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(OOT • 

. is a most remarkable feature of the. constitution, that the 
1 judicature and police proceeded, strictly speaking, £rom 

the midst of the people (Deut. 1: 13). The p8Dpie thas, .. 
it' were, guided andj'lMiged themsel'l88 througb the ageooyof 
men whom-the Supreme Suffeiee (1101dges] DOt even es
cepted - their confidence elected. Tiley had no function
aries appointed, according to rt1/Rk or wealth, by lIome caIT.z 
power of the government. Nor did their officers serve for 
pay; but free, without emolument, uaapproaehable by bribea, 
venemble with age and patriarchal influence, they were 
selected from among the people, to adminia1;er the jndicial 

. aad other funetiou.1 

ARTICLE VII. 

SACRED TRADITIONS IN THE EAST. 

DY ltE'V. E. BURGESS, RECENTLY MISSIONARY OF THE A. B. o. :P ••• 

AxONG all the people of the earlh, the RUg.i~ 8el)iimeat 

appears to be stronger io none, than it is with the adhe~ 
of Brahmanism. At leaM, there is no peo~ .with whom 

.religion. is more connected with all the affairs of life, taaa it 
is with them. From the moment of birth,1iU deatJa,. and 
after death, the Hindt1 is subjected to reijgiDus -cer8lD41Uy. 

Probably DO language, previous to the inveatieD. of priIltiog, 
possessed so large an amo~nt of literature, as. the S~; 
and that literature was alm08t all religious. The most im
portant of the Sacred writings of the ~ndt1s, are amoag 
the most ancient,- if they are not the most ancient, writings 
extant at the present day. Sanskrit aaholaql make the first of 
the Vedas to be at least as ancient as the books of Moees, aad 

1 'rhe statements mado in this paragrap h are made more JIUUlUest in die '8111:-
ceeding chapters of &be work. • 
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1858.] &ered Traditions in the Ettst. 845 

admit the strong probability, that they were at least parts of 
them, written' some centuries earlier. And from the time of 
the Vedas, some 1400 or 1000 years B. C., to the last of the 
Pnmnas, some 1000 years after, there originated in India, a 
-vast amount of literatnre, mythological, scientific, and re
ligions. In rome respects the literature of the Sanskrit 
Language surpasses that of the Greeks. Its Mythology is 
more exiensive, and not much more absurd. If its science 
is not as correct, ii is more volumniolls. Its poet7y is 
equally elaborate. It enumerates some 1iiO kinds of verse; 
eorne of its poems are said to consist of 100,000 stanzas. 
Its schools of philosophy outnumber those' of the Greeb, 
and for subtlety and refined analysis, some of the works of 
the Brahmans are not a whit behind the most subtle and 
refined productions of Plato and Aristotle. 

A mere statement of the names and number of works in 
the principal departments of literature and science is some
what formidable. There are the four Vedas written some 
1200 or 1800 years B. C.; the Laws of Manu dating some 
five or six centuries later; the Epic poems, the MaMbMrata 
and RAmi\yana, written probably five or six centuries before 
our era ; 1 then after Christ, there are the eighteen Puranas, 
or modem mythological religious systems; the eighteen or 
twenty SietMhantas or astronomical treatises, with treatises 
on logic, grammar and philosophy, all constituting a body of 
literature, probably not surpassed in extent before the re
vival of learning ill Europe, by the literature of any lan
guage on earth. And it is not, likewise, surpassed by any 
other literature in that which is absurd, and which indicates 
a degraded state of mind among the people to whom it be
longs; yet there are 'some redeeming qualities. 

The religion and literature of the Hindfts are interesting 

I In refcrence tQ some Hindft books it is evident that a portion of the mate-' 
rials of which they are composed existed centurics before they were collected lind 
put together as we now hue them. Prof, Wilson remarks respecting one of those 
llbeve mentioned: .. The weight of authority is in favor of the thirteenth Dr foar
teenth century B. C. for the war of the Mababharata." - Vish. Pil. p. 485, note. 
Yet the PI'Ol8Ut compilation may have been later, and lome of its materials may 
be of comparatively modem origin. 
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to the philosophical student of bistory in two respects! viz., 
the fact that they belong to abo"-t one-4ifth of the human 
race, and because they possess some of the most ancierrt re
cords, and most ancient religious ideas and philosopbieal 
systems that have come down to us from antiquity. This 
last consideration, especially, clothes the systems of Hindi 
philosophy and religion with an interest they would not 
otherwise possess. And this interest is increased by the fact, 
that we find some decided indications of a direct connection 
between those records and systems and the primitive ideas 
and religion of man, as shown by the Christian Scripturee. 
This suggests the particular subject of this Article, Sacred 
traditions in the East, or, . 

ApresemaUon of f(Jctl, ideas 0IMl CfUtom8,frMlf, the relYfiota 
literature and "abita of tAe Binda8, wAick itttliClJte for tItole 
kabit, and thot religion, a connection more or ie" direct 1t'itl 
Ike true religion as ta'flgkt in tAe CYaristiafi Scriptures. 

The evidence of a eonnection with, or derivation from, 
the religion of the Christian and Jewish Scriptures, will be 
more or less distinct; it sometimes consists in marked re
semblances to Jewish or Christian doctrines, and sometimes 
even the contrast is of such a nature that it suggests {or 
doctrines a common origin. 

We begin with the ideas of a Supreme Deity, as the came 
of the existence of the universe. 

The philosophy and religion of the Brahmans, unques
tionably, do recognize the existence of one supreme, self .. 
existent, spiritual cause of all things. "This," says Prof. 
Wilson of Oxford, " is, with the exception of one school of 
Philosophy - the Sankya - the received doetrine of the 
Hindus." Though when they come to partieulars, there is 
a great variety of opinion in regard to the attributes of their 

,Deity j so much so, that it would be easy to Pl'Ove from al .. 
most any of their systems, Pantheism, Dualism, Materiali8Dl 
01" any other religiou. or philosophical absurdity, tbat ever 
entered the depraved 'heart of man to coneeive. It is !'lOt 
our design to speak at all of these various ism8, our object 
being simply to notice the fact of their recognition of the 
true doctrine with its proof. 
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Says Prof. WiIso.u.:·" The V edaa are authority for the ex .. 
isteoce of OBe Divine Being, supreme over the universe, and 
existing before all worlds;" and he gives the following pas
sage: " In the beginning, this all" (the universe) "was in 
darkness. He (the supreme) W8.8 alone, without a second. 
He reflected, I am one, I will become many. Will was con.
e.eived in the divine mind, and creation ensued. (Oxfora 
Lectures, p. 43.) In the Moaaic cosmogony the language is : 
" And God said let us make man iu. our image after OuI 

likeness." 
In the Vishnu Parlina, it is said: "That which is. im

perceptible, undecaying, inconceivable, unborn, unexliaus
tibIe, indescribable; which has neither form, nor hands no]! 
feet; which is almighty, omnipresent, eternal; the cause 
of all things and without cause; permeating all, itself un
penetrated, and from which all things proceed; that is Brah
ma." (r",,,tav Purthla, Prof. Wilson's tramiation, p. 642.) 

The word Brahma, I is a neuter noun, denoting the ab
stract Supreme Spirit. The masculine form, Brahma, de· 
notes the active Creator; of which we shall soon speak. 
Again (p.642-3) it is said: "That essence of the Supreme 
is defuled by the term Bkagavat. The word Bkagavat is 
the denomination of that primeval Eternal God. The word 
BJw,gavat is a convenient form to be used in the adoration 
of that Supreme Being, to whom no term is applicable, and 
therefore, :ahagavat expresses that Supreme which is indi· 
vidual, almighty, and the cause of causes of all things." 

" He dwelleth internally in all beings, and all beings dwell 
in Him. He, though one with all beings, is beyond and se. 
puate from material nature. He is beyond all investing 
SQbsta.Dce; he is the universal soul; glory, might, dominioD, 
wisdom, energy, power, and other attributes, are collected in 
Him, Supreme of the Supreme, in whom no imperfections 

J ThiA'nttltertbrm Is pronoullftd BrumAa, the 8nal tJ being thon,lilte tbe ftnal 
(J i~ Allierida. The 1IJa&Cllline is BrumM, the flu} vowel being long, haa the 
long Italian sound. And hereafter, in proper names, tbe d (or a with the accent) 
hilS 'he long Italian sound, and a (or a without an accent) has the short sound 
•• a.bove. In 80me inatanoea the accent may ba.ve been omitted. 
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abide, Lord over finite and infinite, visible and invisible, om
nipotent, omnipresent, almighty. The wisdom, perfect, pure, 
supreme, undefiled, and one only, by which he is conceived, 
contemplated and known, that is wisdom." (Id. p.644.) 

