and is deductive from that premise. Demon-
stration in theology, is possible in reasoning to its dependent and secomdary
traths. But in proving its first truths, we are as it were, seeking our premi-
ses, and of course our reasoning is inductive. Of most of these religious truths,
it is found to be troe that they are attended by difficulties, and in resting up-
on them we make as it were our choice of evils. We are Theists, rather than

Atheists or Pantheists, strictly speaking, not because there are no arguments
for Atheism and Pantheism, but because there are more and higher for The-
ism. Hence the possibility and the duty of faith.
When we rest on the conclusion that there is a God, we find on reflection,
that we haye received atrath which it is utterly iinpossible for us to conceive
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It shou}d be observed, however, that it gives no license to the-
ology to be inconsistent with itself, to affirm one thing in the pre-
mise and to deny it in the conclusion. In respect to all subjects,
on which consciousness furnishes the facts, as in respect to the
nature of sin, the competence of man to do all that God requires
of him, and the fact of human freedom, definitions are to be re-
spected, and a rigid logic is to be enforced, because the defini-
tions are complete and logic is appropriate. Sin and duty and
freedom are quite within the reach of haman reasoning, and here
reasoning should hold to a strict account those who would trans-
gress her rules and dodge her influences.

We refer this distinction to Coleridge, not because it has not
been acted on by other philosophers, but because we have
nowhere seen it so clearly stated, and so strongly conceived, as
by him. Were it rigidly enforced ; could its lines be drawn deep
and ineffaceable through the whole domain of metaphysical the-
ology, it would bring to pass most healthful and far-reaching con-
sequences. The mysteries of this theology would cease to per-
plex us, not because we should have mastered them, nor because
we should have been forced to retire in disgust and disappoint-
ment after many a trial, but because we should know why and

of in all its parts, nay, the instant we attempt to reason on the parts of the con-
ception, and neglect to keep in mind that there are parts of it which we cannot
compass, we are led to conclusions which destroy and render impossible the
existence about which we reason. Existcnce in all our knowledge of it and
notions of it, involves the beginning to exist. 1f we reason in respect to ex-
jstence, as predicated of the Deity as involving this conception, as we shail
be likely to do, if we reason at all, we can in an instant prove that there not
only does not, but that there cannot exist such a being as God, i. e. a God ex-
isting without beginning to exist. [t is with the highest reason, then, that we
conclude that a being whose ezistence contradicts and shocks all our previous
conceptions of existence, may have that existence in a Tri-unity, even if exist-
ence in this peculiar way, does also contradict and shock our previons concep-
tions ; that the God in respect to whom we understand not, how ke exists, may
also erist in a way which we do not understand. And if the poverty of human
language, or rather the poverty of human conception, as the stuff out of which
language is made, forces God to reveal this doctrine, and man to speak of it in
propositions which in one way may be shown to be contradictory,—is that man a
philosopher who aske, whether three can be one and one can be three, and makes
that the beginning, middle and end of his argument against the Trinity > Why
does he not ask as well, whether a being can exist, and not begin to exist? 1f
for the difficulties of the case he is an Anti-Trinitarian, why not for the diffi-
culties in the case be an Auti-Theist? We suppose that the positive proof ie

sofficient, and that our objector says, as is so often said, the doctrine is impos-
#ible under any amount of evidence.
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howe for they were beyond our reach. On the other hand, those
traths which we can compass would be boldly canvassed and
stongly affirmed.

Coleridge again deserves high credit for having seimed the
nght method in theological inquiry, especially in conducting the
argument for the trath and divine origin of the Christian revels-
tion. We have aiready hinted at this method. It seeks to vin-
dicate Christianity from its very nature and essential principles,
as adapted to man. Of course it first learns what that natare is,
what are its relations to God, what is its guilt and what are its
wants. In mising these guestions, it supposes that they are ca-
pable of being answered, of being answered satisfactorily, of be-
ing strongly and urgently answered. Then it supposes, that that
which claims to be Christianity, is capable of being clearly un-
derstood, as a practical system, in the living realities which it
declares, in the premises which it proffers, and in the mere experi-
encing its consolations and its power, whose words it records and
whose hearts it opens to view. It would first settle the ques-
tion whether it meets these wants of man, and steps in to sup-
ply his need before it would raise any other. The other ques-
tions in respect to its historic trath, the credibility of its miracles
and the nature and proof of Scriptural inspiration, it would leave
alone, for the time, or rather it would gather light and aid to all
these, from what Christianity is proved to be in itself. These
questions depend for their strongest evidence upon the nature of
the truth about which they are concerned. This truth gives them
their interest and adjusts their claims.

Coleridge had leamed this from his own experiences. He
himself had struggled through the * reign of chaos and old night,”
oppressed by its darkness and stifled by its thin and deadly air.
From an irreligions and almost atheistic Socialism, through a
vapid Huomanitarianism, and a still more dreary metaphysic
Pantheism, he had become reconciled to the trath as it is in Je-
sas, and embraced it with the total energy of his sonl This
truth he had justified to himself by the method described, and
having threaded and cut this path for himself through the snare
of tharny speculation, he commended it to others with impassion-
ed fervor. “ Evidences of Christianity! I am weary of the
word. Make a man feel the want of it; rouse him, if” you can,
to the self-knowledge of his need of it ; and you may safely trust
it to its own evidence, remembering only the express declaration
of Christ - No man cometh to me unless the Father leadeth him.”

12#
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The justice of this reproach, and the eamestness with which
Coleridge satrove in the defence of this method of proof, can be
appreciated by those only who understand the views then cur-
rent in the church of England.

Two parties then divided the church, the Old Churchman, to
whose mind the final cause of the revelation of the Old and
New Testament, was the establishment of the church of Eng-
land and the three orders of the ministry, and who limited the
moral revelation of the New Testament, to the assertion of the
dootrine of a future state, which was confirmed by miracles, and
a title to which was to be attained by baptismal regeneration,
and assured in the eucharist. This class of men holding in their
Christianity views of morality and religion, which a Platonist or
Stoic would bave rejected for their contemptible shallowness,
would of course reject those views of natural religion, which
Coleridge propounded, as being more than they believed revela-
tion to include. They branded him as a mystic, for his piety, and
as an infidel, for denying that the Bible did not reveal, but pre-
supposed the doctrines of immortality, and that of man's respon-
sibility. On the other hand were the evangelical school, men
faithful and true in their place, but many of them too busy to
make a thorough examination of the difficulties of infidelity, or
100 contemptuous of infidels as a “ graceless crew,” to do justice
to their wants, or too uunscientific to care for method and science
in theology. Both together were a degenerate race, when com-
pared with the heroes of the days of Elizabeth and of James.

In our own country the degeneracy was not so great A bet-
ter theology was with us. Other views of the nature of Christi-
anity here prevailed, and far higher and more thorough methods
of defending Christian truth. But even here, there was too little
knowledge of the true method of defending the gospel. We
have not depended on Coleridge for all that has been learned on
this subject. Our own New-England theology is in its nature
metaphysical and scientific, and has never forgotten that a thing
to stand, must have something to stand upon; that Christianity
supposes a conscience and a moral nature. But even with us,
while a fearful rationalism is eating away at the very heart of
society, accomplished in its culture, extensive in its reading,
acute in its detection of fallacies and prompt to expose them,
and laying hold of much of the literary taste and talent among
us, it is mournful to think how few who call themselves theolo-

gians, know or care anything about it. They will not care, be-
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cagse it is easier to cry infidel, than it is to vanquish the infidel
They will not know, because it would make their heads ache to
stady Spinosa and Strauss. And s0 they easily resign the whole
affair to the interposition of heavenly grace; forgetting that
when this grace overthrew the Pharisaism of the Jew, and the
philosophism of the Greek, it was by the logic of Paul, as he ar-
gued with both, and overcame them too.

The actual influence of Coleridge against the infidelity of his
day, was greatly impeded by the studied neglect, the bitter con-
tempt, and the ignorant prejudices which were arrayed against
bim in the church and out of it. But that it wrought a good
work, we do not doubt. He records himseif as hearing, that an
eminent man who had read his views of the argument for mira-
cles, leaped up in ectasy, exclaiming : “ Thank God, I am forced
to be an infidel no longer” He speaks slso of his intensely
painfal regrets, on hearing that Shelly in the last months of his
life, when troubled with conflicting thoughts and fears, had ex-
pressed the belief that no man but Coleridge could resoive his
doubts, and guide his mind aright To the inflaence of Cole-
ridge’s conversations and his writings, may be traced much of
the dawn and progreas of a better theology and philosophy,
among the educated classes of Engiand.

Indeed, with all the drawbacks to his influence from circam-
stances and from his own modes of thinking and writing, he
could not but be felt He was a man of commanding genius, a
poét of splendid fame, and eloquent as a writer of prose. He
was a layman, with no preferment to covet or to win, and writing
as a man to his fellow man, with whom he would cherish the
strongest sympathy, as with a fellow inquirer concerning God and
eternity. He had that pecaliar charm, and power in these rea-
sonings which he so often lacked in others, of putting himself in
the place of those with whom he reasoned, of understanding their
difficuities and sympathizing with their feelings. He showed
the spirit of a philosopher, fair, open, conceding, boldly facing all
real difficulties and taking no theological advantages, and yet the
ardor of a seraph asserting the dignity of holiness, the emptiness
of sin, the weakness and guilt of man, the hollowness of his self-
wronght system of righteousness, and the divine fitness of Chris-
tianity as a gift worthy of God, and a blessed boon to man.}

1 Dr. Arnold writes thus to Coleridge’s nephew : ¢ [ have just got the fourth
valame of your uncle’s literary remains, which makes me regard bim with
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‘We might specify other general servioes rendered by Coleridge
w theology. Here we think was his great strength. But we
must procesd to the next division of our inquiries.

» We are now to consider Coleridge as a theologian, properly so
called ; i e. as an expounder and defender of the doctrines of the
Christian Scriptures, Here we might anticipate that he would
fail ; at least we might expect that he would not fulfil the high
anticipations, raised from his splendid and various genius. We
bave already remarked of him, that he never produced finished
works, that all his products are improvisatory, with a mixture of
genius and guessing, of thoughts comprehensive, striking and
true, and of fancies, wild, unfounded and capricious. What he
might bave produced, had he given himself time, and subdued
his power to the yoke of self-snspecting patience, of a scratinizing
apalysis and of an elaborate revision, is quite another matter.

