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THE REY. PRINCIPAL MARSHALL, M.A.

OHN TURNER MARSHALL was born at Farsley, Yorkshire,
J in May, 1850. His father was Jonathan Marshall, a striking
figure, and a most powerful personality in the intellectual
and religious life of the village. As the principal deacon of the
Baptist Church, and as the counsellor and helper of the young men
of promise in the community, Mr. Marshall, sen, did a great and
an enduring work. The possession of great intellectual powers
and strong religious convictions, combined with a shrewd know-
ledge of men, made him an influential factor in the religions life
of the whole district. The services he rendered to the varied life
of the village were many-sided, but he was never happier than
when gathering round him a little band of young men who
thirsted for increased knowledge and a more adequate equipment
for service in the Kingdom of God. It is interesting to note, and
not surprising to find, that in the son of such a father the faculty,
genius, and passion for teaching should have reached such a high
development and been accompanied by so great a success.

In 1862 the subject of our sketch went to Tottington Hall
School, near Bury, Lancashire, and remained there three years.
At Tottington he came under the influence of Mr. James Hains-
worth, one of the principals of the school—a man of great intellec-
tual attainments and of saintly character. The three years did
not merely witness the successive stages of scholastic routine, but
also the waking up in the young scholar of real intellectual life,
and the beginning in him of that thirst for knowledge which has

since driven him mercilessly past many fields of leisured ease.
1
’



2 The Rev. Principal Marshall, M. A.

At the end of the third yegof his school training he went back
to the quiet village home, where, in the interval bLefore his future
was decided, he dreamed of many things. In 1866 he went back
to Tottington as assistant master for one year, and it was during
this time, through a letter written by his father, that he was led to
consider the claims of Jesus Christ upon him. Soon after this he
became a decided follower of Christ, and was baptized by the late
Dr. Parker, who was then pastor of the Baptist Church at Farsley.

Mrghlarshall, in January, 1867, in order to prepare for matricu-
lation, began to attend the classes at Rawdon College as a lay
student. He attended his classes at Rawdon for a session and a
balf, at the close of which he passed the Matriculation Examina-
tion of the London University. From this time he studied alone,
and the result shows to what purpose, as he graduated as B.A, in
1870 and M.A. in 1872 (Lond.). In 1873 he successfully passed
the London University Scripture Examination,

Up to this time he had reached no definite conclusion respecting -
his life-work. From the time of his decision for Christ he had
been full of activity in Christian work as Sunday-school teacher,
and afterwards as an occasional preacher. His parents, in their
longings and prayers, had long before dedicated him to the
ministry, but it was not till 1875 that Mr. Marshall definitely
decided to devote his life to the ministry of the Gospel.
In that year he entered Brighton Grove College, Manchester,
all unconscious of the influential part he was to play in con-
nection with the future of that institution. He had not been
long in the College before it became an open secret that the
College authorities would eventually seek to enlist his‘great gifts
in the service of the Institution, It was no surprise, therefore,
when, in June, 1877, he was appointed Classical Tutor in succes-
sion to the Rev. James Webb, It was a singular coincidence that
at the meeting which appointed him Classical Tutor it was decided
to invite the Rev. E. Parker, the pastor of . Mr. Marshall, to
hecome President of the College as the successor of the Rev,
Henry Dowson, In the same year Mr. Marshall won the Owens
College Lee Greek Testament Prize of £25. -

During the twenty-one years of Mr. Marshall’s teaching in the
College, the great outstanding feature has been the apotheosis of
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hard work. In season and out of s&'ﬁon, by word, by the tasks
set, and by his own example, he has preached to the students the
gospel of work as the essential condition of student and ministerial
galvation. In this matter their Classical Tutor has been at once
the terror, despair, and inspiration of successive generations of
students.

Professor Marshall has done the work of two or three men in
his classes. It is not reasonable that one man should have to
teach Hebrew, Greek (New Testament and Classic), Latin, Greek
Philosophy, Psychology, Logic, Ecclesiastical History, Old Testa-
ment Criticism, Mathematics, together with a number of minor
and incidental subjects. Though the work has been large in
quantity, it has been good in quality, as the reports of examiners
year by year have testified in no stinted language.

A scholar himself, his efforts have been tireless and successful
in seeking to raise the standard of education in the College, and
he is in hearty sympathy with an increased use of the advantages
of Owens College, which is a part of the new scheme of college
training at Brighton Grove.

Though Mr. Marshall’s strength has been put into his class
work, his energies have by no means been confined within the
routine of college work. His study of the Greek of the New
Testament led him up to the consideration of the origin of our
present Gospels. In July, 1890, an article from his pen appeared
in the Expositor on “ Did St. Paul use a Semitic Gospel 2" This
was followed by a series of articles in the same periodical on “ The
Aramaic Gospel.” The point of these articles is to endeavour to
show that the Synoptists all used an Aramaic Gospel. The way
in which this theory is applied to a large number of passages in
our Synoptic Gospels is striking and highly suggestive, and while
the theory cannot be said to have received general acceptance, some
eminent scholars recognise the articles as a valuable contribution
to the extremely difficult subject of the existence and nature of a
primitive Gospel. His other literary work has been considerable,
including articles in the Crifical Review on Dr. Resch’s works on
the Gospels, which advocate a Hebrew Urevangelium as the basis
of our present Gospels; articles to various American magazines, of
which Dr, Harper is editor ; a commentary on the Book of Job for

1.
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an American work; also anticles in the Eaxpository Times and
various English periodicals.

Principal Marshall is the moving spirit in the working of a plan
for localising Professor Harper’s method of teaching Hebrew and
Greek by means of correspondence.

In 1891 he received an invitation to the Presidency of the
Midland Baptist College, Nottingham, and in the same month a
pressing invitation was forwarded to him to join the tutorial staff
of Rawdon College.

Mr. Marshall, in addition to his pursuits as a echolar, tutor, and
writer, has rendered valuable service to the active work of the
denomination. In 1892 he filled the honourable position of
Moderator of the Lancashire and Cheshire Association of Baptist
Churches, and in many ways has done a good share of Association
work., Later he has been the President of the Manchester District
Baptist Union, and has worked energetically in the much needed
work of Baptist extension in the vast population of Manchester
and surrounding district.

In May last, Professor Marshall was unanimously appointed
President of the Baptist College, Manchester, in succession-to the
late Dr. Parker, who for over twenty years had filled with much
vigour and success that responsible position.

Since 1877, 110 students have been in Mr. Marshall’s classes, all
of whom cherish sincere admiration for his great gifts, and deep
gratitude for the immeasurable benefits derived from his classes.

FREDERICK OVEREND.

THE RELIGIOUS TRACT BOCIETY has sent out ACROSS INDIA : At the Dawn
of the Twentieth Century, by Lucy E. Guinness (3s. 6d.), a book full of
picturesque descriptions of India and its peoples, a really valuable
contribution to missionary literature, showing how much remains to be done
in evangelising that great country. The 250 illustrations and diagrams are
exceedingly good. The volume must stir the Christian enthusiasm of its
readers. —EMMANUEL: A Pictorial Outline of the Life and Work of the Lord
Jesus Christ, from His Birth to His Ascension, in chronological order.
Compiled by W. C. Miles. A chart, printed in colour with map and fifty-
four illustrations (18. and 2s.), aims at representing the life of our Lord upon
earth. It gives also the New Testament references, and forms a very useful
Gospel Harmony, suitable for use at home and in SBunday-school classes,



THE TRUST OF OUR FATHERS.

“Qur fathers trusted in Thee; they trusted, and Thou didst deliver them.
They trusted in Thee and were not confounded.” —PsarLM xxii. 4-5.

HE man who wrote this was in terrible straights. Anguish
had laid hold of him, and great fear. He tells us, in his
highly figurative way, that he was compassed about by strong

bulls of Bashan, roaring lions, and furious dogs, and there was
every prospect of being swallowed up. Things had come to such a
pass that there was no human thing in which he could put his trust,
and no way known to human wit by which he could escape. Thus
driven he fell back, as most men do in such extremities, upon the
unseen Helper. And here came in this bit of precious remem-
brance, like a morning star heralding the rising sun. He thinks
of the praying men who had fought their battles in the past—
battles as grim and terrible as his own—and how they had come
out of their fiery ordeal unscathed because they followed the lead
and held fast to the protection of the Almighty, and remembering
this he promises himself the same deliverance, and takes heart of
hope again. “OQur fathers trusted in Thee ; they trusted and Thou
didst deliver them. They trusted in Thee and were not confounded.”

There are some men who learn nothing from the present, but
take all their lessons from the past. They get a few old ideas and
never change them, never improve on them, and never increase
them. Nothing can be got into their heads, and, what is worse,
nothing can be got out. They are steadfast and immovable as
rocks, and well nigh as useless as fossils. Our fathers thought,
said, and believed thus, and thus will we say, think, and believe to
the end. But that unwisdom is not so common and frequent in
the present time as the other and opposite folly. We of the new
age are far more dispesed to ignore, despise, or forget the good,
wise, and noble things that were done and taught in bygone times,
and to speak and act as if to scorn the things behind were a proot
of superior minds, when, in fact, it is only an indication of ignorance
and self-conceit. Instead of regarding the past as a storehouse of
inestimable treasures, and a book in which the devout mind can
find God’s clear footprints on every page, we are tempted to treat
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it as a museum containing’ nothing but mummies, moth-eaten
garments and antiquated bones. From both these attitudes of
mind, from the iron-bound dulness which cannot take in anything
new, and the childish arrogance which disdains everything older
than itself, we may well pray, “ Good Lord, deliver us.”

There is surely no memory better worth cherishing than this,
in which the psalmist finds refreshment and inspiration. * Our
fathers trusted in Thee, and they were not confounded.” It is
possible, nay, it is very probable, that many will say, What our
fathers did is no binding law for us, and it is just conceivable that
some will go so far as to think, if not to say, If our fathers did it
that is a sufficient reason why we should not do it. One of the
vulgar fashions of this age, and truly there is no fashion more
vulgar and silly, is to despise our fathers, and to set at nought
everything which they did and thought, on the ground that we do
everything so much more cleverly. There are youths who never
speak of their fathers, save in language which is half a sneer, and
who fancy they are proving their own independence, originality,
and wisdom, by putting on a new suit of habits, morals, and beliefs,
as much unlike’those of their fathers as possible. This is a cheap
way of winning notoriety, and perhaps the surest way of writing
oneself down a fool, for it cannot be a very noble thing to foul the
nest in which one was born ; and the man who regards his father
as essentially stupid and ignorant, should bethink himself that that
father’s son has almost certainly inherited the same qualities. In
honouring father and mother we are indirectly honouring our-
selves, and to flout and scorn them is just to trample on our
birthright, and to treat ourselves as common things.

One is quite ready to admit that what our fathers did is not in
ail things a safe rule for us. It is not necessary that we should
think all that they thought, or believe all that they believed.
They were not wise at all points, any more than we are, nor did
they profess to be. They did not claim infallibility, unless they
were priests or popes, and thank God very few of our fathers
belonged to those classes. There is no need for us to believe in
witches, ghosts, and unlucky numbers and unlucky days, because
our great grandfathers believed in them mor is it desirable, or
even possible, that we should adhere to every article of the creeds
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and confessions in which they expressed their religious thoughts,
Our views have broadened out beyond theirs in many things, and
new light has streamed upon the path in which we walk—light
which was to them unknown. In some matters we could teach
them lessons, which would have saved them from many an error
and many a peril; but let us never forget that in other things the
best of them were greater than we are, and that we may well sit
humbly at their feet to be taught the nobler ways of life.

« Qur fathers trugted in Thee.” There was no question about that.
In that one respect, at least, our godly fathers were far ahead of the
men of this generation. If we have broader charities they had
a mightier faith ; if we believe more in saving works, they believed
more in the power of prayer. Our increase of knowledge has
diminished our trust. We lean on science more than on faith.
They clung to God like little children, because they felt the dark-
ness about them. We, in the clearer light, are apt to let God go,
supposing that we can walk without Him. In our sicknesses we
coufide in the doctor, where they carried their ailments to the
great Healer. In our preparation for death we trust in insurance
companies and the law of averages, where they looked to the great
Disposer of events. In the nation’s affairs, and in wars, we count
our ships and armies, where they committed all things to the God
of battles. And in all the common things of life, its changes,
storms, and dangers, we trust in wealth, machinery, and the skill
with which the game is played, where they found their refuge in
the shadow of the Almighty. “ Our fathers trusted in Thee.” They
believed, indeed, that God was over them and round about them,
that their feeble lives were girded round by the protection of
Almightiness, that a righteous and careful Father had them
constantly in view, that they were never forgotten or left to fight
the battle alone. Each morning they committed themselves to
Him for the day’s guidance. In all their walks, temptations, and
endeavours, they carried with them the consciousness of His
presence, and in every thought and purpose of their lives there
was a whispered prayer for help. “ They trusted, and Thou didst
deliver them.” Verily, that trust was the defence and glory of their
lives, It made them strong to suffer, patient to wait, fearless in
danger, cheerful in the darkness, and abounding in hope, even
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when all things seemed against them, And I often think that if
we had trust like theirs we could afford to lose fifty other things
on which we pride ourselves, and which they had not. The child
who knows nothing, but simply trusts, is perhaps nearer safety,
and even nearer wisdom, than the man who is so full of knowledge
and wealth that he thinks he can live without a heaven above him,
and without an unseen power to direct his steps.

Our fathers trusted in Thee, and they were not confounded.
No, if we look back not very far, no further than to our fathers of
the present or last generation, we shall see that their trust in God
was the underlying power of their lives, the secret of all their
strength and endurance, the secret of their advancement, and of
all the successes which they gained. Promotion came to them
because they walked humbly before their God ; difficulties were
overcome and swept aside from their path because in the fear of
God they feared nothing else. They learned energy, perseverance,
self-discipline, determination, and unquenchable hopefulness, by
looking to Him with whom there is no weariness, fainting, or
shadow of turning., Their character was developed in integrity
and beauty because their thoughts and motives were rooted and
grounded in higher things; their houses were built up in bonour
and even in wealth because daily prayer and faith were at the
foundation; and their children were started in life with ample
endowments, and a good name behind them, because they had
laboured, wrestled, and conquered in a much harder fight than the
children ever knew. That is the brief story of three-fourths or
nine-tenths of our happy and honourable British households. Nay,
in thousands of instances when there is little religion in a family
now, when sons and daughters have become the children of this
world, worshippers of wealth and pleasure, and with no thought
of God; all that they have in the way of distinction, opportunity,
and possessions came from the fact that their fathers were praying
men, and by the might of prayer prevailed. And it is certain.as
anything can be that when religion leaves a family, when the sons
and daughters fling away with contempt the trust of their fathers,
they have taken the first sure step on the downward path which
leads to the loss of all that their fathers gained; and the name
and reputation of that family will slowly descend to forget{ulness
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and shame. 1f we want to hold fast what our fathers won for
us, we must retain above all things the faith, and trust, and prayer-
fulness which gave them the victory. “Our fathers trusted in Thee,
and they were not confounded.”

We need especially to remember in these days that it was the
trust of our fathers—the trust which inspired and emboldened
them two and three centuries ago—which made this nation great.
There are men among us who, with almost incredible blindness,
are forgetting this, and with inconceivable folly denying it. There
are Protestants who are sneering at our Protestant fathers and con-
temptuously disavowing the name; heirs of all the glories of the
Reformation who are apologising for the Reformation, and proposing
that we should return to the bondage and darkness from which
that divine movement delivered us. They have forgotten the pit
from which they were digged, and the hole from which they were
drawn. They think that medieval superstitions had a glory far
surpassing the open Bible, and the unfettered Gospel truth, and
the unveiled face of Jesus, which is our heritage to-day. These
men who would undo the work of the Reformation are traitors to
their country, as well as false to the Protestant Church, whose
sworn servants they are. They love the Roman pontiff more than
the British throne, and they have more sympathy with the wily
priest who has impoverished Italy, brought Spain and Portugal to
beggary, and reduced France to the level of Dreyfus iniquities, than
with the stalwart sons of truth and freedom, who have girdled
oceans and continents with our dear old flag, and all that this flag
stands for.

“Our fathers trusted in Thee, and Thou didst deliver them.”
They had faith and courage emough to follow the Light whither-
soever it led them ; to defy priests, and kings, and armies, and fire,
and sword, and death in its worst forms, and all the powers of
hell. They had trust enough for that awful conflict. Otler nations
lacked that trust. The Light came to them as well. It broke on
Italy, France, and Spain before it touched British shores, and they
received it for a while, and then their hearts failed. They had not
the courage to stand up for it and face death for it; they gave it
up, and slipped back into the darkness,

Our fathers were high-minded men, who feared God, and kuew
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no other fear. They held on to the light through Smithfield fires and
a hundred years of battle with groans and sufferings countless;
they threw off the shackles of priests, the nightmare of Rome, the
chains which had crippled all thought and impeded all movement;
and when the dread crisis was past, and the battle won, they
and their children—their children more than they—marched
forward with free unencumbered feet, and the strength which truth
gives, to all the great and noble things which awaited our race;
while the nations which clung to the priest have gone down and
down in the scale, until statesmen have come to speak of them as
dying pations—and dying they are unless the truth shall come
and infuse into them new life. “ Our fathers trusted in Thee, and
they were not confounded.” God make the children worthy of
these noble sires, and save us all from the craft and folly and
blindness which would put their names and work to shame.

“ Our fathers trusted in Thee, and Thou didst deliver them.”

Brethren, it is to teach us this, that history has been written.
Nay, the Bible has been given us mainly to instil into our heart
of hearts that one great lesson, For are not its pages from first
to last crammed with instances of heroic loyal-hearted men and
women who faced foes, fought their way through darkness and
shame, endured crosses, despised death for God's sake and the
right, and because they trusted in Him had victory at the end ?

The Bible is always holding up to us the example of those who
trusted, bidding us honour and revere them for their steadfast
loyalty to conscience and obedience to the light, bidding us bravely
follow thewn wherever the path of obedience may lead, encouraging
us to bear all our trials, burdens, and difficulties with the same
patience and cheerfulness which they showed, and pledging every
word of God to us that, if we have their simple trust in Him, we
shall have the same sufficient help and deliverance.

“Qur fathers trusted in Thee; they trusted in Thee, and Thou
didst deliver them.” All the schools in the world cannot teach us
a better or more needed lesson than that. J. G. GREENHOUGH.

THE BUNDAY ScHoOOL UNION sends us Vol. VII. of THE SILVER LINK, an
illustrated monthly magazine for school and home. The contents are in no
case long or heavy, though they are invariably good.—Also JOEN BUNYAN,
the Glorious Dreamer. By L. Orman Cooper. A brief, well-arranged life,
altogether useful, with copious illustrations.
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THE AUTHORITY OF THE CHURCH.

N the revulsion which has taken place in the ranks of Evangeli-

I calism against a one-sided individualism, it has become so

much the fashion to reassert the doctrine of the authority of
the Christian Church that it has become almost necessary to issue
a warning lest rash reactionists should, albeit with the best
intentions in the world, swing back the pendulum until it coincides
with the pernicious pretensions of the Romish Church.

It is perfectly true that the best way of destroying an error is
through the clear and full annunciation of the pure truth of which
such error is a distortion and corruption. But it still remains that
the true and the false are fundamentally distinct and irreconcilably
opposed, and if our supposed salt-bringing truth is a twin-brother of
the old error, and scarcely distinguishable from it, we may be assured
that our feet have wandered into slippery places. A brief digression
in illustration of this danger may be indulged, especially as it is a
return to an important point mentioned in our last article * in this
magazine. Two articles have been inserted in recent numbers of
the Expositor from the pen of Mr. Forsyth, a Congregational
minister in Cambridge, They have the curiously worded heading,
“ Sacramentalism the Antidote to Sacerdotalism.” An unfortunate
and powerful bias towards sacramental mystification is no doubt
the reason why Mr. Forsyth commences even in his heading with
a sort of false quantity in his ideas, The sacramentarian theory
has, no doubt, been mixed up in various ways with sacerdotal
assumptions, but each has also its own distinct note of falsehood,
its own distinct path. Even if priestly prerogatives were altogether
denied, baptismal regeneration and eucharistic transubstantiation
might still remain matters of belief. The true antidote for sacer-
dotalism is the proclamation of the High Priesthood of Christ, and
the common priesthood of all believers in Him. The antidote to
the superstitious grossness and incongruities of Sacramentarianism
is the simple and sublime teaching that the Ordinances represent,
both as symhbol and occasion, the spiritual activities of spiritual
men and women, and the responsive spiritual self-communication

" “The Christ Presence in the Church,"” November, 1898, p. 509 et seq.
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of the ever-living and ever-present Christ. The error of baptismal
regeneration falls before the beautiful simplicity of believers’
baptism ; and that of transubstantiation before the glad truth of
the living presence and self-communication of Christ to His people
in and through all the holy exercises of His Church.

A false balance in the heading of an article bodes ill for the
demonstration that follows, and such fears are verified in the
present case. The treatment is peculiar, but not unlikely to leave
suggestions that are no less mischievous than misty in the minds
of many. Xor it is either an inexplicable attack upon supposed
errors in evangelical thought which have no existence, or it repre-
sents some confused ideas of partaking of the objective Christ in
some mysterious way, in and along with the mouthfuls of bread
and wine. If the latter is the correct interpretation, Mr. Forsyth’s
position affords no antidote to anything, but is a reassertion in a
veiled form of sacramentarian error. From swinging back into
this pit, may the good Lord deliver us! '

The foregoing is cited as an illustration of the danger besetting
all new adaptations of our thought in the ebb and flow of ideas.
It is only right that we should recognise the very important place
which our Saviour assigned to His Church in relation both to the
individual believer and to the history of the world at large. DBut
we must not forget how this truth has become so corrupted as to
fetter the souls of men, and to give authority to falsehood of the
gravest kind. In the name of the authority of the Church attempts
have been made time after time to wrest the keys of the Kingdom
of Heaven from the spiritual of the earth, and to claim them
exclusively for a corrupt church and a degenerate priesthood.
We must take care to find the truth, which 4s the antidote, and
not to slide into the pernicious slough of ancient error.

It is essential to keep clearly in mind that the authority of the
Church is vested in the Church itself. and not in any order of priest-
hood, or in any specific form of ecclesiastical organisation. This
authority is vitally connected with that Christ-presence in the
Church with which we dealt in our former article. In the last
resort it is the Lord’s authority and not ours. It is bestowed upon
His people in virtue of His presence in and with them, and the
great charter of His promised presence is found in the words,
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“ Wherever two or three are gathered together in My Name, there
am I in the midst of them.”

With this presence there is present also without question a
unique authority upon the earth, Z7here are the keys of the
Kingdom of Heaven upon the earth; there is the authority that
judges the world.

But the very secret of this authority marks also its limitations.
The measure in which the Christ communicates Himself to His
people is the measure in which they are capable of receiving Him,
and the measure of their authority is determined by the same means.
The Master communicates His authority in the same measure as
He communicates Himself. The claim of absolute authority for a
Church that is not perfectly spiritual, much more for a Church
whose life has often been manifestly very corrupt, is a pitiful
travesty of our Saviour’s great gift to His people.

The authority, then, is clearly in proportion to spirituality.
This principle is fundamental and all-important. Two or three
spiritual men, drinking in with vast energies the power of the
Master’s presence, have more of the authority of the keys than
any corrupt and unspiritual Church, though it covered a continent,
and counted its priests by thousands. The ultimate consequence
of this great principle is, that even one spiritual man may on
occagion be invested with Divine authority to rise in condemnation
of a decadent Church, and form the Petrine foundation for the purer
Church of a new era. Herein lay the authority of great reformers
like Martin Luther. Rome in vain claims the right of the
organisation to crush and subdue the individual. Two spiritual
men are better than one; but if there is only one to be found, he
has authority from the Master to rule the world. “The spiritual
man judges all things, but He Himself is judged of no man.”

We saw in our previous article that the Christ-presence was
promised and granted in a special and exceptional form to the
inspired Apostles. It follows that they were invested with
exceptional authority. The promise to Peter that he should be
the foundation-rock of the Christian Church was direct and
personal, and there is not the remotest hint to justify priest or
pope in appropriating the lofty benediction. Such baseless theft
Is ag absurd as it is outrageous. The passage has no more
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reference to popes than Peter's healing shadow has to the pope’s
great toe. To the Apostles, primarily and exceptionally, the keys
of the Kingdom of Heaven were given. They were endowed with
supernatural powers, through which the authority was actualised,
and they received special inspiration, so as to declare without error
the whole counsel of God, and'the complete message of the Christ.

This special authority of the inspired Apostles obviously sets a
further limitation upon the more general authority of the Church
in subsequent times, for it lays down a canon of faith and conduct
which no later authority is competent to change, The Church has
a function in the interpreting and illuminating of these authori
tative records; but as soon as it deserts them for its own thoughts
and traditions it loses in that moment its own authority to speak
for the Kingdom of God. For the authority «f the Church is
absolutely dependent upon fidelity to the will and spirit and word
of the Master.

We would press this point on the attention of those in our Free
Churches, as well as of the Evangelicals in the Anglican Church
who quietly sanction unscriptural practices, owing to a blind, but
scarcely conscious, homage to ecclesiastical usage and tradition.
The unscriptural rite of infant-sprinkling comes consgpicuously
under this head. It is widely admitted that the New Testament.
gives no sanction to such a rite, but Padobaptists quiet their
consciences by a tacit reference to the authority of the Church, and to
the long-established ecclesiastical practice of that priest-made cere-
mony. Thisisa dangerous playing with fire. If weonce allow that the
authority of the Church can supersede that of the inspired Apostles,
80 as to nullify or modify any part of their teaching, I know of no
reason for refusing to submit to the Church as absolute despot
over our thoughts and spirits. And so the individual perishes!.
But this cannot be so. The authority of the Church is definitely
circumscribed by that of the Master and His Apostles,

What, then, is the value of the authority of the Church, and in
what does it consist ?

It consists in this, that it represents at any given time the common
spiritual thought and intuition of spiritual men, and, in the course
of history, an important view of the development of such thought.
In as far as such spiritual conception is common and universal, it
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expresses the abgolute life of the Church, to which the individaal
must of necessity bow, or submit to exclusion. But, of course, this
Church must consist of all spiritual men that acknowledge the
Saviour’s name throughout the world.

Further, the unfolding of the thought of the Church through the
centuries is authoritative as a great volume to be studied
reverently, and no voice should lightly shout discordant notes that
make jarring opposition to the massive and mighty voice of the
advancing host. It is wickedness and folly for the children to
fling away the ripened fruit of the fathers as though it were an
unholy thing. In the majestic communion of spiritual thought
and life the Divine light is brightest. In this lies the authority of
the Christian Church for the reverent mind of the individual.

But the individual is no manacled slave to the authority of the
many. One spiritual man enjoys a fuller revelation of God and
His truth than the mightiest unspiritual ecclesiastical organisation
in the world. The spiritual man cannot get rid of his responsibility
to judge all things. Not rashly should the one 3trong man take
up the keys of the Kingdom in defiance of that which is named the
Church. But in times when an apostate Church has defiled its
own life, God has laid the charge upon some strong spirit to rend
its false authority, The latencies of spiritual power were waiting
underneath all the desolation to respond to the prophet’s awakening
cry. And at his shout out of the grave of falsehood and corruption
a new Church sprang, to exercise a nobler sovereignty upon the
earth. God hasten the time when the Church shall fully respond
to the prophetic cry: “ Awake! awake! put on thy strength !
Don thy beautiful garments!” JouN THOMAS.

THE RANGE OF CHRISTIAN EXPERIENCE : The Twenty-Eighth Fernley
Lecture. By Richard Waddy Moss. London: Charles H. Kelley. 2s. 6d.
—It is only now and again that we have to complain of & book as being too
short, Yet that is the chief fault of Mr. Moss’s volume. He could easily
expand it into a treatise of considerable value, and it is to be hoped that he
will do so. The subject, though familiar, is by no means exbausted, and
in the chapters on * Religion as a Co-ordinating Power in the Soul,” ‘ The
Secret of Spiritual Health,” and ¢ The Substituted Self,” Mr, Moss displays
if not originality yet decided vigour of thought and manly sense. Sound
reason, practical righteousness, and fervid piety here go hand in hand, and
supply us with the materials of a great book.
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OUR NONCONFORMIST MHERITACGE.
A MESSAGE TO OUR YOUNG PEOPLE.
INTRODCTORY.

T this late period of the world’s history, every man is born
A into a complex heritage. The earliest nations necessarily
started life without accumulated stock, either material,
mental, or religious. The problems of the world were new, its
treasures were undiscovered; history lay all before them. But,
obviously, this state of things began at once to pass away.
Material possessions were gradually gathered. Day by day the
events of life, retained in memory, contributed to ‘¢ experience.
I'roblems began to be solved. To-day was read in the light of
yesterday. The consciousness of the past grew up. Each genera-
tion handed on to its successor the harvest of its sowing, the
fruit of its battles, the product of its thought.

And so it comes to pass that we, “ the heirs of all the ages,” start
life with a great and manuifold inheritance. We have not won it
nor chosen it ; it has come down to us without our will and without
our merit, but we ought not, therefore, to ignore it, or to be
ungrateful for its possession.

We have what we may call our Awman heritage: a body
adapted to the physical environment, a mind gifted with reason
and imagination, a moral sense answering to the calls of duty, a
spiritual nature capable of fellowship with God. All this we
possess simply as men and as women. We have, further, our
national heritage ; a heritage of which, as Englishmen, we may
well be proud. We are sprung of a great race, a race which by
dint of strong qualities has placed itself—for freedom, for wealth,
and for influence—in the forefront of the nations.

Then we have our scientific, our artistic, our literary heritages.
Knowledge, hardly and slowly won through many centuries, lies
ready for our using. The dreams of painters and the harmonies
of composers wait to inspire us. The song of poets and the
wisdom of seers are ours on the listening of the ear and the
opening of the eye. It is something to live “in the foremost files
of time,” with the garnerings of the centuries at our feet.
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- But I would remind you, young people of the Free Churches,
that you have another, and a still richer inheritance, an inheritance
peculiar to yourselves, an inheritance purchased at great cost, an
inheritance of infinite worth, and yet one which many seem willing
lightly to resign. There are some things which gold will not buy
and arms cannot defend ; some things which, though invisible, are
more precious than kingdoms, and can only be lost when volun-
tarily surrendered: things which belong to that high realm where
the noblest spirits of men commune, and where the glory of
Jehovah shines. Such is your treasure who are the heirs of
English Nonconformity. But the trouble is, that many young
Nonconformists have no idea of their privileges, realising neither
the meaning of the position they occupy, the sacredness of the
principles they represent, nor the urgency of the duties to which
they are called. It is needful to remind them that our relation to
English life is no external or accidental one, that our history is
interwoven with what is noblest and deepest in the story of our
land, and that, if we are true to our traditions, a brilliant future of
service to God and to our people lies before us. We have a
heritage of great memories, great principles, and great duties.

GREAT MEMORIES.

The roots of English Nonconformity go down so deep into the
soil of our historic life, that it is hard to say exactly where they
Begin. Certainly, ever since England has been a nation, there have
been at work within her those tendencies and principles which, in
time, led to the formation of our churches. Long before the
dawn of the Reformation there were brave witnesses to our side of
truth who bore their testimony often to unwilling ears, and who,
in many cases, sealed it with martyr blood.

It was, however, during the sixteenth century, the century of
Luther and Zwingli on the Continent, of Hooper and Cranmer in
England, that “ Nonconformity ” took definite and permanent
shape as one of the organised forms of our nation’s life, In that
splendid epoch, when England, freed from the yoke of Rome, was
bursting forth into national greatness,and preparing for her unique
part in the moulding of the modern world, the free and spiritual
forces which had long been at work in 'the nation’s heart found

2
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visible expression in the upgrowth of Nonconformist churches.
The “ National ” Church represented a compromise, a compromise
between Rome and the New Testament. But there were men then
living who regarded compromise of truth as disloyalty to God,
and these, carrying the principle of the Reformation to its logical.
conclusion, refused to acknowledge any spiritual over-lord but
Christ, adopted a simple mode of worship, and appealed for.
Justification in everything to the Word of God, as interpreted by
the enlightened conscience. In taking up such a position they
showed themselves the pioneers of Protestantism, and amongst
them, in turn, the Baptists led the way. It is interesting to quote
the words of Skeats, the Free Church historian, who, though not
himself a Baptist, writes : “It is the singular and distinguished
honour of the Baptists to have repudiated, from their earliest
history, all coercive power over the consciences and the actions of.
men with reference to religion. No sentence is to be found in all
their writings inconsistent with those principles of Christian
liberty and willinghood which are now equally dear to all the free
Congregational churches of England. They were the proto-
evangelists of the voluntary principle.”

