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1867.] TBB CllDD8 OF CHBISTENDOII. 

ARTICLE II. 

THE SECOND ADVENT AND THE CREEDS OF 
CHRISTENDOM. 

12& 

BY BT. J. A.. BBOWX, D.D., PIlOI'BSIIOR 01' THBOLOGY, GJlTTYIIBmtcJll, PA.. 

TBB rule of faith with all genuine Protestants is the 
infallible word of God. In all matters, both of faith and 
practice, its authority is supreme. In every question of which 
it professes to treat, or upon which it distinctly touches, the 
decisive inquiry must be: What does the word of God say? 
Against all doctors and decrees, all councils and confessions, 
it stands, and must stand, as the only infallible authority 
and final arbiter. 

But the creeds or confessions of the church are entitled to 
the greatest respect, and must have weight with all who do 
not prefer their own wisdom to the collected and tried wis
dom of ages. Some creeds are the common inheritance, and 
express the common faith of all, or nearly all, who name the 
name of Christ. Others, though less generally received, yet 
embrace large portions of the church, and, on most points, 
teach what is recognized as " the faith once delivered to the 
saints." The creeds universally received, in ancient and mod
em times, by the Roman, Greek, and Protestant churches, as 
well as those portions of other creeds or confesssions, con
taining doctrines in harmony with them, and recognized' by 
all orthodox denominations, must be presumed to accord with 
the divine word. Were it not so, the whole church of every 
age, and in every land, must have been allowed to fall into 
error, a supposition scarcely reconcilable with the care which 
Christ exercises over his church, or with the gracious prom
ises he has given. The quod semper, quod ubique, quod ah 
omnibus must, if not absolutely authoritative and final, at 
least weigh much with all who do not despise authority. 

Ii is proposed in this Article to submit the doctrine of the 
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Second Advent, or certain features of it, as currently held 
and zealously taught by many at the present day, to this 
ordeal, and thus to judge how it agrees with the general 
faith of the church, as set forth in the standards of highest 
authority. Millenarians vaunt the antiquity and catholicity 
of their views. They profess their doctrines to be not only 
the doctrines of the Bible, but of the church in hQr best and 
purest days, and as taught and defended by her greatest 
teachers. Indeed, were we to believe some of this achool, to 
question their dogmas is to doubt not only the l'Oice of the 
cburch, but the very voioe of God himself, and to incur the 
guilt of disbelieving divine revelagon. It is boldly taugbt 
tbat the reason men do not believe the doctrine of Millena
rians is because tbey do not believe the Bible. The biblical 
"riew of this important subject we do not intend here to 
discuss, but to compare the prominent and distiugllishiDl 
points of Millenarianism with the creeds of the church. 

There is a special propriety in examining this subject at 
the present time. The pulpit resounds with th~ doctrine of 
Christ's speedy coming to reign in person on the earth. The 
press teems with publications - volumes, tracts, and occ. 
sional sermOllIl--inoulcating the same views. Passing events 
are seized hold ot' to illustrate and conirm the oracular uttel' 
ances of the pulpit and the press; and if individuals '4 be not 
shaken in mind, or Doubled," it is from nQ lack of repeated 
announcements and warnings. 

With considerable difference of .iews ill some of the details, 
MiiIenarians are generally agreed on the following promineat 
and distinguishing doctrines, viz. 1. That .he SeooM Ady~' 
of Ohrist will be pre-millenial; and 2. That he "will reign in 
person, with his glorified saints, on the emb, a thousand 
yean prior to the general resurrection and final judgmena. 
Some have held and taught a very gross view, and placed 
the happiness of that period cbieSy in sensual gratifications 
and enjoyment. Justin Martyr may be oited, as perhaps .... 
best, and least objectionable, representative of Ute SyateBl ia 
ancient times, and substantially followed hy the advoca. of 
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this doctrine at the present day. In bisdialogae with Try~ 
pho the Jew, Trypbo inquires: "Tell me truly, do you 
believe that this place., Jerusalem, will be rebuilt, and do you 
expect that your people will be gatbered together and rejoice 
with Ohrist, and with the patriarchs and prophets, and with 
those of our race. and of those who became proselytes before 
the coming of your Ohrist? " 

Justin replies: "I and many others hold these sentiments, 
and believe assuredly that this will come to pass. .•.•• I 
and those Ohristians who are in aU things orthodox, under
stand that there will be a resurrection of the flesh, and a 
thousand yean in Jerusalem, built and adorned and en
larged, as the prophets Ezekiel and Isaiah aud the rest 
declare" (Dialogue with Trypho, chap. lux). 

The two points stated may be regarded as the fWldamental 
doc~es of the system, and upon these its advocates are 
united. They discard the idea of the world's conversion by 
means of preaching the gospel, with the accompanying influ
ence of the Holy Spirit. They do not expeot the heathen to 
be given to Ohrist for his inheritance, and the uttermost 
parts of the earth for his possession, while he remains in 
heaven at the rigbi hand of the Father. But they announce 
the coming and personal reign of Ohrist as the great hope of 
a groaning and perishing world. They look for no deliver
ance or salvation for our race until he comes in power and 
glory to establish his kingdom and reign over the earth. 

It is easy to see that the truth on this subject must be of 
very great impol1a.nce in the work of evangelising the world. 
If our actions are to be moulded by our views, and our works 
in any degree correspond with our fait.h, tben is it of vital 
importance whether we beliel"e in the power of the gospel 
and the Spirit of God to regenerate the world, or whether we 
must look for some other agency for the aeoomplishment of 
this grand design. If the world is not to be converted to 
Ohrist, and sinners saved, by the foolishness of preaching, 
then we should know it, and should cease to look for such 
results. If the coming of Ohrist in person be indeed the 
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grand remedy, then our attention should be directed to this 
as our only hope and confidence. But if Ohrisi will not 
come until the end of this world, and tben for a very differ
ent purpose from that of reigning here in person on the eartb, 
our duty is to labor and pray that all the ends of the e&rth 
may see his salvation, and tum unto the Lord. The differ
ence between us o.nd Millenarians is one therefore of the 
highest moment doctrinally and practically, and in regard 
to which the church cannot afford to be indifferent. 

