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THE TEACHING OF CHRIST. 

IV. 

IT has been calculated that out of a total of 1,149 verses 
the Gospel of St. Luke has 499 which are peculiar to itself, 
consisting of matter not to be found in St. Matthew or 
St. Mark.1 Of these peculiarly Lucan verses, 261, or rather 
more than half, contain sayings of our Lord. It is need
less, for our present purpose, to inquire what proportion of 
the Lucan sayings came from the document which was 
also at the disposal of St. Matthew, or to what other sources 
St. Luke had access, especially in that great section of his 
Gospel 2 which is almost wholly independent of the other 
Synoptists, and to which nearly three-fourths of his sayings 
belong. In any case we are indebted to this Evangelist 
for a large and most important contribution to our know
ledge of the teaching of Christ. 

1. The Lucan tradition, like the Marcan, contains no 
great sermon or prolonged instruction. On one occasion 
St. Luke seems to be on the point of reporting a synagogue 
address delivered at Nazareth,3 but whether from lack of 
information or for other reasons he contents himself with 
the opening and closing words. The most characteristic 
feature of the teaching which he records is its wealth of 
parable. No fewer· than fifteen, or, if we include minor 
similitudes, eighteen,4 of the Synoptic parables are due to 
St. Luke, and they occupy more than a twelfth part of his 
Gospel. The importance of this contribution becomes still 
more evident when we remember that it includes such. 
parables as the Good Samaritan, the Great Supper, the 
Prodigal Son, the Rich Man and Lazarus, the Pharisee 

1 Sir J. C. Hawkins, H(Yf'aJ Synopticce, p. 23. 
2 Chh. ix. 51-xviii. 14. 3 Luke iv. 21 ff. 
4 Plummer, St. Luke, p. xli. 
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and the Publican. Not only are these stories full of a 
beauty which has fascinated all who have ever listened to 
them ; they add a new element to the teaching of our Lord, 
and possess a character which readily distinguishes them 
from the parables of St. Matthew and St. Mark. 

The Marcan and nearly all the Matthean parables form 
part of Christ's public teaching, and are designed to illus
trate the origin, growth, and consummation of the Kingdom 
of God. The parables which are peculiar to St. Luke 
belong to another type. Not one of them opens with the 
formula op.ola EffT£V ~ f3autA.ela TWV ovpavwv or TOU thou ; few 
if any of them belong to the public ministry. They are 
taken, as it seems, from recollections of His private conver
sation with the Twelve or with others who were about Him, 
and they deal with the subjects ot religious interest upon 
which the conversation happened to turn. Thus the 
parable of the Good Samaritan is an answer to the casual 
question, "And who is my neighbour?" ; 1 the parable of 
the Rich Fool arises out of a request which revealed the 
worldly-mindedness of one of his audience; 2 the parable of 
the Great Supper out of the inopportune remark, "Happy 
is he who shall eat bread in the Kingdom of God." 3 The 
three parables of chapter xv. appear to be a reply to the 
muttered complaint of the Pharisees that the Lord received 
sinners and ate with them; 4 the Pharisee and Publican 
was elicited by the self-satisfied uncharitableness of certain 

pretenders to sanctity who had crossed our Lord's path ; 5 

the Widow and Judge was intended to sustain the 
flagging zeal of some who were growing weary of un
answered prayer.6 The surroundings were not less various. 
Two of the Lucan parables were spoken at suppers· where 
Jesus was an invited guest; 7 others, probably the greater 

1 Luke x. 29, cp. 30, v7roAa.{Jwv o 'I11uolls ei1rev. 2 xii. 13. 3 xiv. 15. 
• xv. 2. ~ xviii. 9. s xviii. 1. 7 vii. 36 :If., xiv. 15 ff. 
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number, while He walked along the high road with His 
disciples, or stood for a while in a village street surrounded 
by a crowd. Under these circumstances the parable was 
turned to a purpose distinct from that which it served in the 
preaching of the Kingdom ; it became the vehicle of religious 
conversation, enriching and illuminating the ordinary inter
course of life. This fact not only illustrates the boundless 
fecundity of the mind which was capable of pouring out 
such treasures without premeditation, but it also explains 
the wider scope and the greater human interest which 
belong to the parables of the Third Gospel. 

The teaching of the Lucan parables, as their origin and 
purpose WOUld have led US to expect, chiefly concerns the 
individual life. It is not the world or the Church which is 
in view so much as the individual soul, with its separate 
needs and responsibilities. The lost sheep is one of a flock, 
the lost coin one of a purseful ; the angels rejoice over one 
sinner that repents. In almost every parable there is a 
hero whose individuality arrests the attention-the lone 
traveller on the Jericho road, the beggar who lies sore and 
starving on the rich man's doorstep, the widow who cries 
till she is avenged, the publican who stands far off with 
downcast eyes ; and the parable is applied to the personal 
life-" thou fool, this night thy soul shall be required of 
thee " : "go and do thou likewise" : "he that humbleth 
himself shall be exalted." 

What, then, are the salient points in this teaching of 
Christ upon the subject of personal religion which gives to 
St. Luke's parables their distinctive character? In the 
first place it emphasizes the need of spiritual restoration 
which is the raison d'etre of our Lord's mission. The 
sheep, the coin, the son, lost but capable of being found 
again, represent in three different aspects the human 
soul estranged from God by sin ; while the Divine grace 
which brings it back is seen in the threefold image of the 
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Shepherd, the Woman, and the Father. This great trilogy 
of parables is a treasury upon which preachers and guides 
of souls will draw as long as the world lasts; and with it 
may be classed the Great Supper, which foretells the 
catholicity of the Church's mission, and the Two Debtors, 
which shews the response elicited by the love of God when 
it is believed. Taken together, these :five parables cover 
the whole history of human salvation and anticipate the 
soteriology of St. Paul and St. John. 

A second group illuminates the mystery of Prayer. Two 
of the three parables which deal with Prayer, the Midnight 
Visitor 1 and the Importunate Widow, 2 set forth a condition 
of successful prayer to which Christ evidently attached 
supreme importance, the spirit of absolute conviction and 
resolute determination 3 to gain the desired end. The 
Lord Himself brings out the point of this pair of parables: 
if importunity conquered the selfishness of the sleeping 
householder, and the indifference of the unscrupulous 
judge, how much more surely will it avail with One Whose 
delays are due only to the p.a!Cpo8up.ta of an infinite life and 
a prescient love ! 4 The third parable on Prayer 6 calls 
attention to another condition which is no less essential. 
To the persistence of the importunate suppliant there must 
be added the Publican's sense of personal unworthiness. 
The claim which Prayer makes upon God is that of utter need, 
not of justice or right ; consciousness of sin and the need 
of mercy must supplement and chasten the importunity 
which proceeds from faith in the Divine love and power. 

