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of the Bible are to thousands and tens of thousands in this 
island as their very life-blood, the main-spring of their actions, 
the leading note of their thoughts, the hope on the sick and 
dying bed, when all things are very real, the c1elight of youth, 
the stay of manhood, and the solace of old age. It is the oue 
thincr which the British people, to whatever phase of religious 
thou~ht they belong, will surrender life rather than be deprived 
of, stinted in the supply of, or controlled in the use of. 

ROBERT OUST. 
Feb., 1890. 

--<>~<>--

.ART. IV.-THE DE.A.TH OF CHRIST. 

(Oontinuecl f1·om page 265.) 

IN the present paper we have to deal with our subject in 
relation to the teaching of the Ceremonial Law. And it 

may be best that we should state at the outset that we have 
chiefly in view here two forms of error demanding special 
attention at the present time, both tending, as we believe, in 
some measure and in some sense, to a depreciation, in faith's 
vie,v, of the stupendous importance and the unspeakable 
benefits of the Death of Christ. The first of these errors is 
that which regards the great sacrifice of propitiation, the atone
ment-price for sin, as offered or pa.id, not on the Cross (or not 
only on the Cross), but afterwards in heaven. The second is 
that which, in view of the Old Testament Sacrifices, regards 
the shed blood which is said to make atonement as representing 
not the death, but the life after death, or liberated by death, of 
the sacrifice slain; or which attributes the sacrificial efficacy, 
not to the blood without the soul, but to the shed blood as 
animated by the soul. 

The limitations of our space will make it impossible for us 
to follow these errors, as we might desire, into all the details of 
ceremonial interpretation in which they may be said to live. 
But we are disposed to think that they may be most effectually 
opposed by throwing upon them the light of other teachings. 
We desire, therefore, first of all, to call attention to certain 
truths leading to certain broad principles of interpretation which 
will be found to have a very important bearing upon the subject 
before us. It must not be said that thus we are touching only 
the fringe of the matter. Rather we are persuaded it is the 
fringe of the matter which we shall be obliged to leave com-
paratively untouched. . 

It must be remembered that we are still desiring to deal 111 

a simple way with simple truths, for the benefit ,of minds of 
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ordinary intelligence seeking to be established in tlrn faith and 
assurance of the Atonement of Christ's death-the Divine 
propitiation in His Blood. 

In our last paper om· aim was to show clearly that, acr.ording 
to the teaching of Holy Scripture, it is the death of Christ and 
that alone ·which (as a pa:ma vicaria) Rvails to take away the 
condemnation of the holy law of God (the moral law, holy and 
just and good), that so the sinner may be justitied freely 
(owpeav, for nothing at all of his own) by the grace of God 
through the 1·edemption that is in Christ Jesus. 

I. Starting, then, from the position to which we have thus 
attained, we must be allowed to set down as our first -proposition 
in this present paper that-THE TEACHING OF THE NEW TESTA
MEN'.L' CONCERNING THE RELATION OF O1-IRIST'S DEATH TO THE 
MORAL LAW HAS IN ITS NATURE A CLAIXT: TO GOVERN OUR INTER
PRETATION OF ALL AMBIGUOUS TEACHINGS CONCERNING THE DEATH 
AND BLOOD-SHEDDING AND BLOOD-SPRINKLING DUA WN OUT FROM 
THE TYPICAL ANALOGIES OF THE CEREMONIAL LAW. 

This is a statement which will hardly be disputed .. It is little 
more than saying that what is obscurely seen in twilight may 
be more clea'rly seeµ in daylight. There is here no dispRrage
ment of the office and function of those ordinances conneuted 
with the Tabernacle which were made af'tel' the example and 
shadow of heavenly things, and all after a Divine pattern showed 
to Moses in the Mount. We are bound to recognise in the 
Jewish law of ceremonies an inspired school of preparation-the 
preparation of a chosen people for the good things to come in 
the revelation of the Gospel of Christ. In this training school of 
heavenly wisdom ideas ·were implanted, or developed, or estab
lished, which were to find their perfect accomplishment in the 
work of the Messiah. These ideas might be corrupted by 
human additions, or gross explanations, but the ideas themselves 
were of sacred origin, and were never to be dishonoured or cast 
aside. \And so far the ceremonial law nrny be said, in some 
sense, to have a power to interpret tbe Gospel: so far, that is, 
as to bear witness against any vain attempts so to explain the 
work of Obrist as to eliminate from it those very iLleas which 
the preparatory ordinances had taught us to associate with it. 
But for anything like an explanation of the ideas there can be 
no doubt that they should be brought into the clearest light which 
we have to throw upon them. And beyond question the light of 
Obrist, the light of His Gospel, the light of the Cross, seen in 
relat.ion to the holy law of God, is clearer than the light which 
was shining before on the altar, and vessels, and the service of 
the sanctnary.1 · 

1 "The doc Grine of this EpisGle (Heb.) plainly is, that the legal sacrifices 
were allusions to the grnat and final atonement to be made by the blood 
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Take fol' example the idea of propitiation. lb is unquestion
ably an idea ,vhich was cultivated by the ceremonial law. It 
was an idea which, no doubt, Jewish minds were tempted to 
corrupt, even as the nations round about them had corrnpted 
it. But the idea itself was no corruption, and its Divine 
sanction witnesses against all (alas! that there should be such) 
who would corrupt Christianity by attempting to exclude it, or 
evade it, or make void its meaning for us. Then where shall 
we seek such light upon the idea as shall save it from corrup
tion 1 Doubtless there may have been light shining upon it 
through teachings from of old received by tradition from the 
Patriarchs - interpretations not unconnected with the ideas 
conveyed by the words irnputation, substitution, ancl pcena 
viaci1·ici. The :probability that it was so will by many be 
regarded as amounting very nearly to a certainty. And if so, 
these explanations would certainly be confirmed and established 
by ordinances connected with the sacrifices of the Tabernacle. 

But whatever flickering light may have been shining on the 
idea of propitiation in early Ages pales before the teaching of St. 
Paul in the Epistle to the Romans. 

