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teaching on history, art, the nature of man, religion and 
ethics. It is the principle which should rule all contro
versy, and especially religious controversy. Truth in Jesus 
is, as we have seen, partly a revelation, partly an example. 
But it is a revelation within limits (Matt. xxi. 36). All 
controversy, therefore, should pause on the threshold of the 
unrevealed, and be content to wait. And if we remember 
that the chief root of controversial bitterness is dogmatism 
on the unknown and mysterious, it follows that " truth 
in Jesus," regarded as a limitation of human knowledge, 
ought to be a message of peace. ARTHUR CARR. 

THE IMMORTALITY OF THE SOUL. 

II. 
THE TEACHING OF CHRIST. 

IN a former ·paper we found abundant proof that Plato 
taught retribution beyond the grave, blessing for the 
righteous and terrible suffering for the wicked ; and that he 
supported this teaching by endeavouring to prove that the 
soul of man is in its very nature indestructible, that it will 
never finally cease to think and feel. We found also de
cisive evidence that, long before the time of Plato, the 
ancient Egyptians lived in hope of endless life beyond the 
grave for the righteous and religious, and expected appar
ently extinction for the wicked. We found proof that 
during the three centuries before Christ the godly Jews 
looked forward to "eternal life," and warned the wicked of 
punishment .awaiting them beyond death. A Jewish con
temporary of Christ, a student of Plato, accepts the teaching 
of this last about the immortality of the soul: and Josephus, 
a later contemporary of Paul, says that the same teaching 
was held by the Pharisees and Essenes of his own day. 

Retribution beyond the grave is implied clearly in the 
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teaching of John the Baptist recorded in Matthew iii. 10-
12. For the reward and punishment there described can 
have no place in the present life. The same is implied in 
the teaching of Christ in the Sermon on the Mount (Matt. 
vii. 19-27). Earlier in the same discourse (vv. 13, 14), we 
read of two paths, one leading to destruction and the other 
to life. 

In a parable recorded in Matthew xiii. 30, explained in 
vv. 39-43, Christ declares that at the completion of the age, 
at His bidding, the wicked will be cast into " the furnace of 
fire," where "shall be weeping and gnashing of teeth," and 
that then "the righteous will shine as the sun in the 
kingdom of their Father." On this teaching, emphasis is 
laid by its repetition in vv. 48-50. Similar teaching, at an 
important turning-point in the life of Christ, is found in 
chap. xvi. 27 : " The Son of Man will come in the glory of 
His Father with His angels: and then He will give back to 
each according to his action." A vision of judgment is given 
in chap. xxv. 31-46, where "all the nations" are gathered 
before Christ sitting on a throne of glory, and receive their 
award from His lips. He receives "the righteous into 
eternal life," and dismisses others, under a curse, "into 
eternal punishment." The above teaching is confirmed by 
other passages in the First Gospel, and by parallels in the 
Second and Third Gospels. 

In John iii. 16 we meet with the alternative, "may not 
perish but may have eternal life." In chap. v. 28, 29, 
Christ announces that at a definite "hour" He will sum
mon all the dead to a resurrection of life or of judgment. 

In Acts xvii. 31, Paul is reported to have said at Athens 
that God has fixed a day on which He will judge the world 
by a Man whom He has marked out for that honour by 
raising Him from the dead. Before Felix, as we read in 
chap. xxiv. 25, Paul reasoned about" the coming judgment." 