But pioneers must expect hardship, privation, and peril. Ovr
forefathers found them all. Their brave testimony, borne by pen
and by lip in Elizabeth’s reign, brought down upon them the heavy
hand of Archbishop Whitgift, who choked the prisons with them,
and brought some of their leaders to the scaffold. To our Congre-
gational friends belong the imperishable names of Greenwood,
Barrow, and Penry, who were martyred for Nonconformity
in 1593.

This cruel persecution did not break the spirits of our ancestors,
but it drove pumbers of them into exile. Many of England’s
tinest sons now crossed the sea to Holland, where, at Amsterdam
and Leyden, they formed Baptist and Independent churches.
After a time, when the Stuart régime had crushed out all hope of
an honourable return to their mother-land, a company of them,
hailing from John Robinson’s church at Leyden, sailed away from
Europe in the Mayflower to found a new England beyond the
Atlantic. - _

And now drew near a crisis in our nation’s history. Political
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despotism and religious tyranny had reached their climax, but
amid the scorn and loss attaching to Nonconformity the spiritual
and free instincts of our people were asserting themselves, and in
many a humble conventicle the faith, and the strength, and the
zeal of men like the Ironsides were being nourished. At last the
collision came, and you know how, before despised Nonconformity,
king, and court, and prelacy went down, while upon the page of
English history two brilliant names were written—Oliver Cromwell
and John Milton, king of action and king of song.

It was a brave attempt to emancipate the nation, and even the
attempt brought the goal nearer, and gave England a moral strength
she had never possessed before. But in a conservative country
national movements advance slowly, and a hurried pace brings
certain reaction. The reaction came in 1660, and for a time the
yoke of religious despotism was fixed more firmly than ever on the
neck of England. The power which hud once overturned the
Stuarts must be curbed and crushed, and so a series of repressive
measures marked the opening of Charles II.’s reign. 1662 is the
sacred date of Noncounformist history, for in that year, sooner than
obey the Act of Uniformity, which enforced a uniform ritual
and prescribed an unvarying doctrine, 2,000 of the best clergymen
in the English Church threw up their livings and came forth,
many of them homeless and penniless, to join the despised Non-
conformists. The Church lost Baxter, Howe, Owen, Goodwin,
Manton, Charnock, and a multitude of noble men whose names,
uoknown to ug, are written on high. Nonconformity became more
than ever a spiritual force, but to espouse it meant, more than
ever, earthly ruin. Both ministers and people were relentlessly
pursued. Public offices were closed to them, their meetings were
barred, their houses were watched; they themselves were fined,
pilioried, imprisoned, banished. Among those who suffered thus
was John Bunyan, the Baptist preacher, who, while lying in
Bedford Gaol, wrote that prose-poem of spiritual experience, the
“ Pilgrim’s Progress.”

Yet nothing checked the progress of Nonconformity. Meetings
were held in private houses, in the woods, in caves, in hidden
chapels, and although these were often broken up by the military,
and the preacher either taken prisoner or only saved by flight, yet

%
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the penple found refreshment, and the Word of the Lord was.
precious. Privileges which cost so much were counted valuable,
and trials made “the promise sweet.,” When in 1672 this outburst
of persecution had spent itself, and an “Indulgence” was grauted,
permitting Nonconformist ministers to preach if “licensed,” the
ficst to obtain such licence was John Bunyan, and within ten
mionths 3,500 other licences had been issued, so wonderfully had
Nonconformist principles spread during the time of persecution.
The short reign of the Romanist James II. represented an
attempt to bring England once more under Papal influence. It is-
a siguificant proof of the degree to which Protestantism and inde--
pendence of spirit had now grown in the nation’s heart that the-
lomanising attempt speedily cost James his crown, and ended the
Stuart domination. William II. and Mary haviug accepted the
throne, a new era for Nonconformists was opened by the passing,
in 1689, of the Toleration Act. By this Act the penalties to which
Nonconformists were still liable for absenting themselves from
church and for attending “unlawful conventicles” were removed.
7 The Baptists at once availed themselves of their increased
liberty to hold a general assembly in London. At this assembly-
delegates attended from more than a hundred churches in thirty
counties of England and Wales. Amoung the leaders of the
Conference were William Kiffin, preacher and merchant prince,.
founder of the historic Devonshire Square Church, to whom
both Charles II. and James II. had sued for money and
support; Hanserd Knollys, scholar and pastor, who had been to
Newgate and to New England for conscience’ sake, but who now,
at the age of ninety-one, was undaunted; and Benjamin Keach
pastor of Horselydown Chapel, who for Christ had known both
prison and pillory. Around these eminent men gathered many
others who, in varied ways, had suffered for the truth. It was an
assembly of “ confessors.” The meetings were cordial and harmo-
nious. It was decided to form a fund for “ home evangelisation,”
for the support of the ministry in poor districts, and for the
education of ministerial students. Various recommendations were
made as to {Church order and fellowship, while all excess in
personal dress and ornament was forbidden, including “long hair-
and periwigs.”
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This assembly marked an epoch in Baptist bistory, since in it
‘the Churches, formerly isolated, awoke to some realisation of a
common consciousness, aud so prepared for the more organised lile,
for the Unions and Associations, the Councils and Committees of
later times. And now for a little while the Churches had rest.

A STUDY IN COMPARATIYE BIOGRAPHY.
BisHor WaLsHaM How: Dr. R, W. DALE : PrINCIPAL REYNOLDS.*

N no department of its literature is the wealth of the Church
I more conspicuous than in its vast and still-accumulating
stores of Christian biography. Its libraries abound in records
of the lives and labours of men whose upright and saintly cha-
racter, expressed in beneficent and self-denying service, was a living
‘witness to the power and grace of our Lord and Saviour Jesus
Christ, in whom they found their inspiration and reward. Such
men were living epistles of Christ, revealers of His thought, inter-
preters of His will,and embodiments of His power. The materials
at the command of the student of biography are ample, to the
point of embarrassment. Selection on a wide range is difficult,
though those who wish mainly to know the times that are passing
over us—to become acquainted with the work of men whose names
among us are familiar as “ household words "—will be able to restrict
their choice within practicable limits, and to derive moral and
spiritual stimulus from the contemplation of men whose career they
have watched, and who have but recently passed into the unseen.
Lying on our table now are three recent biographies, “ Bishop
‘Walsham How”; “The Life of R. W. Dale, of Birmingbam”;
2nd “ Henry Robert Reynolds, D.D.: His Life and Letters.” These
biographies have been written by near relatives—by Mr. Frederick
Douglas How, the Bishop’s son, in the first case; by Mr. A. W
W. Dale in the second case; and by Principal Reynolds™ sisters

* ¢ Bithop Wulsham How.” A Memoir. By F.Douglas How. Isbister,
& Co. 16s, *‘The Life of R. W. Dale,” of Birmingham. By his Son,
A. W. W. Dale. Hodder & Stoughton. 14s. ¢ Henry Robert Reymolds,
D.D.: His Life and Letters.”” Edited by his Sisters. Hodder &
Stoughton. 9a.
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in the third. There are both advantages and disadvantages in this.
Fulness and intimacy of knowledge secure for us a more living,
minute, and detailed portraiture, such as amply compensates for the
lack of criticism and a perhaps excessive tendency to hero worship.
After the publication of Lord Tennyson’s biography, complaints
were made that its strain was too uniformly eulogistic. It had light
but no shade. The Laureate was placed on a pedestal, high above
the level of ordinary and even extraordinary men, and the impression
left in the reader’s mind was that all others—as a matter of cou'se
—did homage to his greatness. His sheaf stood upright, and the
sheaves of all the rest—Thackeray, Dickens, Browning, Carlyle,
Huxley, Tyndali, and Gladstone came round about and did obeisance
to his sheaf. Hence we see only one side of the great Laureats’s
nature, and learn little of his brusqueness and of sundry other
failings, from which, according to popular rumour, he was by no
means free. That the authors of these fascinating biographigs
have entirely escaped this temptation, it would be too much to
assert. Mr. How does not hint at the existence of any defect
or any “harmless vice” in his revered father, and probably the
Bishop was, on his own lines, as nearly perfect as any man of
his generation. The Misses Reynolds might, without any detri-
ment to their brother’s rare spirituality, have touched upon some
of the lighter and more mundane features of his character, and
we certainly revere the memory of Dr. Dale none the less because
we are shown such features plainly, and learn how he had to
struggle towards perfection. None of the volumes can be de-
scribed as short. They occupy respectively the following number
of pages: How 486, Dale 771, and Reynolds 585. A cheap
and easy criticism might say that certain letters and extracts from
speeches and sermons, &c., might have been omitted. We should
not, on our own account, think of urging the objection.

The three men were contemporaries. How was born at Shrews-
bury in 1823, and died in 1897 ; Dale was born in London in
1829, and died ir 1895 ; Reynolds was born at Romsey in 1825,
and died in 1896 ; their lives thus extending severally to seventy-
four, sixty-six, and seventy-one years. They were born under
different social circumstances and conditions, thongh the difference
on this ground and apart from ecclesiastical considerations was.
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of small moment. How was the son of a prosperous and wealthy
lawyer at Shrewsbury ; Reynolds was the son of a Congregational
winister at Romsey, in Hampshire, who had previously been a
clerk in the War Office, and private secretary to the Duke of
Portland, and an attaché of the British Embassy to Washington ;
Dale was the son of a small tradesman—a dealer in hat trimmings
—in London. Dr. Reynolds’ father, whose connections were
Episcopalian, became a Congregational Dissenter at great cost-
Dale’s ancestors had for many generations been Nonconformists.
Dale and Reynolds, as ministers of the same denomination, were
valued friends. So far as appears they neither of them knew
How, nor did he even come in contact with them.

How took only a third-class degree at Oxford and went to Durham
for his theological course. He held two curacies—one at Kidder-
minster, under the Rev. T. L. Claughton, afterwards Bishop of
St. Albans, the other at Shrewsbury. He was afterwards instituted
to the rectory of Whittington, in Shropshire, which he held for
twenty-eight years. A model “ parish priest,” he transformed not
only the parish church, “a curiously ugly brick building,” and
the rectory house and garden, but he effected also a moral reforma-
tion of infinitely more moment. His diligence, which was unwearied,
was aided by his orderliness. He was as methodical as he was
zealous—teaching, preaching, attending the schools daily, visiting
the people in their homes, and interesting himself in all that
pertained to their welfare. He was also an expert missioner, and
conducted retreats and quiet dayslong before they were so common
as they noware. It was here, too, that he wrote his “ Plain Words,”
four series of short sermons which have had an enormous circula-
tion; his “ Commentary on the Four Gospels,” of which 223,000
have been sold; his “Pastor in Parochis,” also widely popular;
and the “ Manual for Holy Communion,” the circulation of which
has reached 657,000. Here also he wrote many of the hymns by
which he has become endeared to all sections of the Christian
Church, “ O Word of God Incarnate,” “ O Jesu, Thou art standing,”
“For all Thy Saints who from their labours rest,” &c.

Opportunities of promotion—not, indeed, of the highest order—
offered themselves to How, but he remained steadfastly at his post
until, in 1879, he was prevailed upon. to - accept the suffragan
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bishopric for East London, under the absurd title of Bishop of
Bedford. In this position he justified the most sanguine hopes as
to his powers of administration. Dignity with’him meant service,
honour was responsibility. He laboured assiduously for the poor,
the sinful, and the suffering. His earnestness and energy surprised
even those who knew what he was capablejof. To the clergy and
their families he was a true friend, and they in their turn regarded
him with unbounded enthusiasm, He was seen continually in the
streets, hurrying along on some errand of mercy.

““ The occupants of tramear and omnibus found something new to stare
at in a bishop seated opposite in shovel hat, apron and gaiters. At first his
episcopal dress caused much amusement and many queries as to who he
might be, but after a time he was pleased to hear it said, ¢ That's a bishop.'
Then there came the time when he was still better pleased,to hear, ‘ That’s
the Bishop,” and he would often tell of his delight when at last the
familiar phrase became ‘¢ That's our Bishop.’”

In East London Dr. How had hoped to remain, and would have
done so, but for an unfortunate dispute with Dr. Temple, who
succeeded Bishop Jackson, under whom How had served without
a ruffle of any kind. Even if Temple was technically right, his
tone was intolerable and could not fail to wound. No man of so
fine a texture as How could, with self-respect, have cared to work
with one whose manner was so brusque and bearish. The dispute
left a sore which rankled, and this added to Dr. How’s heavy
bereavement in the death of his wife induced him to accept, in 1888,
the offer of the newly-created See of Wakefield, in which he spent
the last nine years of his life. He had previously declined the
Bishopric of Manchester, but in this case he felt, notwithstanding
that he was sixty-five years of age, constrained to go. In his
new sphere, as in his old, he proved his fitness and gained golden
.opinions from men of almost all classes. He showed his attach-
ment to his position by declining the offer of the wealthy Bishopric
of Durham, made to him after the death of Dr. Lightfoot. The
last time in which Bishop How came prominently before the public
was in connection with the Queen’s Diamond Jubilee. The Prince
of Wales honoured him with a request to write a special hymn to
be sung “in all our churches, both at home and abroad.” He did
so, and gave to the nation the memorable verses: “O King of
Kings, whose reign of old, Hath been from everlasting,” &c.
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In less than two months after the celebration of the Jubilee the
Bishop bhad passed to his rest atd reward.

Dr. Dale’s is the longest and most interesting of the three
biographies, as, taking him all in all, he was the greatest of the
three men. Neither of the others had his versatility and many-
sidedness. As a student and a scholar he was more distinguished
than Dr. How and not at all inferior to Reynolds. He held but
one pastorate, and will always be known as Dale of Birmingham.
He was, first of all, assistant to, then colleague with, the sainted
John Angell James, succeeding on Mr. James’s death, in 1859, to
the sole pastorate, which he held, notwithstanding many urgent
entreaties to leave it, until his own death in 18935, Mr, A. W. W,
Dale has displayed admirable skill in bis portraiture of his father at
different stages and under different aspects of his life. Thus we
see him as the student, aiming at the most coveted honours of
:scholarship (he was ¢old medallist in the London M. A. examination
in 1853) ; the assistant minister, profoundly revering Lis senior, to
whom he was as a son or even a brother; the young preacher,
eager, daring, bent on declaring the truth of Christ as he, and not
as others, apprehended it; the pastor, wisely and tactfully
administering the affairs of his large church ; the sagacious and
trusted leader ; the evangelist, fired with the passion for bringing
the Gospel into contact with the lives of the neglected and outcast ;
the founder of churches, plantirg offshoots in new and growing
neighbourhoods, and so carrying out a policy of Church Extension;
the ecclesiastic, with a lofty ideal of the nature, the functions and
privileges of the Church, and striving to nurture in it the spirit of
fellowship ; the politician, applying the principles of Christ to the
problems of citizenship and empire, and the advocate of a municipal
‘Gospel, for with him service to the country and the community
was part of his religion. According to one of his colleagues in
public work, Mr. Bunce, editor of the Birmingham Darly Post :

‘It is very difficult to describe in terms at all adequate to its duration,
extent, and variety the influence whish Dr. Dale exerted upon the political
and municipal life of Birmingham. There was no phase of public work in
which hie great personality was not manifested, or in which his powerful
influence and consistent example were not felt. Religions movements, of

course, claimed his first care; and with them were linked charitable and
Social orgenisations, and efforts for the relief of suffering, aund the
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brightening of the lives, purifying the homes, and enlarging the
opportunities of the labouring classes among his fellow-citizens. Municipal
affairs engaged much of his attention ; he helped to raise the quality of the
Town Council, to lift its ideals of duty, and to mould its progressive policy.
‘When any considerable question affecting the welfare of the town was
prominent, he argued it out frankly and boldly by spesking at ward
meetings held for the choice of candidates for seats in the governing body,
and he took a large and influential share in the councils of those who strove
to guide the municipal policy into broader and purer channels.”

Dale’s educational work is well known. His campaign, under-
taken in conjunction with Mr. Guinness Rogers, against the
Union of Church and State was a series of oratorical triumphs.
His chairmanship of the Congregational Union, his great missionary
sermons, his Congregational Union Lectures, his visit to America
to deliver the Yale Lectures on Preaching, his tours in Palestine-
and in Australia are incidents in a life of strenuous and persistent -
activity. How few men there are for whom twenty-four hours are
not sufficient for a working day. Dale would have been perfectly
happy “if there had been forty-eight hours in the day and he could
have done without sleep”! Little wonder that he had to pay the
penalty for this super-abounding energy, that he should break
down while ke was intellectually and spiritually at his best, and
that he should, as it seems to us, have died before his time.

Reynolds was a man of very different type from Dale. He
suffered all his life from ill-health, such as would have disheartened
and paralysed the energies of many. As a student he gained
distinguished honours at University College, London. At the age
of twenty-one he entered on his first pastorate at Halstead, Essex,
being called after two years’ service there—much against his will
—to the church in East Parade Chapel, Leeds, where, in spite of
broken healtl and long absences, he exercised a ministry which for
instructiveness, spiritual guidance, dynamic force, and steadying
power has rarely been surpassed. In 1860 he accepted the
presidency of Cheshunt College, and there did the great work of
his life. On that institution revived and remodelled his stamp
is everywhere visible, and with it his name will be inseparably
associated. His students, many of whomn now occupy important
posts at home and abroad, almost worshipped him, as well they
might. He founded no new system of theology; no school of
thougbt is named after him; teachers as great as he have never
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been lacking, and yet he was far from being an ordinary man.
His best work was in inspiring and guiding others, in stimulating
their mental and spiritual powers, in leading them—often insensibly
-—to approximation towards his own high ideal. There was a sweet
and gracious charm in his suffering, heroic life. He was ore of the
men who create an atmosphere in which everything that is pure
and agpiring flourishes, and all that is base and selfish dies. Many
of his choice and delightful letters penetrate to the very soul of
truth and take us very near to the heart of God.

Walsham How took no part in politics, though as a member of
the House of Lords he would doubtless have voted against
Disestablishment, and in favour of Conservatism generally. He
had “no patience” with political dissent and “its unscrupulous
faction”! He did not understand it, or the grounds on which it
is based. We wish he could have read such a life as Dale’s, for
Dale was often branded as a political Dissenter, though a more
profoundly religious man has rarely lived. Reynolds also,
though debarred by his frail constitution from political activity,
was in hearty sympathy with the party of progress. This typical
nineteenth-century saint was keenly interested in all public
questions, Unlike his friend Dale, he was a fearless Home Ruler.
He had unbounded admiration for Mr. Gladstone, and unfaltering
faith in his leadership. Few grander tributes were ever paid to
the great statesman than those which are found on pp. 327, 466,
and 474. 'We frequently heard Dale eulogise Mr. Gladstone, and
know that separation from him and the Liberal party must have
cost bim a pang. It did much to shadow the closing years of his
noble life, and caused estrangements and coldnesses which need
never have Leen. There are Unionists and Unionists. Had all
been of Dale’s type the breach in the Liberal party would have
been healed long ago. His efforts to bring about a reconciliation
were generous and courageous, and ought to have met with better
success. He was disappointed and depressed, but showed no trace
of bitterness or venom. Had he been twenty years younger, or had
his health been vigorous, the results niight have been differcut, and
we should have escaped the reactionavy legislation for which sowme
quondam Liberals are responsible, and the further reaction with
which in educational matters we are threatened.
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Walsham How made large use of his pen in the service of the
Gospel.  Reynolds and Dale have more solid claims to remem-
brance as authors. In his Leeds pastorate Reynolds wrote for the
Lelectic and the British Quarterly Reviews. He was the joint author
with his brother, Sir J. Russell Reynolds, of a novel, “ Yes and No ;
or Glimpses of the Great Conflict,” which Mr. Alexander Macmillan
was “much better pleased to have published, even if no profit
comes from it,” than he would have been to have published “Adam
Bede.” He published several volumes of sermons, became joint
editor with Dr. Allen of the British Quarterly Review, edited the
two series of Eeclesia, wrote the Congregational Union lecture on
“John the Baptist,” a scholarly dissertation which stamped its
author as a really great theologian. For several years he edited the
Evangelical Magazine and published in it some of his choicest
work, though, like other denominational editors, he was rewarded
with praise when he peeded more practical support. His greatest
book, on the “ Gospel of St. John,” exists in an inconvenient and
prohibitory form in the Pulpit Commentary.

The list of Dale’s publications comprises some sixteen or seven-
teen substantial volumes—most of which had been delivered as
sermons or lectures; upwards of thirty pamphlets and addresses,
published separately ; articles in magazines and reviews, the bare
enumeration of which occupies five pages. In addition to which
he edited for many years the Congregationalist, though he, too,
like his friend Reynolds, failed to ensure financial success. “Its
literary standard was high; its contributors were for the most
part men of influence. Its ability and authority were conspi-
cuous, and its failure was due to its merits quite as much as
to its defects.” Dale was master of a superb literary style.
His rhetoric was stately and effective. He was greatly in-
fluenced by his friend and tutor, Henry Rogers. He was an
assiduous student of the great French writers and orators, of
Milton, Wordsworth, Tennyson and Arnold, and above all, of
Burke, who remained through life *“a familiar friend whom
no vicissitude of time or circumstance couid dispossess.” His
lectures on the Atonement have been used as a text-book even in
Church of England colleges, and are the ablest re-statement of
that great doctrine which this generation has received, Christ



A Study in Comparative Biography. 20

was the centre of his theology, His death the objective ground
of forgiveness, His redemption the source of supreme moral
authority. The Church was to Dale the body of Christ, the
organ for the.extension of Christ’s life. “The august Society-
of the saints” was independent of the State, self-governing
and endowed with all resources necessary for the fulfilment
of its mission. The sacraments were real means of grace, “the
Tord’s Supper a kind of perennial endowment of the Church
with Christ’s presence,” through which He gives and we receive.
Dr. Dale’s preaching amounted in substance to this “ Believe on
the Lord Jesus Christ and keep the Ten Commandments”; for no
moralist ever emphasised the ethical aspects of religion more.
strongly than he did. He did much to illustrate the meaning of
the phrase “the Christ of experience,” Christ being to him as real
and as near as to the apostles and saints of old. Admirably does
Dr. Fairbairn say in his appreciation of Dale:

** When we survey Dale’s work as a theologian we are forced to say that
our generation has had no ebler interpreter of evangelical thought. His
conspicuous merit was a depth that was never narrow and a breadth that
was never shallow. He was many-sided, rich in his interests, vivid in his
speech. clear and compact in bis thought, masterly in his collective influence.
‘Were we to select & word to express his most distinctive quality we ahould
say he was massive; but his massiveness was homogeneous, expressing a
rare unity and integrity of nature, and representing in its outward being
the character and the convictions of as honest & roun and as disticctive a
thinker as these later times have known.”

The Church of Christ is a body with many members. Diverse
indeed are the gifts of our ascended Lord. No one teacher or
leader need be a copy of another. Walsham How was neither a
brilliant scholar nor a profound theologian. Dale and Reynolds
excelled him in both these respects. He was a great organiser,and
had a rare gift of administration, which Dale in some measw:e
shared with him. DBut all three men were passionately loyal to
Christ, and absolutely devoted to His service. Unlike the other
two, Reynolds could take little part in public work, but * scholars
also are martyrs if they live in purity and labour with courage,”
and it is not always possible to say whose influence is the most.
widely diffused. EpITOR.
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WHAT IS OUR SAYIOUR'S NAME ?

THEN we would speak of Our Saviour, we find no lack of
W names by which to mention Him. The Old Testament
had provided quite a host before He set foot upon earth-
Pentecost was the signal for a fresh outburst of affectionate and
adoring titles. The variety, the beauty, and the precision of these
show how thorough and exact was the acquaintance of the Apostles
-with their Divine Master and His earthly mission.

The name around which all others gather, and to which all bear
-an intimate relation, was bestowed by Divine command. While
that name could not, with its heroic associations, fail to commend
itself to the parents of the Sweet Child, and has in it an ever-
flowing fountain of comfort for His latter-day followers, it contained
in germ His wise and gracious teaching, His compassionate life,
and His glorious redemption. It was, indeed, the fulness of the
Father’s thought concerning His absent Son. *“ Thou shalt call
His name Jesus,” said the Eternal Love, as He bent over earth’s
Immanuel, “for He shall save His people from their sins.”

Nearly all the names by which Revelation has taught us to call
the Saviour refer to His relation to God or to mankind in the
work of reconciliation. And yet, be it spoken reverently, recon-
ciliation is but an incident in the eternal existence of the Son. A
great incident, it is true. An incident which shed its light far into
the days before the world’s foundation, and which will throw that
saine illuminating beam to the very confines of the eternal future.
A glorious incident, indeed, yet no more.

But what is Christ’s name apart from this great period in His
greater life ? What is His name absolutely ? Not what is His
well-earned title, not what the appellation bestowed on Him by
much deserved love, but what, apart from this, is His name—
His own name? That no tongue has yet revealed. With a
gentle but firm reserve Christ Himself withholds the information,
To His disciples He is their “ Master,” and to all He is “the
Son of Man.”

It is with hope and curiosity that we turn to see Him when He
hus reassumed for a moment some of His heavenly glory, and
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-gpeaks with Moses and Elias upon the Mount. We strain to
catch the sacred name by which these, His heavenly associates,
will address Him. But of all that holy conversation the lonely
hill sends down upon the cities of the world no single echo; nor
do we find more help in the speech of God Himself. Precious as
those two messages in God's own voice must ever be, convincing
as they must always stand among the credentials of Our Lord, they
make no effort to reveal to us Our Saviour’s name. He is the
beloved Son of God, but by what name the Father knows the Son
remains a secret close concealed.

The Book of Revelation might reasonably be regarded as the
most hopeful field in which to search for this hid treasure. There,
in company with angels who shouted for joy at earth’s birth, and
who gather to celebrate the completion of the world’s redemption,
surely there the name of Christ will be discovered. But no;
though the ear of John caught some wonderful titles, that secret
name escaped him, Heaven may have been ringing with the
sound, yet it remained a music surpassing the range of human
apprehension. The names which John hears are full of beauty,
but the beauty is that of Bethlehem and Calvary.

Heaven and earth have given us names for Christ in such pro-
fusion that we are like to miss the fact of our great deprivation,
yet, true it stands, we do not know, and however eager our
research, we cannot know Our Saviour’s name.

The waant of this knowledge is no mere sentimental loss. Were
we aware of that name, it would doubtless have a great effect upon
-our conception of the relation existing between the Father and .the
Son. It would have its effect, too, upon our estimate of the Son
in His own, His individual existence. Ignorance of this, so neces-
sary a factor in our study, leaves the sum total of our knowledye
so much the poorer, and the exactness of our conceptions so much
the more uncertain,

One thing, however, which we cannot fail to learn from our
helpless poverty in this respect is the vigorous exclusion from
Revelation, so abundantly indicated in a hundred different direc-
tions, of everything.that does not contribute towards the elucidation
of redemption and restitution, and which does not lead the mind
thitherward.
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Still we want to know that name. It must be full of music as
a sound, full of glory as an appellation, full of comfort as a thought,
full of instruction as an idea, full of victory as a battle cry.

Meanwhile we are strengthened in the assurance of our glorified
Redeemer that upon “ him that overcometh” He will write His
“ new name,” and it is our secret hope that the new name shall be
no other than His own true, eternal, hidden name.

Davip L. DoNALD.

THE BAPTIST MAGAZINE, 1809-1899.

ITH the issue of this number the BAPTIST MAGAZINE enters
W on the ninety-first year of its existence. In the preface
to the first volume, its founders claim that while they have

sought to uphold the principles to which as a denomination they
were pledged, “the labours of their correspondents have principally
tended to illustrate and recommend that large portion of the Faith
once delivered to the Saints which we hold in common with all
Evangelical Believers in the Son of God.” This has been the case
21l along, and the Editor of to-day can claim for himself and his
coadjutors that they have ever striven to advance, not the interests
of a sect, but the authority of the Divine Word aund the glory of
the Divine Saviour. “We possess an earnest wish to recommend
ATL the truth of God, and to see all Christians walking in all the
commandments and ordinances of Jesus Christ.” Then as now
there were some who objected to denominational literature, and the
founders of the MaGazINE did not secure universal support. They
were men whose names are still remembered among us. Among
the contributors were Joseph Ivimey, MLA.; John- Rippon, D.D.;
F. A, Cox, MA, Clipstone; T. Edmonds, M.A., Exeter; J.
Langdon, Leeds; J. Lister, Liverpool ; T. Littlewood, Rochdale ; T.
Saffery, Salisbury; W. Steadman, Bradford; and Mark Wilks,
Norwich. The first article in the MAaGAZINE is a “ Dialogue
Between an Editor and His Friend,” which, with sundry modifica-
tions, applies to the condition of feeling in mauy quarters to-day,
and it may not be amiss to transfer it to our pages. Many of our
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readers will doubtless be glad to listen to these voices from
the past to the present:

Friend. Bo1 find you are determined on having a Baptist Magazine at
all Events.

Editor. Truly, such is our determination. But, by your expression, I
am led to think you do not quite approve of the undertaking.

F. Indeed I do not. I have many objections to it. Some you would
say are trivial, which yet have their Iniluence; but others are of moment,
and I fear you have not well considered them.

E. Pray let me hear them, for I wish to see all sides of a Subject in
which I am interested: and I confess that such a Magazine is with me, as
well as many of my Brethren, a favourite object. What have you to say
against it ?

F. You are aware that speaking against a favourite object is a daring
exploit, yet if you will hear me patiently, I will produce three especial
objections which I think you will not be able to repel.

E., I know you will speak candidly, and I have lived too long in this
world to be angry with another because he entertains a different opinion
respecting an object which to me appears desirable. What is your first
objection ?

F. To be plain with you, I do not approve of the T'ifle. It will be
deemed bigotted and invidious by many, and I think, to say the least
Pplausibly so.

E. Doubtless many will give their opinion on this, as well as on other
subjects, without the least exercise of their Understandings relative
thereto; but you would think it very ridiculous if their Sentiments were
permitted to have any weight in our decisions. Will you answer me a few
questions ? »

F. T am ready to hear them, and tell you what I think.

E. Suffer me first to remark that our Denominstion includes several
hundred Congregations, comprizing many thousand individuals.—Respecting
these, there are many interesting occurrences, which, if communicated,
would call into exercise some of the best emotions of the heart among their
numerous Brethren, but they are lost for want of a common Receptacle
wherein they may be deposited, so that it cannot be said that the whole body
is knit together by that which every joint supplieth., Now let me ask, Is there
any thing invitgqus or bigotted in such & body of Christians having a
repository in which the memory of departed excellence may be embalmed,
the effusions of living piety treasured up, and passing events recorded as
8 warning or a stimulus to the present generation, as well #s to afford a
gratifying Review to those who shall come after us”

F. I do not now object to the design of giving such a work to the Public,
but, as said before, I dislike the 7'itle.

E, And I have no partiality to a 7'itle, if you can furnish us with a better,

3
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do it. But you ought to understand that the work is not given to the
Pudlic, nor even to the religious Public; It isintended to be a Magazine
for the use and benefit of the Baptists. Through the exercise of their talents
we hope to see it respectable, and on their Patronage we rely for its support.

F. Well, if that is the state of the case, you may as well call it THE
BAPTIST MAGAZINE, for I can find no other terms that will describe it so
well.

E. Thank you; you have cut shorl my string of interrogations by a
timely surrender. Will you now give me your second objection ? Perhaps
that is more weighty.

F. 1 know not what you may think of it, but with myself and many
others, it has increasing influence. It certainly will appear like a work of
Opposition, and if that fire should be once lighted up, you may sooner burn
your fingers than put it out sgain.

E. I have heard of that objection before, and am told that many join in
the cry of Opposition—It is an Opposition. But when I obtain a hearing and
request an explanation, I catnot prevail on them to tell me explicitly what
it is they mean. If they mean anything to the purpose by this expression
in the present instance, it must be that there are others already engaged in
the same object, and that we shall oppose them by dividing the attention of
the parties concerned. If this ¢s the meaning of those who assert that a
Baptist Magazine will be 2 work of Opposition; I ask them, An opposition
to whom, or to what ? Is there in existence any popular work, the avowed
design or natural tendency of which is to cultivate Christian Union and
affection among the Members of the Baptist denomination, and to blend
with their Principles such a portion of firmness, zeal, aud liberality as shall
mske them lovely and useful Members of the general Body? Ifno such
popular work exists, then we have nothing to oppose, in the sense of these
objectors, for THIS is our principle design.

F. T own I had not entered into your Views of this Subject; and I still
apprehend that some of your Bretheren of other Denominstions will regard
your attempt in the light I have mentioned.