¢ The aim of Coleridge as a theologian was noble. It was to
justify the ways of God to man. It was to show that “the
Christian faith is the perfection of human reason,” or in other
words that all its truths fall in with reason, as far as she is com-
petent to judge, and that when Christianity presents new truths,
it is only when reason is at loas, and feels her wants and rejoices
in the assistance of & gnide and helper. He would approach
Christianity as a philogophical inquirer, recognizing all the facts
in man'’s condition—his moral nature in the rigor and severity of
its demands, his guilt, his conscious weakness, all as justified by
and enforced upon his convicted reason, and by this means would
lead philosophy to find herself, before she should know it, “ hang-
ing out signals of distress as she approached the borders of a con-
terminous theology.” This last was all that Coleridge proposed
0 aitempt in the “ Aids to Reflection,” his only strictly theologi-
cal work. He had proposed to do more before he shonid die—to
prepare an elaborate work, in which Christianity should be posi-
tively affirmed rather than defended negeatively; but the comple-

greater admiration than ever. He seems to hold that point which 1 have never
yet been able to find in any of our English divines, and the want of which so
mars my pleasure in reading them. His mind is at once rich and vigorous
and comprehensive and critical ; while the 36o¢ is 8o pure and so lively all the
while. He seems to me to love truth really, and therefore truth presented her-
self to him not negatively, as she does to many minds, who can see that the
objections aguinst her are unfounded and therefore that she is to be received ;
but she filled him, as it were heart and mind, imbuing him with her very self,
so that all his being comprehended her fully and loved her ardently; and that
seems to me to be true wisdom.”—Life and Correspondence, Chap. I1X.
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tion of this work was ome of the many things which he never
achieved.

The error of Coleridge as a theologian, which we first name, ¢
was that of seeking in the Scriptures truth strictly and appropri-
ately philosophical. It is one thing to seek to express and to
justify philosophically the truths which the Scriptures reveal, and
quite another thing to maintain that the Scriptures use certain
terms in the same strict and scientific sense in which you employ
them. No man can take the first step in the study of theology
without doing the former. Every scheme of theology proposes
it Every theological professor makes the attempt. However
much he may decry philosophy in theology, and however un.
skilfully he may mingle reasoning and assertion, science and
proof-texts, he does yet attempt to be a philosopher. This phi-
losophy must progress. For as the knowledge of man advances,
90 will the truths of Christianity receive new light and illustra-
tion. As the nomenclature of moral and mental science is
widened and made more precise, so will scriptural truths be
traaslated into these technical terms. But on the other hand,
the carrying philosophy into the Scriptures, by foisting scientific
terms int the place of figurative and popular language, or by
dexterously or violently thrusting under a word which is spelled
with the same letters, a term strictly metaphysical, this is to spoil
the Scriptures, if it is not to spoil the man through “ philosophy
and vain deceit.” This was done by Coleridge in a singular in-*
eonsistency with certain maxims of his own to the contrary. This
was done by President Edwards not a little. We crave the pardon,
while we say this, of those zealous Edwardeans who never read
Edwards, and who of course will think that we do him injustice.
So did Emmons with a high hand. It is almoat impossible that
any metaphysician should wholly avoid it. Through his famil-
iarity with abstract phraseology, it seems to him as plain as a
popular language, so that he unconsciously interchanges the one
for the other. When a philosopher reads the Scriptures he can
hardly avoid doing it through his metaphysical eye-glasa.

We contend as earnestly as Coleridge ever did, for a most
thorough philocophical training, in order to form an accomplished
theologian.! We respond most heartily to all that the accom-

! This necessity would arise if from no other caunse, from the fact, that every
thinker will endeavor to make all his knowledge consistent with itself, and to
jhlﬂ'f_r his religious belief, whatever it may be, with his belief in respect to
ments] and physical pbenomens, If perchance he should adopt views in re-




12 Coleridge and Ms American Disciples. [Fra.

plished editor of Coleridge has said on this snbject in his Prelimi-
nary Essay. But when he says that « the apostles John and Paul
were, in the view of this system of philosophy, the most rational
of all writers, and the New Testament the most philosophical of
ull books” we must deny the truth of his statement, in the sense
in which he and Coleridge would understand it. The New Tes-
tament, so far from being a philosophical book, has not, so far as
form and style are concerned, a particle of philosophy in it. This
is its glory, its beauty, its adaptation to universal mam, and one of
the most convincing evidences of its divine origin; that uttering
truths the most profound, and in such wonderful profusion, every
one of which has been for ages and is still a problem for science
and a study for a life, it has revealed them in popular phraseolo-
gy, and addressed them to the popular mind.! There is hardly a

spect to man or nature, which render it impossible that the Scriptures should
be true and these views also; or which forbid him to receive certain doctrines
of the Scriptures, he will be strongly inclined w0 reject the Scriptures; much
more stroagly shan to review and correct his philosophy. The most effectual
and often the only possible way, to prepare him to weigh again the revealed
truths to which you would gain his faith, is to show him that his philosophy is
deficient and falss. I this way in sll ages and especially in the present age,
the saying of Tucker is illustrated, that « the seience of abstruse learning,
when completely attained, is like Achilles’ spear, that hesleth the wounds it
had made before; so this knowledge serves to repair the damage itself had
eccasionsd.” To one who has had any setoal experience by conversing with
infidels of philosophic minds, and who has observed how inveterately ‘their
fondly cherished systems become intertwined with their entire intellectual
being, or to one who has noticed what a fearfully cold shadow, a shallow and
animal philosophy, and s mysterious metaphysic Pantheism, are now casting
over large sections of Christendom, this negative service of philosophy would
nat be lightly esteemed. To one, however, who believes that all truth is har-
monions, ard copsistent as God is, and that the effort to understand all truth
acientifically, is not merely the dignity but is the daty of the reflecting believer,
all argument on such a subject is ‘“a grand impertinence.”

! We think the distinction here made sufficiently obvious, yet to avoid the
posaibility of being misanderstood, we add : the Scriptures use the words con-
scienee and heart, spirit, to choose, t& will, and other terms which philoso-
phers also use, though it is to be observed that just in proportion as the term
is abstract, just in that proportion is it sparingly employed. But they ase these
termy in that breadth and “ generalness” of meaning which & child can com-
prehend, and yet utter truths in respect to these things, which a philosopher
sfier analyzing and comparing to his utmost power, finds something remaining
to be done on the morrow. But when the philosopher, mstead of regardmg the
fact that these terms are used in the pop after d
and heart in metaphysic phrase, dexterously or by a blunder finds these terms

in the Scriptures as he defines them, then does he make the Scriptures philo-
sophical,
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philosophical terzn or expression in the New Testament, while
e majority of its terms are so far from being scientific that they
we srongly and vividly figuntive. Bat the disciple of Coleridge
w any other philosopher guilty of his emor, will say : < Does it teach
mophilosophical trath 7 Does it teach nothing? Will you evapo.
nte from it all its anemning by turning it into & series of steained
hyperboles or of owiexntal imaginations ¥ .To this we reply : The
New Testameat teaches muoh truth, and truth the most positive,
relating to matiers, 4o, iR respoct to whieh philosophy conoerns
berself; but it revemls no truth in & philosophical shape and
method, and to justify the fact that this may be so, and yet the
Sciptures be still most true, we have oaly to avail ourselves of
the most excellent distinction drawn by your great master, between
Chnstimpity and the philosophy of Christianity. The ome is o

life nourished by ® belief in Christian truth, as it is revealed to

miversal man ; the other a justification of this truth to reflecting

man. Thus much om this point. The instances in which Cole-

ridge has committed this error, we shall adduce in their place.

A pominent mima with Coleridge was, to jostify the peculiar -
traths of Christimnity. It was not to give a body of divisity, nor
1o consider at lemgth the subordinate topics in the Christian sys-
tem ; nor was it merely to prepare the way for the topics of Chris-
tian theology, by an orderly discussion of the truths of matural
theology ; bat it was to vindicate what he comsidered the traths

which make Christianity a peculiar system, to vindionte them
from objections, and to excite in them positive interest and hearty
faith by reflection. 1In doing this he desired to shake off the dead ¢
weights that had been hung upon its neck by two classes of the-
clogians, the low Arminian and the ultra Calvinist. The one
degraded mam by = seasual and shallow philosophy, in order %o
justify its misemmbly formal and meaningless Christianity. It
would hardly allow him the anticipation of a future state, or the
possession of a conscience, that it might provide something for
Christianity to reveal. The other shocked the reasen of man by .
its iron fatalism, and offeaded his conscience by making hims so -
wicked as not to bave the capacity of being guilty. Against the
one Coleridge contended, that man’s mature was of a far nobler
eapacity than he would allow, aad that his spiritual wants were
far deeper ; and of consequence, Christianity was given for a dif-
fereut puspose, thaa to make a church establishment possible asa
meeans of keeping the people in order. Against the other, that
mag iu his deepest guilt wes etill himself the offender and the
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guilty ; that this was possible becanse his nature was spiritual
and therefore free; and that the interposition of God for man
was in the line of that high nature and in consistency with all
its faculties. Coleridge’s Aids to Reflection is not in form con-
troversial, but it is so #x fact; intensely and earnestly controver-
sial, and against the systems already named, the Infidel, the Ar-
minian and the ultra Calvinistic. Unless a man keeps in mind
that it was in a commaunity possessed by these schemes and sub-
merged by them that Coleridge wrote, he cannot understand him.
Unless he reads his writings from this point of view, he cannot
read them aright.