There have been two periods in the history of the church 
especially prolific in the production of creeds or confessions. 
The former in the early ages, p&rticularly from about the 
time of the Oouncil of Nice, A.D. 325, and extending some 
centurios onward, or from the beginning of the third to the 
seventh century. The latter, the period immediately con
nected with, and succeeding, the great Reformation of the 
sixteenth century. The intervening period added very little 
to the confessional stores of the church. 

We begin our comparison with the creeds of the·former 
period, giving special prominence to the three ecumenical or 
general creeds-the Apostles', the Nicene, and the Athana
&ian. These have had a degree of authority awarded to them, 
that, next after the word of God, must challenge our respect
ful attention and regard. 

1. The Apostles' Creed. 

This, if not absolutely the oldest written creed of tho 
Ohristian church, at least claims to be, and probably is, the 
oldest in substance and fact. Giving little heed to the fable 
of Rufinus as to its origin, we may, ne'\"ertheless, admit it to 
be truly Apostolic. Long before we have any satisfactory 
evidence of its existence in writing, we are assured that it 
was en graven on the hearts and lived in the consciousness of 
the followers of Ohrist; and that it embodies the faith of the 
first disciples of our Lord. It has been recognized by the 
Oatholic. Greek, and Protestant churches, and is perhaps 
better known, and more frequently repeated throughout 
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Christendom than any other composition, except the Lord's 
Prayer. In simplest form ~d fewest words it expresses the 
faith of the church in her earliest years, and now, after the 
lapse of ages, and when extended over the earth. Its well 
known words touching the Sooond Advent of Christ in our 
own tongue, are: "From thence he shall come to judge the 
quick and the dead." The Texius rcceptus of the original 
bas: Greek, eltEWw epx0p.EJlOlI/cp'ivtM ~Q,JI'T~ '"" JIE"PoW. Latin, 
inde venturus judicare vivos et mortuos. 

Upon this article, the learned and judiciolls bishop Pear
son, in his Exposition of the Creed, says: "That the end for 
which he shall come, and the action which he shall perform 
when he cometh, is to judge"; and that he, "at his coming 
shall gather together all those which shall then be alive, and 
all which ever lived, and shall be before that day dead: 
when, causing them all to stand before his judgment seat, 
be sha.ll judge them all according to their works done in 
the flesh." 

As this creed was, designed to express the b>Teat doctrines 
of redemption, and as it was in the heart of the church 
during the very period whon some would have us believe 
that Millenarianism was almost universally received, and as 
it took its definite written form just after the most flourish· 
ing period of that system, it must appear strange that it 
could find no place in such a summary of the Christian faith. 

2. The Nicene Greed. 

The Nicene Creed is better known, and more generally 
recognized than any other, except the Apostles', and in the 
Oriental church it has entirely superseded that confession. 
It has in its origi~al form /Cal epx0p.e1lOlI /CP'JIt1,/, ~~ W 
JIEICf'OVt;, and in the amended Nicaeno-Constantinopolitan /CtU 
'R'aMlI epx0p.EJlOlI JUTa. U~ "P'IItu. ~Q,IIT~ /Cal JIE"poVt;, " And 
will come [again with glory] to judge the quick and the «tead." 
Between the Apostles' and the Nicene there is even a verbal 
agreement, and the D1eaning is clear. 

VOL. XXIV. No. 96. 80 
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8. The A.tha'fUJlliam, 0re«L 
This creed, UBUally fixed about the close of the fifth 01' 

beginning of the sixth century, and the next most important 
symbol of the early church, has the following: In de ventu
rus est judicare vivos et ntortu08. Ad cujus advenQun 
omnes homines resurgere babent cum corporibus suis. Et 
.. oodituri sunt de factis propriis :ration.em. "Whence be 
shall come to judge the quick and the dead. At whose com
ing all men shall rise again with their bodies, and shall give 
acCOWlt of their works." 

An examination and brief analysis of these venerable confes
sions of the church, on the point under eonsideration, will 
give the following reBUlts : 

1. All agree tha.t Christ our Lord will come again. This 
has always and everywhere been a. prime article of the Ohris
tian faith. Christ bas come once in the flesh, but he is still 
to the church the .; W~. 

2. All agree that the object of his coming is " to judge ao 
quick and the dead." This they testify with one voice; and, 
as preliminary to it, all confess the resurrection or the dead. 

3. All imply, and one (the Athansaian) distinctly sta&e9, 
that this resurrection and judgment will take place at bis 
coming (ad cujus adventum). No otber view could be gath
ered from tbe language of these ereeds; and tbey have been 
80 Wlderstood by all who bad no peculiar theory of their 
own to support. 

4. All are silent about any pre-millenial coming, or per
sonal reign, or any of the peculiar doctrines of Killenarians, 
and clearly enougb inculcate directly tbe contrary. They 
simply know Christ coming to raise tbe dead, and judge tbe 
world. 

In vain will anyone seek for any shadow of countenance 
or support for Millenarianism in these early exhibitions of the 
Christian faitb. By their silence they give no encouragement 
to BUch a doctrine, and, by a fair and natural interpretation 
of their language, they teach truths directly opposed to the 
entire system. 
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It will help to throW' light upon this subject, and confirm 
what has been said about these ~,if we produce otber 
creeds of the same general period - creeds not so generally 
NCeived, or highly prized, yet nevertheless not without their 
value, and especially important &8 evincing the common faith 
of the church, by her most distinguished teachers in thai age. 
Of these creeds numerous collectioDl have been made. We 
will chiefly make uee of tbe collection found in the Appendix 
fA) Pearson's Exposition of the Creed, introduoing from other 
sources such additional creeds as we deem desirable. 