E. Very likely, till they shall be better informed. But they may be
assured that our best Wishes attend their every effort to serve the Cause of
their and our Redeemer, and we do sincerely rejoice in the Success the Lord
has given to all their labours. As for Opposition to them, we assuredly
intend none. We think that the right State of our hearts towards all
Christians will be best evidenced by our assiduous exertjgns to increase the
spirituality and loveliness of our own Circle. Whilst we are pursuing this
object, where is the liberal-minded Christian who will say we are in the
Spirit of Opposition to his designs ?

F. I confess I am satisfied on this point, and I wish you may be able to
gatisfy others, who on this account indulge suspicions respecting your

undertaking.
E. If they will not understand our design, we shall be sorry to consign
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them over to the unpleasant feelings resulting from the Idea of being
unkindly opposed in a good work As for ourselves, we shall not consider
others as in & State of opposition against us, but as fellow-lahourers, in a
different Circle, of the same Cause, in which there is more than room enough
for all our exertions. I think you mentioned a third objection.

F. 1 did so, and all that you have heen saying gives it additional Weight.
In such an undertaking as you have described, you will stand in need of the
first-rate abilities,—of Men whose discretion, integrity and candour, shall
be a pledge of their impartiality, and that with whatever care they cherish
the interests of our own Denomination, they will manifest equal solicitade
to wound nothing (save the morbid feelings) belonging to their Brethren
who differ from them. If your writers be clear without being cold, their
warmth should be without extravagance—if they be plain without being
trite, they should be spirited without acrimony. Have you secured such
asgistance ? Excuse the enquiry, for as your objects gains upon my appro-
bation, I feel a degree of anxiety respecting its success. It seems to require
the combined effort of all our Denomination.

E. An attempt to obtain that were hopeless in the outset of such a work ;
our design, in this respect, embraces no more than the opening a receptacle
in which genius and piety may deposit their occasional productions. We
are grateful that our avowed Patronage places our prospects above con-
tempt, and if it shall appear that some of our ablest writers cannot afford
-us the assistance we could wish, because they are laudably engaged in works
of greater importance, however we may regret the want of their aid, we are
not disposed to let ome talent lay idle, whose exercise may conduce to the
general welfare. It is true that we earnestly and affectionately invite the
assistance of the best of our writers, because we are conscious that the object
of our exertions is worthy of their aid; but we are not ashamed to owm,
that, for the attainment of our desires, we depend more on the blessing of
him who commanded his Disciples fo gather up the FRAGMENTS that nothing
De lost.

E. His Blessing I sincerely wish you may have, and let all who wish well
to the Cunse of God and of Truth, say, Amen.

ProPHETS oF THE CENTURY. KEssays. Edited by Arthur Rickett,
MA., LL.B. London: Ward, Lock, & Co., ILtd. 6s.—The contents of
this volume are of an expository rather than of a critical character, intended
to present in a simple and easily understood form the leading ideas of the
great teachers of the nineteenth century, mainly, though not by any means
exclusively, of its poets. The authors of the twelve essays have evidently
made a special study of their subject, and write with enthusiasm as well
a8 with discrimination. The appreciations of Carlyle, Tennyson, Browning,
George Eliot, and John Ruskin appear to us especially good. We regret
that no place has been found for Samuel Taylor Coleridge, and it might
not have been amiss to have given an appreciation of Newman or Maurice,
and one or two theologians. .

3



SUNDAY MORNINGS WITH THE CHILDREN.
I.—“CHILDREN OF LIGHT.”

Paul bestowed on some Christian people who lived in the city of
Thessalonica, and a very beautiful title it is. There are some names
given to Christian peoplein the Bible which we younger people could scarcely
venture to adopt. They sound too grown-up and grand forus. They appear
like a dress which does not fit us, or which is too rich and costly for our
station in life. Christian people are called *‘saints,” *‘ priests,” *‘believers,"”
&ec., and we are inclined to feel as we read over these grand titles that they
are almost too great and stately for us, but here is a name that may fit us
that we ought to aspire to wear, a bright sunny name which befits all who
really love our Saviour, but which especially befits children ; it sets forth just
what all children who read this paper should resolve to become, and pray
to God to make them. Will you think with me about three things P
1. What constitutes or makes a child of light 2
There is a sense in which all of us who live to-day in England are
children of light. We are all children of privilege. The great number of
good and instructive books which we can get to read, the advantages we get
in our day-schools, and, most of all, the privileges which are ours in
connection with our Sunday-schools and churches, make us, as compared
with children in other lands to-day, and in our own land in past days,
children of light. I cannot tell what our grandfathers would have thought
in the darker days, when there were almost no children’s books, or children’s
gervices in our churches, if they had enjoyed all the advantages which we
possess. But of course we lmow that light shining all about us in the form
of knowledge and privileges won’t make usreal children of light. Ifwe are
to be worthy of this beautiful name, we must open our minds and hearts to
let the light shine in. You lmow that we may be like some houses which
you have seen, which have the blinds down, the doors fastened, the shutters
closed, so that although the sunshine is on all the house outside, the rooms
are quite dark, and only such creatures as love the darkness can live in
them. It is to be feared that there are meny people in the world who don’t
want to let in the light, who do not want to learn, who do not want to
know how ignorant they are nor how sinful they are. They prefer not to
Imnow the truth about themselves and their failings, about the holiness of
God or their own duty. They are full of vanity and conceit. They like to
think that they are clever and good ; they are afraid of the light, and they
do not like people who point out their faults. A great writer of fiction tells
a story of a poor toymaker who had a blind daughter, and for the purpose
of keeping her from growing very sad he pretended that they were very
wealthy, that the poor piece of sacking which he wore for o coat was a very

THE title given to this paper, is a title which the great and holy Apostle
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beautiful germent, that the rooms in which they lived were very nicely
furnished, and that he who was almost broken-hearted with care and
poverty, was one of the gayest and happiest of men. There are some people
who try to deceive themselves like that, to believe that their minds, which
heve very little in them, are very richly furnished, and worse than that,
that their hearts, which are dark with selfish and evil thoughts, are really
very good. When you read the last book in the New Testament you will
read about a compsany of people who were living just like that, and Jesus
gaid to them : ‘‘ You think you are rich and have need of nothing, but really
you are poor and miserable and blind and naked.”

To be true children of light we must be willing and desirous to know all
we can about ourselves and about God.

Then if we are to be true children of light we must be (a) free from pre-
tence and deceit. There must be no cheating at work or play, we must pray
to be made perfectly honest in our words and in our acts, frank, straight-
forward, truthful. Children of light never copy at examinations, and never
toke advantage of their parents’ or teachers’ absence to do what is forbidden.
They hate all that is mean and false and underhanded. They are not like
that son of whom Jesus tells us, who, when his father told him to go to work
on the farm answered very promptly, *‘ Yes, father,” and never went at all,
and never meant to go. They are children on whose word you can firmly
rely; they have renounced the hidden things of dishonesty and do mnot
walk in pretence. .

(b) There are children whose hearts are clean as well as honest. They
fight against everything that is impure and rude, and overcome in the
strength which God gives to all who pray to Him. They will never do or
say anything when they are alone, or in company with others, which they
would be ashamed for their mother to know of. Their lives will not have
any dark and sinful habits which they wish to conceal ; they will be always
praying for the pure heart and the clean heart of which the Bible says so
much, and without which no one can ever see God or live in His presence.

(c) Children of light will have loving hearts: you could not call any child
who was selfish, envious or resentful, or quarrelsome, or jealous, or bad
tempered, cherishing dark and hateful passions, a child of light. Kindness,
even to those who injure us, gentleness, forgivingness, cheerfulness, obedience
must rule in our heerts if we are to be children of light. Frowns and scowls
must be kept from our faces, and angry passions conquered in our hearts—
a8 they may be by the grace of God; revengeful and bitter feelings must be
subdued. We must be a little like our Holy Saviour, of whom we read that
when He was reviled He reviled not sgain, and when He suffered He did
not threaten, whose life was all light aud in whom was no darkness at all.

II. The second to think about is, What children of light do.

Well, briefly, they drive away darkness—the darkness of sorrow and anxiety
and sin. 'We may all help to do that, and we may all help to increase the
darkness. When you are good at school and the reports which come home
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weekly or at the end of the term speak of good behaviour, and people who
see you away from home speak to your parents of your good conduct, say
that you are kind and unselfish, and true and useful, you bring a greater
light than you know into your home. Solomon said: ‘“ A wise son,” by
which he meant a good son, ‘“maketh a glad father, but a foolish (wicked)
son is the heaviness of his mother.” All that the children of light are doing
in the world T cannot tell you. They are visiting the sick and the poor,
they are comforting people in trouble, they are teaching the ignorant,
feeding the hungry, sheltering the orphans, preaching to the heathen, taking:-
care of the weak, and much more. They are not all famous. If you were
to go to some big town and ask the Mayor where all the children of light
lived, he would not be able to tell you; he might know a few of them, but.
God knows them all. Their names are written in the Book of Life. They
are the people in all lands who love the right and good, who speak true
words, think pure thoughts, do kindly and noble deeds, and live to please
God and do His will.

IIL. The third thing to be thought about is, How we may become children
of light. Tt may be that even while we read this paper we are conscious that
we have in our hearts many of those dark and unholy thoughts and desires
of which we have been thinking. We may have spoken untrue words and
cherished selfish, or envious, or sullen and revengeful, or coarse and unworthy
thoughts. We may have done things of which we are ashamed ; we may
have been a trouble instead of a blessing to others. Well, if we are
conscious of all this or of any of it, and are sorry for it, we have really begun
to be children of light. The shutters have been taken down, the light is
shining in, and we know something of the.truth about ourselves. But that
is only half, and a sad half, of the truth. The other half to think about is
that God sees not only our faults, but our sorrow for them, and that He has.
power to deliver us from them.

You know how Jesus acted towards those poor people who went to Him
when He lived on the earth, and who were plagued with evil spirits. He-
did not say: “Iam very sorry for you, you must go away and fight those
bad passions.” No, He pitied them and set them free, filled their
hearts with pure and holy desires, and told them to go away in peace. And
what He did for them He desires to do for us. We must pray to Him
“ Deliver us from Evil,” and He will certainly help us as we strive. His
will will work with ours, and He Himself will be with us and give us the
victory, if we are really in earnest and really trust in Him.

Dear children, beginning a new year make this your prayer, ‘O God,
make me a child of light, a child of blessing, of truth and purity and love,
deliver me from the darkness of untruth, ill-passion and sin. Only children
of light may see Thee and enter into Thy blessedness. O God, give me a clean
and pure and loving heart.” And that prayer will surely be answered.

CHARLES BROWN.
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NOTES AND COMMENTS.

HE RITUALISTIC CONTROVERSY presents this month no
T specially novel features. It has, however, become more and more
evident that there are men in the Church of England who are
logically indistinguishable from Romanists, and who ought, in all
honesty, to be in the Romish Church. They are not so few as Mr.
Balfour, for instance, would like to make out. Prebendary Webb-
Peploe is mnot an extreme man. Yet he speaks of the terrible
dangers which threaten the Church. ‘‘It really seems as if the land was
to drift back to the dark days of the Ioquisition, and to the thraldom
of Rome. Not many years ago the Ritualists actually begged to be allowed
to exist, Now they were firmly established and would not budge from the
position they had taken up.” The Bishops appear to be fencing. Neither
the Ritualists nor the Evangelicals are satisfied with their action, and the
question is rapidly becoming one for the laity, or in other words, for the
electors to take into their own hands. Discussion has recently turned on
the subjection of reservation—shall we say of the elements or of the host?
It is pitiable to think of the crude and paganish superstitions with which
these Anglican priests invest the simple and sacred rites of our holy religion.
How long are they to be allowed to do this at the expense of the nation ?

RoMANISTS AND THE PRESS.—The controversy raised by Dr. Horton as to
the capture of the English press by Roman Catholics will, at any rate, do
something towards clearing the air. Whether all Dr. Horton’s charges can
be corroborated in detail we do not know, but that there are on the press a
great many Roman Catholic writers, and that they somehow or other secure
undue influence, is patent to all observers. In some instances & Roman
Catholic bias is shown by High Churchmen; and even Agnostics sre
impressed by the dignity and splendour of Rome, and look with disdain
upon the simple and unadorned worship of the Free Churches and probably
also underrate their power. The controversy has anew directed attention
to the fact that Nonconformists are blind to their own interests in this
respect and fail to utilise the press as largely as they should. Many people
could give publicity to events in Nonconformist Church life if only they
would talke the trouble to do it. We might make more use of the press in
general and should certainly support more generously our own literature.

THE GREAT STRENGTH OF THE RITUALISTS.—While the Ritualistic con-
troversy is in progress, it may be well for us to remember the wise and
practical words in which Mrs. Humphry Ward recently alluded to as the chief
source of its power. She sees as clearly as any of us the weak and
mischievous side of the so-called ¢ Catholic” movement, and censures its
intolerant theology, its critical ignorance, and its encouragement of super-
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stition, But she says, and we think quite truly, that ** All through, it has
owed its strength mneither to dogma mor ritual, but to the fact that it has
been more inteosely and practically than any other the party of Christian
reality. Paradox as it may seem to say so, through all drawbacks, of
ignoranoe or fanaticism, the High Churchmen have, in fact, made rich and
creative use of that compelling, overmastering, stimulating force which is
to be got out of the life of Christ. It has been their great service to the
nation that, in a time of developing and discordant thought, they found
themselves compelled, as the missionaries of the poor, like the Friars of old,
to preach Christ, to live Christ, to make their Master reol again among our
streets and alleys, and this by the help of art, musio, and imagination, aids
on which they were the first to seize, and which nll of us are learning or
must learn to use.” Zeal, consecration, practical and persistent self-denial
count for much, and no party, however orthodox its creed, can dispense
with them. We, as Evangelicals, should seek to excel in them. It will be
equally well for us to admit that, as Free Churchmen, we may be suffering
from the defect of our qualities, that we may put too much emphasis on
thought and too little on feeling. We may be indifferent to the service
which art, besuty, and orderliness can render to us. Certainly some among
us do not lay sufficient stress upon worship as distinct from teaching and
preaching.

TEE CROMWELL TERCENTENARY.—The National Council of the Evangelical
Free Churches have resolved to celebrate the 300th anniversary of the birth of
the great Protector, on April 25th next. Cromwell was essentially a Puritan—
a man of grand and heroic stature—as devout as he was able, as wise as he was
good. This uncrowned king did more for our liberties and progress than
any of our monarchs or statesmen. We are glad that Dr. Clifford is to
write a pamphlet setting forth the services of Cromwell to the Free Churches.
Those of our readers who wish to know the man as he was should read
Carlyle’s Life and Letters of Cromwell. Mr.J. A. Picton’slife of him should
not be neglected, but no one has entered more fully into the spirit of the
man, or done more to kindle in hisreaders a kindred enthusiasm, than the
late Paxton Hood, faulty as his work is from a literary standpoint. Our
friend Williem Cuff, of Shoreditch, is not the only man who acknowledges
that the book had much to do with the making of him.

Is THE NATIONAL CHARACTER DECLINING P—The Bishop of London’s
remarks when distributing the prizes at the City of London College are
worthy of careful note. He evidently fears that Englishmen are not main-
taining their old superiority. An employer of skilled labour with whom he
conversed on the subject said to him: ¢ During the time I have been in
business I certainly do observe among those in my employ less interest in
business. I will not say that they are less capable, but they are certainly
]ess interested in what they are doing. Of the clerks in my office the
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Englishmean puts down his pen when the clock strikes six and goes off to his
football or other amusements, and he is a gentleman at large until he comes
back to my office in the morning, and no thought of what he has been
doing in the day ever crosses his mind. My German clerks, on the other
hend, go away and think what they have been doing, and frequently bring
me in the morning & memorandum on some question I asked them the day
before.” 'This is not pleesant reading, and is but one among many indica-
tions that the love of sport and amusement is relaxing the fibres of our
character. Oanly by the enthronement of Duty sbove pleasure can we
prevent a real decline. A writer in a recent number of the Suturdey Revicw
approaches the subject from another side. He utters a warning against
certain tendencies in . football, which he thinks has become famous ‘‘ by the
strength of its own irregularity and lawlessness.” The late Professor of
Modern History at Oxford was astonished to find fror a newspaper refer-
ence to the ‘ famous Freemen” that a wider celebrity was accorded to his
son for a certain famous left-footed drop-kick than had hitherto fallen to
the lot of the author of the ¢ Norman Conquest.” *‘‘No wonder that some
cynical observers who can remember the first symptoms of our great
athletic craze are chuckling, as they realise that the end of it must come well
within the limits of their lifetime if the pestilential exaggeration of modern
developments is allowed to work out its own decay.” Professionaliam is an
evil in itself, in its accompaniments and its results. ‘‘Two-thirds of the
men who now play football are paid for doing go, and play to receive either
high wages for themselves or high dividends for their managers. And this
is & disgrace to a national recreation.”

PEAOE ON EARTH AND GOODWILL TO MEN.—Mr. Stead’s laudable efforts
to foster the peace spirit, as evoked by the Czar’s rescript, cannot be with-
_ out effect. His visits to the capitals of Europe, his interview with the Czar,

his call for large public meetings in London and all the great centres of
population, and his purpose to form an International pilgrimage consisting of
deputations from all nations, are at any rate on practical lines, and Christians
of every class, especially Christian ministers, should do all in their power
to turn the dreams which thrill the imagination and the heart into solid
facts. The recent war fever has not helped us. Armaments are still
increasing. A spirit of distrust is abroad. But we believe that if, say,
Great Britain and America are determined to back up the Czar’s proposals
end show their willingness to join in a ratiomal snd well-considered
movement, difficulties will soon disappear, and we shall insensibly be brought
Dearer the goal of our desire. Surely we should all pray and labour for this
beneficent and attainable result.

BI:AOOMSBUBY CHAPEL.—We offer our sincere congratulations to our
friends at Bloomsbury Chapel on the renovation of their building, which
holds a place of its own in our denominational life and history. More than
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any other building, except the Metropolitan Tabernacle, it stands for wise
and vigorous denominational extension. It owes its origin to the generosity
of the late Sir S. Morton Peto. It has been the scene of a noble ministry
since the time of Dr. Brock. 8o many of the meetings of the Baptist Union
have been held, and so many annual sermons of the Baptist Missionary
Sodiety delivered there, that it is in & quite peculiar way identifiedjwith the
Baptist denomination. We rejoice that the new pastor, the Rev. B. J.
Gibbon, whose high qualifications for the post have been amply proved, has
prospects of usefulness equal to any of his predecessors,

THE TWENTIETHE CENTURY FUNDS,.—Some time ago, as we have pre-
viously noted, Mr. Perks suggested that the Wesleyan Methodists should
start a twentieth century fund for the purpose of raising ome million
guineas to aid a forward movement in every direction, and the scheme is
being taken up with alacrity, and will doubtless achieve success. Dr.
Guinness Rogers, moved by this example, has sketched a Congregational
twentieth century fund for raising half a million. Hints of a similar kind
were thrown out by the Rev. Samuel Vincent in the course of his presiden-
tial address at Nottingham, and there are rumours as to a Baptist Union
twentieth century fund for raising at least a quarter of a million, for pur-
poses that will commend themselves to the denomination at large. We
trust that this scheme will be taken up not less heartily by Baptists than it
has been by Wesleyans, and is sure to be by Congregationalists. The mem=
bership of our churches in 1898 stood at 396,779, representing at least one
million persons. Surely we can find on an average five hundred members
and adherents who will contribute to such a fund as is suggested at least
half-a-sovereign. Our own opinion is that in the interests of Christ's
Kingdom and for the sake of national evangelisation such a fund ought to
be started. The time is opportune and Mr. Shakespeare is the man to
pilot it. The conditions of our national life, alike in cities, towns, and
villages, call for a vigorous aggressive movement such as will tax the
resources of all Evangelical Churches. If we can but rouse the denomina-
tion to a sense of its duty, the need, so far as our share in it is concerned,
will be met, and the problem of church extension will be advanced in no
inconsiderable degree towards solution.

OBITUARY.

TeEE LATE REvV. JamMEs SMITH, of Simle.—We briefly referred to the
death of this veteran missionary in our last issue. Mr. Smith was the
oldest of our staff in India, having been connected with our Society for
forty-six years. He previously served as a schoolmaster under the Society
for the Propagation of the Gospel, but left it in consequence of a change in his
views on baptism. Mr. Smith was a Yorkshireman, born near Leeds in 1806..
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Heo wos s man of strongly marked individuality, and resolutely pro-
ceeded on his ownlines. He had a great abhorrence of what are called ‘‘ Rice
Christians,” and urged all converts to support themselves by their own

* industry. For many years he was known as the staunchest advocate of an
unpaid native agency, and his aggressive missionary work was largely
assisted by natives who volunteered their services. Many of us will always
think of him as ‘‘ Smith of Delhi,”” where for so many years he laboured
with marked success. His widow has been an active pioneer in Zenana
work, and their son, Rev. G. Anstie Smith, of Kharar, is thoroughly imbaed
with his father's spirit.—DR. H. L. WAYLAND was known almost as well in
England as in America. He had a varied and brilliant career as scholar,
professor, college president, and journalist. His articles were invariably wise
and witty. To the National Baptist, of which he was editor, he contributed
weekly a series of racy notes, amusing, instructive, admonitory, and practical,
under the signature of *“ Rambler.” The articles of ‘* Rev. Philetus Dobbs’”
will also be remembered for the same qualities. He was the son of the late
Rev. Francis Wayland, D.D., the distinguished President of Brown
University, and inherited much of his father’s genius. Our occasional
correspondence with him was always pleasant.—MR. WILLIAM BLACK, who
died on December 10th, was born in Glasgow in 1841. For some time he
wag devoted to art and to journalism before he became a professional
novelist. The majority of his novels deal with Highland scenery and High-
land characters. The * Princess of Thule” brought him national fame.
The scene of the story is laid chiefly in the Island of Lewis. Black’s
sketches of the voyage to Stornoway through the Sound of Mull and past
the majestic coast of Skye are among the finest word-pictures in our
language. No other writer has painted so vividly the golden glories of the
unrivalled western sunsets, the purple of the heather and the wild
stretches of moorland. His heroines are always bright, winsome, and
womanly. Mr. Ruskin, as is well known, greatly admired Black’s writings,
and admitted that for descriptive power they were equal to anything that
the public admired in his own work. Mr. Black did more than any other
writer to popularise the Western Highlands, and, as & writer in the Scots-
man 8ays, *‘ the tourists are legion who have taken the sail round the Mull
of Cantyre, and up to Oban, Portree, and Stornoway to enjoy the beautiful
Scenes which Mr. Black depicted with such charming skill and effect.” It
is amusing to see the tourists on the Macbrayne steamers with the ¢ Priu-
cess of Thule” or ‘‘Macleod of Dare” in their hands trying to identify
places and characters. Sometimes the novelist allowed himself too great
freedom in portraying character. Several of his unheroic men—not less
than his heroes—could easily be identified. But he was a good, healthy
writer, and, as is said in the 7'%mes, we owe a deep debt of gratitude to one
““who in these strenuous days of sociological and pathological pamphlets
which affect the guise of fiction” resisted the temptation to be sensational
and was content to please by honest means.
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UNIVERSITY SERMONS. Preached before the University of Glasgow,
1873-98. By John Caird, D.D., LL.D., Late Principal and Vice-
Chancellor, Glasgow: James Maclehose & Sons. 6s. net.

Dr. CAmRD’s “ University Addresses,” to which we recently direoted
attention, have been speedily followed by a volume of “ Sermons,” which, if
we mistake not, will appeal to a still wider circle of readers in our
churches, as they are on subjects of more profound as well as of more
general interest. It is a long time since a more eloquent or intellec-
tually attractive volume has been issued from the press. Dr. Caird
was a prince of preachers. His oratory had an almost magical charm.
Those who never heard him scarcely know what human speech can
accomplish. He was, of course, a clear and incisive thinker, moving on the
higher reaches of moral and spiritual elevation with a marvellous command
'j)f apt, forcible, and graceful language. His rare dramatic power and his
impassioned eloquence invested his most ordinary utterances with charm.
The printed page is not, of course, the living voice. Yet these sermons,
even as published, would suffice to create a reputation. Their lofty thought,
their piercing insight, their grip of great unifying principles, their insistence
on truths which rise high above the din of sectarian strife, and their
mervellous spiritual force are felt in almost every page. Many of them are
prose poems and read like strains of high and noble music. In an age
when style is sSomewhat at a discount, and which glories in its rough-and-
ready speech, it is an education to read such sermons as thess. We are
perfectly aware of what many will regard, and rightly regard, as their
deficiencies. Their theology is not Calvinistic, nor is their standpoint always
that of popular Evangelicalism. Bat there are no cheap sneers at old-
fashioned beliefs—rather an attempt to get at their truth and to state it in
more modern forms. Such sermons as What is Religion? God’s Ways and
Man’s, The New Birth, Is Bepentance Ever Impossible? Art and Religion, The
Relstions of Love and Knowledge would do honour to any pulpit. Indeed,
the whole volume is valuable as a restatement of the great and abiding
verities of our faith, and by thoughtful readers will be valued none the less
because of an occasional disagreement with its positions.

ST. THOMAS OF CANTERBURY: His Death and Miracles. B} Edwin A.
Abbott, M A., D.D., &. Two Vols. Adam & Charles Black. 24s.

DE. ABBOTT's two latest volumes are a prodigy of industry and learning.
Thomas Becket is one of the heroes of the English people. The romantic
and thrilling story of his life and death has appealed to the imagination of
successive generutions with irresistible force, and in recent times it has been
re-told with wonderful charm by Dean Stanley and dramatised by Lord
Tennyson. Henceforth those who wish for the most vivid and detailed

* With Illustrated Supplement.
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account of the martyrdom must have recourse to Dr. Abbott’s great work,
in the first part of which we have translations of eleven Latin narratives,
together with those of Garnier and the Icelandic Saga. These are comparec
with the accounts of the late Dean Stanley in hig ‘“ Memorials of Canter-
bury,” snd Tennyson in his drama of ¢ Becket.” Tennyson’s adherence to
the original authorities is remarkably faithful. Stapley, whose love of the
picturesque sometimes led him astray, is open on several points to
censure. The author proceeds to gather from the materials thus accu-
mulated parallelisms to problems of New Testament criticism, those,
viz., which arise from the four-fold biography of Our TLord. The
porallels are in many respects undoubtédly striking, In the second part
of the work Dr. Abbott describes the miracles attributed to St. Thomas;
the astounding cures which ‘were said to have been effected at his tomb
and in connection with his mame—cures in ‘which the blind were made
to see, the lame to walk, the dumb to speak, &c. The narratives are
certainly remarkable, and that some of the cures, such as were connected
with mervous disorders and with mental troubles wers real, mdy be
freely admitted. But if Dr. Abbott wishes us to understand that the
miracles of the Four Gospels and the miracles which followed the martyrdom
of St. Thomas may be classed together as similar in kind and equally well
established, he has assuredly spent his labour in vain. The conditions
under which the two sets of miracles were wrought were entirely different ;
the difference affects the agency, the circumstances, the purpose and the
testimony by which they are established. The worth or worthlessness of
testimony—whether it be immediate or remote, early or late—depends on
the character, the trustworthiness, the intellectual and moral fidelity of the
witnesses, and between the Apostles of Christ and these medismval chroniclers
there is no comperison. The Apostles were men whose testimony grew out
of years of personal acquaintance with Christ, it changed the entire course
of their lives, they suffered for its sake persecution and loss, they undertook
duties of the most gigantic and difficult order, found in it an unequalled
spiritual dynamic, and on the ground of it and by its means truth, purity,
righteousness and goodness were everywhere advanced. What is there that
corresponds to all this in the notoriously credulous and superstitious age of
St. Thomas ? Dr. Abbott himself hasa clear insightinto these differentia in
his closing paragraph which refutes his main didactic purpose, if at least
that purpose be what we have indicated. ¢ The spirit of St. Thomas
had no power to pass into the hearts of men with a distinct and per-
manently verifying message of its own, conveying to them peace, love,
unity and ultimate conformity of the human to the divine. But the Spirit
of Him whom we worship has both that message and that power. The time
will come when His miracles will be rated at their true worth. Some will
be read as mere emblematic stories exhibiting Him as the Bread of Life,
the Controller of the Storm, the Promised First Born, the Son of the
Blessed, the Song of the Angels of heaven, and the Hope of men on earth.
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Others will be read as narratives of fact, showing how, besides bearing the
burdens of their sins, He sympathised with men’s foulest diseases and sorest
agonies of the flesh, and how virtue passed out from Him to banish physical
as well as spiritual disorder. But on account of neither the one mor the
other will He be worshipped. He will be men's God for ever, so far as He
reigns in their hearts as the active representative of that Spirit of Life,
Light and Order to which we are all aspiring, and in which we desire to
live. The Spirit of the Saviour will then be most vitally present with
mankind when they refuse, with the Fourth Gospel, to call His miracles
by any other name than ‘signs,’ and when they recognise, as His * signs’
of greatest might and wonder, not those which He worked once, but those
which He is working ‘now.”” The admissions of that paragraph amply
prove that the miracles of the Gospels are strictly sui generis. They also
help us to emphasise in favour of thd literal veracity of the evangelical
narratives the following paragraph:—¢ It is often said concerning the
Grospels that if some of them were written as early as thirty or forty years
after Christ’s death, there is not time enough to allow the growth of the
legendary element from the misunderstanding of metaphor. How, it is
asked, counld the leaven so rapidly pervade the biographies of the Saviour
that the legendary mow appears almost inseparable from the historical P
But, here again, we have a parallel, and something more; many of the
accounts of the life and death of Becket were written within five years
of his martyrdom. Many of the miracles—certainly those recorded by their
earliest chronicler—were written down at the very time of their occurrence.
Yet even in these eerly documents we find that writers, speaking from
- veracious relation,’ record portentous falsehoods, or let us rather say non
facts, and that even writers depending upon the evidence of eye-witnesses,
and sometimes (though much more rarely) on the witness of their own eyes,
fall into astonishing errors, meny of which take the direction of such
amplification as to convert the wonderful but explicable into the miraculous
and inexplicable.” This should prevent the shallow and supercilious re-
jection of the Gospel narratives, because of variations which can easily be
explained, which do not touch the heart of the subject, and the evidence in
favour of which is irrefragable. The pictures which Dr. Abbott has given
of the age of which he writes are vivid and fascineting, and apart from
the tendency of his parallels that belittle the accounts of the Gospel miracles
(which of course he does not deny but only explains on naturalistic grounds),
we have nothing but praise for his monumental work.

THE LIvEs oF THE SATNTS., By the Rev. S. Baring-Gould, M.A. Vols. XV,
and XVI. London: Jobn C. Nimmo. 3s. net each volume,

THis great work is now complete. We have so often noted its progress and
touched upon its chief characteristics that it would be superfluous to enter
into detail. It is certainly & monumental work, which for meny a long
year will hold the field and be prized increasingly by ecclesiastical students,
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the clergy, but solely for the right of the archbishop of Canterbury to crown
a king of England; nay, hardly even for that, for Henry had consented to
have his son re-arowned by Becket. He was 8 martyr for the cause of his
own resolution to punish with excommunication those who had dared to
infringe this right.” We have already quoted from the concluding volume
Mr. Baring-Gould’s testimony to the value of Welsh Nonconformity, which
bas ¢/ transformed and regenerated Wales,” and to which Wales  owes
more than to eight centuries of the Church.” His dissertation on the Celtic
Church and its saints is carefully and candidly written. Few of us will be
disposed to disagree with Mr. Baring-Gould when he asserts that ‘¢ our
Anglo-Saxon forbears possessed rare qualities, perseverance, tenacity and
power of organisation; yet the higher qualities in our race, the searching
intellect, the bright imagination, above all, idealism, that straining after
thet which is high and pure, are due to the spark of living fire entering the
lump of hesavy, plodding German nature, through contact with the Celt.”
We do not share Mr. Baring-Gould's dislike of Calvinistic and Zwinglien
Protestantism, though we resent perhaps even more strongly than he does
the imperious action of the Latin Church in various directions. The follow-
ing paragraph is also significant:— It is certainly a most hopeful sign,
that since the disestablishment of the Irish Church it has re-shaped itself on
those conmstitutional lines, which are in complete accord with the Celtic
spirit. The choice of Bishops, the order of Church government, ritual and
liturgy, are all determined by diocesan and general synods, at which clergy
and laity are represented. The Church thus works as a living entity and
an active organism, in accordance with the processes of natural life; but
spiritual life comes not from man, but from Him who gives natural life.”’
In the Celtic and English Calendar an immense amount of curious and
recondite information has been gathered and presented in a compact form.
There are two very complete indices—one the names of the saints whose
lives are given in the sixteen volumes and the other a subject index.