The ground of these three erroneous systems was in his view
one and the same ; low views of mman as capable of spiritual knowl-
edge and a spiritual life, and low views of the universe both phy-
sical and intellectual as a vast structure of dead forces, rather than
a glorious world of life animated by living laws. As introductory
to his views of Christianity, he contends for higher views of man
as capable of science and of faith, by the endowment of reason,
speculative and practical ; and as capable of spiritnal influences,
by having a will, which must be the spiritual in man, if there be
any such thing. And as the active forces of nature act conjointly,
yet in secret, to develop and sustain the mysterious life of the
plant, so may the spiritual force of the higher universe act in and
by and with the spirit in men. Had it been the object of Cole-
ridge to argue in this way against one class of objectors, or that
system of philosophy common to all of them which would exclude
the doctrine of spiritual influences, a doctrine so plainly revealed

_~ in the Christian system, the object would have been good and the

“argument, as a popular argument, legitimate. But when he

makes this assertion of the Spirit to be the peculiar doctrine of
. Christianity, and indeed to be the whole of Christianity, he takes
' & ground which is unauthorized by the Scriptures, and which
[ vitiates his whole scheme of Christian doctrine.

But the provision of the Spirit's influences for man with its ef-
fects and operation on the believer, Coleridge makes to be Chris-
tianity, as far as it is a peculiar system. To make these influ-
ences possible to man, was the object of the sufferings and death
and resurrection of Christ; “these all were essential and effec-
tive parts of the great redemptive act, whereby also the obstacle
from the corruption of our nature is rendered no longer insur-
mountable.”—~Aids to Reflection, pp. 127, 128 1st, Am. Ed. The
writings of John are the books in the New Testament in which
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Chnstisnity is nakedly and strongly stated, without figare or im-
sgery. “ He used to say,” says Gilman, “in St John is the phs- —
losophy of Christiamty, in St. Paul the moral reflex."— Life, p. 317.
v.1. Wae call the attention of our readers distinctly and strongly
to the fact that this, in the view of Coleridge, is the central or
mther zhe ome doctrine of Christianity. We do not make quota-
tions, or multiply references. There is no need that we should,
Bat it is necessary that the fact should be kept in mind by the
man who would understand the Christian theology of Coleridge.
We assert again, that this view is wholly unaathorized by the ~
Scriptures.  First and foremost of all, there is no passage in the
Scriptares where this is said to be the great, much less the sole
ebject of the incarmation, etc. Of this more anon. Secondly,
Coleridge has no right W confine himself to John as the philoso-
pher of Christianity rather than Paul If either is to be preferred
a8 the philosopher, Paul should have the preference, from all the
habits of his mind. Then, they are neither of them philosophers
ia the sense in which Coleridge would make John to be, that is,
they neither of them assert scientific truth, much less in scientifie
phrase. John does indeed give greater prominence to the doc-
trine of the Spirit, his influence and his effects, though no greater
than does Paanl in parts of his writings. Bat to find in the vari.
oos and figumtive language of the 6th, 14th, 15th, and 16th chap-
ters of his Goepel and in the whole of his Epistles, the terms life,
spirit, etc., used in the precise and determinate sense in which
Coleridge uses them, or to coatend that here is the philosophy of
Christianity, when the Epistles to the Romans and the Hebrews
are set aside as such, is contrary to the laws of interpretation.
We would add, also, that there is an oversight in respect to the
sttitude in which Christianity finds man, and in which it ministers
aid to him. Christianity finds man a guilty being, actively and *
personally guilty, not merely in single acts and by separate and
individaal offences, but guilty in his beart, guilty in his character.
As such it deals with him, by the revelation of an incarmate God,
to move him by this display of love, to provide for a way of par-
don consistent with the holiness of Jehovah. It reveals an infln-
ence divine and spiritual, which leads him to repentance, and sus-
tains and aids him in his struggles with bis sinful self. It is in
its maral relations to man that the doctrine of the Spirit is reveal.
ed. Not as bringing back a part of man necessary to any moral
life, nor as sustaining it with him, as the vital air invigorates and
gives life to the inspiring lungs. With those who choose to af-

Vou IV. No. 13. 13
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firm, that these influences are essential to any holiness or moral
perfection, we will not contend. Baut it is not in this office or this
relation that the doctrine of the Spirit is revealed, but as a reme-
dial agent to a sinful being.

To one who would still argue that without this spiritual sub-
stratum or ground, as the condition of acceptable holiness, religion
is nothing more than morality,! there being nothing peculiar to
religion; we reply, that a being like man, under a commanding
and supreme purpose to be all and to do all to God and man of
which he is capable, to love God with all his soul, might, strength,
and his neighbor as himself, would have both religion and morality
enough to satisfy the ideal of a reasonable philosopher. Wheth-
er there is needed a spiritual influence or not, as the physical or
moral condition of such a character, is & guestion of fact, to be ar-
gued in its proper place and by its proper evidence. It is not re-
quired to find a place for religion as a commanding principle.
The commanding force of religion comes from the commanding
character of the truths, or rather the Being, which religion reveals,
and of the affections which these truths inspire.

It onght not to be surprising that Coleridge, with these views
of the Scriptures as teaching metaphysical truth, and of the reve-
lation of the spirit as the central doctrine of Christianity, shoulkd
have proved himself strangely weak and unworthy of contidence
as an interpreter of particular passages of the Scriptures. Strange
it is indeed that one with a mind so gifted, able to enter into the
spirit of the sacred writers as a critic, a8 he manifestly was, and
so acute and masterly as he showed himself to be in many of his
criticisms on the false interpretation of others, and with so much
of the knowledge requisite, should have failed so entirely when
he came to the service of directly discerning the sense of the
sacred writers and of drawing from them the leading truths which

# they reveal. A Platonizing father of the third or fourth century
could hardly. make worse mistakes, than Coleridge has done in
many instances. With all the sense and acuteness, which he
showsoften in single comments, it is most surprising that he shounld
have originated and sustained so deliberate and apparently so .
honest a subjection of the Scriptures to his notion of the spiritual,
pressing the term into his metaphysical notion of it, as being free-
will and the reason, and making it swallow and absorb that
which is the main doctrine of the New Testament.

We come now to consider particularly Coleridge's views of the

! Coleridge asserts and implies this throughout the Aids to Reflection.
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dectrine of redemption. We must keep in mind the theologians
whom Coleridge had in his eye, and from whom he would defend
bis own views. First, the Charch Arminian, who believed that
Christ died to rise again, in order that all baptized persons might
have a comfortable belief of their own immortality. Against these
he argned, that the truth was believed already, and to make
this the only end of the incarnation, the sufferings and death
of the Redeemer, was to do the most shocking injustice to the
wlemnity of the trausaction itself, and to the scriptural descrip-
tions of it; that its import was immensely higher and more
sacred than this.! Sepondly, he argues against the ultra Calvin-
ists, or rather aguinst one view held by such, that the redemp-
tive act consisted in payment of a debt due to the divine justice.
This is the only theory of the atonement against which he argues
n form, and he demdlishes it effectually, if indeed it needed to
be thas « thrice slain.”® But he advances principles in respect to
the interpretation of the Scripture passages, which are very sweep-
ing, and which-if received in all their length and breadth, would
destroy every doctrine of the atonement, properly so called. * Now
the article of redemption may be considered in a twofold relation;
n relation to the antecedent, i. e. the Redeemer's act as the effi-
cent cause and condition of redemption; and in relation to the
consequent, i. e. the effects in and for the redeemed. Now it is
the latter relation in which the subject is treated of, set forth, ex-
" panded and enforced by St. Paul. The mysterions act, the ope-
mtive cause is {ranscendeni, ractux EsT; and beyond the in-
formation contained in the enunciation of the racrt, it can be
characterized only by the consequences” * The learned Apostle
bas drawn four principal metaphors, by which he illustrates the
blessed comsequences of Christ's redemption of mankind. These
are: 1. Sin-offerings, sacrificial expiation. 2. Reconciliation,
atonement, xarallayy. 3. Ransom from slavery, redemption,

3 « Yes, fervently do 1 contend, that to satisfy the nnderstanding that there
isa fotare state, was not the specific object of the Christian dispensation ; and
that neither the belief of a future state, nor the rationality of this belief, is the
ezcfusize attribute of the Christian religion. An eswential, 8 fundamental arti-
ele of all religion it is, and therefore of the Christian ; but otherwise than as
in connection with the salvation of mankind from the terrors of that state,
among the essential articles peculiar to the Gospel creed, (those, for instance,
by which it is contra-distinguished from the creed of a religious Jew), I do not
place it.""—.ids to Reflection, pp. 207, 2)8. 8ee also the entire note from which
this passage is taken.

2 Aids to Reflection, pp.- 195-200.
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the boying back agnin, or being bought back, frora re and eme.
4. Satisfaction of a creditor's claims by a payment of the debt.
To one or other of these four heads, all the numerous forms and
exponents of Christ's mediation in St. Paul's writings may be re-
ferred.”— Aids, pp. 192, 193. If the reader will remember that
the central truth of Christianity, according to Coleridge, is the
revelation of the Spirit, he will not be surprised to hear him affirm
that this transcendent fact, about which nothing is known, relates
to the providing of the Spirit. Or in his words: “ Now John, the
beloved disciple, who leaned on the Lord’s bosom, the Evangelist,
xara wrevpa, 1. e. according to the Spirit, the inner and substan.
tial truth of the Christian creed—John, recording the Redeemer's
own words, enunciates the fact itself, to the full extent in which
it is enunciable for the human mind, simply and withowt any meta-
phor, etc. In the redeemed it is a regenerarion, a birth, a spiritual
seed, impregnated and evolved, the germinal principle of a higher
apd enduring life, of a spirstual life.”— Aids, pp. 193, 194.