The first is that of lrenaeus, about A.D. 180. 
x.u .,., he ,.. ofJpuOJlI b 'fj BOEu .,.u DGTpOr; wapoutTUw 

_oil lw~ ,.0 a"",cf!~1IfT8", T. 7cWrA, _ ~ 
rcio-u fT._ 'II"~ a""~tR ..... '"" ttpLu6'll 8uualtw 
b TOi~ waa" 'II"~, "And his [Christ's] coming from 
heaven. in the glory of the Father, to gather again 1n one all 
thiDgs, and raiae the flesh of all mankind: that, according '<) 

tbe will of the invisible Father, every knee should bow, of 
things ill heaven, and things on the earth, and things under 
the earth, to Jesus Christ our Lord and God and Saviour 
and King, and that every tongue should confess to him; and 
that he sbould exercise just judgment upon all." 

Next is that of Tertullian, of which there are thre6 several 
different forms in bis writings: 1. Ventunun judicare vivos et 
mortuos per carnie etiam resurrectionem, '" Will come to 
judge the quick and the dead, through the resurrection of 
the flesh." 2. Venturum cum claritaie ad sumendos B&Dctos 
in vitae aete~a.e et promiSBOrum coelestium fructum, at ad 
profallos judieandos igni perpetuo faoto utriuaque partis 
r88UscitatiQne cum Cl&I'nis resurrectione, "Will come with 
glory, to take the saints into tbe f.ruition of eternal life and 
the heavenly promises; and to condemn the profane to ever
lasting fire, having first raised both the one and the otber by 
the resurrecRon of the ftesh." S. Venturwn judicare vivos 
et mortuos, "Will come $0 judge the quick and the dead." 

Creed of Lueian the martyr: Et iterum venturus eum 
gloria judicare vivos et mortuos, U And will come again wi. 
glory, to judge the quick and the dead." 
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Of the Apostolical Constitutions: "And will come again 
with glory, at the end of the world, to judge the quick and 
the dead." . 

Of Eusebius of Caesarea: .Kt.U 4JEovr,. ""AlP ~II &lEu ~ 
t'o;.".~ ~ "ltPO{,;:," And will come again in glory, to judge 
the quick and the dead." 

Of Cyril of Jerusalem: '"" lfYX,dpDOlI "pilltU t'Q,II'I'tJ~ "'" 
IIf!lepo6r;. " And will come to judge the quick and flle dead." 

Of Epipbanius: lP'Xfip,ellOlI hi ~ 'T;' mDp4"" III 80ETJ "pu"". 
t'o;.".~ Ita). IIf!lepo6r;, "Will come, in the same body, in glory, 
to judge the quick and the dead." 

Of Basil the Great: 8(Jell IpxE'I"tJI. h-l tTVVrE"Mu,. 'rOil ~ 
'I"06-rov t:bHurrijatJI. ""cWr,.~ Ita). t1~ i~ "".,.4 ,",II ""~UI 
lRiToii, " Whence he will come, at the end of this world, to raise 
all, and give to each one according to his deeds." 

Of A.ugustine: etiam inde venturum COt'&venientis8imo tem.
pore, at judicaturum vivos et mortltOB, "Whence he will 
come again at the appoiuted time, and judge the quick and 
the dead." 

Some others might be added to this list; but they perfectly 
agree in sentiment, and for the most part in letter, with those 
cited, as these do with the three ecumenical creeds. III no 
creed or confession of that age is there found any trace of 
Killenarianism. They all testify to Christ's coming to raise 
the dead and sit in judgment, and some of them specifically 
place it at" the end of this world," and thus unite the gen
eral resurrection and final judgment with the coming of our 
Lord. So far, flIen, as the early creeds of the first six centuries 
are concerned, they are unanimous on this subject. Directly 
and indirectly they are witnesses against the Millenarian 
doctrine, as constituting no part of the general faith of tlle 
church. 

It would be foolish, however, to attempt to conceal the fact 
that during. a part of this period Millenarianism was preva
lent, and that some distinguished teachers of the church gave 
to it the sanction of their authority. Before passing from 
this period, a brief notice will be taken of ~e leading facts 
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in the history of this doctrine during these centuries. And 
it is believed that an impartial survey will show that there is 
nothing to conflict with the statement just made, as to Mil
lenarianism constituting no part of the acknowledged and 
confeBBed faith of the early church. 

1. The immediate successors of the apostles, the so-called 
apostolic Fathers, furnish no evidence in their writings of the 
existence of any such doctrine. The allusion in Barnabas 
(chap. xv.) to the period of a thousand years, forms no excep
tion to this statement. Nor is there any mention of it by the 
early Apologists-Tatian, Athenagoras, or Theophilus of 
Antioch. " It is known," says Semisch, " that neither in the 
Epistles of the Roman Olement. Ignatius, and Polycarp, nor 
in the apologetical writings of Tatian, Athenagoras, and 
Tbeophilus of Antioch, can any trace be found of Millenarian 
opinions" (Life and Times of Justin Martyr, Ryland's trans
lation, Vol. ii. 874). This must certainly appear very strange 
if it were a doctrine taught by the apostles. Undoubtedly 
their immediate succeBBOrs, and who had learned directly from 
them the doctrines they taught, would not have been ignorant 
or silent on such a subject if it had the least shadow of apos
tolic authority. And this must appear the more singular 
when it is remembered that this doctrine has especially flour
ished in times of persecution and trials, such as these early 
confessors and martyrs experienced, and may well be sup
posed, if true, to have presented great attractions to men like 
Ignatius and Polycarp who sealed their faith with their blood. 
Iustead of this, however, we find them profoundly silent, as 
though it had never entered their mind or engaged their 
thoughts. This silence of the apostolic Fathers on this sub
ject must forever be fatal to the· theory of those who would 
have this the primitive apostolic faith. 