BRELIGION IN GREER LITERATURE. By Lewis Campbell, M.A.,, LL.D,,
Emeritus Professor of Greek in the University of 8t. Andrews.
Longmans, Green, & Co. 10s.

Ix this volume Dr. Campbell has made a substantial contribution to English
literature, having given us no ephemeral treatise—a book which will be
forgotten after the year in which it sees the light—but a work of solid and
abiding value, destined, if we mistake not, to become a recognised suthority,
probably the highest authority on the subject with which it deals. It goes
without saying that the work could have been written only by a classical
scholar of the first rank—a man who has the whole literature of Greece at
command, who can fix at will on its salient features in relation to religion, and
deduce from innumerable instances the dominant principles of which they
are the expression. How few the men are who can do this effectively we
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need not say. Dr. Lewis Campbell, after his retirement from the Cireek
chair at 8t. Andrews, was appointed Gifford Lecturer in the University for
1894-95, and the present volume is a selection from the materials used in
the lectures. The subject is not worn threadbare, and to many who have
a tolerable acquaintance with the classics it will have the charm of freshness,
giving them a clearer insight into the profounder teachings and implications
of the classics, a8 well as tracing for them in bolder lines the growth of that
suprerne purpose which runs through the ages. The theme is of
transcendent moment. ‘‘ In answer to one who remarked ‘ My chief desire
is to leave the world a little better than I found it,’ the late Lord Tennyson
replied, ‘ My chief desire is to have a new vision of (God.” That was the
aspiration of & poet who had something also of prophetic fire. Another
thinker of our time once said, ‘ The deepest want of our ageis to have a new
definition of God.’ Buch indeed is the ever recurring want of humanity in
passing from one stage of enlightenment to another.” The Gifford lectures
are, we suppose, intended to satisfy these related needs. On a foundation
which was established in the interests of natural religion, Greek religion is
a fitting, and in a sense, a necessary theme. Dr. Campbell passes under
review the existing remains of Greek literature from Homer downwards,
dealing with religion in the Iliad and the Odyssey, in Hesiod, Pindar and
Herodotus, Simonides and Bacchylides, in the rise of the Elensinian
mysteries, in the origin and growth of tragedy, of philosophy and scepticism,
in Bocrates, Plato and Aristotle, in the Stoic and Epicurian systems, &:—
a comprehensive review on the details of which we cannot here pretend to
touch, The truth of Christianity does not require us to deny that therc
were elements of truth also in other religions. Imperfect and erroneous as
they were and inadequate to meet the deeper needs of men, they had their
pert to play in the education of the world, and afford the strongest testimony
to the essential spirituality of man’'s nature, illustrate longings which the
Gospel only can supply, and dimly foreshadow truths which only Christ
could fully reveal. They bear indisputable witness, directly and indirectly,
positive as well as negative, to the need and value of a supernatural revelation .
These phases of religious life which were finally supplanted by Christianity
were real, and we can understand the Gospel all the better for our
acquaintance with them. Few ordinary students have any idea of the great
part which religion played in Greece, and how its life was in many directions
shaped by its belief in the gods. There was a seriousness in the Greek
character which is frequently overlooked, and even the love of beauty,
gay and sparkling as it seems, had its religious side, and in a sense its
theologioal bearing. The testimony borne to the moral law—to the reality
‘of & moral government, a8 government dispensing rewards and punish-
ments, is profoundly striking, and on these and & hundred other points
we have in these lectures a wealth of illustration such as we have never
Previously seen.



50 Literary Review.

SPIRITUAL LETTERS OF EDWARD BOUVERIE Pusey, D.D., &c. Revised
and Prepared for publication by the Rev. J. O. Johnston, M. A., and the
Rev. W. C. E. Newbolt, M.A. Longmans, Green, & Co. 12s. 6d.

IN the “ Life of Dr. R. W. Dale ” there is a striking reference to the author
of these memorable letters,- He was at the time reading the * Life of Dean
Stanley ” and was doubtful whether Stanley would ‘ find’’ him as Pusey
did. ‘“What a man that was. . . . I closed the book with a deep impression
of the nobleness and massiveness of his nature, and feeling more than ever
that the power of God was in him. The absence of joy in his religious life
was only the inevitable effect of his conception of God's method of saving
men; in parting with the Lutheran truth concerning justification, he parted
with the springs of gladness.” To Dr. Fairbairn, Dr. Dale expressed his
conviction that notwithstanding the false theologicel principles ard
exaggerated Ecclesiastical claims of the Tractarians, ¢ in the devotion of
these men a new endowment of the Holy Spirit came into the life of
England.” Some such thoughts were awakened in our minds by the
perusal of these letters, sddressed for the most part to men and women who
had consulted Dr. Pusey about their difficulties, intellectual and spiritual,
personal and Ecclesiastical. Probably no man of his generation had a larger
circle of correspondents. People in all parts of the country turned to him
for counsel and sympathy in times which were admittedly trying. The
readiness with which he responded to every appesl, his anxiety to
understand the matters submitted to him, the long and laborious hours he
spent in fulfilling the tasks thus imposed upon him give to this selection
of his letters no common value. They contain statements, counsels, and
directions from which we are bound to dissent. Dr, Pusey’s views of the
functions of the Church, of the Sacraments, especially of the Lord’s Supper
and of the value of confession, are not ours. He robbed himself both of
power and of peace by his defective notions of justification. There was a
strong vein of asceticism in his nature which kept him in bondage. We
may all however learn much from him as to the necessity of deeper and
more solemn views of the nature and effects of sin, of profounder earnest-
ness in religious life, of more resolute and unguestioning obedience to the
will of God, of greater constancy in prayer, especially ejaculatory prayer.
Religion was with Pusey what he sought to make it with others—the one
businees of life, the thing which must command and subordinate to itself
everything else. On such subjects as Confession and Fasting Communion
Dr. Pusey went to no such extremes as the Ritualists of to-day (some of
them must wince when they read his sensible remerks on the latter subject).
His views as to Dissent are not very flattering to us. Yet in what he urges '
against the Anti-Dissenters among his own friends there is much that
Anglicens might with profit lay to heart. The fragments of conversations
and letters with which the volume closes, extending to over forty pages,
are a mine of helpful thoughts: ‘“It is onc qualification for an cffice to
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gee opeself unflt for it.” ‘A good watchmaker is one who makes watches
and prays; e good housemaid is one who sweeps and prays.” “Try to
do things more carefully and better when alone.” “The way to high
things is through low things.” ‘Do not be disciuraged ; habits of years
cannot be plucked out in montha or even years.” ¢ Feeling a thing hard
or & jtriul is not sin; if we did not feel it it would be no trial.” ¢ Specially
be earnest that the first morning thoughts be of God.” ¢ If we bad ayes
to see we should see God here present.” ‘‘Be very careful to follow
every drawing which seems to be the_voice of God.” And so we might go
on quoting, but it needs nothing further to prove that much as we differ
from Dr. Pusey, theologically and ecclesiastically, his letters frequently
< find "’ us.

PAISLEY WEAVERS OoF OTHER DaYs, THE PEN FoLk, &c. By David
Gilmour. Edinburgh: David Douglas, 10, Czatle Street. 6a.

WITH more than ordinary pleasure we welcome a new edition of tbese quaint
old-world sketches, Who that has heard of ‘“The Pen Folk” can ever
forget them ? The late Dean Stanley more than once referred to them in
sermons at Oxford and at Westminster. The book was a special favourite
with Dr. John Brown, *‘ the beloved physician” of Edinburgh, with Bishop
Ewing and Oliver Wendell Holmes, and it is not only Henry James who has
found his life made more sensibly divine by the gracious influence of Deavid
Gilmour. Mr. Gilmour was a Baptist, of aspecial type, a mystic in theology,
and ecclesiastically broad. He has painted for us in ‘ The Pen Folk’ one
of the finest portrait galleries in our literature—a number of quaint, high-
souled men and women with grit in them, shrewd and pawky, rigid in
creed and character, but with a well of human kindness in their nature and
dealing far more mercifully with others than with themselves. The other
works are in another way equslly good, and so far as we kmow they bave
never previously appeared in one volume, There is a biographical
introduction, whose only fault is that it is too short.

MESSRS. MACMILLAN'S BOOXKS.

Maxms oF PIETY AND OF CHRISTIANITY, by Thomas Wilson, D.D.,
Lord Bishop of Sodor and Man, edited with Preface and Notes by
Frederick Relton, A.V.C. (5s. 6d.), comes as the second volume in Messrs.
Macmillan’s ‘“ English Theological Library,” the first volume being William
Law’s ¢ Serious Call,” noticed last month. Two or three editions of the
‘“SBerious Call”’ have appeared within the last five or six years, but the
MaXIMS are, or until now have been, a scarce work., The late Mr. Matthew
Arnold referred to the Maxmus in the preface to his Culture and
Anarchy " as a work which ought to be widely circulated for its honesty and
good sense, its ardour and unotion, It displays a balance of these four
quelities in fulness and perfection. With Mr. Arnold’s judgwent all
4#
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intelligent, and what is more, all devout and Evangelical readers will agrce.
Here are & few maxims culled absolutely at randomn—** We receive grace in
the same degree as we desire it,” *“ God gives grace, but only to those that

TIIE MINER'S LRIDGE, NEAR BETTWS-Y-COED,

labour and pray for it,” ‘‘Grace and blessings abused harden the heart,”
“ A corrupt heart will cormupt the understanding and judgment,”
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“Qur greatest hopes should lie beyond the grave,” ‘It is not great but
useful knowledge that makes & man wise,” ¢ All knowledge is vain that
tends not to the practice of some duty,” ‘“ God will take from us nothing
but what He knows would make us unhappy,” ‘' The only way to perfection
is to live in the presence of God,” ‘“ Bs sparng of your words and never

LLANGOLLLEN BRIDGE.

talk in & passion,” ‘“ Intemperance in tslk makes a dreadful havoc of the
heart,” “Bs n ¢ afraid of seeing the truth ; if you are, God will uot show it.”
Mr. Relton’s preface is wise, sympathetic, and informing, in every sense
admirable, and th+ b ok altogether is a fine specimen of the printer’s and
binder’s art.—HIiGEWAYS AND BYwavys IN Nortm WaLEs, by A. G.
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Bradley, with Illustrations by Joseph Pennell and Hugh Thomson (6s.), is
sure to become a popular band-book, & sort of vade mecum, not only with
tourists who wish to traverse the romantic ground described, but with all
lovers of literature and art. Mr. Bradley wiclds a practised pen, and at once
gaios the confidence of his readers by his vivid descriptions of scenery, his
carefal collection of local traditions and historic associations, his frank
recognition of religious life, and his endeavours to understand * the soul of
a people.” He is not oblivious of the existence nor blind to the merits of
Nonconformity, but he has scarcely penetrated to its innermost life. He
should read the Rev. David Davies's ‘‘ Echoes from the Welsh Hills.”
Those who best know the ground over which Mr. Bradley conducts us,

STORM CLOUDS ON SNOWDON, FROM LLYN PERIS.

beginning at Shrewsbury, going on to Llangollen, and taking us to such
places as Owen Glyndwr, Corwen, Ruthin, the Vale of Conway, Bettws-y-
coed, Harlech, Dolgelly, &c., &c., will be the readiest to testify to the
general fidelity of his work, and even without a solitary illustration we
should have in these pages a book of the highest value. But the illus-
trations are an added delight. The artists have reproduced nature at its
best, and so as to enable us to see more in it than of ourselves we could.
In selecting specimens we suffer from an absolute embarras de richesse.

MESSRS. JAMES CLARKE & CO.’8 _BOOKS.
Macre, DIvINATION, AND DEMONOLOGY : Among the Hebrews and Their
Neighbours. Including an Examination of Biblical References and of the
Biblical Terms. By T. Witton Davies, B.A., Ph.D, (Leip). 3s. 6d. Dr. Witton
Davies is an adept in curious research. No man of our acquaintance has
been more persevering in the study of the Semitic languages or attained
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higher distinction. The treatise here published was presented to the
Ubniversity of Leipzig as a prerequisite to the examination for the degree of
Doctor of Philosophy. It is & clear, compact, and masterly exposition of a
gubject as interesting and instructive as it is recondite. Magic is an
attempt on the part of man to converse with spiritual and sapernatural
beings and to influence them in his favour; divination is the attempt to
obtain special informafion from such beings, while demonoclogy is the
belief in evil spirits. These low and corrupt forms of religion were once
more widely prevalent than they are now. In Biblical times and Oriental
countries they were very common. Dr. Davies has collected numerous
instances, and shown us their resl significance. His essay is a capital instance
of how to study a subject and master it.—THE MAKING OF AN APOSTLE.
By R. J. Campbell. 1s. 6d. The popular Brighton preacher khas in him,
a8 many of us believe, the making of a great theologian, and is giving proof
of the fact by his admirable Biblical studies—whether of character and
spiritual training and development as here, or of doctrine as in his
memorable sermon at Nottingham. This ‘‘small book ” is a series of studies
on the life of Simon Peter—fresh, unconventional, and vigorous—the work
of a man who understands the forces which make for righteousness and keeps
ever in view the ‘‘ fine issues ”’ to which character may be touched.—For a
Christmas or New Year’s present we know nothing more dainty in form or
more timely in substance than THE BIBLE DEFINITION OF RELIGION. By
George Matheson, D.D. 1s. An expositionand application of the great text
in Micah vi. 8, on doing justly, loviog mercy, and walking humbly with God.
We are at a loss whether to admire most the seer-like vision, the desp
spiritual sympathy, or the literary grace of this chaste drochure. It is ag the
voice of one who has seen and abides with God. As a meditation for the
season how apt is the following :—*‘ What, then, is the power which enables
8 man to walk humbly with his strong point ? It is love. The humility of
Christ is reached not by subtraction but by addition; it is * more life and
fuller’ that we want. TLet us say, You have come to the knowledge that
You are possessed of a special revelation, a light which has not been given
to other men. You are not entitled to undervalue that Light. But to
prevent you from getting proud of it, there requires to be something added
to your nature—the love of your brother man. What will be the effect of
this love? It will cause you to say: Why should this beautiful
light not be shared ? Must I keep so great a privilege to myself? Ought
Dot others to be partakers of this joy? Whbile I have it alone, it burns
a3 well as brightens me. The detraction from its glory is the solitude in
which I hold it.” —CHRISTOPEHER CRAYON’S RECOLLECTIONS : the Life and
Times of the late James Ewing Ritchie as told by Himself (3s. 6d.), will
find many interested readers, not only among those who made acquaintance
with the genial and chatty Christopher, ag he roamed to and fro over the
earth, for their entertainment, and communicated the results to the
Christian World. All who care for pictures of *the good cld times,” of
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quaint characters, old and abandoned customs in Church and State, of the
struggles of village Nonconformity, and all who delight in vivid portraiture
of the worthies of an earlier generation, will value these racy and piquant
pages. Mr. Ritohie’s experience were very diversified, he oame in contact
with all sorts and oonditions of men, and his recollections are certainly
vivagious,—CHAPEL FoLK. By Mary Hartier. 3s. 6d. Thisisa simple and, we
should imagine, thoroughly life-like story of Free Church life in
Somersetshire, writtea by one who kmows it and is in sympathy with it.
The characters are clearly sketched, and, without any exciting incident, we
have a pleasant and useful study—the precursor, we have no doubt, of
stronger and better work.

MESSRS. METHUEN’S BOOKS.

MEessrs. METHUEN & Co. have published a quaint and besatiful edition
of THE PrierIM’S ProGRESS, by John Bunyan, with thirty-nine
Tllustrations by Robert Anning Bell, and an Introduction by C. H.
Firth (6s.). The illustrations form an admirable commentary, being
apt and forceful, such as a true intrepretation of the text suggests
(see THE SLoUGH OF DESPOND, VANITY FAIR, S1r HAVING GREEDY, &c.),
while the introduction is equally good from & biographical and critical
standpoint, It contains much curious information and many suggestive
comparisons, Of the two illustrations of VANITY FAIR we have been
favoured with one, which, as a study of the characters who watch Christian
and Hopeful passing through, seems to us particularly good.—READING
AxD READERS. By Clifford Harrison. 2s. 6d. Those who have never
heard Mr. Harrison’s readings or recitations have missed one of the
pleasures of life. The delight with which we have listened to him pre-
disposed us to receive this little book with expectation, mor have we
been disappointed. It accomplishes much because it attempts, from the
professional elocutionist’s point, little. It has in it nothing strained,
impracticable, or far fetched, but gives only such hints as have been
gathered from experience, and does not trouble about the hundred and one
little rules and regulations which have too often baffled the learner. The
author sees clearly and enables us to see the difference and the different
requirements between reading and reciting, and reading and spesking.
His exposition of dramatic reading and rhythmic reading is specially
suggestive. The chapter on church reading is less severe than we expected,
and decidedly encouraging. All ministers and students should read and
read again this unpretentions but valuable book. It is dedicated to the
memory of ome of the most perfect readers—the author's brother, whose
sermoné we here motice. —CLOVELLY SERMONS. By the late William
Harrison, M.A., Rector of Clovelly. 3s. 6d. If there is nothing specially
striking or sensational in these sermons, they possess great and abiding
merits. Mr. Harrison was not a preacher of the Boanerges order,
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but quiet, contemplative, and in the best semse of the word, pietistic.
Influenced in early life by Robertson of Brighton, Maurice, and Kingsley,
he became, in later life, more distinctly Anglican, though ever striving

VANLTY VFAIR.

to keep free from ‘‘ the falsehood of extremes.” He was not content
with a surface view of his subject, but sought to sound its depths,
brooded over it, and gathered from many quarters illustrations with which
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to illuminate and enforce it. There is great suggestive force in such sermone
as Road Making, Star Gazing, St. Peter's Fall and Recovery (a thoroughly
healthy and helpful sermon), The Wrestling of Jacob, and Offences. Mr.
Harrison’s style is natural and unaffected, and thoughtful readers will
prize this small volume and turn to it again and again. Mrs. Harrison,
better known as Lucas Malet, has enriched the volume with a brief and
graceful introduction.

MESSRS. CASSELL & CO.’S BOOKS.
WE welcome the fourth and concluding volome of TuE CHURCH OF
ENGLAND : A History for the People. By the Very Rev. H. D. M. Spence,
D.D.. Dean of Gloucester. 6s. It opens with an account of the Anglican

MAGDALEXN COLLEGE, OXFORD, FROM THE CHIRWELL.

Church under James 1. and ends with the Victorian era. It thus deals with
two specially interesting epochs—the era of the Evangelical Revival under
Whitefield and Wesley, and the rise and progress of the Tractarien
movement, which, more than any other influence, has determined both the
form end spirit of the Anglicanism of to-day. Whatever may be our
judgment as to the principles of Tractarianism—end we are compelled both
by resson and Christian faith to repudiate them—we can neither be blind
to its immense and wide-reaching power, nor insensible to the charm of its
leaders. Keble, Newman, Pusey, Church, Liddon are among the greatest
and most fascinating of English ecclesiastics, and it would be churlish and
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absurd not to recognise the higher tone they gave to English Church life.
They promoted, as few others have done, reverence in worship, orderliness
in service, enthusiastic self-denial, and practical spiritual work. It is a
marvel to us how, with their intense spirituality, they could cling to so

cuure.

LITPLIEMORE

many mediweval or patristic superstitions, but so it was. Dean Spence is,
88 a rule, frank and honourable in his judgments, and does not, at any rate,
ignore the existence—though we question whether he fully understands the
principlos—of Nonconformity. He is & very decided Churchman of the
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Evangelical school. He writes in a lucid and interesting style, so that his
work is at once popular and scholarly. It is profusely and admirably
illustrated, giving throughout portraits of famous men and views of famous
buildings and events. The views here reproduced are MAGDALEN COLLEGE,
OxrFoRrD, from the Chirwell, and LITTLEMORE CHURCH, inseparably
sssociated with the memory of Newman.—SAORED ART, The Bible Story
Pictured by Eminent Modern Painters, edited by A. G. Temple, F.8.A.,
9s., is in every sense of the word a magnificent volume, containing
reproductions of all or almost all the great paintings by which, in recent
years, the wonderful and unique story of the Bible has been illustrated.
It bas as its frontispiece a coloured view of Holman Hunt’s THE LIGHAT OF
THE WORLD. Burne-Jones, G. F. Watts, Rossetti, Lord Leighton, Bir E. J.
Poynter, Goodall, Millais, Sir J. Gilbert, Albert Moore, and many others
are well represented, and do much to ioterpret for us the rich and many-
sided significance of characters, incidents, and stories which, though old, are
ever new, Preachers and teachers would find themselves amply repaid, and
certainly their hearers would be greatly profited, by the quickening of
imagination which the study of this volume would ensure, and its
suggestively illuminating power. It places us on new standpoints, and séts
familiar subjects before us in unaccustomed lights. The table of contents
gives brief and succinet descriptions of the pictures.

TEE COMMANDMENTS OF JEsUS. By the Rev. Robert F. Horton, D.D.
Isbister & Co. 6s.

NeXT to his Verbum Dei, which is addressed specially to preachers, this is
far and away Dr. Horton’s strongest book. It is a valuable and necessary
sequel to his work on ¢ The Teiching of Jesus,” being devoted to the
““ Commandments” as a rule of life and the principle of ethics. For three
years Dr. Horton has been revolving in his mind these precepts of OQur Lord
—most of which are found in the Sermon on the Mount, and the result is
seen in a book, which, while it shows ample traces of culture and of
acquaintance with the best theological literature, has yet a strongly marked
character of its own and derives comparatively Jittle from outside. Two
clesees of readers should be profited by tke book—those who regard Christ’s
precepts as ideal and impracticable, and so unfitted for a world like ours; and
those also who glorify the Sermon on the Mount as 8 mere ethical treatise
devoid of doctrinal suppositions and capable of being fulfilled without the
spiritual dynamics of the Gospel. Dr. Horton’s remarks on the Sacraments,
so called; contain much wholesome and sorely needed truth, even in some
Nonconformist circles, where a new form of sacramentalism is appearing,
attributing to the Lord’s Supper a semi-mystical power not assigned to it
by Christ Himself. On this and other grounds we cordially welcome Dr.
Horton's finely spiritual book.
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MESSRS. NELSON'’S BOOKSH.

Mzssis. T. NELSON & Bons have sent out a goodly stock of books suitable
for presents in which children and young people will take special delight.
TaROUGH PERIL, TorL, AND PAIN, by Lucy Taylor (4s.), is a story of the
sixteenth century, during the reign of Edward VI., and shows us the early
struggles on behalf of the reformed doctrine and the heroism thereby invoked.
—1IN THE GRIP OF THE SPANTARD. By Herbert Hayens. 35. Here we are

THE DISCOMFITURE OF THE PHILISTINES.

transported to South America, and have a succession of exciting scenes and
adventures brought before us such as always rouse the enthusiasm of boys.
—THE TRIPLE ALLIANCE, by Harold Avery (3s. 6d.), is a story of modern
school life, in which many of the boys in our own houaseholds will recoguise
the counterparts of themselves,—THE GoLDEN PicTURE Book. 38, Pleasant
stories wise and witty, pages bright with pictures pretty. Could therebe &
more delightful collection of tales, new and old, for the younger children ?
The illustrations are good.—The little ones will also delight in RouND THE
FARM: A Picture Book of Pets, with stories by Edith Carrington, ls.;
and Jackx AND JILL, a book of favourite mursery rhymes, with outline
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pictures for painting, 1s, Mossrs. Nelson & Sons’ books are always
admirably illustrated. We are able to chow the vignette from * The

FRONTISPIECE To ““IN TUE GLEIP OF THE SPANIALD.”

Triple Alliance,” and the frontispiece from ‘In the Grip of the
Spaniard.”
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A Lirr For AFRICA : Rev. Adolphus Clemens Good, Ph.D., American
Missionary in Equatorial West Africa. By Ellen C. Parsons, M.A.
Oliphant, Anderson, & Ferrier. 3s. 6d.

Many indeed are the lives—young, bright, enthusiastic, and Christ-like
which, from America as from England, have been given for Africa. Dr.
Good, who laboured heroically in the Gabosn and Corisco Missions, on the
Ogowé, at Kangwe, &c., and whose pioneering work in Bululand was not
nnworthy of Livingstone, was one of the noble band so ¢ early called to
rest,” He had in early life to confront difficulties which, to many men,
would have been insuperable, but principle, tact, courage, and perseverance
overcame them. The record of his thirty-eight years is valuable in a

geographical, zoological, and anthropological sense, as well as from a
missionary standpoint.

Mr. HENRY FROWDE (Oxford University Press Warehouse, Am¢sn Corper)
issues in several forms and prices THE POETICAL WORKs OF JOHN
GREENLEAF WHITTIER, edited with Notes, &c., by W. Garrett Horder,
M.A. This is the only complete edition in this couniry, and iy printed from
the ‘“Riverside’ text, as arranged end revised by Mr. Whittier himself,
while in appendices there are given the poet’s latest verses, and many which
he did not think worth preserviog but which his friends will not willingly
let die. Mr, Horder is the most competent editor of American poetry in
England, and the service he has rendered to ome of the sweetest, most
instructive, and elevating of the poets of the century deserves hearty
recognition.—The ¢ Thumb "' edition of Oliver Goldsmith’s TTE Vicar oF
WAREFIELD, on India paper, tastefully bound in morocco, is in its own way
a marvel.—The same publisher sends out THE MoRE EXCELLENT WAY:
Words of the Wise on the Life of Love. A Sequence of Meditations
compiled by the Hon, Mrs. Lyttelton Gell. The extracts are the fruits of
wide reading, and have been made with fine tact and judgment. They all
tend to exalt the high and pure life to which they are devoted—the life that
finds its truest type and its noblest inspiration in Christ Himself. There is
in the extracts nothing sentimental, but much that invigorates and expands
the heart, The work, as befits its contents, is exquisitely got up.

Mgr. JAMES BowDEN has published CHRISTIAN SciENCE. An Exposure. By
Amne Harwood. 1s. A reprint of articles which attracted consider-
able attention in the British Weekly. By the unfortunate death of Mr.
Harold Frederic, the miserable fad which agsumes for itself so honourable a
name has been thrust upon the notice of the public. This exposute is
thorough and decisive.—Mr. Bowden has also published GREAT SouLs AT
PRAYER, Fourtean Centuries of Prayer, from St. Augustine to Christina
Rossetti and Robert Louis Stevenson. Selected and arrenged by Mrs.
Mary W. Tileston. A remarkable collection, which all Christians will
value as an aid to their inner life.
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A TREATISE CONCERNING THE RELIGIOUS AFFEOTIONS. By Jonathan
Edwards. Andrew Melrose, 16, Pilgrim Street, E.C. 2s. 6d.

OF ** Books for the Heart” there are few to equal this. In the realm of
spiritual life it stands on an altitude of its own, and is one of the great
books of the world. As we read it we are under the control of an intellectual
and epiritual giant—a man who knew and loved God with a depth of
knowliedge and a fervour of affection which few even of our great preachers
and theologians have sttained. Edwards was an acute metaphysician, and
had & profound insight into the workings of the human heart. He laid his
finger with a sure touch upon its weak and sinful places and revealed it to
itself, but there is nothing morbid or exaggerated in his view of the
relations of the soul to God. He analyses motives, supplies tests, urges
incentives, and seeks to lift us into the secret plece of the Most High, and
this he does with unique tenderness and power. No man cen read the
treatise without becoming a better and holier man. With all our heart we
thank Mr. Smellie for it and for his most admirable introduction—itself a
pisce of masterly writing. He ought to have given his name as editor on
the title page.

MzEsses. SMITH ELDER & Co. send out AURORA LEigH. By Elizabeth
Barrett Browning, New edition. With prefatory note by Algernon Charles
Swinburne. 3s. 6d. The.edition is well got up and convenient in form,
and Mr. Bwinburne’s appreciation is judicious and discriminating. He says,
and says quite truly, that “ The advent of ¢ Aurora Leigh’' can never be
forgotten by any lover of poetry who was old enough at the time to read
it. Of one thing they may all be sure—they were right in the impression
that they had never read, and never would read anything in any way com-
parable with that unique work of audaciously feminine and ambitiously
impulsive genins. It is one of the longest poems in the world, and there is
not a dead lne in it.”” Mr., Ruskin’s admiration for it is well known, and
though it has certain conspicuous defects and improbabilities, it is not only
a great poem, but stirs the heart and rouses the will as few other poems do.

MEesrs. MoRGAN & ScorT send out LOVE To THE UTTERMOST. Expositions
of John xiii.-xxi. By F. B. Meyer, B.A. (2s. 6d.), a sequel to the author’s
¢ Life and Light of Men,” dealing with chapters ii.-xii. A simple, choice,
and helpful exposition of this marvellous Gospel. —The same publishers send
out Our Darry HoMILy, also by the Rev. F. B. Meyer (1a. 6d.) Pusalms,
Canticles, brief meditations for every day, peculiarly rich and suggestive.—
ANecpoTES, INCIDENTS, AND ILLUSTRATIONS, by D. L. Moody (2s. 6d.),
will need no commendation. The book containg many of the sharpest arrows
in Mr. Moody’s bow.—SILVER ToNGUES : For the Youug. By Rev. John
Mitchell. A series of charming talks to boys and girls, in which various
objects, such as chairs, bells, an umbrella, a leaf, flowers, &c., are the
speakers, who give useful and interesting lessons.
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MR. MARTIN HOOD WILKIN.

T is a glory of the Baptist denomination that amongst its
I pastors have ever been found men who were at the same time
engaged in commerce, true successors of the Apostle Paul,
who, while building up a church, worked at his trade as a tent-
.maker. The Metropolis has been especially blessed by such good
men, An early and highly useful minister in the recovered
freedom of the sixteenth century, William Kiffin, was a London
merchant prince. Among the prominent men of business at the
present day are many of high culture and holy life, who are yet
shrewd and successful in their vocation, for the Church and the
mart are not necessarily antagonistic. Whilst, on the one hand,
there is, beyond question, great advantage in a pastor being wholly
devoted to the work of the ministry, there are, on the other hand,
many Christian men engaged in commerce whose gifts and graces
are such that they ought not to be lost to the service of the
sanctuary, and who could guide with great efficiency one of those
fountains of benediction called a small church, It might be
invidious to draw our illustrations from men still living, but
consider what a serious loss of spiritual force we should have
sustained had we not had such service as that of Mr. J. Benson, ot
Belle Isle, or the late Mr. Lockhart, of Liverpool.

Mr. Martin Hood Wilkin is one of the principals of a
large business firm in London, and has now for thirty
years been pastor of a Baptist church in DBassett Street,
Kentish Town. He was born in the year 1832. He was the
son of Mr. Simon Wilkin, F.L.S, of Norwich, who was well
known in literary circles as the editor of the “Life, Works,

5
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and Correspondence of Sir Thomas Browne” Mr. Wilkin,
senior, was for years a deacon of the church at St. Mary’s, under
the pastorate of the Rev. Joseph Kinghorn, and of his successor,
the Rev. William Brock. Both his grandfather and his great-
uncle had been deacons of the same church before him. He is
a lineal descendant of Dr. Thomas Jacomb, one of the ejected
ministers of A.D. 1662. Dr. Jacomb was a popular pastor at
St. Martin’s Church, Ludgate, London. Of his preaching the
following appreciative notice is found in a contemporary record :—

‘“He had a happy art of conveying saving truths into the minds of
men. He did not entertain his hearers with curiosities, but with spiritnal
food. He dispensed the bread of life, whose vital sweetness and
nourishing virtne is both productive and preservative of the life of souls.
He preached Christ orucified, our only wisdom, righteousness, sanctifioa-
tion, and redemption. This is to water the tree at the root. His
sermons were clear, solid, and affectionate. He dipped his words in his

own soul, in warm affections, and breathed a holy fire into the breasts of
his hearers.” .

We cannot say that Mr. Martin Hood Wilkin was, like his
great ancestor, a select preacher before the Lord Mayor and
Corporation, or that he filled the pulpit at St. Paul’s Cathedral, but
we venture to say this much for the belief in heredity, that this
quotation would not inaptly characterise the evident aim of a dis-
course we once heard from the pastor at Bassett Street. On his
father’s side has been traced a connection with quite a number
of the heroes of the Commonwealth, and, going farther back,
with several of the Barons who signed Magna Charta. His
name, “Martin,” is in remembrance of a Martin Wilkin who
married a daughter of Henry Cromwell, the Viceroy of Ireland.
Again the notion of heredity comes in, in the well-defined and
sturdy Nonconformity of our friend, who, though entitled to the
privileges of Founder’s kin at Winchester and Oxford, declined
them on principle. His mother was the daughter of John Culley,
Esq., of Cossey, Norfolk, a descendant of Richard Culley, who
in 1717 founded the Baptist Church at Worstead, of which Rev.
Arthur Spelman Culley, A.T.S, one of the family, is now pastor.
Mr. Wilkin is a firm and conscientious Strict Communion Baptist,
and represents the Manchester College on the Senatus Academicus.