We have seen already how, in St. Paul's teacl1ing, tl10 word 
"propitiation" stands as a connecting ]ink, binding together the 
office and teaching of the moral and the ceremonial law. The 
idea of propitiation, taken from the shadows of the ceremonial 
law, is to tind its truth, and true fulfilment, in the death of 
Christ; and in the death of Christ (and that alone) bec.ause it is 
that wherein God's righteousness is vindicated, and God's law 
established, while yet the sinner is justified in the sight of the 
right.eous and holy God. 

In the :Epistle to the Romans the Apostle is den.ling, not 
with the ceremonial, but with the moral law, and he shows that 
the death of Christ was in 'order to this: that God might be 
just, arid yet the justifier of him, that is by the faith of Christ; 

. in other words, that God might justly justify those whom His 
own holy law had justly condemnecl with a judgment according 
to truth, and, therefore, could not justify. And in view of this 
truth he calls the death of Christ a '' propitiation." It is needless 
to repeat what has already been saicl in a previous paper con
cerning this noteworthy teaching. It suffices for our purpose to 
say that the light which t)ms shines on the idea of propitiation 
constrains us to connect it only ancl entirely with the death of 
Christ. It ca~not be transferred from that to any past or pre$ent 
offering or presentation by the ascendecl Saviour in heaven of the 
Blood which had been shed on C1ilvary. It cannot be shifted to 

of Christ, and not that this was an allusion to those" (Butler's "Analogy," 
Part II., eh. v., § 6, p. 208. Oxford: 1844). See Magee on "Atone
ment," Diss,, No. lxix,, p. 189 sq_q_., edit. 1849. 
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any consecration to God of life raised from the dead. Viewed 
fairly in connection with the whole argument of the Apostle in 
the Epistle to the Romans, there ought to be no room for 
question that it is simply and only the death of Chri~t which, 
being accepted in heaven, causes that Goel can be just, and the 
justifier of him which believeth in Jesus. .A.nd tb ere fore it is 
simply and only the death of Christ which is the propitiation
the atoning sacrifice for sin. 

It ,vas on the cross that the Incarnate Son of God was made 
a curse for us. It was by being made a curse for us that He 
redeemed us from the curse of the law. 

II. Next let us direct attention to this proposition, that THE 
YIEW OF THE SACRIFICE ON THE CROSS AS THE ONLY PROPITIA
TION IS CONFIRMED BY A GREAT CONSENSUS OF TEACHING BOTH 
IN THE OLD AND NEW TESTA~IENT, DIRECTING THE EYE OF 
FAITH TO THE DEATH OF CHRIST ALONE AS EFFECTING THE RE
DEMPTION, AND MAKING THE ATONEMENT .REQUIRED BY THE SINS 
OF MEN, 

It may very well be conceded that if certain parts of the 
ceremonial law, in their typical teaching, were our only informant 
concerning the propitiatory work of Christ, we might, not 
unnaturally, hesitate in assigning so prominent and exclusive 
a position to the Death, the blood-shedding of the one great 
Sacrifice for sin. We might question whether that position 
should not be shared with, or possibly given rather to, the 
offering or sprinkling, or to something corresponding in the 
antitype. to Urn offering, or presenting, or sprinkling of the blood 
shec1. Isolate one or two chapters of the Old Testament typical 
teaching concerning atonement, and 1et attention be directed to 
those alone, and we admit that a case may be made out and 
fairly maintained, for the contention that the ransom, or 
redemption-price, or the cost of atonement, was acquired on the 
cross, to be paid down by Christ in heaven, either (as some 
would say) once for all on His entering the true Holy of Holies, 
or (as others would teach) by a continual presentation, and sacri
ficial oblation. 

It may be granted, also, that expressions are to be found 
which might seem to make aclmissiLle the view of the atoning 
blo~d _rresentec'. on ~he altar, or in the most holy J_Jlace, as 
typ1fyrng the Risen life, rather than the death of the Redeemer.1 

1 Lev.xvii.11 must,however, be interpreted in connection and in harmony 
with the declaration" without shedcling of blood is no remis~ion." If it is 
translated" I have given it (the blood). to you upon the altar to make atone
ment for your nephesh; for the blood makes atonement by the mphesh "
(,f,vxi),not ~w,). SeeJ\foule's'' Cleansing Blood,"p.23)-tben thenephes/zmust 

, be understood of the life laid down in the blood ~bed (See Dr. W. Saumarez 
Smith, "Blood of New Cov.," pp. 33, 35, 36, and Cremer's Lex. voc, laµa). 
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But the teaching of the ceremonial law is 110t our only 
informant concerning these matters. That teaching must be 
viewed in tbe light clearly shed upon it; from other sources . 
.A.nd our contention is that, over and beyond the evidence from 
the connection between the cross of Christ and the moral law 
there is abundant light from Divine revelation as a whole t~ 
make it quite clear that the teaching of the ceremonial law is to 
be so interpreted-and we maintain that it well admits such in
terpretation-that the atoning efficacy of the Great; Sacrifice is 
to be seen as resulting only and altogether from the very death 
of Christ. 

(1) We turn first to the Old Testament. (a.) It is not surely 
without its 11ignificance that the sacrifices of the Patriarchal age 

In other words, it is the death which is to be offered and accepted for 
atonement. .A.nd seeing it is impossible for the blood of bulls and goats 
to take away sin, "the blood which God has promised as a gift for atone
ment must be some other blood than that of the Levitical sacrifices; and 
our Lord Himself has taught us what that blood is by saying, 'This is 
11Iy bloocl wbich is shecl for you and for many for the remission of sins' 
(Matt. xxvi. 28) ; and again, 'The Son of Man came ... to give His life 
(1/JUx~v, nephe~h, soul) a ransom for m:wy' (Matt. xx. 28) ... Of which 
the Holy Spirit speaks by the prophet Isaiah (liii. 10), 'He made His 
soul (nephesh) an offering for sin.' .A.nd therefore St. Paul calls our 
Lord's sacrifice 'the testimony,' appointed for its proper season (1<aipoir; 
loio,r;), as fulfilling all the ritual of the testimony in the Holy of Holies" 
(Bishop Wordsworth on Lev. xvii. 11). 

The LXX. translate rb -yap a1µa a,,,-1 fuxijc e/;,Mcrerai, which clearly 
points to substitutional death; atonement by life laid down for the life 
of the sinner (See Kurtz, pp. 71, 72). 