A third series of parables relates to Service. A fig-tree 
planted within the fenced enclosure of a vineyard,6 if it fails 
to respond to its opportunities and bears no fruit from year 

1 Luke xi. 5-8. 2 xviii. 1-8. 
8 xi. 8, ota T1}v O.vatolav aorov iy•piJeis ow<m. xviii. 5, otd ye TO 1rap€xetv pm 

K67rov hotKf}<rw aOTf}v. 4 xi. 13, xviii. 6· 8. 5 xviii. 9-14. 
6 Luke xiii. 6-9; cf. Mark xii. 1. 
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to year, must ultimately be cut down; it wastes (KaTaprye'i) 

good ground which might have been occupied by the vine. 
So the spiritual opportunities of a nation or an individual 
are forfeited by continued neglect of service, though not 
until every effort of the great af1-7reA.oupryoc; has been in vain. 
Another parable 1 represents the servauts of Christ (oovA.ouc; 

eavTov) as entrusted with a mina each, their use of this 
relatively small sum 2 determining their eventual position in 
His Kingdom. Here the relations between present service 
and the futm~e life comes into sight, and light is thrown 
upon the famous agraphon which the late Bishop of Durham 
took for the motto of more than one of his earlier works, 
T£veu8e Tpa7resrTat 00Kif1-0t, " prove yourselves good bankers." 
Lastly, lest the inference should be drawn that the reward 
is not tCaTa xaptv but tCaTa ocpe{'A.1Jf1-a,8 the disciple of 
St. Paul is careful to add a third parable which teaches 
that when all has been done the servants of God are 
"unprofitable" to Him.4 God could have dispensed with 
their service and have been no poorer ; if He accepts and 
requires it, He does so for their sake, because service is the 
necessary condition of true blessedness. 

The four remaining parables peculiar to St. Luke set 
forth the responsibilities and temptations of social life, 
more especially those which arise in connexion with wealth. 
The first of this series reproves the folly of " making haste 
to be rich" at the cost of the highest interests of human 
nature. In the little story of the Rich Fool 5 Jesus con
demns not the acquisition of wealth in itself, but the neglect 
of divine riches 6 to which it often leads. No multiplication 

1 Luke xix. 12-27. 
2 The "talent" of the similar parable in Matt. xxv. 14 ff. was 

equivalent to sixty minre. 
s Rom. iv. 4. 
4 Luke xvii. 10, 8ov~oL dxp€ioltu}uv. 
5 xii 16-21. 
6 xii. 21 : p.1} els Oeov 1r~ovrwv. 
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of material possessions can convert them into the essence 
of life ; 1 at best they are but accidental accretions, which 
may or may not be a true enrichment of its powers. The 
parable of the Dishonest Steward exposes another danger 
which attends the commercial spirit-the fraudulence that 
under the name of business creeps into the relations of men of 
the world. But its chief purpose is to claim for the service 
of God the best side of the worldly wisdom so often dis
played in transactions of this kind, its cppovtp/mJ", the 
intelligence and quickness of observation, the good sense 
and promptness in action which it manifests. Our Lord 
would isolate this property, in itself a valuable one, from 
unworthy surroundings, and recommend it to His servants 
for their use in the stewardship of God's gifts. Scrupulous 
conscientiousness need not be divorced, as it too frequently is, 
from ordinary prudence and knowledge of the world; the 
sons of light should not be less shrewd or well equipped 
than those who have no higher end than to promote their 
own selfish ends. Quite another view of the subject is 
presented by the parable of the Rich Man and Lazarus, 
which follows the Rich Fool, and was perhaps spoken on 
the same occasion.2 Here it is not the unscrupulous money
grubber who is delineated, but the man who is already in 
possession of riches inherited or acquired, and spends them 
upon himself without a thought of the brother who is 
suffering and starving at his gate. He is seen in two 
strongly contrasted positions, clad in purple and fine linen 
and faring sumptuously day by day, and a little after, 
stripped to the soul, and tormented in the only flame that 
naked souls can feel. "Father Abraham" (for the man is 
a Jew) is appealed to i~ vain ; the exchange of the rich 
man's and the beggar's lots belongs to the justice of things, 
with which the righteous patriarch would not have inter-

1 xii. 15: oln' fv T~ 7rEpL~ueUeLJI TLJ1l1} twfJ aUroU ."fqnv iK rWv inra.pxf:JVTWII a.iJT'f'. 
2 Lt<ke xvi. 19-31. 
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fered if he could. The picture may seem to favour the 
· agitator who advocates the spoliation of the rich, or at 

least may be construed into a denunciation of the greater 
inequalities of life. But in fact it does not touch any social 
question; the reversal of social status to which it refers 
takes effect in the future life and not in this. Moreover, 
the parable does not teach that at death the very rich are 
necessarily plunged into helpless misery, and the very poor 
raised to Paradise. The Rich Man suffers because money 
was his only god, and having lost it he has lost all. 1 Thus 
the story is not aimed at wealth, or even at the abuse of 
wealth, but at the selfish thoughtlessness which is one of 
its chief dangers ; it does not help the destructive views 
of the socialist, though it may well give pause to own
ers of property who use their money merely for the 
advancement of personal comfort or display. One more 
parable may be classed with this group, and it is perhaps the 
gem of the whole collection. The Good Samaritan, 2 as it 
seems, is not a rich man ; he travels without retinue, and 
has no beast but the one he rides ; the two small silver 
coins 3 which he pulls out of his girdle and leaves with the 
host do not suggest a well filled purse. But whatever he 
has, his money, his beast, his time, is placed at the service 
of a wounded Jew, who has no claim on his charity beyond 
the fact that he is a brother-man in need. Thus the Good 
Samaritan is the exact opposite of the Rich Man who, with 
abundant means and daily opportunities, passed through 
life without lifting a finger to relieve distress. Perhaps the 
old Christian tradition-older than Origen 4-which saw in 
the Good Samaritan the Supreme .Example of Charity, is 
not altogether baseless; it is to Himself that the Lord seems 

I xvi. 23: &:rd~a{J<S Ta ara.O&. <TOV. Cf. vi. 24: oval vp.w TOLS 7rAOV<TlOLS, lln 
a?rEX<T< TT]v 7rapd.KA'1J<TLV vp.wv. 

2 Luke x. 30-37. 
S V, 35 : iK{JO.AWV OVO 0'1]VdpLa. 
' Cf. Orig. Hom. in Luc. 34. 
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in fact to point each of us when He says, "Go and do thou 
likewise." But the mystical interpretation must not be 
suffered to eclipse the primary reference of the parable, or 
its plain lesson as to the duty and privilege of rendering 
service to suffering humanity, irrespective of kindred or 
creed. 