He was baptized at the age of fourteen by the Rev. John
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Ivory, in the River Wensum, at Cossey. He-was educated at
the school of the Rev. W. Shingleton, of Hampstead. In
1846 he was sent to pastor Oncken, at Hamburg, with whom he
remained for nine months studying the German language. Here
he became acquainted with the brave and progressive work of the
Baptists in the North of Europe, with which he has ever since
shown very deep sympathy. He has frequently visited the
churches in Germany, Denmark, Sweden, and Norway. His name
is therefore well known among them, as it is also among those
Stundists of Russia who are Baptists, He has frequently
attended the triennial conferences of German Baptists. He also
accompanied the late Rev. C. H. Spurgeon to Hamburg on the
occasion of the opening of the New Baptist Chapel in that city.
His home in Pilgrim’s Lane, Hampstead, is frequently visited by
leading brethren from the northern lands, with whom he maintains
frequent correspondence, and to whom at times he has rendered
efficient help—such as, for example, when in 1874 he was instru-
mental, throngh Dean Stanley, in staying for a time the persecutions
in Russia, as recorded in Canon Protheroe’s * Life of Stanley ”
{(Vol. TL, pp. 449-50).

In 1880 Mr. Martin Hood Wilkin married Mary Harriet,
younger daughter of the late Rev. Jackson James Smyth, M.A,,
who had left the Establishment. Mrs. Wilkin is. a lady of
decided piety and conspicuous culture, who has preved in- every
way a worthy helpmate, especially in the extenmsive sympathy
shown with the struggling and oppressed Baptists abroad. The
visitor to Mr, and Mrs. Wilkin may expect to meet some American
D.D., or one of the earnest German pastors, or a persecuted
Stundist from Russia. It is impossible to estimate the amount of
influence for the help of poor and persecuted brethren, and
the strengthening of the young churches far away, which flows
from this cultured Christian home.

The work in Kentish Town has also been greatly indebted to
the visitors at Sydney House, Messrs. Oncken, of Hamburg,
Wiberg, of Stockholm, Kobner, of Copenhagen, and such eminent
Americans as Dr. Armitage, of New York, Dr. S. F. Smith, the
Rev. G, W. Anderson, of Philadelphia, and especially the late
revered Dr. Gordon, of Boston, having frequently been guests at

e
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the house and occupants of the pulpit—Dbesides a succession of our
most eminent English preachers. The church also keeps up its
relations with Mr. Kestin, of Alexandria, baptized some years since,
and commended in prayer to his very important labour amongst
his countrymen the Jews in Egypt.

It may be readily understood that with so much work of a
unique character on hand Mr, Wilkin is not as often seen at our
great gatherings as he and we could wish. He was present and
took an active interest in the last autumnal session of the Baptist
Union. He has literary tastes. In 1855 he published an octavo
“ Memoir of Joseph Kinghorn, of Norwich,” one of the standard
biographies of the great men of our denomination. Since 1871,
with his sister, Miss Mary Jacomb Wilkin, he has maintained a
large training school in Kentish Town, one of the few Voluntary
schools not in connection with the Established Church. He is
perhaps best known in this country by his steady and generous
support of the Baptist Tract and Book Society, of which he was
appointed Treasurer in 1891. His association with American and
Continental Baptists has taught him the value of good denomina-
tional literature both for the defence and propagation of our
principles, He sees in such literature an indispensable instrument
of progress, and believes that it is the duty of all Baptists to
support it, The history of the American Publication Society,
which started in a “ day of small things,” has convinced him that
there are immense possibilities before English Baptists if they will
but take advantage of them. C.

THE re-issue of Mr. Sadler’s Commentary on the New Testament, at 4s. 6d.
8 volume, has now advanced as far as the Epistles of St. Paul to the
CorossIANs, THESSALONIANS, AND TmMorTHY. It is, as we have often
pointed out, a ‘ Church Commentary,” by which the author means an
Anglican Church commentary, and its bias in this direction appears again
and again. But its general value is so great, its views of critical and
hermeneutical questions so profound, that the sturdiest Nonconformist and
most enthusiastic Evangelical can rarely comsult it without profit. We
dissent, for instance, from the views of the Christian ministry given in the
excursus at the end of this volume, but accept gratefully the vindication of
the Pauline authorship of the pastoral Epistles. There are gleams of spiritual
insight on almost every page which tend to make more real to us the great
things of God. The publishers are Messrs, George Bell and Sons.
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OUR NONCONFORMIST MHERITACE.
A MESSAGE TO OUR YOUNG PEOPLE.
GREAT MEMORIES.—(Continued.)

HE religious tolerance which distinguished the reign of William
T and Mary was not destined to continue. With the accession
of Queen Anne there ensued a violent High Church reaction,
favoured by the Queen and fanned to fever heat by the harangues
of Dr. Sacheverell. This cleric denounced Nonconformists as
enemies to both Church and State, as “fountains of lewdness,” and
as “worse monsters than Jews, Mohammedans, Socinians, or
Papists.” He called on the law to suppress “such a growing
mischief,” and declared him to be no true son of the Church who
did not raise against Dissent “the bloody flag and banner of
defiance.” Against this redoubtable assailant, Daniel De Foe went
forth as Nonconformjst champion, by the publication,in 1702, of
his satirical pamphlet “ The Shortest Way with Dissenters.” In
this he sarcastically commended to the High Church party the
gallows and the sword as the only means of stamping out Non-
conformists. The satire was not at first perceived, and the book
was received by High Churchmen with rapture. When they
discovered its true meaning, and realised themselves duped and
exposed, their rage knew no bounds. De Foe was treated as a
public enemy, tried at the Old Bailey, and sentenced to a fine, to
imprisonment, and to the pillory. Yet his bold bearing made him
friends among the populace, and when he came out to the pillory,
he was greeted with applause, was bedecked with garlands, and
plentifully supplied with refreshments; and when his imprison-
ment ended, he had the satisfaction of knowing that he had made
it impossible for religious bigotry in this land to revert to the use
of those rough and brutal measures which he had so cleverly
exhibited.
The High Church crusade, however, was not allowed to slacken,
and several measures were taken to counteract the influence of
Nonconformity, the climax being reached in the Schism Bill, passed
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in 1714, to secure the closing of Nonconformist schools and
colleges.  This was a blow struck at the very root of Free Church
life and was regarded by Nonconformists with deep dismay, The
Bill 'was only just passed, in spite of the Queen’s active interest.
It was to come iuto force on August 1st,a Sunday. On the
morning of that day, Thomas Bradbury, minister of Fetter Lane
Congregational Chapel, was walking with dejected gait through
Smithfield, when he met Bishop Burnet. Burnet asked the cause:
of his dejection. ~ Bradbury replied, “I am thinking whether I
shall have the constancy and resolution of that noble company
of martyrs whose ashes are deposited in this place; for I most
assuredly expect to see similar times of violence and persecution,
and that I shall be called to suffer in a like cause”” The Bishop
comforted him by telling him that the Queen was dying and that
after her death the Bill would no doubt become a dead letter.
He was then on his way to the Palace and promised to send
Bradbury notice as soon as the Queen was dead. Should the
messenger arrive at Fetter Lane during service, he should go into
the gallery and drop a handkerchief in the preacher’s sight. The
Queen died that morning ; the messenger arrived while Bradbury
was preaching, and dropped the handkerchief over the front of the
gallery. The sermon was concluded without any reference to
what bad happened, but in his closing prayer Bradbury “offered
public thanks for the delivery of the nation, and implored the
Divine blessing on King George I. and the House of Hanover.”
And so it came about that the first public proclamation of the
accession of the House of Hanover was made in Fetter Lane
Congregational Chapel.

King George, a Lutheran, promised to uphold the Enghsh Church
as by law " established ; but, at the same time, to extend toleration
to Protestant Dissenters. The Schism Act was never enforced, and
Nonconformists entered on a period of peace.

But this “ period of peace’” was not to be an era of strength or
prosperity. The whole religious life of England seemed to have
come under a blight. Churchmen and Dissenters alike had lost
spiritual fervour. It was the age of Deism. Reason was banishing
faith. The soul’s vision was perishing. Christianity was being
subtly undermined, and her own defenders were under a spell
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Hand in hand with scepticism went immorality. Darkness brooded
over the land, and the Church slept,

But when the darkness was deepest, God was preparing the dawn,
In Oxford certain young men were reading the New Testament
and praying for the power and blessing of God. Before long the
Wesleys and Whitefield entered on their great work, Throughout
England and the neighbouring countries they kindled the fires of a
great spiritual revival. The fiation was aroused, and a new era
had begun.

This movement certainly originated in the Established Church,
for its three great leaders were all “Churchmen”; but it was
promptly disowned by its mother church, and through stress of
circumstances became, before long, a reinforcement of Noncon-
formity. The Wesleys and Whitefield never left the Church of
England ; they sought indeed to strengthen and quicken it both
by bringing into it the converts of their ministry, and by awaking
within it a deeper and more spiritual life; but their efforts were
met with fierce opposition. They were spoken against by all
orders of clergy, from bishops to country curates, and in some
places the parsons led the mob in riots against “the Methodists.”
Thus it came about that the new movement took shape apart from
the rules and organisation of the church, and in course of time the
great Methodist -bodies, for whose abounding life the limits of the
“ national church” afforded no scope, took their place among the
dissenting communities.

The work of the English Revivalists was paralleled in Wales by
that of Howel Harris and Daniel Rowlands. Up till this time the
neglect of the Episcopal clergy had left the Welsh people in a
condition of “almost heathen darkness,” but now Harris and
Rowlands, and a few kindred spirits, set themselves to bring about
the regeneration of their land, and they met with a brilliant
success, Multitudes were converted to God, whole communities
were morally transformed, the tone of the nation was raised.
Here, again, the leaders of the movement were Episcopal clergymen,
but, as Skeats remarks, “the good they effected, they effected
against the will and in spite of the prohibitions of their own church,
which, as in England, again exhibited herself in what was still her
characteristic attitude as the opponent of all sincere religious life
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and active religious work.” Thus it was that nearly the whole
Welsh nation left the Established Church and joined the Noncon-
formist bodies, to which it adheres to this day.

A significant fact of this period, and one which foreshadowed
the growth in political matters of what is now called “ the Non-
conformist conscience,” was the attitude of Nonconformists towards
the American War. At this hour few Englishmen are found who
do not deplore that war as one of the darkest blots on the page of
English history. We are ashamed to-day of the policy which
aimed at crushing out in America the very instincts of freedom
which are the glory of our race. As we read the story of aggression
and tyranny we can only say: “This was not English; the nation,
when she did these things, was led astray by evil counsellors, and
was untrue to her nobler self.” Dearly has England paid for her
infatuation ; the schism in the Anglo-Saxon race is its fruit to-day.
But, thank God, even in a time of national blinding, there were
some who saw the light. The Nonconformists of that day never
consented to that wicked war. They stood then, as always, for
liberty and righteousness. With tongue and pen, singly and
collectively, they protested against the policy of the Government.
“ The Dissenters,” wrote Benjamin Franklin from London, on the
eve of hostilities, “are all with us.” Their attitude brought down
upon them the anger of king, court, and cabinet ; but we can now
see that they represented in that crisis the true and nobler England.
If their counsel had been followed, the Anglo-Saxon race, un-
divided, might now have commanded the world and wielded a
power for righteousness, which none could resist or gainsay.

The history of the last hundred years has been made illustrious
by a series of just, philanthropic, and spiritual movements. In all
of these, Nonconformists have been to the front, and in most of
them the prime movers, Towards the end of last century the
Congregationalist, John Howard, visited the gaols of Europe, and
initiated prison reform; the Quakers and Baptists started the anti-
slavery crusade; the Baptists, William Carey and Andrew Fuller,
kindled the modern missionary movement; and the young Quaker,
Joseph Lancaster, gave its first impulse to elementary education in
this country.

During the present century, Nonconformists have maintained
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their tradition as the allies of every movement for wiping out
abuses, widening knowledge, and diffusing liberty, while step by
step they have themselves advanced along the path of political
enfranchisement. In 1828, after a long struggle, they obtained
the repeal of the Test and Corporation Acts, by which, since the
reign of Charles II, they had been disabled from taking up public
office without doing violence to their conscientious convictions.
Several minor successes followed, and then in the mid-century
arose the conflict over compulsory church rates. During this
agitation, Lord John Russell uttered the :famous prophecy which
paid so fine a tribute to the political influence of Nonconformity :
“] know the Dissenters. They carried the Reform Bill; they
carried the Abolition of Slavery; they carried Free Trade; and
they’ll carry the abolition of Church Rates.” In 1868 his prophecy
found fulfilment.

The next year, Mr. Gladstone carried the Disestablishment of
the Irish Church, and in 1871 the English Universities were
thrown open to Nonconformists. In 1880 a measure of Burial
Reform was carried, opening churchyards te Nonconformist services.

But great as has been the activity of Nonconformists in things
social and political, their chief services to the country have naturally
been in the spiritual realm ; and during the century Nonconformity
has produced many great Christian teachers whose fame and whose
accomplishments belong to the nation. Robert Hall and John
Foster, David Livingstone and Robert Moffat, Thomas Binney and
R. W. Dale, C. H. Spurgeon and Alexander Maclaren are all names
which belong to the history, not of the Free Churches alone, but of
Christianity. Young Nonconformists have no need to blush for
their ancestry. Our fathers were mighty men who helped in the
“making of England,” and who still live in what is noblest in her
present character. 'We represent no accident in England’s life, no
side-current or back-wash in her history: we belong to the main
stream, and our story, as you see, is bound up with that of the
nation, Take out Nonconformity and you put England back 300
years. KErase her great names and you darken the national records.
Annul her influence and you leave a third-rate people. We have
a magnificent heritage in the memory of historic men and deeds and
sacrifices. J. W. EwiNG.
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PLEASURE : NOTES OF AN ADDRESS TO YOUNG MEN.

Y text is a sentence from Walter Pater, in the close of his
M volume on “The Renaissance.” He speaks of our present life
as the interval between reprieve and execution of those
condemned to death; and in answering the question how that
interval may best be spent, he urges that it should be spent in the
experiences expressed and aroused by art, and says: “For” (and here
comes my text) “our one chance lies in expanding that interval
in getting as many pulsations as possible into the given time.”*

This means the elevation of pleasure into the aim of life. It
lends the dignity of philosophic prescription to the object of the
average instinct. I grant you that in Pater’s interpretation of the
meaning of life, pleasure receives a refined rendering; it is the
pleasure wrought by art and song.  Yet this is merely a question of
taste. The man who chooses the pleasures of art rather than those of
passion makes, in Pater’s view, a wiser choics, not necessarily a
chaice separated by a moral distinction. The thing to be aimed at
is a quickened sense of life. “Great passion may give us this
quickened sense of life, ecstasy and sorrow of love, the various
forms of enthusiastic activity, disinterested or otherwise” (it doesn’t
matter! ) “which come naturally to many of us. Only be sure it
is passion.” In a note to the fourth edition of “ The Renaissance,”
Pater explains that the conclusion in which these words occur was.
omitted in the second edition, as he conceived : “ It might possibly
mislead some of those young men into whose hands it might fall.”
This seems pot unlikely still, and why I shall try to show.

Shortly speaking, the answer is this, that even a refined epi-
cureanism such as Pater’s is as helpless against coarse and bare
interpretations as the epicureanism of Epicurus himself proved to-
be. If pleasure be the end of life and the criterion of moral action,
then it is vain having made a test to introduce a principle to test
the test. No qualitative difference can be laid down, “Seek art.

* Bince the above address was prepared it has been shown by Dr. Nicoll
in “The Return to the Cross,” that Pater came to move beyond this
position ; but I leave the quotation simply as expressing & certain view of
things accepted then by him, and still accepted by many, while gladly
noting the fact that he reached at a later time a truer view.
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and song,” the Academic advocate seys. “ Why?” the coarser
dovotee asks, ‘' Because they give the greatest pleasure,” their
advocate replies, “ Not to me,” is the rejoinder. And if pleasure
be the end of life there is no reply. Pleasure has numberless
grades and qualities, but none has any higher right than another,
save through the sanction of the public opinion of the time.

Other men have combined teaching and practice. There was a
time in Heine's career, as Arnold shows,* when he wanted men to
live by simple material impulses. “The fairer and happier genera-
tions,loﬁ'spripg of unfettered unions that will rise up and bloom in
the atmosphere of a religion of pleasure, will smile sadly when they
think of their poor ancestors whose life was passed in melancholy
abstinence from the joys of this beautiful earth, and who faded
away into spectres from the mental compression which they put
upon the warm and glowing emotions of sense.” He put his own
principles into practice. ~He yielded to the fascinations of sensual
pleasures. Later, when the forbidden fruit had turned to dust
and ashes in his mouth, he wrote from his mattress prison, where
he lay hound by the fetters of paralysis: “ What does it profit me
that my health is drunk at banquets out of gold cups, and in most
exquisite wines, if I myself, while these orations are going on,
lonely and cut off from the pleasures of the world, can only just
wet my lips with barley water ?” The hail of the Almighty had
come down upon the banquet of a sensual life, as Dante makes it
beat upon the pampered bodies of the gluttons in the “ Inferno.”
Heine had come to see the arm of God’s law of purity and temper-
ance sweeping down in the night and cold of life ; finally in disease
and death. Health went. Gladness went. Conscience remained.

Burps and Byron were both men akin to Heine in their
rebellion against restriction. They both broke the fetters of moral
restraint, in the sadness of conscience, and the madness of volcanic
passion. They saw the better and followed the worse. And their
testimony is the same in substance as Heine’s. Thus Byron writes:

¢ My days are in the yellow leaf,
The flowers and fruita of love are gone,

The worm, the canker, and the grief
Are mine alone.”

* ¢« Essays in Criticism,’-'- lst ;t;ﬁes, p. 215 6t seq.
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And Burns says about the petrifying effect of passion indulged on
the emotional and moral life, in playing with which the pleasure-
hunter is to obtain his object according to Pater:
‘T waive the quantum o’ the sin,
The hazard o’ concealing,
But och, it hardens a' within,
And petrifies the feeling.”

I want to prove from the poets, the interpreters of the emotional
life, a thesis the contrary of Pater's—namely, that the very search
for passion, the aim at cramming life with sensation, is the pathway
to decay and atrophy. The law of self-sacrifice rules mot only
in the outward activities of the practical life, but in the intel-
lectual and emotional life. And in the life of sensation there has
been wrought up into the constitution of our nature and of the
universe a law that secures that the unregulated life of sense
destroys itself, that unbridled gratification ends in no gratification,
but loathing ; the abuse destroys the sweet and innocent use, and
that the very thing itself from which the sensualist promises
himself delight becomes the instrument of his punishment. Sin,
when it hath conceived, bringeth forth emotional and moral death.

I call as a witness Arnold, and these are the questions he puts
to the revellers, who represent the theory and practice of making
sense-pleasure the end of life:

« Is the pleasure that is tasted
Patient of a long review P

‘Will the fire joy hath wasted
Mused op, name the heart anew ?

 Come, loose hands, the wingéd flestness
Of immortal feet is gone—
And your scents have shed their sweetness,
And your flowers are overblown ;
« And your jewelled gauds surrender
Half their glories to the day;
Truly did they flash their splendour,
Freely gave it, but it dies away."”

This is the poet’s way of saying, “Sin, when it hath conceived,
bringeth forth death.” All the disgustfulness and squalor of spent
passions, the impotence of the will, the odour of moral decay in
the soul, are in that death.
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The thing that the poet emphasises is the defeat of the pleasure-
geeker along his own line. He sacrifices all for pleasure, and
pleasure dies, The over-used feeling ceases to respond with more
than a passionless quiver to the customary stimulus, The gambler
must increase his stakes, the sensualist become inordinate and vile,
to procure even the base gratification sought. The monotony of
death by a ereeping paralysis sets in, Everywhere the exhausted
pature finds dulness and decay. It is natural. Man was created
for an ideal aim. The necessity of seeking this if he is to realise
his true self, to make a success of life, is worked up with the
strands and filaments of his being. A still, small voice speaks
within commonplace maxims of “faith and a good conscience.”
These neglected in the whirl of life, there comes the succession of
lost interest, tastelessness, incapacity of resolve. His will, as has
been said, runs down like the strings of a broken clock ; the man’s
lost judgment goes beforehand. The greedy for pleasure come to
get none. Satiety, loathing, rottenness, death, the grave, and judg-
ment are the succession of results. His life recoils upon him ; his
gaining of his aim is his losing of himself.

I know no poem wherein this is more powerfully shown than in
Tennyson’s “ Vision of Sin.” It opens with the picture of youth,
The figure is on a horse with wings that would have flown but that
his heavy rider kept him down. This is the double nature, sense
and spirit. To him, from a palace where a noisy company hold
revel, comes a child of sin who leads him by his curls into the
banquet. That represents those pleasures of sin which are but for
a season. All is profusion, waste, unbridled luxury. There the
time flies in heated revels, wine and voluptuous music holding the
soul bound. Over the scene the poet sees—

‘‘ A vapour, heavy, lineless, formless, cold, come floating on.”

He wants to warn the madman, but he cannot speak. Time flies
asin a dream. A scene rises up that is the degenerate image of
the first, for the curled youth then appears—

‘“ A grey and gap-toothed man as lean as death.”

For the palace, a ruined inn. For the reveller's messenger, a
wrinkled ostler. But the changes in form are nothing to the
changes in spirit, The guest who was the curled youth has
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literally lost all that makes a man. He retains only an irresistible
bias towards things that once yielded a quiver of sense. They
have ceased to delight, yet he cannot leave them. He has a
memory, but no shame, He knows what he is, and can be

what he is.
“ I remember when I think

That my youth was half divine.”
He saw visions then. He can only scoff at them now. Because
he has sunk to living in the mud, he denies the prospect of the
hill-dweller.

He has lost self-respect, the sense of order and of reverence.
He will drink with anyone, He does not want intellectual com-
panionship or the “flow of soul” He wants satisfaction for a
habitual craving, and will get it where he can.

 What care I for any name P
‘What for fancy or degree ? "

His ambitions have gone, and he plays the devil's advocate to
those of other men. A man has sunk far when no cause ¢éan
move. And this is the pleasure-seeker’s case. :

¢ Neme and fame ! to fly sublime
Through the courts, the camps, the schools,
Is to be the ball of Time
Bandied by the hands of fools.”

He has lost the capacity for friendship. He caninot believe in
men. Falsity has no faith. When a man is a liar he finds it hard
to believe in truthfulness.

‘ Friendship ! to be two in one,
Let the canting liar pack!
Well I know when I am gone
How she mouths behind my back.”
And another approximation to the devilish in him is his want of
faith in goodness. This is the measure of a soul.
‘ Virtue! to be good and just—
Every heart when sifted well,
Is a clot of warmer dust,
Mixed with cunning, sparks of hell.”’
Satan said, “Doth Job fear God for nought ?” He cannot find it
in Lim to believe in disinterested gooduness, that is, in goodness at
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all. And the nearer men come to this particular vein of scepticism
the nearer they approach to the devil’'s mind. The mind of
Christ saw neighbourhood in the Samaritan, sonship in Zacchzus.
The mind of the devil sees goodness in none,
The burnt-out fires of this soul cannot be rekindled even by
partizanship-
¢ Drink and let the parties rave,
They are filled with idle spleen,
Risiog, falling like & wave,
Por they know not what they mean.”
And the watchwords to which the noblest respond—freedom and
humanity—mean nothing to him any more. The Howards and
Mazzinis have lived and died on them, But there is no place for
enthusiasms in a cesspool of spent lusts.
“ He that roars for liberty
Faster builds a tyrant’s power,
And the tyrant's cruel glee
. Forces on the freer hour.

‘¢ Fill the can and fill the cup ;
All the windy ways of men
Are but dust that rises up, B
And is lightly laid again.”
There is & peculiar power in this. The poet shows the influence
of sophisms and half-truths on a corrupt mind. It is the case that
democracies bave lapsed into despotisms, and that tyranny has
paved the way for liberty ; but that does not reduce them to
equivalents, nor make it morally indifferent to support tyranny or
liberty. Where an exhausted mind sees moral indifference, belief
sees Providential order. A
What this residue of a man can dois still to listen to bawdy
singing, to laugh at the death of young hopes, and to vent the scum
and gall of his soul in mockery.

‘ Fear not, then, to loose thy tongue,
Set thy hoary fancies free ;
What is loathsome to the young
Savours well to thee and me.
‘“ Tell me tales of thy first love,
April hopes, the fools of chance,
Till the graves begin to move,
And the dead begin to dance.
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*“ Youthful hopes by scores to all
When the locks are orisp and curled ;
Unto me, my maudlin gall
And my mockeries of the world,

* Fill the cup and fill the can:
Mingle madness, mingle scorn !
Dregs of life and lees of man,
Yet we will not die forlorn.”
The poet gazes to see the end, and beyond, where the palace was
he presently sees a mystic mountain range rise, and—

‘“ Below, were men and horses pierced with worms;
And slowly quickening into lower forms."

“ He that soweth to the flesh, shall of the flesh reap corruption.”
Is it true? A voice asks in the poet’s dream, is there any hope ?
But none translates the answer,

¢ And on the glimmering limit far withdrawn,
God made Himself an awful rose of dawn.”

There is no peace, nor strength, nor safety, save in the law and
love of God. Pleasure is not the end of anything in life. It has
a place—a gain thrown in it is—to a true end. Every faculty and
passion has its appropriate accompanying gratification, but to
pursue the concomitant gratification apart from the end which it
accompanies is the beginning of corruption.

Self-realisation, to attain an end that gathers all life into a
unity, and corresponds in worth to the whole of man, is our end.
And the true self is the self that waits while the immediate
clamours. It is the voice of God. It is Christ speaking in the
heart. The Man is Jesus. Joy unspeakable is eurs when we
accord with Him.

If we have made a false start, and are conscious that already our
habits are becoming our chains, Christ can loose us. If a moral
ideal were all one had to teach, what hope for the world? The
unique thing in the Gospel is that it reveals the power of a new
creation. Jesus makes all things new; and to you He comes in
the might that can save from moral helplessness to wash the
defilements of the past away, and to turn the stream of His own
purity into the channels of the soul. J. T. FORBES.
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JOB, AN APPRECIATION.*

T has been well remarked that were the Book of Job rightly
understood, it would be seen to tower above every other poem,
as the great pyramid of Egypt does above all other buildings.

It is a work the splendour of which grows on the reader. Its
greatness is not apparent at first, but the more it is studied the more
wonderful it appears. When and by whom was it written ? Who
has the glory of having planted this grandest flower in the whole
garden of literature? The question is of considerable interest.
There is a Talmudic tradition that Moses wrote the book of Job
during his sojourn in Midian. Modern criticism rejects the
authority of the Talmud, but is unable to fix upon any satisfactory
date for its composition. The fashionable notion is that it was
written by some unknown poet after the Exile. Professor Budde,
of Strasburg, one of the most widely recognised authorities on the
Book of Job, in a work recently published, has fixed the date about
400 B.c. Leaving the multitude of recent conjectures, it may be
an interesting inquiry to examine the book itself, laying aside
bias either for or against Jewish tradition.

We may put away from our judgment of a work so direct in its
statements all suspicion of artifice to deceive the reader as to the
period of its authorship. The book, in every part, bears the stainp
of being an earnest, genuine utterance of the best thoughts of
the writer and of the age in which he wrote, not an attempt at
historic romance. Now, unless there is a very skilful effort to
prevent it, almost every book bears some marks by which its date
may be discovered. And this is very evident in the book of Job.

The first point that strikes a critic is that dealing with religious
thought, the writer makes no reference to any developments in the
history of the Israelitish nation. The author shows no acquaintance
with the bright visions of the prophets and their view of Divine
procedure with suffering humanity. Dealing with the same
problem, Job in the evolution of thought is centuries behind those
brilliant penmen. There is not the slightest mention of the

" A paper read at a Meeting of the Baptist Board and published by the
unanimous request of the members present.—[ED.]

[§
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Temple ritual. No Jew of the age of Solomon could have repre-
sented a good man offering sacrifices in the home, as in the opening
scene. The Psalms, many of which deal in a far more advanced
method with the very questions of this book, were unknown to
him. He shows no acquaintance whatever with the Mosaic
dispensation., Surely the internal evidence derived from the
notions of God and man found here brings the suggestion of an
earlier date than that of the prophets, or Solomon, or David. The
writer of this poem never speaks of God as merciful and long-
suffering. The Lord who was sought by Job, preached by his
friends, and spake out of the storm, was not the Lord of the
Psalms. There is not one word in the book of His being a God
of love. And yet in the discussion of the Divine dealings with
men, this aspect of His character could not have been overlooked,
had it been known. It would have solved the problem at once.
God is here the God of Abraham, inflexibly righteous; with
mercy and benediction for a favoured few, but showing no leader-
ship or gentleness to men. The first mention of the love of God
is found in the Book of Deuteronomy.

And this view of its great antiquity—the view that its date
is prior to the Exodus—is confirmed by the language. We need
scarcely go to the original to see that we have here a very archaic
work. There are probably two references to the destruction of
the cities of the plain, there is not one to any incident at or during
or later than the Exodus. One unexpected feature of the book
is that the author, desiring to give the portrait of a good man, goes
outside the chosen race and finds one amongst the people of the
nations without—an idea it is difficult to imagine being cherished-
by a Jew, especially by one of the post-exilic period, when the
narrowest conceptions prevailed. It is as inconceivable as to
imagine that a Puritan trying to draw a saint would have made
him a play actor,

The state of society represented in Job is patriarchal. Kings
there were, but they were army-generals of the most primitive
type. The Goel, or blood avenger, was known. There was mer-
chandise by caravans. The references to city life are of sieges and
trouble like those in ancient Egyptian records. If the book was
not written in pre-exodus times, it is one of the most successful
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romances known. Its allusions are all so correct, not a single
suggestion of the manners of a later time appears. This is
wonderful. Shakespeare could not so write. We all know how
often he blundered into anachronisms. In “ Hamlet” the cannons
are bid to speak centuries before gunpowder was invented; and in
« Macbeth ” clocks strike, ages before clocks were known. Subse-
quent writers show an acquaintance with the Book of Job. Echoes
of it are heard in several parts of Scripture. The magnificent
conception of “ Wisdom ” in the Book of Proverbs appears to have
found its seed-thought here. Jeremiah quoted it verbally. An
examination of the passage shows it is really too absurd to imagine
that Job quoted from the prophet. The title given to the Most
High is often an index to the date of a book. Here the writer,
when speaking in his own person, uses the names by which God
was revealed to Moses in the bush. But generally the speakers
give the name by which He was known in the patriarchal age; not
Jehovah, but Eloah or El Shaddai, God or the Almighty.

And what is most remarkable, and has not yet received the
attention it deserves, the whole book is thoroughly Egyptian.
Every animal mentioned belonged to Egypt, some, such as the
hippopotamus and crocodile, especially so. The same fact is true
of the vegetation. The natural history is not that of Assyria or
Chaldea, but of the valley of the Nile; although the scene is laid in
the country east of the Jordan. Recent discoveries in ancient
Egyptian literature cast side-lights on many passages formerly
obscure. The poem belongs to an age of books, but especially of
rude inscriptions. The money is of the patriarchal age. The
musical instruments are those, and only those, found in Egyptian
monuments. Still further, there are a number of lesser allusions
which hieroglyphic literature illustrates, such as the evident
sanctity of monogamy ; the prominence given, in times of festivity,
to the society of sisters ; the formation of spirits under the waters;
the reference to men having to be weighed in a balance, so frequent
in the “Book of the Dead” ; the breaking in of waters, sending
streams on the fields, the waters drying up and passing away; and
many others—of no evidence taken separately—but which indicate
that the book in every part is leavened with ideas distinctly
Egyptian, Were there no traditions of the author, were the ques-

(4
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tion discussed purely on internal evidence, the conclusion would be
forced upon any person acquainted with the literature of ancient
Egypt that the Book of Job must have been written by one learned
in the learning of the Egyptians. To adopt the theory that it was
composed in Arabia in the fourth century B.c. is as difficult as it
would be to assert that Chaucer's “ Canterbury Pilgrims” was
written in China in the reign of King George 1V.

The references to Job by the Prophet Ezekiel and by the Apostle
James lead to the belief that the work is founded on fact. The
prophet represents the Lord God speaking of Noah, Daniel, and Job
as three men of eminent righteousness. To suppose that two were
real and one fictitious indicates, like some other arguments to be
met with, rather the desire to sustain a theory than to ascertain a
fact, What should we think of a modern preacher who spoke of
three such good men as Wellington, Livingstone, and Pickwick ?