2. In the latter half of the second century this doctrine 
appears with considerable prominence, so much so that some 
have represented it as the universally received faith. During 
this period it can boast of such advocates as Justin Martyr 
and IrenaeuB, names most sacred in the annals of martyrdom, 

Digitized by Coogle 



688 TID 8BOOHD .&DVBHT Al1D [Oet. 

and these again followed by Tertulliaa, Oyprian, ud others. 
No one during these e&l'lyages bas given more distinct utter
ante, or by his authority given greater weight to this doctrine, 
than Justin Martyr. With him it was evidently a favorite 
doctrine, and one that he regarded as not only orthodox, but 
as constituting a pari of a complete onhodox faiih. Semisch 
has shown that they are mistaken who cite Justin to prove 
that this was deemed abeolutely eB8ential ~ a lOund faith ; 
but that Justin regarded it as included in the most compre
hensive and fully-developed faith of believers. The statement 
that it was the universal faith of that age is oertainly too 
strong. The remain. of Chrislian literature of that precise 
period are quite scanty, and our means of forming an intel
ligent and satiafactory judgment, not the best; but the fact 
already noted, that it could find its way into no authorized 
or general statement of doCtrine is not in its favor. It only 
appears as the view of individual teachers, and, 88 we shall 
see, met with proGlpt and decided opposition. Neander, 110 

distinguished fOl" hi~ caution and fairnesa says: "Our knowl
edge of the times il ~o defective to enable us to assert that 
at anyone period it was universally prevalent" (History of 
Doctrines, Bohn's editioa, Vol. i. 249). "Whenever we meet 
with Chiliasm in Papiae, lreDa.eul, Justin Martyr, everything 
goes to indicate that it 'Was dift'U8ed from one country and 
from a single fowltain-head" (Churoh His~r1, Vol. i. 651). 
This country wu Phrygia, and to Papias, bishop of the church 
in Hierapolis, is the eredit given of giving currency to this 
doctL-ine .. Some, indeed, have charged the origin of the system 
on the heretic Cerintbus, ed thus brought upon i~ addi
tional disrepute: The IDiHIt reasonable and best authenticated 
account ii, that it wu of Jewish origin, and erept into the 
church along with other Judaizing opinions, and for & season 
found advocates &mQDg cb.ureh teachers. But, as Neander 
observes, it " is not to be understood as if Ohilias~ had ever 
formed a put of the aeneral ueed of the claurch" (Church 
History, Vol. i. 561). 

3. It soon met with the most vigorous opposition from 
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within the church and by the most distinguished teachers. 
The wild extravagances into whieh it ra.ll, even ill the hands 
of such as lrenaeus, was not well adapted to win it favOl' 
or friends.1 Both east and west it excited alum by its gross 
&nd sensuous representations, and the very manner in whioh 
it was opposed showed that it had no very strong hold on the 
enlightened judgment, and that it was not recognized as 
any part of the divinely established and received faith. The 
remark of Stanley is as ·truthful as it is piquant: "The fan
cies of Millenarian., however innocent and natural, and how
ever widely diffused among small circles, have always been 
l'ensted by tbe robust sense of the universal church" (History 
of Eastern Ohnrch, Introduction, p. 70). Unfortunately for 
its success in these ea;rly times, it became assooiated witb 
some of the rank errors of the age, aad thus brought upou 
itself a double ooooemnatiOD. eaius at Rome and Origen 
at Alexandria were among the first to raise the note of alarm. 
Nepos and Coracion uadertook successively its defence, and 
a division of the church at Alexandria was threatened. But 
the doctrine could not stand the test of a rigid examination. 
Dionysius, bishop of Alexandria, assembled his olergy, and, 
after several days diaeusBiOll, succeeded in convincing even 
the leaders of their error, and aU renounced the lfillenarian 
faith. After the ~ ceDiury only an occasional name is 

1 AI an HllIIIndoD of • _~ mID wmcJa 8geII good men may run 
on tlril lubjee$, the laupap of Innaeua, quotiDg from Pap_, may be cited : 
.. The daYI will come in which vines will grow, each having ten dlonsand boughs; 
and on each bough 11m dlousand branches; and on each branch ten dlousand 
hrip; ad CIIII eath twtg till .. saud chIIIerI; aad OIl each elulteI' till thou
_d gI'IIpII; aad uch grape, whell pNIId, will yield twenty-five metres of 
wine; and when anyone of the Bainw .haIl tab hold of one of the clDBten, 
another wiD cry out: I am a better clulter, take me, and on my account give 
thallltl to tbe Lord. III Hke __ , a grain of wbea' will produce ten tbousand 
lads, and each h_ will Ure ilia daeaIuld graiDe; and each grain will yieN. 
tell pounds of fiDe clean flour; and odaar frui$, I8eda, and herbage in like ~ 
portion" (IrenaeUl, ContraHaeresel, v. 83). It would not be difficult to fumisb 
• parallel ID dlil from MIllenarian writers of the present day, a1dlough the 
_v..npne. il ~y fa .... o&har I1iraction. :Examples wiD readily occur 
to the iD.w,an, 1MIlar. 
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found in its support; prominent among whom is the eloquent 
Lactantius. Jerome, if be did not reject or directly oppose 
the doctrine, spoke of it in such an ironical manner as was 
well calculated to bring it iuto disrepute, whilst A.ugustine • did much to banish it from the church, by placing it in the 
catalogue of heresies. From the time of Augustine, for more 
than a thousand years, it had little countenance or support 
from the church. Its currency was not of long duration, and 
its spurious character was soon detected and branded by the 
advocates of a pure faith. Dr. Shedd with truth remarks, 
that" the period between the year 150 and 250 is the bloom
ing· age of Milleuarianism; and yet even in this period it 
does not become the catholic faitb, as embodied in the catholic 
creed" (History of Doctrines, Vol. ii. 892). But its bloom 
soon passed into utter decay; for if we regard the statement 
of Baronius as a little highly colored, yet its general truth 
cannot be questioned, when in the annals of A.D. 411 he says 
" the figments of tbe Millenaries being now rejected every
",here, and derided by the learned with hisses and laughter, 
and also being put under the ban, were entirely extirpated." 