2. After the parables of St. Luke's Gospel, the reader's at
tention is arrested by its abundance of epigrammatic sayings, 
chiefly reminiscences of our Lord's conversation with indi
viduals or small groups of followers. These .Lucan sayings, 
like the Lucan parables, have to do with the mystery of the 
personal life. 

First there are those which throw light upon the workings 
of our Lord's own mind and soul. It is noteworthy that 
we owe to St. Luke the one recorded saying of Christ's 
childhood, and what was probably the last word spoken on 
the Cross. There is a close affinity between the two: "I 
must be in my Father's house" 1 reveals His early con
sciousness of a divine Sonship, and the attraction which 
the Father's Presence possessed for Rim even during the 
immaturity of His manhood; "Fat.her, into thy hands I 
commend my spirit " 2 testifies to the victory of filial trust 
and the consummation of filial obedience at the moment of 
His departure from the world. Other words dropped in the 
intervening years reflect the progress of the struggle by 
which He was perfected. "I beheld Satan fallen as light
ning from heaven." 3 "I have a baptism to be baptized 
with, and how am I straitened till it be finished."' "I 
cast out demons and perform cures to-day and to-morrow, 
and the third day I am perfected ; howbeit I must go on 
my way to-day and to-morrow and the day following, for it 

1 Luke ii. 49. 
~ xxiii. 46. On the rendering of ev ro'is 1ro.rp6s p,ov, see F. Field, Notes on the 

Translation qf the N. T. p. 50 f. 8 x. 18. 
4 xii. 50. With lws /lrov nX<crlly comp. the final r<r4X<crro.' (John xix. 30). 
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cannot be that a prophet perish out of Jerusalem." 1 

" With desire I have desired to eat this passover with you 
before I suffer ; for I say unto you, I will not eat it until it 
be fulfilled in the Kingdom of God." 2 " That which con
cerneth Me bath fulfilment." s In this catena of Lucan 
sayings the whole course of the Great Sacrifice can be 
traced, and what a wealth of spiritual teaching there is 
here, notwithstanding the obscurity in which the profound 
thought is partly wrapped, the Christian· heart will readily 
discover for itself. 

Only less interesting than these glimpses into the inner 
life of Christ are the sayings which light up the character or 
the destiny of His followers. We learn for instance from a 
group of answers 4 to candidates for discipleship the exact
ing standard which He raised before the eyes of those who 
would follow Him : " The foxes have holes, and the birds of 
the air have nests, but the Son of man bath not where to 
lay His head "-this to one whohad just made an unlimited 
offer of service; "leave the dead to bury their own dead " 
-this to another who asked for time to pay the last offices 
of filial duty to his father; "no man having put his hand 
to the plough, and looking back, is fit for the Kingdom of 
God" -this to a third, who desired, like Elisha, to bid fare
well to his kindred before he embarked on his new calling. 
In each case the individual character was read, and a test 
applied which, it cannot be doubted, drew forth its weakness 
or its strength. The enthusiasm of a woman who felicitated 
the mother of so great a Prophet is directed to a more 
practical end by the answer : " yea rather, blessed are 
they that hear the word of God and keep it." 6 Simon 

1 xiii. 32 f. 2 xxii. 15 f. 
3 xxii. 37 (R.V.); see Field, ad loc. If ro 1rep! ip.oO be taken to mean 

"My work and life" (cf. xxiv. 27), we may keep the rendering of A. V. "hath 
an end," the more obvious sense of re"l\os ~xet. 

' Luke ix. 57 fi. 6 xi. 28. 
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Peter's early shrinking from the awful Presence of One 
whose mere word filled the nets that a night's toil had left 
empty, is met by the inspiring call to confidence and 
to a higher service, "Fear not, from henceforth thou 
shalt catch men"; 1 while the same Apostle's later excess 
of confidence is corrected by the plain warning that nothing 
but the Master's intercession had saved him from the dan
ger which awaited all the disciples of falling like chaff 
through Satan's sieve and being lost.2 Other sayings shew 
how clearly Jesus recognized the elements of the higher 
life under the most unpromising exterior. In the woman 
that was a sinner He saw one who "loved much," 3 and 
whose sins had been forgiven; 4 in Zacchrous, the rich and 
well hated chief of the Jericho toll-collectors, He discovered 
a true son of Abraham, to whose house salvation had 
come on the day that he welcomed the Lord ; 5 in the 
robber who repented upon the cross, one who that very 
day would be "in Paradise "-not merely in Abraham's 
bosom, but in the company of the Christ.6 Perhaps the most 
delicate of all these appreciations of character is that which 
is revealed in the story of Mart ha and Mary. 7 " Jesus loved 
Martha and her sister " ; 8 and His love was returned by 
both the sisters, but each of them welcomed Him in her 
own way. Martha, perhaps the responsible hostess, was 
" distracted about much waiting " at table; Mary took her 
seat at His feet, listening to His discourse. Perhaps no 
reference would have been made by the Lord to this 
characteristic difference had not Martha invited it by ap
pealing to Him to bid Mary help her. Then came the 
verdict : " Martha, Martha, thou art anxious and disturbed 

1 v. 10. 
2 xxii. 31 : '0 ~aravas c!~vnjcraro vp,iis rov crmlicra• ws rov crlrov· 1!-yw oe c!oefJIJ'fJv 

7TEp! CTOV. 
8 vii. 47. 4 Ibid. 48 (&.rplwvra•)· 5 xix. 2, 9. 
6 Luke xxiii. 43 : p,er' lp,ov gcrn c!v r<tJ 7rapaoelcr<tJ, cf. xvi. 22 f. 
' x. 38-42. s John xi. 5. 
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about many things, but there is need of few, or of but one; 1 

for the good portion is that which Mary bath chosen, and 
it shall not be taken from her." Both women were serving 
Him according to their lights, but Mary had judged best 
what service would possess the greatest value in His eyes. 
Anxiety about external details, even in the cause of Christ, 
tends to distract and divide the soul ; He asks but for one 
thing, an undivided heart, possessed by the single desire to 
know and do His will,2 

Another group of sayings deals with whole classes of 
men, but still in reference to life and character. Sometimes 
the Lord seems to recognize but two types of human 
character and two issues of life, as when in hearing the 
report of Pilate's outrage on certain Galileans He exclaimed, 
"Except ye repent, ye shall all in like manner perish." 3 