This is the doctrine of redemption according to Coleridge, and
this his argument in his own words. In regard to it we observe,
first : It is true, that this work of Christ and its relations to man
are described, under several terms taken from objects already fa-
miliar. It is equally obvious, that as several different methods
are used to reveal and apply this work, they cannot all be literal-
ly true. If various methods of representation are used, al cer-
tainly cannot be equally literal and exact. One may be the thing, -
while all besides are metaphors ; but e/l cannot be. He who se-
lects any one of them for the exact and naked truth, is bound to
show, why it receives this pre-eminence. The man who adopts
the cleansing blood, the reconciling efficacy, the baying off from
evil, the satisfaction of a debt, or the imputation of righteousness,
as the thing mainly designed and effected in the redemptive
work, is bound to show why it is adopted as the literal explana-
tion in preference to the others as only figurative. This is just
and legitimate, and as far as Coleridge’s argument tends to this
result, it is forcible and to the point. Coleridge, as we have seen,
sets them all aside, as metaphorical, because he finds another ex-
planation, or “rather the fact itself” enunciated, *simply and
without any metaphor.” That fact is, “ the re-generation, a birth,
a spiritual seed impregnated and evolved,” etc. We ask, by
what authority? What good reason does he give, why this term

" re-generation is a fact and not a metaphor, describing a truth in-

deed, but still a metaphor. How is it shown that when a maan is
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sid to be born again and to partake of & new life, more literalness
of expression is employed, than when he is said to be cleansed
by the blood of Christ, or ransomed or translated from the king-
dom of darkness into the kingdom of God's dear Son? It may
be true, but Coleridge has not shown it to be true. But we
sk again, admitting this enunciation to be invested with an im-
portance purely and decisively oracular, where is the authority, in
reason or the Scriptures, for making this fact the great and only
end of the redemptive work of Christ? Is it said that the new
birth of man must certainly be the object of this work, as its final
end? Very true; but there may be many steps to the process,
and the part bome by the sufferings and death of Christ, may be
only at one of these points, and to satisfy but one of these condi-
tions. But where is the testimony of the Scriptures that con-
nects this efficiency with the redemptive work particularly? Cole-
ridge does not addnce this testimony ; he does not even indicate
the way to it; he does indeed quote the passage, “ the last Adam
was made a guickening spirit,” but if this quotation, utterly irrele-
vant as it is, and only admissible by the widest liberty or laxness
of accommmodation, is a specimen of his proof-texts, it is well for
his own credit that Coleridge quoted no more. Indeed, it seems
to us palpable, as has already been remarked, that Coleridge is
most unhappy in his interpretation of particular passages of the
Scriptures. His general views are often striking and magnuificent ¢
and true ; but in the solution of individual passages, the place
where the accomplished theologian should be the strongest, there
is Coleridge the weakest. His injustice to the scriptural repre-
sentations of the atonement is obvious. He confines himself
mainly to the argument in the Epistle to the Hebrews, a book
which, as he justly says, was written to show the superiority of
Christianity, and in which of course the redemptive office of
Christ would be illustrated in accommodation to views already
familiar ; and he leaves out of view the epistle to the Romans,
which he also says was written to prove the necessity of Chris-
timnity, and where we should expect, if any where, a literal expo-
sition of the redemptive act. This is the more remarkable, when
we find in this very epistle to the Romans an argument in re-
spect to Christ as the regenerator and sanctifier, and then another
argument strictly literal and without metaphor—if there be any
part of the Scriptures such—and severely philosopbhical, (we speak
relatively ) ; and this argument professing to explain the death of
Christ, and giving to it an additional service and object to that
13#
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contemplated by Coleridge. This argument declares that it was
to provide for the justification of man, and asserts that it was be-
cause it provided for this, that it is “the power of God unto salva-
tion.” This argument, it deserves to be noticed, occurs in the
former part of the epistle, as an exposition of the need of the gos-
pel. What must be the carelessness or the hardihood of the in-
terpreter, who finding the object whioh he claims to be the great
and only object of Christ’s death, fairly recognized and fuily set
forth, and side by side another object asserted and reasoned out,
should say that the one object which he assigns to it, is the only
one?

To this it may be replied, that Coleridge would not interpret
the five first chapters of the epistle to the Romans, as the objee-
tor does. Very possibly he would not. But as an expounder of
the doctrine he was bound to notice the arguinent in them, to ia-
terpret them in some fashion, and to justify his interpretation.
Especially when they are without metaphor and are naked,
straightforward reasoning. He has argued, it is true, against the
view, that justification is the payment of a debt; but this is not
the only view which can possibly be given. It may be said, too,
that he has dismissed all the possible methods of defending a fo-
rensic justification, by the principle that analysis drawn frem ha-
man law-courts, and *the coarse but bungling contrivances” of
judicial procedure, can be but the merest analogies, and can have
no relation to the ways of the Eternal. This is all the recognition
or argnment in respect to that view of the death of Christ which
represents it as an awful but affecting declaration of the holiness
of the Eternal, and as thus providing the way by which God can
be just and yet justify the believer. This is not to be dismissed
by a remark such as the one we have quoted. Coleridge him-
self has fornished too many noble views of the capacity of man
to be under law, and of the sacred majesty of law as adapted to
man, to allow us to forget the truth, or to esteem it as of little
value in explaining the object of the death of Jesns. We have
looked with care through the writings of Coleridge, but have no-
where been able to discover the justification, a8 contemplated in
the incarnation, or any notice of it, except in the way described ;
that as the sinner was justified by the law of Moses, so this, by a
metaphor, well and strikingly describes the greatness, not the sa-
twre of the deliverance wrought by Christ The term is rarely
used by him, and only in an incidental way. To the fact he gives
no distinct recognition, and much less does he dwell upon it to
defend, illnstrate and enforce it.
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“Bat it is imconsistent with the distinction between a persoa
and a thing” “ How oould that be demanded by justice, whose
very first primciple is, that the guilty should bear his own iniqui-
ty” This principle holds aguinst the notion of a literal transfer
of rightecusness. But none but a denier of the incarnation can
urge it against the apostolio view of justification. The Socinian,
when he urges it and trinmphantly asks, how can the sufferings
of the innocent Jesus vindicate the holiness of God, which by
their very nature they dishonor and disgrace, forgets who this
Jesus is, in the view of his opponent, and argues as though he
were 2 meek and unoffending martyr, and not * God manifest in
the flesh,” laying down the life which he had the power to take
sgain. The objection is fumished by his view of Jesus as ex-
traneous and objective to God, a recetver of suffering as a created
being, rather than an assumer of it, as one who could assume it
by the mystery of his incarnation. So bard is it for men to do
justice to the arguments of their opponents, or to look at rehgxona

* trath from their point of view.

We offer another remark on Coleridge’s scriptural argument.
He loses sight in it of the truth, that the sacrificial system of the
Jews had a high moral significance, dim and imperfect, but still
real to those rude men and to the heart of universal man, and
thas foreshadowing the reality of which it was but the symbol.
This is of course fatal to his argument, when he classes illustra-
tions drawn from debt, etc., with those derived from justification
by sacrifice. For if there is more than a metaphor here, if, ac-
cording to his own distinction, there be a symbol, i. e. a showing
forth not merely of the consequences but the mature of the re.
demptive act, then his entire argument, as far as analogies drawn
from these sacrifices is concerned, falls to the ground. Coleridge
considers these sacrifices as being sacred in the eyes of the Jews,
and as thus furnishing the basis of a striking and strong illustra-
tion of the consequences of the redemptive act. But whence
their power to furnish this illustration, if in themselves there was
nothing expressed? Whence, above all, their power to hold the
conscience of a guilty race for centuries, and to speak peace to
the burdened soul of the devout, except that they spoke to that
oonscience and had a voice for that heart ? The guilty Jew, when
be laid his hand upen the unoffending lamb, that was to suf-
fer because he had sinned, could not fail to feel that sin was a
serious thing in the judgment of him who had ordained that with-

out the shedding of blood there should be no remission. When
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he heard the death-groan of that innocent victim, and saw the

flesh quivering in agony and convulsed in the last spasm, he

could not fail to feel that God spoke to him. And when a nobler
victim suffers and groans and dies, and nature is convulsed in
sympathy, and he knows that all this is that he, the sinner, may
be pardoned, the reality utters the same truth in accents louder,
more distinct and more impressive indeed, but still the same
truth that had been speaking for centuries, day unto day, when
the smoke of the morning and evening sacrifice was seen to
ascend from the brazen altar and slowly to go up from over the
conrts of the temple.

From these views we cannot but conclude that Coleridge's

#theory of the atonement is defective and unscriptural. His prac-
tical estimate of Christ, the high place which he gives to his
sufferings and death, as efficient in man’s salvation, and the ardor
and totality with which he would have him hold the affections of
the believer,' strikingly illnstrate his own maxim, that a man
may have a defective theology concerning a religions doctrine,
and yet practically receive it. His own reception of the truth
does not, however, render his theory concerning itat all less false
or less franght with evil consequences.

»» We come next to consider Coleridge’s views of Original Sia
We recognize here the presence of the two classes of theologi-
ans, of whom we have spoken, the Arminian and the ultra-Cal-

svinistic. The one makes sin to be a very superficial matter,
hardly predicating it of the character at all, but only of single
and separate acts; and the other shocks man's convictions of
right, by making the corruption of the will, a fatal necessity to
sin, entailed upon him by the act of an ancestor, thousands of

years ago. Coleridge’s view of it is this:® First, man has a re-

! For satisfaction on this point, see as one instance awnong many, the note

entitled Stedfust by Faith.—Aids to'Reflection, pp. 188—190.

% « We call an individual 2 bad man, not because an action is contrary to the
law, but because it has led us to conclude from it some principle opposed to the
law, some private maxim or by-law in the will, contrary to the universal law of
right reason in the conscience, as the ground of the action. But this evil prin-
ciple again must be grounded in some other principle, which has been made
determinant of the will by the will's over gelf-determinaton.””—4ids to Reflec-
tion, pp. 172, 173.