As it is not the design of this Article to give tlle history of 
this doctrine, but to bring it into comparison with the creeds 
of the church, we may pass on more than a thousand years 
and resume our task with the creeds of modern times. Dur
ing these thousand years no changes were made in this article 
of faith. Tbe second great period in the history of creeds 
begins with the Reformation of the sixteenth "ntury. Prot
estants found it necessary to give to the world a declaration 
of their faith; and as the hosts of Protestantism became divi
ded, each new party defined by a creed or confession its 
doctrinal position. The Romish church also set forth new 
definitions and explanations of her faith, to meet the supposed 
exigencies of her case. Compared with the creeds of the 
earlier period, those of this later age are distinguished for 
their length, minuteness of detail, and introduction of minor 
differences of opinion. Each denomination or sect deemed 
it important to give the utmost prominence to its own dis-
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tinctive peculiarity, and thus the ranks of Protestantism 
were divided, and have been kept divided, by differences 
upon points that were tolerated in the early church without 
the least division or discord. 

But we have only at this time to do with the most promi
nent of these confessions as bearing upon our 8ubjeot; and 
we begin with the mother symbol Qf Protestantism .. 

The .Augsbwrg OorifesBion, A.D. 1530. 

The Seventeenth Article treats of" Christ's return to Judg
men," De Christi Reditu ad J ndicium. Referring to this 
Article, Hagenbach, in his History of Doctrine, observes: "The 
fanatical notions of the Anabaptists concerning the restitution 
of aU things, and Millenarianism, were rejected by the Prot-

• estants" (Vol. ii. 370). Mela.nchthon, in the Apology, says: 
"Our adversaries receive, without exception, the Seventeenth 
Article, in which we confess that Christ will come at the end 
of the world, to raise up all the dead," etc. How decidedly 
their Romish adversaries were opposed to everything in the 
shape of Millenarianism is well known to all in any degree 
conversant with the history and doctrines of that church. 
So that the Augsburg Confession was understood on all side& 
as in complete harmony with the old received catholic faith· 
on this subject. 
. The Article itself reads as follows: Item docent, quod. 
(Jh'I'i8fuB apparebit in corurummatione mundi OAJ, judiconuJum, 
et mortuos omnes resuscita.bit, piis et electis dabit vitam ae
temam et pcrpetua gaudia, impios autem homines ac diabolos· 
condemnabit, ut sine fine crucientur. 

Damnant Anabaptistas, qui sentiunt hominibus damnatis 
ac diabolis finem poenarum futurum esse. 

Damnant et alios, qui nunc spargunt judaicas opiniones,. 
quod ante resurrectionem mortuorum pii regnum mundi 00-

cupa.turi sint, ubique oppressis impiis.1 

1 It may serve to illustrate the views or l\lelanchthon, the writer or this Con· 
lea8ion, 110 quote • brief extrlld from his Loci Commuues (PI11'II ii. De regno' 
ChriBti): "Atque hoc Judaicum delirium aaepe in ecclesiam irrepsit: Cuerunt· 
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"It is taught that Ohrisi will appear at the end of tJJe 
world (German, 'am yungsten Tage, at the lasi day ') ~ m 
in judgment, and ihai he will nile all ihe dead, and will 
give to the righteous and elect eternal life and endless joY'; 
bui wicked men and devils he will condemn, and they sball 
be tormented without end. 

" The Anabaptists are condemned, who Jaold that there will 
be an end to the punishment of condemned men and devils. 

"Others are also condemned, who are now scattering Jewish 
notions, that prior to the resurrection the righteous will 
possess a temporal kingdom (German, 'tin weltlich Reich '), 
and all ihe wieked will be exterminated." 

Upon the import of this Article it is unnece.ary to ofl'er & 

lengilly eriticism. Besides not one word to favor the lIille. 
arian theory, and in express terms condemning s.ch views, 
as "Jewish notioH," it distinctly p1a.ces the Second Ooming 
of Ghrist at the end of the world, and &be object of his c0m

ing in be to exercise his office as Judge of the quick and the 
dead. Holding mOlt firmly, as the Reformers did, to the 
_cient cteedl, they cauld teach no other doctrine, and could 
not but condemn my views 10 directly in conflict with tbie 
doctrine as Millnarianism manifestly is. And such is t_ 
·view of all wI» adhere to the Augsburg Confession in good 
faith, and where Millenarian views have pr8\'ailed in the 
Lutheran church, they have heeD tolerated only as not being 
flllDdameatal enors. They have no place in, and 0Ul m.d 
DO shelter under, this oldest aDd most celebrat8d Protestant 
.cozdeasien. 

The ~~litcm Oor(eIJ8iorI" A.D. 1530. 

This confession preaented at the same Diet of Augsburg, 
011 t8e part ef tb.oee who could not sabscribe the Augsburg 
Oonfesskm, is 1m additional witness to the faith as then held. 
It has, as it professes to " diier in nothing from the Fa&bers 
and .the common consent of Ohristians (nihil a patribus, nihil 

·eDia.s oHm fMaIici .,u;tu CbiIiutIe e' PepuiIDi, qsi .............. 
___ 1IOIDIIianaa." 
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a communi Cbristianonun consensu "mamus)," the declara
tion in harmony with the settlod faith, concerning Christ's 
coming: Ad dextram patris evootus est Wlde eum expectamus 
judicem vivorwn et mortuorum, "Whence "e expect him as 
Judge of the quick and the dead!' - Oap. ii. (Niemeyer's 
Co1lectio Coofessionium, p. 746). 

f'Ie Fif'lll Om(etJBioa qf 1Iatile., A.D. 1534. 

Art. iv. Disput. x. Inde venturum esse ad judicandum 
'rivos it mortnoe, '" Whence he will come to judge the quick 
and the dead" (Niemeyer, p. 92). 