Sometimes, on the other hand, there is in His judgements 
a nice balancing of va:rying responsibilities and perform
ances, as when we read of the many stripes or the few 
which await those who neglect to do the will of the Master, 
according as they " knew " or " knew not " what was 
expected from them.4 Much of this teaching is directed 
against the moral insensibility of an age which was letting 
slip the greatest opportunity that any generation had en
joyed. "Ye know how to interpret the face of the earth 
and the heaven ; but how is it that ye know not how to 
interpret this time " ? 5 "Were not the ten cleansed ? but 
where are the nine"? 6 "Remember Lot's wife." 7 "If 
thou hadst known in this day, even thou, the things which 
belong unto peace ! but now they are hid from thine 

1 Reading· with ~ B L li'!l.l-ywv oe irrnv x.pela. ~ ev6s. 
2 See the interesting sermons of Augustine on this passage (civ., cv.), es

pecially civ. 5: "Bona sunt ministeria circa pauperes .•. exhortatnur ad 
haec . . • melius est tamen quod elegit Maria . . . a te auferetur aliquando 
onus necessitatis; aeterna est dulcedo veritatis." 

• Luke :riii. 1-3. 4 xii. 47 f. 
5 xii. 56. 6 xvii. 17. 7 Ibid. 32. 
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eyes." 1 " Daughters of Jerusalem, weep not for me, but 
weep for yourselves and for your children ; for if they do 
these things in the green tree, what shall be done in . the 
dry?" 2 With these words of stern warning or sad for
boding we may contrast the note of hope or triumph now 
and again sounded when loyal disciples are in view. "Lift 
up your heads, because your redemption draweth nigh." 3 

" I appoint unto you a kingdom, even as my Father appoint
ed unto me."' Or again, the gentleness and love of the 
assurance to St. Peter, "I made supplication for thee that 
thy faith fail not " ; 5 or the prayer for the crucifiers, 
"Father, forgive them, for they know not what they do." 6 

Such words, apart from their original reference, hold 
teaching and inspiration for all generations of mankind. 

It remains to consider what special aspects of Christ's 
teaching are revealed by the Lucan parables and sayings. 

Perhaps the most prominent feature of the Lucan 
teaching may be best described in a phrase used by 
St. Luke himself. He represents the people of Nazareth 
as marvelling at the " words of grace " 7 which came out 
of the mouth of Jesus. It is the graciousness of Christ's 
utterances in this Gospel which at once impresses every 
thoughtful reader. The Evangelist has been well called by 
Dante " scriba mansuetudinis Christi." 8 " A peine est-il une 
anecdote, une parabola propre a Luc, qui ne respire cet 
esprit de misericorde et d'appel aux pecheurs ... 
L'Evangile de Luc est par excellence l'Evangile du 
pardon." 9 So writes Ernest Renan, adding, "On voit la 

1 Luke xix. 42. 2 xxiii. 28 ff. 8 xxi. 28. 
4 xxii. 29. 5 xxii. 32. 
6 xxiii. 34. If not a part of St. Luke's original Gospel, this prayer is in 

perfect keeping with the Lucan sayings. 
7 iv. 22, l8av}Larov br! ro'i~ M-yo•~ rij~ x;&.ptro~ Kr'X. Cf. Ps. xliv. (xlv.) 2 

cited byPlummer from Origen : l~<x;v8'1il x;&.pt~ lv x;<l"Xecrlv crov. 
8 Cited by ~Plummer, p. xlii. 
9 Les Evangiles, p. 266 f. 
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parfaite conformite de ces vues avec celles de Paul." 1 The 
affinity of the Third Gospel to the Epistles of St. Paul was 
noticed in early times, and Irenreus even regards the 
Gospel as a record of that which was preached by the 
Apostle. 2 But St. Paul's Gospel, if we may trust his own 
account of it, 3 was a simple record of the death and 
resurrection of Jesus Christ; nor can we conceive of him 
as repeating narratives and sayings of which he could 
have had but a second-hand knowledge. Still less can 
the exquisite parables and utterances of the Gospel 
according to St. Luke have proceeded from the imagina
tion of St. Paul; his genius lay in other directions; he 
was master of close argument and passionate appeal, 
and no one could paint an ideal in more glowing colours, 
but for a creation such as the parable of the Good 
Samaritan he shews no capacity. So far as Paulinism is 
to be found in the Lucan teaching, it may be claimed as an 
original element in Christianity, due to the Master Him
self. It is Christ and not St. Paul who speaks to us in 
the Third Gospel ; and if the words often seem to 
savour of Pauline doctrine, it is because St. Paul above 
all other men of his time assimilated that side of our 
Lord's teaching which this Gospel has specially preserved. 
It is perhaps too much to say with Harnack that Paul 
was "the one who understood the Master, and continued His 
work " ; 4 but at any rate it was given to him in an 
especial degree to emphasize the element in the Master's 
teaching which sets forth the mystery of the Divine 
Grace. And it is the Divine Grace which is the keynote 
of the Lucan teaching. Not that in the teaching of 
Christ, as St. Luke records it, there is any formal doctrine 

1 Ibid. p. 269. 
~ Iren. iii. 1. 1, Ka.l AovKU.s ae, 0 d.K6Aov0os Ila.vXov, TO {nr' lKElvov K7JpVIT<T6p.evov 

eva.yyEALOII ell {3tff"[<tJ Ka.re0ero, 
s 1 Cor. xv. 1 If. 
4 Das Wesen des Ghristentums, p. 110 (E. Tr. p. 176). 
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of Grace, any discussion or dogmatic statement such as 
find a place in the Epistles of St. Paul. In the Gospel 
the teaching upon this subject is concrete ; it is brought 
into line with the facts of life, exemplified in the experi
ence of man. "To-day bath this Scripture been 
fulfilled in your ears " ; 1 " her sins, which are many, are 
forgiven, for she loved much " ; 2 

" this man went down 
to his house justified rather than the other " ; 3 " to-day 
is salvation come to this house, forasmuch as he also is 
a Son of Abrabam."' These are examples of the 
personal form which the Lord's teaching upon the 
subject of Grace always takes. He is the Physician 
dispensing remedies, and not the professor teaching their 
use. His purpose is_ not to expound their nature or the 
laws by which they operate, or to defend their use, but 
to heal and save by their means. Consequently the Gospel 
of St. Luke touches thousands to whom the Pauline 
Epistles are a sealed book. The words of the Master are 
a text which he that runs may read; the writings of the 
disciple are commentary upon the text, and not the primary 
source. 