1\lany passages of similar import, describing the attributes 
to the Deity, might be cited from the Vishnu Puraoa, and 
many likewise of a different.import, honesty in regard to the 
subject requires UB to say, are contained in the same work, 
which teach pantheism. We cite a single example (p. 216). 

"This Vishnu is the Supreme Spirit (Brahma), from 
whence all this world proceeds, who is the world. He is 
primary nature, He in a perceptible form, "is the world. 
He is the performer of the rites of devotion; he is the rite. 
He is the fruit which it bestows, he is the implements by 
which it is performed. There is nothing besides the illimita
ble Hari." (Vishnu.) 

Such passages, too, are not unfrequent, and the pantheistic 
theology which they teach, is very prominent in the popular 
mind. 

The next topic which we shall consider, is their account of 
creation. The cosmogony of the Hindaa is giv~ with 
some variation, in the laws of Manu, in the MalmbhUata, 
and ill most, if not all, of the eighteen Puranas, and in otber 
books. The differences are not essential. We take the ac
count given in 1\lanu, which is not only the most concise, 
but the most ancient, being written, probably in the seventh 
or eighth century before Christ. 

Manu, it may be well to remark, is the personification of 
Brahma, the creator, the progenitor of mankind, and from 
this root through the Gothic, is derived the word fIIa"- Tbe 
work, from which we quote, is regarded by the HindUs, as a 
revelation from BrahmlL 

"(5) This universe existed only in darkness, imperceptible.. 
undefinable, undiscoverable by reason, undiscovered, as if it 
were wholly immersed in sleep. (6) Then the self-en.tiag 
power, himself undiscerned, but making this world discema
ble with five elements, and other principles, appeared with UIl

diminished glory, dispelling the gloom. (7) He, whom the 
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laDS.] &cred Traditions in the East. 849 

mind alone can perceive, whose essence eludes the external 
organs, who has' no visible parts, who exists from eternity, 
even He, the Soul of all beings, whom no being can com
prehend, shone forth in person. (8) He having willed to 
produce various beings from his own substance, first with a 
thought created the waters, and placed in them a productive 
seed. (9) The seed became an egg, bright as gold, blazing 
like the luminary with a thousand beams; and in that egg, 
He was born himself, in the form of Brahmd, the great fore
father of all spirits. (10) The waters are called Nara, be
cause they were the offspring of NaTa, the Supreme Spirit; 
and as in them his first ayaoa (p;ogress) in the character of 
Brahm6- took place, he is thence Narayana (he whose place 
of moring was the waters). (11) From that which is, the 
cp.use, not the object of sense, existing everywhere in sub
sto4r,t;e, not existing to O'Ur perception without beginning or 
end, was produced the divine male, famed in all worlds as 
Brahm" (12) In that egg the great power sat inactive a 
whole year of the Oreator, at the close of which, by his 
thought alone, he caused the egg to divide itself; (13) and 
from its two divisions, he framed the heaven above, and the 
eartb bMleath; in the midst he placed the subtile ether, the 
eigbt regions, and the permanent receptacle of the waters." 

'!'hen, passing over some twenty uninteresting, if not un
meaning, stanza8, respecting the creation, in the abstract of 
mind, consciousD'Css, the vital forms endowed with the three 
qualities of goodness, passion, and darkness, and the five 
perceptions of sense, making six principles, immensely ac. 
tive, viz.: eonsciousness and the five perceptions, which with 
the great s,onl, make the seven active principles of the uni
verse, the aecount proceeds : 

"(24) He gave being to time and the divisions of time, 
to the stars also, and the planets, to rivers, oceans,' and 
molintains, 'to level plains and uneven . valleys. (25) To 
devotion, speech, complacency, desire, and wrath, and to 
creation; (26) {or the sake of distinguishing actionl. He made 
a totul difference between right and wrong. 

(3t.)· That the buman race might be multiplied, he caused 
VOL. XV. No. 60. 72 
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the Brahman, kshatriya, the vaishya, and the shudra, to pr0-

ceed from bis mouth, his arm, his thigh and his foot_ (~J 

Having divided his own substance, the mighty power ~ 
came half male and half female, (or nature, active and 
passive, says the commentator) and from that female he pr0-
duced Yirtfj. (33) Know me, 0, most excellent Br6.hmaDS, 
to be that person, whom the male power Viraj, produced by 
himself, Me, the secondary framer of all this vi8ible worl4. 

(34) It was I, who, desirous of giving birth to a race of 
men, performed very difficult religious duties, and first p» 
duced ten lords of created beings, eminent in holiness. (36) 
They, abundant in glory, produced seven other (Manus) to
getherwith deities, and the mansions of deities and :M:ab~ 
or great sages, unlimited in power; (37) benevolent genii. 
and fierce giants, blood-thirsty savages, heavenly chorist. 
nymphs and demons, huge serpents and snakes of smaller 
size, birds of mighty wing, and separate companies of Pitris 
or progenitors of mankind; (38) lightnings and thnnder
bolts, clouds and colored bows of lndra, falling meteors. 
earth-rending vapors, comets and luminaries of various 
degrees j (39) horse-faced sylvans, apes, fish and a n
riety of birds, tame cattle, deer, men, and ravenous beasts 
with two rows of teeth; (40) small and large rep~ 
moths, lice, fleas, and common flies, with every biting goat. 
and immovable substances of distinct sorts. (41) Thug 
was this whole assemblage of stationary an4 movable bodies 
framed by those high-minded beings, through the fence of 
their own devotions, and at my command, with separate ac
tions allotted to each. (42) Whatever act is ordained fOr 
each of those creatures here below, I will now declare to 
you, together with their order in respect to birth." (" lJUIj. 

tutes of Manu, Sir William Jones's ':&anslation, chap. L). 
Respecting the cosmogony, it may be remarked (passing 

by absurdities and incongruities, to speak of which being no 
part of our design), in comparing it with that of Moses: 

1. We are reminded of the second verse of the firstof Gene
sis: " And the earth was without form and void, and d~ 
was upon the face of the deep, and the spirit of God moftd 
upon the face of the waters." 
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(2.) We are reminded by it, of the doctrine that ascribes 
~tion to Jesus· Christ, who is called, "The image of the 
invisible God, the first born of every creature," "the only 
begotten son of God." In the Binda account it is said, the 
Supreme, self-existing spirit, with a thought created the 
waters, in them placed a seed, which became an egg, in that 
egg, he himself was born, in the form of Brahm~ who is 
the active creator. In the Christian scriptures it is said: 
"In the beginning was the word, and the word was with 
God, and the word was God, and all things were made by 
him, and without him, was Dot anything made that was 
made;" and again, " For all things were made by him," and 
" by whom he made the worlds." "No man hath seen God 
at any time; the only begotten Son, which is in the bosom 
of the Father, he hath declared him," and other passages 
.hich bear upon the point The two most remarkable par
ticulars of resemblance between the two cosmogonies is : 
The self-existing Supreme Spirit is not the active Creator . 

. The active Creator iii the Son of this Supreme Spirit, and 
yet the same with him. 

In the Binda cosmogony, there are three stages of devel
opment before we come to the material universe; in the 
Jewish and Christian only two. In the latter, the only-be
gotten creates directly; in the former, Brahma, who is the 
borrt from the Supreme self-existing Spirit, himself only 
created, mind, consciousness, and the five perceptions, and 
the great Soul, 'under which seems to be included the uni
veme of spiritual existence. For the creation of the ma
terial universe, another stage of development is required, 
and another form is assumed, or rather, another being pro
dl1oed, wlto finished the work. 

In regard to the origin of moral evil, according to Manu, 
it seems to be directly attributed to creative power. For he 
says: "Whatever quality, noxious or innocent, harsh or 
mild, ulljust or just, false or true, he (the Supreme) confer
red on any being at its creation, the same quality enters it, 
of cqurse on its future births; (29) and among the beings 
created,.l,e me~tions fierce giants, and blood-thirsty savages. 
He says, moreover, that all the vital forms, were ArW1ow~tJ 
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at creation with the three qualities, goodness, passin,. and 
darkness; and darkness, in Hindft theology, in moral beings, 
leads to folly, ignorance and sin. 