Tlie F'iral, Htl:vetic (W Second Bark CM(e&!ion, A.D. 1586. 

Art. xi. Runc (Obristum) venturum ad saeculorum om
nium finem, Vtlnun, reotumlJue jlldioum, ao IIUtentiam, in 
omnium carn.un, ad id judicium prius IRIScitatam, iatunun 
• • . •• expectamus," We expect him to COJXle .at the end of 
the world (German, am end der welt), the true end righteous 
Judge, and to pass sentence upon all flesh, bei,ng ~ up 
first for thie judgment" (Niemeyer, p. 117). 

TM Second Helt1etil: fbn/usion, .A.P. 1564-

Art. xi. Redibit autem Christus, adserturus suos, et 
abolitu.rus .adventu suo Antiobristum, judicaturusque vivos 
et :m~os. Reeurgeo.t enim. mo.rtui at qui ilia die (quae 
oJJlflibus ineocnita est ereaturis) supersti.tes futuro sunt, 
mutabuntur in momento oculi, etc. ••••• Damnamus pI'&&
terea Judaica somnia quod ante judicii diem aureum in 
terris sit futurum seeulum, et pii regna mundi occupatUli 
oppressis sui. bostibus impiia, '" &t Christ will return to 
receive his own, ~ destroy by his ooming Antiehrist,and 
to judge the quick and the -dead. For the dead will rise, 
and those who 00. that day (which is u.BknOlnl to all crea
tures) m.Jl be alive, will be cMnged in the twit.tltJ.mg of au. 
eye. ••••• 1I0l'00ver, we oondeJDll J81riell4Nams, that before 
the day of judgment ~re will be • golden age in the emb, 
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and tbat tbe rigbteous will possess tbe kingdom of tbe world, 
and their wicked enemies be destroyed" (Niemeyer, p. 486). 

These two Helvetic confessions are quite decisive in their 
statements, and entirely agree with other Protestant confes
tions, as well as with tbe ancient symbols on ~his subject: 
1. They place Christ's coming at the end- of tbe world (ad 
~aeculorum omnium finem, " am end der welt") ; not at the 
beginning of the millenium, or a thousand years before the 
last great conflict between Christ and Satan. 2. He comes 
to raise up the dead and pass judgment upon all men. This 
is distinctly stated to be the object of his coming. He comes, 
not to establish a kingdom on the earth, but to receive his 
own to himself (in sedes beatas sine fine). 8. These" Jew
ish dreams" of a temporal kingdom are severely condemned. 

TM Heidelberg OakchiBm, A.D. 1562. 

Qnaest. xlvi. Quomodo intelliges illud: Ascendit ad 
coelos ? Quod aspicientibus discipulis, Christus de terra in 
coelum sublatus est, atque etiamnum nostra causa ibidem 
est, et erit, donec redeat ad judicandum vi"\"os et mortuos, 
" That Christ, in the sight of his disciples, was taken up from 
the earth into heaven; and that he continues there for our 
interest, until he come again to judge the quick and the 
dead" (Niemeyer,-p. 440). 

According to this Christ remains in heaven, acting in be
half of his people, until be comes to the judgment of the last 
day. There is no personal coming prior to that grand and 
f:lOlemll occasion. 

The B&gio Oo1ifeBBion, A.D. 1562. 

Art. xxxvii. Postremo credimus ex Dei verbo, Dominum 
nostrum J esum Christum, quando tempus a Deo praestitu
tum, quod omnibus creaturis est ignotum, advenerit, et num
erus Electorum completus fuerit, e coelo rursus venturum, 
idque corporal iter et visibiliter, sicuti olim illuc asscendit, 
cum gloria et majestate, ut se declaret judicem vivorum et 
·lUortuorum. ••••• Omnes enim' antea: mortui e terra tUDe 
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resurgent. ..•.• Qui porro ultimo illo die superstites erWlt, 
nequaquam morientur more reliquorum, sed momento et 
jactu oculi, immutabuntur, "Finally, we believe from the 
word of God, that when the time appointed by God shall 
come, which is unknown to all creatures, and the number of 
the elect shall have been completed, our Lord Jesus Christ 
will come again from heaven, and this corPorally and visibly, 
as formerly he ascended thither, with glory and majesty, that 
he may declare himself Judge of the quick and the dead. 
• • • .• For all that were already dead shall then rise from the 
earth .•••.. Moreover, those who are alive at that last day, 
will not die after the manner of others, but in a moment 
and the twinkling of an eye will be changed" (Niemeyer 
pp. 887, 888). 

Here it is expressly taught that Christ will not come Wltil 
the last day, and when the number of the elect shall be com
pleted, that at his coming, not a part, but all the dead shall 
rise, and that he will appear as the Judge of the living and 
the dead. 

PM Scotch Oorife88ion, A.D. 1560. 

Art. xi. Sicut etiam sine dubio credimus, ultimum judi
cium futurum, ad cujus executionem, certo contidimus, eun
dem Dominum Jesum visibiliter rediturum, sicut visus est 
ascendere, et quod tunc tempus recreationis et restitutionis 
rerum omnium veniet, tiniter credimus, "Thus also we 
believe, without doubt, that there will be a final judgment, 
to whose execution we with certainty expect the same Lord 
Jesus visibly to return, as he was seen ascending, and that 
then will come the time of the renewing and restoring of all 
things" (Niemeyer, p. 845). 

PM .An{/lican Oorife88ion, or Thirty-nine Articles, 
A.D. 1551-1562. 

Art. iv. Christus ve.re a mortuis resurrexit •.•.. ill coe
lum ascendit, ibique residet, qnoad extremo die judicalldos 
homines "reversurus sit, "Christ did truly rise again from 
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death ••.• • and ascended into heaven, and there siUeth, 
until he return to judge all men at the last day" (Niemeyer, 
p.601). 