Whilst founded on fact, the poetic character is very manifest.
This sublime poem, for such it is, has been called the Melchisedek
of literature. It commences with a vision of the unseen inter-
penetrating the seen—not the least truthful portion of the book.
This is not a dream of the poet, but a realisation of the seer that
in the near invisible mighty world of spirits beings are in contest
for the souls of men. On the night before our Lord suffered He
gave to His disciples a glimpse of the world of spirits, and it was
precisely that of the first and second chapters of the Book of Job,
¢ Simon,” said He who knew all things, “ Simon, behold Satan hath
desired to have thee that he may sift thee as wheat, but I have
prayed for thee that thy faith fail not.” There is not here, as
Professor Budde and Dr. Davidson say,a bet or wager between God
and Satan,some old folk lore about “ Hiob ” as they call the book;
but the statement of a solemn fact, that whilst there is a power
without us that worketh for righteousness, there is also a power
without us that worketh for unrighteousness. Because a Sadducean
age laughs at the idea, that is no reason why we should call in ques-
tion the inspired instruction; or imagine that because our outward
ears hear not the clash of swords, that we are not in the centre of
the mighty conflict of good and ill. Sneer as frivolous souls may,
trne and earnest men feel that it must be so. This truth ig given by
the poet in a'form exceedingly strange to us. “There wasa day
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when the Sons of God came to present themselves before the Lord,
and Satan came also amongst them.” Now recent research into
hieroglyphic literature shows us that the idea is distinctly Egyptian.
T'or example, in the 125th chapter of the “ Book of the Dead,” the
Bible of ancient Egypt, a large number of superhuman beings, good
and bad, gather together to watch the weighing of the heart
of a man, In Egyptian the Divine beings are often called sons of
Osiris or sons of Horus. Exegetes have been puzzled with regard
to the origin of the name and conception of Satan here. They
have searched in the wrong direction. The name is similar to a
Persian term, but the Satan of Job is not the Shatain of Persian
poetry. But he is the Sat, or Sut, or Set of Egyptian theology, the
great antagonist of light. (The reader need scarcely be reminded
that neither N nor vowels count for much in Eastern etymology.)
He was the son of Seb and Nut, a hybrid of earth and heaven. In
the grand poetry of ancient Egypt, morning was the conflict of
Horus and Set, light and darkness, when the latter was cast into
the lake of fire, the roseate dawn. Set was the murderer of Osiris,
or the victory at eventide of darkness over light. For ages Set
was worshipped. King Meneptah was also called Meri-en-Seti,
the beloved of Set. But about the 18th or 19th dynasties, the
supposed age of Moses, a religious fashion arose to condemn Set,
and his name was erased from monuments. He was regarded as a
fallen son of the gods. The 87th chapter of the “ Book of the
Dead ” has reference to a serpent Seta, or a son of the earth. The
illustration to this chapter in the Ani papyrus is that of a serpent
walking on human legs; in the Marriet papyrus, the serpent stands
upright on the tip of its tail; and in the Turin papyrus it has a
human head. The following is a translation of the chapter: “I
am the serpent Seta, whose years are many; I die and am born
anew each day. I am the serpent Seta which dwelleth in the
uttermost parts of the earth; Ilay myself down ; I restore myself;
I renew myself every day.” In Chapter 125, where the deceased
man enters the hall of double truth, he says in his entering hymn
of praise, “ Verily Set spake unto me the things which concern
himself, and I said, ¢ Let the thought of the trial of the balance by
thee be even within our hearts’” Then in the famous negative
confession, when addressing the assembled gods, as he comes to
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No. 19 the deceased man says, “ Hail, thou god, who art in the
likeness of a serpent, who comest forth from the torture chamber,
I have not committed adultery.” These quotations may suffice.
In the days of Moses there was in the Egyptian learning a serpent
god, the principle of darkness, who was falling into disgrace, whose
home was in torture, and who took part in the trial of men. Thus
as we open the Book of Job we find a poetic fancy indeed, but as
certainly a glimpse of an eternal truth. And the canvas of the
picture is Egyptian.

Returning to the scene, we find the wealthy and respected Job
plunged into a series of troubles and eventually smitten with
a dire disease. In his sorrow three old friends pay him a visit of
condolence. Their names and dwelling-places are stated with
unnecessary minuteness, unless they were actual men and not
fictitious characters. Either the men were known at the time the
book was written, or the descriptions are disingenuous and
inartistic. Then the poetry commences, and continues with
twenty-one speeches, three sevens. The friends came to comfort;
they meant well, but Satan influenced and they but made matters
worse. There was first seven days’ silence. Then Job began with
a curse on the day in which he was born. “ Why could he not
have stayed in the realm of unborn babes and been at rest with
kings and counsellors of the earth who built for themselves
pyramids?” So Ewald translates. This idea of an invisible
realm of children unborn, and great ones who have passed away,
is distinctly Egyptian. The contention begins: Eliphas, the
oldest, protests against Job’s murmuring as though his trials were
undeserved, and in a supposed vision of high poetic beauty asks
the question: “Shall mortal man be more just than God ? Shall
a man be more pure than his maker?” Job, in reply, gives a finely
sustained figure of a brook drying up, to which he compares the
consolation of his friends :

¢ My brethren have dealt deceitfully as a brook,

‘“ And as the channel of brooks they pass away ;

* Which are black—by reason of ice,

* And wherein the snow hideth itself :

‘“ What time they wax warm they vanish :

‘“ When it is hot they are consumed out of their place.

““ The caravans that travel by the way of them turn aside;
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“'They go up into the waste and perish.

«The caravans of Tema looked.

“The companies of Bheba waited for them.
«They were ashamed because they had hoped ;
“ They came thither, and were confounded.

* For now ye are nothing.”

What a world-wide picture of the stream of human comfort, now
flowing, now frozen, now dried up. So it came to pass with Jo
Bildad then speaks, and his words were cold as a frozen brooxlet.
His hard assertion is that God will not cast away a perfect man.
Job, in replying, asserts his confidence in God’s greatness and
justice, but, nevertheless, remonstrates against Almighty power,
and cannot help crying unto God to be let alone. The third
friend, Zophar, replies somewhat petulantly and reproachfully, but
says finely:

¢ Canst thou by searching find out God ?

¢« Canst thou find out the Almighty with perfection ?

“Tt is as high as heaven ; what canst thou do ?

“ Deeper than Bheol ; what caunst thou know ?

‘“ The measure thereof is longer than the earth,
¢ And broader than the sea.”

Job is touched deeply, even irritated by such treatment. He
replies with satire :

‘“No doubt ye are the people.

‘ And wisdom will die with you.” .

He calls their memorable sayings “ proverbs of ashes,” and bids
them hold their peace, and then gives perhaps the most sublime
utterance of faith that ever came from human pen or lips:

‘‘ Though He slay me, yet will I trust in Him :

‘“But I will maintain my own ways before Him *’—
and utters a description of human life of delicate pathos, so well
known at funeral occasions, commencing “Man that is born of a
woman,”

Then comes the second series, another set of seven speeches
in which the argument grows more and more entangled. Job is
thoroughly beaten down:

‘1 have heard many such things.
“‘ Miserable comforters are ye all.’
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But it is just when most crushed, when from this brave soul
comes the cry, “Have pity upon me, O ye my friends, for the
hand of God hath touched me,” that he gives utterance to the one
universal faith of God’s elect in every age:

I know that my Redeemer liveth, )

‘ And that He shall stand up at the last upon the earth :

¢ And after my skin hath been thus destroyed,

‘‘ Yet from my flesh shall I see God :

‘ Whom I shall see for myself,

¢ And mine eyes shall behold, and not another.”

Wedded by Handel to a melody of unsurpassed beauty, this
abides to the present day the loveliest song of the Church on
earth. . We all know a few of the hundred fold variations of the
transiation of this wonderful passage, but the true meaning is
probably as well expressed in our old version as in any other.
The grand idea remains in every honest translation. It is a faith
in a God or Redeemer, with a glorious hope for the future. Zophar
speaks a second time, but can add nothing fresh. The third speech
of Eliphasis a fierce call to repentance, but without tenderness.
His accusations are bitter and false, yet in this fashion he urges
Job to return to the Almighty and so find peace, and then all will
be well. The sufferer naturally finds this the bitterest of all, and,
turning away from his friends, cries to God in the grand spiritual
aspiration :

¢ QOh, that I kmew where I might find Him,

““That I might come even to His seat !

“I would order my cause before Him,

¢ And fill my mouth with arguments.

« I would know the words which He would answer me,

¢ And understand what He would say unto me.”

Bildad again speaks, but harping on the same string: “ How can
man be justified with God ?” '

Zophar does not venture on a third address, and Job is left
master of the field, having borne down all his adversaries, The
brook of human comfort has dried up, and like the bed of a
mountain torrent, left nothing but hard and arid stones. These good
men, completely silenced, had nothing more to say. A long
monologue by Job follows, in which came visions of the past days
of peace and prosperity. The twenty-ninth chapter has been
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dmired in every age. That beautiful description of a good
chief in primitive times has an indescribable charm :

X delivered the poor that cried.

' The fatherless also, that had none to help him.

‘“The blessing of Him that was ready to perish came upon me :

“And I caused the widow’s heart to sing for joy.

I put on righteousness, and it clothed me :

‘ My justice was as & robe and a diadem.

‘] was eyes to the blind,

¢“ And feet was I to the lame.

I was a father to the needy:

‘“ And the cause of him that I knew not, I searched out.”

This has been pointed out as showing a state of society of a
later date. Asa matter of fact, it is distinctly Egyptian. Among:t
the recent discovery of Nile monuments is the epitaph of a
cheftain of a date prior to Moses, who says :

““ Not a little child did I injure; not & widow did I oppress; not a herds-
man did Iill-treat; there was no beggar in my day; no one starved in my
time ; and when the years of famine came, I ploughed all the lands of the
province to its northern and southern boundaries, feeding its inhabitants

and providing their food. There was no starving pereon in it, and I made
the widow to be as though she possessed a husband.”

Of another it is said :

“He made no distinction between a stranger and those known to him.
He was the father of the weak, the supporter of those who had no mother.
Feared by the ill-doer, he protected the poor. He was the avenger of those
whom a more powerful one had deprived of property. He was the husband
of the widow, the refuge of the orphan.”

The expression of Job, “I was eyes to the blind, and feet was
I to the lame,” almost seems taken from the “ Book of the Dead,”
which speaks of being “ Bread to the hungry, water to the thirsty,
clothes to the naked, a refuge to him that is in want.”

Then appears another character, who completes the number of
speeches by taking the place of Zophar. He is introduced to give
a fresh aspect of the problem. Elihu is a youth of advanced views.
He admits inferiority in age, but claims to be superior in know-
ledge and wisdom. Necessarily, the poet slightly changes his style
but in the main features it is the same. It would have been poor
art not to have adopted some difference in giving the speech of
this smart, but conceited youth. Elihu has often been the target
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for ingenious critical arrow shooting. From the genealogies of
Genesis he appears to have been the brother of Abraham. Bede
tells us of a Jewish tradition that he was Balaam. Some have
advanced the opinion that he was Satan in disguise. It used to be
dogmatically asserted that he was the Son of God. The fashion
to-day is to expel him as a later interpolation. The arguments
advanced for these varied views are perhaps of nearly equal value.
The one grand lesson of the book gains an additional illustration
by Elihu’s speech—that is, the worthlessness of hard argumentation
to a soul in sorrow. The four friends were orthodox, but, like
many orthodox people, they needed to be more orthopneumatic.
It is good to be right in doctrine, it is better to be right in spirit.
Of what avail was it to tell Job, when every nerve of both soul
and body were quivering with agony, “ Behold, I will answer thee,
in this thou art not just, for God is greater than man,” Elihu’s
view of the Divine appears to be a little higher than that of the
friends, but still that of a distant, unsympathetic God: “If thou
hast sinned, what doest thou against Him ? If thou be righteous,
what givest thou to Him ?” It is possible that Job paid no atten-
tion, for repeatedly Elihu says, ¢ Wherefore, Job, I pray thee, hear
my speeches and hearken to all my words”; and after a while he
appears to get angry with Job, and complains of his “ drinking up
scorning like water,” and he addresses himself to the three friends.
As he proceeds, a storm breaks over the scene. The description of
its progress and how it affects the thought of the speaker is
exceedingly beautiful. This has a great effect on the heart of Job,
for God, who in divers manners spake to men in past days, some-
times revealed Himself through nature. Job heard the Divine
voice in the storm, and saw God. The speech given by Jehovah is
ust what you and I have listened to when He made our hearts
soft to receive the sanctifying impression of the sublimities of His
works. Still, Jehovah here is not the God of later times. He is
the grand existent One of Egyptian mythology rather than of
Hebrew tradition; One ineffably glorious and great, far above the
gods of the pantheon, to whom no temple is dedicated, whose name
is unknown, but who is simply called Unnefer, He who is “ The
blessed One who exists,” corresponding with the Hebrew word
Jehovah, But no revelation had come that His tender mercies are
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over all His works. He is the father of the rain and of the dew.
In no higher sense is He the father of man. The description of
God's greatness is very emphatically Egyptian.

One important point should not be overlooked. To the Jew the
horse was forbidden in battle. The war horse was a detestation.
With the Egyptian it was the chief reliance in war. Naturally a
poet of Egyptian culture would select the creature as a noble
specimen of the Divine handiwork ; no Jew, especially of the post-
-exilic age, would dream of giving such an illustration as that which
came from the mouth of God. The hippopotamus and crocodile
were creatures of the Nile. Job meditates upon these. Not by a
thought of Divine love and pardoning grace, but of irresistible
might he is brought to self-distrust. Then lying low at the feet of
God in dust and ashes he repents, with the repentance of self-
abhorrence, and the great God becomes his friend. The Egyptian
ideal of a good old age, as mentioned in several places, was 120
years, Job lived 140, and died full of days.

The composition of the Book of Job is marked by unusual
strength. It is a cataract of vigorous clear-cut sentences coming
for the most part in pairs or parallelisms. The rhythm is of
thought, not of words. There is never a sign of weariness. When
any expression of unusual importance is to be made it is accom-
panied by some lengthy piece of description well sustained. For
instance, when Eliphas wishes to emphasise the question “ Shall
mortal man be more just than God?” he introduces with vivid
description an apparition who asks it. In another place the
difficulty of finding wisdom is introduced by a long, well-sustained
account of mining operations. The contribution of this work to
the current coin of our conversation to-day is remarkable. It
would be difficult to find another poem of equal length to which
we owe so much. Such expressions as “Where the wicked cease
from troubling and the weary are at rest,” or “ Coming to the grave
like a shock of corn fully ripe,” or “ The moon walking in bright-
ness,” or “ He that hath clean hands groweth stronger and stronger,”
and at least forty others which could be brought out, are unalloyed
gold. It is a convincing evidence of its poetic excellence, that
coming from the uttermost parts of the earth, and the uttermost
ages of ;time, this poem should have laid so strong a hold on the
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expressions of our day. It is the fullest and sublimest view of
natural theology that has ever appeared. As such it is most
valuable, breathing as it does in every sentence the need of a fuller
revelation of God to meet the needs of suffering sinning men.

The genuineness of the speech of Elihu has been admitted by some
of the best critics, and rightly, for it is important to the full under-
standing of the work. If its internal glory is to be seen it, like all
poetry, must be entered not only by the granite gateway of gram-
matical criticism, but by the trelissed portal of imagination, You
must approach not as a grubber of roots, but a gatherer of flowers.
Elihu’s speech is needed for the completeness of the poem, its
omission leaves a gap. With rare skill, while rounding the
argument with fresh thought taken from another point of view,
it describes the storm by which the Almighty spoke to Job,
bringing the argument to a close. As we read we see the large
open tent on a hillside on the East of Jordan. There is Job, tall,
powerfully built, with noble countenance and bushy black locks.:
He is crouching on the ground in agony, for some strange disease
has covered him with boils. Oa one side sit three fine noble-hearted:
men, men of rank, well attired ; they are quiet, having been com-
pletely silenced in the argument. On Job’s other side there has just
entered a man of some standing. He is young, but has already
gained much respect ; he has more than ordinary mental power,
holds advanced views with that confidence which sometimes marks
educated youth. He takes the place of Zophar, who declines to speak
further. He fails to gain the attention of Job,and shows his annoy-
ance by repeated requests to be heard, and even an accusation that
Job is treating him with scorn. But Job’s thoughts were elsewhere,
they were with God. Elihu insists on being heard, and at length
appeals to the others present as “ men of understanding.” As he
proceeds a storm rises, and he weaves observations of its progress.
into his address. There is the patter of rain, the drops are seen,
they increase, they pour down abundantly, the clouds gather: they
are the tent of God, who carries in the firmament a sea of water;
there is rumbling in the pavilion, with its cloud curtains and flashes.
of light, God’s hands are full of arrows of lightning, each of which is
skillfully aimed at its mark. Cattle are alarmed ; Elihu states that
his heart trembles and is moved out of its place ; he calls on his
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hearers to listen to the voice of God. Lightning is flung out to
the ends of the world, each flash succeeded by a roaring voice.
Seven peals of thunder are heard, majestic and marvellous,
Elihu continues to moralise and says “ Great things doeth God
.which we cannot comprehend.” Then, as is sometimes in the
midst of a storm, there is snow; it soon changes to rain, then to
showers of mighty rain. No one is able to work in the fields.
Wild creatures flee to their coverts and remain in their dens.
Then the breath of God becomes a shower of hail. Is it for
correction ? or for the benefit of the land ? or in mercy? Let
Job explain if he can. Men gather their garments about them,
for the wind is cold. Elihu asks: “ Dost thon know the balancing
of the clouds?” “ Why the garments warm thee ?” Job answers
not. A clear space of blue sky appears like a molten mirror.
There is bright light in the clouds. The storm has gone by, Elihu
concludes : “ Out of the north cometh golden splendour, God hath
upon Him terrible majesty; touching the Almighty we cannot find
Him out.” Or, as some translate, “ we cannot discuss Him aright.”
“He is excellent in power and in judgment, and plenteous justice
He will not affect. Men do therefore fear Him. He regarded not
any that are wise at heart. Then follows the sublime conclusion
commencing, “ The Lord answered Job out of the storm and said.”

J. HunT COOKE.

NATURE SKETCHES—BIRDS IN WINTER.

‘ a THEN the mist hangs about the trees on a grey November morning,

the birds may be heard singing among the bare branches as cheerily

as if the sun were out and all the wood were decked in summer

plumes. Werecollect an early Sunday morning walk when the atmospheric
conditions tallied with Hood’s description of November—

““ No dawn, no dusk,
No proper time of day ;
No sky, no earthly view,
No distance looking blue ;
No road, no street, no
T’other side the way.”

-

The air was mild, and the trees *with sweat did reek and steam ; a
silvery haze dropped like a curtain half drawn down, while the eyes of the
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twigs shone with tears that did not fall, reminding one of schoolboys sad
and sore, yet brave. As we peered into the hedge wet cobwebs swept our
face, and in the grass around many spiders’ snares lay soaked with damp.
There is nothing, by the way, which shows up the traps of the spider so
well as dew, and the heavier the dew of the day, the less effective is the
web as a snare. Herein lies the making of a simile which can easily be put.
to spiritual use.

Just such a morning, then, when you seem to have a presentiment that
someone is behind the fog, and is waiting for an unguarded moment to wrap
you in & premature winding sheet. But service had already began ia the
nave of Nature’s Cathedral. We could not see the choir, but we could hear
them. Or much such a day we have been placed in a similar predicament
in St. Paul’s, London. The fog of the street has obtruded its unwelcome
presence into the shrine, where it has hung like a dull cloak of doubt over
reredos and stalls. On this November Sunday morning the singers were above
the audience, as they used to be, as to location, in our young days in the
ancient meeting-house, and as they have been sometimes since in our dim
apprehension of their “ songs without words.”

But to thebirds. Up in the rood-loft of the trees, softened into mystery
by the haze, the robins sang, the chaffinch trilled his cheerful note, while
the hedge-sparrow varied the harmony with a plaintive air. Walking
softly we could hear birds at a distance replying to birds near at hand, and
80 the notes rose and died away like the rhythm of an anthem, And all
this music came to us through the sheeted mist, at a time when the white
mould showed upon -the green trunk of the dead tree. 8o songs have
sometimes reached us from the unseen, piercing the fog enveloping the
spirit, and leading us to take a more cheerful view of the November of our
surroundings. Verily, the birds gave us that day a measure for which they
might have obtained copyright with the title, ‘“ How to be happy on a
dreary day !” But for the matter of that, we have often noticed that our
feathered neighbours have hastened to be cheerful, when human bipeds
have waited before being so. One of the first signs that a thunderstorm is
passing off is the mounting of a skylark into the empty chambers of the
lightning. Another token is the flash of the snowy tail-coverts of the
martin athwart the departing skirts of the nimbus-cloud Even though it
be at nightfall after a day’s rain, the redbreasts will sing vespers from the
tree tops when the moon, in its first querter, struggles through the cloud
drift, and Venus hangs as a golden lamp in one of the red rifts of the West.
The same bird, too, will carol a merry note when he hops upon a sunny
corner near the window on a frosty morning, You have come down dull,
with & blue nose, chilled fingers, and ““creeps” in the small of your back.
You are inclined to let off the spleen on some unfortunate inmate who is
responsible for your breakfast. Go to the window. The robin is singing
in the south hedge which boundsthelawn. If he flies away there are plenty
of sparrows left to say, ¢ Cheer up!"” How often we have watched these
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latter birds as, ‘‘all in a row,” they have perched under the eaves when
the rain has been pouring down. They have made the best of bad weather
by preening their feathers, flirting their tails, turning their backs on the
downpour, or, facing round, regarding the rain with stoical indifference.
The cock sparrow, with his pert self-importance, is a droll little fellow to
note. He is fussy, restless, pugnacious, loquacious; but, a3 he sidles,
gwells his breast, and gives himself airs, you cannot but have a liking for
him, and are inclined to dub him the prosperous dustman who has made bis
way in the world—a common councillor in the municipality of birds !

‘When the snow lies in the country gardep, and the rime beads the fence
with icy erystals, there is another bird comedy which can be seen, say, from
an invalid’s window, and which is calculated to drive away the dumps for a
geason. Three or four starlings have found something toothsome, and the
sparrows are waiting for a division of the spoils. How splendidly the snow
sets off the olive sheen of the starlings’ wings! With their yellow beaks they
takre furtive pecks at the coveted morsel, but flit off a few paces at the least
gound. Two begin to quarrel, then they spar in a most dainty fashion, but
no sooner have they gracefully exchanged a few passes than off all of them
fly, their plumage glittering in the sunlight. The sparrows come down
from the fence and fall to at the meal that the fine-coated gentlemen have
left. But perhaps the patricians return, then the plebs must needs retire
again,

The starling is resident among us all the year, and in colour is one of the
most beautiful of our common birds. As the cold season comes on great
flocks congregate, preserving in their flight a discipline that is extraordinary.
They have their commanders, and manceuvre with an accuracy and grace
that a crack regiment might envy. Many other birds, too, which in the
breeding season are content to dwell in couples, come together in vast
numbers 88 winter weather sets in, Among these are the thrushes. The
song of the missel-thrush may be often heard on inclement days. When
the great winde have stripped the trees bare and the hedge affords but a
draughty retreat from the cold blast, then this bird becomes a very
Habakkuk among the true prophets of the grove.

The fieldfare, another of the thrushes, comes over to us in the late
autumn, reaching our shores in thousands. It is calledin some parts of the
country the ¢ blue felt,”” and its early arrival is supposed to presage a hard
winter. The fieldfare etays with us till the spring, and then, when the ice
melts in Northern Europe, makes its way thither.

‘When Winter has thrown his ermine cloak over the bare fields, and the
bats hang head downwards in deserted nooks; when the waggon creaks
slong the frozen roads, bearing its weight of holly to the town, and the
Christmas chimes come cheerily upon the crisp air; when the hedger wears
his Jeathern gloves and pulls his hat down close ; when the rime hangs and
the sun lies low—then the titmouse hunts the eaves for food, the wren.
haunts the fir plantation, the wagtail seeks the unfrozen spring, the gulls
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frequent the upper waters, and over the great grey city the bean goose and
the eider dnck may be seen to soar.

It would be a surprise to many to know the number of birds that malce
our shores their residence in winter, or who stay as long as the weather is
severe, flying no doubt from yet intenser cold in the regions where they
usually abide. And the surprise would probably increase if we described
the movements of certain birds which appear in great armies along the
ectaaries of our rivers at the turn of the year. Take, for instance, a bird
of the suipe kind termed the ¢‘knot.” These come out of the unknown
North in tens of thousands when the summer ceases within the Arctic
Circle. They take what they can get from the friths and lochs, then most
of them fly away to the South, though soms patronise British soil till the
spring inspices them to go North again. A recent “writer in the Rambler
gays that no one has ever been able to find a knot's nest. They go North
and their track is lost.

What a chapter, too, could be written on the assimilation of the plumage
of birds to the season of the year. But our space is gone. If we have
penned a line that will arouse fresh interest in our winter birds we shall thus
possess our reward. The students of bird and plant life in suburban London
ere increasing in number. He who puts in & tree helps to attract new birds,
and he who ceases to point his gun so often does the same. Let the ever
ready to aim at something save his powder to Idll the atrocious fashion for
wearing birds’ wings and plumes whereby so many of our beautiful sea
Towl are ruthlessly done to death. H. T. SPUFFORD.

SUNDAY MORNINGS WITH THE CHILDREN.

II.—THE SUN-DIAL.

OST of you have seen & sun-dial, and know that it is am
instrument for telling the time by means of the shadow made
by the sun. It is usually quite a simple thing; just an arm of

iron raised up, and set in such a position that its shadow will fall on the
figures carved below. These figures are arranged very much like the face
of a clock, and at each hour the shadow points to the proper figure, just as
the small hand of a clock does.

We read of a sun-dial in the Bible. It is the earliest one we know of.
It is mentioned twice, and I will leave you to find out these pleces for
yourselves. I want to go on to speak of one or two lessons which we mey
learn from this useful instrument. ’

‘We do not use sun-dials much now. They are not very convenient. We
cannot carry them about as we carry a watch. We cannot use them
indoors, for they must be in the sun., We find them of no use at night.
There was & man who one night told his servant to go and see the time
by the sun-dial. <‘“But, sir,” said the servant, ‘it is dark.” ‘‘Never
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mind,” said the master, ‘' take a candle.” But you know quite well that
that would not do. Whenever the servant moved the candle the shadow
would move too. Bo people who have no clocks or watches, but only
sun-diale, cannot tell the time at night. And it is just the same om a dull
day, when there is no sun to make shadows. The sun-diul does not work
during the dull hours, There are some people like that—people who are no
use at all except when things go well with them. If troubles or disap-
pointments come, they stop working. I have kmown children like thas.
As long as they could have their own way, and do pretty much as they
liked, they were busy and happy. But when the clouds came, when they
were told to do something they did not want to do—lessons perhaps, or
gsome little act of self-denial or of kindness—they couldn’t get along at all.
It seemed as if they were no use when the sun was not shining. I hope
you do not know any children like that. For life cannot be ¢/l sunshine,
and we ought to use the dark hours as well as the bright ones.

But the sun-dial counts the sunny hours. That is a good thing to do.
A great many people do not count the bright hours at all. They go onm,
living happily, never thinking how good God is, to send them so much san-
ghine. Then the clouds come, and they begin at once to do what the
sun-dial never does, to count the dark hours. They can think of nothing
but their troubles and disappointments. They are very sorry for themselves,
and they keep splendid count of all theic hardships and misfortunes, and
never look back to the sunshine that they should have been thaunkful for.
We ought never to forget the bright hours that God sends us. And you
know, if there were no clouds we should have no rain, and how would the
flowers and trees get on then? And men and women, just like the flowers,
need showers as well as suushine. God sends us our little troubles to train
us to do our duty. They are His lessons, and lessons are good for us,
even if they are not always pleasant. So when the sun stops shining.we
ought to be glad that we have been able to count so many bright hours
elready, and wait patieatly till the sunshine comes again.

One other lesson, and I have done. The sun-dial marks how the time
passes, One of our poets tells us of a dial round which was carved—

“T am a shade ; a shadow too art thou.
I mark the time : Say, Gossip, dost Thouso ?

We are like the shadow on the dial. The Psalmist says: ¢ My days are
like a shadow.” They come and go, but never come back. The shadow
on the dial hegins at one side of the face, but it goes on and on, and
never turns back. And we live our lives, but they never turn back.
You are children now, but you are growing older. You cannot go back
to babyhood again; you must go forward towards manhood and woman-
hood. You are like a shadow. You must go forward. But as the shadow goes
forward it marks the time, and tells how the day is passing. I wonder if
we do. While we are young we have time given us to learn lossons that

-

i
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will fit us to do our work when we grow up; lessons at school, of course,
but & great many lessons out of school too. We ought to learn, while we
are young, to obey, to love others, to be truthful and honest and brave.
We must learn not to do things we know to be wrong. We must not
form bad habits; we must form good ones. And we cannot do this
except by trying to do what Jesus would have us do.

When you get older, you will begin to feel that the time for learning
many of these things is not so long as you once thought. Bad habits
soon creep in. ‘“Even a child is known by his doings,” said the
Wise Man. That means that habits begin to show very early, and you
know that once a habit gets in, it is hard to root it out. Children learn
habits more easily than grown-up people, both good ones and bad ones.
They are like the little trees that we can bend any way we like when they
are small, but when they are full grown we cannot change their shape. The
time for forming good habits is now. But ““now’ does not wait long for
us. We must mark the time. It is passing. Here is a text which Sir
Walter Scott, the great novelist, put on his sun-dial: “The night
cometh.” And he wrote: ‘I put that text on my diel-stone many years
ago, but it often preached in vain.” You kmow the words ‘‘the night
cometh when no man can work.” If we learn these words of Jesus, and
take them to our hearts, we shall not need a sun-dial to remind us that
the time for some parts of our work is nearly over. There are many
things that can only be done in childhood and youth. We must use the
time as it passes, for it never comes back. ¢ Mark the time.” ¢ The night
cometh.” A J.

NOTES AND COMMENTS.

APTIST UNION CENTURY FUND.—The Council of the Baptist
Union has unanimously and enthusiastically endorsed the scheme for
the raising of the quarter of & million pounds to which we alluded in:

our last issue. We are heartily thankful that they have done so. Never
in the history of the denomination have the proceedings been more united,
more earnest and determined, and if the reception of the scheme by the
Council affords, as we think it does, a forecast of its reception by the
churches, there can be no doubt of its success. We trust that every church,
every minister, and every member of the denomination will have a share
in it, each and all contributing as God has prospered them.

THE ‘‘FREE CHURCH CATEOHISM,” which has been in preparation for the
last two years, bas at length appeared. The drafting of it was entrusted to
Dr. Oswald Dykes, and the revision to a representative committee,
consisting of Baptists, Congregationalists, Methodists, Presbyterians, &o.
The Baptists were Dr. Clifford, Dr. T. V. Tymms, and Principal Gould.
We cannot at present examiue the *‘ Catechism ” at length, but regard it as
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a useful guide to the beliefs of the evangelical churches. It neither has,
nor is it intended to have, authoritative force, but it may serve a useful
purpose motwithstanding. 1Its ecclesiastical part is admirably dote. Its
doctrinal utterances suffer somewhat from their catholicity, yet not more
than under the circumstances might have been expected. It gives us,
broadly speaking, the beliefs which are held in common by the Free
Churches, without trenching on denominationsl peculiarities. The whole
spirit and drift of the ! Catechism’ are in favour of New Testament
teaching and thetrue Apostolic faith. The following questions and answers
will be of special interest to our readers:—9Q. ¢ What are the Sacraments of
the Church ?—d. Sacred rites instituted by our Lord Jesus to make more
plain by visible signs the inward benefits of the Grospel, to assure us of His
promised grace, and, when rightly used, to become a means to convey it to
our hearts. Q. How many Sacraments are there °>—4. Two only : Baptism
and the Lord’s Supper. Q. What is the visible sign in the sacrament
baptism P—4. Water : wherein the person is baptized into the name of the
Father and of the Son and of the Holy Spirit. (. What inward benefits
does this signify P—A. The washing away of sin and the new birth wrought
by the Holy Spirit in all who repent and believe.” The definition of Baptism
is not exactly that which we should have given, but it is not only not
adverse to our principles but distinctly favourable to them, and we have no
doubt that in time it will lead to a fuller and more generous appreciation of
their importance.