The graciousness of the Lucan teaching is not 
untempered by a just severity. The sermon at Nazareth 
which began with "words of grace" ended with a reproof 
which filled the synagogue with indignation. 5 The 
Sermon on the Mount in St. Matthew begins with 
beatitudes only; in St. Luke the beatitudes are balanced by 
woes. 6 It is St. Luke only who recalls the double warning 
against impenitence,7 the doom of the barren fig-tree,8 the 
hopeless misery which follows neglect of the opportunities 
of life,9 the fate of those who will not have their true King 
to reign over them/0 the terrors of the coming end.U 

1 Luke iv. 21. 2 vii. 47. s xviii. 14. 4 xix. 9. 
5 iv. 23 ff. a vi. 24-26. 7 xiii. 3 and 5. 8 xiii. 9. 

9 xvi. 24 ff. to xix. 27. 11 xxiii. 29-31. 

VOL. VIII. 9 
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There is a sternness even toward disciples which marks 
this Gospel: witness the rebuke administered to James 
and John ; 1 the discouraging words addressed to the 
three who purposed to become disciples ; 2 the uncom
promising demand for vigilance and service made upon 
those who had already enlisted ; 3 the charge of folly and 
unbelief laid against the two who were overtaken by the 
risen Lord on the way to Emmaus.4 In all this we see 
tokens of a love which is unsparing because it is just and 
true, an a7ToTot-da which is consistent with the highest 
XP7Jrin)T1J<;. 5 Of the easy good nature that shrinks from 
the pain of rebuking sin or warning against failure there is 
no trace. The "grace of our Lord Jesus Christ," as it is set 
forth in this Gospel, does not exclude but rather implies 
a "wrath of the Lamb" which is the complement of His 
mercy. 

Neither of these features of Christ's teaching is wholly 
absent from the other Synoptic Gospels, but in St. Luke 
both are prominent, and the first may be said to be the 
prevalent note of the Lucan teaching. If in St. Mark our 
Lord appears in the character of the Evangelist of the 
Kingdom of God, and in St. Matthew as the Legislator of 
the Kingdom, in St. Luke He reveals Himself as the 
Physician, the Redeemer, and the supreme Master of 
mankind. 

H. B. SWETE. 

DID ALEXANDRIA INFLUENCE THE NAUTICAL 
LANGUAGE OF ST. LUKE! 

A STUDY OF ACTS XXVIII. 12 IN THE LIGHT OF GREEK 
PAPYRI. 

AMONG the contemporary accounts of ancient voyages one 
of the fullest and most graphic is the narrative preserved in 
Acts of Paul's voyage to Italy. Embarking upon a ship of 

1 Luke ix. 55. 2 ix. 57 ff. 3 xii. 35-48, xxi. 3!-36. 
4 xxiv. 25. 5 Rom. xi. 22. 
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Hadramyntum, the Apostle and his companions touched at 
Sidon, coasted Cyprus, and reached Myrra in Lycia. There 
the centurion transferred his charges to an Alexandrian ship 
bound for Italy, and in this they reached Kaloi Limenes
Fair Havens-on the southern coast of Crete, near the city 
Lasea. Here Paul favoured wintering ; but the centurion 
and the officers of the ship preferred to make for Phoenix, 
another Cretan haven, which was deemed a more favourable 
port for wintering, as it looked «aTa A.{{3a «a£ «aTa x,wpov 
(Acts xxvii. 12). The natural meaning of /3A.e1rovTa «aTa 
in such a context would seem to be looking toward the 
winds mentioned, but no such harbour on the southern 
coast of Crete is known, nor would such a harbour be at 
all commodious for wintering, but rather the very reverse. 
Constrained by this consideration, J ames Smith and other 
commentators after him have rendered «aTa A.l{3a " down 
the south-west wind," or with Dr. Howson have resorted 
to the heroic expedient of assuming that as sailors view 
everything subjectively, that is, from the standpoint of a. 
man at sea, not of a man on land, the sailors who told 
Paul and his companions of this harbour meant that from 
a ship lying in it one looked landward ·«aTa A.{/3a «al «aTa 
x,ropov. In a situation so desperate it is perhaps not super
fluous to look a little more closely than has hitherto been 
done into the meaning of one at least of the words involved. 

Gellius truly says that Homer recognized but four winds, 
Bope7Jr;, Evpor;/ NoTor;, Zerfwpor;. "Ap«Tor; does indeed occur 
in the Homeric poems, but only in the sense of the con
stellation of the Bear_ The Ionic mind had not yet risen 
to the abstract notion of direction. "Eu1repor; and e<nreptor; 
meant evening (adj.), and only in the Odyssey does the 
former begin to denote the direction of the evening star 

1 But Homer's translators sometimes treat Evpos as the south-east wind, e.g. 
Butcber and Lang, Odyssey, 19. 206; cf. Keep, Autenrieth's Homeric Diction
ary, B.V. 
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(Odyssey, 9. 29), as 'Hro~, dawn, was coming to mean the 
east (Odyssey, 9. 26). Aly does not appear in literature 
until the time of Herodotus. In speaking of evaporation 
and kindred processes in Libya, he remarks that voto~ and 
Xty which blow from that country are naturally much the 
rainiest of all winds (2. 25). Here his standpoint is 
Egyptian, and by Libya Herodotus, like Homer (Odyssey), 
means Northern Africa west of Egypt. Whether Xt'[r 
means there the south-west wind or the west wind is 
thus left uncertain ; the geographical considerations per
haps rather favouring the latter. Herodotus' use of d.p"To~ 
is an advance upon Homer's, as e.g. in his description of 
the course of the Arabian mountains as cpepov a71'' ap"TOV 

7rpO~ f.L€U'€p./3pt'TJ~ T€ "a/, voTov (2. 8), and eU'7rEP'TJ appears in 
his writings in its more developed significance in pee& oe 
[ ' N '="" J ' ' ' ' ' .... ' '~' ' A '·1ft d 0 €£A0~ a7l'O €U'7r€p'T}~ T€ "a£ f}A£0V OVU'f.L€WV, £'1' OeS 

not appear in Thucydides or Sophocles, and I find no 
occurrence of it in Xenophon or Plato registered. Thucy
dides employs ~Xtov OUU'£~ in two senses: (1) the hour (3. 78), 
and (2) the direction (2. 96) of sunset. MeU''TJp.fJpta he uses 
only in its temporal sense, midday (2. 28), south being con
veyed by voTo~ (2. 15, 2. 101, 3. 6). 