But in the Vishnu Purana, it is said: "The beings creat
ed by Brahm', of the rour castes, were at first endowed witb 
rightt>ousness and perfect faith; their hearts were free from 
guile j they were pure. In their sanctified minds Hari 
( Vishnu) dwelt; and they were filled with perfect ~isdom. 
After a while, that portion of Hari, which is one with KAla 
(time), infused into created beings sin, as yet feeble though 
formidable, or passion and the like; the impediment of the 
soul's liberation, the seed of iniquity, sprung from darknt>S8 
and desire. The innate perfection of hum'ln nature '\\'8.8 

then no more evolved. The eight kinds of perfection were 
impaired, these being enfeebled "nd sin gaining strength, 
mortals were afllicted with pain, arising from susceptibility 
to contrasts, as heat, cold and the like." (Yisknu P., p. 4-5.) 

The next point of resemblance or coincidence, or perhaps 
we should say, tradition, for we believe it to be a tradition from 
a passage in Genesis, relates to the four rivers, that fall out 
of heaven on Mount Meru, a great mountain fabled to be in 
the midst of Jambu Dwipa, the inhabitable world. The 
account in the Vishnu Purana is as follows: 

" On the summit of Meru is the vast city of Brahm" ex
tending fourteen thousand leagues and renowned in heaven. 
The capital of Brahma is enclosed by the river Ganges, 
which issuing from the foot of Vishnu, and washing the 
lunar orb, falls here from the skies, and after encircling the 
city. divides into four' mighty rivers, and flows in opposite 
directions. (Yislmu P., p.169.) . 

The same account, substantially is found in some of the 
astronomical treatises. (See Sidhanta Shiromani Ganitad
h!l.ya, ch. 1. vv. 37, 38.) 

In Genesis 2: 10, it is said: " A river went out of Eden 
to water the garden, and from thence it was parted, and be
came into four heads." 

We pass to traditions respecting the flood. And in order to 
exhibit the various points distinctly, it is necessary to stale 
briefly the Binda theory respecting the life o~Bramba. 
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The Hindal'! measure the lapse of time by ages or 1JfIIfas. 
The present age, or the Kali pga, consists of 432,000 years. 
Twice this, or 864,000 years, is the duration of the JJwdpdra 
yuga; three times, or 1~96,000, the Trlto. '!flII!a; and four 
times, or 1,728,000 years, the Tritd guga. The sum ofthese,or 
4,320,000 years, constitutes a great age, or !J'U{fa. One thou
sand of these, or 4,320,000,000 years, is a day of BramM, 
called a Kalpa. Thirty of these days make a month of his 
life; twelve months, his year; and one hundred years, his life. 
At the close of this day he sleeps, during a nigbt equal to his 
day. As he goes to sleep, the earth is destroyed by fire; this 
is quenched by a flood of waters. He awakes, and creates all 
things ill the earth again as at the first. We think there can 
be DO question but this idea of a general destruction of all 
living creatures on theearth is derived, by tradition, from the 
event recorded by Moses. 

But the different accounts of the close of the last day, 
or Kalpa, specify incidents which, though not always congru
ous, yet indicate a traditionary connection with the Mo
saic account. 

The earliest traditionary account in the Hinda scriptures, 
in relation to the deluge, is found in the MaMb6.hrata, one of 
the great epic poems in the Sanskrit language, the precise 
age of which it is impossible to determine. It was probably 
written as early as between the fifth or sixth century before 
our era.! 

The account, or legend, is likewise found in several of the 
Puranas, with slight .variations. The !Substance of this le
gend in the MahllbMrata, where it is called ancient, is, that 
Brahm', assuming the form of a fish, informs Manu, a holy 
sage, that the earth is to be overwhelmed with a flood of wa
ters, and directs him to build a ship, in which himself and 
seven other holy sages, with the living seeds of all things, 
)ViU be preserved. When well secured in the great ship, the 
fish-formed deity would appear. The holy sage was to fas
ten the vessel to the fish's horn, and it would then ride safe 
over the turbulent waters. The holy sage built the vessel, 

I See note on p. 846. 
72-
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and coUected its pr~ou8 freight, as directed; the flood of 
waters came at the appointed time; the fish appeared; to 
his horn the ship was bound, and thus floated safely, till at 
last it rested on the loftiest peak of the Himalaya mountains. 

But the points of resemblance between the Hindu legend 
and the Mosaic account, will best be seen from an extract. 
This extract is taken from the poetic version of Milman, late 
professor of poetry in Oxford University. Though clothed in 
poetic language, the author claims for it the quality of a cor
rect version of the original. He likewise aimed at an imita
tion of the measure and form of verse of the original, and 
with an interesting degree of success. 

Passing over the introduction, which contains some unim
portant particulars respecting the manner in which the fish
form deity was introduced to Manu/ the holy sage, the 
account is as follows-the fish, continuing his divine dUec
tions: 

"When the awful time approaches- hear from me what thou must do. 
In a little time, 0 blessed - all this firm and seated earth, 
All that moves upon its surface -shall a deluge Iwel'p away. 
Near it comes, of all creation - the ablution day is near; 
Therefore what I now forewarn thee - may thy highest weal secure. 
All the fixed and all the moving - all that stirs, or stirretb not, 
1..0, of all the time approaches- the tremendous time of doom. 
Build thytrelf a ship, 0 Manu! - strong with cables well prepared, 
And thyself, with the seven sages - mighty Manu, enter in. 
All the living seeds of all things - by the Brahmans named of yore, 
Place thou first within thy vessel-well secured, divided well. 
From thy ship keep watch, 0 hermit - watch for me as I draw nl'ar ; 
Horned shall I swim before thee - by my hom \hou'lt know me weD. 
This the work thou must accomplish - I depart; 80 fare thee well. 
Over th')se tumultuous waters - none without mine aid can sail. 
Doubt not thou, 0 lofty minded-of my warning speech the truth." 
To the figb thus answered Manu -' All that thou requirest I 1rill do.,' 

Manu, having done as directed, and launched his vessel 
on the sea with its precious freight, the fish appears, and the 
vessel is bound to his head, and, 
--------------

I The name Mllllnja, MlllIn.bom, as the appellative of the homao race lill 
Sanskrit books), is from Manu; from thence the Gothic Manu, which we baft 
preserved,. Mllnu is the representative ofman.-,.1lillllGn" Yenion, p. ll. 
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" Dancing with the tumbling billows - daahing through the rcming apray, 
TONed about with winds tumultuous- in the vast and heaving sea, 
I~ike a trembling drunken woman - reeled that ship, 0 king of men. 
Earth was seen no more, no region - nor the intermediate space; 
All around a waste of' waters - water aD, and air, and sky. 
In the whole world of' creation - princely son ofBbarata I 
None was seen, but those seven sages - Manu only and the fish. 
Yeat'II on yeal'll, and still unwearied - drew that fish the bark along, 
Till at length it came, where lifted - Himavan ita loftiest peak. 
There at length it came, and smiling - thus the fish addressed the sage : 
To the peak of Himalaya, bind thou now thy stately ship." 
At the fish's mandate quickly - to the peak of Himavan 
Bound the sage his bark, and ever - to this day, that loftiest peak, 
Be3l'll the name of Manhubandhan - from the binding of the bark. 
To the sage, the god of mercy - thus with fixed look bespake : 
, I am lord of' all creation - Brahmai, higher than all height; 
I in fish-like form have saved thee - Manu, in the perilous hour; 
But f'rom thee new tribes of creatures - gods, asuras, men, must spring. 
All the world. mlllt be created - all that moves, or moveth D~ 
By an aU-surpassing penance - this great work must be achieved. 
Through my mercy, thy creation - to confusion ne'er shall run.' 
Spake the fish, and on the instant - to the invisible he passed." 

Manu immediately begins his penance and the work of • 
creation. The legend closes : 
" Such the old, the famous legend - named the Story of the Fish, 
Which to thee I have related - this for all our ains atones. 
He that heat'll it, Manu'. legend, - in the full possession he, 
Of all things complete and perfect-to the heavenly world ascends." 

This legend is found in Borne of the Purlinas. In fact, the 
first of the eighteen Purllnas seems to have received its title 
from this legend. It is called the Matsya Porana, from the 
fact that its contents were communicated by Vishnu, in the 
form of a fish, or, in the Matsya Avatar, i. e. fish incarnation, 
" in which Vishnu preserves a king named Manu, with the 
seeds of all things, in an ark, from the waters of that inun
dation which, in a season of Pralaya (destruction), over
spreads the world." 1 While the ark floats, fastened to the 
fish, Manu enters into conversation with his divine guide 
and preserver; and the questions of Manu, and the replies of 

1 Vilhnu Puraua, WilsOIl'S traDalatiOD, Pref. p. Ii. 
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Vishnu, form the main substance of the compilation. The 
principal subjects are, as usual in the Pur'nas, an account 
of the creation, the royal dynasties, the duties of the dift'er
ent orders, and various mythological legends. 