¢ Sin, therefore, is spiritual evil ; but the spiritoal in man is the will. Now
when we do not refer to any particular sins, but to that state and constitution
of the will, which is the ground, condition and common cause of all sins; and
when we would further express the truth, that this corrapt nature of the will
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sponsible will, and all the sio of which he is guilty, originates ~
ungly and solely within himself. Secoudly, man is a sinoer,
not in this or that bad action, but in character, in that constant
state of the will, which makes a man a good or bad man. He
has received a nature into his will, he has sabjected his. will to
a perpetual state of ocorruption. Thirdly, this is true of every
man, and must have some common ground. But this ground
canmot be any external circumstances as a cause. It is not in-
flicted on him, it is not implanted in his nature. It does not
pass over to him by his descent from Adam, but to be sin, it
must be his own.! “ This evil gronnd cannot originate in the di-
vine will ; it must therefore be referred to the will of man. And
this evil ground, we call original sin. It is & mystery, that is, a
Tct which we see, but cannot explain; and the doctrine, a
truth which eve apprehend, but can uneither comprehend nor com-
mugicate. Aud such by the quality of the subject, viz: a re-
sponsible wiiZ, it must be, if it be truth at all” In respect to the
zin of the primeval pair, and its relations to the sinfulness of the
mce, be hardly takes the pains to deny that it is imputed to them,
for he had excluded the possibility of this, by his definition of sin.
He affirms it as his opinion, that the prevalent notions of their
quasi angelic nature before they fell, and of their superhuman
knowledge and capacities, is wholly gratnitous. He affirms also, 7/
bt without going into the argument, that they were the intro-
ducers of sin, only as they were the representations or symbols
of the race, 50 that what was true of them, was, and is trne of
universal man, and suggests that the story of the fall is more
likely to be a mythus, than a veritable record of fact.$

As Coleridge has not argued much in asserting his view of
original sin, there is no argument for us to criticise. We will
affirm, however, that any theory of depravxty which fails to se-

-

must, in sowne sense or other, be conandered as m own nct that the corruption
must have been seif-originated ; in this case and for this purpose we may, with
no less propriety than force, entitle this dire spiritual evil and source of all
evil, that is absolutely such, original sin.”—ids, p. 163.

V  Nor the origin of evil, nor the chronology of sin, or the chronicles of the
original sinner; but sin originant, underived from without, and no passive
link in the adamantine chain of effects, each of which is in its turn an instru-
ment of eaasation, but no one of them a cause ! xoT with sin inflicted, which
would be a calamity ! WoT withsin (i. e. an evil tendency) implanted, for which

ket the planter be responsible ! but 1 begin with original sin."—Aids, pp. 158,
159
* Aids to Reflection, Note 66, p. 343, 6.
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o cure a response to its truth in the honest conscience, or that does
not awaken a strong and awful coaviction, that man himself is
wholly in fawlt, is a millstone on the neck of Christian theology.
So too we add, that any theory concerning the sin of Adam,
which does not effectually guard against the impression, that our
connection with him was designed to work mischief to the race;
any theary that does not strongly and earnestly assert that what-
ever this connection was, it was designed to be fraught with
blessings, fails to do justice to plain declarations of the apostle
Paul, and loads down Christianity with an awful and terrible
weight. On the other hand, we add, that any theory of sin, as
voluntary, which does not provide for sin as pertaining to the
character, and running with its dreadful under current through
the moral life of the soul, does no justice to the facts of man’s
consciousness, and the plain assertions of the Scriptures.

We would say also, that Coleridge has done a noble service
to the truth, in declaring so explicitly and repeatedly, that the
mystery concerning the fact or the origin of man’s sinfulness, re-
mains a mystery, whatever be true of Christianity.! The dis-
ease is just as deeply seated, and just as deadly, and just as real,
whether the remedy be good, or whether it be a vile imposture.
The fact of man’s sinfulness, and of his sinful character too, is
attested by every man's consciousness of what is in his own bo-
som, and is confirmed by observation. Christianity in asserting
the fact, does but speak the whispers of every man's bosom.
The origin, too, is just as dark and inexplicable; itis just as great
a mystery how sin could be permitted under the reign of a be-
nevolent God, whether the God of nature he or be not the God
of the Scriptures. Its permission, too, is just as inconsisteut with

! « And here the first thing to be considered, and which will at once remove
a world of error, is, that this is no tenet first introduced or imposed by Chris.
tianity, and which, should a man see reason to disclaim ihe authority of the
gospel, would no longer have any claim on his attention. It is no perplexity
that a man may get rid of by ceasing to be a Christian, and which has no exis-
tence for a philosophic Deist. [t is a Fact, affirmed, indeed, in the Christian
Scriptures alone with the force and frequency proportioned to its consnmmate
importance ; but a fact acknowledged in every religion that retains the least
gliminering of the patriarchal faith in & God infinite yet personal,” etc.—4ids,
pp- 170, 171, «1 conclude with this remark. The doctrine of original sin
concerns all men, But it concerns Christiané in particular, no otherwise than
by its connection with the doctrine of redemption, and with the divinity and
divine humanity ofthe Redeemer, as a corollary or necessary inference from
both mysteries. Beware of arguments against Christianity which 8annot stop
there and consequently ought not to have commenced there.”—pp. 176, 177.
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the desire of the God of nature to deter from it, as it is with the
eamestness and oaths of the God of the Scriptures. Let this
trith be realized as it deserves to be, let it be urged home as it
might be, and if it would not accomplish good results for religious
philosophy, we are greatly mistaken.

The views of Coleridge in respect to the inspiration of the
Scriptures demand some notice. These are presented in form
in the posthumous work, “ The Confessions of an Inquiring Spir-
it,” if indeed it be right to call that a formal statemeut of opinion
which is put forth as a tentative theory, like a wooden bastion,
thrown up in the haste and heat of a conflict, against the time
when a permanent wall of stone may be consiructed. The ¢
views of Coleridge are aimcd agninst that high estimate of the
mere letter of the Bible, which he has called by the expressive
term bibliolatry ; an idolatry, which is the occasion of much of the
infidelity of protestant conntries. The Bible itself it robs of more
than half of its usefulness and power over the minds of the be-
lievers themselves, who, instead of consulting it as the sage coun-
sellor who sits by their fireside and gives them the lessons of in-
spired wisdom, turn it into a stiff mumniy, which they keep in
their houses, as the Egyptians used to preserve for worship the
embalmed bo-lies of their ancestors. We do not think itatall ex-
tavagant to say, that the round assertions in the general, in re-
gard to this kind of inspiration, which are taken back in the de-
tail, or bolstered up by argnments unworthy of a special pleader,
are the canse of that lukewarm belief of the truth, which chills
tree ardor and spiritual energy, and of that frightful rationalism,
which has swung off to so dreadful a lenvth n the opposite direc-
tion. There are many we know, who reason to precisely the
cootrary conclusion of our own; who say, men are so prone to
disrespect the Scriptures, that we must tie them very strong; and
the more awful we make the divine oracles to be, the more like-
ly are they to be honored. To all such arguments there is one
answer : * Will you speak deceitfully for God?” 'Who committed
to you the fearful trust of uttering any species of falsehood to sup-
port his cause? Nay more, this very course of extravagant state-
ment, is of itself the direct parent of unbelief. The man that
feels the hand laid upon his conscience, to tie his conviction by a
double knot, one tie of which is added to a divine sanction, in
order to hold him secure, will be very likely to break from both.

We do not approve of all the statements made by Coleridge. *

This work, like his other productions, is partly well elaborated
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and partly ill finished, and it is capable of a sad perversion to evil;
but we are bound to assert for it, fairly interpreted, a reverential
spirit towards the sacred volume, and a tendency to leave the
mind with a more earnest conviction of the supreme authority
and priceless value of this gift of God. The questions involved
in these Letters, are the great questions of the day. The whis-
pers of thousands and tens of thousands of “inquiring spirits”
plead with earnest intreaties, that they shall be fairly considered
and fairly answered. The word of God itself lifts up its own
voice, demanding of those to whom is committed the trust of de-
fending and explaining it, that they should defend it from the
enemy that rushes in like a flood. Let no man undertake this
work in haste or rashly. Let no one do it with an vnbelieving
and irreverent or self-inflated spirit. But it needs to be under-
taken and put at rest.

These are all the theological opinions of Coleridge which it
seeins necessary or proper to consider. Many hasty and some
foolish things which he has written, might be made the themes of
extended strictures. Our limits and our taste forbid us to touch
upon these, or indeed upon anything except his prominent and
marked peculiarities.

The third division of our inquiries now presents itself, under
the title of the transcendental metaphysics of Coleridge. We
shall but follow the example of many illustrious predecessors, if
on this point, where most light is needed, we shall be able to shed
the least. Itis as a metaphysical philosopher, that Coleridge’s
merits and defects are most conspicuous. Here his strength and
weakness have met together.

To his pleas for a more fundamental study of these sciences we
give our heartiest response. 'We assent to his critiques on the
superficial character of much of what is called metaphysics in
England, though we think these critiques need not have been so
scornful or indiscriminate. To the admiration of the older phi-
losophers and theologians, so fervently expressed by him and
echoed by Dr. Marsh, we also respond, though the assertion that
they used his terms in the scientific sense in which he employed
them, or held the mmetaphysics which he taught, is almost as idle
as the fancy that the writers of the Scriptures employed his theo-
logical metaphysics.

‘What are called transcendental metaphysics relate to two
subjects of inquiry. First, there is the criticism of the powers
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of man in respect to their essential nature, their original action,
the origin of our knowledge, the laws of perception, the way ia
which we are led to believe in an external world, and the steps
by which we ascend to the belief of God and of spiritual truth.
Secondly, the philosophy of the absolute and the infinite, concern-
ing the possibility of which there is a wide diversity of opinion.
Those who believe it possible and real, contend that the infinite
is directly revealed to the reason in sdeas, which are the base and
stufi of all conceptions. Some go further, and contend that the
true method of philosophy is to begin with the absolute and to
reason from that both ways to infinite and finite existence.

The question in respect to the difference between the reason
and the nnderstanding as nianaged by Coleridge, includes both
these points. As far as it rclates to the first of the two, i. e. as
far as it is a critigue upon the origin and reliability of human
knowledge and of the office of the several faculties in securing
this knowledge,.so far is it a legitimate subject of inquiry in the
view of all philosophers. It is in fact the question which Locke
sund Berkeley and Hume and Reid and Kant have each attempted
toadjost.” Itisa “most important question also. It lies at the
foundation of all those other guestions involved in man's moral
responsibility, and his capacity for and obligation to religion.