These scanty references in addresses of Paul are abun-
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dantly confirmed by his Epistles. In Romans ii. 6-12 we 
read that God "will give back to each according to his 
works," in close accord with Matthew xvi. 27; including 
glory, honour, peace, and eternal life for the righteous, and 
for the wicked anger and fury, affliction and helplessness, 
and destruction. So chap. xiv. 10 : "We all shall stand at 
the judgment-seat of God." Exact retribution is con
spicuously announced in 2 Corinthians v. 10: " All of us 
must needs be made manifest before the judgment-seat of 
Christ, in order that each may obtain the things done 
through his body, whether good or bad." It is announced 
with equal definiteness and solemnity in Galatians vi. 7, 8: 
" Be not deceived ; God is not mocked. For whatever a 
man sow, this he will also reap. Because he that sows 
for his own flesh shall, from the flesh, reap corruption. 
But he that sows for the Spirit shall, from the Spirit, reap 
eternal life." In Philippians iii. 19, we read of some 
" whose end is destruction." This can only mean destruc
tion beyond the grave: for destruction of the body by 
death is the lot of all men, good and bad. In 2 Thessa
lonians viii. 9, we read of Christ "giving just punishment 
to them that know not God and obey not the gospel of our 
Lord Jesus, who shall pay penalty, even eternal destruc
tion from the presence of the Lord, and from the glory of 
His strength." On the other hand, in 2 Timothy iv. 7, 8, 
at the close of his life the Apostle writes, "I have fought 
the good fight, I have finished the course, I have kept the 
faith. Henceforth there is laid up for me the crown of 
righteousness which the Lord, the righteous Judge, will 
give me in that day; and not to me only, but to all them 
that have loved His appearing." 

The above passages refer evidently to a retribution be
yond the grave; and, with others similar, they leave no 
room to doubt that this was an important element in the 
teaching of Paul. 

VOL. Ill, 
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In 1 Peter v. 4, we read of the unfading crown of glory 
awaiting faithful shepherds of the flock of Christ. 

A more tremendous vision of judgment is found in Reve
lation xx. 11-15: "I saw a great white throne, and Him 
that sat upon it, from whose face fled the earth and the 
heaven, and place was not found for them. And I saw the 
dead, the great and the small, standing before the throne : 
and books were opened ; and another book was opened, 
which is the Book of Life. And the dead were judged from 
the things written in the books, according to their works. 
And the sea. gave up the dead in it : and death and Hades 
gave up the dead in them. And they were judged, each 
according to their works. And death and"Hades were cast 
into the lake of fire. This is the second death, the lake of 
fire. And if any was not found written in the Book of Life, 
he was cast into the lake of fire." 

The above quotations, which represent teaching running 
through the entire New Testament, are complete documen
tary evidence that retribution beyond death for all actions 
done on earth was an important and conspicuous element 
of the teaching of Christ and His Apostles. 

The reward awaiting the righteous is in Matthew xix. 
16, 29 and its parallels, in chap. xxv. 46, Luke x. 25, 
seventeen times in the Fourth Gospel, eleven times in the 
addresses and letters of Paul, and six times in the First 
Epistle of John, described by the term eternal life. The 
word eternal, alwvwc;, from alwv, an age or lifetime, may be 
literally rendered agelasting. In Proverbs xxii. 28, xxiii. 10, 
"Remove not eternal landmarks which thy fathers set," 1t 
describes a boundary which has stood for ages. Similarly 
Psalm lxxvii. 5, where " eternal years " are parallel to 
" ancient days." But much more frequently it refers to 
the future. The ordinances of the Levitical ritual are very 
frequently-e.g. Exodus xii. 14, 17, 24, Leviticus xxiii. 14, 
21, 31, 41-described as eternal statutes, vop,tp,ov alwvtov. 
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Similarly, in Genesis xvii. 8, xlviii. 4, Canaan is promised 
to the seed of Abraham " for an eternal possession." This 
use in the Septuagint, where the word is found some one 
hundred and fifty times, must have influenced the meaning 
attached to it by the writers and early readers of the 
New Testament, who frequently quote the Septuagint. 
It forbids us to interpret the word eternal in the New 
Testament as in itself equivalent to endless. For no 
Christian will claim endless permanence for the Levitical 
ordinances. But this use of the word casts no shadow of 
doubt on the absolute endlessness of the life promised by 
Christ to His faithful servants. For this rests on grounds 
independent of the word before us. For, as we read in 
John iii. 16, God gave His Son in order that they may not 
perish : and cessation of the life promised to them would 
be perdition. In Luke i. 33 we read that of the Kingdom 
of Christ " there will be no end " : and of that Kingdom 
they are citizens. The inheritance awaiting them is, in 
1 Peter i. 4, said to be incorruptible and unfading. So is 
the crown of glory: chap. v. 4. But cessation of blessed
ness would be both decay and corruption. That the life 
promised by Christ to those who put faith in Him and 
obey Him is absolutely endless, is still further removed 
from all possibility of doubt by the immortal life of Christ 
Himself, which His human brethren will share : see John 
xiv. 19, Romans viii. 17, 35-39, Revelation iii. 21. 