The force of Xt'[r in classical usage is more explicitly 
indicated in a passage of Aristotle, llepl, "oU'p.ov (chap. 6). 
In it Xi'[r is classed among the west winds, and is more 
particularly defined as blowing from the winter setting of 
the sun. This makes Xt'[r the south-west wind. Aristotle 
further speaks of it as vrypo~-~v vrypor;; cpvU'e£ (llpofJX7Jp.ciTrov 

2, 6),-says that such winds prevail jn autumn-X{fJe~ 7r€p~ 
T~V f.L€T07l'Wptv~V p.aXtU'Ta 7l'VEOVU'£V (p.fJ. 6. 364b 2), and ex
plains its name as derived from Libya-lJvop.a ex.et a7ro 

At/3V'TJ~ (U'. 973b 11), and again . . . X{'[r "a£ ovTo~ To 
lJvop.a a71'() At/3v'T}~ i58ev 71'V€£ (Fragment-ll€p~ ~7Jp.elrov1 ). 

t Similarly Boeckh, Erkliirung einer .Agyptischen Urkunde in griechischer 
Wissenschaft, etc., in Abhandl. der K. Academie der Wissenschajten zu Ber
lin, 1820-~.U, p. 4, 
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Of writers of the second century we may cite Polybius, 
who uses llvefi-o<; A.t'[r in describing an Iberian harbour and 
town. The bay which forms the harbour lies, he says, veuovn 
1rpor; llvep,ov A.t(3a, and an island at its mouth renders it 
almost landlocked, leaving a passage on each side for ships, 
which find shelter here from all winds. The only draw
back is the occasional roughness of the passages caused by 
oi A.{j3er;, which here probably means the south-west winds 
(Polybius, 10. 10). Still clearer is a passage in 9. 27, where, 
in describing the city of Acrages in Sicily, Polybius says that 
along the southern (vonov) side of it flows a river of the 
same name as the city, and along the side towards the west 
(Svuetr;) and south-west (A.£{3a) flows the river called Hypsas. 

The continuity of the Greek usage of A.t,Y in the sense of 
the south-west wind is attested by a bit of epigraphical 
evidence familiar to all who have visite.d Athens. On the 
eight sides of the striking ancient building known as the 
Tower of the Winds, or more exactly the Horologion of 
Andronicus Cyrrhestes, a structure erected to accommodate 
a water clock, sundial, and weather vane, are carved in low 
relief the figures of eight winds with their names above 
them, ~€cf>vpo<; u"iprov {3op€a<; "a'"'a<; U7T'T/A£(JJT'T/'> evpo<; VOTO<; 
A.i'[r (C.I.G.I. 518). Ai,Y occupies the side between voTO\' 
and ~€cf>vpo<>, facing the south-west. The tower dates from 
the first century B.c., and introduces us to Roman times. 

Gellius tells us that once at the table of his instructor 
Favorinus, as they were reading a Latin ode, the word Iapyx 
came up and suggested as a topic for conversation the names 
and quarters of the several winds. Favorinus, in the course 
of his remarks, mentioned three western winds: Caurus, 
called in Greek apreUT'T/'>: Favonius, the Greek ~€4>upo<;: and 
Africus, the Greek A.t'[r (Noot. Att. 2. 22. 10, 11, 12). Gellius 
adds the remark that some make twelve winds instead of 
eight, inserting a third four in the middle places about south 
and north on the same plan on which the second four 
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were inserted between the two cardinal ones at east and 
west.1 This remark receives interesting corroboration from 
the archaeological side. On the Belvedere balcony of the 
Vatican stands a twelve-sided base for a weather vane, 
which was found in 1779 on the·Palatine, and on which the 
names of twelve winds are carved in Greek and Latin. 
This interesting monument is said to date from imperial 
times. The twelve-sided arrangement leaves no room for a 
south-west wind proper, and instead the two faces between 
west and south have A.t'[r-Africus on the west-south~west, 
and A.t/3ovoTo~, Austroafricus, on the south-south-west. The 
same vane base has ~ecf>Vpo<;, Favonius, on the west, lfi:rrv~, 

Chorus, on the west-north-west~ and Opallla<;, Circius, on 
the north-north-west. This evidence, taken together with 
the remark of Gellius, clearly shows that t..iy was veering 
two points towards the west. 

To the combined evidence of Gellius and the Vatican 
inscription must be added a statement o~ the elder Pliny. 
In describing the eight winds, Pliny identifies the Greek 
t..Cy with the Latin Africus as blowing from the winter 
setting, and the Greek apryeuT1J<; with the Latin Corus as 
blowing from the solstitial setting. He goes on to say 
(2. 4 7) : " N umerosior ratio . . . interiecerat . . . item 
inter liba et noton compositum ex utroque medium inter 
:nAlridiem et hibernum occidentem libonoton." If by this 
fuller sc)leme of winds is meant a compass of twelve points 
equally spaced, we have precisely such an arrangement as 
the Vatican weather-vane base presents, and A.t'[r, Africus, 
is shifted to the west-south-west. 

We have traced the Graeco-Latin use of t..iy through 
without digression, because it seems a continuous tradition 

t Partim autem sunt qui pro octo duodecim faciant, tertios quatuor in media 
loca inserentes circum meridiem et septentriones eadem ratione qua secundi 
quatuor intersiti sunt inter primores duos apud orientem occidentemque. Noct. 
Att. 2. 22. 18. 
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in the pursuit of which the introduction of Egyptian evi
dence would have proved an interruption. That evidence 
is much too important and suggestive, however, to be passed 
over as lightly as has hitherto been done, and it is to secure 
a fresh and fuller hearing for it that this paper has been 
written. It may be most conveniently taken up under two 
heads: first the Septuagint, and second the papyri. 

Alv occurs in the Septuagint nearly fifty times, and as 
the representative of four Hebrew words. Once it stands 
for Ci1':'f south, three times for .l1.V~ or i1.l1.V~ west, four 
times f~r combinations of .l.:l.:l south-and ,r;;,f.l' ~outh, seven 

'•' '•' T •• 

times for 19'JJ south, and thirty-one times for .l~~ south. 
That is, out of forty-six occurrences, forty-three mean south 
and three west. But in fifteen of these passages the Alex
andrian manuscript has v6To-. instead of Xl'o/'.1 

Aq uila seems to have rendered 19'J::! by X{'o/' in Isaiah 
xxx. 6, and Symmachus employs Xt'o/' in translating a word 
for south in Ezekiel xx. 46, where all three words, .l~~· 

19'1::1• Ci1~, occur, and in translating Ci1~ south in Ezekiel 
xl. 24. At'o/' is used in one version of Habakkuk iii. 3, in 
translating 19'J::!, which is simply transferred in R.V. of 
this passage.2 

The translators of the Old Testament are thus seen to 
understand by Xl'o/' generally south, rarely west, and as far as 
one can judge never south-west. Prof.Edward Robinson must 

1 Deissmann, in his note on Xl>ft, Bible Studies, p. 145, in recognizing three 
of the four forces of the word, says that the LXX.-except in three passages, 
2 Chron. xxxii. 30, xxxiii. 14, Dan. viii. 5, where the Egyptian meaning west 
is given-" use Xl>ft quite accurately for south." But this is in no sense an 
accurate use; " uniformly " would have been the better word. 