In the BMgavat Pumna, this legend of the Fish AvaUr, 
has, according to a passage translated by Sir W. Jones, an 
additional statement which should be given. The fish-form 
deity says: 

" Take thou, therefore, all kinds of medicinal herbs and 
esculent grains for food, and, together with the seven holy 
men, and pairs of all animals, enter the ark without fear." 
(As . .Res. Vol. II. p. 118.) The copy of the Bhligavat in oar 
possession, however, if we have the right passage, does not 
warrant the definite language, " pairs of all animals." Bour
noru translates it, " bringing together a collection of (from) 
all beings" (rassemblant la collection de tousles @tres). Bldg. 
PIt. Li. 8vo. ch. 24: 34.) The translation of Boumonf ap
pears to be correct. In another place, Sir Wm. Jones has 
translated the passage," pairs of all brute animals." The 

• original, in his copy, was probably different from that of the 
French savans. 

In the Pud.nas, the particular name given to the Mann 
saved from the deluge is Satyavrata, an expressive epithet 
Cor a holy man; and this Satyavrata was the 8enoth from 
the first Manu of the present day of Brabm~ or present ere
ation; the first Manu, being called the Swayambhuva, i. ~. 
sprung from the self.existent. 

Just in this connection, it may not be out of place to no
tice the resemblance between the Sanskrit word ddim, mean· 
ing first,' and the great progenitor of the human race, and 
likewise that between Manu and Noah, the final syllable be
ing the root of the name of the patriarch. See, likewise, 
note on the next paragraph. 

1 Lieut. Col. Vans Kennedy says: .. But whatever be the comparative anti
quity of the Hindft 8criptures, we may safely conclude that the Mosaic and In· 
dian chronologics are perfcrtly consistent; and that Mann, 8011 or Brahm&, was 
the Adima, or first created mortal, and conseqaently, oar Adam.u-And_'" 
Hindu MgtAology, p. 134. Sir W. Jone. suggeata the same.-..u. Rs. Vol. n. 
p • .01. 
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. The next faot we shaD notice is the hebdeminal division 
of. time. The origin of ihis division of time, into weeks of 
seven days each, among men, is undoubtedly indicated in 
the Mosaic account of creation. 

The Hebrews had, for a long time, no separate names for 
the different days of the week; except that the seventh day 
was called the Sabbath, or da.y of rest. The names of the 
different days originated with some other people. And hewe 
two points of consideration present themselves, viz. the di
visWn of time into weeks of seven days each, and the giv
ing separate names to the different da.ys. For the Hindus 
have the division of weeks, the same as the Hebrews, and 
they have the days separately named, which the Hebrews 
lJa.d not. 

There. can be no question that the division itself was 
.from the Mosaic record, or rather from the facts which the 
Mosaic record contains. The ancestJrs of the Hindus doubt
less had this mode of dividing time before the Jews were a 
distinct people. The mere mention of the fact of this man
Iler of reckoning time being in use among that people at a 
period of remote antiquity, is sufficient for our purpose. Yet 
the faot is clothed with additional importance, waen we con
sider that separate names were first given to the different 
days of the week in India, and that those na.mes are the 
same as now in use among the Anglo-Saxon nations of Eu-

. rope. It is well known that these names of the days of the 
week are those of the sun, moon, and the Saxon names of 
.the five planets known to the ancients, viz. Mercury, Venus, 
Mars, Jupiter, and Saturn. Now the evidence appears to 
be conclusive, that these five planets were first discovered 
and named in India; and that their names, with those of 
the sun and moon, were given to the seven days of the 
week. 

The names of the planets, according to several authors, 
occur in the Vedas, which existed in their present form 
thirteen or fourteen hundred years before the commence
ment of our era.t And, from astronomical data, they re-

1 .. The Mythology of the Vedas personifies tbe elements and planets." Cole
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ceived their present namee about 1423 B. co' The naMes 
of the planets in the Sanskrit language are the names of 
deities in the Hindu mythology, which eorrespond to the 
deities designated by the names of the 88IDe planets In 
Grecian and Roman mythology, and likewise in the my. 
thology of the nations of Northern EUrope, whence origi
nated the Saxon element of the English language, and COD

eeqnently the Engli8h names of the days of the wee",1 

The division of time inilo weeks wu not known among the 
Greeks and Romans at the commencement of ()1lf era, and 
the existence of the planets is not indioaied in any Greek 
and Latin autbor till about 610 Bo 00; exflept that, in Ho
mer, the morning and evening stare are mentioned. But 
they are supp08ed to be different bodies. Pythagoras is ..... 
to have first suggested that the morning and e'Vening .tan 
(' EOJa;,ofm and ., Enrep~) were one and the same star. 
(Pythagoraa flourished 640-000 B. 0.) 

Democritus wrote a treatise reepeoting the planets '(n.,» 
.,.tiJl 'JI"N:wri'l'C»JI), among which he reckoned the SUD, mOOD, 
and tE~; but as yet their Dumber had Dot heea • 
termined.a Seneca says Eudoxul derived his knowledge of 
the planetary motiona from Egypt.' 

brooke, BI quoted by Vans Keunedy, and which the l&t&er laY'," ia dou.bd .. 
correct." - An. Myth. p, 365, and a writer in the Calcatta ReYiew, VoL III. p. 119-

1 Bentl'1'a Hind. All. p .•• 

• Thus Aditya. tbe 8aD, with ..,drII, day, .J.tli~ i, &he Dame of the .. 
day of the week, or Sanday i and 10 of the other days, as in tbe foUowiug table: 

From Aditya, tbo Sun, is Adityawara, or Sanday. 
10 Ravi," .. RaViWBra, "" 
II Soma, the Moon, II Somaw&ra, .. )foJlday. 
n X.apla. Man, .. Man,..",,,",,, .. TGtlday. 
.. Budha, Mereary, •• Budhaw&ra, .. Wednesday. 
.. Brahaspati, Jupiter, .. Brahaspatiwara," Thursday. 
.. Shuhra, Venas, .. Shahrawara, .. Friday. 
II Shani, 8aturn, .. Shaniwara, .. Sa&arday. 

I 8mith'. Claasical Dictionary, Art. Planetl, ei. HI .. '. - QuoUag S-
(Quae,t, Nat. VII. 3): "Democritlll lubtilli •• imus aJRiqaoram omnillJll 811Spi
cnri ait se plares stellas esse quae currant, sed nee numcrulD, illarum posuit, DeC 

nomena. nondum comprehensis quinque siderulD cursibaa. Eudox11S ab EgyptQ 
hos mOIUI in Graeciam trau8tl1lil." 
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- But it is not our design to enter, here, into a ~mparison 
of the claims of the Greeks and Hind'6s to originality in 
reference to astronomicalscienoe. The object of these re
marks is to show that the institutions of the Hindfts, in re
gard to some interesting points, can claim an origin nearer 
to the Mosaic epoch than the institutions of any other 
people. 

The next point we shall mention is that relating to the 
mode of the divine existence. We allude here, more particu
larly, to the triune doctrine in relation to the Deity; 01', to 
use a term of some Christian theologians, the three "ypoI
trues of the Godhead. The Hindft formulary is simply tbia : 
the supreme Deity as active creator exists as Brahm" as pre
lJel'Ver, he is Vishnu, and as destroyer, he is Shiva. Thi. 
Hindft idea bas often been noticed by writers on the Trinity; 
and sometimes, perhaps, too much imporlance has been at.
tached to it, as being an argument in favor of the corre. 
aponding doetrine of Chrietianity. Ii should never be ad
duced as a positive argument. The utmost use that can be 
made of the Bindft idea, is to ward off some objections 
urged against the Christian doctrine, on account of its un
reasonableness. And bere it shmud not be pressed too far, 
for there is danger of proving too much, or of creating more -
objection than we obviate. If we go to the Hindus for 
knowledge or illustration in reference to this matter, we shall 
find more than three hypostases in the godhead. We shall 
find four, and other things that do not favor the truth. 