This "promise of life in Christ Jesus " and the hope of 
endless blessedness thereby evoked in us rest securely on 
the word of Christ confirmed by Him who gave His only 
begotten Son in order that every one who believes in Him 
may not perish but may have eternal life, and raised Him 
from the dead, so that our faith and hope may be in God 
(1 Pet. i. 21). For no historic fact is more certain than that 
Jesus of Nazareth promised to all who put faith in Him a 
new life of devotion to God on earth, and endless blessed· 
ness beyond the grave. 
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In awful contrast to this blessed life stands, throughout 
the New Testament, the destruction of the wicked : IJ">..e8por;, 

a1rw">..eta, a1ro">..Xvp,t. These words are found in the New 
Testament in this technical theological sense more than 
thirty times. They are rendered in the R.V. destruction 
and destroy, perdition and perish, lose and lost ; and convey 
in Greek the combined significance of these English equiva
lents. They denote neither suffering nor extinction, nor 
do they exclude these ideas, but simply ruin, the loss of all 
that gives worth to existence, whether the ruined object 
ceases to be or continues in a worthless mode of existence. 
These words, and their cognates and equivalents, are 
frequently used by Plato to denote the extinction of the 
soul. But, while thus using them, he puts his meaning 
beyond doubt by careful circumlocution : see my former 
paper, p. 50. On the other hand, they are frequently used 
in Greek literature in cases in which there is no thought 
of extinction, but only of utter ruin. So Luke xv. 6, 9, 32, 
Where the lost was afterwards found ; a7roXroXro<; Kat eupe81J. 

In addition to this loss of endless blessedness, we find in 
the teaching of Ohrist recorded in the Synoptist Gospels 
and in the Book of Revelation pictures of actual and 
acute suffering; e.g., Matthew viii. 12, xiii. 42, 50, xxii. 13, 
xxiv. 51; Luke xvi. 23~25. 

It is worthy of note that by Christ and the Apostles this 
promise of blessing and this threatening of punishment are 
never directly or indirectly supported, as the hope of re
ward after death is conspicuously supported in the writings 
of Plato, by any doctrine of the essential and endless 
permanence of the human soul. Both phraseology and 
thought of Plato are altogether absent from the New 
Testament. The word im1nortality is found there only in 
1 Corinthians xv. 53, 54, in reference not to the soul but to 
the body, which though mortal must put on immortality; 
and in 1 Timothy vi. 16, as an attribute of God. An equiva-
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lent term, incorruptibility (arf>Oaputa), or absence of decay, is 
found in reference to the body in 1 Corinthians xv. 42, 50, 
53, 54; and in other references in Romans ii. 7, Ephesians 
vi. 24, 2 Timothy i. 10. The cognate adjective is used as 
an attribute of God in Romans i. 23, 1 Timothy i. 17 ; as a 
description of the reward of the righteous in 1 Corinthians 
ix. 25, 1 Peter i. 4; of their risen bodies in 1 Corinthians 
xv. 52 ; and in other references in 1 Peter i. 23, iii. 4. The 
infinite value of the soul is recognised by Christ in Matthew 
xvi. 26. But the New Testament never asserts or implies 
its essential and endless permanence; or, in other words, 
that, in virtue of its own nature or by the will of God, 
every human soul will think and feel for an endless suc
cession of ages. 

The above denial will find presumptive support in a later 
paper, where I shall refer to the absence of any direct 
appeal to the Bible in various modern theological works 
which maintain the immortality of the soul. 

It is worthy of note that whereas, as we saw on p. 53 
of my first paper, Plato taught that the soul of man is 
immortal (avw"XeOpov) and imperishable, Christ asserts or 
implies the possibility of its destruction. So Matthew 
x. 28 : " Fear Him that is able to destroy both body and 
soul" (,Yux~v a7roAeuat). Similarly chap. xvi. 25 : "Who
ever desires to save his soul will lose it" (a7ro"Xeuet arh~v). 