Compare Clemens Rom. ad Cor., § 49. rb a1fia abrov low1<ev ·/ndp -fiµw,, 
•.• r,)v ,fmx,)v -indp rwv fuxwv ·riµwv. 

The tendency of modern criticism has not been favourable to this inter
pretation (see Kurtz, Sac. W., pp. 71, 72). But though ib::J (= to cover) 
conveys the idea of e:t}piation, and is not a verb "denoting purchase or 
barter," the LXX. veri<ion (though an error of translation) may be bear
ing witness to the truth (and to the Jewish apprehension of the truth) 
that expiation is by .mbHtitution. .A.nd this trnth seems also to be conveyed 
or implied in the true interpretation of the Hebrew. 

See Hengstenberg, "Christology of Old Test.," vol. ii., pp. 2!l8, 299, 301. 
See also Keil and Delitzsch on Pent., vol. ii., p. 410. 

The true view of the sacrificial blood appears to us to be well expressed 
by Dr. W. Saumarez Smith thus : " .A.-1Jrominent feature in connection 
with the Mosaic or Levitical institute of sacrifice was the value which was 
assigned to the symbolical nature, and to the Liturgical use of the blood 
of the sacrificial victims. The blood, as the vehicle of life, came to be 
recognised in sacrifices of animals as a sacred symbol of life that was 
offered up to Goc1. It was, therefore, to be used with all reverence, and 
was to be regarded as efficacious (1) for pUl'poses of expiation of sin, when 

· the poured out blood (symbolizing the surrendered life) was presented to 
(:-od in the appointed 'way, and (2) for purposes of cleansing and purifica
t1~n, when, having been presented, it was applied to persons, places, or 
thmgs which needed consecration unto God" (" Blood of New Cov.," pp. 
33, 34). 
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were altogether lacking (as far as we know) in those particulars 
which some would have us regal'd as the very central and 
essential constituents of propitiation. Our knowledge indeed 
of Patriarchal worship is limited; and too much has sometimes 
been added to our knowledge from conjecture. But for those 
who accept the records of the Old Testament as Divine, this 
much seems clear, that the Patriarchs ·were wont to offer lambs 
for burnt offerings 1 and burnt offerings with a view to propitia
tion_.2 They looked upon the death of the innocent victim, and 
we have good reason to believe they were not strangers to the 
notion of sacrificial substitution.8 

1 Isaac's question, Gen. xxii. 7, is sufficient evidence of this. 
~ Job i. 5, xlii. 8, are witness· to this. It is not intended tbat this is all 

the significance of the burnt offering. At whatever date written, the 
book of Job must be regarded as giving faithful witness to pre-Mosaic 
conceptions of sacrifice. And it cannot be supposed tbat Job saw more· 
in a burnt offering than the Patriarchs. Moreover, Job xiii. 8 is Divine 
attestation to the truth of expiation by burnt sacrifice and intercession 
accepted of God. 

a ..attention may be given especially to the narrative of Gen. xv. 9 sqq. : 
"It has been said that the transaction was not a real sacrifice, as there was 
no sprinkling of blood, nor offering on an altar; but the essence of the 
true Hebrew sacrifice was in the slaying of the victim, for the very word 
n;;iJ. (Zebacb, sacrifice) signifies slaying, and it was rather with the 
shedding of blood than with its sprinkling that atonement was made " 
(Bp. Harold Browne in" Speaker's Corn.," on Gen. xv., p. 114). 

Delitzsch, who considers the expression of Josephus (Ant. i. x. 3, Ovrrlav 
7ffJOrrrt,spe, rep 0s<ii) as unsuitable, yet regards this as the narrative of "a 
sacrificial transaction" (" New Com.," on Gen., vol. ii, p. 18). Be adds, 
"the animals slain and divided into pieces on the occasion of entering 
into covenants are also called in Latin and Greek lsp{ia and lwstim." 

"The vicarious death of au animal for a man is most clearly expressed 
in Gen. xxii. 13 .•. in this case, at all events, the death of an animal did 
take place as a substitute for the death of a man, which was strictly 
required" (Kurtz, "Sac. vVorsbip," p. 105). 

The teaching of this sacrifice is all the more important because of its 
position in relation to the father of the faithful people and bis promised 
seed. This offering of Isaac by Abraham was, in the Rabbinic view, the 
substratum of all sacrifices (See Edersheim, '' Life of the Messiah," vol. i., 
p. 343). 

This consideration should make us careful in what sense we understand 
such sayings as that the sprinkling of blood npon the altar is "the main 
point, the kernel ancl centre of the sacrifice'' (Kurtz, "Sac. Worship," 
p. 127), and that not the death but "the blood which bas passed throuo-h 
death" is tbe true medium of expiation. The sacred offering of the 
surrendered life t~ God shoul~ doubtless be regarded as, in some sens.e, the 
kernel of the sacnfice, and this, as represented in the Mosaic ritual, by the 
application of the ~lood to the altar (See Magee on ".A:tonement," pp. 80, 
94). But in the original burnt offerings of patriarchal time~, the victim 
appears to have been first placed whole and alive on the altar (Gen.viii. 20, 
xxii. 9),- and the kernel of the sacrifice could hardly then have been in a 
ceremony which, as far as we know, bad no place in pre-Mosaic ofl:ering. 

Kurtz himself bas very well s11,id : "In opposition to the idea that the 
shechitah had no independent significance of its ,wn, tb.ere rises, with 
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Now it is qnite natural to suppose that the ordinances of a 
great national religious code of symbolical worship might make 
many and not uuitu portant additions to the simpler sacrificial 

irresh•t.ible force, .the solemni11J of the act, its firm incorporation with the 
sacrificial ritual, and tbe necessity of its being performed on holy ground 
before Jehovah (Lev. i. 5, etc.), by the side of the altar, in tbe presence 
of the priest and with bis indispensable, and, therefore, certainly signifi
cant co-oper~tion" (Kurtz, "Sac. vVorsbip," p. 109). .:3ee also pp. 114, 
115. -

The view that tbe shechitab-the slaying-was nothing more than the 
means of acquiring that (the blood) which was to be afterwards used for 
propitiation, is inconsistent with the language of Lev. i. 5, etc. (see 
Kurtz, 11 Sac. vVorshi p," p. 109), and can never stand before the prophetic 
explanation of sacrific'al atonement in Isa. liii., anc'l still less in the light 
qf New Testament teachings. Against this view Kurtz bas well insisted 
on tbe prominencq and importance of the shechitah; but there is some
thing of an inconsistency, as it seems to us, in his thns maintaining the 
high importance of the sacrificial slaying, and assigning to it the prona vicarici 
of the offerer, and yet making it subservient to the sprinkling of the 
blood as tbe real expiation, if this offering of the blood be regarded as 
something altogether distinct from the offering of the sacrifice of death. 