This Article is definite in itself, limiting Christ's return to 
the last day, until which time he remains seated in heaven, 
and when he does come it is to judge all men. But these 
Articles in the older form, as the Articles of Edward VL, 
had besides this Fourth Article, also the forty-first, thus: 

Qui millenariorum fabulam revocare conantur, sacris 
literis adversantuo et in J udaica deliramenta 8688 praecipi
tant, "Those who are endeavoring to revive the fable of 
the Millenarians oppose the sacred scriptures, and. r1lD bead
long into Jewish follies" (Niemeyer, p. 600). 

This leaves no doubt about the views of those.'who compiled 
thi~ confession. The very thing is pointed ou1 by name, and 
reprobated in the strongest terms. 

The Westminater 001lj'ession and OalechiamB, 
A.D. 1643-1648. 

Confession, Art. viii. ,. And shall return to judge men and 
angels at the end of the world." Larger Oatechism, Quest. 
56. "Christ..... sh0.11 come again at the last day in great 
power, and in the full manifestation of his own glory, and of 
his Father's, with all his holy angels, with a shout, with the 
-v;oice of the archangel, and with the trumpet of God, to judge 
the world in righteousness." 

His c~ming is here set down" at the last day," o.nd for 
the purpose of judging the world. These are not all, but 
they embrace the chief and most important of the Protestant 
confessions, and among the others there will be found no 
dissent from the views here expressed. We have chosen to 
cite the words of these confessions, tbat they might be allowed 
to speak for themselves. Their own testimony is more con
vincing than anything we could say of them. We have here 
the united testimony of Luther and Melanchthon, of Zwiogli 
and Bucer, of Calvin and Knox, of Ursinns and Olevianus, 
of the great Anglican divines, Episcopal and Presbyterian, 
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1867.] TIll CUBD8 OF OHlUST~M. 647 

joined by the whole Protestant chUl'Ch of the sbteenth oen
tury. AJnoog them aU $here appears no disCordant or con
Bicting testimony. They were jealous of the honor of their 
Divine Redeemer, and devoted themselves to his glory. For 
the welfare of his kingdom. they lived and labored They all 
believed in his kingdom as being spiritual, and were unani
mous in their testimony to the following points : 

1. That Ohriat will continue to occupy hilS mediatoriu 
throne in heaven until all the redeemed are gathered iuto 
his fold. Exalted to be a Prince and .. Saviour, he will 
extend bis kingdom 801ld subjugate the world to his sway, by 
the power he exercises on that throne, and not by coming in 
person to establiab an earthly kingdom, or to r~ign visibly 
over the world. 

2. That Christ will not come again until the end of tbe 
present world. His coming is identilied with the end of this 
dispensation, or of the pr'esent world M und~ the providenoe 
and grace of God. His coming ushers in an entirely new 
order of things, terminating the probation.of this earth, ud 
commencing the period of retribution. 

3. Tbat when Christ does come it will be to the general 
resurrection and judgment of the last day. .A. partial, lit
eral resurrection of saints to dwell upon the earth before the 
geQ.eral resurrection, as well &I IJo personal reign of Ohrist 
over this world, is a doctrine unknown to the faith of the 
Reformers. 

It remains that we compare in this examination the Oatho
lie and Greek eonfessions. The Oatholic church boasts of 
her faith as truly apostolic, having received it and handed it 
down unimpaired from the apoStles. However she was con
strained by the upheaving of the great Reformation to give 
to the world a new exposition and confirmation of her faith. 
It is entirely foreign to our purpose to examine the claims of 
the Oatholic church to apostolicity, or to discuss the BOund
ness of her teachings. It has been indeed a mooted question 
where the true doctriues of the Oatholic church are to be 
found, or what are to be considered as her symbolical writ-
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ings; and upon this subject her own authorities are not 
entirely agreed. The most reliable authorities name the 
canons and decrees of the Oouncil oC Trent (Oanones et 
Decreta Ooncilii Tridentini), the Tridentine or Boman Oat&
chism (Oatechismus Romanus, ex Decreto Ooncilii Triden
tini), and the Profession of Faith (Professio fidei Tridentinae), 
contained in the Bull of Pius IV., 1564, giving the greatest 
weight to the first of these documents. Mohler, who may be 
regarded as the· very highest authority on this subject, says 
in reference to the Oanons and Decrees.of Trent and their 
symbolical character: "Every other writing that may bear 
such a title is only a deduction Crom this formulary, or a 
nearer definition, illustration, or application of its contents, 
or is in part only regulated by it, or in any case obtains a 
value only by agreement with it, and hence cannot in point 
of dignity, bear a comparison with the original itself." It 
may not be amiss in passing to observe that a doctrine need 
not be suspected because of being found in the creed of that 
church, for confessedly most of the great doctrines are re
tained and zealously defended by her, however she may have 
corrupted and destroyed the truth by admixtures of elTOr. 
She has never been charged with unsoundness or false teach
ing on the particular point under consideration, but bas 
adhered closely to the ancient creeds and the faith of the 
Fathers. 

1. Oouncil 0/ Trent, Sessio III., A.D. 1546. 

The decree concerning the faith - de symbolo fidei - has 
in reference to Ohrist: Sedet ad dextram Patris, et iterum 
venturus est cum gloria judicare vivos et mortuos, cujus regni 
non erit finis -" sitteth at the right hand of the Father, and 
will come again with glory, to judge the quick and the dead ; 
of whose kingdom there shall be no end." The symbol 
adopted' was simply the Nicaeno-Oonstantinopolitan, and, of 
course, does not differ on this doctrine. The Triden'ine 
ProCession of Faith includes the same formula, and all author
ized teachers of the church are expected and requirod to 
conform to its doctrines (Sarpi, Rist. Ooncil. Trent). 
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2. The Ootechism of ihmt, A.D. 1566. 
This catechism, published by authority of the coullcil, 

Sessions xxiv., xxv., and officially endorsed is of very high 
authority in the Catholic church. In it we find the fol
lowing: 

De vii. Articulo, Caput viii. 
1. Quis est septimus articulus, ,quamque sententiam in

cludit ? "What is the seventh article, and what doctrine 
does it embrace ? " 