Yet, this triune mode of the divine existence, may be 
viewed as a most interesting facf in connection with theo
logical ideu. It is an interesting fact, that they should sup
pose the Deity has these three forms of existenCe; and we 
have scarce a doubt that this idea with them had some con
nection with the Bible doctrine in relation to the same point. 
And when taken in connection with the fourth hypostasis, 
just allnded to, this connection is with the Bible view 
more apparent. This fourth hypostasis, or state, or rather 
the first, since it is the first in order, is the state of the su
preme self-existent, previous to his taking the form of 
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lHpAma, the active creator. The order of the divine exist
ence according to Hindu ideas, is as follows: First, there ia 
the Supreme, Self.existent, who was before all other exist
ence, who is designated by the neuter noun BraArna. This 
Being, by a process of development which their theogoniatla 
attempt to explain, is bom of himself, in the form of 'Bralwntf, 
who is the creator of the universe. He then exists as pre
server, in tbe form of V'uAnu, and as destroyer in the fonn of 
Shiva. In Christain theology, the only begotten Son is the 
active creation and ruler of the world, that is, he has the 
character of the last tbree divine states of the HindUs, 
viz: Oreator, Preserver and De,troger. It is a noticeable fact, 
that Hindu theogony and cosmogony, are the only ones, be
sides the Jewish-Christian systelll, that contemplate the r. 
ture destruction of the world. But this doctrine of the fn
ture destiny of the world will be alluded to again, before we 
close. 

The next topic to which we shall allude, is tl&eir docIrintI 
reqecting tie origin mad destiny of tAil material uxwld. 

We have before alluded to the doctrine (unquestionably 
taught in Ma1M6 and the PurdflaB, and affirmed by learned Da

tives of India and by Europeans to be taught in the VetIcs) 
of a Supreme being who was separate from, and the cause of, 
the material universe, equivalent to the doctrine that matter 
is not eternal, but was Cleated by the one eternal self-exiet-
ent Spirit. We allude to this doctrine again in tbia place, 
for the purpose of connecting the beginning of the world 
. with its course and future destiny. 

We should remark, however, tbat some schools of philoso
phy teacb the eternity of matter. Some maintained, that 
the principle or element of the sensible world is eternal aDd 
indestructible, admitting at the same time the exi",t.em:e of a 
supreme, self-existent, eternal spirit, separate from tbia ele
mentary principle, and whose agency has brought it out and 
developed it in forms cognizable to the senaes. Th8l'e ue 
dualism and atheism, and pantheism in every form and de
gree. And yet there is the doctrine of one Supreme Beiug. 
eternal, before all, and the creator of aU. This dootJiae ia 
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strenuously maintained by the vedantists. This school or 
sect affirm that this doctrine is the end and scope of the 
Vedas. This is denied by other schools and sects, and not 
without reason. But however this may be, the origin of the 
world from a supreme self-existent eternal Spirit, is asserted 
with a distinctness found nowhere else out of the Bible. 

But there is not so much difference of opinion respecting 
the future destiny of the world. It might be remarked, 
that, as far as ascertained, the Vedas are silent respecting 
this topic, nor is anything said of it, in the laws of Manu, 
the next 88.CIed writing, in point of antiquity. But in the 
Pnmnas the future destiny of the wotld is plainly described. 
In the Vishnu Puri.na, the catastrophe which, according to 
Hinc:l6 belief, awaits this world, is described in the follow
ing language : 

" At the end of a thousand periods of the foUl' ages, the 
earth is for the most part exhausted •••. The eternal Vishnu 
theD assumes the character of Rudra, the destroyer, and de
scends to reiinite all his creatures to himself. He entere 
into the seven rays of the sun j drinks up all the waters of 
the globe, and causes all moisture whatever in living bodies 
or in the Boil, to evaporate; thus drying up the whole earth. 
The seas, the rivers, the mountain torrents, and springs are 
all exhaled; and so are all the waters of P6.tAla, the region 
below the earth ••.• The destroyer of all things, Hari, in the 
form of Rudra, who is the flame of time, becomes the 
scorching breath of the serpent, Shesha, and thereby reduces 
Pai.t'-1a to ashes. The great fire, when it has burned all the 
divisions of Pai.t6.Ja, proceeds to earth and consumes it also. 
A vast whirlpool of eddying flame then spreads to the region 
of the atmosphere, and the sphere of the gods, and wraps 
them in ruin. The three spheres shew like a frying-pan 

. amidst the surrounding flames, that prey upon all movable 
or stationary things. The inhabitants of the two upper 
spheres, having discharged their functions and being annoy
ed by the heat, remove to the sphere above, or Maharloka. 
WbeB that becomes heated, its tenants, who after a full 
period of their lItay are desirous of ascending to higher re-
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gions, depart for Janaloka." Here Mabarloka and Janaloka 
are the fourth and fifth sphere above the earth, the former 
situated ten millions of leagues above Dhmva, 01' the polar 
star, and the latter, at twice that distance. Janaloka is ~t 
residence of the " pure minded sons of Brahm!." 

" Having thus destroyed the earth, Rudra breatbee fortlt 
heavy clouds, which pouring down their contents for a hun
dred years, quench the fires and deluge the earth, fill the 
middle region, and inundate heaven." At the end of a buo
dred years, Brahm' awakes from his sleep, creates the world 
anew as he did before. ( Vishnu Purana, p. 632 & 213.) 

This passage has some striking resemblance to one in the 
Christian scriptures, which is as follows: 

2 Pet. 3: 10-13: "But the day of the Lon! will come 81 

a thief in the night; in the which the heavens shall paU 
away with a great noise, and the elements shaH melt witJl 
fervent heat, the earth also shall be burnt up. Seeing thea 
that all these things shall be dissolved, what Dl8.IlIlef 

of persons ought ye to be in all holy conversation and 
godliness, looking for and hasting unto the coming of the 
day of God, wherein the heavens being on fire shall be 
dilBOlved and the elements shall melt with fervent heat 
Nevertheless we according' to his promise, look for Be'W 

heavens and a new earth, wherein dwelleth rigbteoU8Bes&" 
In both these accounts the earth is to be destroyed, and 

new heavens and a new earth succeeds, in whioo, according 
to the Christian scriptures, " dwelleth righteousness," but 
which according to the Binda account, is to be precisely like 
the preceding. 

It is to be noticed that, in the· Hinda belief, the deetrae
tion takes place through the instrumentality of fire, and thei 
in the re-creation or renovation, there is a process of devel
opment through water, affording a striking coincidence witts 
the Jewish and Christian doctrine in relation to both these 
points. After the destruction, the analogJ ceases. And al
though, in noticing these coincidences, our direct object is 
accomplished, it will not be foreign to that object to give, in 
brief, the Bindft idea of the whole future destiny of the 
universe. 
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The. destruction jUBt noticed, is that which takes place at 
the end of the Kalpa, or day of BrahmS. This day consists 
of 4,320,000,000 of years. His night is of equal duration. 
Three hundred and sixty days and nights make one of his 
years, and one hundred years his life. The years of this im
mense period are expressed by a number having fifteen places 
of figures, of which the first three are 316, making, according 
to our system of notation, three hundred and fifteeu. million •. 
of millions of years. 

The theory is, that at the end of his day Brahm' goes to. 
sleep, from which results the destruction of the universe, all 
is said in some places in their soriptures, in others that, as
suming the form of Shiva or destroyer, he destroys it. The 
whole exists in a state of chaos during his night, and at the 
beginning of another day or kalpa, he creates the universe 
anew in all respects as before. And thus in alternate sleep
ing and waking, creating and destroying the universe at the 
beginning and end of each k:alpa or day, the thirty-6a 
thousand days of his life, p~s away, when" BrahmA him
aeIf expires, and with him die all the gods and holy sages, 
and all forms wha.tever retrograde successively into their con
stituent elements, until the whole is merged into the single 
or double rudiment of being, ·universal spirit, or primary 
matter, aoooroing to the theories of the dualistic or non
dualistic philosophers; After a considerable interval, simi
lar causes produce similar effects; nature and spirit are 
again in movement, the creation is renewed, and the uni· 
verse thus eternally ftuctuates between existence and Don
existence without any motive, without any end, that 18-

tional conjecture can guess at." (Wilson's OxfO'l'd Lectllll'es, 
po. 06.) 

In. this origin and destiny of the universe, the origin and 
destiny of man is of course included. But in this .latter, 
especially in man's. destiny, Binda religion and theology 
contain some poipts, that indicate a connection more or less 
direct with divine revelation. We will therefore occupy a 
little space in 8peaking of some of the Binda idea8 respect
ing the condilion, diuJy, and future rksti":!1 of mara. 
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We have before alluded to the Creation of the pro~nitorsof 
the human race, and to the fact, that for a considerable time, 
the race existed in a state of innocence and purity. The 
manner of falling from this state was different from that given 
by Moses. The fall from a sinless state was occasioned by 
the influence of Vishnu in the form of time. "That por
tion of Hari, (Vishnu), which has been described as one 
with k~a (time), infused into created beings sin, the 
impediment of the soul's liberation, the seed of iniquity, 
sprung from darkness and desire." (VisA. Pu. p. ~.) 