THE BisEOPS’ VET0.—During the later stages of the Ritualistic controversy
this phrase has been in frequent use. It refers to the fact that the bishops
have the power of staying proceedings under the Public Worship Act, so
that without episcopal consent the most lawless clergyman cannot be
brought to book. There is a widespread feeling that the bishops shounld
be deprived of the power, and compelled to test all cases brought before
them in a legal manner. Bir William Harcourt and Sir Edward Clarke,
opposed as they are in politics, are agreed on this point, though we are
afraid from rumours that are now in the air that Sir William Harcourt does
not intend to persist in this line of action. We believe and hope, however,
that Sir Edward Clarke will. It has been announced that the bishops intend
to bring in a Bill based on the recommendation of the Commissioners on
Ecclesiastical Courts in 1883, but we very gravely doubt whether anything
adequate will be done. It certainly will not be on the lines here suggested.
More drastic measures are imperatively called for.

WORK THE SECRET OF SUCCEsS.—In the beautiful tribute paid by Prof.

Henry Jones to the memory of the late Principal Caird, there is a reference

to one significant and typical incident. Some one put into the hands of the

late Bishop Wordsworth, of St. Andrew’s, a sermon of Caird’s, which had

been preached in London and had appeared in the Penny Pulpit. The
7*
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Bishop was so struck with it that he wrote to the author to agk whether
he had published anything else, as, if so, he should wish to read it.
Here _is Caird’s reply, dated from Nrrol Manse: ‘I have not published
anyt?:ung besides the sermon of which you speak. Indeed, I should not say
«begides,’ for this sermon was extorted from me by the London reporters,
and I -should never, of my own accord, have thought of publishing it.
Ther.e is no false modesty, I hope, in saying that I shrink, without more
reading and thought than I have yet had the opportunity of overtaking, from
the‘attempt to seek a wider scope for my thoughts than my own pulpit and
parish afford me.” A friend of ours heard the sermon referred to when it
was preached in London, It was delivered in Dr. Cummings’ Scotch Church,
prown Court, Drury Lane, on Good Friday morning, April 9th, 1852, and
is one of the greatest of Caird’s sermons, on * The Solitariness of Christ's
Sufferings.” The letter reveals the modesty of genius, and sets a fine
example to those who think that preaching is the easiest thing in the world.

A MINISTER'S READING.—In his charming lecture on *¢ Statesmen and Book-
men,” Lord Rosebery states that it was one of Mr. (ladstone’s ‘¢ principles in
resding to msake his exports balance his imports”; as he took in, so he
always gave forth a great deal, and was no mere passive and receptive
reader. Lord Rosebery remembers Mr. Gladstone’s applying this principle
in conversation to an ecclesiastical statesmen for whom he had a real
admiration. ‘I daresay,” he remarked in answer to some disparaging
cmiticism as to thinness of matter, ¢ I daresay that he has to speak so often,
he has to put forth more than he can take in to replace his output.”
Ministers of our charches, with their two sermons every week, are obliged
to put forth a great deal, and this they can only do effectively if they also
take in. Quite accidentally the other day we came across a valuable remark
illustratingithis point in the records of the life of Dr. Alexander Raleigh. To
the students of New College he said: *“Lay it down as a certainty,
admitting very few, if any exceptions, that fresh, instructive, interesting
preaching for continuance, in our time, is impossible, without constant and
sareful reading. The human mind is a limited thing ; it can hold so much,
which, no doubt, by intellectual chemistry, may be put into a good many
combinations, but if fresh substances are not added to the stock in the form
of new ideas, truths, theories, and views of other men, there will soon come
the felt limit of the chemic power ; and then turn, and stir, and shake, and
pertly disguise the old things in the treasures as you will, they will not
sven look new. We shall feel them to be old, even as we bring them forth,
and our hearers will be apt to remark that for us to say  the same things’
to them does not seem to be * grievous ’ to ourselves ; while for them, if not
very interesting, it may perhaps be ‘safe.” Put plenty of matter into the
wind, and leave it there trustfully. Never be anxious sbout the assimila-
tion, further than this, that you maintain the great life-purpose of
consecrated service to the Lord, clear and high, as the chief purpose of
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your life. From that life-purpose, re-animated continually by Divine
grace, will go forth a commanding, assimilating power over all that comes
into the mind.”

THE VALUE OF ORDERLINESS.—In the memoir of Bishop Walsham How
frequent reference is made to his orderly and methodical habits as explain-
ing the enormous amount of work he was able to accomplish. The same
remark applies to & still greater man, whose labours were even more
strenuous and diversified, and were, it may be fairly said, unparalleled. In
his charming monograph on Mr, Gladstone, Sir Robert Hamilton, who was
for several years his privato secretary, says of him: ‘* His daily life was as
regular a8 clockwork. Order and method, to which he attached the greatest
importance ‘as a means of increasing power and efficiency for good,” he
carried to great perfection. He was a pattern of tidiness. No book was
out of its place in his room. There was never any litter on his table; and
every drawer in it was arranged most nattily. He would resort to ingenious
reconstructions of a sentence in order to avoid an erasure ; and no blot was
ever allowed tosoil & page of his own letters. His papers were stowed away
with unsurpassed neatness; and the muniment-room, consisting of the
fireproof annex, which he built a few years ago, to his ‘sanctum’ at
Hawarden, will be the wonder and admiration of those who may some day
have access to it.”” Many a life is fettered and its practical output
diminished gjinply from the lack of order.

OBITUARY.

HE Rev. T. A. WHEELER passed away at Norwich on the last day of
T 1898, in the seventy-seventh year of his age. He was the son of the
Rev. F. Wheeler, of Moulton, a successor of William Carey in the
pastorate of the church there. He was educated at Stepney College, and
entered upon his first ministry at St. Clement’s, Norwich, in 1843. He was
exceedingly popular among working men, his Sunday Afternoon Lectures
sttracting large crowds. After a pastorate of twenty-one years he removed
to King Street, Bristol, but returned to Norwich in 1870, erecting the
new chapel in Unthanks Road, and remaining there till 1887. He was a
man of marked individuality of character, with clear and decided views, a
fine sense of humour, and with a power of keen but not unkindly sarcasm. He
was a fluent and effective speaker, and a born leader of wen. He acted for
many years as secretary of the Norfolk Association, served on the Council
of the Baptist Union and on the Foreign Mission Committee, and was also a
trustee of *‘ Psalms and Hymns.”—Rev. HENRY WATTS, who died on the 7th
ult.,was born at Gloucester, December 31st, 1831. He spent some yeara of his
life in business in Liverpool, then became a Temperance lecturer, and in
1858 entered the Baptist ministry, He held pastorates at Grantham, Golcar,
Stanningley, and Barnsley. For some five years after 1873 he was assistant
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pastor to his brother-in-law, the Rev. Thomas Barrass, of Peterborough.
Then he removed to Hyde, near Manchester, and subsequently to Middleton,
in the same neighbourhood, retiring in 1894 in consequence of failing health.
Mr. Watts was a man of considerable vigour, genial disposition, and abound-
ing energy. He wrote many tracts which have been widely useful,
contributed articles to the Baptist Messenger and the Freeman, and
occasionally also to this Magazine.—The Rev. FREDERIC EpwARDS, B.A,,
of Harlow, died on January 14th at the age of sixty-three. He was born
at Chard, in Somerset, in 1835. He received his ministerial education first
at Bristol College, afterwards at Edinburgh Uupiversity, where he attended
the lectures of Sir William Hamilton, and finally passed a year at Regent’s
Park College, having in the meantime graduated B.A. at London University.
‘When he was in his twenty-first year he was called to the pastorate of the
church at Harlow, Essex, and remained there for three years, when, in 1860,
he accepted a call to the historic church at South Parade, Leeds. His
ministry there was pre-eminently successful, the chapel being crowded every
Sunday evening with an eager and attentive audience. Mr. Edwards was
obliged to resign this position because of a weakness in his throat, from
which he suffered more or less all his life, and by which he was prevented
from taking the prominent position in our demominational life for which
he was so well qualified. He returned to Harlow in 1864, and almost
immediately after his return was instrumental in securing the erection of
the handsome and commodious building in which the church now meets,
He threw himself with great interest into the deneminational movements
of the county, and was three times president of the Essex Baptist Union.
He resigned his pastorate some five or six years ago. He was a man of
wide culture, having one of the best libraries we know. His Noncon-
formity was staunch and feariess, though there was nothing dogmatic or
ungeniel in his spirit. His pamphlets on the Revised Versions of the New
and O.d Testaments gained the hearty approval of men like Bishop Ellicott
and other distinguished scholars. He published ¢ Outline Lessons for
Teachers ' in the Sunday School Chronicle, and his charming book, entitled
‘‘ These Twelve,” first appeared in the pages of the BAPTIST MAGAZINE.
He ouly consented to publish these sermons at the urgent request of the
editor, who was frequently cheered by expressions of his kindly sympathy
and appreciation, and his generous words of encouragement.

THE MasTER's BLEssEDs. A Devotional Study of the Beatitudes.
By Bev. J. R. Miller, D.D. Hodder & Stoughton. 2s. 6d.—This book,
printed at the Revell Press in New York, is noticeable for its beauty of
form and its exquisitely bordered pages, with which the contents well
harmonise. Dr. Miller is by no means a profound writer, but he rarely
misses the spirit of his text, and generally has something fresh and helpful
to say about it. His illustrations and poetical quotations are always in
themselves extremely valuable.
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HE CHRISTIAN CREED AND THE CREEDS oF CHRISTENDOM. Seven Lectures
delivered in 1898 at Regent’s Park College, London. By Samuel G.
Green, B.A,, D.D. Macmillan & Co. 6s.

THE second series of Angus Lectures makes its appearance most opportunely
—concurrently with ¢ the Free Church Catechism —which, whatever its
merits or defects, has directed general attention to our eccleeiastical and
theological position, and evoked discassions in quarters where it has been
too much the fashion to ignore our very existence. Itis needless to say that
Dr. Green is well equipped for his task. He has made himself master of the
subject in all its aspects, and writes with a grace and facility of style which
would serve as a model for ministers and students. The literary art of these
lectures is so perfect that many readers will be unconscious of it. Only a
practised pen, the instrument of a well-informed and well-disciplined mind,
could have produced a volume which possesses the notes of distinction and
charm. As a mere historical summary, the lectures have a value which
cannot easily be exaggerated. We know of no other work at once so com-
prehensive and detailed, so wide in its scope, so concise in form, so lucid in
arrangement, and so effectively popular. It presents in a clear and readable
form the contents of the great creeds and the conditions which gave rise to
them. The germs of creed in the New Testament are discussed with pre-
cision and force, 8o a8 to show the existence of a distinct type of doctrine.
The so-called Apostle’s Creed, the Nicene and the Athanasian Creeds, the
Confessions of the Reformation Period, the British Confessions of Faith,
including the Articles of the English Church, the Westminster Confession,
the Baptist Articles of 1644, and still later productions, are all passed under
review, and the positions of contending theologians lucidly indicated. The
ground thus traversed bristles with controversies which are by no means all
extinct. But the sympathetic insight, the well-balanced judgment, the
chivalrous candour, so indispensable to fruitful investigation, are everywhere
conspicuous. Dr. Green’s position will command the essent of most Baptists.
He insists on the necessity of clear and well-grounded doctrinal beliefs, and
indicates in unmistakable outline the teaching of Scripture, but will not
allow the creeds drawn up by men any value save that which belongs to
them as interpretations of Scripture. They cannot exact from us absolute
surrender, or prevail against the voice of an enlightened conscience, depend-
ing on the promised guidance of the Spirit of God. They have no binding
suthority. They have their place; no wise student will neglect them,
but their value lies in enabling us to apprehend more clearly the teaching of
Scripture, and when they are regarded in any other light they lead to error,
dissension, and schism rather than to truth and unity. The enforcement of
subscription has never, as Dr. Green here conclusively shows, promoted the
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unity of Christendom, and never will. Laxity of dootrine is indeed to be
deplored. Indifference is the parent of scepticism and error. As rational
and responsible beings we are bound to make our views, opinions, beliefs,
and practices—as far as possible—a reflection of the absolute truth and the
all-perfect will, but we do this most fully by personal contact with Him
who has promised that ‘the meek will He guide in judgment, and the
meek will He teach His way.”

BAPTISM : As set forth in the Old and New Testaments. By Martin Alford,
& Clergyman of the Church of England. Alexander & Shepheard. 2s.

THIS is an inquiry de novo by one who has been led to consider the subject
by the sheer force of personal conviction, as induced by the study of Scripture,
To many of our readers the positions set forth will be familiar. The
peculiarity of the book arises from the fact that it is written by a clergyman
of the Church of England. Mr. Alford’s investigations have been con-
ducted in e fearless, independent, and reverent spirit, and illustrate anew
the validity of our Baptist principles as seen by an unprejudiced, impartial,
and earnest searcher after truth, and the book should stimulate us to
persistent fidelity in upholding and extending those principles.

TEE LirE oF HeExRY DRUMMOND. By George Adam Smith. Hodder
& Stoughton. 7s, 6d.

THE announcement that Dr. George Adam Smith was to write the ¢ Life
of Henry Drummond "’ was hailed with general ratisfaction. Drummond
was one of the men who had a peculiar hold on his generation, and was
connected at many points with its best and noblest life. He was, in fact,
so many-sided, so supreme in every department of his work, that it was not
unnsataral to fear that no one writer could do justice to him. The brilliant
University student, the impassioned, yet plodding, practical evangelist,
welcomed by statesmen and Cabinet Ministers not less heartily than by
‘““the common people,” the distinguished scientist, the intrepid traveller,
necessarily gained for himself a position which few could share. His
contact with Mr. Moody was, in a sense, the making of the Drummond we
Imow. No better account than Dr. Smith's of ‘‘ The Great Mission” of
1873-75 has ever been written. Nor could we wish a finer vindication than
we here find of the function and power of religion in intellectual and social
life. Professor Drummond leapt into fame by his ‘‘ Natural Law in the
Spiritual World,” a work which awakened an enthusiasm in evangelical
quarters that afterwards subsided, but which, notwithstanding several
false positions, contains much of universal applicability and permsanent
value. Mr. Drummond’s fallacies were to some extent, and had he lived:
longer would have been fully, corrected by his later writings. Dr. Smith-
has succeeded in giving us a picture of a rare personality, whose charm was.
felt by people of the most opposite types. We shall subsequently touch
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upon some lessons of this delightful book, but in the meentime strongly
recommend ull our readers to procure and master it for themselves.

NEGLEOTED FAoToORS in the Study of the Early Progress of Christianity.
By the Rev. James Orr, D.D. Hodder & Stoughton. 3s. 6d.

THE revived interest in the study of Church history is & healthy and hopeful
sign, which we as Free Churchmen and as Baptists should be the foremost
to welcome. The idea that we are afraid of it, because we do not pay
excessive deference to the fathers, or admit the exclusive authority of the
first four centuries, is absurd. Alike on ecclesiastical, social, and theological
grounds the study has powerful claims on our attention. The matters with
which Dr. Orr here deals are more momentous than any mere ecclesiastical
controversy. He deals with currents of thought, feeling, and action
which were really determining forces of life in the early ages, and
shows that Christianity had a larger extemsion—Iluterally, or in point of
mere numbers; vertically, touching all strata of social society; and
intensively or penetratively—than is generally aclmowledged. It need
not be said that the author of * The Christian View of God and the World
writes with amplitude of knowledge, 8s well as with luminosity and force.
He has given us another lofty and inspiring study.

REcONCILIATION BY INCARNATION : The Reconciliation of God and Man by
the Incarnation of the Divine Word. ByD.W. Simon, D.D. Edinburgh:
T. & T. Clark. 7s. 6d.

Dr. SiMoN here publishes a sequel to a work issued some nine or ten years
ago on ‘‘ The Redemption of Man,” though the one may be read independ-
ently of the other. In the very forefront of his investigations he places
the cosmology which, in his judgment, lies behind the Scriptures and the
faith of the Christian Church. He tells us that the ultimate factors of the
universe are matter, energy, and law, or ‘ idea.” ¢ Matter, to which God
gave existence; Energy, which God is perennially putting forth; and Idea,
with which God informs, or which He interweaves with the energy.” He
has a strong conviction that the chief intellectual difficulties relating to the
Atonement are rooted ‘‘in & defective or false philoscphical view of the rise,
constitution, and history of the cosmos in general and the world in
particular,”. The principles embodied in redemption are, he contends,
‘“‘embodied in the Divine creation, sustentation, and rule; in a word, the
evolution of the world.” Dr. Simon views the Atonement more largely
than some of our theologians—especially our clder theologians—have
been wont to view it in relation to the Incarnation, and touches upon
features of the Inmcarnmation wbich constitute the foundation of our
Lord’s reconciling work, He presents the Biblical, and mainly, of course,
the New Testament, teaching in & clear and forcible light, and shows that
statementa originally accepted by our faith on the authority of Scripture so
commend themselves to our judgment and experience that they are converted
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into certainties. It is impossible to state in a word the specific theory
which Dr. Simon adopts. He holds, and holds strongly, to the central idea
of the Evangelical theology, but has been considerably influenced by such
writers as Macleod Campbell. He has given us a treatise of great value,
for its broad philosophical grasp, its subtle spiritual insight, and its apt
illustrations. It is a fresh, timely and independent study of a subject which
wmust ever be to the fore.

THE PosT-ArosToLic AGE. By Lucius Watermsn, D.D. With an Intro-
duction by Henry Codmun Potter, D.D., Bishop of New York. Edin-
burgh: T. & T. Clark. 6s.

THE series of books known as ¢ Eras of the Christian Church ” has gained
wide acceptance on both sides of the Atlantic. Dr. Waterman has succeeded
in giving us & volume which is certainly what he tried to make it—**interest-
ing.” Whether it be in every respect conclusive is another matter. There
are pictures of men and doings which could scarcely be improved, whether
the author is dealing with the apologists, the heretics, or the theologians of
the period he describes. But on ecclesiastical matters he writes as an
advocate rather than as a judge, his purpose manifestly being to establish
the theory of so-called historic episcopate. He admits the identity of the
New Testament bishops with presbyters or elders, but argues that because
monarchical episcopacy was prevalent at the close of the second century, it
must have existed from the beginning. He holds that the bishops were the
true successors of the Apostles, invested with the same powers and authority,
and that only the name was changed when those who were originally called
apostles were denominated bishops. This, we need not say, is a large
assumption, opposed to the findings of nearly all the best scholarship as-
represented by Harnack, Weiz-icher, Hatch, Lightfoot, and a host of others.

PAUL THE MAN, THE MISSIONARY, AND THE TEACHER. By Orello Cone,
D.D. London: Adam & Charles Black. 10s. 6d.

THE three-fold aspect in which Dr. Cone reviews the life and work of the
great Apostle of the Gentiles is profoundly suggestive as to the component
elements of his unique influence and their relation one to amother. The
work is a tribute to the wonderful character and genius of the man and to the
epoch-making force of his thinking and his religious insight. He was
“one of the most remarkable phenomena of the history of mankind,” a
providentis]l man, though Dr. Cone contends that ‘‘he must remain
inexplicable until he is interpreted with due regard to his natural
antecedents and his intellectual and religious environment.” We fully
agree with this opinion, and recognise the brilliant service which Dr. Cone
has rendered to Pauline students in his presentation of all that constitutes
antecedent and environment. But there are other factors which he does
not adequately recognise. The forces he depicts could not of themselves
have produced & man like Paul, and had they done so they would have
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produced others like him, The supernatural element in his life cannot be
ignored. The author regards the conversion of Paul as the most important
event in Christian history next to the birth of Christ. Yet he considers it
involved in obscurity, and tells us that the account in the Acts shows
how the event was regarded half a century or so after it happened, and
how tradition had given it a legendary form and embellishment. No
miracle is needed to explain it. Certainly not, if it was all the result
of a ‘‘vision" in an epileptic fit. For ourselves we can see no antagonism
between the narrative in the Acts and Paul’s own references to the
subject in his epistles, though the event is regarded from different stand-
points. Dr. Cone does scent justice to the Acts, and treats the book in
too cavalier a fashion as legendary, unsatisfactory, if not untrustworthy.
Miracles are of different kinds, and if the account in the Acts is to be
rejected, it can only be in favour of one which is to our thinking
immeasurably more incredible. Dr. Cone certainly does not allow us to
forget Paul’s limitations, his odium theologicum ! his inept and forced
quotations of the Old Testament and his arbitrary manner of interpreting
it generally, his impetuosity, his paradoxes and antinomies, nor has
he much sympathy with those who ‘‘regard him as a divine oracle when
he is only speaking the language of his time.”” Yet even from so
naturalistic a standpoint Dr. Cone has made it manifest that ‘‘in the
penetration of his spiritual insight, in the flight of his religious genius, in
his original comprehension of the Gospel, in devotion to his Master, and in
love for mankind, rose above the pettiness and formalism and legal bondage
of his race, above Pharisaism, the Hagadah, and Alexandrian speculation,
and became by the strength and soundness of his intellectual and moral
character one of the great religious forces of the world.” Dr. Cone’s
examination of the Pauline theology is, in its way, searching and fearless,
but not exactly reverent, and though of course he does not endorse, he has
done much to interpret it. We are not of those who regard the Pauline
theology as antiquated. It is profoundly vital and germane to the wants
of to-day. No doubt students of all schools may learn much from these
erudite and masterly researches, even as they do from those of Pfleiderer,
to whom the volume is dedicated.

MzeMorrs oF LADY RUSSELL AND LADY HERBERT, 1623—1723. Compiled
from the Original Family Documents. By Lady Stepney. London:
Adam & Charles Black, 3s.

THE contents of this volume will be welcome to all who appreciate nobility
of character, steadfastness of affection, and heroic courage, under the most
formidable disasters, amidst intrigues at Court and strange reverses of
fortune. The story of Lord William Russell’s execution, the courageous
fidelity of his wife, and her persistent efforts to save him are kmown in a
general way to most readers, but not in detail. The story is one of the
noblest in our language, and Lady Stepney’s account of it, compiled four
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g2nerations ago, places it in a worthy setting. Lady Herbert was equally
heroic, and it is 8 decided gain to have her heroism so exquisitely nsrrated.
The book ought to secure a large circle of readers, and not least among the
members of the fair sex.

HuMmaw IMMORTALITY. By William James, Professor of Philosophy at
Harvard University. Archibald Constable & Co. 2s. 6d.

THERE are few abler psychologists than Professor James, of Harvard
University. This little book contains his Ingersoll Lecture for 1898, and
is intended to answer two supposed objections to the dootrine of Immor-
tality, the first arising from the absolute dependence of our spiritual life, as.
we know it here, upon the brain; the second relating to the incredible and
intolerable number of beings whom, with our modern imagination, we must
believe to be immortsl if Immortality be true. Professor James accepts the-
physiological principle that thought ¢s a jfunction of the brain, and shows.
by a chain of conclusive argument that it presents nmo obstacle to this
deeply-cherished belief, while he declares that ¢ the tiresomeness of an.
over-peopled heaven’ is a subjective and illusory notion. His book is-
racked with thought, his argument is brilliant and incisive, and he has-
rendered to theistic and Christian truth invaluable service.

THE VIsION OF GoD: As Represented in Riickert’s Fragments. Translated

into English Rhyme. By W. Hastie, D.D. Glasgow: James Maclehose.
RUCKERT, born near Herrnhut, 1797, died at Jena, 1871. He was educated:
among the Moravians, and after a time of trial and struggle was appointed
profeasor of theology at Jena in 1844. He was a man of scholarly habits,
of a philosophical—not to eay mystical—cast of mind. His thoughts on
religion, lmowledge (or philosophy), nature and man, art and beauty, and
the beatific vision are noble and inspiring, and as expressed here in
brief strophes written in rhythmical Alexandrines will be welcome to a
large cless of devout readers. J. C., of whom the volumeis “ in memoriam,”
is, we presume, the late Principal Caird, who, during his lifetime, gave:
eloguent expression to the lofty philosophic idealism which runs throughout
these verses.

EnGLisHE LITERATURE. From the Beginning to the Norman Conquest.
By Stopford A. Brooke. London: Macmillan & Co. 7s. 6d.

TH1s volume is one of a series of four, dealing with the whole range of our
literature, the later periods having been daalt with first—the Elizabethan and
Nineteenth Century by Professor Baintsbury, and the Eighteenth Century by
Mr. Gosse. Itis a work which embodies the result of wide and independent
research in fields by no means familiar, aud is written with that unique
charm with which Mr. Brooke invests all his writing. The earlier part of the
book is necessarily a recast of the author’s larger volumes on Early English
Literature up to the days of Alfred, but the subsequent part is entirely new.
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For popular purposes nothing could be more excellent. The accounts of
Beowulf, of Caedmon and his school, of Cynewnlf, of Alfred and his times
and work, are all of them models of scholarly treatment, lucid and concise
in form, pithy and suggestive in substance, and finely interpretative. Alfred
wag, in more senses than one, the maker of English, The bearing of these
various works on the earlier forms of British Christianity is obvious.

MzssrS. SMITH, ELDER, & Co. have issued a new edition, in one volume,
of THE RING AND THE BooOE, by Robert Browning (8s. 6d.). The special
feature of the volume is found in its illustrations. There is a portrait of
Mr. Browning—after the painting in the National Gallery—by Mr. G. F.
Watts, and portraits of Count Guido Franceschini and of Pope Innocent
XII., together with a number of illustrations of the different scenes in
Florence and Rome associated with the poem, such as the Piazza San
Lorenzo, Florence, the Piazza del Popolo, Rome, and various churches.
Dr. Strong, of Rochester, by far the ablest living theologian in America,
has recently commended the reading of Robert Browning ‘‘ to all preachers
and theologians, as well as to all thoughtful Christian people,” on the
ground that he *‘is the most learned, stirring, impressive, literary teacher of
‘our time, and & religious philosopher as well. He has expressed himself
upon a larger variety of problems than any modern poet. He who would
serve men's highest interests as secular or religious teacher will find more
of suggestion, more of illustration, more of stimulus, in Browning than in
any modern writer.” This testimony is trme. Dr. Strong has further
expressed his belief that ‘The Ring and the Book ” is Browning’s best
work. It is, as most of our readers know, based on the story of a murder,
and this is presented from twelve different standpoints. There is no doubt
that it is & poem which grows on thoughtful readers, and that it will stand
higher in general esteem as time goes on. Now that it can be obtained in
one volume it should be within the reach of all.

Messrs. T. NELSON & SoNs’ TEACHERS' BIBLES are second to none in their
scope and value. The latest editions contain ‘‘The Illustrated Bible
Treasury,” edited by Dr. Wright, which we reviewed some two years ago,
and commended as one of the finest collections of illustrative matter we
possesg, giving all such information as average readers are likely to require,
and forming a good Bible Dictionary. There are no less than 350 illustra-
tions of monuments, scenery, objects of natural history, maps, &c. Intend-
iug purchasers should send for one of Messrs. Nelson’s catalogues.

ReEMNANOY; or, Evolution’s Missing Link. By E. W. Beaven. A. H.
Stockwell & Co. 5s.

M=. BEAVEN has undertaken a difficult task on lines of his own. He has

undoubtedly shown the insufficiency of the evolution theory as an account

or explanation of the varied phenomena of life whether material or

spiritual. His position is illustrated by parable. Under the guise of

fiction he teaches momentous and imperishable truth.
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THE NATIVITY IN ART AND SoNG: Its varied Treatment with Pen and
Pencil, Ancient and Modern, with Iilustrative Notes, Historical and
Legeudary. By Henry Jewitt. Elliot Stock. 6s.

THTS work was published, but did not reach us in time for notice, before

Christmas. Mr. Jewitt has expended great pains on its production. While

discarding, or noticing in the briefest manmer, the carols and hymns which

are everywhere known, he has collected others not so well known of equal
worth, grouping them under such heads as ‘“ The Story of the Nativity,”

“The Angel Hosts,” * The Wise Men from the East,”” ** Cradle Songs,” &e.,

and concluding with an account of the legends, traditions, and superstitions

which have become associated with Christmas time and the birth of the

Ohild Christ. The illustrations are mainly line drawings presenting the

salient features of all the great paintings. The work is admirably got up,

and ought to be one of the most popular of its class for many years to come.

CHRIST CoME AND CoMinG. By Folland. Elliot Stock.

THE difficulties associated with the second advent seem to be insuperable,
This is an able treatment of the subject, principally from the historical
point of view, showing that the Master’s promise has been in part, and is
evermore being fulfilled. The writer avoids the extremes into which many
stadents of this subject have fallen, and throws out suggestions which the
adherents of every school of interpretation will prize.

TEE DREYFUS CasE. By Fred. C. Conybeare, M.A. George Allen, 156,
Charing Cross Road. 3s. 6d.

Nor long ago we reviewed a very different work of Mr. Conybeare’s, ¢ The
Key of Truth,” a manual of the Paulician Church of Armenia. His habits
of careful and thorough investigation have served him in good stead here in
his unravelling of & most intricate and difficult story. He presents us with
a thoroughly comprebensive record of this disgraceful business. ‘We believe,
as he does, that it is of the highest consequence that Englishmen should
understand what is going on in France, especially as he clearly traces in this
miserable affair the hand of the Jesuit. The letters of Dreyfus to his wife
are not those of & base or despicable man. They have the ring of truth and
honour, The volume is profusely illustrated. It ought to be widely read.

A Goop BTaRT. A Book for Young Men and Women. By C. H.
Bpurgeon. With a Prefatory Note by Bir George Williams. Pass-
more & Alabaster. 3s. 6d.

THE contents of this volume have been collected from the vast storehouse

of Mr, Spurgeon’s sermons, and are bound together by an admirable unity.

No man better understood the needs of the young or was in fuller sympathy

with them than the great preacher of the Metropolitan Tabernacle. These

counsels are indeed as opportune as they are searching, stimulating, and
practical. The Commendatory note by Sir G. Williams says of them no
more than they demand,
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A SuropsHIRR Lap. By A. E. Housman. Grant Richards. 3s. 6d.
A 00UPLE of years ago, when these poems were first published, they were
hailed with a chorus of delight for their spontaneity, directness, and inten-
sity. Their unadorned austere realism and their sheer humanity are every-
where noticeable. Mr. Housman is not a local poet in the same sense as
William Barnes, who has pictured so powerfully the rustic life of Dorset-
ghire, or of Tom Brown—as he was lovingly called by his friends—who
wrote in the Manx dialect. He is every inch a scholar, writing of the
simple life of his native Shropshire, its youth, its sports, its loves and hates, its
struggles and tragedies. There is much that reminds us—though itisina
different style—of some of the best of Rudyard Kipling’s soldier poems.
Take a8 a specimen these stanzas from *‘ The Recruit’’ :—
“Come you home a hero,
Or come not home at all,
The lads you leave will mind you
Till Ludlow tower shall fall.

‘““And you will list the bugle
That blows in lands of morn,
And make the foes of Hngland
Be sorry you were born.”

THE CHRISTIAN LEADERS of the Last Century; or, England a Hundred
Years Ago. By J.C. Ryle, D.D. T. Nelson & Sons. 3s. 6d.

THIRTY years have elapsed since this work first appeared. The sketches of
the religious and moral condition of England in the eighteenth century, of
the leaders of the Evangelical Revival, such as Whitefield and Wealey,
Grimshaw of Haworth, Romanes, Toplady, etc., are altogether admirable
from a popular standpoint, save perhaps for a few repetitions and
redundencies of style, and & few mannerisms which might have been

deleted. We are glad the book has been re-issued in a cheap form at the
present erieis of our national life.

THE PEOPLE’S PROGRESS IN THE LIGET 0F CONCRETE REVEALINGS OF THE
Mmvp. By the Rev. W. G. Davies, B.D. Elliot Stock. 3s.
Mgz, DavIiEs has written an instructive, if not exactly a popular book.
His method of treatment is largely philosophic. He is s Christisn socialist,
basing his position on the necessary laws of Nature and Mind, but dealing
here only with that portion of mind which is limited to the singular or
concrete.” In the economic portion of his book he discusses two classes of
defects which impair the foundations of our social system —those arising
from prevalent laws and customs of society, and such as are created by the
men who compose the sociel state. The most flagrant defects are those
which permit the monopoly of land and wealth by men who prove obstacles
to the social welfare, such as the idle, the profligate, the rapacious, the
domineering. Mr. Davies would render impossible excessive accumulation.
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both of land and capital, and insist on & more equitable distribution. To
oriticiee his position is beyond our province. He has much to say which
is worth the sayiag, and which we should all do well to ponder.

TeE TEACHING OF TENNYSON. By John Oates. London: James Bowden,
40, Henrietta Street, Covent Garden. 3s, 6d.
'WE gladly welcome an enlarged edition of this admirable work, first pub-
lished some four years ago. We have frequently referred to it in our study
of Tennyson and have almost invariably found it helpful. It is now
presented in a much more substantial and peculiarly attractive form, and,
commended as it is by the present Lord Tennyson, no lover of the great
Laureate’s poetry, especially on its spiritual side, will willingly be without it.