The word destruction, used frequently in the New Testa
ment to describe the doom of the wicked, is quite alien to 
the thought and phrase of Plato. In this respect, modern 
popular Christian eschatology is much nearer to Plato than 
to Christ. On the other hand, Christ's promise of life 
eternal for the righteous and His threatening of destruction 
for the wicked were anticipated in a remarkable way, as 
we saw on pp. 55-58 of my last paper, in the teaching of 
the ancient Egyptians. 

It has been suggested that the endless permanence of 
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all human souls, even of the wicked, about whom alone 
there can be any question, may be inferred from the 
descriptions, in the Synoptist Gospels and the Book of 
Revelation, of the actual torment of the lost, implying 
continued existence, without any suggestion that their 
sufferings will ever cease. This inference would be legiti
mate if the endless suffering of the lost were taught clearly 
and without contradiction by the various writers of the New 
Testament. But, in this case, the immortality of the soul, 
as an inference from the endless suffering of the lost, could 
not be appealed to, as has frequently been done, in support 
of this latter doctrine. Otherwise, we should be arguing 
in a circle. But, as I shall show in a later paper, the 
doctrine of the endless suffering of the lost is supported by 
at most some six or seven passages of Holy Scripture, and 
these by no means decisive; and against these must be set 
a still larger. number of passages quite as definite which 
seem to assert or imply the ultimate extinction of sinners 
or of evil. This doctrine also lies open to most tremendous, 
and to many minds insuperable, moral objection. A doc
trine itself resting on a foundation so unsafe cannot be 
made a safe foundation for another doctrine so important 
as the immortality of the soul. 

On the other hand, since in the New Testament life 
beyond the grave is reserved for the righteous, and the 
wicked are said to be destroyed, it has been inferred that 
the punishment of the wicked will be ultimate extinction. 
This inference also is unsafe. For the life referred to is 
much more than existence. It is the normal and blessed 
state of a rational creature of God. And the loss of this 
life may be fitly described as destruction, even though the 
ruined ones continue to exist : for it is the loss of all that 
gives worth to existence. 

vVe have now seen that the doctrine of the immortality 
of the soul, i.e. the essential and endless permanence of 



THE EN11IITY IN HIS PLESIL 135 

all human souls, so prominent in the teaching of Plato, 
has no place in the teaching of Christ and His Apostles. 
The difference is significant. In the absence of an historic 
revelation, Plato appealed, in proof of a retribution beyond 
the grave-a most important element in morality and re
ligion-to the spiritual nature of the soul. But Christ 
claimed to be a Teacher sent from God to announce eternal 
life for all who put faith in Him. And, in support of His 
claim and of His gospel of life eternal, His followers 
appealed to His resurrection from the dead. To appeal 
now to the immortality of the soul in support of the 
Christian hope, is to illumine the light of the gospel with 
the dim torch of Greek philosophy. 

JosEPH AGAR BEET. 

THE ENMITY IN HIS FLESH. 

EPIIESIANS ii, 14, 15. 

THE three parallel clauses of the passage quoted naturally 
arrange themselves thus:-

(a) ro f"E<J6ro£xov rov cpparyfl,ov A.u<Jas-. 

(/3) r~v gxepav €v TV <JapJCt avTov } , 
, , ~ , ~ , , JCarap-yi]<Jas-. 

(ry) rov VOfi,OV rwv eVToA.wv ev ooryfl,a<J£V 

"For He is our Peace, He who made Jew and Gentile 
one and destroyed the middle wall of the barrier, having 
rendered inoperative the enmity in His Flesh the law of the 
(Mosaic) commandments contained in decrees." 

(a) is connected by Kat with the main idea of the passage 
0 '!rO{'Yj<JUS' Ttt afl,cp6repa gv, but probably by Way Of explana
of it : all three clauses, in fact, enforce the main idea by 
expressing its obverse side. The New Covenant (Heb. viii. 
13) of the Lord made the Mosaic and National Covenant 
an anachronism. The union of Jew and Gentile in Christ 
involved the repeal of the Law which fenced about God's 
chosen people. 