Let it be granted that in the ritual of the tabernacle tbe offering by 
the priest of the blood was regarded, and shonld be regarded, as the 
cent1·e and kernel of tbe sacrifice. 

But let it be submitted for consideration whether there are not various 
aspects of the death of Christ, which were shadowed forth by acts and 
circumstances, which in the Mosaic sacrifices were necessarily distinct and 
separate in time, though significant of that which, in its unity, knew no 
distinction or separation in the antitype. 

Thus (1) we view tbe death of Christ as the endurance of that which 
evil men and evil spirits bring upon Him. In the shadow it is the 
slaughter-the shechitah by the side of the altar. 

Again (2), we look on the death of Christ as the suffering of the out
casting and i11fliction laid upon Him by the Father for our sins. In the 
shadow it is the bumi□g of the body without the camp (see Heh. :x:iii.11). 

Again (3), we are to regard the death of Christ as offered to the Father 
for acceptance on onr behalf. It is, indeed, the essential kernel of His 
sacrifice. It is signified in the shadow by the priest applying the blood 
to the altar. It may also, possibly, be signified on the day of atonement 
by the high priests offering the blood in the Holy of Holies, though we 
think another view of this ceremony to be preferable. 

If we rightly understand the teaching of the Epistle to the Hebl'ews, all 
these-separn.ted in the teaching of the shadows-are united in the true 
atoning s01.cri:fice of Christ, and united in His death. They are separate 
asp1cts of His death, but not any of them se1m1·ate from the time or the 
suff~ring of death itself. 

Another aspect of Christ's death-its application to usward for the 
purging of our conscience-is separate; indeed, in time from Christ's 
death, but it is by faith's apprehension and appropriation of that death in 
the use of appointed means. 

Delitzsch says : '' These three successive actions, the slaying of the 
victim in the outer court, the oblation of the fat upon tbe altar, and the 
cremation of the body, i~w rijG -rrapeµ/30"!1.,)G (Heb. xiii. 11), found their ~!:e 
and only anti type in the Lord's sacrificial death on Calvary" (On Oh. vm., 
~-6, Heb., vol. 1i., p. 28, Eng. trans. See also p. 459). But if this much 
is acknowledged, why should not the same be acknowledged of the presen-
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teachings of earlier times; but it is certainly not natural to 
suppose that those additions should add the very essential ancl 
fundamental idea, the great centrnl truth to which faith was to 
be taught to look for sacrificial atonement. 

Surely it could hardly have been, that the great foundation 
truth of sacrificial worship should have been left to be inserted 
with the detail carvings-the lily work-of its topstones. 

If this argument is not altogether a mistake, it must, ,ve 
think, clearly and evidently follow, that the central point of the 
typical sacrifices as w.ell of post-Mosaic as of pre-Mosaic times 
is to be sought, not in anything done with the shed blood as 
distinct from the offering of the death, but in the very offering 
to God of the life surrendered, of the death endured: yes, in 
the very death itself as sacrificially presented to God . 

.And then for the one true Sacrifice of propitiation, we shall 
be constrained to see peace. made by the ulood of the Cross, 
atonement effected only by the death of the Cross, expiation 
made only by the shedding of the Life-blood of the Son of God, 
giving Himself for us, on the altar of the Cross. 

(b.) But we are bound to giye oome special attention to the 
witness which we have in the fifty-third chapter of Isaiah. 
That great and glorious prophecy of the Man of Sorrows-the 
Servant of Jehovah-has a most important bearing on the 

tation or sprinkling on the capporeth and before the capporeth of the 
blood in the Eoly of Holies, which preceded the last two actions men
tioned ? Certainly we are not to suppose that the offering of the sacrifice 
to God, and the removal of the condemnation of the law, and the conse
quent establishment of the new and everlasting covenant, was not fully 
accomplished before the ascension, before Christ's entering in as our ever
lasting High Priest, in virtue of the blood of that sacrifice and that 
covenant. 

If there appear to be difficulties in accepting this. statement, they are 
difficulties, we believe, which, for the most part, arise from fixing the eye 
too intently on the earthly types and shadowi<, and not sufficiently 
regarding their necessary inadequacy to represent perfectly in one view 
the fuluess and completeness of the one sacrifice11nd oblation of the cross 
combining in its unity a variety of aspects. Whereas, on the other side; 
the difficulties, as it seems to us, are really insuperable in the way 
of reconciling-not only with the general teaching of Scripture, but with 
the definite teaching and the distinct assertions of this Epistle-the 
notion of the sacrifice of the cross waiting till the .Ascension for its pre
sentation to God, and for its acceptance in heaven, and for its availing for 
reconciliation, atonement, and peace. 

We submit that the office of the high priest within the veil should be 
regarded rather as an application of the blood than a sacrificial offering. 
This view seems strongly confirmed by Heb. ix. 23. .A.nd tbere may 
have been a special significance in the application of the blood before 
the 1>-..aurfipwv as covering the holy law of God. It needed cleansing only 
in relation to man's approaches, which (in the iniquity even of His holy 
things) called for the law's condemnation, and therefore needed the appli
cation of the atoning blood. 
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subject before us. There are found united and comminalin~ 
the two great streams of Jewish inspired expectation~ th~ 
stream of .Messianic Redemption (for the prophecy must now 
be acknowledcTed to be a prophecy of the Messiah that was to 
come) and th~ stream of sacrificial atonement, whose voice was 
doubtless still heard by faith in the words of the father of the 
faithful, "God will provide Himself a Lamb for a burnt offering." 
.A.nd in the coming together of these two streams there may be 
said to be that which tends to interpret and illustrate both. 