2 The only occurrence of Xlif; I remember to have seen in the Apostolic 
Fathers is in a LXX. quotation 1 Clem. Rom. x. 4 (Gen. xiii. 14), 1rpos 
{Joppav Ka! Xl{Ja Ka! avaroM.s Ka! li<i.Xao-O"av, and means south. As to Josephus' 
usage, I can refer only to Antt. 15. 9. 6, where the coast towns between Joppa 
and Dora are oMopp.a &a ras KaTa Xl{Ja 7rpoO"f3oMs at ras EK TOU 7riJVTOV lilvas f7r! 
r?)v yjbva .,-upovO"a< Kara-yw-y?)v ou p.uXlxwv o<obaO"w, in which the translators of 
Josephus (Whiston, Shilleto) most improbably understand Xlif; to mean south 
wind. 
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have been under the Septuagint influence when in his Lexi
con (ed. 1850) he rendered ">.ty the south or south-west 
wind, referring to Polybius 10. 10. 1 and Herodotus 2. 25, 
and specifically prescribed for the passage in Acts the 
translation south. As Prof. Robinson's article on xropo<; 
recognizes only the meaning north-west, or north-west 
wind, he would seem to make the harbour Phoenix face 
north-west and south, which is sufficiently strange. 

The evidence of the papyri is less puzzling, inasmuch as 
it is entirely unequivocal. We are fortunate here in having 
at our command a series of documents from the three 
periods of the Greek residence in Egypt, Ptolemaic, Roman, 
and Byzantine, in which land leased or sold is described 
much as in a modern deed by its boundaries on north, 
south, east and west. Such evidence is peculiarly free 
from ambiguity, and has especial claims to being considered 
decisive within its own province. The words employed in 
these documents are invariably /3oppas north, voro<; south, 
a7T1J"-ui>T1J<; east, and A.Ly west. Without having at hand 
full sets of published papyri, this usage cannot be traced 
with completeness; but from the papyri published by Drs. 
Grenfell and Hunt and Mahaffy numerous examples may 
be collected. The earliest of these are in the will of a 
Lybian/ where one piece of land is bounded on [ a7T1JA£WTou] 
voTou, A.t/36>, {3oppa (ll. 9-11), and another on a7T1JA.twTou, 
voTou, A.t{3o<;, {3oppa (ll. 15-18). Like all the Petrie papyri, 
this will came from Gurob in the Fayum. D.rs. Grenfell 
and Hunt have published a series of Ptolemaic papyri from 
the Thebaid, which illustrate the same use. In a sale of 
land dated 139 B.C. the property is described as having as 
5pta "a~ I ryeLTove[ <; T }i]> 5A.1]<; ry~• vorou "a£ U7T1]A£wTou v~uo<; 

'Arppo0ir1J<; I ~<; €v ll[aOu]pet "at v~uo<; ArJTou, /3oppa v~uo<; 

'Arf>poStr11 , 1 r~• €p. [ llaOu J pet A.t{3or; 7To rap.o<; .2 Similar land 

Mahaffy, Flinders Petrie Papyri, No. 21. 
~ Grenfell and Hunt, Greek Papyri, series ii. No. 15. 
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descriptions occur in the same volumes 1 from the years 109 
(i. 27), 107 (ii. 23), 103 (ii. 28), 103-2 (i. 33)-in this 
papyrus six times-101 (ii. 32), and 98 (ii. 35) B.c., all from 
the Thebaid. For the Roman period it is enough to cite a 
registration of mortgage written at Oxyrhynchus in 79 A.D., 

giving the dimensions of two pieces of land measured from 
north to south, floppa e1rt vorov, and from west to east, Xtflo<; 

€1r' a7T1JAtOT1JV. In each of the Oxyrhynchus volumes A.t,Y 

occurs several times, especially in the phrase ~ 1rpo<; Xtf]a 

To7Tapxla, the western toparchy, which occurs in papyri 
from the years A.D. 23 (No. 287), 26 (No. 245), 80 (No. 248), 
88 (No. 345), 95 (No. 273), etc. (No. 47).2 The middle and 
eastern toparchies are also referred to in Oxyrhynchus 
papyri, and the meaning western for 1rpo<; A.tf]a is thus as 
fully certified as in the deeds quoted above. 

For the persistence of this usage in the Byzantine period 
two instances may be cited. In an unpublished deed of 
sale found at Ashmunen, now in the Cairo Museum, and 
dated in the year 341 A.D., the property involved is described 

h . I ' I \ , "\ I ~ , ' aS av1ng RS 'Y£TOV€<; JIOTOU Kat U7T1)1\.£WTOU UOU TOU WJIOUf"€VOU, 

{3oppa Ka£ Xtflo<; oT/f"Outat pvf"at. Again in Dr. Grenfell's 
Greek Papyri, a document from Edfu, dated A.n. 581, 
describes a courtyard ~<; ryeiTOV€<; ()A.1]<; Tij<; avTfJ<; avJ\:fj<; I 
JIOTOU [ • , a7T'I'}Atw] TOU Kat Xtflo<; Kat floppa pJf"a£ 

01Jf"Outa£. This is one of the latest in date of the Byzan
tine papyri as yet published, and the will of the Libyan 
with which we began the evidence of the papyri is one of 
the very earliest Ptolemaic papyri known, so that we are 
exceedingly fortunate in the distribution of our witnesses 
in time. 

We have seen that Xtt first came into Greek literature 
in connexion with Libya, and that Aristotle did not hesi-

1 Grenfell, Greek Papy1·i, and Grenfell and Hunt, Greek Papyri, series ii. 
2 The numbers are those of the papyri in Grenfell and Hunt, 0:&1Jrhynchus 

Papyri, i. and ii. 