Is there then a faculty in man correspondent to Coleridge’s
speculative reason? That there is in man a faculty by which he
is capable of science, no one will doubt, nor that brutes are in-
capable of science. Nor will one doubt who has reasoned at all
on these subjects, that the whole basis of scientific reasoning
tests on the nature and laws of the mind itself, that this furnishes
all the material out of which science is made in its first principles
and general laws. In reasoning to the laws of nature, their ex-
istence, their uniformity, their unity, the mind rests on what is to
it reasonable, i. e. it is so constituted that it can come to no other
couclusions. It invariably takes it for granted that other minds
reason in the same way; hence the possibility of a common
knowledge, and of universal science. It must also assume that
such is the mind of God ; that this constructs and sustains the
universe both material and spiritual on the same principles. The
lmman mind cannot conceive of the existence of mind, except as
thus reasoning, nor of any existence objective to itself except as
answering to these principles. In this sense of the word, the
mijad, or the reasoning or the reasonable man appeals to itself.

These principles can be abstracted and generalized and named
Yor. IV. No. 13. 14
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and reflected on. It may be proper to call them universal and
necessary truths, or the ideas of the reason, in distinction from
conceptions of particular existences or of species of existences.
And as they are derived from the mind itself, it may be true
enough to say that they are revealed to the reason.

But on the other hand, the assertion, that the reason “has the
same relation to the intelligible or spiritual, as sense has to the
material and phenomenal,” or the description of the reason as an
inner sense, which beholds ideas, as the senses do the living
world, is a mere fiction and fancy. So also, the description of
these ideas as objective to the reason, in any other way than the
conceptions are, i. e. by being reflected on, is tolerable only as a
highly figurative method of speaking, but is intolerable in the
cool and exact language of science.

Still more do we reject the view that the reason acqunaints the
mind with things without itself, as that, in the contemplation of
the finite, there is involved the idea of the infinite, (not as a con-
ception but as a reality, an idea,) or as that in the soul's view of
its own existence, it involves necessarily the existence of an in-
finite sonl. We reject it because there is no proof of it in fact,
tind more than all, becanse the mind can come to this knowledge
by inference, by reasoning on the principles by which alone it
can exist or act as a mind. If it can come to this knowledge by
inference, it has no oceasion for a direct revelation. If the mind
i8 so constituted when it sees two events connected under certain
circumstances, that it must conclude that the one has caused the
other, however rapid the processes may be by which it has come
to the result, or numerous the train of associations, it has no need
that, in addition to this inference, the tdea of a cause should re-
veal itself at this critical moment, in the majesty of a universal
and necessary truth.

¢ The term practical reason was horrowed by Coleridge directly
from Kant, by whom it was invented and introduced to save his
system from being carried by a logical necessity, to a system of
complete moral and religious skepticism. It is employed by
Coleridge, in a sense sufficiently loose and lacking in scientific
Pprecision, just as is its correspondent the speculative reason. For
it is described as “ comprehending the will, the conscience, the
moral being with its inseparable interests and affections.” This
is all well enongh. No man can object to the term as a popular
definition of the moral in man, provided it be understood that it
is a general and unscientific term, that it includes several distinct
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facalties and does not raise the question as to how these facnlties
derive their moral ideas and the sanction for them, and as to how

many are the elements into which they may be analyzed. But @

we object to the term when it is 30 used as to stand baut for one
faculty, and the ideas which it reveals, are spoken of as directly
f®vZaled without the possibility of being analyzed or explained,
and are made to say to every attempt thus to deal with them
“procul o procul este, profam.” But Coleridge does thus use
this term and most frequently. Even in the very seatenoe which
we have quoted above, as being a very satisfactory and rational
attempt to give us the reality in the case, he goes on to say, « that
reason, namely, which is the organ of wisdom and (as far as man
is concerned) the source of living and actmal truths” In the
“Friend,” speaking of this same thing after naming its constitu-
ents, he deacribes the conscience thus, “ which in the power and
as the indwelling word of an holy and omnipotent legislator com-
mands ns,—from among the numerous 1pEAs, mathematical and
philosophical, which the reason by the necessity of its own ex-
cellence creates for itself,—unconditionally commands us to at-
tribate reality and actual ezistence, to those ideas and to those
only, without which the conscience itself would be baseless and
contradictory, to the ideas of soul and of free-will, of immortality
and of God.” This is all very true and very eloguent, but if a
man would have us believe that it is philosophically true, and that
Bo analysis has a right to go further, we beg to be excused for
differing from him. 8o, too, if the soul, free-will, immortality and
God, are to be all classed together as ideas, revealed to the prac-
tical reason in their ethereal essence, uncompounded and inde-
composable, and a man must be forced to take them as such,
without dispute and without digestion, under penalty of being
banished forever from the fellowship of the spiritual and ideal
philosophy—why then, we cheerfully accept the penalty.

This ideal philosophy has a grave aspect, however, which may
not be overloocked. Let a man admit that spiritual truth is thus
revealed to the reason in the perfection and purity of ideas, and
the next thing which he will naturally do, will be to ask what
need have I of any other revelation, and indeed how can I be
made the subject of any other revelation ? A revelation in human
conceptions and by human language is utterly useless, and in-
deed quite a poor affair compared with the perpetual revelation
of ideas within me. It must either use the ideas which I have
already, and in that case it can tell me nothing new, bnt can only

nse the knowledge which I already possess, or it must be an in-
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__dividual revelation acting by inspiration on my own reason ; but
a supernatural Tevelation, in the common acceptation of the term,
it cannot be.

Such has been the actnal result of the transcendental philoso-
phy, or more properly speaking of the transcendental phraseology.
No sooner had the Kantian system been thoroughly received and
established in Germany, than the philosophical world were startled
by the appearance of a work entitled «“ A Critique of all Revela-
tion,” in which these principles are carried forward to this result.
It was anonymous, but it was so consistent and thorough that it
wes at first attributed to Kant, though afterwards claimed by

- Fichte. No one needs to be told that this argument is the basis
« of the philosopical anti-supernaturalism of Germany, or that it
bas been extensively carried to this conclusion in this country.

+ We do not deny that Coleridge held it back from this result, by
. asserting as he does the moral depravity and ruin of the race as
i . the occasion for a revelation. Nor do we deny that he and other
ideal philosophers can so define their terms as to escape this con-
clusion ; but the charge we make is, that they use these terms so
loosely, and press them with such confidence, that taken on their
own saying, it is the easiest thing to lead them to this conclusion

of anti-supernaturalism. The German philosopher does not de-
fine. It is below his dignity to do it, and so his adversary takes

up his proposition and putting it into the iron enginery of his logic,
turns it out upon him in all its frightful consequences. And as
far as Coleridge or his admirers adhere to this method of solemn-

ly asseverating without condescending to explain, or if they do
explain, yet forgetting it, the next time they propound, they must
bear the responsibility of furthering the conclusions of which their

"y propositions are capable. This spiritual philosophy may be and

" is the fruitful parent of atheism and unbelief, and it yet remains
to be seen, whether its harvest shall not be a harvest of deeper
and more endaring woe, than that which sprung up from the seed
sown by the sensual school.

And now having followed our friends fairly up to the line that
separates the philosophy of the finite and that of the infinite, we
must shake hands with them, if they will go further. For we
have no belief in the reality or the possibility of such a philoso-
phy. We are willing to remain along the border line as long as
they may choose. We believe in the attempt to answer all the
questions which relate to the region on this side. We think, too,
that the line iteelf between the finite and the infinite, between
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the knowable and the unknowable, should be drawn, definite and ”
ineffaceable, and that its monumental stones should be fixed deep
and unshaken; but as to going over it at present after them,
their own sucoess is not so fiattering as to encourage us in the
least We should as soon think of following the dog which is
shown off in the Grotto del Cane of which we used to read in our
school days.

Coleridge has occasionally attempted a flight of this kind. He
is quite confident for instance that he can demonstrate a Trinity
23 necessary to the idea of God, and has besides favored us with
sundry disquisitions upon substance and the absolute; but his
specalations are not sufficiently wrought out to render it fair to
aitisise them, even if we were disposed to attempt it We will
use all the efforts to see the star to which the astronomer directs
our attention in the remotest heaven; we will gladly employ his
best imstruments, and follow obedieatly his minutest directions ;
bat as to receiving a blow on the forehead, so that we may make
our own stars, that is a little too much to ask of us. There is so
much in the lawful metaphysics to strain and confuse the mind,
that we have no present intention to submit ourselves to any
voluntary bewilderment.

The American disciples of Coleridge have been numerous; and
in the variety of uses to which they have applied his principlea
snd his mame, they have certainly been sufficiently diversified.’
Indeed, his infinence in this country has been wider, and his rep-*
atation more sudden than in England. Certainly his principles
have been more thoroughly adopted and tested, and the extrava-
gance of his devotees has been more ridiculous. Among many
other services which America renders to the Old World, one of
the most eomspicuous is that of furnishing & field and room for all
sorts of principles to be received and tested, and to be carried out
io practical resnlts. The American people and not a few of the *
American scholars, perform the same service to the European
philosophers and theologians, which certain unfortunate rabbits
and caniculae do to chemists and physicians, in receiving a-dose or
two of every newly invented potion. If the potion be imnocent
or healthful, we are the gainers; but if not, we must take it not-
withstanding. In Enrope, old laws, old creeds, old sustoms, and
old prejudices stand greatly in the way of the general and mpid
adoption of new principles and systems ; but in young America,

14*
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which sometimes means L' Amerique verte, there is so little re-
spect for the past, and so much hope for the fature, that we are
ready to hail every new prophet, as the harbinger of a new ers,
and to give ourselves up to his experimenting. Carlyle here gets
his greatest reputation, and the echo of the plaudits of thousands
sounds louder across the seas, than the whisper of his fame slowly
waxing at home, and quickens the sale of his heavy-going editions.
Fourier here can find “ Communities” ready to gather themselves
7 in BT name, and Strauss, when forbidden to lecture in the univer-
" sities of Germany, can preach in our churches. All this as we
hewe already remarked, is both well and ill. In Coleridge’s m-
fluence the good and evil have both been conspionous.