The prophecy is clothed in sacrificial language-the Messiah 
is to make His soul an offering for sin. .A.nd what is it which 
is prominent in this view of the Messiah's sacrifice? It is 
certainly not anything to do with His ascension. It is un
doubtedly not the sprinkling of His blood.1 The allusion to 

,that (if there is allusion) may be valuable indeed as suggesting 
its true subordinate lJlace as a mode of application. But what 
is before us is undoubtedly the death of tile Divine Sufferer 2-

the suffering unto death of the Man of our sorrows, the Bearer 
of our grief, and that (can we doubt it?) as a pcena vicaria
the Lord making to light on Him the iniquity of us all-the 
result of which is that "by His knowledge shall My righteous 
servant justify many." 

This is the great central picture of Old Testament prophecy. 
We see a human sufferer made a Divine Sacrifice-a sacrifice of 
propitiation-and all by His bearing the load of our sins, being 
wounded for our transgressions, and making satisfaction by His 
death. 

Surely we have here that which directs the eye of faith to 
the death of Christ alone as making atonement for our sins. 

(2) We pass on to tbe New Testament. We make a selection 
of a few sayings out of many in support of our contention that 
the soul seeking Peace by the salvation of Christ's atoning 

1 Isaiah lii. 15 : "So shall He sprinlcle many nations." The R.V. has 
in margin "or startle." Professor Cheyne says: "It seems clear to me 
that we require a word expressing the shock of joyful surprise, with 
which the nations _shall greet the turn in the servant's fortunes, as an 
antithesis to the shock of horror in ver. 14" (" Pro. of Isaiah," vol. ii., 
p, 41). But the received translation, which is that of the Syriac and 
Vulgate, followed by Christian interpreters generally, is defended by 
Hengstenberg. See "Christology of Old Test.," vol. ii,, pp. 265-272. 

2 11 The undeniable fact, that the later Jewish theory of sacrifice 
regarded the slaying as a vicarious penal death, might be despised as a 
rabbinical error ; but the exposition of a prophet, like the writer of 
Isa. liii., instead of beiug thus (lightly set aside, must be regarded as 
authentic" (Kurtz, "Sac. Worship," p. 107). 

On the Jewish conceptions of sacrificial substitution, see Magee on 
"Atonement," Diss. No. 33, especially pp. 70, 74, 93, 94. Edit. 1849. 
See also Kul'tz, "Sac. vVorship," p. 123. · 
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sacrifice, is taught to look to the death of Christ alone, as all:
sufficient and all-availing for its great need. 

(a.) Some sayings of our Blessed Lord Himself first demand 
our attention. Two of these are memorable sayings, which, 
duly weighed, would completely overturn the views of many 
who nowadays loudly profess their high admiration of the 
lofty teachings of Jesus of Nazareth, while they entirely 
repudiate the testimony to Him and Bis work of the Spirit of 
truth speaking by the mouth of His holy .Apostles. But they 
would also, we are persuaded, suffice in themselves to correct 
the specious errors of those whb would 1Jut something in front 
of faith's view of the uplifted cross on which the Saviour died. 

These are the w01;ds of Obrist Himself: "The Son of man 
came not to be ministered unto .but to minister, and to give His 
life a ransom for many" (AvTpov avTl 7TO/\./\.ow. Matt. xx. 28 ; 
see Mark x. 45). 

But let these words also be marked well: "As Moses lifted 
up the serpent in the wilderness, even so must the Son of man 
be lifted up, that whosoever believeth on Him should not 
perish, but have eternal life" (John iii. 14). 

As regards the first of these sayings, it is not foreign to our 
present purpose to observe that our Lord is using, indeed, a 
sacrificial expression, but a word which is also much more than 
sacrificial-and a word which is echoed once and again in the 
teachings of the New Testament, and that in connection with 
language which can scarcely in fairness admit of any interpreta
tion which does not involve (in some sense), the notion of real 
substitution.1 But we are more particularly c.:oncerned now to 