Inde venturus est judicare vivos et mortu08, " Whence 
be will come to judge the quick and the dead." And it is 
added: Cujus Articuli, ea. vis est et ratio, summo illo die, 
Christum Dominum de universo hominum genere judicatu
rum esse, "Of this article this is the force and meaning, 
that at the last day Christ the Lord will judge all manldnd/' 

2. Quotuplex est Christi adventus ? 
Sacrae literae duos Filii Dei adventus· esse testantur; 

alterum cum salutis llostrae causa carnem assumpsit, et homo 
in Tll'ginis alvo effectus est; alternum, cum in COllSllIDIll&

tione saeculi ad judicandos omnes homines veniet. mc 
adventus in sacris literis dies Domini appe11atur, etc., etc. 
Thus rendered by T. A. Buckley (London 1852), "For the 
sacred letters bare witness that there are two comings of the 
Son of God, one, when for our salvation he took upon him 
the flesh, and was made man in the womb of the virgin; the 
other, when he shall come at the end of the world to judge 
mankind. This coming is called in scripture, the day of the 
Lord; of which the apostle saith, The day of the Lord shall 
so come as a thief in the night; and our Lord himself, But 
of that day and hour no one knoweth" (Cat. Rom. ex De
creto Concilii Tridentini, etc.). 

As illustrating and confirming the faith of the Catholic 
church on this subject, we may cite one or two additional 
authorities. The extended Catechism of P. Co11ot, doctor of 
the Sorbonne, translated and published by authority of Arch
bishop Hughes, has Article vii. 

2. "What mean those words: Whence he shall come to 
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judge? "-"That at the end of &pi he s1wJ. vIsibly d~ 
scend from heaven, and shall come in maJesty to judp all 
mankind, a.ud render to every one according to his worb." 

2. "When shall he come down again ! " -" At the ead 
of ages, or at the end of the world, which is the same tbiDg; 
for, when ages are at an end the world 8"a11 end too." 

8. "For what purpose shall he come? " - " To judge all 
mankind. He came the Brat time to save men. The second 
time it will be to judge them." 
. .Archbishop Kenrick in his Theologia Dogmatica, Vol. ii. 
413, says of gross Chiliasm: A. foedo hoc enwe semper 
abhorruerunt universi Eooleaiae Patres," which we prefer to 
leave untranslated. 

The Greek church, besides the Nicene Creed, and ibe decia
ions of the seven ecumenical councils, held prior fx) the schism 
between the East and the West, gives greatest prominence to 
the Orthodox confession. '0p8080~ ·OI'O"A.rJtyia, prepared by 
Peter Mogilas, the metropolitan of Kiev, A.D. 1642. This 
confession, questions 57, 58, teaches in strict harmony with 
the ancient creeds and that of the Catholic church. 

0rl1&0tl0z (Jonfe88iun., A.D. 1642. 

·~~wf. 
Tl~. &&W., TWro orO &p/JPO. ~.".~ ; 
• .A.... Tpla 'It'ptV,/IA-rtl.. wpmJl ~ d ~ pl>.>.a .

trr'plxfl Baa. "Plvo ~t "'" JIfIt~, mIJ~ 0 ~ >.l!ya W 
'A#you -roU (JICITT. a. N.&.), " Christ will come to ju.dge the 
quick and the dead, as he himself testifies in his word (Matt. 
xxv. 81)." It cites also 'in proof, 2 Tim. iv. 1: "Who shall 
judge the quick and the dead at his appeariDg and his king
dom" (Libri. Symbolici Ecclesiae Orientalis, E . ..J. Kimmel, 
1848). 

Enough has been said to show that the confessions of the 
church, ancient and modern, Protestant, Catholic, and Greek, 
give no countenance to Millenarianism, but with entire Un&

nimity teach a doctrine whoUy ~rreconcilable with the first 
principles of tu.at system. In modern, as in ancient times, 
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there have been found individuals of learning and piety who 
advocated this doctrine, but it has had no strong hold on the 
faith or life of the church, and it has uniformly exhibited a 
tendency to TUB into the most exiravapnt and foolish calcu
lations and opinions. It is not intended by any means to 
charge all who embrace Millenarian views with such extrav
agances, but the history of the doctrine shows that in every 
age where it has prevailed, it has been thus distinguished. 
Modern Millenarianism, it might be easily shown, while boast
ing some gifted men, 'presents no exception to this statement. 
It may well be asked, can a system utterly destitute of any 
foundation in the common faith of Christendom, as expressed 
in all her great confessions, and directly opposed to it, have 
any just claim upon our regard? 

Purposely little has been allowed. in this discussion besides 
the creeds themselves, and just what seemed necessary to 
make out a somewhat connected statement. No witnesses 
Ilava beeu cited from the Middle Ages, as this was not a 
confessional period. But we may, in closing the Article, 
listen to one that speaks the language of Christendom-one 
standing midway between the earlier and the later confes
sions, and echoing them both, echoing the common faith of 
Christians through all the ages. The faith of Christ's be
lieving ones is sometimes more truthfully expressed in such 
a manner, than in formal creeds, or doctrinal treatises, or 
learned dissertations. About the year A.D. 1250, Thomas 
De Celano, a Franciscan monk, in words which have awak
ened a response in the hearts of millions, Protestant as well 
as Catholic, and which enter into the worsbip of a large part 
of Christendom at this day, sang: 

Dies irae, Dies iUa I 
Solvet saeclwn in favUl., 
Teste David cwn Sybilla. 

Tuba m.irwn apargens IODIIIIl 

Per aepulchra regionum, 
Coget omnes ante tbronwn. 

Qll&1ltUi tremor Old; fuWUl, . lIorB -apebit, et .. tara. 
Qll&1ldo Judex est ventl11'W1, Quam resurget cre&tura, 
Cuncta Btricte diBoU881lrUl. Judicanti respoumra. 
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