Hindu philosophy and theology take a most gloomy new 
of the state and prospects of man. And this gloomy condi
tion results from ignorance and darkness which are nearly 
or quite synonymous with sin: Says the Vishnu .Pn.r6na 
(p. 639), speaking of man after birth: "Enveloped by the 
gloom of ignorance, and internally bewildered, man knowB 
not whence he is, who he is, whither he is, whither he goetb, 
nor what is his nature j •••• what is to be done, and what is to 
be left undone ; .... what is righteo~sness and what is iniqui
ty, what is right, and what is wrong, what is vice and what is 
virtoe. Thus man like a bmte beast, ad~ted only to ani
mal gratification, suffers the pain that ignorance occasions. 
Ignorance, darknes!!, inactivity, inlluenee those devoid of 
knowledge, so that piou!! works are neglected j but hell is 
the consequence of the neglect of religious works aceording 
to the great sages." 

Then follows a detailed description of man's Buffering OIl 

account of this ignorance and darkness, especially in old 
age, in death, and in the future world, all constituting a ve~ 
sian of the doctrine of retribution for Bin, unsurpassed for 
fearfulness and terribleness in the whole compass of 1beolo
gicalliterature. And tbis is aecording to the general tenor 
of Hindu ideas in relation to these subjects. Of cotme, 
there is much that is absurd, and worse than ab8urd, and we 
do not intend to go into detail respecting these doctrines 
and ideas; we shall only notice two or three prominent 
points: 

The problem is: How shall man be freed from this $tate 
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of darkness and misery ~ The answer of Hindft philosophers . 
is: complete deliverance can be obtained only by knowing 
Brahma. 

But here a proper understanding of the subject will be fa
cilitated by considering the prominent points sepamtely. 
Tbese are: 

1. The doctrine of retribution. 
2. The provision for retributive justice in a future world, 

or future states of being. 
3. The manner of becoming freed from this state of sin. 
4. The state of the soul after its emancipation. 
We shall dwell on these separate points but briefly: 
HindU. theology makes seven spheres, the first of which is 

this earth, a state of probation, and the seventh is satya-Ioka., 
one hundred and twenty millions of leagues above the polar 
star, "which" (says the Vishnu Puran&, p. 213) "is 1;he 
sphere of truth, the inhabitants of which never again know 
death." Some of these spheres are the residences of super
human beings, and others are places where .human souls, 
on leaving the body, go to enjoy the rewards of virtuous 
aots perfonned in this life. Below this earth is Naraka, or 
hell, with twenty-eight divisions with different means of 
tonure and punishment for sins committed in the body. 
These divisions have separate names: Thus there is the 
"hell of heated caldrons," that of "red hot iron," that 
of "a great flame," that of "a fiery flame," that of. "the 
head inverted," that, "where all the leaves of the trees are 
swords," that "whose wells are blood," etc. "These hella, 
and hundreds of thousands of others," continues the Vishnu 
Pumna (p. 209), "are the places in which sinnen pay the 
penalty of their crimes. As numerous as are the offences 
wbicb men commit, .so many are the hells in which they are 
punished.'? 

" At the expiration of a limited period, the soul, which in 
either of its destinatioos (that is, in heaven or hell), had 
~on.tinued to be invested with a subtile and ethereal but ma
terial and sensible body, returns to earth, and is born again, 
in union with some gross and elemental body, according to 
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fonner merita or demerits of the individual, as a JeptUe, fiM, 
bird, a beast, a giant, a spirit, a diviDity, until after sundry 
migrations it ascends or descends to man to uhdergo a similar 
eareer." (Ox. Lee., p.63.) 

The language of the Vishnu Pumna is: "The vaDOIIIS 
stages of existence are, inanimate things, fish, birds, animAls, 
men, holy men, gods, and liberated. spirits; eadl in BUCCe8-

.ion a thousand degrees above that which precedes it; and 
through these stages, the beings that are eiiheJ'in heaven or 
bell are destined to proceed until final emancipation be ob
tained" (p.210). "That is, when punishment or reward in 
hell or heaven, proportioned to the sin or ~ of the individ
ual, has been received, he must be bom ~ 88 a atone ~ 
.plant, and gradually migrate through the I16veral inferiGrcoD
ditions until he is onee more bom a man; his futme state is 
then in his own power!' (Prof. W"mtm, tIOIe to tM precediaK 
piJlBOge, p. 210.) 

This seems like a double penalty for sin; ace ~ ... 
fering in the various hells, according to the deserta of a sin
fullife, the same retribution punues into succeeding birtla 
This difficulty was seen by the commentator on Manu, wlto 
lays in explanation, "it is to efface all remains oftbeir siDs." 
(Name, :xii. 54.) 

The system of rewards in heaven, and pnnishmeat in 
hell, and future migrations through innumerable states of ex
istence, in stones, plants, trees, insects, cruel beasts of prey, 
filthy beasts, and beings of all classes and conditi0B8, is de
scribed with great minuteness in Hinda acriptures. Sins are 
classified acccmling to their heinousness, and the hella; and 
the future births are designated, through wbieh tboee wIto 
eommit them must pass in their course of retribution; aad 
this course must be run, before the sinner can enjoy aaoth. 
season of probation in a human form. As 8xa~ tab 
the following: The Purf,na says, "The mllllderer of a 
Bmhman, stealer of gold, or drinker of wine, goes to the Iuill 
of swine (Shuker). The seller of his wife, a jailor, a horse
dealer, and one who deserts his adherents, falla into the hell 
of red hot iron (Taptaloha). He who is disreapeotfnl tD his 
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spiritual guide, who is abusive to his betters, who reviles the 
Vedas, or who Sells them, goes to the hell of salt (Lavana)." 
( run. Pu., p. 208.) 

These are sufficient specbnens of that kind of moral le
gislation. 

After suffering the appointed time in the infernal regions, 
88 determined by the judge of those gloomy places, the sow 
returns to earth, and is bom in the form of some animate or . 
inanimate being, according to a minutely graduated scale. 
Thus, " The slayer of a Brahman must enter, according to 
the circumstances of his crime, the body of a dog, a swille, 
an ass, a camel, a bull, a goat, a sheep, a stag, a bird, 
Chandala, or a Puccasa. A priest who has drank spirituous 
liquors, shall migrate into the form of a smaller or largOl: 
worm or insect, of a moth or fly, feeding on ordure, or of 
BOrne ravenous animal. He who steals gold, shall pass a 
thousand times into the bodies of spiders, of snakes and of 
eameleons, of aquatic monsters. They who hurt any sen
tient beings, are bom in animals eating raw flesh; they who 
taste what ought not to be tasted, maggots and small flies; 
they who steal ordinary things, devourers of each other. If 
a -man steal grain in the husk, he shall be bom a rat. If 
he steal flesh meat, a vulture; if he steal a deer or an ele
phant, he shall be bom a wolf; if a horse, a tiger; if a wo
man, a bear; as far 88 vital souls, addicted to sensuality, in
dulge themselves in forbidden pleasures, to the saine degree 
shall the acuteneas of their senses be raised in their future' 
bodies." (M",,", B., xii. 54-73.) 

A number of pages might be filled With these details. We 
have given more examples than we should, but for the wish, 
while exibiting the nature of the Hindu system of rewards 
and punishments, to give likewise some idea of their notions 
of sin and ita deserts. 

But what way does HindUism offer of escape from tbis 
condition of sin and suffering? 

First must be noticed the system of penance. Any sin 
may be expiated by penance. And the scale of penance 
is as minat.ely graduated, as that of transmigration, or 
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that of sufferings in the twenty-eight heU& The inge~ 
ity of Hindu theology is not behind Popery in dUa 
respect. And Brahmanism i& more rational than Ro
manism, in as much as it makes a difterence between pardon 
and sanctification. "That sinner goes to hell," says the 
PurMa, "who neglects the expiation of his guilt» (p. 210). 
But expiation by penance, will not entitle him to heaven, _ 
final beatitude. In order to reach tbis goal of highest aspila
tion, which being reached, there is an end of births and deaths 
and transmigration, the knowledge of Brahma, the Supreme, 
must be attained to. The attainment of this knowledge is 
regarded as most difficuJt. The passions must be eatirely 
subdued, the mind must become indifferent to worldly plea· .ore and worldly pain, and become pure and holy. 