1 The attempt is being made to revive the arguments of the Socinians 
against the force of the word 11.vrpo,,. For an answer to such pleadings 

~~~ !i~~:~ :U~Y,?~11~e:a1~:~~i ~~u.!/~~,5~~;5 ~~~~~~~:~io!fr~~!~~ 
Atonement," pp.153 sq_q., 407 sqq. See also Westcott on" Heb.," pp. 295-
297. 

What has been stated by these writers is valuable and satisfactory. 
But the reader should also be referred to "Bp. Pearson on the Creed," 
Art. x., pp. 545-547. London, 1840. 

In the word 11.vrpov are combined, in a remarkable manner, tbe expiatory 
and redemption ideas. See also Cre!Xler's Lex. in voc. And so it may be 
said,_ like St. raul's ~se of i11.a,1rhpiw in Rom. iii. 25, to point to Christ's 
atomng work m relat10n both to the moral and ceremonial law. But it 
certainly conveys commonly a notion ::,f substitution. It is used "almost 
;i,lways for ~l;-e pri.ce paid for. the liberatio1;1 of those in b?_1;dage" (Cremer) 
Of. Isa. xlin. 3, a11.11.ayµa, w1~h Matt. xvi. 26, lVIark vm. 37, a:vrcD,11.ayµa 
rqr; ,f,vxijr;. "The ransom prrne is an expiation or (Num. :xxxv. 31) an 
equivalent for the punishment due, and therefore frees from the conse-
quences of gu~lt" (I~icl. p. 408)_. . 

"Victima p1acular1s a Judrn1s, '7;)3 hoe est, Mrpov seu avrD\vrpo,, dici 
solet, victimrnque anima sive vita vice sontis ipsius anim::e dari '' (Outram 
quoted in "Pama Vicaria," p. 43). 
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observe that the giving of the 1c6rpov is certainly here the 
faying down of life ·in death, not the offering, after death, of 
life in the blooc1.1 It is not the presentation in heaven of blood 
shed on earth, nor the sprinkling in any sort of the Saviour's 
Blood 011 earth or in heaven; but it is the Bloocl-sheclding, the 
dying, the death, which is here set before faith's view as the 
great work which the Son of mitn came into the world to clo : 

" The word is uniformly used in the Septuagint to denote a price, com
pensation, or payment, with a view to deliver a prisoner from captivity ... 
It is an advance on the idea of a sacrifice, or more precisely, the one idea 
passes over into the other" (Smeaton, pp. 411, 412). 

"It must be added that >..vrpov, the translation of the Hebrew copher, 
is employed in the Septuagint fo designate the price paid in the Mosaic 
law, to deliver anyone from threatened o.r merited punishment (Num. xvi. 
46 ; xxxv. 31) ; and our Lord here expresses thq vei'Y price which He was 
to give for man's salvation, viz., His lye. He could mean nothing· else 
by this saying, but that the giving of His life is the only price or ransom 
by which the redemption of His people was effected, just as the liberation 
of a prisoner of war was effected by the >..vrpov" (Ibid., p. 413). 

" The >..vrpov avd 1ro>..>..wv of Matt. xx. 28, Mark x. 45, is here (in the 
1 Tim. ii. 6) called avrt>..urpov, in order to lay stress upon the fact of 
Christ's coming and suffering in the steacZ of all and Joi· theii· advantage 
(-/nrep). .A.sin Matt. xx. 28, Mark x. 45, a reference at least to ea,11iation, 
whereby the expression is there determined, is undeniable ; so here also 
(cf. 1 Pet. i. 18, 19), because the 0106vai four6v can denote nothing less than 
surrender to death. Of. Tit. ii. 14, 3!.' 'iciw1<w fourbv -/nr;p ryµwv 'l,,a >..urpw,n1rai 
ryµcir;, Gal i. 4" (Cremer's Lex. in voc. 'Av,:i)..urpov, pp. 409, 410). 

'' A.s the Mrpov which the Redeemer offered was His own life and His 
own person, His death was unquestionably a vicarious action in tb,e most 
precise and strict sense of the words" (Delitzsch, on "Heb.'' Diss. ii,, 
vol. ii., p. 447. Engl. Trans.). 

"The deliverance of man from the debt, the captivity, the bondage of 
sin-however we express the image-could only be through the satisfac
tion of the claims of a violated law. . . . The idea of 'redemption,' 
'deliverance,' in the spiritual order, requires to be supplemented by the 
idea of ' purchase.' . . . The Christian, it appears, is bought at the price 
of Christ's blood for God" (Westcott on" Heb.," pp. 2DG, 297). 

It has sometimes been contended, as against the substitutionary character 
of the Old Testament sacrifices, that they are never said to be ransoms, 
and that sach an expression as >..urpov, avrLAurpou, avnfuxovis never applied 
to a legal offering. But this argument can only, in fairness, add force to 
the evidence which we have from the application of these very terms to 
the great antitypal sacrifice of the New Testament (see Magee on 
"Atonement," p. 94. Diss. No. 38). 

1 This is all the more to be observed, because we cannot doubt that we 
have here "the equivalent of the Apostolic teaching that we are redeemed 
by His blood" (Saumarez Smith, "Blood of New Cov.," p. 50). So that 
the redeeming blood must mean the life laid down for ours. . 

Compare also John x. 12, 15, 17, 18, and John xv. 13, in all of whrnh 
0e'ivai n)v >/mx~v may be said to be equivalent to ciovvai n)v ,/mx1)11• "The 
Hebraism 'to put' instead of 'to give' has been transferred into_ Greek." 
Hengstenberg (" Christology of Old Test.," vol. ii., p. 300) considers_ all 
these expressions as referring to Isa, liii. 1 O, and all used of Christ's 
.sacrificial death. 

2 .t1.. 2 
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and the doing of which is the paying of the Ransom price for 
man's redemption, for his spiritual liberty and restoration . 

.A.nd as regards the second of these two sayings it :,mffices to 
say that it needs not the explanation of similar words, on 
another occasion-" This He said signifying what death He 
should die "-nor any reference to the typical history which 
illustrates it (though this will undoubtedly confirm our position), 
to make it speak clearly and distinctly to the point we have in 
view. It is the death of Obrist on the uplifted tree, and nothing 
but His death, which is the grand object to which the eye of faith 
has to look, that the perishing may not perish, but have their 
death turned into eternal life. It ought, then, surely to be no 
strange language in our ears-the language in which the Fathers 
spoke of the altar of Christ's offering and sacrifice as the altar of 
the cross. 

Looking at these two sayings we may · certainly affirm that 
they make it very difficult indeed to believe that the essence of 
the sacrifice of the death of Christ is to be sought in any offering 
after His ascension of His Blood, either once for all or con
tinually, either as a symbol of death or of life, or in anything 
else than in the very death of Christ upon the cross. 

But yet there is another saying of our Blessed Lord which is 
tuo important to be omitted. It is found in the· words of the 
institution of the Lord's Supper. They constitute that Sacra
ment the memorial of a Sacrifice. Of what sacrifice 1 Not of 
any sacrifice, as distinct from the offering on the cross, offered in 
heaven, but of the sacrifice of His Body given, and His IHood 