«~  His general influence upon our literary men has been in some
respects salutary. It were quite impossible indeed, that anything
good could be glorified by so splendid a genius, and enforced by
so fiery an eloquence, and not obtain a deep and rooted lodgment
in the mind. Then, too, Coleridge was not a preacher, or a tra-
der in religion or morals in any sense, and of course was ansus-
pected of sectarian bigotry or party zeal. When he stemly re-
buked the shallowness of modern scholarship and the want of
thorough principles in morals, and brought up new fields of hon-
orable enterprise, resplendent as the field of the cloth of gold, he
did a good service. 'When he brought to the illustration of wri-
fers unknown and neglected, his own glowing criticism, and con-
tended against the undeserved reputation of infidel philosophers
and historians, and in commanding words as those of a prophet,
called ns again to the consecration of all genius and of all learm-
ing to the highest service in the honor of God and the advance-

~ ment of spiritual religion, he did a great and a good work. These
are many hundreds now living, on whose minds his writings
dawned like a new light, and on whose ears his words fell like
the trumpet note, to stir all their better nature, and to strengthen
and confirm their holier purposes. The infusion of his influence
into our literature, and indeed into our literary atmosphere, is yet
to be traced and will long be felt for good. We bless its pres-
ence, and rejoice in its healthful promise.

~  Coleridge had the advantage of being introduced to our theo-
logical arena, by one of the most worthy and distinguished of our
scholars. The lamented President Marsh will not be soon forgot-
ten by any who had the happiness {6 kKnow him. His modest de-
meanor, his amiable disposition, his freedom from craft and cun-
ning, his obvious and ardent love of tratli, wherever it was to be
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found, the thoroughness of his scholarship, his iron diligence, his
warm susceptibility to the good and the noble, and his disposition
to master every subject in its principles, were such as to merit
for him a reputation and an earthly reward far higher than he in
fact received.  His essay preliminary to the Aids to Reflection
snd his criticism on Stanart's Commentary on the Hebrews, are
smoung the first specimens of writing in their kind. He was no
perasite or dependent, in his vature, on the dicta of any man,
The fragment on Psychology, which he left behind him, shows
eonclusively that he would take no man’s system without exami-
nation ; that it was his aim and effort to work out for hi

and express in his own language, the philosophical truths on
which he rested. And yet his reverence for Coleridge some-*
times shows itself to be excessive, especially in his theology.
There is in his sermons, a more strict and subservient adoption
of Coleridge’s phraseology, and a closer imitation of his style of
thought than we should like to see, and than we were prepared
0 expect. We were surprised, too, to see in all his Remains,«
that he adopted Coleridge’s theory of the atonement, and threw
aside the Pauline doetrine of a forensic justification. We mast
own our surprise, that an interpreter so able as he, should have
failed to detect the careless unfairness of Coleridge’s expositions,
and to supply from Coleridge himself, the refutation of his own

reasonings.

The influence of Coleridge on the philosophy and theology of
New England, has been in some respects, what President Marsh
desired it should be. It has opened new fields of inquiry, and
put us in poasession of other modes of viewing religious truth, It
has bronght within our notice, writers which used to be unknown
in our libraries. It has rendered our theology tolerant, by show-
ing that the same faith may be held under different formulas of
expression. At the same time it has made it free, by giving to
the freest inquirer, strong principles of faith and piety, holding
to which, he might be sure that he would not make shipwreok
of the faith. It may bave served to abate the harsh spirit that
bad grown out of our controversies, and to depress the tendency
t0 Jow arts, and whispering cunning, and to break dowa all that
wire-pulling spparatus, which is too often present in the religious
as well as ip the political world. Above. all, it has contended
for a wakeful, thorough, and scientific theology, in which, let
tlarmists and incapables say what they will, rests the hope of
the church. 'We should say no more than we believe, if we add,
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that it has deepened the channel of our peyohological inquiries,
and started new guestions in our schools of mental and moml
science.

This certainly forms no objection to it in onr view. For omr
New England theology has for its gemius and aim, to acquaint
iteelf with mental and moral science as it is, doring the cmrrent
genemtion, in order to eorrect its errors if it have any, and to
awail itself of its better analymis, and abeve all, to inflaence the
philesophical world for good. So did Edwards, who was a most
assiduous student of the philosophy of his day. His correspond-
engp shows that he eagerly sought for every mew book from
Europe. Some of his leading works were written against evil
principles in philosophy. There are those who think, that it is
more Edwardean to do the same thing in their own day, than it
is to put his writings on their book shelves, and leave them there,
and then ejaculate : “ there were giants in the earth in those days.”
As far as Coleridge has had inflnence to create a taste for psycho-
logical studies and to send our theologians to a thorough study of
the philosophy of the day, so far has it done us good.

And yet this Coleridgism, if we may use so barbarous a term,
has e foreign look in our New England theology. Geologists tell
us that in a uniform and homogeneons stratum, one often meets
with a dyke or a rock formation, which was violemtly thrust up in
a liquid state, across the level strata, disturbing all its ancient
arrangements, and introducing into all the interstices a new suh-
stance. Such has been this new system in its relations to all the
old principles and methods of the New England theology. Ours
is a Puritan theology. This is more or less of a church theology,
invigorated and guarded indeed, but stil adapted to the feelings
of a devout reader of the liturgy. Ours is severe in its simplicity,
Plain in its nomenelature, and sternly logical in all its arrange-
ments. This is gorgeous in its ornaments, ambitious in its ter-
minology and irnagination, as well as philosophical in its addresses
to the mind. The New England theology is stern in its love of
the trath, and rigid in its scruatiny of evidence. This is an avowed -
devotee of beauty as well as of truth, and easily believes what
suils its taste. Above all, the eloguence of the New England
theology is founded on convictions, and warmly and frequently
addresses the conscience, which it earries by its solemn appeals
and its awful eamestness. That nurtared by the system of Cole-
ridge is less severe, more calm, and appeals less to the conscience.
The one system is more earnest, direct and practical; the other



1847.]  Characteristics of New England Theokgy. 165

is more gracefal and speculative and literary. The one was
formed in the pulpit and for ‘the pulpit The other was framed
in the closet of the school, and better suits the closet. We are
far from denying that our theology, our preaching and our practi-
cal views are exposed to some defects. We are willing that
these defects should be corrected, and care not from whence the
cowection comes. Our theology may have been too unrefined
and scholastic, and our preaching too often hard and metaphysi-
cal. Our worship mey have been too often rade and ungraceful.
Our practical views may have led us to sin against taste and pro-
priety, as well as to commit worse mistakes. But we wo
bold fast the staple of our New England system. For the world
bas no other like it, and the excellences which we lack can be
easily taken up by a truth-loving and trath-serving church.

It seems worth while to ask distinctly the question, what is the
one distinctive feature of the New England theology, by which
it differs from every other? It certainly is far enough from the
ecclesiastical theology of the English church, and very far also,
if the testimony of its opponents is to be received, from the scho-
lastic Calvinism of the Synod of Dort. Its peculiarity seems to *
be, that it is an intensely rational and moral system. It addresses
the conscience and it aims to move it by reasoning. Thus does
it vindicate the moral government of God, by declaring the need
of moral rule, to a being who understands his fitness for law, and
the sacred obligations of law. Having thus prepared the way, it un-
veils the mount of God, from whose “ right hand went a fiery law,”
and it wrings the willing or the reluctant amen from the sinful
being whom this law condemns. It shows, too, the need of the
mcrifice on the cross as a moral necessity, and while it displays
the necessity it vindicates the love that did not shrink from giv-
ing it foll satisfaction. It shows man his deep, his damning ,
guilt, guilt pertaining to a deliberate purpose, and rooted in the
very lowest springs of his moral life, a willing depravity. It sum-
mons him, thus alienated and refusing to repent himself, to be
reconciled to God, and holds over him the awful fact of his de-
peadence on sovereign grace, as the grand argument against de-
lay. Thus is it a perpetual argument with the reason and con-
science, an eamest striving with men capable of being thus ad-
dressed ; vindicating the truths which it urges, and holding them
perpetually home to the mind. How different this from the dila-
ted weakness of the theology of regeneration by baptism, and of
saactification by the sacraments ; of growth in grace by the ma-
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gic influence of symbols, rather than by the manty diet of prayer
and preachbing. How different also from the unthinking and for-
mal reiteration of stereotyped dogmas, in old scholastic phrase.
‘Whether it be not the nearest to the theology of the apostle of
the Gentiles, let all men judge. Whether its preaching be not
the most akin to apostolic preaching, and its results to those of
apostolic power, let candid men decide. That it has defects we
own, but that its genius and aim is better than that of all others
which the world now beholds, we do most eamestly contend.

,/ ‘Wherever, then, the influence of Coleridge has caused a dis-
ligp of this system and a longing after a splendid ritual and for-

_mal observances ; wherever it has induced the feeling that the

glory of a church was to be found in its organization, rather than-
in its moral life; and that this moral life depends more on its
usages than on its faith ; there has it induced a sad degeneracy.

o That it has caunsed this degeneracy we know. Much of this
morbid dissatisfaction with our own system which has recently
prevailed, this longing after something perfect in the ontward to
satis{y our dreamy ideal, rather than the resolute purpose to make
a better church by making better Christians, has come from the
perverted study of Caleridge.

Its influence upon the power of the pulpit has been not a little
disastrous. Some preach the better forit. Movre, we fear, preach
the worge. To preach with eamestness and power, one must
have something to say and must care to say it. There is and
there can be no commanding and continned power in any pulpit
where theology is not preached. But it must be a theology which
the people can understand, and which the preacher must fee! that
he can make level to their apprehensions and by which he can
hold their consciences. ~ But ks theology must be translated into
another dialect to be received by the people, and the misfortune
is too often that the preacher, instead of translating his theology
into the language of his hearers, corrupts the language of the
pulpit by its own barbarons and grotesque phraseology. Hence
disgust with the people because they cannot understand him,
then disgust with theology in the pulpit and the betaking of one's
self to what is vulgarly called popular preaching, and last of all
disgust with the pulpit itself. .

We feel bound to notice a perversion of Coleridge, seriously
unfavorable to moral and religious life. A love of the clear in
thought and of the simple in expression, is akin to moral simplici-
ty and to singleness of religious charaeter. An earnest man for
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duty has little to say of great and eternal principles, and a man
who longs for communion with God, loses sight of ideas, that he
may find the living Jehovah. It is quite possible to be so rapt

with an imaginative philosophy, as to despise the simplicity of

practical ethics,and to be so devoted to an imaginative theology,
as to forget the sublime simplicity of God as revealed in Jesus.
Far distant be the day when our philosophy and theology shall
spoil the simplicity of our trusting faith, or give us a morbid dis-
taste for the realities of a struggling and humble piety.