Or in the language of a late writer, in describiug this dge. 

trine of Hindii religion: "One thing alone must be loved; 
one thing alone attentively thought upon, and this is the S~ 
preme Being. Complete equanimity, complete indifference 
to pain or pleasure, love or hate, to all worldly matte~ must 
be acquired before this devotion to the Supreme One ean 
be steadily fixed in the heart. In every act of our life, ibat 
Being alone must be uppermost in our thought& 

We must remember that the action performed is notdute 
for our sakes, with any interested motive, but 88 an o&eriDg 
of love and duty to the Supreme Being, in purity and -equal· 
ity of heart. This is, at least, a sensible and religious d0c
trine; and if we add to it faith and l<W'e, will be even a 
Christian doctrine. It.is the teaching of our Saviour. ,..he. 

. he bids UB hate father and mother, and take up the CfOS8; and 
when he points to the lily of the field, which toils and spu. 
not, but puts faith in its creator to give it DOuri8hment. 
" But we must not be carried away by entDosiaBm at the 
apparent Christianity of the doctrine of our philosophy." We 
omit the remarks of the author under this "bnt." (Trans
lation of the Bhagavad G{~ by J. C. Thompson, po Cx.) 

When the soul has thus become pure, on leaving the body, it 
is united to Brahma. The meane to be employed to attaia to 
this state of freedom from sin, and iDdiiference to tlIe worW. 
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are, devotion, reading the VeMS, meditation· on Brahm', 
and various kbids of amterities for subduing the passions. 

Now while, both in regard to the object to be obtailled, 
at\d the mann~ of obtaiDing it, there is much that is absurd, 
pernicious and ridiculous, as would appeu from a full exhi
bition of the different parts of the system, yet all its important 
points have corresponding points in Christian theology, to 
which they bear a striking analogy. 

For example, take the doctrine in relation to the highest 
state to which man can aspire, defined by the Hindus all 
union with the Supreme Brahma, and freedom from the suf
ferings and liabilities of transmigmtion, and consequently 
the end of probation. .As this doctrine lies in the HindU 
mind (as is eTident from ita description in their book_, ud 
the declaration of living men), it implies suoh a union v.ith 
Deity aa destroys individu~ty, individual consciousness, 
and identity; and yet many passages in their sacred ecrip
tares, which speak of this state and manner of attaining to 
it, have almost their precise equivalents in the Bible and 
in the language of Christian writers. 

The following passages are specimeus: 
" Of all those duties, the principal is to acquire from the 

Upanishads (parts. of the Vedas), a true knowledge of the 
one S11pIeme God; that is the most exalted of all sciences, 
became it ensures immortality." (M/UU B. :xii. 85.) 

"Tbey-who know the V edant, and observe its meaning well, 
who exercise devout meditation, and who are pure at last 
in Brahma..J.oka, are altogether delivered, and become immol'l
tal." (Y6cJmatm b1J Mullen., p. 103.) " He who knows him 

- .. the knower ()f every thought, of every individual mind, 
obtains immortality" (id. p. 102). "He who completely 
llnders1leds this (part of the) Veda, after being free from 
lin, goes to Swarga, and abides there forever" (id. p. 106). 
''" The man '\Il7ho becomes thoughtful, wise and ever pure, 
reache& the. divine glory, and desceads no more from it into 
the world" (id. p. 106). "He who knows the supreme is 
:free from all·bonds, from all miseries, and is freed from birth 
.,.0 dea.th. Tbrough meditation upon him, by the diesolu~ 
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tion of the body, he gains the thUd state and baa the. uni· 
verse for his wealth" (id.-). "That soul rising from the 
body, havi~g amved at the supreme light. possesses his 
form." - " As rivers Howing, go into the sea and lose their 
name and form; so the wise, freed from name and foan, 
gain him who is supreme, perfect, and splendid. Be who 
knows that Supreme, becomes Brahma" (id. p. 107). 

Thc last quotation is the key for uDderstaDding the doc
tri.aeof being united to Brahma. With the exception of 
some passages, the language is much: like some ex~ 
sions in the Christian scriptures and in Christian writen. 
FOI' example: " This is life eternal, that tbey might know 
thee, the only living and 1rue God." And the D11IJleIOIa 

passages which speak of the believer " being in Christ," 
" being found in Christ," "putting on Christ," "being like 
Christ," being united to Chris; and finally, being united to 
him to be separated from him DO more forever. Swallowed 
liP in Christ, at death, " the spirit returns to God who gave 
ii," and others which are sometimes heard. . 

But lest we give too favorable a. view of HindUism, a few 
passages must be given, showing bow this knowledgB aDd 
state are to be obtained. 

"The man who keeps outward accidents &om enteriD! 
his mind, and' his eyes fixed in contemplation between his 
brows; who makes his breath to pass through his nostrils; 
who restrains his senses, heart, and mind, intent on final 
emancipation; who is free from desire, fear, and aager, i. 
emancipated." (Bbagavat Gft,", ch.6.) "To the devotee 
(yogi), gold, iron, and stones are alike. The yogi plants_ 
feet firmly on a Bpot that is undefiled .•••• Thtft he should 
sit with his mind fixed on one object aloDe in the sellCise of 
hls devotion for the purification of his soul, keeping his 
head, his neck, and body steady without motion, his eyes 
fixed on the end of his nose, looking at no other pIaee 
around. This divine discipline is not to be attained by Aim 
who eateth more than eDough or less than enough; neither 
by him who ha.th a ha.bit of sleeping much, or by him 
who sleepeth not at all. (ch.6.) Dayan (wiadom) incul-
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cates exemption from attachments and affection for chil
dren, wife, and home, and a dislike to the society of man." 
(Bh. Git', cb. xii. quoted by Mullen's Vedanta, p. 57.) 

. The only remaining doctrine we sball mention, as having 
a YeSemblance among Christian doctrines, is that of the incar
nation of the Deity. 

The word if&COll"nation has been taken from Christian the. 
ology. The Sanskrit word used to denote this form of di
vinity is ".Av~a," meaning descent. But as the Supreme 
Deity, in his desceflts to earth, aB8umes some form, the word 
incMntltiO'll is not inappropriate. 

The Hindti writings speak of ten principal descents of the 
supreme deity to earth, though in theory these descents are, 
in number, almost infinite. The object of these descents of 
the supreme deity are, in general, the preservation of good 
men, the punishment of wicked men, or destruction of mon
sters that are afflicting the human race. What was done 
was local and temporary in its influence, and generally un
worthy of the direct interference of the Creator of the uni
verse. And they have no resemblance to the incarnation of 
Christ except in the elementary idea, viz. the deity taking a 
created form in order to interfere with the affairs of man. 
This idea has, so far as I know, no place in any other the
ology except the Christian. 

Of the ten principal avatars of the supreme, nine are past; 
the tenth, the Kalki, is to come. It will come at the close 
of the present age, or Xali yuga. The object of that incar
nation or afJatdr will be to destroy the enemies of religion 
and restore the piety and purity of preceding ages. The Xa
Ii !luga is the iron age, in which the world is growing worse 
and wone. Hear the Puffina on this subject : 

" Wealth and piety will decrease day by day, until the 
world will be wholly depraved. Then property alone will 
confer rank; wealth will be the only source of devotion; 
:fu.Isehood will be the only means of success in litigation, 
and \'roIXlen will be objects merely of sensual gratification; 
dishonesty W11l be the only means of subsistence; weakness 
will be the came of dependence; menace and presumption 
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will be substituted for learning; liberality will be devotion; 
simple ablution will be purification; fine clothes will be dig
nity; earth will be venerated but for its mineral treasures (~e. 
there will be no holy places); •...• the Brahmanieal thread 
will constitute a Brahman. No man's life will exceed tbJee 
and twenty years. Amidst all castes he who is the stl-ongai 
will reign over a principality thus vitiated by many fault& 
The people, unable to bear the many burdens imposed upoa 
them by their avaricious sovereigns, will take refuge amidst 
the valleys of the mountains, and will be glad to feed upon 
wild honey, herbs, roots, fruits, flowers, and leaves; their 
only covering will be the bark of trees; and they will be ex
posed to cold, and wind, and SUD, and rain. Thus in.the 
Kali age shall decay constantly proceed, until the hwnan 
race approaches annihilation. 