shed on Calvary. In other words, the Eucharist is made to be 
the Sacrament in which we show the Lord's death till He come 
-the Sacrament of the Blood (not in life, but in death) of the 
New Testament, shed (not sprinkled) for the remission of sins. 
Surely our Lord's own words have constituted it the Sacrament 
of the propitiation made by His Blood, of the benefits which we 
derive from nothing else than His sacrificial death for us.1 

.A.nd if this be so, then assuredly we have here evidence of in
estimable force in support of the truth for which we are con

. tending. ' 
(b.) It is not easy to select from the many other testimonies 

which are to be found passim in the New Testament. There 
is one, however, which may not be omitted. It is the saying of_ 
Oaiaphas, recorded because of its prophetic testimony to the 
Divine purpose iu the Saviour's death. .A.nd it is specially 
valuable because of the evangelist's inspired interpretation of its 
prophetic import. "Ye know nothing at all," said the high 

1 See especially Schmid's "Biblical Theology of New Test.," pp. 213, 
214. (Engl. Trans.) 
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priest to the council; "nor consider that it is expedient for us 
that one man should die for the people, and that t.he whole 
nation perish not" (John xi. 50). These are words which, 
from the mouth of a high priest, have a ·special significance. 
They surely suggest the idea of sacrificial propitiation. But we 
know that Oaiapbas spake them also as a prophet in the spirit 
of prophecy. What was the high priest's meaning we may 
conjecture; what was the meaning of the Holy Ghost in the 
application of his words we know from the explanation of the 
evangelist, who adds 1 : re This spake he not of himself, bnt, being 
high priest that year, he prophesied that Jesus should die for 
that nation; and not for that nation only, but that also He 
should gather together into one the children of God that were 
scattered abroad" (John xi. 50.,.52). Beside this should be set 
the language of St. Peter: re vVho His own self bare (av~very,cev, 
a sacrificial term) our sins in His own body on the tree" (1 Pet. 
ii. 24); and especially these words: re Christ also bath once 
suffbred for sins, the just for the unjust, that He might bring us 
to God" (1 Pet. iii. 18). .And with these passages should be 
compared the saying of St. Paul : "Scarcely for a righteous man 
will one die; yet peradventure for a good man some would even 

1 In this connection it is more than simply interesting to mark the 
Evangelist's emphasis on the thrice-repeated statement that Oaiaphas was 
high priest that year (xi. 49, 51, xviii. 13). "The phrase," says Westcott, 
"is added, not as though the office was annual, but to bring out that, at 
this last crisis of the fate of the Jews, Oaiaphas was the religious head 
of the nation" ( on xi. 49), 

Admirably it is said by the late Bishop Lightfoot : "The year of 
which the Evangelist speaks was the year of all years, the acceptable year 
of the Lord, as it is elsewhere called ; the year in which the great sacrifice, 
the one Atonement, was made, the Atonement which annulled once and for 
ever the annual repetitions. It so happened that it was the duty of 
Oaiaphas, as high priest, to enter the Holy of Holies, and o:ffer the Atone
ment for that year. The Evangelist sees, if. we may use the phrase 
without irreverence, a dramatic propriety in the fact that he of all i:nen 
should make this declaration. By a Divine irony heis made unconsciously 
to declare the truth, proclaiming Jesus to be the great atoning sacrifice, 
and himself to be instrumental in o:ffering the victim. This irony of 
circumstances is illustrated in the case of Pilate, as in the case of 
Caiaphas. The latter, the representative of the Jewish hierarchy, 
pronounces J Psus the great a~oning sacrifice ; the former the repre
sentative of the civil power, pronounces Him as the sovereign of the 
race, 'Behold your King I' The malignity of Oaiaphas and the sneer of, 
Pilate alike bear witness to a higher truth than they themselves con
Rciously apprehend" (" Genuineness of St . .John's Gospel," in Expositor, 
Feb., 1890, pp. 88, 89). . 

"The high priest," says Westcott (in loc.), "represented the D!v~ne 
headship of the Jews, and H was through him that an inspired d~ms1?n 
was given on questions of doubt (Num. xxvii, 21). The true pnest 1s, 
as Philo says, a prophet. Here, in virtue of his office, Oaiapbas so utters 
his own thoughts as to pronounce a sentence of God unconsciously." 
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dare to die. Bui; God commendeth His love towards us in that, 
while we were yet sinners, Christ died for us" (Rom. v. 7-8).1 

In the case of these passages the preposition {;7Tep is used, and 
before it" is argued that in such connection {;7Tep does not 
naturally suggest the idea of substitution, the reader should 
read" Magee on the .Atonement," .App. No. :xxx., especially p. GS 
(ed. 1849).2 The teaching of 1 Tim. ii. 6, o oovc, eawov 
av'd/'..vTpov {;7Tep 7/'Cl,VTCtJV, ought to suffice to fix a substitutional 
sense on all these passages.3 But for our present purpose it 
suffices to mark how clearly we have set before us in all 
(Rom. v. 7-8, should be read with the context) not the incarna
tion, not the presentation of the blood, not any sacrificial work 
carried on in heaven, but the deat.h of Christ, and that alone, as 
that which avails for the perishing-avails for sinners, and 
avails for their reconciliation, and their bringing home to God. 

vVe must forbear making further quotations.4 The attentive 

1 It has been said, "We are repeatedly told that He died for us, for 
our sins, for the ungodly. And yet it is, as I have said, remarkable that 
when the price is mentioned, it is always declared to be the Blood or Life 
of the sacrificial victim, not His death" (Lias, ".Atonement," p. 32). 
This alone would be a very strong argument in support of the truth, 
that by the blood must be meant "the blood shed," that is, "the death." 
But this argument is strongly confirmed by Rom. v. 9 and 10, wbe::-e we 
can scarcely question that "reconciled by the death" in ver. 10, is the 
expression of the same truth as that in "justified by His blood" in 
ver. 9. 

Let it be well observed that in Rom. v. 9, 10, the antithesis between 
lv rtjf a'lµan avrav and oi avr'i5v in ver. 9, is 1Jarallel with the antithesis 
between o,a rov eavarov avrov and sv rii /;wff avrau in ver. 10. This seems 
to make it clear that aIµa is here spoken of with reference to the death of 
Christ, and not to His risen life. See Dr. W. Saumarez Smith's "Blood 
of the New Covenant," p. 16. 

2 See also the valuable note in Dale on the" Atonement," pp. 475-478, 
and Kay's additional note on Heb. ii. 9 in "Speaker's Com.," vol. iv., 
p. 40, and Crawford on ".Atonement," pp. 25, 494-4U6, Note .A. and B, 
5th edit. ; and Smith's " Poena Vicaria," l?P· 21, 48. 