IN THE HEART or THE Hius; or, the Little Preacher of the Pacific
Slope. By Hattie E. Colter. Oliphant, Anderson, & Ferrier. 3s. 6d.

THE story of a young and refined girl who, in unexpected circumstances,
undertook the work of preaching to rough and uncultured miners in the
Cariboo Goldfield, British Columbia. Her influence is of the type of Dinah
Morris’s, so graphically portrayed by George Eliot. The story, which
abounds in dramatic scenes and is touched by the mystic power of love, is
winsome and attractive.

MEssBS. SAMUEL BAGSTER & SoNs send us & copy of their GEM FAcsIMILE
BIBLE, a delightful edition for the pocket, with remarkably clear type, and,
even in this small space, copious references. No edition of the kind could
be more beauntiful. Price 3s. and upwards.—They also send out GEMS FROM
THE FATHERS., By the Rev. E. Davies, D.D. (55). A welcome collection
-of suggestive and helpful thoughts, giving us the wiser and stronger side of
the fathers, without the weak and superstitious elements found in many of
them. As a book for spare moments, or as a devotional manusl, the work is
admirable. The guotations are unfortunately made without mention of the
special work from which they are taken.

WE are compelled to hold over our reviews of two volumes published by
Mr. John Lane—THE CoLLECTED PoEMS oF WILLIAM WATsON and
THE LasT BaLrnan and other Poems, by John Davidson. We &are
thankful to have the choicest of Mr. Watson’s work in this compact
form. The volume consists of selected rather than of collected poems,
and wisely so. We make no attempt to determine Mr., Watson's place
among living poets. All we need say is, that in our opinion this volume
contains some of the finest poetry which has been published since the
death of Lord Tennyson. Were Mr. Watson’s faith * more buoyant,” bis
power would be immensely increased. Mr. Davidson’s ¢ Last Ballad,”
dealing with the madness of Sir Lancelot, is undoubtedly powerful, and has
more self-restraint than some of bis work. The volume as a whole is scarcely
equal to some of its predecessors, and, like Mr, Watson, Mr. Davidson
would gain in poetic force had he a more rabust faith.
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REY. RICHARD RICHARD.

E anticipated my arrival on this planet by a half-decade. I
H learned this the other day with wonder, for he looks my
junior by as much or more, and with relief, because his
greater wisdom had disturbed my peace. It is out of gratitude for
this discovery that I am setting down what faith and sight have
taught me of my friend’s career.

That same career had three beginnings. The first was realised,
of course, in Wales, near Mountain Ash, at a farm called “ Glyn-
Gwyn.” It was just the sort of advent amongst things both rustic
and religious that the wise amongst our prophets have accom-
plished since the days of Amos. It is axiomatic that our seers
were all, with one exception, village-born. The second came to
pass with less conventionality. The youth had promised to recite
at one of those Sunday evening services peculiar to the Princi-
pality. He chose a piece concerning Eden and Golgotha, and
while the words flowed freely from his lips, his soul was fascinated
by the Crucified. Smitten with remorse at the thought of his
neglect of the One who had suffered to redeem him, he resumed
his seat o'ercome with shame and sobbed aloud in prayerful
penitence. And from the hour that the Spirit gave him peace the
Cross has been to him the theme of themes. But the third tran-
spired not until the date of his entrance to the Baptist College, in
Llangollen. That he had been born to teach was early obvious.
Mistaking the signs, his relatives imagined that his destiny was
bounded by the Secular Academy, and for a time their thoughts
stood justified. = He was appointed miniature pedagogue at

Mountain Ash. But winning a Queen’s “ first,” he was transmitted
8
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to the Normal College, Borough Road. And from thence, at a
ridiculously carly age, he went to Birmingham as chief of a public
elementary school. Yet, after all, the secular teacher was only
the chrysalis in which was Deing formed the preacher of the
future. Shortly after his conversion he became a teacher in the
Sunday-school. Then he became an occasional preacher in the
surrounding village chapels. And then he became the almost-
pastor of the Welsh community in his adopted town. It was then
that he perceived that one who would teach to live that he might
live to preach must also be a giant in other than intellectual
things. And so he elected to continune as a herald of the Cross
rather than perish in the endeavour to be profitable, not only for
the present life, but also for the life to come. In college his
disciplined faculties enabled him to carry off whatever prizes he
desired with remarkable facility. And I have personally seen the
schoolmaster emerge to the discomfiture of reckless foes.

The quality of Richard’s spirit was revealed through the choice
of his first pastorate. The ideal student always vows to emulate
the great Apostle, and refuses to build on other men’s foundations.
If compelled to occupy a famous sphere he will consent reluctantly,
for he has dreamt of setting up his standard in some crowded God-
forgetting neighbourhood, and drawing to himself such converts as
will prove that he, at any rate, had Heaven’s call. But the officers
of vacant celebrated pastorates wooed this particular hero vainly,
and he chose to become the leader of a newly-formed church at
Walton-on-the-Hill, whither some of Liverpool’s overflowing
thousands were supposed to be about to pour. Into this bit of
pioneering Richard flung himself with such insistence that within
two years a convenient chapel was erected, paid for, and the
church consolidated, so that looking back became impossible.
And thep, without solicitation or any sort of preaching with a
view, an invitation came from “Pembroke ” to take up the work
inaugurated by that prince of pulpiteers, the Rev. C. M. Birrell,

I, who owe to Birrell the advantages of Rawdon, can enter into
the feelings of my friend when he received that unexpected * call.”
The historic cause had fallen on unhappy days. A succession of
anything but apostolic circumstances had reduced the once enviable
position to that of a forlornest hope. But the Liverpool prince
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had occupied that pulpit! The Pembroke premises were almost all
that one could wish from the points of prominence and space!
The chapel was surrounded by a teeming population, and the spirit
of the Walton man was moved, Add to these things the convic-
tion that the prophets had been far too sanguine when they uttered
their visions of the coming residents, and you will understand the
reason why the city robbed the suburb of its energetic pioneer.
Yor over half a dozen years did Richard keep the flag aloft in
Liverpool. I was one of his many comrades then, and watched his
labour with admiring eyes. The dissentious parties in the enfeebled
church were harmonised. The migratory tendency was checked
and changed. Conversions came, and baptisms and transfers, and
the renovated building grew once more to be the centre of an
earnest fellowship. It was in Pembroke that the ministers
assembled for those memorable breakfasts with their breezy con-
troversies. It was in Pembroke that the leaders met to discuss
the plans of the Denomination. And it was to Pembroke that the
missionaries came to tell its crowded gatherings the story of their
labours in the foreign field. In all these matters Richard was the
moving spirit in my time—alert, courteous, always equal to emer-
gencies in word and way. I often hear it said that our dauntless
brother Aked succeeded the subject of this sketch. No one who
believes that will ever be able to do justice to either of my friends.
Those who think that Richard left the church as Aked found it
are entirely ignorant of the work accomplished by an honoured
man. And those who fancy that Aked found the church as Richard
left it will never understand the dauntless pluck of Pembroke’s
present minister. Another brother came who, although successful
in the sphere that went before and followed, was unable to cope with
with the peculiar difficulties attaching to this cause. It fell swiftly
back to even a worse position than that of 1881. And but for its
present courageous and magnetic chief the stately edifice would
only be a monument of byegone power.

I remember the wintry morning very well when, after our
“fraternal ” breakfast in the Pembroke vestry, our attentive host
informed us of the “call” from Bristol and desired our prayers.
To me, twelve years ago, “the church at Cotham Grove” was
nothing but a phrase, suggestive of suburban pleasure, if not rural

8'
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peace, and I was half afraid that our brave friend was being lured
from a difficult but God-appointed labour by the sirens of an earthly
paradise, To-day, however, I am certain that had the Cotham
people searched the country they could not have found another
better fit by dispositional quality, and natural talent, and spiritual
desire, to become their leader in the things pertaining to eternity.
To anyone acquainted with the decidedly isolated, though exceed-
ingly select, environment of Cotham Grove, the record of our
brother’s work, with its scores of baptisms, its hundreds of additions,
and its thousands of pounds collected for the sacred cause, is in-
deed remarkable. And yet there is something after all of the
earthly paradise about that sphere. The constituents thereof are
so daintily housed, their affairs are so admirably managed by a
quite unique diaconate, and they are themselves so well to do and
generous, that a mere man is sorely tempted to become the pre-
siding genius of a cultured Christian club, and to forget that mean-
while “the whole world lieth in wickedness.” From such a fate
our friend, however, has most blessedly escaped, by flinging him-
self, without reserve, into the surrounding work for which his cir-
cumstances have combined to set him free. Time would fail to
tell the causes that have benefited by his business talents, his
capacity for leadership, and his fine eloquence and fire. He has
been president of goodness knows how many things, and he has
graced them all. Indeed, [ have never known his equal for self-
adaptation. I have seen him guiding our Association through.
experiences that needed more than skilful tact. I have heard him
addressing Conventions of Endeavourers in halls packed by enthusi-
astic multitudes. And I have read his speeches upon temperance,
and his letters on Disestablishment. But I have never felt in-
clired to modify a message sent to him by me after one of his snc-
cessful efforts “frank and yet fair, brave but not bigoted.” For I
have never felt otherwise than proudly grateful for the singular
appropriateness of everything that he has had to say.

At present he is devoting his spare time mainly to the secretariat
of our Foreign Mission Auxiliary. The other evening he arranged
a most successful meeting in the Mansion House for the purpose
of irducing friends to double their subscription to this noble cause.
And night and day he is hatching plots in the same direction against
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our purses and our peace, It is in nothing but self-defence that
some of us are conspiring to elect him to an office that will win for
the Free Church Movement a larger share than ever of his plat-
form power. All this giving of their pastor for the good of others
has a fine effect upon the church beneath his care, so that a more
generous community it would be most difficult to find.

People who are capable of being set on the pinnacles of the
Temple have been always open to the temptation of casting them-
selves down in their mistaken zeal. Now and then I have noticed
in my friend the thought that a little bit of iron cross-bearing in
a harder sphere would win him lovelier laurels by-and-by, and I
have had to rebuke such tendencies towards ministerial suicide.
That he may never again be tempted to become the leader of a
forlorn hope, but rather may remain for years amongst us to de-
scend from the hillg, ag is his wont, to the help of the needy every-
where, is the continuous petition of his many friends. Yet when
one thinks of what, under certain circumstances, a man like Richard
Richard could achieve, our selfishness but there, one at least
of his deacons is a man of muscle, and I have a wife and bairns.

J. MorrFaT LoGaN.

TEE Funk & Wagnells Company, of New York and London (44, Fleet
Street), have sent out two new books by Dr. Arthur T. Pierson. Ix CHRIST
JEsUS; or, The Sphere of the Believer's Life. 2s, 6d, CATHERINE OF
S1ENa. An Ancient Lay Preacher. A Story of Sanctified Woman-
hood and Power in Prayer. 2s.—The phrase which gives the title to
the larger of these volumes is of such frequent occurrence and such
evident moment in the New Testament as to impress itself inevitably
upon our minds, and to suggest that it is one of the great key-words
of theological thought, Dr. Pierson examines its significance as it is
found in the various Pauline Epistles, and enables us to see its deep,
mysterious, and far-reaching importance. He leads us into a large and
fruitful field, into a land of rioh and diversified besuty. The book is full
of valuable suggestions. The ancient “Lay Preacher,” as Dr. Pierson
here calls Catherine of Siens, is one of the most remarkable women of
history—an angel of mercy in plague-smitten cities, an intrepid leader
amid persecution and distress, swaying the minds of cardinals, princes, and
popes, and proving in the fourteenth century a reformer before the
Reformation. Her life, which extended but to thirty-three years (1347—
1380), is but imperfectly known, and its narration here will be to many a
revelation. We earnestly commend it to our readers. )
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THE MIRACLES OF THE FOURTH GOSPEL AS
ILLUSTRATIVYE OF THE SPIRITUAL LIFE,

HE number of miracles recorded in the Fourth Gospel is fewer
than that which is given in the other three. Each of the
Evangelists views the life and the works of the Saviour from

his own standpoint, and so John has his own peculiar vantage
ground, and he writes accordingly. In chapter xx. 30, 31, we are
told what his object was: “ And many other signs truly did Jesus
in the presence of His disciples, which are not written in this
book : but these are written, that ye might believe that Jesus is
the Christ, the Son of God; and that believing ye might have life
through His name.” The words used by our Evangelist to describe
the miracles of the Saviour are both significant and suggestive.
Four words are to be found in the New Testament in reference
to supernatural phenomena—viz.,, power, signs, wonders, and
works. Now it is very significant that the word power for miracles
never occurs in John. His usual words to denote them. are signs
and works, especially the latter. He had formed such a lofty
conception of the Person of Jesus Christ, so that he looked upon
doings considered, from some points of view, supernatural as
something quite natural to Him. The Messiah had been revealed
to him as the Word by whom all things were created, and by
whom they were all upheld ; as He was before all things, it was
only natural to Him to open the eyes of the blind, and to restore
the dead to life.

In the present day some men look upon miracles as obstacles to
faith. The account of miracles in the Gospel stands in the way
of their accepting the veracity of the record ; but John looks upon
them as aids to faith, at least as confirming the faith of those who
had already believed on Jesus. The man of science accepts the
scientific law of the transformation of energy in the realm of
nature, inasmuch as testimony to such transformation is borne on
all sides; but he is sometimes unwilling to believe in the miracles
of the Gospel. Can we doubt the magnitude of the power
required ? Certainly not, if we believe in the force which sustains
the hundred million worlds evolving in space. Do we refuse to
accept the testimony regarding miracles on account of the mysteries
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involved ? If anyone is inclined to doubt the existence of that
which he cannot explain, let him first of all study the form and
beauty of a single leaf in the mighty forest, and bring to light its
various intricacies, or solve the mystery connected with the tiny
drop of water in the swelling river. If we believe in a Personal
God immanent in nature, we can also believe in the Incarnation;
and if we accept the record of God tabernacling with men, He who
‘was in the form of God taking the likeness of human flesh, we
can easily believe in the deeds attributed to the Godman.

If we bear in mind the fact that the Fourth Gospel was written
to prove that Jesus was the Christ, the Son of God, it will help us
to understand the scope and contents of what is written. The
miracles recorded in this Gospel illustrate this very forcibly. The
Evangelist has selected a certain number of these supernatural
deeds, which carried a wonderful effect upon those present,
nurturing their faith in Him, as the flowers of the field are
strengthened and made more beautiful by the refreshing rain and
the glorious sunshine.

We have eight of these deeds reported ; and it appears probable,
if not certain, that the effects which these works produced on the
Apostle’s own inward experience, as well as on the mind of his
tellow disciples, determined the writer in his choice. Bearing in
wind that the miracles were signs and aids to faith, we see that
those selected are symbolical of the religious life as inspired,
nourished, protected, and rewarded by our Redeemer. Let us
therefore gaze upon them in this light. We do not for 2 moment
imagine that the Evangelist arranged them in the order he did for
the specific purpose of illustrating the believer's life in its different
stages in any mechanical way; but it is evident that the religious
life in its rise, its growth, its development, and in its completion
may be illustrated by the miracles recorded by John.

The first miracle performed at the wedding feast in Cana of
Galilee illustrates the whole tendency of the Gospel to provide for
all the necessaries of man as a spiritual being, and shows how the
mystical union with Christ ennobles the whole life, and invests
the most common objects with a sacred character. Water, the
most common element in nature, is turned into wine—the rich
fruit of the vine, which to a pious Hebrew would be suggestive
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not of drunkenness and revelry, but of food and nourishment,
The alcoholic, intoxicating, and destructive wines of our age are,
in many cases, not the product of the vine at all. It is evident
that the performance of the miracle at Cana had a wonderful
effect upon the disciples—those who had been drawn towards
Jesus by what they had already seen of His character, It was
necessary in order to secure their permanent adhesion to Him that
some miraculous proof of His divine commission should be given
them. He took advantage of the opportunity, did a kind deed,
without any pomp or display, and without any blowing of trumpets,
“and His disciples believed in Him.”
I.—TeE COMMENCEMENT OF THE RELIGIOUS LIFE.

‘We have four miracles symbolical of this, and we find in them
a natural gradation.

1. Christianity is a remedial system.—This is illustrated by the
healing of the nobleman’s son at Capernaum. This nobleman, or
king’s officer, was a representative of a certain class of people who
could not enter the tand of faith, except by way of signs and
wonders. And in the account of this incident, as given by John,
we see the comparative worth of miracles in the estimation of
Jesus Christ Himself. But though this man was tenderly reproved,
his request was granted, and his son was healed.

2. Christianily is a restorative system.—We find this exem-
plified in the healing of the nameless sufferer at the pool of
Bethesda. This man, through long years of infirmity and pain,
bad wandered from the hills of sunshine and hope, and was
plunged in despondency and gloom. He looked upon the world
around with feelings of envy and scorn, and the world, like an
echo, had no pity for his sad condition. In the illness of the
nobleman’s son we have an instance of innocent suffering; in this
case we have sinful suffering. The Gospel of Christ has a message
for the young who have not yet set their feet on the way of
transgressors, showing them that the life spent in the service of
God, and in the interest of man, is the only real life, and life is
not worth living in any other way. It has also a message for the
old, who have wandered far from the path of rectitude and good-
ness ; for Christ, who received sinners, can restore the fallen, and
turn a life wasted in sin and iniquity to some useful purpose.
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3. Christranity 1s « light out of darkness—We see this revealed
n the miracle effected at Jerusalem, in the opening of the eyes of
the man who was blind from his birth. The unconverted lies in
darkness and in isolation, a wide gulf existing between him and the
beautiful on all sides. Our Saviour says, “I am the Light of the
world.” We cannot conceive the solution of any problem apart
from Him.

4. Christianity 1s a life out of death.—This is illustrated in
the raising of Lazarus at Bethany. His words, “I am the
Resurrection and the Life,” were abundantly proved and
exemplified. We are sad when we think of the multitudes lying
in trespasses and sins; but we rejoice at the fact that our
Redeemer hath the keys of death, and many in our day have been
quickened.

II.—TaE ProcEss oF THE RELIGIOUS LIFE.

1. Chwist and His words are the support of the spiritual life—
We see this symbolised in the feeding of the five thousand. The
world is in want lying in the dreary wilderness of unsatisfied
desires. It can do nothing for itself, but the Divine resources are
amply sufficient to meet every need. “I am the Bread of Life”
is the saying of our Lord, and it was easier for the disciples to
believe this, and realise its import, when they remembered how He
had turned the barren desert into a Bethlehem—a house of bread.
He calls upon His disciples to see to the needs of the hungry multi-
tude. Let the Church give; she will receive from Him, and our
resources will be multiplied in proportion as we scatter to others.

2. Christ is the Protector of life—The disciples were sent away
on a voyage across the lake of Tiberias. At the close of the
miracle Jesus Christ had to exercise a gentle compulsion
towards them in order to separate them from the unhealthy
influences of the crowd, with their corrupt imagication and
worldly ideas. We notice the disciples in peril on the sea; the
wind sweeps across the mountains of Galilee, raising waves like
mountains on the deep, but they are safe. Christ knows their
danger and their fears, and walks on the boisterous waves to
meet them, saying, “It is I; be not afraid. I rule the storm and
ride the waves, the sea is at My command, and the winds are My
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messengers.” He is the good Shepherd caring for His flock. His
rod and His staff comfort ihem,
IIL.—THE PERFECTION OF THE RELIGIOUS LIFE.

In the narrative of Christ’s appearance to His seven disciples
after His resurrection, we have a beautiful picture of the reward
of the believer at last. After a wearisome night of toil and
fruitless effort, Christ appears on the shore, and after a period of
success He welcomes them on the other side, preparing a feast for
them, of which they may partake with Himself, the kind-hearted
Host.

So the night of death will pass away, and Christ Himself will
welcome His brethren on the other side, and they will be made
partakers with Him of the abundant feast prepared by His
bountiful love.

Our Evangelist is very careful to distinguish the effect of the
miracles on the believing and the unbelieving world. Every deed
of power strengthened the faith of the disciples, but hardened
others in their unbelief. This is a very suggestive saying, “His
disciples believed in Him.” Is not this an appropriate description
of the spiritual life, a going forth from faith to faith, from strength
to strength. After the feeding of the vast multitude with five
loaves and two fishes, the majority went away and walked no
more with Jesus, but the twelve felt as they had never felt before,
as happily expressed by one of their number, that He had the words
of eternal life. So they clung to Him, and He revealed Himself
more and more to them. The healing of the man born blind
exasperated the unbelieving Jews, but the man himself was brought
to worship Him, and expressed his full belief in His person and
work. Even such a wonderful deed as the raising of Lazarus only
tended to bring out the hatred of the authorities towards Jesus,
and they sought not only to kill Jesus, but to kill Lazarus also.
The great miracle of the Resurrection of Christ was the means of
dividing the people into two sections, as He appeared only to
believers. So those who will rightly use the light they have will
receive more light, and see clearer visions. The morning star
comes before the dawn, and the sun will rise and shine more and
more unto the perfect day.

Corwen. H. C. WiLLIAMS,
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OUR NONCONFORMIST HERITAGE.
A MESSAGE TO OUR YOUNG PEOPLE.

IT.—GREAT PRINCIPLES.

N this day of searching criticism, no institution can rest upon
its past, however glorious that past may be; and we have now
to show that Nonconformity stands for great principles, which

remain as valid and as important as when originally vindicated by
our fathers, First of these I should put (i.) The essentially spiritual
nature of the Church of Christ. The “National” Church professes
to include the whole nation. Hooker, in his standard work on
“ Ecclesiastical Polity,” writes: “ We hold that there is not any
man in the Church of England but the same man is also a member
of the Commonwealth, nor any man a member of the Common-
wealth who is not also of the Church of England. The Church
and the Commonwealth, therefore, are in this case, personally one
society.” Thus the Established Church theoretically includes
adherents of every religious belief and of none (as sceptics and
atheists), men and women of the highest character and of the
lowest {as thieves, harlots, and murderers). A child born into
the nation is, 4pso facto, born into the Church; and in later
life, however far he may wander from God, he is still within
its pale.

Now against this theory Nonconformists have always protested.
We believe that the Church of Christ consists only of those spiri-
tually renewed, or, in our Saviour’s phrase, “born again.” We
claim that no one should be admitted into its membership who
does not give evidence of repentance for sin, of faith in Christ, and
of devotion to His service, The Church is the assembly of those
“called to be saints.” Its uniting bond is not that of earthly
nationality, but of heavenly sympathy. We recognise in men of
every clime and tongue our brothers, if only they are one with us
in Christ; but we dare not receive into spiritual fellowship the
nearest friend, or the greatest compatriot, if he is a stranger in
Leart to God. We stand as Free Churchmen for the purity ot
Church membership.
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Another Nonconformist principle is that which recognises
(il.) Chwist as the sole head of His Charch. The Episcopalian Church,
in its revolt against Rome, rejected the Pope as head of the earthly
Church, but accepted instead the monarch. Henry VIIL, by Act
of Parliament (1534), was declared “the supreme head of the Church
of England.”  Elizabeth, shrinking from this title, announced her-
self “supreme governor” of the Church, thus retaining the substance,
while modifying the form, of the claim. And this remains the
position to the present moment. The Sovereign of England is,
legally, the “supreme governor of the Church, the fountain of all
authority, the dispenser of all law.” The solemn decisions of the
clergy, in convocation assembled, are only valid by the Queen’s
sanction ; the highest functionaries in the Church are but her
nomicees. When a Bishop or an Archbishop, to influence the
religious life of multitudes, is appointed, his choice and his appoint-
ment are as much in the hands of the Prime Minister who for
the time being advises Her Majesty, as though the nomination
were to a political or a diplomatic post. Thus the Church is
swayed by the secular power, and the “bride of Christ” is subject
to a worldly dominion.

Nonconformists believe that such a system is as degrading to the
Church as it is dishonourable to the Lord. Christ hasindeed bidden
us “render to Casar the things that are Cesar’s, and to God the
things that are God’s”; but the Established Church gives to Czsar
things that are God’s, ascribes to an earthly potentate authority
which is Christ’s alone, and places herself in fetters at the feet of
the “powers that be.”

We also, as citizens, are loyal to our Sovereign, but as Christians
we claim to belong to a higher citizenship, one created by the
operations of the Holy Ghost, and amenable only to the spiritual
rule of our Redeemer King. Acts of Parliament and royal edicts
have no force and no meaning in this sphere—the only authority
is that of character, The humblest is the greatest, and the holiest
the mightiest. Queen and washerwoman are sisters before Christ.
One is our Master, and One alone. We are governed, so far as we
know it, by the manifested will of Him before whom the rulers
and the ruled of earth must stand equally to give account, In the
Cliurch, Christ is our one Head and our sole Governor.



Our Nonconformist Heriluge. 125

Akin to this is the next principle of Nonconformity to which
we will advert—viz, (iii.) The right of individual judyment in all
matters of religion, This principle is the co-ordinate of the last.
If Christ is the sole Governor of His Church, then for the interpre-
tation of His will every Christian is personally and immediately
responsible.

Now with a hierarchy, the individual is largely lost in the system-
“The Church ” overbears private judgment. The laity must yield
to the clergy; the inferior clergy to their superiors,and all of them
(in England) to the Crown. Freedom of action is thus impaired ;
individual initiative is hampered by the inertia of a great
ecclesiastical body; to-day is fettered by yesterday ; the thought
of the living present is bound by the voting of dead councils.
Authority overshadows personality, A man must believe ag he is
taught, and do what he is told. The “collective” conscience
commands, the individual must obey. The Church leads, her
children must be content meekly to follow.

Now, as Nonconformists, we fully recognise the weight which
must ever attach to the opinion of wise and experienced men. No
man, unless he be a bigot, will refuse to take into careful account
what bas seemed good to the gracious and the great, whether of
his own or of earlier generations. He will not lightly turn aside
from paths in which a multitude of God’s children have delighted
to walk, nor will he, without a pang, surrender forms of belief and
modes of worship which carry the sanction of honoured names.
Yet the fact remains, that in the last resort every man must think
for himself. His conscience is his own. Close as are the links of
social life, and numerous as are the influences and cross-influences
we bring to bear upon each other, there is an inuer region of human
experience into which no stranger and no friend, no magistrate and
no priest, may lawfully intrude. In that august sanctum of the
soul man realises himself, his duty, his dignity, his nearness to
God, his outlook on eternity; and in that central region is found
the life-spring of all true religion. 4.man s, before God, what he
18 in his secret soul; and what he is to be there, he alone, and no
outward authority, can determine.

This is the principle of the Reformation. The Romish Church
kad imposed a yoke of human authority upon the nations, and
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religion had almost died under the weight of dogmas, forms, and
superstitions. Yet for a time no one had dared to protest; what
the “Church” said must be correci. =~ To Martin Luther was
revealed the sacred right, which belongs to every man, of reading
the Bible for himself, of going direct to God for spiritual blessing,
and of determining his own religious belief and practice. This
discovery revolutionised Europe and brought on the era of modern
Christianity.

There is no principle which we must more carefully guard to-day,
and there is none that is more strenuously assailed. The High
Church re-action of our time is again elevating “authority ” at the
expense of individual responsibility. From many a parish pulpit
invectives against the sin of “schism” are being poured forth, while
frantic efforts are made to capture the schools of the nation in the
interests of “the Church,” so that the rising generation may be
trained into docility and submission. But in a nation like our own,
which, from its island home, has, by energy and independence,
conquered continents, the attempt to make all men think and act
alike is bound to fail. The fires of Smithfield reddened the sky
because Englishmen would think of God and worship Him
according to their individual light; and the Ironsides of Cromwell
demonstrated to the votaries of “authority ” that in the heart of
our nation there isa strength of manly resolution which can neither
be bought nor bullied. Englishmen wiLL think for themselves.
God grant that this trait, which is of the essence of Nonconformity,
may never perish from the character of our people!

Another Nonconformist principle is that of

(iv.) The Bible as our Supreme Court of Appeal. As we have
already tried to show, Christ is the sole Governor of the Church,
and every Christian is directly responsible to Him; but in cases-
where His will may be in dispute, or where our consciences are
unenlightened, how are we to decide? We need some objective
standard by which to test the spiritual impulses of the heart.
Men are many, truth is one. How may we be sure where truth is
found ? This question has been variously answered, and especially
in two ways: by appeal to the Bible, and to tradition.

Christ said: “Thy Word is truth.” What is the Word of God ?
Surely the Word committed to psalmist and prophet, evangelist and
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apostle, the Word which came when “holy men of God spake as
they were moved by the Holy Ghost,” the Word which from the
day of its first utterance has proved itself divine in its power over
human consciences and life.  The Bible brings its own credentials.
Like the light, it reveals itself in illuminating all around it. A3
we use it, it grows upon us. The reception of its teaching makes
plainer the mystery of life; obedience to its precepts ennobles
character and uplifts society. The Bible brings healing of heart-
wounds and cleansing of soul-sins; it opens to us the gates of the
eternal and leads us into the presence of God. It so commends
itself to our Christian consciousness that we are sure of its divinity,
and feel that we have the highest justification of any tenet, act, or
ordinance when we find it in “ the law and the testimony.”

But here we are confronted by arival claim. Many of the beliefs
and practices of Christendom find no support in the Bible, but are
defended as in accordance with tradition, having been “handed
down ” from age to age, and belonging to an “ unwritten revelation.”
If this be so, how does tradition justify itself? and how are we
to distinguish between tradition and “ traditions”? Floating down
the stream of time there is always a mass of stories, legends,
maxims, opinions—some of which represent truth and some error,
some wisdom and some folly, some fact and some fancy. Shall we
suppose that God has committed the revelation of His will, of His
truth, of His character to such a mode of transmission 2 Has He
left us to sift “reports,” to weigh “hear-say evidence,” toinvestigate
“legends,” and thus to construct a standard of authority which
shall be co-equal with the Holy Scriptures ? And if we say, with
the High Churchman, that the Church guarantees tradition, by her
official decisions indicating the true and rejecting the false among
the legacies of antiquity, are we not simply placing in the hands
of ecclesiastics a weapon for the arbitrary defence of their own
position which does not come from the armoury of God, and which
they have shown themselves only too eager to use for the coercion
of tender consciences? Tradition is the human support of man-
made ordinances. In using it “the Church” makes her own
revelation, and upholds with a quasi-divine sanction the doctrines
and the ceremonies to which she is inclined.

Upon this point history is eloquent. ~Whenever the Church of
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God has forsaken the Bible and followed tradition she has grown
weak and corrupt ; when she has cast aside tradition and returned
to the Bible she has renewed her strength. Never was this more
plainly seen than in the events which culiminated in the Reformation.
Under the shadow of tradition, inquisitions and indulgences,
celibacy and the confessional, simony and formality flovrished.
There was no hope of reform. Tradition sanctioned the existing
order. The Church was its own justification. But all was changed
when Luther re-discovered the Bible. The Word of God sounded
forth, and all but Rome’s hopeless slaves recognised its imperial
tone. Tradition was contradicted and superseded, and a new age
had begun. Modern Christendom, with all its joy, its energy, its
freedom, its aggressiveness, dates from the victory of the Bible
over tradition. And if we are worthy of our name, as Protestants
and as Nonconformists, loyalty to the Scriptures must ever be one
of our distinctive watchwords.

(v.) The last of our principles on which we now touch is that
of the maintenance of a simple and spiritual worship. We are the
successors of the Puritans, and the central protest of Puritanism
was made against the ornate ceremonies and gorgeous vestments
which had turned the worship of God into a masquerade. Alas'!
that in Victoria’s reign such protest should be as necessary as in
Elizabeth’s! In the Established Church we are witnessing an
insensate revival of Ritualism, while even among Nonconformists
the progress of artistic and musical refinement has led to develop-
ments in worship which would astonish our Nonconformist
ancestors. We can imagine with what bewilderment one of the
Tronsides, accustomed to a psalm, a prayer, and a sermon in a bare
white-washed “conventicle,” would fird himself following the
elaborate worship of some “Nonconformist cathedral ” of to-day.
No doubt, with changes of education and taste, certain correspond-
ing changes in architecture and in style of service have become
inevitable; but we need to draw the line wherever the ornate
detracts from the spiritual, wherever music or art or oratory leads
the soul away from penitence and prayer to worldly and temporal
things. The senses are all too powerful as it is, the world is too
pear us day by day, the material realm holds us too closely captive.
Let not the very worship of God’s House, which should help the
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spirit, in pure trust and love, to conquer its rivals, become the ally
of those baser elements which clog the soul. Have we, to-day, the
vision of God whi