To pass from the abstract to the concrete, from the general to

the particular; the American disciples of Coleridge, to our eye,
goup themselves into the following classes : First are the genn-
me scholars and thinkers. These are the men who adopt the
Kaatian principles and nomenclature from study and conviction,
who receive no system without digestion, who can translate their
own principles into tolerable English, and can use them in the
wilution of other questions, with the ease and air of men who un-
derstand their own views and can’ explain them. All honor be
rendered to those men, whether they be few or many. All re-
spect be given to their claims and to their reasonings. They are
pot to be disposed of by a name, nor will they be affected by a
smeer. We may reject fewer or more of their opinions. We may
think we detect their errors and can show the weak points of
their reasonings ; but for their independent and scholar-like spirit,
for their actual services to mental and moral science, for their
free and tolerant spirit, for their elevation above the petty squab-
bles of party, they merit the respect of the whole commonwealth
of letters.

Next come the discriminating or eclectic students of Coleridge.
These are the men who reject his terminology and some of his
peculiar principles in philosophy, and who start back in utter
amazement, from the main peculiarity of his theological system,
as also from his rash and capricious interpretations of Scripture,
bat have an eye to see and a heart to feel his other high excel-
lences. And yet Coleridge is to them a favorite author from his
wakeful and wakening spirit, from his intense earnestness, from
his vigorous criticism, for his tact in comprehending the bearings
of a writer and a principle, and for his point and power in uttering
what he thinks. So also, for all that variety of merit compre-
hended under the term suggestion, for the stores of his powerful,
his ready, elogqnent mind, bursting out in every direction from the
profuse and overstocked richneas of his intellectual wealth. His

33
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works are those which they would be very unwilling to spare

* from their library or their table. Of this class, the writer would

’}of course be likely to think and to speak well, as he would count

himself in their number, and if the epithets which he has affixed

1:; them be too flattering, they may be ascribed to & very natural
nse.

The next are the parasites of Coleridge, the undigesting re-
.cipients of all that he says, without the attempt to explain or to
vnderstand it, except by repeating his own praises and confound-
ing you with his terminology. A parasite of any man is always
offensive, especially an unthinking retainer of any metaphysician,
but most of all of such a philosopher as Coleridge. The preten-
sions are so magnificent, the learning so imposing, the terminolo-
gy so appalling, that when it comes up in the form of an “ ass’s
load of lumber,” the contrast between the bulk of the burden and
the sorry figure of the bearer, is striking and ludicrous.

Another class may be called the figurative philosophers, or
more precisely those who philosophize by illustrations rather than
by reasoning. Coleridge is not the only philosopher who has in-
truduced this intellectual fashion, but he is greatly responsible for
it. It consists in propounding a theory or speculation or course of
argument, which may be true or may be false, which may be orig-
inal or which may be borrowed, which may be sense or which
may be nonsense, but which shall be imposing by its mysterious
way of announcement and which is sure io be arrayed in the
lively and piquant air of pointed illustrations or in the gorgeous
robes of splendid imagery. When you look for the truth in the
midst of these magnificent appendages, it is possible that there
is no truth to be found, and that the substance and accidents, the
body and its dressing, are but empty air; or if you do find it, it may
prove not to be worth finding, There is a strong tendency in the
public mind to call this philosophy. Our educated men who
ought to know better will shout, “ this is original, this is philoso-
pby;” and the students of some of our literary institutions have
been known to be strangely bitten with a mania for this kind of
philosophizing. There are two reasons for this. Our national
aptness for guessing with our disposition to praise the successful
guesser, and the absence of a thoroughly learned class who are
able and ready to discriminate between scholarship and preten-
sion. If we do not read Plato and Aristotle and Lord Bacon and
Cudworth, we can ta/k about them, and with the help of quick-
ness and tact we can oflen guess aright; or if we do not, Cole-
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ridge and such as he can tell ns what to say, and then how mag-
nificently we can say it!

Even when the philosophizing is of & higher character, and
the merit more real, it is an ill sign in & man who sets up for a
philosopher, always to speak in figures, neverto face a syllogism
and to dread the precise avowal of his opinion, in severe and
well-defined statements. And it is a sadder sign, for the com-
monwealth of letters, if this is to pass as genuine and profound
philosophy. It is one thing, to be able to shed varions and
pleasant hights around an old truth or a happy suggestion, and
gquite another, to go down into the depth of the mine and bring -
up the heavy ore. It may seem to be a strange charge but we
believe it is true, that the tendency of the so-called spiritual
philosophy has been to render superficial and to popularize our
science. Its contrary inflnence has been urged in its favor.
This is no philosophy for boarding-school misses, say its friends,
and yet more zealous Coleridgites than sundry misses of sixteen
orthereabouts we have never seen. Guessing and pretension, myse*
tery and splendor, go well with the people on this side the water.
Itinerant ministers will exhaust all their reading about Plato and
Arstotle on the immontality of the soul, before an audience of s
dozen in a log school-house, and they shall pass for very learned
men. That this philosophy gives facility for similar operations
on a larger scale and before & more respectable andience, we
need pot stay to argne.

So too it has begotten in many a sad and almost savage intole-
rance. There are sundry defenders of the faith and of right
principles against infidelity and error, who planting themselves
upon the eternal principles of the spiritual philosophy, treat their
antagonists with ne stinted measure of contempt, if not of railing.
The appellations, utilitarian, priestly, infidel, principles of the
sensual school, are distributed in every variety of combination,
and with labored efforts to overwhelm their antagonists beneath
a storm of contemptuous expression and of violent language.
‘Where there is s0 much violence we may always suspect some
confusion of thought. When the words are so bitter, though the
direction of a man may be right in the main, yet there appears to
be less conscions strength in the argument. But these men
of the spiritual school, do not analysge ; they affirm ; they will not
mgue, bat they will overwhelm you with a hail-storm of con-
tempt. The cause of truth owes but litle to such defenderm

The next varicty which: we name, are the voluntary mystics: <

Vou IV. No. 13. 156
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YThese are the men who in order to believe enough, will believe

more than enough, who are not content with interpretations that
are at once logical and scriptural, but delight in supposing some
additional meaning, they know not what. Faith and the union
of the soul with Christ, and the indwelling of the spirit and the
presence of Christ in the Eucharist, these and other truths give
them ready opportunity to exercise the believing, or more proper-
ly the imaginary faculty, to their heart's content, and for it all they
have the sanction of their master and the spirit of the school.
This in the view of many is a harmless tendency, and tends to
orthodoxy and spiritnality. We do not think so. The man who
will believe more than by the laws of sound interpretation he
feels bounnd to, would under other circumstances believe less.
Besides, the imagination is as likely to have as much to do with
this mystical faith, as the conscience has; the fancy, as the con-
scious wants of the sonl.

Next come “ the artful dodgers” in theology. The name we
own is not very dignified, nor is the occupation. These are the
men who take advantage of the many-sidedness of Coleridge’s
theology to be on no side of any dispnted point, or who by a
strange and most inconsistent eclecticism, merge into their own
faith ingredients the most opposite, and materials the most irrecon-
cilable. They are High Churchmen, and yet Congregationalists,
bigotedly conservative, and laxly libertine. Strongly Calvinistic,
and yet grossly Pelagian. Stoically rigid in their practical views,
and loosely Epicurean. Or if pressed to any logical conclusion,
they find their refuge in some Coleridgian term, and hide them-
selves from their pursuers in a convenient mist.

We name next the Prelatic or Episcopal variety, the men who
from reading Coleridge have contracted a strange sympathy with
the English church, and whose heads have been turned by his
allusions to his mother the church of England. This has been
carried so far by not afew that they have disowned their Puritan
ancestry and their Puritan baptism, forgetting that Coleridge
blessed the Puritans in his heart, and rendered to them the high
meed of his worthy praise. Men are indeed to be pitied, whe
could so pervert the lessons of such a master, on such a subject.

Last of all we name the Coleridgians, par eminence, who show
their zeal for their master, by their Babylonish dialect. 'Who with
hardly a thought that can be precisely expressed, can yet pile up
mountains of barbarously compoanded words into sentencesof com-
plicated construction, and can so go forward, page after page, and
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perhaps volume after volame. The wonder is, by what magic of
patient labor, by what mystery of intellectual toil, these sentences
are ever written. It is no matter of wonder, how they can ever
beread, for we are sure that they are never subjected to this
operation.

If there are other varieties than these which we have named
we know them not. With this enumeration, we conclude our re-
marks. We have spoken freely, but we hope not unkindly,
plainly and perhaps pointedly, but we trust not inconsidetately
nor unfairly.

ARTICLE VII.

THE STRUCTURE OF THE HEBREW SENTENCE.

Tae subject named at the head of this Article should not be
left wholly out of view, in a course of Hebrew instruction. Every
biblical student should endeavor to ascertain and classify the
principles which regunlated the expressions of thought among the
Hebrews. Without this, there can be no radical acquaintance
with Hebrew syntax in general ; and without it, even the mean-
ing of the sacred writers cannot always be fully apprehended. If
any one supposes that the Hebrew sentence is so simple as to
afford no opportunity to exercise his powers of analysis; or that
itis so stereotyped in form as to exclude any very striking exhi.
bition of variety, he entertains probably the common opinion on the
subject, but one which is not correct. As compared with those lan-
guages which carry the system of inflection to such an extent, for
example, as do the Latin and the Greek, the Hebrew moves in
this respect, it must be confessed, in a restricted sphere; its sen-
tence is, certainly, both uniform and simple. But without possess-
ing so much flexibility as we see there, it has still left to it a wide
renge of movement. The inquisitive scholar has opened to him
here an interesting field of study ; and, after performing the neces-
sary preparatory work, he should advance to it and add to his
other knowledge that which may be gained from extending his
inquiries in this direction. In truth, the greater the uniformity
which may distinguish a langnage in the construction of its sen-
tences, the more important and significant must be any departure