3 Bishop Ellicott's note on this passage is valuable and important : 
" The avr1 is here by no means redundant, but serves to express the idea 
of exchange, 'permutationem qu!l. velut capite caput et vit1l. vitam 
redemit' (Just) ; com_P, .avra>-).ayµa, Matt. xvi. 26 ; avrl,f,uxov, !gnat. 
Smyrn., 10 ... In this important word the idea of a substitution of 
Christ in our stead cannot be ignored." 

• It is well said : "When, in so many texts of a strictly a;ualocrous kind 
the state~e1;t that 'Christ died for us' bas been found to convey the ide~ 
of substitut10n, we are warranted to conclude that in those less de-ter
minate p~ssages, in which the like form of expression has been used, the 
sacred wnters meant to teach us that the particular way in which the Lord 
Jesus sujferecl for our benefit, was by suffering in oui· room and stead. It 
is probable, moreover, that the reason why v1rip is so frequently employed 
in pref~rence to avr1 is that it serves to convey both of these meanings, 
expressrng at once the general fact that Christ died 'for our benefit' and 
the special mode in which He did so, by dying 'as our substitute'" (Craw-
ford, "Sc. Doct. of Atonement," p. 25). · 
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reader of Holy Scripture will hardly need to be reminded how 
many texts there are which may be said as a cloucl of witnesses 
to surround the teaching of the Apostle. " I delivered unto you 
first of all that which I also received, how tbat Christ died for 
OlU sins (v1r~p rwv a,µapriwv 0µ,wv) according to the Scriptures" 
(1 Cor. xv. 3). He "was delivered for our offences (out rct 
1rapanrwµarn 0µ,wv), and was raised again for our justification 
(fnct r0v oiKaLru<nv 0µ,wv)" (Rom. iv. 25). Such witness as this
duly weighed-added to a vast amount of indirect evidence, 
must be allowed to carry an enormous cumulative force.1 

Let the reader be specially asked to observe how the ministry 
of reconciliation (the reconciliation of Him, and tQ Him, Who 
was in Obrist, not imputing men's trespasses unto them) is by 
the Apostle made to rest oniy on this, that God "made Him to 
be sin for us Who knew no sin, that we might be made the 
;righteousness of God in Hirn" (2 Oor. v. 21). 

But, above all, let the reader's thoughts dwell much on the 
relation of Christ's future glory, according to His own teaching, 
to those words which He spake: "Except a corn of wheat fall 
into the ground and die, it abideth alone; but if it die, it 
bringeth forth much fruit" (John xii. 24) .. Compare Isa. 
liii. 10. 

And now, before we go further, we must be permitted to say 
that, after all, the strongest evidence is, perhaps, the evidence of 
omission, the witness of silence. Put aside the arguments 
built upon imperfect typical analogies, and where is any text in 
the Bible to be found which will support the doctrines of our 
new teachers 1 

Not only shall we look in vain for any statement in the New 
Testament which can fairly be regarded as setting the Incarna
tion before us as that which makes atonement, but also we 
shall fail to find any teaching which will lead our faith to look 
to any atonement made, or being made, or any sacrifice offered, 
or being offered, by our Great High Priest in heaven. 

There is much said in Holy Scripture concerning the ascended 
Saviour, but not one word concerning His there offering His 
Blood, or making atonement, for sins. 

1 In Professor Crawford's "Doctrine of Holy Scripture respecting the 
Atonement" (Blackwood) will be found a careful analysis of all passages 
in the New Testament which speak of the death of Christ under various 
aspects in relation to the condition and the need of fallen man. It is to a 
view of these in their combination that we must look if we would desire 
to estimate aright the Scriptural testimonv to the atonement of Christ . 
.A.nd Professor Crawford's work will be a great help to anyone anxious to 
be guided into the truth of this matter. 

'l'he same may be said of Professor Smeaton's w9rk on the .A.tonement 
(Edinburgh: T. and T. Clark),. in which will bEl found a critical study of 
all the sayings of our Blessed Lord Himself concerning His atomm cnt. 
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As the ancient creeds of the Church are silent upon a point 
which, if it were indeed an object of faith, wou1d have a claim 
to a very prominent place in our belief, so also is Holy Scriptur~ 
silent as to any atoning or sacrificial work of Christ, past or 
present, in the most holy place.1 

We have been too long in our approaches to the teaching of 
the ceremonial law in its bearing on the death of Christ. 

What we have to say to1iching more directly on that which 
is the proper subject of this paper must now be reserved for the 
next number, 

N. DIMOCK. 

ART. V.-ST. PAUL'S ADDRESS TO THE ELDERS OF 
EPHESUS, COMPARED WITH HIS PASTOBAL 
EPISTLES; UNDESIGNED COINCIDENCES. 

THE address of St. Paul to the elders of Ephesus is full of 
earnestness, solemnity and affection. The Apostle, speak

ing thus to the ministers of the Churches of Proconsular Asia
whom he had appointed-stands naturally at the head of all 
chief pastors making such charges. 

In the address have we the very words of Sb. Paul 1 Or have 
we a speech made for him by his companion and feUow
traveller, St. Luke 1 In common histories the authors usually 
made the speeches of their heroes. The historian Sallust makes 
the speech of Julius Cresar on Catiline's conspiracy, and also 
the great speech of Cato. Fine, well-balanced periods, but 

1 The lAacrJ<ecr0m rai; aµ.aprlai; of Reb. ii. 17 is an unusual expression. 
Compare Luke xviii. 13-'O 0eoi; iMcr01]rl µ.oirrp aµ.aprwArp. We have, how
ever, sl;,MrracrOai ao,dai; in Dan. ix. 24. Compare 1 Sam. iii. 14 and 
Ecclus. xxxi. 19. El;,Mmcoµ.a, is the usual word in LXX., and seems to be 
used not only of malcing atonement, but also of application of atonement. 
See, e.g., Levit. xvi. 16, 18, 19, 33; Exod. xxx. 10 (cf. xxix. 36, 37 and 
Isa. vi. 7). Compare Reb. ix. 23, 24, xiii. 12, and Ezek. xliii. 23, 25,' 26. 

'IAacrJ<ecr0m must be understood in this applicatory sense in Reh. ii. 17 
if it is to be there understood of any sacerdotal work in the true Holy of 
Holies, 

In a corresponding sense Christ is said to be the l>-acrµ.br; in 1 .John ii. 2. 
See Edwards, "Doct. of Atonement," pp. 102-104 (where "atonement" is 
to be u1:derstood. n~t of .the act,. b~t of the. ~fficacy of atonement). 

In th1s sense 1t implies sacrificial propitiation already made. So we 
~m;ve in Heb. i. 3, ~l fovrov J<a0apurµ.ov 'lrDtt}~aµ.evor; TWY aµ.apnwv, 71µ.wv 
e,ca0,crev JC, r. A, 

Professor Westc~tt says.: "The one ( eternal) act of Christ (c. x. 12-14) 
is here regarded as its contmuous present application to men" (comp. c. v. 
1, 2) ( on Reb., p. 57).. ., 

Re quotes Chrysostom: iva1rpocrw/;y~-p 0vrr,av owaµ.svtJv 71µar; ,ca0ap,crac, oul: 
TDVTD yevov<W av0pw,rar;. 


