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EPILOGUE 
 
 
In our essay, we have not addressed the reasons why Romans 

and Anglicans ever separated in the 16th century, mainly because 
this is an imported issue, of little interest to people living in PNG.  
This is especially so, now that many countries of the 
Commonwealth have no living relationship with British history, and 
have become independent states.  Let us simply say that the English 
Reformation was a mixture of “theological conviction and political 
advantage”, and that, at one stage, Roman Catholics used to stress 
the former, and nowadays have more attention for the latter.  What 
remains, then, of the religious differences? 

 
Especially since the Second Vatican Council, many 

theoretical and practical changes have occurred in Roman 
Catholicism, which were the avowed aim of the one-time 
Archbishop of Canterbury, who introduced The Book of Common 
Prayer.  Since these changes are already part and parcel of RC daily 
living, it is good to remember them at present. 

 
Thomas Cranmer fought for a simplified, understandable, 

vernacular liturgy, instead of an elaborate, silent, and Latin ritual.  
He, too, promoted the reception of holy communion under both 
species, and wanted the eucharist to become a community 
celebration, thus superseding the older practice of Holy Mass, as a 
private devotion of priests, turned away from the people, or being 
without a community.  His plea for more scriptural readings has also 
been heard, so that quite a few other churches have adopted the new 
Roman lectionary, with its much-greater scriptural content than 
before.  To this, one can also add Cranmer’s plea for more-frequent 
sermons, or homilies.  Furthermore, there is his opposition to, what 
he called, the RC cult of images, which has had its effect, for 
instance, on church architecture of the last decennia.  And, finally, 
there is his opposition against enforced celibacy for the clergy, 
which the Latin church of the West has actually not abolished, but 
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for which it is beginning to allow some exceptions (as there have 
always been, e.g., in the Eastern tradition).  Even this point shares in 
the flexibility, which characterises much of post-Vatican II church 
life.  One tends to agree here with the Anglican Evangelical 
theologian, who said about the Reformation: “It has done its 
work.”36 

 
It might be clear that the 16th-century reasons no longer hold 

water.  Again, we do not live anymore at the beginning of mission 
history, nor at the time of Archbishop de Boismenu.  Instead, we 
might now look back at the long road to unity, travelled by Romans 
and Anglicans in PNG.  The guiding posts for this exercise are the 
words of Cardinal Basil Hume, when he wrote about The Experience 
of Ecumenism (1989), and distinguished five stages of interchurch 
relationships: confrontation, coexistence, cooperation, commitment, 
and communion.  This applies to PNG as well. 

 
Between Romans and Anglicans, there has never been a state 

of confrontation, or competition, although one cannot ignore a few 
individual cases, where one missionary refused to shake hands with 
the “opposition”, or his whole group believed that there was, at 
most, doubtful salvation possible outside its own church.  In fact, 
nationalistic prejudices sometimes won the day over doctrinal 
differences, which remained minimal. 

 
The basic quality of relationships was that of coexistence, also 

fostered by the geographical distance between the different areas, in 
which the two sister churches operated.  If there was any separation 
of loyalties, this occurred between “evangelicals” and “Catholics”, 
thus drawing together both Romans and Anglicans.  Famous here is 
the word of Archbishop de Boismenu, who once said about the 
Church of England : “They are all right.” 

 
Cooperation has existed in the country as long as feasible, 

often also encouraged by the government.  There might not be many 
local schemes of union in PNG, but the country is rather special, in 
having so many organisational links, of which, some were listed 
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above, while others (such as Lifeline, the Police Chaplaincy Board, 
the Bible Society of PNG), and the Summer Institute of Linguistics 
are rarely mentioned.  On this level, the impulses of Rome – 
especially of the Second Vatican Council, and of the 1983 Code of 
Canon Law – cannot possibly be ignored. 

 
The next step, where we now are, is rather that of 

commitment.  This relationship was particularly manifested through 
the many initiatives of Archbishops D. Hand and G. Ambo.  They 
led to discussions among theologians, among bishops, and among 
the ordinary people.  Such a move was indirectly also encouraged by 
the many revival groups, which are active all through the country, 
and have urged the mainline churches to become more faithful to 
their mission, and to speak out with one voice on common issues. 

 
There remains only the last phase, that of communion, or 

koinonia, a term, which, these days, has become the great 
ecclesiastical theme in international talks on unity.  People now pray 
that their sincere efforts may be blessed officially, while, at the same 
time, they have the task of increasing forms of cooperation and 
commitment.  It is up to each one to face the question: what can I do 
to realise Jesus’ wish “that they all be one”. 

 
It is agreed that there are no doctrinal differences, which 

warrant that the two churches do not follow the road to unity till the 
very end.  What still keeps people apart are – as Bishop D. Moore 
once said – “great loyalties, and fondness quite human” for one’s 
own historical past.  This often separates a RC Christian from the 
Sepik Province from an Anglican from the Oro Province, and makes 
people say, for instance, “I am an Anglican, and as an Anglican, I 
will die”.37  In fact, there is a conviction today that the Anglican 
patrimony is valuable and rich, and that it can be preserved for the 
benefit of all. 

 
Will PNG go along the road towards unity alone, or with 

others?  We can emphatically state that there is a varied interest in 
unity, beyond the nearest national boundaries.  Both the United 



Romans and Anglicans in PNG       Melanesian Journal of Theology 7-1&2 (1991) 

 108

church and the Evangelical Alliance are structurally bound to the 
Solomon Islands, and so are the Catholic Bishops, whose 
Conference covers the two countries, in which, often, a Solomon 
Islands’ bishop was responsible for ecumenical matters.  However, 
Anglicans, who form, in PNG, a small minority, are, there, over 40 
percent of the Christian population, while Roman Catholics, who 
here are the greatest Christian body, form, there, a tiny group of 
believers.  Their insertion in the political life, and also the 
physiognomy of the two churches, differ accordingly.  It remains to 
be seen whether, in both places, the two will walk the same road to 
the end, or not. 
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ABBREVIATIONS 
 
ACC Anglican Consultative Council 
ARCIC Anglican-Roman Catholic International Dialogue 
CBC Catholic Bishops’ Conference 
LMS London Missionary Society 
MCC Melanesian Council of Churches 
MSC Missionaries of the Sacred Heart 
PCC Pacific Conference of Churches 
PNG Papua New Guinea 
RC Roman Catholic 
SDA Seventh-day Adventist 
SM Society of Mary (Marist Fathers) 
SVD Society of the Divine Word 
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