138 DID ALEXANDRIA INFLUENCE 

tate to explain it etymologically as derived from Libya 
whence it blew.1 Its use in Egypt, if we except the 
phenomena of the LXX., has been shown to be uniform 
through eight centuries and from the Fayum to Edfu, in 
the sense of west, the direction of Libya ; and whether we 
accept Aristotle's etymology or not, it seems at least prob
able that from meaning south-west A.t,Y was, in the speech 
of Greeks in Egypt, attracted into the sense of west because 
west was the Libyan direction. 2 

The various forces of A.t,Y are now before us. In classical 
Greek it means the south-west wind, or by metonymy the 
south-west ; in Latin writers it wavers between this force 
and the west-south-west wind or direction. In the LXX. 
it generally means south, but rarely west ; and in all Greek 
papyri from Egypt it means west. Did Luke mean to 
use the word in the strict classical sense? But in that 
case why did he select xwpor; for north-west? Aristotle 
gives three names for the north-west wind, and xwpor; is 
not one of them. They are : apryeCTT1J<;, oA.vp.7riar;, and 
crKlp&Jv. Xwpor; is properly a Latin word, and its occur
rence here in Acts is the first recorded instance of it in 
Greek literature. Indeed it is almost the sole instance, 
for only John of Lydia, A.D. 527, has been quoted as an 
additional witness for the word, and his form of it is ICwpor;. 

So utterly lacking is Greek precedent for the word that one 
is almost tempted to disregard the analogy of KaTa A.i{3a, 

and understand xwpov as the ordinary Greek word for place, 

1 Boeckh (op. cit.), quoted by Deissmann, Bible Studies, p. 142, remarks, "'Al>f 
means south-west in Hellas, .Ajricus, because Libya lies south-west from the 
Hellenes-whence its name: Libya lies directly west from the Egyptians; 
hence 'Al>f is for them the west itself, as we learn here." A more probable 
etymology connects the word with 'A<i{Jw and the notion of moisture, and this 
is favoured by the rainy character of the wind, attested by Herodotus. Boeckh 
does not attempt to extend his explanation to the LXX. and Italian uses of 
'Al>f, and H is difficult to see how it could be applied to them. 

2 The editors of the Thesaurus noted the meaning west for 'Al>f in Turin 
papyri, but quoted no decisive instance. 
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land, country. Or, again, shall we suppose that Luke is 
here following LXX. usage, and by )l.h[r means south? 
This, too, splits on xwpov, for he would hardly use a 
LXX. word in one phrase and in its fellow resort to a 
Latin word, not only quite unknown to the LXX., but 
never before, as far as we know, employed by. a Greek 
writer. Besides, a harbour facing south and north-west 
would seem in itself highly Improbable. But may not Luke 
have had in mind that distinctly western (Italian) use of 
)l.[y of which we have found traces in Geliius and the elder 
Pliny and explicit evidence in the Vatican inscription? 
The half Latin character of Evpa"u)l.rov in xxvii. 14 and 
the pure Latin character of xwpor; (Caurus, but Chorus on 
the Vatican vane base) perhaps favour this solution, and 
the position of Lutro cannot be said seriously to disagree. 

In approaching the question raised by the papyri, we may 
remember one fact. Paul and his biographer seem never 
to have seen Phoenix. They heard about it at Fair Havens, 
probably from the officers of the ship they were on. That 
ship was an Alexandrian ship and plied between that port 
and .Rome, being, if Professor Ramsay is right, one of the 
imperial fleet of corn transports. The Greek of the officers 
would be the Greek of Alexandria, and they would be just 
such persons as wrote the business documents of Roman 
Egypt that have come down to us. This easy chain of 
connexion seems to give the evidence of the papyri especial 
value in precisely this passage. But does not it, too, go to 
pieces on xwpor;? Perhaps so; but it seems at least possible 
to understand Luke's whole use of names of winds as having 
come to him through men whose speech was a hybrid of 
Greek and Latin. Such men, officers, and crew of a ship 
plying between Alexandria and Ostia or Portus would surely 
be. Some would be Alexandrians and speak Egyptian Greek ; 
others Italians and speak Latin. The languages would blend 
on the ship if riot in port, and such half Greek, half Latin 
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phrases as teanl 1\,{fJa tea~ teara xwpov would be a natural 
result. If this be thought visionary, one may point to 
Luke's Eupateul\,wv (Eurus-Aquilo) two verses below the 
mention of Phoenix. This word is unknown apart from 
this passage, and the Greek lexicographers can only cite 
as analogy Eupovoror;, which being composed of two Greek 
words fails of being analogous at the vital point. Euraquilo 
is simply the Greek east wind combined with the Latin 
north-east (more exactly east-north-east) wind; such words 
occur in later Latin (e.g. Euroauster, but not even in the 
Latin of this· period. 

Tested with this possibility in mind, the interpretation of 
(3A.e7rOVTa teara l\,{j3a, tea~ teaTtl xwpov aS looking WeSt and 
north-west does not seem wholly improbable. If now we 
.are to take the view of Dr. Howson and Mr. James Smith, 
followed by Professor Ramsay and a host of commentators, 
that a harbour looking down these winds is meant-a view 
for which the use of teara in J osephus' rar; teara 1\,{fJa 7rpor:T

(3ul\,as affords some confirmation. Lutro, already clearly 
pointed to by Ptolemy 1 and Strabo,2 by the fact of its 
incomparable security as a haven, seems from an examina
tion of Mr. Smith's map more than ever _appropriately 
described by the modification of 1\,{y from south-west to 
west. 3 The harbour does indeed look down the west and 
north-west winds. 

1 <j>oLPLKovs, Ptolemy 3. 17. 2 <j>olvLKa. rov Mp:~rewv, Strabo, 10. p. 475. 
s One objection may be urged. The writer of Luke and Acts has a word 

for west. He uses ernr€pa. three times (Luke xxiv. 29 ; Acts iv. 3, xxviii. 23), 
but always in the sense of evening. But he has another word for west, 
ovtrp.a.l, and while its occurrence in one passage (Luke xiii. 29, Ka.! 1j~ovtrw 
d:>ro dva.roXwv Ka.! ovtrp.wv Ka! d1ro {Joppii Ka.! v6rov), may be dismissed as due to 
quotation, either from the LXX. (Isa. lix. 19 ; Mal. i. 11), or more properly 
from a Gospel discourse source common to Matt. and Luke (query: the 
Perean document?), in the other (Luke xii. 54, lira.v (o1]TE ve<j>eX11v dva.r€XXovtra.v 
€1r! ovtrp.wv) the word seems ascribable only to the author of the book. It 
is generally accepted however that the chapters dealing with this journey 
are in a peculiar sense the work of the writer of the book. But were this 
not the case, the writer's language about a place he had never seen may well 
reflect the language of his informants and eKhibit a use of words somewhat 
different from his usual one. 
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One wonders what light the Western text might have 
thrown upon this passage, hut Codex Bezae unfortunately 
breaks off in chapter xxii. Tischendorf's apparatus records 
no substantial variation from the current text, save that one 
or two versions (Syr. Arab.) omit Kat JCaTI:t xwpov. Here 
again, as so often, an old Syriac text of Acts is a deside
l'atum. 

EDGAR J. GoonsPEED. 