" When the practices taught by the Vedas and the ioeti
tutes oflaw shall nearly have ceaeed, and the cloee of the K:ali. 
age shall be nigh, a portion of that divine being who e.Data 
in his own spiritual nature as Brahma, and who is the begiD
ning and the end, and who comprehends all things, shall de
scend upon earth; he ishall be born an eminent Br6hmaD, of 
Sambhala village, as Kalki. By his irresistible might be 
will destroy all the Mlechas (barbarians or foreigners) and 
thieves, and all whose minds are devoted to iniquity. He 
will then reestablish righteousness upon earth; and the 
minds of those who live at the end of the Kali age shall be 
awakened and shall be as pellucid as crystal. The men wIto 
are thus changed by virtue of that peculiar time, sball be as 
seeds of human beings, and shall give birtb to a race who 
shall follow the laws of the Krita age, or age of purity. As 
it is said: 'When the SUD and moon and the lnnar aateriam 
Tishya, and the planet Jupiter, are in one maDBion, the Kri
ta age shall return.' " J 

Another author bas epitomized the work of the tenth Ava
tara as follows: " Seated on a white hone, the deity will 
descend towards the close of the Kali yuga, and will destroy 
the universe." ~ 

I Vishnu Pur4na, pp. 482-484. 
• J. C. Thomson'. traDal.&ion or the Bhagan.d-or", ~148. 
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These resemblances between the Bindo. aod. Christian re-. 
ligious, doctrines Cannot be supposed to be the result of acci~ 
deat. Nor can they be attributed to the independent work
ingt! of QIllesbained imagination. The points of resem
blance are too numerous, and the resemblances themselves 
too stdking, to admit of such ~ supposition. Some of 
those thoughts respecting the mode of divine existence, the 
mOlal goverrunent of the world, the future destiny of thi~ 
earth, aDd of the race of man, evidently had a higher origin 
than man's imagination; they are the o1fspring, more or les8 
direct, of divine revelation. And yet these thoughts, and 
the systems with which they are coDllected, are so inter", 
WOl'en with absurd human speculations, that they only help 
to form systems of error. The indications of truth whi~h 
they furnish, do not constitute a redeeming quality in those 
systAmls. To be satisfied that this is so, the candid mind 
has only to examine those systems in all their puts, and see 
their practical influence on the condition of man. It is 
coromen for infidel writers to speak of the Hindu Sb.astras, 
as having equal claims on man's consideration and obedi~ 
ence with the Bible. They will perhaps take some maxim 
of a heathen philosopher, and place it beside one of the 
pl'!Overbs of Solomon, an aspiration of David, or a saying of 
J68Us, and exclaim: "see the equality of the systems!" 
They will liken Vyasa, Confucius, Socrates, and Moham
med to Moses, Isaiah, and Jesus, and speak of the former as 
religious teachers,. on an equality with the latter. We will 
ooly lAy in regard to this clus of men, that he who will so
bsly compare the Hindu Shutras with the Bible, making the 
fonner equal to the latter, exhibits such a peculiarity in his 
moral and intellectual powers, that to attempt to change his 
opinions by the common modes of reasoning, would be 
useless. 

It ~ admitted, that the Hindu Shastras contain some noble 
muims, and inculcate, in the abstract, some correct moral 
priDei~s. BUt these maxims and principles never exceed 
in ·purity the teachings of the Bible, and can never be ad. 
duced· to weaken the claims of the Book. Nay, more, they 
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are found in such connections that often their origin is clearly 
traceable to the divine revelation recorded in the Bible. ADd 
by no mode of estimation can there be drawn a conclusioa 
more unfavorable to the Bible than this, viz.: Some tbiBgII 
found in the Hinda scriptures and Hinda religion had aD 

origin in the revelation of the Bible. Others have come 
down from the earliest ages, in traditibnary channels, paral
lel to the Bible; and where the facta related in the Hiadi 
sacred writings conflict with the facta of the Christian acrip
tures, the former are easily shown to be unfounded. 

When the literature of the Sanskrit language began te 
be made known in Europe, some three fourth8 of a century 
ago, the infidelity of that day raised a shout of triumph Ofti' 

the weapons it l!Iupp08ed it had derived from the But agaiMt 
Christianity. There were books written tbousaade, evea 
mi1lions, of yea1'8 before the creation of man, according io tile 
Mosaic account. There were astronomical tables wtuaa 
proved astrononUcal observations in India three thoW!lUCl 
years before the Christian era. Infi.delity was jubilanta The 
Bible was proved to be false, and Christianity mWlt falL 
But the shout of triumph was milled too sooo. When .. lew 
years of patient investigation bad brought out the aetul 
facts, the C8.l!Ie hrus a different aspect. The oldQai HiaR 
writings, or the earliest astronomical observation 01' recotd, 
cannot be prooed to have had an earlier date than the four
teenth or fifteenth century before Christ. And the oldeat .. 
tronomical treatise which had been made so important a 
witness against the Bible, was proved, iDeontzovmtibly, to 
have been composed some four or five centuries after Christ. 
And as the work of bringing to the light the anci~t litem
ture of the Brahmans proceeds, the tendency among ElJIOo 
pean scholars, is to assign more and more lIlodem limitB to 
its ancient works. This tendency to modemize, is 8Ome

times, doubtless, suffered to proceed too far. But Itowner 
this may be, this fact may be regarded as estabJiebecJ, va, 
that the ancient literature of India affords 00 materials for 
disproving the tmthfulness of the Bible j on the contnuy? it 
contains much that corroborates the claims of the Sacred 
Volume to a divine authenticity. Digitized by Coogle 
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The results of antiquarian researches in India, as a1fecatiog 
the truthfulness of the Bible, have been similar to those in 
Egypt; especially those connected with astronomical re
coms. The case of the Egyptian zodiac of Denderah will 
ever be memorable in the annals of infidel BSsaults on the 
Bible. When the French savans, some sixty years ago, dis
covered that tablet of astronomical sculpture in an Egyptian 
temple, they thought it must have been made seventeen 
thousand years ago. Their opinions were put forth with 
the greatest confidence. A certain professor of a European 
university (Breslau) put forth a pamphlet, entitled" Invin
cible proof that the earth is at least ten times older than 
taught in the Bible." Says a writer respecting that event 
aDd those times in France: "This was a time of woe for a 
em all band of Christian!!, and of great rejoicings for the infi... 
dels of all countries." They regarded it as proved, that there 
'W&8 never a creation or deluge, at least not at the time the 
::Bi.ble !!pecifies. "The Old and New Testaments contain 
only· a series of lies." 1 But this triumph was not long. 
The next generation of learned men deciphered those hiero
glyphics, and round that the origin of the temple was noi to 
be placed earlier than the second century before the com
mencement of the Christian era. Some have placed it in the 
first century after. Thus vanished this invincible argument 
against the Bible chronology. Thus the strongholds of infi
del argument have been taken, one after another; not only 
this, but the guns of all those fortresses have been turned 
against those who erected them. ' 

What is to be the next point of attack? The antiqui
ties of India have, to a good extent, been explored. And the 
Teemt is, the very fables of mythology corroborate the his
tory of the Bible; the elements of the earliest systems of 
philosophy harmonize with the 40ctrines of that holy book, 
and nothing authentic in that ancient literature has even 
the semblance of disproving the divine authenticity of the 
sacred Oracles. For those immense astronomical periods, 

J A wricer in the New York Obsener. Jllne 1855. 
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those enormous claims to a high antiquity, are proved to 
have been forgeries. 

In Egypt, the monuments on which infidels were most 
relying for arguments to set aside the history of the Bi
ble, are I!Ihown to have had comparatively a modem ori
gin. The testimony from the most ancient ruins of the 
lands, which were the scene of many of the important 
events of Bible history, is more direct and valnable. The 
monumental ruins of ancient Nineveh and Babylon, after 
lying buried three thousand years, are brought to light 
and found to have on them the very names of the Jew
ish kings, and fragments of Jewish history, recorded in. 
Bible. 

Geological science, less than half a eentury ago, was 
reckone,d as one of the strongholds of infidelity. It is 
now no longer so. The testimony of this science is uoe
quivl)(\ally pointing the other way. The reoords of crea
tion, as found in the solid rocks, without absolnte-ly con
flicting in any, harmonize in some important points With, 
and even directly corroborate, that given by Moses. In times 
of ignoranoe, or in the infancy of science, the halers of di
vine truth can falsify the records which God has left of hi.· 
self, both in his word and works. Withont tmying that 
those times of ignorance and the infancy of science are past, 
one thing is certain: as the sphere of human knowledge 
widens, and that knowledge itself becomes more aecwate, 
whether in relation to the heavens above, the earth be-oeatb, 
or the waters nnder the earth, the int'Tease af light is 0II1y 
placing the authenticity and truth of the Bible on a more 
solid and immovable basis. 
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